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Art. IX.—Serpent Worship in Western India. The Néga-
panchami Holiday as it is now observed ; Serpent Worship,
the Ndgas and Sarpas. By Ra'o Sa'HEB VisEVANATH
Na'ra’van ManbLIk.

Read 13th May 1869.

1 proposk this day to describe the festival called the Nigapanchami,
as it is celebrated by our people at present ; and afterwards I shall sub-
mit a few observations, founded on this and other festivals and cere-
monies, on what is popularly called Snake or Serpent Worship, and the
Sarpis and Nagis of India.

Négapanchami is the fifth day of the first or bright half of the lunar
month, named S'rivana, which generally corresponds with August and
September of the Christian year. S'rivapa is a month in which
the Hindus generally have some vrata or ceremony to perform every
day, and sometimes more than one festival occurs on one and the

-1 This is the fifth month of the S'aka year, and is so named after the asterlsm
S’ravena (8 Aquile), one of the 27 lunar maansions, which occurs in that month.

22 ras



170 SERPENT-WORSHIP IN WESTERN INDIA,

sune day. The fifth day of the month is considered sacred to
the Ndyiia or serpents. On this day, early in the morning, each
family brings an earthen representation of a serpent, or paints a
fémily of fivg, sevgp, or nine serpents with rubbed sandalwood or tur-
meric. (The annexed diagram shows the representation of serpents as
they are actually worshipped on this occasion.) The vessels used in
performing the worship are, as will be seen, placed in front; and I now
show to the members specimens of these vessels made out of the horns
u&e wijd (b 0.2 Flqwers, rubbed sandalwood, turmeric, parched
rit€ and benns, or parched gram, and jowari (kolcus sorghum) are
bﬁered to 4 gerpents thus painted.3 Lamps are lighted and waved;
incepse is offered; and food and fruits are placed before them.
On ' this day, only boiled food is partaken of by the people, and the
dishes prepared are generally of a coarser kind than on other holidays.
After morning meals, a.lamp is generally kept lighted throughout the
day by the side of the painting er image, and milk and edibles are also
placed close by. In the afternoon, people go to some place, generally
an ant-hill, where serpents are said by local tradition to reside. Here,
generally, snake-charmers may be seen with live serpents, to” which
offerinzs are made by the multitude. Even in Bombay, these men take
snakes round to the houses of the people in the native town, and all
classes of the inhabitants amuse themselves by giving them different
kinds of edibles. In the evening, flowers and incense are again offered,
lights waved, and edibles placed before the image or painting as the case
might be, and one or more lamps are kept burning. The worshippers
sit generally playing all through the night. This watching is called by
some, keeping the serpents awake ; or rather it is the worshippers keep-
ing up for fear of being bitten by serpents. The®worship is generally
performed by the female members of the family, and at the conclusion,
all the ladies and children gather together, and the eldest or the most
intelligent of the former repeats the following Adhdn or story, which
professes to embody the popular origin of this worship as it is believed
in by the more ignorant of the Hindu community an this side. I give

3 These vessels are generally made of brass or copper, and alsn of silver, and
can be easily had in the Bazaar. They are commonly used by all the Hindu wor-
shippers in their daily ceremonials and devotions, as well us on extraordinary occa-
sions.

8 The figuros, as shown in the diagram, are drawn either on a small board, or
a woodcu seat, or on a wall.
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SERPENT-WORSHIP IN WESTERN INDIA. 171

the Mardthi narrative as it is now repeated, in a foot-note.4 The
following is a close English version of the story:—

FrEToTt TSR,

ATET TCHAT 00T ; worae  [a0rd ] FaC R 7Y OF awaqr
TG EAT. AGT AAATA A&y A€, T A0 At AtaE @v @, 9
LAY, 3 WTT §F A®, € A A 7567, WA ar wear gwiq arf-
7ol vt TqawtT SroETe Fer. ar dared oFf GErAT aneerS
= gid, 7Al7 [N Rel TaT & Gt oA @Y. Amir @a-
T @ & A wral S aery §7 &@d [@er A, Jet F BIC gar-
37 oA Rt gl Arcat arsr A FTc AR, FRA TR e
I qUFT W, SR R 47 ATY ATCE UF @EF 5E; F qwq
R g Fer 3 gt anet (GOF A, s, qrier 1 st |1
FoAlAI® A7ed (AAA &, @ @dta &7 swT A wEa arEd, s
AT G FIAT ATY AT A A goap qEC AWY I &ar
I Rer g wComardt A o1 AT A0 FEA st gar Faaget
F&, T §9 M1 HTT i gAaw qard atan g7 e €3, F arfr-
o T3 & 3FF qanar (70 STy 349, AW G AT AT AAE
3ETET; YT IX A Mg Wk @9 AF qara Atratar e aiweT,
WA A @ MECTAT §§ ATH qEA I W LM FFA WA I
] 4 OF WH W F&T W AW §AE nAwfeat A @@
w19 & KA AL, F OFA Toat sqonS), 7Y @y aiecsr af
arota afeH sigw, at 99 gAIT Aeaardt FE T @ty q=t
A sgomer “F wyuq ¥ iy At<r AT fipg, sewe O g s
&3 AT WAtdla F, MAA AT K I&S AL €T AT FEA
¥ FIC Iq7eS, qF @i a4 At fadt afesT.  a awta v ava-
arst gent as, Mr A [Red aga T Mg a3,
HAT FAT T @iiaas & Anpiaar faal  aeRta @At ARt
Rt 3T, 3¢ v xRt peete aics, safer asT arcear scat et
TR, T W 07 FTET 990 *A &, & AT @@ wrA, A7 JAAr
dtsa frta wer ghmast 3 (3 753 9w 91 | M99 pete @a-
33 3. WAl, swamad Amo AE AgE It e aFular frad
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172 SERPENT-WORSHIP IN WESTERN INDIA.

“Tue STorRY OoF THE NA'GA's.

«“0Oh God! Négis (serpents)! hear. There is n city (called)
Ménikpura [or Mapipura]. In it lived a Gévadd Bribmapa. He
was ignorant of the Ndgapanchami. And he did not know that on
that day there should be no ploughing, no digging, no picking and
plucking, no burning and roasting. Therefore, he went to plough the
land in his field on that day as usual. Now, there was in one place in
the field a hole of a Ndgina, (a female serpent) and in it were her
young ones, and they died by the striking of the plough. The Nigina
(the female serpent) who had gone out, returned, and found that all of
her young ones had died. Thereupon she got enraged, and set out to
ascertain who it was that had killed them. While travelling, she went
to the house of the Gdvadd, and saw that blood had stuck to his plough,
on seeing which she decided that it was that (man) who had killed her
young ones. She, therefore, bit the Gavad4, and all the members of
his family who had gone to sleep, and killed them. And in order-that
‘his whole family might become extinct, she went to bite his daughter
who was given [in marriage to & man] in another village. But she (the
daughter) had painted the Nigis (serpents), and having worshipped
them and given them offerings, had placed before them, at night,
frankincense and other fragrant things, lamps, edibles, &c. On seeing
this, the Négina enjoyed the things that had been placed there, and
being pleased, said to the girl, ‘Oh daughter! thy father killed all
my young ones to-day, while ploughing the field ; having therefore
killed all the persons in thy maternal home, I had come to bite thee,
but as thou didst remember me and worship me, I am pleased, (and)
therefore, I do not bite thee.

** On hearing this, the daughter said, ¢ thou hast killed all the per-
sons in my maternal home; tell me some remedy by which they may
come to life again.” Thereupon, she (the Négina) said : ‘Take this

Fmer TN qyrEta F4OR, WG A 49, 9, [3w, @ I3, 7
o sl @ 79 T femrer w4 FEE. AwAt T A IE G FE
srraT, ¥ atatete, @ qgste AAIFa LR e, ser |l anris-
Ad 7 F& FWA. WA JNG AT 7GF We; T8 9l gt
AW €S9, GhHEarg ; Cxate; arnrai! quay wrero), arst Iw<lst ofat
S AR LLCEA (R HEY
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nectar and sprinkle it on their bodies, and thereby they will come
to life.” Meanwhile the people of the G4vadi’s village began to in-
quire why it was that the Gdvad4 had not yet arisen, and, opening his
door, found that all the persons in (the house) had died. Just then
arrived the daughter of that Gdvad4, and sprinkling upon them the
nector given by the Nigina (female serpent), restored (them) to life.
The daughter then told her father (as follows) : —

¢ <On the Nagnpanchami day, while you were ploughing the field,
the young ones of the Ndgina were killed; thereupon, being enraged,
she killed all of you and had gone to kill me; but as I had painted the
Ndgds and worshipped them, she became pleased, and it was she who
geve me a narrative of what had befailen you ; and (I) restored you
to life by sprinkling on you the nectar which she had given to me.
Now, from this day, when the month of S/ravana comes, (you) should
worship the Nigis on the fifth day in the S‘uddha (3. e. clear) fortnight
according to the processes laid down, and should place before (them)
at night, frankincense, lamps, (and) edibles; and should not dig and
should not also kill (anything) on that day.” From that day, he (the
Givadi) began to act accordingly ; the Ndgapanchami became known
to all men in the village; and all began to observe the Nigapanchami
vrita (ceremony). As the Nigis were pleased with the daughter ot
the Givadd, so may they be pleased with us, (and with) you. Oh,
Nigis (serpents) may your story of sixty sentences (abbreviated into,
and) told in five, be productive of good fruit to the narrator as well as
the hearer thereof.”’

At the time of repeating the above story, the reciter and her female
liearers each take a few grains of rice in their hands, and at the con-
clusion they are partly exchanged and partly stuck to their foreheads.

The worship is generally conducted according to the directions laid
down in a work callel Pratardjd,® which extracts it from the writings
of Hemddri.® These last are not now available, except when quoted
in more modern treatises. The dialogue is introduced under the names
of I's’'vara, the third of the Hindu triad, and his spouse Pirvati. A king
is described in the middle; whom it is not easy to identify from such a
broken fragment. The whole passage in the original runs thus :—

8 Vratardja [i. e. King of Ceremonies] is a modern compilation by Vis'venitha
Bliatta of Sangames’vera.
6 Author of Chaturvarga-Chintdmani, and other woikx.
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“ arq A AT QALY qATAGIL. - ST 1T || 713 Ay
qF5gt YR § TIA- || GWIATA SEIr Ay WG )
81 JqeaqAr I SIAAR FHAT || FAR_ @ asior g7eai-
T A IPAARYE § Ft AF gREE ) R A
auqdr &FQAAA N §e7 TEAE AW qqW WHHF 7T ) &
ZIA<ANT 05T 9T SQUT || STAAFIETN A0 GIFon:
W || QRARMIET S9gsamy: @€ W TR qAGAAS-

Flw R || T FRe gEEmiTsy [ aTere
AEAQATEAITEAESE: || od qgE A€ 97 FEeRIg i)

T &R AT JIFTAA qar 1 gy TLIAS FIST -

o aqr |l m?arz qEEM A Ang ‘—Tﬁﬁa[ 1 FFEIET

QR tzrr:a'fuarr;ramm | gaofaiassst T/ gt qqr |
YT FEAO AT aqrsfmfﬁagaa Il @ GRFAFFEI AT GA-
Fya: || Rrilgaey gsweat qgar qada |l @ Ar ReaT 7z
@ AR 1| g qqrE@ed FqgsgaETgl 7’

ENGLISH TRANSLATION OF THE ABOVE :—

¢ Now, the worship of Nigds on the 5th of S'rivana S’ukla (i. . the
fifth day of the first or bright half of S’révana), (is thus described by)
Hema4dr{ in the Prabhésa-Khandd.® I’svara said, Oh, Pirvat{! in the
month of révana in the S’ukla [or white] fortnight, on the fifth day,
the fierce with poisons [7. e. serpents] should be written {or painted)
with cowdung on both sides of the door ;

That day is called the most blessed, not obtainable with ease even by
the gods ;

Ob, beautiful-faced! This worship of N4gds should be performed on
the fifth day for twelve years;

On the fourth (day, i.e. the day precedmg,) one should dine only
once ; and on that day (i.e. the fifth), food should be taken in the
night ; so it is said.

7 Vratarfja,leaf 71, page 1, lithographed editition, Suk ycar 1782, a.c. 1860-61.

% Probablyla portion of the Skandu Purina.



'SERPENT-WORSHIP IN WESTERN INDIA. 175

Ol, beloved ! the Niiga (or serpent) should be made of plenty of
silver or of gold, or even of wood or of earth ;

Or with turmeric or sandalwood, the five serpents should be painted.

On the fifth, the Ndgas (serpents) should be worshipped with de-
votion ; the Ndgds are said to have five mouths;

These five Nigis, oh, warrior! should be worshipped in the proper
manner : with fried rice and the five nectars; ® |

With the flowers of the oleander (Nerium Odorum) ; the hundred-
leaved (the lotus) ; the jessamine; and the water-lily ;

Also with sandal wood and incense ;

Afterwards Bréhmands should be feasted with ghee (clarified butter),
boiled milk mixed with sugar, and sugared balls of (wheat and other
kinds of ) flour; ‘

Ananta, Vdsuki, §'esha, Padmanibha, and Kambala alse ;

And Karkotaka-Néga, Bhujanga, As'vatara ;

Also Dhritardghtra, S‘ankhapila, Kéli'yn, Takshaka ;

Also Pingala, and Mdhiniga; these are worshipped month by
month.

At the end of the pruzta (or ceremony) there should be a pirand, or
feast, and dinner to Brdhmanis with sugared milk ;

To the Vydsa (i.e. the reader of the Purinds) of immeasurable
glory, & Nigi (i. e. serpeat) of gold, and a cow, and clothes should be
given.

In this manner, the Nigis should be always worshipped with devo-
tion, especially on the fifth, with milk and sugared milk.

On that (day) there should be no digging of the earth, by day or by
night.

Such is the vrats (i.e- ceremony) of the Nigapanchami in the
Prabhésakhanda.”

The above description appears from the frame of it to belong to the
post-puranika period; and the place which the preceding tradition
nssigns to the scene of serpent-killing, and the retaliation by the mother-
serpent, may be Manipura (lit. 24° 20’ long. 94° 1), a town in Assam,

? Milk, curd, ghee [or clarilicd butter], honey, aud sugar,
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8 province where a tribe of mountaineers, named Nigis, is living to
this day. Whether Givadd is a corruption of Gaud (a Bengili), or a
Canarese Gowdé—a Patil and cultivator, is also deserving of inquiry.

The account which I have given above, is that of the festival as it is
observed in the Konkana district, particularly to the south of the island
of Bombay. The festival is, however, not confined to a particular por-
tion of Western India. It is general. It is celebrated by all classes
and sects of the Hindus; by-the orthodox as well as by the heterodox ;
by the followers of the Vedas, as well as by those who reject the reli-
gious authority of those works. The ceremonial differs slightly in
different places. In some districts the people observe a fast on the 4th
day, i.e. the day preceding the Négapanchami. It is clear, however,
that the festival obtains greater sanctity above the Ghauts than below,
except perhaps in Gujaritha and in the province of Kdnad4 (or Canara).
In the Sattara and Kolhdpura districts, the private schools are generally
closed on this day ; the pupils are bathed, dressed in their holiday attire,
and token in a grand procession to some river, or other watering place
outside the town or village. In Native States and Principalities, the
state and its officers supply richly-caparisoned elephants, and horses,
detachments of infantry and cavalry, and kettledrums and other instru-
ments of music, on the occasion of these processions. The children wash
their slates, or rather wooden boards, apply to them chalk or §'dédhd
(a kind of clay), and draw thereon a Niga or serpent (see C).

Some also draw a picture of Sarasviti, the Goddess of learning.
Ordinarily, this deity appears as a beautiful female seated on a pea-
cock ; but on this occasion, she is represented by a cluster of 5, 7, or 9
serpents rudely drawn (see D).

This drawing is then worshipped with flowers, parched gram, jowdri,
peas, &c. The children return in a procession to the school, give some
present in corn, money or clothes, according to their means, to the
master ; and go to their homes to enjoy the holiday. In the afternoon
the women of the inferior clusses put on their best clothes and orna-
ments, and congregate in parties to sing and dance. They generally
form circles, and, keeping their children in the centre, dance around,
singing some country songs. In some provinces, the dancing takes
place near an ant-hill, or the hollow of an old tree where serpents are
helieved to live. Insome parts of the Dekkan, boys, on this day,
throw little fruits, generally the fruit of Chirphala, at each other and






VAVAVAVAVAVAY




SERPENT-WORSHIP IN WESTERN INDIA. 177

at young maidens by means of popguns. Other kinds of sports are
also had recourse to. Before sunset, the people generally repair to
an ant-hill or some such hollow as has been above referred to, to pay
homage to the Néga. If there be a temple of the Néga in the
village, every one of course goes there to perform worship. All after-
wards return to their homes, and worship the images or paintings
according to circumstances, in the manner previously described.

Battisa-S'irdlen, a town in the Sattara Collectorate (lat. 16°57’, long.
74°15'), is famous as a place of serpent-worship at the present day.
Snakes of a certain species (called Nigakulf), said to be not very poi-
sonous, are here actuslly caught on the day of the Ndgapanchamf, and
kept either in earthen pots or covered b¢mbi baskets. They are fed
with milk and edibles, and worshipped in other respects, like the
images and drawings above-mentioned. The day after the Niga-
panchami, they are taken back to the jungles and set free. -

I will not at this stage offer any conjecture as to whether this serpent-
worship has any relation to other systems of religion ; but I would here
note a curious tradition in connection with a tree of the species Gora-
khachincha, (4darsonia Digitata)'® or the tamarind of Gorakha, which
exists at the above town. Tradition ascribes this tree to be the result of
a miracle performed by a saint called Gorakhanétha off Gorakshan4tha.
It is related that Gorakhandths, when he came to this town, struck his
walking stick into the ground on the spot where the tree stands; and
that it grew into a stately tree which is now an object of popular wor-
ship., 'The aanual festival of this tree is held on the 11th of the derk
half of the month of Chaitra.!! Worshippers begin to come on the
previous day, and leave the place on the third or the 12th of Chaitra.
About 50,000 pilgrims are said to assemble every year on this occasion.
A large bazaar is held for five or six days, and considerable mercantile
business is transacted. The priests officiating at the shrine of this
tree, have large holes bored in their ears, from which depend heavy ear-
ornaments. They are hence called Kénaphdtés, literally persons with
torn ears. All classes of people offer worship to this tree, including
the followers of the Ved4s, as well as others.

10 See ‘“ A Catalogue of the Plants growing in Bombay and its vicinity.—By John
Graham. Bombay : 1839 :”’ page 10.
1} Corresponds generally with March and April.
23ras
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To resume the main subject of this paper. Besides the actual
worship of living snakes at Battisa-S'irdlen, there are temples dedicated
to the Serpent-god in various parts of the Dekkan. Of these, the one
at Bhomapardnden in the territories of His Highness the Nizam is one
of the most celebrated.

In the South of India, Canara is a district which may be said to be
sacred to serpent-worship.. In the Canarese districts generally, the
Nigapanchami festival is celebrated, as in the Dekkan, on the 5th of
the bright half of &’ravana. But in the Telanga and Tamila districts,
the ceremony is performed on the fourth of the bright half of either the
month of Kértika, !* or the month of Vais’dkhs, '? or the month of
Migha,’ and this day is, therefore, called by the people of those
parts “ Nigalu-chavati,” i.e. the Nagachaturthi or the chaturthi of the
Nigds. There is not much difference in the mode of performing the wor-
ship. The ant-hills or hollows to which the people resort to make their
offerings, and which in the Marath{ districts are called Virila, are, I
am informed, termed in the Canarese, Hutta; in the Telangi, Putta;
and in the Tamil, Puttu. In the Canarese districts, stone images of
the Niga are kept generally under the shade of the Peepul tree (Ficus
Religiosi). Metal images are also made, and after being worshipped,
they are presented to the Brahmanas. This ceremony is performed by
the females of higher classes. An incarnation of S'esha, one of the
nine great Nigds, is worshipped at various places in these districts, under
the name of Subrahmianya. There is a town in South Canara, called
Subrahmanya,'$ fifty-five miles, E. 8. of Mangalore, (lat 12° 40,
long 75° 40’). This is sacred to the Naga or serpent-god. On the
6th day of the bright half of the month of Mé4rgas'irsha (November
and December) occurs its annual festival ; and that day is hence called
Subrahmanya Shashthi or Subrdya Shashthi. Thousands of Brih-
manas are feasted on this occasion. Brihmands, bearing the order of
Brahmachdri,’ are in particular request. Lepers and persons sup-

13 (Correspond generally with October and November, April and May, and
January and February, respectively.

13 ¢ A QGazetteer of the Territories under the Government of the East India
Company, &c.” By Edward Thornton, Esq., London, 1557, page 927.

1% Brahmachdri means a student [in theology]. All twice-born Hindus, i.e. the
Brahmanis, the Kshatrivis, and the Vais'yis are enjoined to spend the first
quarter of their life in this statc.  For particulars, sce Mauu, chaptex 11., verses 175
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posed to be under the influence of evil spirits, are brought tn this place
for cure, which popular belief ascribes to the miraculous power of the
deity. People who have no issue, make a vow to this shrine, which
consists in fasting on the day of the festival and rolling in the remains
of food left on the dishes spread before the Brahmaods at the feast. A
person, supposed to be 'possessed with the spirit of Subrahmanya,
dances at the temple, and is believed to have the power of telling the
past, the present, and the future. On the day of the festival above-
mentioned, one of the officiating priests puts a leather bag on one of
his hands, and, with the hand thus protected, takes out three handfuls
of earth from one of the holes in that locality supposed to be inhabited
by serpents. This is called Millamrittiki (the original earth), and is
distributed to the assembled worshippers, as a mark of the deity’s
favours.1s

A circumstance showing the practical influence of serpent-worship
in worldly affairs here deserves a prominent mention. A class of Brih-

—210. The English reader may consult with advantage, Elphinstone’s Indin, pago
19, [Third edition,] and Sir W. Jones’ Works, vol. 7, pp. 130—144. [Edition in
thirteen volumes : 1807.]

18 In @ work published this year at Madras entitled the * Géenealogy: of the
South-Indian Gods, by Bartholomaeus Ziegenbalg, First Protestant Missionary
in India. Freely translated into English, from the German, by the Rev. G. J,
Metzger,” pp. 63—69, is a deseription of the deity Subrabmanya and his two wives.
No account of serpent-worship is here to be found, although, I am informed, it

prevails as a matter of fact at all shrines dedicated to this god. LINCLY [Subdara]

and oI [Mani] would form a combination, signifying the chief or jewel of serpents.
Subba-riys or Subba-riji means the sovereign serpent. These significations, together
with the fact of serpent-worship being now in vogue at these shrines, appear to support
the connection of Subrahmanya with serpent-worship. Stories are told of a serpent
actually appearing on the oceasion of the annual dinners. Although Suhrahmsanya
is described as Kértikeya, or the god of war, his actual connection with serpent-
worship can be secn in all his templee, of which, besides the one alluded to in the
text, there are two otbers in South Canara, one at Vitthala and another at
Munjes’vara.

In the district of North Canaras, in the Tiluké of Cumpl4, is a placed called- Niga
Tirtha. Thereis a small well-built tank, around which are small artificial caves
eontaining thousands of serpent images.

At Nigapattana in the district of Ténjore, there is a celeprnted temple of Niga-
nitha, Ioside the temple near the idol of Néganitha, there is a whjte-ant hill
to which large offerings are inade in hooour of the serpent-god.
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mands called Haigé, 19in Canara, have, amongst their ranks, persons
who arrogate to themselves the title of Négapdtri,'” or the proper
habitat of the Niga deity. They are supposed to become possessed of
the spirit of the Nigadeva, and, in that state, are thought to be capa-
ble of foretelling future events. People invite them to their homes,
and have a feast in their honour, called the Ndgamandala or an assem-
bly of the Nigds. The least expense for such a feast amounts to from
three to five thousand rupees. Formerly, the Négap4tris were in great
repute. Disputes were referred to them for settlement, and their word
was generally the law. An invitation from one of the Négapétris to
a litigant was almost instantly obeyed. One of the first things a party
had to do under the circumstances, was to give a feast to the Niga-
mandala and spend thousands of rupees. These things began in time
to be perceived by the people, and the power and influence of these
priests has, I understand, considerably declined.

In the jungle in the neighbourhood of the shrine of Subrahmanya
abovementioned, grows a species of cane, called after the presiding
deity, Nédgaveta or Niga-cane. 18 A walking stick of this cane is
reckoned a sufficient protection against the poison of serpents.

The above account has had reference to the Mardth4 and Canarese
districts, In the province of Gujaritha also, the Naigapanchami
festival is observed by all classes of Hindus, high and low. The ser-
pents are drawn with black ink, either on the walls or doors of houses.
The process of worship is similar to what obtains in the other pro-
vinces, except that cowdung is first offered here before incense,
flowers, &c., and at the conclusion green grass and butter are offered
with the following prayer :— Please to receive these offerings and seek
your abode in the fresh and green forests.”

Cups full of milk are placed in different corners of the house as of-
ferings to living serpents, and a sight of one on this day is considered
a very auspicious occurrence.

16 See “ The Physical History of Mankind,”” by J. C. Prichard, M.D., Vol. IV,
p- 162

17 Dr. Buchanan, in his work entitled “ Journey from Madras through Mysore,
Canara, and Malabar,” mentions a sect named Ndgardtras, who appear to belong
to the Vaishnava and 8'siva creeds, some following the tenets of the Lingiyatas :
see Vol L, pp. 521, 822, 351, 352,

Y3 Calamis rudentun : see “ Graham’s Catalogue of Plants,” 1. 225,
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The influence of the Jains being predominant in this provinee, all
living creatures receive greater consideration than elsewhere. The
serpent gets his share along with the rest, his poisonous qualities mak-
ing no difference against him in this respect. Ordinarily, a Gujarithi
Hindu will not hurt a serpent, even of the most venomous class. He
will employ people to catch him alive, put him into a pot, and see him
safely conveyed into some jungle. I append below the substance of
one of the serpent tales prevalent in Gujarftha, as illustrative of the
popular ideas regarding serpent-worship in thet country. My friend
who favoured me with the story says that it is one out of a large num-
ber repeated by the women of Gujardtha on the Ndgapanchami day :—

“ Once upon a time there lived a Brihmana, who, though possessed
of much learning, was so poor as hardly to be able to maintain himself
and his family. He had a wife who was much devoted to him. Find-
ing no means of livelihood at the place where they resided, she urged
upon him the propriety of his going out to some distant place to seek
the means of subsistence. He consented to the plan and set out. The
wife having no other provisions to furnish for his journey, filled a
vessel with water sweetened with sugar and gave it to him. The Brih-
mana proceeded about four or five kosa (about eight or ten miles), and
reached a forest, where, under the shade of a tall, umbrageous Banyan-
tree, he stopped for rest and slept soundly. It was the height of the
summer season, when the heat around was unbearable. While the Brih-
mana was fast asleep, there issued forth from the hollow of the tree,
the Takshaka Nédga, who drank the sweet water from the vessel lying
by the Bréhmana’s side, and after emptying it of its contents, entered
it and rested there. Meanwhile, the Brihmana awoke, and on looking
into the vessel found it to contain a serpent. He closed the mouth of
the vessel by means of a piece of cloth and thought of returning home
with the vessel in hand. I shall make a present of this,” says he,
¢ to my wife, who is always troubling me with entreaties to go abroad to
earn money. This will soon put an end to our existence, and will re-
lieve us of the troubles and vexations of this life.” On his return
home, his children thinking that he had brought some sweetmeats in
the vessel, naturally inquired what it contained. ¢ The contents of the
vessel,’ said he, *will be distributed by your mother.” So saying, he
went out. His wife, who had gone on some household business, having
returned home, the children told her the news of their father’s return
and showed her the vessel brought by him. On opening the vessel,

14
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the mother found it to contain a necklace of diamonds, at which she
felt exceedingly delighted. She set about to prepare a good dinner for
her husband; borrowed grain from a neighbour, and prepared the food.
She sent for her husband who had gone out. The husband returned
with great hesitation and reluctance. He was surprised to find the
contents of the vessel transformed into precious stones. They all dined
together. In the evening the wife went to effect the sale of the neck-
lace. She offered it to the chief banker of her city, who paid her a
very handsome sum of money. The banker put the necklace into his
box. Soon after, it so happened that the réjsh of the place, who had &
wedding ceremony at his palace, wanted a diamond to complete a neck-
lace. The banker (or the Nagara Yet1, as he was called) offered to
supply the rdjah’s demand. He went home to take out the necklace
with a view to show it to the riji. On opening the hox, however, he
found to his extreme surprise, instead of a necklace, the face of a living
male child with his thumb in his mouth. The banker, who was child-
less, was exceedingly glad to find his wishes gratified. The king, who
heard the story with astonishment was, however, glad to see the Nagara
S'eta blessed with a son. The child soon grew older. At sixteen, he
was married, and his wife came to live with him. She had maiden
companions in the persons of the daughters of the Takshaka-Ndga. On
one occasion, they asked her to inquire of her husband to what race he
belonged. Accordingly, when they met together, the wife asked her
husband to tell her to what race he belonged. I will not speak with
you until you answer my query,’ said she to her husband. The banker’s
son, keeping this in mind, resolved to go on a pilgrimage to Benares.
He obtained leave from his father and set out. Proceeding on their
journey, they came by a large forest containing a fine well. Here, he
told his wife that he would answer her question. So saying, he de-
scended into the well by means of a flight of steps, and reached the water.
Here he transformed himself into a serpent, showing his hood, &c., and
disappeared. The wife, who was now left alone in the desert, began
to bewail her fate. Her loud lamentations drew towards her, after
several days, a shepherd, who used to graze his flocks in the neighbour-
hood. The shepherd came to her and asked her why she was crying,
and how she was left alone. She gave him all the particulars. The
shepherd in return advised her to observe the Vrata of the Nigapancha-
at, and to fill, in the month of Bysdkhe (or vais'dkha), 1 four Kundis,

19 Corresponds generally with April and May.
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or pools, with milk, sandal-wood, flowers, and unguents. Having done
this, she should go up a tree and sit there. If she did this, the deity
presiding over the serpents will arrive there, and will drink the milk
from the milk-pool. He will then roll himself into the next pool, con-
taining Chandana (rubbed sandalwood), proceed to the next, and rub
his body with flowers, and partake of the unguents in the fourth pool.
At last, he will bless the person who had prepared all this. At this
stage, said the sheperd, ‘you should alight from the tree and ask a bless-
ing.” Accordingly, she acted up to the advice of the shepherd. When
asking fora blessing, she said, ‘ your son has left me a widow. Deign,
therefore, to relieve me of this state of misery by calling him back
from the place to which he has gone” The lord of the serpents was
pleased to grant her prayer. He called her husband back from the
Pdtila or the lower regions of the earth, and asked him to live with her,
as her husband. They afterwards lived happily together, and thus
concludes the legend, by inculcating the propitiation of the Niga Devati,
or the serpent-deity.”

Having thus briefly described the Nigapanchami, I now submit a
few observations on the Nagis and the Sarpis, and serpent-worship
generally. I must here state that there are other festivals, such as the
Anantachaturdas’i, connected with serpent-worship ; but they are nei-
ther so general nor so popular as this. There are likewise serpent-
sacrifices which will have to be carefully investigated and described.
These, however, will require one or more papers to themselves, and
cannot be dismissed summarily on this occasion. It is difficult to dis-
tinguish at this day between the Ndgds and the Surpds. The two words,
in their religious acceptation, are now practically treated as equivalent.
Sarpa is the more comprehensive term, and means any thing that
moves.? Nigis are treated as a species of superior Sarpis, and
Néga now specially means the most venomous serpent—the Cobra de
Capello.

Amarasinha, the most approved Sanskrit lexicographergf the post-
Vedic period, in describing the Pdtdla or the nether regions, says that
they are the Ndga loka, or the country of the Nigds. Afterwards the

20 Muir's Sanskrit Text;, Part 1L, pp. 234, 255, 256, and 258 :—
Sanskrit. Greek. Latin. English.
Sarpa. Herpcton. Serpens. Serpent, reptile.
The declension of the verb sarplum, to creep, with the Latin and Greck cqui-
valents, is also given by Dr. Muir. 7
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common names of the class Ndgds, and Kidraveyis 3! are next given
by Amarasinha, who mentions the chief of the Négfis—S’esha or
Ananta ; immediately after him, comes Vésukf, who is named Sarpa’
rdja or “the King of Serpents.” In the whole of that section, there
is no further mention of Négés ; but the different species of Sarpis are
given in detail.?* In the M4hibhdrata, in the section named
A'diparva, to which an allusion has been already made (see note !
below), the Nigés and Sarpés are promiscuously mentioned. The sea
is described as their abode, and the names of all the principal Ndgds
and Sarpds, which are now in use smongst the Hindus, are detailed
without any distinction as to their origin or species.

In the third Kénda of the Amarakos's, Varga III, S'loka 22,
the word Niga is applied to an elephant, and by one of the commen-
tators also to Mditanga, a race of mountaineers.*® [In ordinary
language, a M4tanga signifies a Minga.] This rendering is further
confirmed by another Lexicon, the Medinfkos'a, 2¢ which is distinct

21 Bo named after their mother Kadrfi, one of the wives of the sage Kas'-
yapa. Bee the Mahibhérata, A'diparva, Adhydya XVI. [Edition printed at
Gappat Krishnaji's Press, Bombay : 8'ak year 1784, A. c. 1862-63, leaf 44, page
2, and leaf 45, p. 1.] The story of the Ndgds is continued up to the end of chap-
ter XXXTX. at page 1, leaf 61. How the Ndgds were cursed by their mother,
how one of them—the Takshaka—bit the King Parikshita, how his (Parikshita’s)
son Janamejaya persecuted them, and burnt all the Négis and Sarpis at a huge
sacrifice called Sarpasatra, and how they were finally saved by A’stika, a nephew
of Visuki ; all this is related in detail in the same Parva from Chapier XL.

33 Amarakos’s, Kénda I, Varga 8; sce Slokas 1 and 4 for the Négés, and
the Sarpa-réja or serpent-king.

The following is an enumeration of the different species of Sarpés in the same
Varga :—

« @Y : JaTFAHM FATMRAHTH : || & || DA Rawcamt 719 : @t
g: || FIRN JTARG:AA: FIRET GO || || ST Quat dagyat
faega: || QI OAT JT Toveny: A 1l ¢ ) "

See also Colebrooke’s Amarakos’a, 1st Edition, pp. §0, 51.
33 Vide Colobrooke's Amarakos'a, p. 295.
* e A, W —AnT : A, FORY A | 7

Translation :—Niga (means) 1, Pannaga, scrpent ; 2, Matanga, a raco of moun-
tainecrs ; 3, Krirdchdri, a wicked person ; and 4, Toyada, a water-giving cloud.
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on the point. Whether this signification has any bearing on the ques-
tion now under consideration, remains to be seen. As I have previ-
ously observed, in religious practice, the Hindus make no distinction
between the Nigdsand the Sarpds at present. The actual observance of
the Ndgapancham( festival shows no difference between the two classes
mentioned by the lexicographer.

It is customary amongst the Hindus on this side to sing some sacred
songs in the morning, called Bhupdlis, and offer some prayers in the
evening called sto¢ras. These are in addition to the Sandhyé and other
Vedic observances, and are mostly of Purdpika origin. Amongst the
latter is a prayer to the Nigds, which is as follows : —

e

ARATH.

3 qTgiF Y g7Ant T 499 || TEue yauy ae wied
a1 || &4 3R A 9 AeeEt || aEEe 03
F& Rriaa: || qeg fwre AT §57 Ay udq)l i Amars
TFIRIH "oing 1|

Translation.— Ananta ; Yédsuki; S’esha; Padmanébha ; and Kam-
bala; S’‘ankhapdla; Dhritardshtra ; Takshaka, and Kallya; these, the
nine names of the great Ndgds, whosoever daily repeats in the even-

ing, (or) especially in the morning, to him there is no fear from poison.
Such is the end of the prayer to the nine Ndgés in the Pitdlakhanda.”

This is repeated every day in the evening before meals. And there
is & mixture of the Négés and Sarpds herein. After meals, and before
going to bed, the name of an ancient sage, A'stika, is repeated three
times, a8 a protective against fear from serpents whom the sage, A'stika,
saved from destruction at the hands of Janamejaya at the beginning of
the present (or Kalt) age.®® A mantra (or sacred verse) founded upon

98 The following passage from the Mahdbhérata, A'diparva, Adhyfya 58,870kés
19—29, explains the origin of this practice: —

S-SR RLLE HHAT § gAETIOAN NTurEr : || A E ¥ wifawar
nEEFaT T 391 1| R || FAnE: 5T aid 5 F B FTa-
arT Prey || WA 3 AwarAT €9 F14 0F F sEmma g Re )
SIRAYE IAF || a4 MAT FEAGHET A+ @9 F;TW T T ST || 9

Mrus
1t 4 »
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this story is said to be used for charming away serpent poison. But this
alleged mantra is nowhere found in a work of repute to my knowledge.
The story of 4'stika is suggestive of curious reflections. A'stike
signifies a believer in the existence and providence of God, and his

= T o3I aul Twd Fefagd @ || U )| RergsT il
qEALTES FIART T q || WA g KOG @TIRd FUIC @ g
Wi | R 9ed FifdT 7 geird il 70 @k || Rar v afe
A & /o W3F 1 R T JEEEE AR ST AEra: ]
SEAIE: WIET T2 THWARICGT || § @d qgnman 7t fefagned
Il k8 || @rtved 7E | 75 &7 qOfW || GTATRT T ARAFITT
T || W || SHRATFET T9: T T @A A RN || 799w @ ofy
Faragwa a9 || R€ || AfEAT || auagee] v eaw: qaaa-
Tgme: || dura Wit @R gat agew o AAEEEEry F 1| R || JwfaEr
g yeeatear (&aren : || aarm s gai el 9@ aTm ) /¢ )
AT qAANE 7799 A || Fenafaar @hat 7 a1 Ry g
s ”

Translation :—On hearing this [i.e. the foregoing narrative] all the serpents
who had there assembled becoming disenchanted [i. ¢. enlightened], were much
gratified. [They became] pleased with A’stika, [and] desired him to ask of them
any boon he wished for (19). Again and again they said, O, thou learned, what
ean we do that will be agreeable to thee 7 All of us being saved [by you], are
delighted. Oh son, what endearing thing can we give you to-day P (20). A’stiks
said : There should be no fear from you to the Viprds [i. . BrdhAmands, Kshatri-
yds and Vais'yds] or any other persons in this world who are happy in the
contemplation of their own inner selves, and who will recite in the evening and
in the morning this my sacred narrative (21). The delighted serpents spoke
[in return] to their nephew [dAdgineya, . ¢. the son of ome’s sister], thus: Oh
thou, our nephew, we will with humility and with pleasure become by all means
the performers of whatever you may .wish for (22). He shall have no fear from
serpents who ghall either by day or by night remember 4sitam, A'rtimantam, and
Sunttham. [These are the names of three celebrated Néghs] (23). You great
serpents! it would ill become yoﬁhﬁo‘kﬂl me who am remembering him, that most
famous 4'sfika, who was born to Jaratkaru by his wife [also named] Jaratkaru,
and who saved you, ali“the serpents, at the serpent-sacrifice (34). Oh thou most
venomous of the serpents, blessings be to thee; go back and remember the words
of A’stika [uttered] at the close of the sacrifice by Janamejaya (26). That serpent,
who, after hearing tho saying of 4‘stike docs not return, shall have his head



SERPENT-WORSHIP IN WESTERN INDIA. 187

intercession to save serpents who had forfeited their lives and brought
about their fall through- their own deceitful conduct, is a very
remarkable event. 2

The serpent, either as a Sarpa or a Ndga thus enters- intimately into
the economy. of & Hindu’s daily life. He is treated as a Dvija ¥ or
a twice-born, and sometimes gets the honours of a funeral, just like a
human being. It is well-known, how anxious a Hindu is to have-a
male heir to perform his funeral obsequies and ' inherit his name and
fortune. 'To beget a son is reckoned a religious duty, and a Bréhmana

shattered into a hundred parts like the fruit of Shinvsha [eisu tree (?) ] (26). Sauts
said : When the greatest among the chiefs of the assembled serpents spoke [as
above] to the great Brdkmana, he the magnenimous, [Astika] was highly grati-
fied and wished to go away [to his home] (27). Having thus saved the serpents
from the serpent-sacrifice, the excellent and religious Brdhmana, after begetting a
family of sons and grandsons, went to heaven at the proper time (28).

358 The Mahébhfrata tells us that  Takshaks, one of the chief serpents, bit
King Parikshit, the grandson of Arjuna, the celebrated Pindava warrior who
figures in the great war. Janamejaya, the son of Parikshit afterwards came to
learn of the treacherous conduct of Takshaka toward his father, and on the advice
of & Brihmana sage determined to perfom a great serpent-sacrifice named Sarpa-
satra. Thousands of sarpds (including Négds) were thus destroyed ; and the whole
race of serpents would, it is said, have been annihilated, if the sage A'stika had
not interfered. A‘stika was the son of the sage Jaratkéru, by his wife Jaratkiru
a sister of the serpent Vésuld. He was solicited by his relatives to present him-
self before King Janamejays, and prevail upon him to stop the serpent-sacrifice-
A'stika did so ; and the king was pleased to grant his request.

It is related that the death of Parikshit by the bite of a serpent had been fore-
told ; and in order to secure his deliverance from the troublés of this world, and
to obtain final beatitude in the next, that king heard from the mouth of the sage
S'uka, the Bhigavata-Purfna, which is consequently read'by the Hindus to this
day.

37 Why a serpent should de treated as a twice-born man, and should receive
the honours of a funeral, it is hard to say. But it is to be observed that the San-
skrit word dvija, which means twice-born, is applicable to the three ¢ regenerated
classes” of Hindus (s.e. the Brihmanas, the Kshafriy4s and the Vais’yis), as well
as to the teeth, and all oviparous animals :—

« gwafrarogar fgem:

Tt is curious how mere words will often help to create or to support such observ-
ances,
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is enjoined to discharge it, and thus free himself from the debt he
owes to his progenitors. ¥ When the natural means fail or threaten
to fail, the supernnturai powers are invoked. A solemn sacrifice,
named Nérdyana-Négabali [or the sacrifice to the Nérdyana-Niga]
is performed in order to secure progeny. People generally repair to
some tirtha or sacred place, and the serpent-sacrifice is there made to
propitiate the deities. It will occupy a paper by itself to describe
the whole of this rite. The fact, however, that it is performed is
sufficient for my present purpose, as showing the ramifications of
serpent-worship in this country. This rite is performed in honour of
the sarpadevatés, not the snakes we see, but to some spiritual beings
of a higher order in whose existence the Hindus are taught to believe.
It seems that this sacrifice is sanctioned by Vedic ritual, and this
leads me to a short examination of Serpent-worship, and the Serpds
and Ndgds, as mentioned in the Vedas. As far as my inquiries have
yet extended, the earth is addressed as the Sarpa-rdjni (i.e. the queen
of the serpents or the queen of all that moves). The prayer occurs in
the 8th Ashtaka of the Rig-veds, and has more relation with the sun
than with the serpents. % .

29 Taittiriya, or the Black Yqjurveda, Ashtaka VI; Prapithaks ITI., Anu-
vika 10 :—
“ QIEAM Y AGORARIROTTT AMR FGIIIRT 2 T5 T Foll
fra: | o9 of st 72 94"
Translation:—* A Brihmana, immediately or being borm, is produced a
debtor in three obligations : to the holy saints, for the practice of religious duties ;
to the gods for the performance of sacrifice ; to his forefathers, for off-spring. Or,

he is absolved from debt, who hasa son.” Also, see the Aitareya Brihmana,
Book VII., Chapter III., 11; pp. 460—462 of Dr. Haug’s Translation.

%9 Rig-veda Sanhité, 8th Ashtaka, 8th Adhyéya, Hymn 38: [Metre, Géyatri;
The Rishi of this hymn is Sirpa-rijnf, and the same or the sun is its deity].

¢ aqia ¢ ﬂfutm‘rmm< T I R = rm:é il sfaedcty t?a-
et AT ATRY | h@mi&ﬁa‘a I ﬁmrmﬁthn% amanm'f ¥R ||
e |

Translation :—[This] shining, perpetual traveller arrived [at the rising moun-
tain]; afterwards reaches the mother earth; and occupies the firmament in his
passage to the heavens,

His [sun's] light (going from the rising to the setting mountain) moves be-
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The Aitareya Brihmana, which follows, explains and amplifies upon
the Rig-veda, of which it is a complement, thus speaks with reference
to this Sarpa-mantra :—

q aq g7} T 9 S99 qARIN-T RS | gag-
JEATER FRET o @99 W ¥ aidi o add adid ar
ABIAFAT AR Ao, AMr QAFATRIT awd girdor
3T TS F & FEnFEad aRE & Rl T g9t
for & g 300 aifrals TAESr s AT wH IR 3
FT.O®

Translation.—(The chanting and repeating of the serpent Mantra.)

“ All the other priests except the Udgdtris go from thence (the Agni-
dhriya fire) and proceed to the sadas (a place in the south-east of the
Uttaravedi), all walking each in his own way, in this or that direction.
But the Udgitris walk together. They chant the verses (seen) by the
Queen of the Serpents (Sirpa-rdjni) ; because the earth (iyam) is the
Queen of the Serpents, for she is the queen of all that moves (sarpat).
She was in the beginning without hair, as it were (without trees, bushes,
&c.) She then saw this mantra, which commences, 4'yam géduk pris’ nir

"dkramit (10, 189.) In consequence of it, she obtained a motley appear-
ance, she became variegated, being able to produce any form she might
like, such as herbs, trees, and all other forms. Therefore the man who
has such a knowledge obtains the faculty of assuming any form he
- might choose.” 3

The Taittiriya, or the Black Yajur-Veda contains more of prayers
to Serpents and Serpent-worship than the Rig-veda. In the Sanhita
of.this Veda are prayers to the sarpis, who are addressed, as inhabit-

tween [the earth and the firmament]. The great [sun endowed with this light]
looks at the heavens.

The thirty component parts of the day [called MuAérids] are made more
beauteous by the rays of the sun. [Therefore] to that sun, [prayers] are uttered.

This translation is founded upon the Commentary of Bhdskarardya, in the
prayer entitled Saura-samdnarthaka stava.

30 Panchiké V., Khanda 23.
31 Translation by Dr. Martin Haug, pp. 358, 359,
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ing the heavens; the skies; the rays of the sun; the waters; the
vegetables, &c. B

In the Bridhman4s of this portion of the Yajur-veda, the same sarpds
are again invoked, and sweet sacrifices are offered for their acceptance. 33
Further on, a battle between the gods and the giants is alluded to.
On this occasion, the depds or gods present the Sarpds and the Sarpa-
devatds with curds and barley flour, and seek their help to subjugate
their cousins, the giants, 34 -

38 See Ashtaka IV., Adhyfiya IT, Anuvika 8 ;—
au R éﬁw‘r TF < TN 1) BARE T R oz @R k1Y

A9 R’ ﬂaﬁ‘(qrﬁuﬁllmaé ﬁm& R A |
mdarmmmjm [ RGN T || 7432 WCH 04§07 T 2 || ms.

Tyanslation :—Salutation be to the Sarpds [Serpents]; those who follow [or
inhabit] the earth ; who [inhabit] the firmament, who [inhabit] the heavens;
to those serpents, be salutation [given].

To those in the regions of Svarga ; or to those in the rays of the sun ; [to those]
who have made the water their abode ; to those serpents salutation be.

[To those] who are the arrows of the Yatudhdnds [a species of Rikshass or

celestial demons] ; who inhabit the trees ; or who sleep in hollows; salutation

be to them.
33 See Bibliotheca Indica [Calcutta,] the Taittiri’ya Brahmana of the Black

Yajur-veda: Vol III, pp: 2, 3, 299 =—
T o Bnyt W g¥ || iAW WWEIAR w9 )T @G s

Ryafd || 3 o : @aer eaamifver: || 3T RTaT i : || 3 R IR-
FhET || eratir S ard || e @h A afwsgEy |

Translation :—May this sacrificial offering be liked by the Sarps. The god-
desses [presiding over the lunar mansion] A’slesha conduct themselves in accord-
ance with the wishes of those Serpds. May those sarpas [i.e. serpent-mouthed
gods] who live on the earth and in the firmament, be coming [frequently] at our
gacrifice. Those who live in the sun’s spheres; who dwell in the bright heavens ;
those whose will is followed by the goddesses presiding over the lunar mansion
A'slesha ; to these sarpds, I offer sweet sacrificial food.

34 See Bibliotheca 'Indica [Calcutta], the Taittiriya Brihmana of the Black
Yajurv-eda : Vol. IIL., pp. 12, and 327 :—

AU : G e (1§ Tar: @hd ARY aRiF G e 1lAns-
AT AR || T ey Faaifilied arsagdaad 113 &
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After the Vedds, come the Swérds (or Aphorisms), and iue Grikya-
Sutra of A's'valdyans, which is now followed as a work of authority,
enjoins sacrifices and offerings to Sarpa-devds or serpent gods. Sarpa-
bali or serpent sacrifice is distinctly laid dewn, and the ritual described
in detail.# ‘It is to be observed that A’'s’valiyana mentions the
Nigis alse. It is well-known that all the twice-born Hindus (. e. the
Brdhmands, the Kshatriyds and the Vais'y4s) perform every morning
the Brihmayajoya. This means, properly speaking, propitiating the
Almighty by reciting the Vedds and contemplating them. At present,
however, the Brahmayajnya is a ceremony which consists of repeating
the initial sentences of all the Vedds and Pedingds with a few sacred
verses in the beginning and at the end: after this is done,- water is
offered to the gods, .the rishis (i. e. the sages), and others. The enu-
meration of the gods begins with the heavenly spirits, the Brahm§, the
Vedds, the devds, and the spirits of other orderd of spiritual existences.
Amongst others, we find the Nigds, 3 who are followed by ¢ the
birds, the cows,” &c. Sarpds do not appear on this occasion, though
they are mentioned in other places in the same work. It seems to me,
therefore, that A's/val€yana treats the two, as similar, if not the same
gpiritual essences.

RYT 791 || @ §RER || @AgER || @ @rRtna: ||
&Y @R |l

Translation :—The gods and giants become ready for battle. The gods offered
to the Sarpds [serpents] and the constellation of A’s7leshé, barley flour mixed with
curds and [steeped] in clarified butter, and by their means, they [f.e. the gods]
brought their enemies [under subjection].

Therefore by means of these deities, the sacrificer subjugates his inimical lkins-
men. He who eacrifices with this sacrificial offering, [and] he who knows this
deity ; he sacrifices in this world [with the following verses] :— May this be
given to the Sarpds; may this be given to the constellation A‘s7leshf ; may this
be given to the dandas'ukas [i.c..a very venomous species of serpents].

33 Bee the commentary on the Grihya-Sutra by Ganes'a, particularly the
remarks following the text % gieqAg : @R’ MS.

36 ¢ mqii” t.e. may the Ndgds become pleased: See A’s'valbyana's.
Grihya-Sutra, Chapter I1I., MS.
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ing the heavens; the skies; the rays of the sun; the waters; the
vegetables, &c.®

In the Brdhmands of this portion of the Yajur-veda, the same sarpds
are again invoked, and sweet sacrifices are offered for their acceptance. 33
Further on, a battle between the gods and the giants is alluded to.
On this occasion, the devds or gods present the Sarpds and the Sarpa-
devatds with curds and barley flour, and seek their help to subjugate
their cousins, the giants. 34 -

3% Bee Ashtaka IV., Adhydya IT, Anuvéka 8 ;—
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Tvranslation :—Salutation be to the Sarpds [Serpents]; those who follow [or
inhabit] the earth ; who [inhabit] the firmament, who [inhabit] the heavens;
to those serpents, be salutation [given].

To those in the regions of Svarga ; or to those in the rays of the sun ; [to those]
who have made the water their abode ; to those serpents salutation be.

[To those] who are the arrows of the Fatudkdnds [a species of Rikshasfs or
celestial demons] ; who inhabit the trees; or who sleep in hollows; salutation

be to them.
33 See Bibliotheca Indica [Calcutta,] the Taittiri’ya Brahmana of the Black

Yajur-veda : Vol. III, pp: 2, 3, 299 ~—
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Translation :—May this sacrificial offering be liked by the Sarpis. The god-
desses [presiding over the lunar mansion] A'sTesha conduct themselves in accord-
ance with the wishes of those Sarpds. May those sarpfs [i.e. serpent-mouthed
gods] who live on the earth and in the firmament, be coming [frequently] at our
sacrifice. Those who live in the sun's spheres ; who dwell in the bright heavens ;
those whose will is followed by the goddesses presiding over the lunar mansion
A'slesha ; to these sarpds, I offer sweet sacrificial food.

34 See Bibliotheca 'Indica [Calcutta], the Taittiriya Brihmana of the Black
Yajurv-eda : Vol. IIL, pp. 12, and 327 :—
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After the Vedds, come the Susrds (or Aphorismns), and ii.e Grikya-
Sutra of A's'valdyana, which is now followed as a work of authority,
enjoins sacrifices and offerings to Sarpa-devis or serpent gods. Sarpa-
bali or serpent sacrifice is distinctly laid dewn, and the ritual described
in detail.3 ‘It is to be observed that A’s’valiyana mentions the
Négis alse. It is well-known that all the twice-born Hindus (i. e. the
Bréhmands, the Kshatriyds and the Vais'yds) perform every morning
the Brihmayajnya. This means, properly speaking, propitiating the
Almighty by reciting the Vedds and contemplating them. At present,
however, the Brahmayajnya is a ceremony which consists of repeating
the initial sentences of all the Vedds and Vedingds with a few sacred
verses in the beginning and at the end: after this is done,- water is
offered to the gods, .the rishis (i.e. the sages), and others. The enu-
meration of the gods begins with the heavenly spirits, the Brahm§, the
Vedds, the devds, and the spirits of other ordef of spiritual existences.
Amongst others, we find the Adgds, 3 who are followed by ¢ the
birds, the cows,” &c. Sarpis do not appear on this occasion, though
they are mentioned in other places in the same work. It seems to me,
therefere, that A’s'valdyana treats the two, as similar, if not the same
spiritual essences.

RYT 79 |1 3 $yRdaE || @ddge || 807 @it ||
g : @R ||

Translation :—The gods and giants become ready for battle. The gods offered
to the Sarpds [serpents] and the constellation of A‘s7leshé, barley flour mixed with
curds and [steeped] in clarified butter, and by their means, they [i.c. the gods]
brought their enemies [under subjection].

Therefore by means of these deities, the sacrificer subjugates his inimical kins-
men. He who sacrifices with this sacrificial offering, [and] he who knows this
deity ; he sacrifices in this world [with the following verses] :— May this be
given to the Sarpds; may this be given to the constellation A‘s7leshs; may this
be given to the dandas'ukas [i.c. 8 very venomous species of serpents].

38 See the commentary on the Grihya-Sutra by Genes’a, ticularly the
remarks following the text % gigTa1+Y : @D’ MS.

30 ¢ Wn’j" i.e. may the Ndgis become pleased: See A's’valbyana's.
Gribya-Sutra, Chapter I11., MS.
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After the Vedds, 37 comes Manu. In his account of the creation, he
mentions both the Nigés and the Sarpds, which Sir W. Jones translates
into * huge serpents and snakes of smaller size.”” %

The Méhébh4rata, which is at least equal to Manu in authority, ap-
pears to make no material distinction between the two classes. In the
Bhagavatgitd (one of the episodes in the M#hdbhdrata) where the
divine essence in the different classes of beings in the Universe is de-
scribed, Krishpa tells Arjuna that Vésuki and Ananta represent him
amongst the Sarpds and the Nég4s respectively. 3 No further light is
thrown on the subject elsewhere in this poem; and the Nighs and
Sarpds are henceforth apparently treated as a similar class of beings.
The Méhébhdrata gives instances of alliances between the beautiful
daughters of the Nigds and men.# The marriage of Arjuna with
Uliipi-took place at Manipura, where Ulipi’s son, king Babhruvihana
reigned at the time of the horse-sacrifice by his uncle Yudhishthira.
Whether this Manipura is identical with the town of that name in As-
sam, I am not yet prepared to say. Besides these marriages, we have
the famous story of Maddlasd, a Néga princess of incomparable beauty,
and her union with king Kulvalis'va, celebrated in the M4rkandeya

37 Manu Smriti, Adhy4ya I., §%oka 37.
38 Sir W. Jones’ Works, Vol. VIII,, p. 97.
39 Seo the following from the Bhagavatgitd, Adhyfiya X., verses 28 and 29 :—
AAMATAE I GTANARA FAYF || WAL &K@ @vwARS
grs: 1l ke Ul
“ Amongst the Sarpds, I am Visuki,”
Shankara’s Commentary : —
afot et s agiE: afos:
SERATRA TR TN arewrae {) Mg e @: deaarg

el
“ Of the Négas, T am Ananta.”
Shankara’s Commentary :—
At ATt e

I have translated above, only the parts required for this paper, which are
underlined. '

40 Soc the account of the murriages of Jaratkéru and Jaratkiru inthe A diparva,
of Arjuna and Ulapi in the Sabhiparva, and othors.
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Purina. 4! The Négés and Sarpls of the Méhabhérata and the
Purdnas appear as beings endowed with miraculous powers, able to
assume eny form and go anywhere without let or hindrance. Their
country is described to be the nether region.4 The author of the
Strya-siddhénta places the Niga-Khanda (i.e. the country of the Ndgds)
in Bharata Varsha, ¢ which generally means India. Elsewhere, how-
ever, the same author describes the seven infernal regions as the beauti-
ful abodes of the Négds. 4¢ Bhdskarichdrya in his Golddhyiya also
describes the Niga-Khanda as a psart of Bharata-Varsha, although he
mentions this portion of his treatise as being founded on the Purinds. 45
In the Bhégavata Purapa, Vasuki and eleven other Nigds are stated
as forming the string of the sun’s chariot, one serpent being held to be
sacred to each month. 4  This makes the serpents to be the rays of
the sun.

41 Bibliotheca Indica. 8’ri Mérkandeya Purfps, edited by the Rev. K. M.
Banerjea, Adhyfyas 20—44, pp. 131—255.

43 The Mghibhfirata, A’diparva, Also, Amarakosa, Kinda 1., Varga 8th.

+5 Translation by L. Wilkinson, Esq., edited by Pandita Bépu Deva S'stri, of
Benares, p. 120.

¢¢ Thid, p. 79.

s SiddhAnta-Siromani, Golddhyéya, Calcutta Edition of 1842, pp. 20 and 21.

46 The Bhigavata Purfina, Skanda XII., Adhyéya XI., verscs 32—44 :—
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Such being the siate of the most ancient authorities on this subject,
it becomes rather a difficult problem to determine how the original

sFATaT @IS R Fgat ||} |
T gAY Arq: goor: gEfaEn i)
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Translation :—The Bhagavin [s. e. god possessed of the six complete excel-
lences] assuming the form of time goes through the twelve [months] com-
mencing from Madhu [Chaitra], sccompanied by different ganas [trains of attendant
deities] for the maintenance of the creation. (32)

(1) Dhdti (a sun); (2) Kritasthalt (a celestial dancing girl); (3) Heti (a giant
ordemon) ; (4) Visuki (a Ndga) ; (5) Rathakrit (a Yaksha, or a celestial being) ;
(6) Pulastys (a Rishi); and (7) Tumburs (a cclestial songster); guide Madhu
(Chaitra) month [i. e. March and April]. (33)

(1) Aryamé,; (2) Punjikasthalt; (3) Praheti; (4) Kachhanira; (5) Pulaha ;
(6) Ojas ; and (7) Ndreds lead the month of Mddhava [i.e. April and May].
(34.)

(1) Mitra; (2) Menakd; (3) Pourusheya; (4) Takshaka; (5) Rathasvana; (6)
Rishi ; and (7) Héhd lead the month S'ukra [Jyeshtha, i.e. May and June). (35.)

(1) Varuna; (2) Rambhd; (3) Chitrasvana; (4) S'ukra; (5) Sahajanya ; (6)
Vasishtha ; and (7) HGhG lead the month of 8'uchi [A'shddha, i.e. June
and July]. (36.)

(1) Indra; (2) Pramlockd ; (3) Varya; (4) Eldpatra ; (5) S'rotd ; (6) Angird ;
and (7) Vis'vévasu lead the month of Nabka [ S’révana, i. e. July and August]. (37.)

(1) Vivasvdn ; (2) A lochd ; (3) Vydghra ; (1) S'ankhapdla ; (5) A'sdrana ;
(6) Bhrigu ; and (7) Ugrasena lead the month of Nnbhasya [Bhddrapada, i. e,
August and September]. (38.)

(1) Pdshd ; (2) GhritachS; (3) Tdta ;(4) Dhananjeya; (3) Suruchi; (6)
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spiritual worship of the Sarpa-devatis of the Vedis has now descended
into an idolatrous worship of snakes and serpents. It cannot be said
that the Vedic rites have been saltogether done away with. I should
say that over and above the old. rites, new ceremonies and forms of
worship have been introduced. So far as the new process of introduc-
tion of these additional ceremonies can be traced, it would appear to
have begun with or after the Parinds. After the destruction of the
Kshatriyds by Paras’urima, the two next avatiris described in the
Puragds are those of R4ma and Krishna. Now, with each of these is
associated an avatdra of the chief Niga, S'esha, being in gne case, Lak-
shmana, 47 younger brother of Rdma, and in the other, Balarfma, ¢

Gautama, and (7) Suskena lead the month of Tape [Mdgha, i.e. January and:
February.] (39.)

(1) Parjanya ; (2) Sengjit ; (3) Varchd ; (4) Adirdoata; (5) ?n’tu ; (6) Bharad-
vdja; and (7) Vis'va, lead the month of Tupasya [ Phdiguna, i.c. February and
March]. (40.)

(1) Ams'u ; (2). U'rvas’t ; (3) Vidyuchhatru ; (4) Mahds'ankha; (6) Tirksha ;
(6) Kas'yapa ; and (7) Ritusena load the month of Sehs [ Mdrgas'irska, i.c. Novem-
ber and December]. (41.)

(1) Bhaga ; (2) Pdrvachitti ; (3) Sphirjja; (4) Karkotaka; (5). Urna; (6)
A'yw ; and (7) Arishtanemi lead the month of Puskya [ Pousha, i.e. December and
January]. (42.)

(1) Tvashtd ; (2) Tilottamd ; (3) Brahmdpeta; (4) Kombala; (5) Satajit; (6)
Richtkatanaya ; and (7) Dhritardshtralead the month of Iska [A4's'vina, i.c. Sep-
tember and October]. (43.) ’

(1) Vishnu; (2) Rambhd; (3) Mekhdpeta; (4) Asvatara,—(5) Sattyajit ; (6)
Vis'vdmitra ; and (7) Staryavarchha lead the month of Urya [ Kdrtika ; i.e. October
and November]. (44.)

[The seven names in verses 34 to 44 stand for the seven attendants of the
classes enumerated in verse 33, and are here written in the order of the deities
for which they stand. The narrative assumes the existence of a separate sun
for each month, or addresses the sun in each month by a separate name.

The order of the months followed here is different from the ordinary one in
use which is the following :—

(1) Chaitra, (2) Vais'dkha, (3) Jyeshtha, (4) A'shédha, (6) S'rdvana, (6) Bhdd-
rapada, (1) A's'vina, (8) Kdrtika, (9) Mdrgas'irsha, (10) Pausha, (11) Mdgha, and
(12) Phdlguna.]

*7 Brahmfinda Purina, Adhyitmarimiyana, Bilakinda, Chapter IV. 8%0ka 17.
+% The Bhfigavata Purina, Skanda X., Part I., Adbyéya I., verse 24.
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the elder brother of Krishna. The episode *® of the serpent Kiliya,
which is related in connection with the last avatéra, has also served
to bring serpents into greater prominence as objects of worship by the
multitude. The stories connected with the Négapanchami festival
often refer to the serpent Kiliya. It is also to be observed that the
daily prayers addressed by the Hindus to Vishnu and S’ivae, the
second and third persons of the Hindu tried, associate the serpent with
these deities in some relation. In the case of Vishnu, he appears as the
bed on whick that deity rests.® (Drawing annexed, showing Vishou -
with the S’esha-Niga for his bed.) With S’iva, the serpent is still
more intimately connected. The sacred thread of S‘iva consists of a
gerpent, and his head is represented as being encircled with serpents.
Although 8'iva is described as having five faces and three eyes, there
is no temple in India known to have an image of this description:
Indeed it is said that S‘iva must not be worshipped in any form except
that of a Linga; but how far this is a Vedic idea is very doubtful.
The present image of §'iva consists, as is well known, of the human
genital organs with a serpent coiled round one or both of them. An-
nexed are two diagrams showing the position of the serpent in the daily
devotional observances. In one case the Linga is wanting, and, in
the other, both. It will require a separate disquisition to determine
the place of S'iva in reference to serpent-worship, but, inasmuch as the
present form seems to be unknown to the Vedds, and appears to belong
to the Purdnika or the post-Purinika period; and, further, as it is
observed (in the case of the Nigapanchami and the worship of the
Linga generally) both by the followers of the Vedds as well as by
those who do not believe in those sacred books, it seems probable that
the present form is not altogether Brihmanical, but partakes of another
form of worship observed by those with whom the Vedic Hindus came
into contact. It is here that the modern significance of the word Niga
becomes very useful. MNiga means a mountain, ahd Niga a person

49 Tbid, Chapter XVI.
30 The daily prayer to Vishnu begins thus :—
« QTRSTIEA. "
Translation :—Of a serene form, having a scrpent for his bedding, &e.

The ordinary picture of Vishnu, as S'esha-shdyi [7. ¢. resting on the S'esha-
serpent,] is in aceordance with this deseription.
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living thereon. The Medini Kos'a makes a Niga to mean a wicked
person, and in the eyes of a Vedic Hindu, any mountaineer not follow-
ing the Vedis would undoubtedly appear to be so. The only people,
however, who now bear the name of Négéds, appear to be in astate very
little, if at all, removed from sheer barbarism.& There is hardly any
government amongst them.? The very idea of a political society
amongst such a people is impossible, and any hope of getting light
from that quarter is, therefore, at present futile. From the Adminis-
tration Report of the Central Provinces for the year 1867-68, % it
appears that some Nigabansi tribe existed in the Pitnd state more
than 800 years ago, and a Réni of this Ndga family is said to have
built several temples which still exist at a place called Rand Jamid.
Should any inscriptions be discovered or any other documents bearing
on the history of these Nigds be found, they will certainly throw light
on the bearings of Ndga or serpent-worship as it existed amongst these
tribes, and probably also, on that of the Linga worship of S'iva,

Looking at modern accounts, I find a short notice of the Niga-
panchami, extracted into the Asiatic Journal for 1828 from the Calcutta
Government Gazette.3* And the third volume of the First Series of the
journal of this Society contains a few lines regarding the observance of
the Négapanchamf, in a description of the township of Loni in the
‘Pund districts, by Thomas Cotes, Esquire.3® The Abbé Dubois dis-
misses the Ndgapanchami in three lines.3 But he gives a longer
notice of the Serpent and its worship as observed in his time.% The
Venerable Abbé suffered in his philanthropic task from difficulties
which are well summed up by Lord William Bentinck in the opinion
he recorded at the time of sanctioning the publication at the expense

51 Prichard’s Physical History of Mankind, Vol. IV., pp. 225—228.

®3 See the Annual Reports of the Administration of the Bengal Presidency for
1865-66, pp. 167—169, and for 1866-67, pp. 161, 162.

83 Administration Report by J. H. Morris, Esq., Bengul C. S., for the year
186738, p. 65.

84 Agiatic Journal, Vol. XXVIII,, pp. 334, 335.
83 Transactions of the Literary Society of Bombay, Vol. IIL, p. 217.

36 Dubois on the Manners and Customs of the People of India, second edition,
p. 284.

37 Tbid, pp. 324, 325,
15
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of the Government. 58 I hope, however, we are situated much bet-
ter at present. Such inquiries must, however, be conducted in a far
different spirit from what used to be observed at one time; and an
amusing instance of which is afforded by the disputes between the late
Mr. Dentley and the writers in the Edinburgh Review.® 1 was led
into an examination of these with a view to ascertain the date of the
constellation A’s’leshd or Snrpis [a 1 and 2 Cancri] (in whose honour
some of the serpent hymns in the Vedds are written), as given in the
Astronomy appended to the Vedds. I cannot say that I am yet satis-
fied with Mr. Bentley’s reasoning on the question. The results of
inquiries into serpent-worship and the history of the Nigis and Sarpds
by the learned writers in the Asiatic Researches and the Journal of the
Bengal Asiatic Sociefy will also have to be studied in their bearings on
the subject of this paper, though so far as I have observed there is
nothing that conflicts with my stntements.

From a consideration of the authorities hitherto examined and the
rites and ceremonies which now obtain amongst the Hindus, it seems

86 Prefatory Advertisement to Abbé Dubois’ work, p. vii. :—

“ The result of my own observation during my residence in India is, that the
Eutopedans generally know little or nothing of the customs and manners of the
Hindus, Woe are all acquainted with some prominent marks and facts, which
all who run may read ; but their manner of thinking, their domsestic habits and
ceremonies, in which circumstances a knowledge of the people consists, is I fear
in great part wanting to us. 'We understand very imperfectly their language.
They perhaps know more of ours; but their knowledge is by no means suffi-
cicntly extensive to give a description of subjects not easily represented by the
insulated words in daily use. We do not, we can not associate with the natives.
‘We cannot see them in their houses, and with their families. We are neces-
sarily very much confined to our houses by the heat; all our wants and
business which would create a greater intercourse with the natives is done for us,
and we are in fact strangers in the land. I have persopally found the want of
& work to which reference could be made for a just deseription of the native
opinions and manners. I am of opinion, that, in a political point of view, the
information which the work of the Abbé Dubois has to impart might be of the
greatest benefit in aiding the servants of the government in conducting them-
sclves more in unison with the customs and prejudices of the natives.”

6% T would refer the curious reader to Bentley’s Historical View of the Hindu
Astronomry (Edition of 1825,) and the Edinburgh Review, Vol. I., 7th Edition,
PD- 42, 43, and Vol. X,, 3rd Edition, pp. 456—471.

See also Kennedy's Hindu Mythology, where he undertakes to answer
Mr. Bentley. '
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to me that some spiritual beings were at one time, and are still, in-
voked and worshipped under the name of Sarpa-devatis: amongst
others, the Earth under the name of Sdrpa-rdjni, or the serpent-queen.
The Sarpis or serpents themselves appear in connection with the sun
and his annual motion through the different mansions of the ecliptic ac-
cording to the Hindu system of astronomy, as well as the Purduds. Oune
of the twenty-seven lunar mansions, 4's'leskd, is described in the Ved4s
as having a serpent-goddess for its presiding deity. The serpents
themselves are representod as spiritual beings inhabiting the earth, the
sky, the air, and the waters. After a time, the Ndgds appear on the
stage. The Purdnas describe their incarnations, and their relationship
to Vishou and S'iva, the preserving and destroying principles of the
Hindu triad. Now for the first time appears to occur a promiscuous
use of the words Sarpas and Nighs, describing these two species as
spiritual beings. Yet their office seems to be the same as that ascribed
to them in former times. The Mahdbhdrata makes use of all the
Nigds and Sarpis, to blacken the horse of the sun-god, and the Bh4-
gavata-Purdna uses the twelve principal Négdis and Sarpds to tighten
the sun’s chariot. Besides these offices, they appear in connection with
the two principal deities in the Hindu triad as has been already stated.
The punishment of the Sarpa Kiliya by Krishoa, commemorated in
the Bhdgavata.Purdna, forms the groundwork of the Nigapanchami’
holiday, in various districts of this presidency. The destruction of
serpents by Janamejaya and their salvation by A’stika is an event
which supplies another tradition entering into the every day life of the
Hindus. The alliances between the Niga women of resplendent beauty
and the ancient kings like Arjuna, Kuvalayds'va and others, point to
another era in the history of the Nigds in ancient times. Between this
period, which, as viewed by our present lights, I would call the pre-
historic period, and the time when the Amara-kos’a and the Medini-
kos’a were written, a considerable interval must have elapsed ; for the
word Niga is used in the two last-named works as the synonym of a
wicked mountaineer, or an outcaste, which does not appear to have
been the case before. The present worship of serpents as idols, ap-
pears to be a mixture of the Purinika ceremonies and the practices of
the Lingdyatds and the followers of other noy-Vedic creeds, It is in-
timately connected with the worship of the Lings, and has acted and
been acted upon by that mode of worship to a great extent. The prin-
cipal seats of the Linga worship are situated on the mountains, and
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the origin of serpent-worship can also be traced there, slthough the
ceremonial has doubtless been altered and amplified upon in the plains.

The actual practices and worship current on the Négapanchami and
such other holidays will be the very best help in unravelling the mystery
of the serpent-worship as well as the higher worship intimately connected
therewith, viz., that of the Linga above-mentioned. 1 have tried to
do this as briefly as possible, primarily in connection with the Ndga-
panchami holiday. But I think we should not rest contented until all
the other ceremonials in connection with Sarpds and Négds are criti-
cally examined in detail; and the result of these investigations com-
pared with similar researches into the history of serpent-worship amongst
other nations, both of ancient and modern times, in all parts of the
world. I shall be glad to follow up the present notice with other
papers beering on the same important question, so far as Western India
is concerned; but it would give me a greater pleasure to see a larger
amount of justice done to it by some more competent hand.



Agr. X.—The Fort of Panéla. By Captain E. W. Wier.

Read 7th October 1869.

Tae Fort or PANA‘LA, with its sister fort of PAwungadh, stands on a
ridge, about 12 miles to the N. W. of Kolapir, forming part of, though
more or less divided from, a range of hills that runs nearly due East
from the Ghauts. Its elevation above the plain of Kolapdr is calcu-
lated at 975 feet, and that above the level of the sea at 2,772 feet.*
The position is naturally a very strong one, and as its strength has
much increased by the elaborate fortifications added at various periods,
the Fort was long reputed impregnable. Panila played a very prominent
part in early Mahratta history, and we find it mentioned as a place of note
in still more ancient times. A brief summary therefore of what is known
about it may prove not uninteresting to the members of this Society.

In the Boodhist period, Pandla and the neighbouring hills seem to
have been favourite seats for Troglodyte recluses. In the former there
are still to be seen three caves which most probably should be ascribed
to this period. One of these, which is quite perfect, contains three
chambers with bed-places cut out of the rock. Tradition declares it to
have been the residence of a famous Rishi Pérdshar, of whose wondrous
doings many legends are related in the Kurweer Mahatma, + a work
written some 150 years ago to magnify the sanctity of Kolapiir. In this
work, the name of the place is given as Pangilya. This designation has
not been met with elsewhere, but in some of the old inscriptions the
name appears 88 Prdnalik and Padmanila.

As we approach the period of the Mussalman invasion of the Deccan,
we begin to find some records that enable us to catch a more distinct
glimpse of the past. A corner of the curtain rises, and we see that the
country about Kolapir was then, like the greater portion of India
at the time, under the sway of Rajpoot Rajas. A copper-plate in-
scription found at Sattara, and of which a translation is given in the

* See page 120 of Major D. C. Graham's “ Statistical Beport on the Princi-
pality of Kolhapoor,” published as No. VIII. of the new Series of Selections from
the Records of the Government of Bombay.

+ See page 338. An account of the Boodhist Caves in the neighhourhood of
Kolapir will be found in the aame work, at pp. 314, 315.

26ras
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Trapsactions of the Bombay Literary Society, vol. IIL., pages 393-397,
shows that in A. p. 1191-2 Pandla was the seat of a Raja of the Silira
tribe of Rajpoots, who claimed to belong to the Jimiit Wahin dynasty,
the lords of the famous Tagara. This prince’s name was Bhoj Raja,
and the grant gives his genealogy, which is here reproduced, with notes
showing the light thrown on the subject by other inscriptions :—

Jatiga.

Naimma.

I
Chandra Rat.

* Jat!ga.

I |
+ Goliul. Guwel. Kirti. Chandra Aditya.
Marsingha.

1 Juwala. Bhojal Deva. Bun.J Deva. (';andmIAditya.
§ Vijeya Alrk Deva.

| Bhoja Deva.
Gandara Aditya.

® The insoription given at p. 381 of Graham’s Report calls this man “ Gorawn-
tesh.” That however given at p. 358 of the same work calls him “ Jyateego,”
evidently the same name as that in the text.

+ The genealogy given by Bir W. Elliot in p. 83 of the 4th volume of the
Journal of the Royal Asiatic Bociety states the first two names differently. The
oorrectness however of those in the text is demonstrated by the imscriptions
referred to in the preceding note,

1 The same genealogy gives five sons to Marsingha, viz. Govala, Ganga Devs,
Bellal Deva, Gundaraditys, and Bhoj Baja. This is borne out by the inscription
at p. 35@Qof Graham's Report. Gandara aditya in the inscription given in page
849 of the same work is mentioned aa reigning at Walwud in a.p. 1118. The
inscription at p. 358 calls him “ Geynditya,” and mentions that he had a son
named (?) Shilahar, who was the king of Tagarapoor.

§ Called in the inscription at p. 381 of Graham’s Report ¢ Wujeeaditys,” king
of “Tagarapoor.” The inscription, which is dated A.p. 1151, represents him as
living at Walwud.

{l Major Graham in -hig report gives three inscriptions referring to Bhoja
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From the paper in the Journal of the Royal Asiatic Society above
referred to and from & comparison of the available inscriptions, we learn
that in the early part of the 12th century a race of Rajpoot chiefs, of
the Sildra tribe and Jimdtwahén dynasty, who were nominally feuda-
tories of the Rajas of Kaleean, but who called themselves the lords of
Tagara, reigned at Walwud, which has been variously identified with
Walwa and Walewday, both places in the present Kolapir territory.
We find Bhoj Raja at first mentioned as residing at the same place, but
in A. p. 1187 he is reptesented as ruling at Kolapir,* and three years
afterwards as ‘‘ reigning in happiness on the hill fort of Pandla.” In
one of the inscriptions he is called “ the surmounter of mountains and
forts,’”” and in another “a thunderbolt levelling the mountain-like race
of turbulent Rajas who had subjected the hill forts.”” It would appear
therefore that he gradually moved from his original capital to the
North, and dispossessed the (probably aboriginal) Chiefs who held strong
positions on the ranges of hills running Eastward from the Ghauts.
Tradition states that he was the builder of fifteen of the strongest forts
inthe country, including Panila, Bowra, Vishalgadh,Sattara, andothers.+
From the inscriptions it would seem that he made Pandla his head-
quarters or capital, and that there, in the intervals of his sterner labours,
he “ amused himself with pleasing tales,”” with hearing ‘* harmonious
numbers, and himself celebrating in verse the praises of Rama,” besides
theological studies, for it is expressly stated that he was *“ well versed

Deva. The first (p. 382) is dated a.p. 1179. It calls Bhoj Deva by the title of
Maha Munduleshwur, and represents him as residing at Walwud. The second
(p. 397), dated A.D. 1187, represents him as ruling at Kolaptr; while the third
(p. 398), dated a.p. 1190-1, describes him as reigning in happiness at Pandla, In
the paper in the Journal of the Royal Asiatic Society, alladed to in Note ¢,
reference is made to an inscription dated A.D. 1215, in which Sinba Deva Yida
styles himself “a Garuda to the serpent-like Bhoja lord of Panfla.”

# Forbes, in “ Ras Mala"” (vol L p. 179), states on the anthority of Merootung,
that Sidh Baj of Anhilptr extonded his dominions so far into the Deccan as to
excite the alarm of the king of Kolaplir. The reign of Bidh Raj however, was
from A.D. 1094 to 1143, a good mauny years before Bhoj Raja transferred the
capital from Walwad to Kolaptir. The reference may be to the Walwud kings,
who afterwards reigned at Kolaptr. ‘

4 See Grant Duff, I. 21, note (Indian reprint). It may be mentioned here
that Bhoodergurh, one of these forts, has not lost its old designation, as Grant
Duff seems to have supposed, but still bears the same name, which it lends to a.
Mamlatdar’s district in Kolapir.
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in the five holy books ;" and that he had * crossed the ocean of all Shas-
tras.”’ These endowmentsare briefly sammed up in one of the inscriptions,
which states ‘“he was endowed with poetical and other qualifications,
and what other Pundit is theré like him in the world?”* Tt is possible,
that tradition is right in ascribing the citadel in the fort of Panfla, in
which a magnificent Ambir Khéna, or granary, was built in more
modern times, to the period of Bhoj Raja.

According to the legends of the country, we are told by Grant Duff,
this prince '* reigned over the whole of the tract extending from the
Mahadeo range of hills, north of Sattara, to the Hurnkassee river south
of Kolapdr, and including all the southern tract of the Concan as far
as Sewdasheogurh.” Oue of the inscriptions refers also to his victories
over the lords of Kalinga and Lankusha.

Bhoj Raja, we are informed by Grant Duff, was according to tradi-
tion reduced by a Raja named Singin,—also a Rajpoot. It is a remark-
able fact that in one of Bhoj Raja’s inscriptions (Graham’s Report, p.
397) « Shingun Raja’ is mentioned by name as his contemporary ; and
in A.p. 1213 we find Shingun Deva, who is described as being of the
Yédu tribe of Rajpoots, making a grant in the Meeruj District (see Gra-
ham’s Report, p. 418), which had formed part of Bhoj Raja’s territory,
so that the truth of the oral tradition seems incontestably established.

We know but little of the history of Pandla for some time after this
event; the name does not appear in the inscriptions relating to the suc-
cessors of Shingun Deva, and it is probable that, as Grant Duff states,
the place fell into the hands of the Mahratta Polygars. As the Maho-
medans under Mulik Rahim took Vishalgadh in A.p. 1234, it is most
likely that they reduced Pandla and Pawangadh about the same time.
Inscriptions record the fact of a8 Mussalman settlement called Nubha-
poor, on the south-east side of the former fort in the year 1376.

On the establishment of the Adil Shahee dynasty at Bijipir, Pandls
came into their possession, and was fortified with great care. To this
period are to be assigned the elaborate ramparts, gateways &c. that run
along the edge of the hill in a circuit of 5} miles, and that it took,
according to tradition, a hundred years to build, as well as the Eedgha,
palaces, and other architecturel remains. A majority of the numerous
inscriptions extant in the buildings in question refer to the rcign of
Ibrahim Adil Shah.
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A position like that of Pandla was not likely to escape long the keen
eye of Sivajee in his contests with the Mussalmans, Accordingly in
4. D, 1659, immediately after his murder of Afzul Khan, he made for the
place, which fell at once into his hands. Grant Duff (vol. I. p. 128) is
inclined to attribute this result to the treachery of the Commandant, but
Major Graham (Report, p. 121) states that Sivajee got the place through
a stratagem of his faithful adherents, who endured a public affront and
personal chastisement as a plea for desertion, and who, enlisting with
the enemy, opened the gates during the night. This success and the
vigorous use he made of it, soon brought against him the Bijapdr army
under Sidi Johar, which in May 1660 besieged Panila, where Sivajee
bad shut himself up. After the siege had lasted four months, Sivajee,
finding himself closely invested, determined to fly, and accomplished
his purpose by opening negotiations for the surrender of the fort, and
when the suspicions of the Bijapir general had thus been lulled, escap-
ing in the night to Rangna. Pandla and Pawangadh were shortly after-
wards taken by Ali Adil Shah in person.

After the death of this monarch Sivajee, in 1673, recovered Pandla.
Abdul Kurim, the Bijapiir general (the ancestor of the Savanir Nawdbs),
marched against the place in the following year, but had to retreat with
loss, and Pandla remained in Sivajee’s hands during the rest of his life,
and was used by him 3s a place of confinement for his son Sumbhajee,
who was under surveillance there at the time of his father’s death in
1680. Nine years after he left the same place on the licentious errand
that caused his captivity and death, and Pandla fell into the hands of
the Moghuls, from whom it was retaken in 1692 by Purusram Trimbak.

This led to the siege of the place by Aurangzib in person in 1701, an
event of peculiar interest as, while the Moghul Emperor was engaged in
this operation, he received a visit from the English Ambassador Sir
William Norris, who on the 28th April was admitted to an audience in
state. Bruce, in his somewhat dry annals of the East India Company,
has thought fit to give the details of the Ambassador’s procession on
this occasion,* and they are perhaps worth noting as characteristic.
The order of the procession was as follows :—

Mr. Christor, Commander of His Excellency’s Artillery, on horseback.

Twelve carts wherein were carried the twelve brass guns for presents.

* Mr. Andorson, in his “English in Western India,” p. 150, bas trauscribed
the details, from Bruce.
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Five hackeries with the cloth, &c., for presents.

One bundred Cohors and Messures (coolies and gentlemen) carrying
the glass-ware and looking-glasses for presents.

Two fine Arabian horses, richly caparisoned, for presents.

Two ditto without caparisons, for presents,
Four English soldiers, on horseback, guarding the presents.
The Union flag.

The red, white, and blue flags.

Seven State horses, richly caparisoned, two with English furniture,
and five with Indian.

The King’s and his Excellency’s crests.

One State palanquin, with English furniture, of silver tissue, brocaded.

Two other crests.

The Music, with rich liveries, on horseback.

Mr. Basset, Lieut. of H. E.’s foot-gnards, on horseback.

Ten servants, in rich liveries, on horseback.

The King’s and my Lord’s arms.

One kettle drum, in livery, on horseback.

Three trampets, in liveries, on horseback.

Capt. Symons, Commander of H. E.’s guard.

Twelve troopers, every way armed, and accoutred after the English
mode.

Mr. Beverly, Lieut. of H. E.’s horse guards.

The King’s and my Lord’s arms, richly gilt and very large, the first
being borne by sixteen men.

Mr. John Mill and Mr. Whitaker, on horseback, in rich laced coats.

Mr. Hall, Master of the Horzse, richly drest, carrying the sword of
State pointed up.

His Excellency in a rich palanquin, Indian embroidered furniture.

Four pages, two on each side of H. E.’s palanquin, richly drest.

Edward Norris, Esq., Secretary to the Embassy, in a rich palanquin,
carrying H. M.’s letter to the Emperor; on each side Mr. Wingate
and Mr. Shettleworth, in rich laced coats, on horseback.

Mr. Harlewyn, Treasurcr, wearing a gold key ; and Mr. Adiel Mill,
Scerctary to His Excellency, in a coach.
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Anrangzfb received the Ambassador very graciously, and gave orders
for the issue of the grant he required, in return for which favours His
Excellency paid another visit of state, and presented the Emperor with
two hundred gold mohurs. It would be out of place here to narrate the
various circumstances which rendered the negotiations, thus prosperously
commenced, finally unsuccessful, and that compelled the Ambassador
to take his leave after seven months’ residence at the Emperor’s Camp.

One cannot but lament that the annalist, instead of giving us these
elaborate details of the procession, had given us some extracts descrip-
tive of the state of the country, &c., from the Ambassador’s letters and
despatches.* It would be interesting to know whether Aurangzib took
Panéla on this occasion, or whether, as tradition says, he had to retire
baflled. The Emperor seems to have left Pandla before Sir W. Norris’
departure, as we read that the latter took his leave on the 5th November
from ¢ the Moghul’s Camp at Murdawnghur.”

Inany case Pandla and Pawangadh fell into the hands of the Moghuls
about this time, and were not long afterwards escaladed and taken by
Ramchunder Punt Amatya, the ancestor of the present chief of Bavada
(Bowrs) in the Kolapiir territory. Tara Baee then made the place her
head quarters, but lost it for a time in the war with Shao, the Raja of
Sattara, to whom the Havildar in command surrendered the forts, only
to recover it almost immediately. From. this time the forts remained
undisturbedly in the possession of:the Kolapir Rajas, who long held
their court in Pandla. The place acquired a terrible notoriety under
Jiji Béi during whose reign (she died in 1772) human sacrifices were
encouraged to a fearful extent, the victims being immolated at a
spot close to the royal palace in Pandla—thus described by Major Gra-
ham (Report p. 497) :—

“The temple to the infernal deity was situated in the inner fort,
where the walls of two towers close together, and where every ray of sun-
shine is intercepted by the dense foliage of the overhanging trees. Dark,
dismal, and lonely, the spot appears suitable for the vile purpose for
which it was used, and to this day the Black Tower of Panéla enjoys
an unenviable notoriety.”

* Asg Sir W. Norris was at feud with the E. I, Company’s anthorities in India
his letters to them probably related solely to business. The ampler reports that
he must have sent home would surely contain much of interest and value.
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Horrible as these rites were, they were scarcely out of place in a fort,
many of whose towers had arisen over the live bodies of human beings
thus offered in sacrifice to the goddess of destruction.*

In 1827 when Shahjee, Raja of Kolapir, generally known as Bawa
8ahib, for the third time excited the anger of the British Government,
and rendered it necessary to send a force against him, he had to surren-
der temporarily the forts of Pandls and Pavangadh. In 1844, during
the minority of his son, these forts were taken possession of by rebels,
who seized Colonel Ovans, the Resident of Sattara, as he was travelling,
and set the authorities at defiance. A British force, however, under
General Delamotte, arrived before the place on the 25th November.
On the 1st December Pandla was breached, and carried by storm, and
Pavangadh fell the same day into the hands of the besiegers. The forta
were afterwards dismantled. ’

Panila is now the hend-qun}ters of A Mamlutdar's district, and is a
favourite place of resort in the hot season for the Europeans stationed
at Kolapir,

# Major Graham, “ Report,” p. 502, note, mentions having seen a sunud to an
oil-vendor, giving him in perpetuity & lot of land for making over to the autho-
rities his danghter-in-law to be thos baried alive. This doubtless was not a
solitary instance,



Arr. XI.—The Dialectic of the Nydya Dars’ana. By the
Rev. R. StorHERT, M.A.

Bead 7th October 1869,

ALL that is strictly logical in the Nydya Dars’ana may be summed up
under the heads of : 1st—The analysis of certain knowledge ; 2nd—
The division of inference ; 3rd—The division of true argument into its
members; 4th—The description of the reductio ad absurdum ; 5th— Lists
of fallacies, of false and futile answers, and of cases of failure of argu-
ment. The futile answers and various sorts of failure in argument
constitute the whole of the 5th and last chapter, according to the
arrangement in the Bibliotheca Indica.

Colebrooke gives merely the title of the chapter, without amy
analysis of its contents.

The chapter may be called a short treatise on Dialectic. The fol-
lowing translation gives the meaning of the Sutras, as illustrated by the
commentary of Vatsyayana.

There are twenty-four varieties of futile objections : —
1. Where 2 conclusion is drawn from a difference, the opponent
may draw an opposite conclusion from a similarity.

2. Where a conclusion is drawn from a difference, the opponent
may draw an opposite conclusion from another difference.

The objection is futile where the resemblance or difference refers to
non-essential properties.

Ezample 1st.—Spirit is capable of form, for all substance is s0; as
in the case of a lump of earth. To this the opponent replies: spirit is
not capable of form, for pervasive substance is not; as in the case of
space. 2nd.—Spirit is incapable of form, for it is pervasive; and sub-
stance, which is capable of form, is visible and not pervasive ; as in the
case of a lump of earth. To this the opponent replies : space which is
visible is substance incapable of form, but spirit is not visible ; therefore
it is not incapable of form,

2/ raas
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‘When the conclusion is drawn from unessential resemblance or differ-
ence, the argument is fallacious. So the presence of a cow is proved
from the presence of its essential qualities, or from its definition, not from
sny number of separate qualities ; and its absence is proved from the
essential difference of the object observed, not from the absence of any
séparate quality. It does not follow that any difference proves the
negative simply because a certain difference does so ; or that any resem-
blance must prove the affirmative simply because a certain resemblance
does so. The question is, of what nature is the resemblance or the
difference.

3. When the opponent makes no exception regardirg amy pro-
perty of the example, as not belonging to the subject of the conclusion,
but argues that if they resemble in one point they resemble in all points.

4. Where the opponent argues from resemblance in one point that,
whatever is not true of one cannot be true of the other. 5. When
he infers that since you prove the conclusion from the example, you
may prove the example from the conclusion; 6. Or that since you
cannot prove the example from the conclusion, neither can you prove
the conclusion from the example. 7. When he infers the partiality
of one property from that of another. 8. When he disproves the
argument from the example to the subject of the conclusion from the
failure of the argument from the subject of the conclusion to the ex-
ample.

Ezample 3rd. If spirit is incapable of form because matter is, it
does not follow that it must be tangible. 4¢A.—Nor that spirit must be
capable of form, and visible, because a lump of earth is. These examples
suffice also for 5¢A and G¢h.  7¢Ah.—Nor that some material thins must
be capable of form and some incapable, because some are light and
some are heavy. 8¢h.—Nor that becouse it does not hold that as is
spirit so is & lump of earth, therefore it does not hold that as is a lump
of earth so is spirit. But though there may be no conclusion from a
slight resemblance, it does not follow that there is no resemblance ; still
less when the resemblance is essentinl, and examples can be tested by
everybody.

9. When the opponent argues against the relation of cause and
effect in any particular case from the production of other effects
from the same causes, &c. 10. From some accidental interference
with the production of the effect. But with the agent the means and the
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substance the production of the effect must follow, though it may not
be a single effect ; and the effect may be destroyed after being produced,
as an earthen vessel may be broken.

11. When the opponent requires & proof of your illustration; or,

12. Takes a counter illustration as a premise in another argument ;
for example, when you are required to prove that a lump of earth is an
illustration of material substance, and when in answer to the inference
that spirit is capable of form because it is a substance like a lump of
earth, the counter illustration is brought forward of space which is not
capable of form though a substance, it does not follow because space is
a substance, its union with the air must produce fruit as in the union of
air and plant.

Light is not required to see light, and the proper test of a
counter illastration is its opposition to the original illustration. If
the counter illustration does not hold, the original illustration does, and
vice versd.

13. When the opponent denies the relation of antecedent and con-
sequent as regards things not actually in existence ; for example, one says
that voice is distinct from any particular utterance, and therefore not
the consequence of anything : but apart from particular utterance voice
has no existence, and wherever it has an existence it is as a conse-
quence of the antecedent utterance. All that the relation requires is
that it holds in every case of actual existence.

14. When the opponent regards the connection of the illustration
and the common quality which is proved by it as implying the absence
of all resemblance apart from the similarity of properties.

For example, if production by effort is used as a reason for the non-
eternity of the voice, as in the case of a vessel, it does not follbw that
the eternal and non-eternal have nothing in common (perceptibility for
instance), or that similarity in accidents is inconsistent with difference
in essentials. If there is no such distinction between essential and ac-
cidental difference, or between general and particular resemblance, there
can be no certainty. If resemblance causes doubt, difference must re-
move it. We may certainly pronounce an object to be a man as dis-
tinct from other objects, although they may have qualities in common.
Our argument may stop short of general resemblances.
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15. When the opponent uses as a reason & proposition allowed by
hypothesis to be equally available for both sides. For example, if it is
allowed that production by consequence from effort is common to both
eternity and non-eternity, the proposition that voice is produced by
effort cannot be used in proof that voice is non-eternal. This may be
a statement of an opposite opinion, but it is not an argument. It is by -
hypothesis an open. question.

16. When the opponent argues that the reason, being the cause of
the conclusion, must be either before, or after, or at the same time with
it. If before, where is the effect? If after, where is the cause? 1If at
the same time, which is which? But the affirmation and negation are
the effects of the reason, as following from it. The thing to which the
conclusion refers may not be actually present. In the absence of any
objection the original conclusion holds good.

17. When the opponent uses a tacit inference from the same reason
which still does not prove the opposite conclusion. For example, if itis
proved that voice is non-eternal, as having in common with non-eternal
the property of production by effort, the opponent argues by impli-
cation that voice must be eternal as having in common with eternal the
property of intangibility. Dut where both may be true thereis no
opposition, as clouds may betoken both rain and hail; and where
there is opposition the first is as much a refutation of the second as
the second of the first. Forif it is said that an inference from resem-
blance to what is non-eternal implies the possibility of an opposite in-
ference from resemblance to what is eternal, the implication must hold
equally both ways.

18. When the opponent infers that since we argue from the posses-
siou of one quality to the possession of another we may argue from the
natural qualities common to everything, to similarity in everything.
But arr argument is good when there is resemblance in some qualities
though not in others. For example, when there is resemblance as re-
gards production by effort, we may infer a further resemblance in the
quality of non-eternity. But supposing that we infer that all things
are non-eternal from the nature common to all things, we have & pro-
position without any example, and therefore without any proof. Besides
that all things arc not non-eternal, since the opposition of eternal and
non-eternal exists. Essential naturc cannot serve as a particular
example.
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19. When the opponent slleges that reasons exist for both the op-
posite conclusions. For example, that if there is a reason for voice
being non-eternal, its intangibility is equally & reason for its being eter-
pal. But this is no refutation of the original opinion. If used as a
refutatioa it holds against one as much as against the other.

20. When the opponent brings forward an instance of the effect in
the absence of the alleged reason. For example, sound of wind in trees
is non-eternal, though not produced by effort. But a second cause is
no refutation of the first.

2]1. When the opponent alleges that if the non-existence of a
thing is inferred from there being no perceptible hinderances to prevent
its being perceived, then the existence of & thing must be inferred from
the non-perception of its non-perception ; for as non-perception of a hin-
derance proves non-existence of the thing, so the non-perception of this
proves indirectly the existence of the perception, and therefore of the
thing. For example, “if it is inferred that voice does not exist before
it is pronounced from there being no perceptible hinderances to its
being heard, the opponent replies that then the non-perception of this
non-perception proves it not to exist, and consequently that there is
perception. But non-perception is simply the absence of perception.
A proposition is simply the expression of the presence or absence of
perception. The question of positive or negative is a question of indi-
vidual experience. When I say, so and so is not; I mean I do not
perceive it. Therefore, the argument from the non-perception of an
obstacle holds.

22. 'When the opponent objects that if you prove similarity in any
quality from another common quality (a general similarity) you must
conclude that all things possess some quality in common in addition to

. their general similarity as existence. For example, if word is non-eternal

because vessel is, so must everything be. But if there is no argument
from similarity there can be no argument of any kind, and therefore
no refutation either, and the possession of a common quality may be the
foundation of an inference where mere general similarity is not. The
similarity in order to make a proper example or proof must be appli-
cable to the case in hand. As far as the similarity extends, a positive
inference is warranted, und as far as difference extends a negative infer-
ence—(v. § IR).

16
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23. When the opponent replies that if non-eternity is eternal, what
is non-eternal must also be eternal. For example, if voice is non-eter-
nal, and its non-eternity is eternal, voice itself must also be eternal.
But a quality cannot be inferred from its opposite. Voice is non-
eternal, because it stops. You might as well ask if the eternity of
voice is non-eternal ; which would imply the existence of two opposite
qualities in one thing.

24. When the opponent objects that since a cause produces repeated
effects, the relation is not a necessary one. For example, as voice ap-
pears to follow from the effort of utterance, may the same effect not be
produced by a repeated removal of something which conceals the voice ?
But the removal of & hinderance is distinct from the production of the
thing itself, and has a distinct cause ; or if ceasing or beginning again do
not prove non-eternity, neither do they prove the opposite. If one
cannot prove that what follows from production is not simply disclo-
sure, neither con the other prove that what is disclosed does not follow
from production. And so in all cases of futile answers, whatever holds
in the reply holds equally in the original argument ; and if the objection
is objected to, the further objection will not hold any better. For in-
stance, the first opinion is, voice is non-eternal, because it is produced by
effort. The second is, that voice is only disclosed. The third, that the
second is not more certain than the first. The fourth, that the third is
equally faulty with the second. The fifth rejects this objection as not
better founded than the third ; and the sixth replies once more that this
opinion is not more certainly proved than the fourth ; or that the likeli-
hood of the truth being on the side of the fifth, is no greater than of
its being on the side of the fourth.

Twenty-two refutations, or cases of failure in argument : —

1. 'When you reply to your opponent by his own example. To
the argument that voice is non-eternal because it is sensible, like
a vessel, the opponent objects that it may be cternal like the
general notion which is both eternal and sensible, and you
silence the opponent by saying that in that case a vessel also can
be cternal.

2. 'When a new-argument is employed. To take the same example,
the opponent may still reply that the general notion is . sensible
in a different way from a vessel. You reply again that voice is
non-eternal, because it is sensible in the way in which a vessel is
sensible. 'Then the objector to your proof is silenced.
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3. When the proposition and reason are contradictory. For ex-
ample, matter is devoid of quality, because form, &c., are not
perceivable apart from substance.

4. When the propositionis dismissed with emphasis. For ex-
ample, when the opponent who argues from the eternity of the
general notion asks who will now call voice non-eternal.

5. When in reply to an objection against the want of speciality

in the reason a new reason’is given of the kind desired. For ex-
ample, if it is argued that what is visible has only one nature,
because the changes of what has only one nature are its limita-
tions ; and in reply to the objection that in what has various
natures, the changes are also seen to be limitations, the reason
takes this new form that the changes are limitations in things
which have one nature along with no other form.

6. When the etymological meaning is taken as exchangeable with
the meaning in composition.

7. When sounds are uttered without meaning. Letters not ar-
ranged in words are unmeaning.

8. When words are uttered in such a way as to be inaudible
though repeated thrice.

9. When words are uttered without any connection in meaning.

10. When the members of an argument are used in proving a
connection in things of different signification— (pos¢ koc ergo
propter hoc).

11. When the members of an argument are used with one want-
ing.

12. When more reasons than one are given.

13. 'When the same words are repeated, or the same thing in
other words. But in the members of an argument the repeti-
tion is significant—when the reason consists only of what is
necessarily implied in the original statement. For example, all
that is created is non-eternal implies that all that is not created
is eternal.

14. When there is no reply to a statement thrice repeated.

15. When ignorance prevents reply.

16. When the objection is not met.
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17. When one stops thie argument in order to attend to something
else.

18. When one without answering the objection retorts it on his
opponent.

19. When there is an appeardnce of failure though the disputant
recover himself.

20. When there is a supposition of failure without any good
reason.

21. When one changes the meaning of the original proposition ; as
by the inference that every individual has one nature, because
change 18 a limitation of nature ; where the changes of nature
sre confused with the changes of an individual, while in reality
nature is used in opposition to the presence of any quality.

(3]
(-]

Fallacious reasons are five :—

1. Voice is eternal for it is intangible, for a vessel is non-eternal
and it is tangible ; therefore voice not being tangible is eternal.

2. This phenomenon changes, therefore it is non-eternal; its
change is not eternal for it does not perish. If the change
is to prove non-eternity it must itself be eternal.

3. Voice is non-eternsl, because its eternity is not perceived ;
which would hold equally well for the opposite.

4. A shadow is material for it moves ; but it does not move in
the proper sense of the word.*

5. Voice is eternal for it is disclosed by contact, as form by
contact with light. But a sound is audible after the contact
has ceased. The cases therefore are not similar.

The whole of the Nydya Dars’ana may be called a Dialectical Trea-
tise, inasmuch as it represents all subjects as admitting of discussion.
The last chapter, however, is strictly dialectical in the sense of leaving out
of account the subject matter of discussion, while it illustrates the dis-
. tinetion of discussions into those which leave the question open to objec-
tions which, however, are not valid objections, and those in which it is
brought to a decisive issue. As far as this is a logical distinction it is
based on the nature of the logical relation between the reason assigned
and the conclusion of any argument. Viewing that relation as identical

® It is curious that Epicurus, according to Diogenes Laértius, used this argu-
ment to prove that the shapes in dreams are material,
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with that of cause and effect, a conclusion affirming any effect as due to
a certain cause would of course admit the possibility of other causes
being assigned to the same effect. On the other hand, an argument
proceeding on a misrepresentation of this relation itself would refute
itself, and virtually establish the opposite conclusion.

Analysis of disputation, which thus assumes nothing more than the
possibility of apparent uncertainty, is entitled to be considered as strictly
logical. This praise, however, is due only uuder restrictions to the
chapter before us. Dislectic requires only the distinction between
necessary and accidental connection—a distinction essential to the purest
formal logic.* And what is important in this chapter is founded on
this distinction, and so far it really is important.

In the Topics of Aristotle and his book- on Sophisms, which treat of
Dialectic as opposed to Demonstrative Logic, we have a far more elabo-
rate analysis of disputation than in this chapter. It must be remem-
bered, however, that the dinlectic of Aristotle consists of the application
of a Rhetorical Analysis to Dialectical purposes, so that these treatives
are much more rhetorical than logical. And it is undeniable that, as
Reid remarks, he teaches his pupils to contend for victory rather than
for truth. In the Analytics ngain, Aristotle treats of demonstration or
the establishinent of 2 necessary connection with necessary premises ;
and the characteristic of this treatise is the importance attached to the
deductive syllogism. The Logic of the Nydya, on the other hand,
while drawing the distinction between the necessary and the accidental,
omits entirely the analysis of demonstration, except so far as ‘that is in®
cluded in the analysis of disputation. The explanation of this, it is
probable, is, that Greek Logic found its chief application in the analysis
of rhetorical composition; while Hindu Logic, not being concerncd
with books or speeches, was applied simply to disputation. It was
natural that where the analysis of Rhetorical composition was kept
chiefly in view, the figure of syllogism, which is itself a rhetorical illus-
tration of the Logical relation, should be largely dwelt upon, and that
the illustration should be carried out into all its details, and all the
varicties of its forms. And it was equally natural on the other hand
that where regard was paid mainly to the onalysis of discussion, rhe-
torical figures should be taken notice of only as affecting the continun-

® [nless with some recent logicians wo mako tho logical relation that of iden-
tity in quantity which is a material relution, and so reduce logic to a question of
caleulation.
28ras

b #



218 THE DIALECTIC OF THE NYA'YA DARB'ANA.

tion or the termination of the dispute. Instead of calling the Hindu
syllogism rhetorical, as is sometimes done, I should call it dialectical.
In the familiar example, the fact of the smoking mountain being on fire
1s inferred from the production of smoke by fire in the case of a kitchen
hearth. We have first the statement of the opinion with the reason for
it, and then a repetition of the opinion as the opening of a discussion
with an example in point.

Tt is a remarkable fact that the unwieldy implements of disputation
furnished in the Topics of Aristotle were so generally adopted and con-
tinued so long in use; while the Hindu Analysis of discussion shows a
tendency in more recent treatises to degenerate ihto mere word-making.

It will be observed that this common specimen of the Hindu syllo-
gism is, in fact, what Aristotle calls an Enthymeme, or rhetorical syllo-
gism, that is a syllogism from asign. It must not be supposed, how-
ever, that deductive inference is the only kind of inference taken into
account. Specimens of the example, or rhetorical induction come equally
well under the rules of this treatise. Indeed, this is a specimen both
of the Enthymeme and of the Example—as inferring the existence of fire
from the smoke, it is an Enthymeme, and as proving this to be true in
one case from its being true in another it is an Example. The distinction
between induction and deduction was not required for Dialectic any
farther than as expressing the difference between inferring the effect from
the cause and the cause from the effect. In our Logic, while we make
the distinction, we generally leave induction nearly altogether out of
account, no doubt because deduction is more closely connected with
rhetoric than induction.

To conclude, Hindu Dialectic belongs especially to & time when books
were not of the same importance as they are now ; though, of course, in
what is common to disputation and rhetorical composition, it is still as
‘appropriate as the Logic we are more familiar with; for the clear and
methodical arrangement of ideas may be learned fror the analysis of dis-
cussion, as well as from the analysis of composition. And if it is charac-
teristic of classical wtiting that every word and every syllable has a
force and significance, Gautama’s Sutras on Dialectic and Vatsyayana’s
commentary are both fully entitled to be called classical ; and, in this
respect, contrast favourably with much Sanskrit literature, where the
redundancy of words offends correct taste, and is a bad model for the
young student.
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Arr. XII.—Facsimile, Transcript, and Translation of an In-
scription discovered by Mr. G. W. TEgryY in the temple of
A'mra-Ndtha, near Kelydna ; with Remarks. By BHA'U
Da'sr’, Esq., Vice-President.

Read 8th July 1869.
Transcript.
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Translation.

In S'aka Samvat 782 (a. c. 860), the ninth day of the bright half,
of the month Jyestha, Friday, (during the reign of) the Mahdmandales'-
vara §'ri Mahamvénirdjadeva, who has obtained the titke of Mah4man-
dales'vara, (also) the five great insignia of Royalty, &c., who is a Damo-
dara (Vishou) in punishing his enemies the Daityas, a cage of adamant
to those seeking his protection, &c., and resplendent amongst the row
of rajns, whose various officers were the large-micded Mahimitya
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(Chief Minister), Sri Vigapayn, also Mahiptajana (the chief relative),
§'ri Niganaiys, also Lekha Sandhi Vigrahika (Secretary), S'ri Dheka
Dheyn, also Mah4 Sandhi Vigrahika S°ri Jagalaiya, also Bhinddgira
prathama (Chief Treasurer), Sapayisena, also the Second (Treasurer)
Mahddevaya, also Khamabhaileya and other ministers. Whilst under
their auspices the administration of the kingdom was successful and
bencficent, there flourished $'ri Mahiraja Guru, also 8'ri Bhallagha Rija
Guru, and also $'ri Vikalla Sida Bhasmaka (three letters lost), and they,
at the desire of Mah4 Simanta 8'rf, having undertaken the construction,
the temple of §'ri A'mra-Ndtha (two letters lost) was restored in stone.
The house of Mahdmandales'vara of Udanya? Samachhitta Rija Deva
was (nlso) constructed. '

Remarks.

The temple of A’mra-Nitha is situated about 4} miles south-enst of
Kalyan. It has lately been well described by Mr. Burgess, a learned
member of our Society, in the Times of India.

I have taken notes of the templc myself, but as' I am engaged in n
more important work, I regret I must put off presenting the Society
with my own description of the temple and its mythological remains.
1shall only meke a few remarks on the inscription which was discovered
in the temple by Mr. G, W. Terry. I have examined the original, and
copied from it, and I have also consulted an excellent Plaster of Paris cast
of it taken by Mr. Terry. The inscription is 3 feet and 3} inches long
and 5} inches broad. It consists of six lines, written in' Sanskrit, in
Suka Samvat 782, 1. e. A.c. 860.

The inscription clearly shows that the correct name of the temple, or
rather of the Lingn worshipped in it, is A'mra-Nétha, evidently derived
from A’mro, a mango. There is o mango tree near the ruined temple,
and large topes of mango trees at the neighbouring village about & mile
distant.

,From the expression in the inscription “the temple of A’mra-Nétha
was restored in stone,” it appears that an older temple existed on the
spot. The correctness of this inference is borne out by the fact that
several stones in the body of the dome of the temple have been dis-
covered by Mr. Terry with old Devandgari letters, forming portions of
an older inscription. They are insufficient to enable me to make out
anything from them. The form of the letters, however, shows that
they are about a century older than the present inscription.
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The king Mahimandales'varn Mahamvini-rdja-deva appears to me to
have been of the Yidava family, from a comparison of his titles with
those of & Yiidava prince, a copy of whose copperplate grant, found in
Bassein, dated Saka 991, is in my possession. The names of the
minister, &e. of both end also ip aiya.

The place Udanya, indicated in the inscription, was very likely a
Mabhila called Oudani, or some similar name.



Anr. XIIL—Brief Notes on Hemachandra or Hemachérya.
By Bra'v Da’sr’, Vice-President.

Read January 12th, 1809.

Tue materials for a life of Hemdchirya may be gleaned fromr the Ku-
méra-pila Charitra, Kumdrn-pila Prabendha, Prabandha Chint4imani,
Rishi Mandala Vritti of Jina Bhadra Sdri and other Jair works.

The Kumdra-pila Prabandha contains the greatest amount of infor-
mation, sufficient for a volume, but Ishall content myself on the occa-
sion with a brief résumé.

In the town of Dhunduka, amongst the Modha Vinias, there was a
S’reshthi (Seth or merchant) called Chéchign, whose wife was named
Chshinf, or Pdhini. She gave birth to a son on the full moon of
Kirtika, Samvat 1145 (a. c. 1088), when a heavenly voice proclaimed
that this prodigy would be a promoter of the Jain religion, like Jina
himself. The father, after celebrating the child's birth with great
rejoicings, named him Chingadeva. When the child was five years old,
a Jain Pandit (Devendra) arrived with his congregation at the house of
Chéchiga, who happened to be absent. His wife P4hini, however, per-
formed all the duties of hospitality to the Sangha or congregation,
which requested her to devote her son to the religious crder of ascetics
or Yatis. She was placed in great difficulty and distress. If she were
to consent to the proposal, the father of the child was not at hand:
to refuse would have been an lnsult to the Sangha. After mature con-
gideration, she resolved to offar the child, and placed her son Chin-
gadeva at the feet of the Guru Devendra Siri. The child, on being
questioned, consented to accept Dikshd, or orders. He was taken to
various places of pilgrimage, and lastly to Karnivati. There Devendra
placed Chdngadeva at the house of Udayana Mantri.

Chéchiga, the father, on returning home heard of the destination of
his son, and resolved to eat nothing till he saw his child. He came to
Devendra Sirt at Karmivat{. Hearing the Gura’s religious discourse
he became delighted, and afterwards ate at the housz of Udayana
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Mantri. Udayana having placed Chéngadeva on the thigh of Chéchiga,
gave him presents of three cloths and three lacs of money. Chichiga,
filled with delight, exclaimed—*¢ You have offered three lacs, and it is
worthy of your liberality. Your unparalleled faith is the highest reward
for my child, and on this account the son is offered without any
recompense. Udayana was pleased, and declared that if the child were
offered to the Guru he would attain a position highly revered. ¢ Do
what thou thinkest best,” said Udayana. Chéchiga consented, and the
child was handed over to Devendra, who passed a eulogy on Chéchiga,
and initiated Chdngadeva at once into the mendicant order.

On this occasion Udayana Mantri held a grand festival, and gave
the child the title of Somadeva Muni.

The S8'resth{ (merchant) on hearing this, caused a heap oF coals to be
handled by the child, and it all turned into gold, the guardian spirit
having disappeared at the same time. The Sanghs (congregation) as
well as the merchant were filled with surprise, and ever since Somadeva
was styled Hemn-chandra, Hema signifying gold.

I have no doubt this story is, like many others, an after invention of
the Jain priests, to account for the change of name from Somadeva to
Hemachandra. Stories founded on fanciful interpretations of the words
or roots composing a name are very common in Jain works. Hema-
chandra was highly honoured at the court of Siddha Rdja and Kumara.
pila, the Solanki or Chélukya king of Anahila-pura Pattan in Gujarat.
Kumadra-péla in particular was proud to consider himself his humble
and obedient disciple. By the advice of Hemachandra, Kumdra-pila
encouraged Jainism, and ordered his subjects to abstain from the
destruction of animal life, and from the use of meat as food.

He constructed 1,400 Vihiras. Hemachandra thoroughly under-
stood the art of pleasing his patron king. Whilst he steadily kept in
view the promotion of Jain doctrines, he was politic enough to yield
on many occasions to the prejudices of the king, or of persons of the
Brahmanical faith, having great influence with the king and people.
Hemachandra is the author of a variety of standard works, as Dhdtu
pérayana, Siddba Haima S'abdénus’dsans, Prékrita S‘abdinu 8'dsana,
Dvy4-¢'raya-kivys, Abhidhdna Chintdmani with gloss, Anekdrtha
Néma Mi4la with gloss, Des{-nima-méld with gloss, Tris'asti-s'aldk4,
purusha-charitra, Paris’ishta Parva, Adhyitmopanishat with commen-
tary, Chhandonus’disana, Alankdra-chidimeni, and two or three others
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in Sanskrit and Prakrit. My learned friend Dr. Biihler has a copy of
a Nighanta by Hemiichdrya, where the characters of the various vege-
table articles of the Materia Medica are better described than in other
Nighantas.

The Jains may justly boast of a long list of learned and pious hier-
archs. Yet in this galaxy of names Hemachandra may truly be said
to shine as the most brilliant star. In the Kumdra-pila Prabandha,
Kuméra-pila-charitra, Rishi Mandala Vritti and Prabandha Chintdmani,
there are long stories givea regarding Kumdra-pila and Hemachandra.
Many of these are gross exaggerations, and incredible. Leaving them
nside, 1 have given a brief outline of such as appear to be worthy of
credibility.

Hemacheadra was born on the full moon of Kartike, Samvat 1145
(A.c. 1088). In Samvat 1154 (a.c. 1097) he was initiated into the
pricstly orders ; in 1166 (a. c. 1109) he obtained the degree or title of
Siri, and died in Samvat 1229 (a. c. 1172), at the age of 84.



ARt. XIV.—Brief Notes on Madhava and Siyana. By
Baa’v DAy, Esq., Vice-President.

Bead January 12th, 1869.

Ma/'DHAVA AND Sa’vANA are now best known to European scholars
as the authors of the learned commentary on the Rig-Veda, of
which Max Miiller has published & magnificent edition. Madhava
Médhavérya, Midhavichirya, or Mddhavimdtya, are the nates of an
illustrious scholar who flourished in the fourteenth century of the
Christian era at Vijaydnagara (recently Golconda) on the banks of the
Tungabhadrd in the Carnatio des’a. In this city Sri Bukka réja of
the Yadu Vans'a, reigned. Médhava was the rdjd’s minister, and ac-
cordingly he sometimes styles himself Madhavdmdtya. . Mddhava also
was the rdja’s Kula-guru, or family preceptor, and on this as well as on
account of his great learning he is called Mddhavicharys, or Madhavérya.
There are many works professing to be his compositions. Some of
these were written with the assistance of his younger brother Sdyana.
The Bhéshya (commentary) on the Rig-Veds, on the Aitareya Bréh-
mans, and on the Taittiriya Sanhit4, were joint productions with Sdyana.
All these are styled by Médhava Vedsrthaprakés’a. At the end of each
adhydya (chapter) of the Bhéshya of the Sanhitas the expression occurs
*iti Sdyandchdrya Virachite Médhaviye Veddrthprakas'e,” i.e., “the
end of the chapter of the Veddrthaprakds'a (commentary) of Médhava,
composed by Sdyanichdrya.”” With the exception of the Bhdshya of
the Aitareya Brihmana, all the other above-mentioned Bhishyas, or
commentaries, are published.

The word Séyana is spelt by the Calcutta Pundits with a soft =,
whilst Max Miiller spells it with a hard s, with which Siyana’s country-
men would agree.

Médhava has 8 t{ké or commentary on the Pirds’ara Smriti, the
chief guide in the Kali age in regard to the Dharma S'dstra. It is
superior to that of Nanda Pundit,

29ras



226 NOTES ON MA’DHAVA AND SA'YANA.

A work named Jaiminfya Nydya Ratnidhikarana MAli is also a
production of Midhava, with a commentary by himself to facilitate the
understanding of the Jaiminiya Pdrve Mimdns4.

Similarly another work on the Uttara Mimdns4, with a commentary,
has been styled Venddotidhikarana Ratnamdld. This follows the order
of the Vyisa Sitra.

Midhava in his style is at once learned and deep, yet simple and
pleasing. Mdidhava’s 8'ankara Vijaya in praise of the success or glory
of the great S'ankadfchdrys, is an excellent poetical composition, al-
though it is unsafe as a truthful biography. The work is called S‘an-
kara Vijaya Dindini. In it Madhava calls himself Abhinava Kdlidisa,
or the new Kaliddsa, a title not undeserved.

Midhava's ¢ Kilo Mddhava’ is a treatise for the calculations of the
1indui Calendar.

A’chirya Midhava relates the practices of Brihmanas.

Vyavahdra Mddhava treats of Law. Dhituvritti isa large treatise
relating to grammar, but I do not possess a copy, and cannot say which
Midhava is the author of it. Bhattoji Dixita and other modern au-
thors quote Mddhava in the Siddhinta Kaumudi as authority, some-
times also for expressing their dissent. These quotations are in all
likelihood from the author of the Dhétuvritti. Mddhava has composed
also the Sarva Dars’ana Sangraha, published in the Bibliotheca Indica.

In this he clearly enunciates the opinions held by the various sects
of Hindu philosophers.

In all his works he gives some information regarding himself. In
the begianing of the commentary on the Pirds’ara Smriti, after prais-
ing Bukka or Bukkana rdjd, and stating that he was his mantri or
minister, he gives Srimat{ as his mother’s name, and Mdyana as his
father’s, and also states that Siyana and Bhogandtha were his uterine
brothers. He further adds that he was of the Yajus'a §4kha, Baudd-
hiyana Sitra and of the Bhiradwdja Gotra. The information is not
so minute in the other works, but at the end of each chapter occurs the
following long sentence :—

0 memmm
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From this it appears that this commentary was his own production,
unassisted by Siyana. Kéla Madhava, A’chdra M4dhava, and Vyava-
héra Médhava do not mention Sdyana’s name, and are therefore the sole
productions of Mddpava. I have an independent work by Sdyana,
called Yadnya Tantra Sudhd Nidhi.

In the beginning of the Sarva Dar¢ana Sangraha, in the little infor-
mation that MAdhava gives regarding himself, he tells us that his
preceptor was Sarvadnya Vishnu, and qualifies himself Sdyana Mddhava,
from which it is evident that the production was a joint one with
Sdyana.

From the Kila Mddhava and other treatises, Mddhava’s guru (pre-
ceptor) appears also to have been called Vidyd Tirtha, or Bharati

Tirtha.

The following is an abstract of an account of Médhava contained in
the copper-plate grant published in the Journal of this Society No. III.
of 1852, p. 107.

On the banks of the Tungabhadri, in the Carnatic Des’a, is the
shrine of Virdipdksha (now called Hampi-Virupiksha). Near it was
Vijayd, the capital. In it reigned a Yidava king named S'ri Sangama,
after him was S’ri Bukke rdja; his son was Harihara. By order of
Harihara, the minister Mddbhava wag ruling st Jayantipura. He
besieged the city of Goa in the Conkan, and drove away the Turushkas
(Turks or Mahomedans), and re-established the images of Saptandtha
(now called Sapta Kotiswara), and after Midhava's death Harihara
appointed Narahari Mantri in Goa as ruler of Jayantipura. This
account as made out by me differs to some extent from that given in the
Journal, the translation there given being erroneous in many places.

In S'aka 1313 (a.c. lSNl]) in the year Prajipati, in the month of
Vaie’dkha, on the wane of the moon, on the occasion of a solar eclipse,
Mahidmantriswara (the chief of the great ministers), Upanis'an Msrga-
pravartakichiraya (the establisher of the ways of the Upanishads),
S‘riman M4dhavardja gave the village of Kuchara, after naming it
Midhavapura, to twenty-four Brahmanas.

I possess a copy of a copper-plate grant sent to me by a pundit from
Goa, where in a short eulogium Vira Harihara is styled the Lord of

the East, South and West of India.
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In his reign, in Goa, Médhava the chief of ministers, the guide
(mantri or dchiarya) of the ways of the Vedas and Upanishads, a
faithful observer of $'rauta and Smédrta religious law, of Bhéradwdja
Gotra, the son of Dwivedi Chaundibhatta, the estahlisher of the linga
of Saptdndth4, granted lands publicly in the nani. i his mother M4-
chimbikd. The village was called Ménchslipura, “a town of Brah-
manas.”’  Lands and hoases for Brahmans were created, and the flowing
stream was called Médhava Tirtha. The pames of the father and
mother differ from those given in Pdrds’ara Médhava, and I have
grave doubts about the real existence or genuineness of the copper-
plate.
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