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Agr. XIV.-—The Divine Comedy of Dante and the Virdf-ndmeh
of Ardis Virdf—By Jivaxs1 Jamsaepsr Mobr, B.A,

[Bead, 26th Febroary 1892.]

This paper i8 intended to give a few points of striking resemblance
between Dante’s account of his visit to the other world as given in his
Divine Comedy and that of the visit of the Persian Dastur Ardii
Virif as given in the Pehelvi Virif-nimeh,

The circumstances under which Dante wrote his Divine Comedy
are well-known to many. Therefore, I will not dwell upon them here
but proceed to describe the circumstances under which Ardai Viraf
is said to have made his pilgrimage to the other world.

According to the three introductory chapters of Virif-nimeb, after
the overthrow of the ancient Irdnian monarchy by Alexander the
Great, there was a good deal of disorder and scepticism in Irdn. This
was the result, it is said, of the foolish conduct of Alexander who
burnt the religious literature of the country and put to death many
of its spiritual and temporal leaders. Alexander is, therefore, spoken
of in the Pehelvi book in question as the “ gazacté Alexieder,” i.e.,
the cursed Alexander. This state of disorder and scepticism continued
with some short intervals, for & very long time. At last, in order to
put an end to this state of affairs, a few religionus and god-fearing
men met together in the great fire-temple of Atash Farobi, somewhere
in the district of Cabul. They discussed the question very freely, and
unanimously came to the conclusion that they must take some measures
to put an end to that state of disorder in matters of religion. They
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gaid : *“ Some one of us must go to, and bring intelligence direct from,
Divine Intelligence.”” They resolved upon calling a general meeting
of the people to elect a properly qualified person for the divine mission.
The people met and selected, from among themselves, seven men, who,
on account of their great piety and on acconnt of the purity of their
thoughts, words, and deeds, were best qualified for divine meditation.
These seven then selected from among themselves the three best, who
again, in their turn, selected from among themselves one by name
Ardii Virdf who belonged to the town of Nishdpur. Virdf, before
submitting to this selection of himself, wished to ascertain what the
sacred divination was about his election. As in the choice of Mathias,
as the last Apostle, he desired to determine by lot the sacred divination.
He said: “If you like, draw lots for the (other) Mazdaya¢nins and
myself. If the lot falls to me, I shall go with pleasare to that abode
of the pious and the wicked, and I will carry faithfully this message
and bring a reply truthfully,” The lots were drawn thrice and they
fell to Virdf, Virdf then retired to a quiet place, washed himself, put
on a new clean set of clothes and said his prayers. He then drank
three cups of a sacred somniferous drink in token of * Hfimata, Hikhta
and Hvarshta,” 1.c., good thoughts, good words and good deeds.
The somniferous drink and the deep and divine meditation soon
threw him into en unususlly long sleep which lasted for seven days
and nights. The place of his retreat was guarded from interference
by several pious men. Virif rose from this meditative sleep at the
end of the seventh day, and then described to his anxious hearers
his vision of his visit to the other world.

We are not in a position to fix the exact date when Virif lived, but
this much can be said with certainty that he lived at some period
between the reign of Shapur 1I. and the Arab Conquest, i.e., between
the end of the fourth century and the beginning of the seventh.

From a literary point of view, there can be no comparision between
the Divine Comedy and the Virif-nimeh. Dante’s work is considered
to be a masterpiece of Italian poetry. Virdf-nimeh has no claim to
any literary excellence, In the Divine Comedy it is the heavenly
pilgrim himself, who reeords the vision of his imaginary visit to the
next world in his best poetic style. The Virif-nimeh, though it
describes the vision in the words of the pilgrim himself, is the work
of somebody else, who narrates in simple prose what he supposes to
be a great event in the religious history of the country.

26
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The arrangement in the description of their respective visions is
well nigh the eame. Both the pilgrimsat first make their own observa-
tions on what they see in their heavenly journey: They then put
questions to their gnides asking information on what they see, and
the guides give an explanation. The questions of Viraf to his guides
have, in many cases, assumed a stereotyped form. For example, his
question to his guides in his visit of Hell is the same. * Denman
tan meman vanis kard min rébin avin pidefaris idrlnet,’” i.c.,
"“ What sin has this body, whose soul meets with such a punishment,
committed 7"’ The questions of Dante are variegated.

The times when both Virif and Dante wrote were times of great
disorder in their respective countries of Irin and Italy, It was
religious disorder, which followed the change of dynasties, that led to
the vision of Virdf. It was political disorder, which had its reflex in
the spiritual life of the country, that influenced the strains of the
Italian poet. We have referred above to the religious disorder in
Persia at the time when Virif lived. We will describe here in the
words of Mr. Herbert Baynes the state of Italy at the time when
Dante wrote.

“The Church and the world were at open warfare, so that society
was split into at least two factions, the Papal adherents and the Impe-
rialists . . . The chaos of outer relations had its reflex in the
spiritual life of those times . . . BSociety had lost its ideals.
Righteousness had given place to expediency. Hence the prophet of
his nge had to sing to eager listeners a message of awful grandeur of
life-long significance. He could not bat show them the Hell in which
they were living, the Purgatory, through which, as he believed, it was
possible for them to go in order that, by repentance, they might reach
the Paradise prepared for the redeemed.”®

Now coming to the subject proper of our paper we find that both
Virif and Dante undertook their heavenly pilgrimages after great
hesitation, and after great many doubts about their fitness for such a
great work, As we saw before, Virif, before submitting to his selec-
tion, wished to ascertain what the sacred divination about his selection
was. It was only after determining by lots that he undertook
the divine mission (Ch. 1.)+. In the case of Dante also we find

® Dante and his Ideal, pp. 11-14.
t The numbors of tho chapters are according to Dr. Haug’s text.
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a similar expression of doubts about his fitness for the great mission.
When Virgil offers to take him to the other world he says : —

“ Test well my courage, see if it avail,

Ere to that high task I am sent by thee.

But why should I go? Who will this concede?
I nor AEneas am, nor yet am Paul ;
Worthy of that nor I myself indeed,
Nor others deem me. Wherefore, to this call
If now I yield, I fear me lest it be
A journey vain.
(Hell, C. 11, 11-36.)*
Both Dante and Virif make their heavenly pilgrimages when in the
grasp of profound slumber, Virif’s sleep lasted for seven days and
nights. Dante does not tell us for how many days did his vision last.
He merely says that he was sleep-opprest.

“How I there entered, can I not well say,
So sleep-opprest was I in that same hour
‘When from the true path thus I went astray.”

(Heli, C. 1., 10-12.)

Both went through all these parts of the other world, but the
order of their visits to these parts is a little different. Viraf first went
to the Hamistagin which corresponds to the Christian Pargatory, and
then to Paradise, and lastly to Hell. Dante first went to Hell, then to
Purgatory, and lastly to Paradise.

Both had two persons as their guides. Virif had for his guides
Sraosh, the messenger of God, and Atar the angel presiding over fire.
Dante had Virgil and Beatrice for his guides. Sraosh and Atar
accompanied Virif through all the three regions, but Virgil accom-
panied Dante to Hell and Purgatory and Beatrice to Paradise, The
guides of Virif offer their kind services to him in the following words
(Ch. V.): “Come on, we will show you Heaven and Hell, and the
light and splendour, rest and comfort, pleasure and cheerfulness,
delight and joy, and fragrance that are the reward the righteous people
receive in Heaven, We will show you darkness and distress, misery
and misfortune, pain and grief, disease and sickness, terror and fright,
torture and stench, that are the punishments of various kinds which

¢ I bave followed Dr. Plumptre’s trauslation in these quotations [rom Daate.
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the evil-doers, sorcerers and sinful men undergo in Hell. We will
show you the place of the righteous and that of - the unrighteous,
We will show you the reward of those who have good faith in God and
Archangels, and the good and evil which are in Heaven and Hell.”
Compare with this the words of Dante’s guide, Virgil, with which he
offers to be the leader of Dante in Hell.
“ Wherefore for thee I think and judge ’tis well
That thou should’st follow, I thy leader be,
And guide thee hence to that eternal cell,
Where thou shalt hear sharp wails of misery,
Shalt see the ancient spirits in their pain,
For which, as being the second death, men cry :
Those thou shalt see who, in the hope to gain,
When the hour comes, the blest ones’ happier clime
Can bear the torturing fire not yet complain.
To these would’st thou with eager footsteps climb,
A soul shall guide thee worthier far than L.”
(Hell, C. 1., 112-122.)

Both Virif and Dante find in their guides one who feels offended
by their past conduct and who, before leading them forward in their
heavenly journey, taunts them for their past offensive deeds. Atar,
the guide of Virif taunts him for neglecting, and not taking proper
care of fire over which he presides (Ch. X.). Beatrice, the guide of
Dante, taunts him for neglecting her and not keeping her memory
green. (Purg., C. XXX, 121.)

Three steps led Virif to the top of the Chinvat Bridge,* where the
departed souls part, to go to their respective destinations of Heaven,
Hell and Hamistagin. Three steps led Dante to the portal of the
Purgatory. (Purg., C. IX., 93, Virif Ch. 1V.) The three steps
which Dante had to pass over were made of polished marble, rugged
stonc and fiery porphyry, which symbolized the three elements of
penitence, ziz., contrition, confession and satisfaction. The three steps
of Yirif were those of ' humata, hukhta and hvarshta,” s.c., good
thoughts, good words and good deeds.

The guides of Virif welcomed him, and taking hold of his hand led
him on for the three steps. So did the guide of Dante.

* Tho Chinvat Bridge of Virsf corresponds to the Sirat of the Mahomedans,
the Woglo of the Chinege, and the Gidfell and Bifrost of the Scandinaviana.
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¢t Q’er the three steps my Guide then led me on
With all good will.”

It is over this Chinvat Bridge, that according to Virif, Mithra,
the judge, holds his court, and judging the actions of the departed
souls, sends them to Heaven, Hell or Hamistagin. Daote gives to
his .judge Minos a seat in the second circle of Hell. Dante’s Minos
only judges the souls of wicked persons. This bridge which leads to the
Hamistagin is situated on the top of a mountain. We find Dante’s
Purgatory also situated on a mountain, (Purg., C. IIL,, 3, 6, 14.)

According to both the pilgrims, the utmost punichment that the
gouls there suffer are the extremes of temperature, nothing else. The
guides of Virif, speaking to him on this subject, say: *“ Their punish-
ment is cold and heat (resulting) from the movement of the atmosphere
and no other evil (Ch. VI.). The guide of Dante says to him:—

% To suffer freezing cold and torturing blaze
Bodies like this doth Power Supreme ordain
Which wills to veil from us His work and ways.”
(Puryg., C. 111, 31—33.)

Both go direct from the Purgatory to their first Heaven. The
heavens of both Dante and Virif receive their names from the
heavenly bodies though their nambers differ. Virif has four heavens.
Dante has ten. The heavens of Virif are Setar-piya (i.e., of the star
pathway), MihA&-péy4 (of the moon pathway), Khorshed-piyi (of the sun
pathway), and Garotmdn. Dante has the following ten heavens—the
heavens of the Moon, Mercury, Venus, Sun, Mars, Jupiter, Saturn,
the Fixed Stars, the Primum Mobile, and the Empyrean.

The last Heaven of Dante is the seat of the Almighty God, just as
Garotmén, the last Heaven of Virif, is the seat of Ahura Mazda.
Dante saw the divine presence of God in a brilliant point :—

“I saw a point so radiant appear,
S0 keenly bright, it needs must be the eye
Should shrink and close before its brightness clear.”
(Parad XXVIII, 16-18.)

Virif also hears His voice and sees Him in a light. (Ch. CL, 11.)

Both see in Paradise the departed illustrious men of their respec-
tive countries. Dante sees there men like Thomas of Aquinas, Albert of
Cologne, and Charles Martel. Virif sees men like Zaroaster, King
Vishtisp, Frashaoster and Jimisp, Both see in Paradise the first father
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of man. Dante sees and converses with the soul of Adam. Virif
sees the farokar or the spirit of Gayomard, the Zaroastrian Adam.

Both have the grades of their heavens rising in importance in pro-
portion to the meritoriousness of theiracts. Virdf reserves the higher
heavens for the good and just rulers of the land, for devout worship-
pers, warriors who fight for a just canse, men who destroy nosxions
creatures that do great harm to mankind, men who add to the prosperity
of their country by irrigation and fresh plantations, and women who are
possessed of good thoughts, good words and good deeds and who are
obedient to their husbands. Dante sees in his higher heavens theolo-
gians, marcyrs who have met with death while fighting for a good cause,
righteous kings, and men who are devoted to pions contemplation.

Both see in Paradise the souls of the pious and the virtuous in bril-
liant glory. Virif saw the * Light which is called the highest of the
high.” *““Iesaw,” says he,* the pious on thrones of gold and in gold
embroidered clothes. They were men whose brightness was the same
as the brightaess of the sun (Ch. IX,, 4).”” Compare with this that
which Dante saw in the highest of the highest heavens:—

““Their faces had they all of living flame,
Their wings of gold and all the rest was white,
That snow is none such purity could claim.”’

(Parad., XXXI,, 13-15.)

Both are rewarded in Heaven for their sacred pilgrimage. St. Ber-
nard asks for salvation on behalf of Dante from the Blessed Virgin :—
‘ He who stands here, who, from the lowest pit
Of all creation, to this point hath pass’d
The lines of spirits, each in order fit,
* On thee for grace of strength himself doth east,
So that he may his eyes in vision raise
Upwards to that Salvation noblest, last.”

(Parad,, C. XXXIIIL., 22-27.)

Compare with this the words in which Virif is offered immortality
by the souls of the departed virtuous who welcome him to Paradise :
““O Holy one, how hast thou come from that perishable world of
troubles to this imperishable world free from troubles. Taste immor-
tality, for here you will find eternal pleasure (Ch, VIIL).
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St. Bernard, who had, during the last part of Dante’s journey to
Paradise, taken the place of Beatrice, takes Dante at the end of his
journey to the Blessed Virgin. Sraosh and Atar, the guides of Virdf,
take him to the seat of the Almighty.

Both have to communicate their heavenly experiences. At the end
of his journey, Dante prays for strength and power to communicate
to men what he saw in his heavenly tour :—

“ Oh Light Supreme, that dwellest far away

From morta: thoughts, grant Thou this soul of mine
Some scant revival of that great display,

And to my tongue give Thou such strength divine,
That of Thy glory at the least one beam

May to the race to come in beauty shine,”

(Parad., XXXIIL, 67.72.)

At the end of Viraf’s journey, Ahura Mazda asks him to communi-
cate to hie countrymen what he saw in the other world. Ahura
Mazda says: ““ O pious Ardai Virif, messenger of the Mazdaya¢nins
thou art a good servant ; return to the material world. Tell exactly
to the world what thou hast seen and learnt. I, Ahura Mazda, am
with three, Say to the wise that I recognize and know everyone who
speaks the truth ” (Ch, CI.). Then with regard to the particular
errand for which Ardii Viraf had made his pilgrimage to the next
world, he sends the following message through him to his co-religion-
ists. *O Ardii Virdf, say to the Mazdayagnans of the other world
that the way of piety is the only way and that is the way of those of
the primitive faith. The other ways are not the proper ways. Fol-
low only that path of piety. Turn not from that path in prosperity
or adversity or under any circamstances. Follow good thoughts,
good words and good deeds, Continue in the same religion which
Zaroaster has received from me and which Vishtisp has promulgated in
the world. Follow the just law and keep away from the unjust one.
Bear this in mind that the cattle will be reduced to dust, the horses
will be reduced to dust, the gold and silver will be reduced to dust,
and the body of man will be redaced to dust, but he alone will not be
reduced to dust who praises piety and performs meritorious deeds
in this world.”

H.“ing Spoken of a few points of similarity in the Persian and

1 pilgrimg’ visions of Heaven we will now speak of Hell,
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Before entering into Hell, both come across words which give them
an ides of the hopelessly miserable condition of the place. Dante
reads those words on the gate of Hell; Virif hears them from his
guides as the utterance of a sinful soul that has just entered into Hell.
The characteristic words of despair which Dante reads are: “ Ye that
pass in, all hope abandon ye" (Hell, C. III., 9). Those which Virif
hears are: *“Val kudim zamik vazrinan va-mfin paven panih
vakhdinam?" +. e., “To which land shall I go? Whose protection
shall I take?”

On entering into Hell the guides of both the pilgrims hold them by
their hands to give them courage and carry them in safety. Virif
says: * Sraosh and Atar eaught hold of my hand so that I went on
without any danger” (Ch. XVII,, 1, 2). Dante says:—

¢ Then me, his hand firm clasped in mine, he brought,
With joyful face that gave me comfort great.”

(Hell, C. 111, 19.) -

Both find their hells in the form of an abyss immeasurably deep.
Viraf found it like a *“pit whose bottom would not be reached by
1,000 cubits. And even if all the wood in the world were put on fire
in the most stinking and darkest Hell, it would pot give out any
smell. And although the souls of the sinful there, are as close to one
another as the ear is to the eye, and although they are as many in
number as the hair on the mane of a horse, they do not see, nor hear
the sound from, one another. Everyone thinks that he is alone”
(Ch. LIV, 3—8)., Dante describes the depth of his Hell in a similar

tone :—

¢« And with mine eyes thus rested, I to see

Turned me, stood up, and steadfast gazed around,
To know the region where I chanced to be.

In very deed upon the brink I found
Myself, of that abyss of direst woe,

Where thuunders roar, of groans that know no bound
Dark was it, deep, o’erclouded, so below,

That though 1 sought its depths to penetrate,
Nought to mine eyes its form did clearly show.”

(Hell, C. V., 4—12).
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Both have to cross a river, and that a large river. before they go
farther into hell. The river of Virif was formed by the great number
of tears shed after the death of a person. The guides ask Virdf to
advise the people of the world not to lament too much for the death
of a departed soul, but to submit to it patiently as to a command from
God. Mark again that the river spcken of by Dante is Acheron, and
is also, a8 Dr. Plumptre says, ‘“the stream of lamentations.”

Both find a number of souls waiting on the other side of the river.
Virif says, “ I saw a large river as dark as the gloomy Hell. There
were many souls and spirits on that river.”

Both ask their guides as to what those rivers are, and what the
souls waiting on their shores, Virif asked, ‘“ What is this river, and
who are these people that are waiting in a distressed mood?”
(Ch. XVL.) This was what Virif saw and said before he entered into
the portals of hell. Compare with this what Dante saw before he
entered into the first circle of hell :—

“ And when I farther looked on that drear seat,
On a great river’s bank a troop I saw,
‘Wherefore I said O Master, I entreat
That I may know who these are, what the law
Which makes them seem so eager to pass o'er;
As through the dim light they my notice draw.”

(Hell, C. 111, 70—75.)
Dante’s guide replies :—
7] My son,

Those who beneath the wrath of God have died,
From all lands gather to region dark,
And eager are to pass across the tide.”

( Hell, C. I11., 121—124.)

Both divide their hells in a number of parts, and both see, the last
of all, in the deepest hell, Satan, the author of Evil. Dante sees
Lucifer in Guidecca, the last of the four concentric circles of the tenth
circle. Virifsees Gunik-Mino in the last of the different parts of hell.

On entering into the place of the wicked oues, Virif found a
cold wind blowing. A more striking wind than that he had never

27
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seen in tho world, Compare with this what Dante says of the cold
in that part of bell where he saw Lucifer:
‘ How icy cold I then became and numb,
Ask it not, Reader, for I cannot write,
All language would be weak that dread to sum,”

(Hell, C. XXXIV,, 22—25.)

When Virif goes near Satan, he hears him tauntiong the sinful souls
that had fullen victims to his evil machinations, in the following
words :—“ Why were you eating the food supplied to you by God and
doing my work ? Youn did not think of your Creator, but acted
according to my dictates.” Dante sees Locifer punish Judas, Brutus,
and Cassius, who, following his evil temptations, had turned out great
traitors. ’

Though most of the punishments in the hell of Virdf are Persian
in their character, and those in the hell of Dante are retributive,
according to the notions of the mediseval theology of Europe, thereare
a few that are common in the visions of both, For example, serpents
play a prominent part in the punishments of both. The seventh
Bolgia in the hell of Dante, where robbers are punished, is the Bolgia
of serpents. According to Virif, unnatural lust, oppressive and
tyrannical misrule, adultery, misappropriation of religious property
and endowments, and falsehood are visited with panisbments by the
sting of dreaded and terrible snakes.

Again, the eating of human ekulls and brains is a punishment com-
mon to the hells of both the pilgrims. According to Virif, frau-
dulent traders who used false measures and weights were made to
eat human brains and blood (Ch. LXXX.), So were men, who had
got rich by dishonest means and by stealing the property of others,
punished ih hell by being made to eat human ekulls and braine (Ch.
XLVL). An unjust judge, who gave his decisions nnder the influence
of bribes, is made to slay in hell his own children and eat their brains
(Ch. XCL). In Dante we find a victim punish his offender by eating
his head and brains. We find that Count Ugolino, who was put into
prison on the strength of false accusations of Archbishop Ruggieri, and
was there compelled by the pangs of starvation to eat the flesh of his
own children, punishes his calumniator Ruggieri in hell by eating
his head and bruins (Hell, XXXI1II1.).

The scizivg and tearing and Having of the souls of the sinful by



DANTE AND VIEAY. 203

ferocious animals is also a common punishment in the hells of Virafand
Dante. It is the fierce Cerberus that does all these in the hell of Dante
(C. VI, 12-18). It is the Kharfastars (i.c., the noxious animals),
the smaller ones of which are as high as mountains, that do all these
and annoy the souls of the sinful in the hell of Viraf (Ch, XVIII.).

The suspending of sinful persons with their heads downwards is
another punishment common to both (Hell, C. XIX,, 22; XXXIV,, 14;
Virf, Ch. LXIX,,LXXIV., LXXIX,, LXXX,, LXXXVIII). InViraf's
vision, it is the dishonest judges and traders and seducers that suffer this
punishment. In the vision of Dante it is the Simonists that suffer it.

Aupother punishment common to the visions of both is that of
covering the bodies of sinners with heavy metals. According to Virif,
a faithless wife meets the punishment of having her body covered over
with heavy iron (Ch. LXXXV.). According to Dante, a heavy mantle
of lead is the punishment that a hypocrite meets with in the sizth part
of the eightb circle of hell.

The twisting of the different parts of the body is another punish-
ment common to the hells of both. In the eighth circle of Dante’s
hell it is the soothsayers that meet with this punishment, In Virafs
hell it is the cruel masters who exact too much work from their bensts
of burden without giving them adequate food that meet wnth this
punishment (Ch. LXXVIL).

Again, heavy rain and snow, hail stones, severe eold, and foul smells
are punishments common to the hell of both the pilgrims. According
to Dante, it is a glutton who meets with the punishment of being pelted
with rain (C. VI,, 53, 54). According to Virif, those who demolish
bridges over rivers, those who are irreverent, those who speak an
untrath and perjure themselves, and those who are greedy, avaricious,
lusty and jealous, meet with these punishments (Ch. LV.).

Virif gives a general pictnre of hell in the following words
(Ch, XVIII.):—

“I felt cold and heat, dryness and stench to such an extent as
I never sawin the world nor heard of. When I proceeded further,
I saw the voracious abyss of hell, like a dangerous pit leading to a
very narrow and horrible place, so dark that one must hold (anotherp
by the hand, and so full of stench that anybody who inhales the air
by the nose struggles, tremblesand falls . . . The noxious creatures
tear and seize and annoy the souls of the wicked in the hell in a way
that would be unworthy of a dog.”
1s
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Compare with this Dante’s description of the third circle of hell
(c. vi., 7—15): —

eterne, curst, cold, and working woe,

Its law and state unchanged from first to last;
Huge hail, dark water, whirling clouds of snow

There through the murky air come sweeping on;
Foul smells the earth which drink this in below,

And Cerberus, fierce beast, like whom is none,

Barks like a dog from out his triple jaws

At all the tribes those waters close upon.”

Adultery, cheating, misrule, slander, avarice, lying, apostasy, fraud,
seduction, pederasty, sorcery, murder, theft, rebellion and such other
moral sins are seen by both the pilgrims as punished in hell,

Now the question remains, what is the origin of these two visions ?
Though the date of Virif is older than that of Dante, the visions of
both seem to come directly from different parents. Though there are
many points of resemblance between the two, yet the vision of Virif
is thoroughly Zaroastrian, and that of Dante thoroughly Christian.
Their different parents may have a common ancestor of whom little is
known, but there seems to be no direct relation between the two. It
is not our province to speak here on the source or sources from
which Dante direotly drew his visions. As to the visions of Virif,
though a great part of the details is original, the main features about
the destiny of the soul in the other world have their origin in the
Avesta. The fifth and the seven teenth chapters of the Vird/-nimeh
are, as it were, a clear and amplified version of a portion of the 19th
chapter of the Pendidad. These chapters are based on the very
doctrine of the future destiny of the soul after death as believed
by the ancient Zaroastrians,

The visions of Virif were made known to the European world of
letters by the English translation of Mr. J, A. Pope in 1818. This
was an imperfect translation, not of our Pehelvi Virif-nimeh, but of a
Persian version of it which was to a certain extent mutilated by some
foreign elements. This imperfect translation of the Persian mutilated
version led some to believe that the visions of Virif were derived
from the Christian source of Isaiah’s Ascent. But the late Dr. Haug,
who was the first to write upon this subject, and whose learned presence
in our midst as the Professor of Sanskrit in the Deccan College, had
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greatly helped and encouraged Iranian studies, has clearly shown that
this was not the case. M. Barthélemy, in his excellent translation
(Livre d’Arda Virif), wherein he has dwelt upon some of these strik-
ing points of resemblance, agrees with Dr. Hauog and says, * Rien
ne justifie les tentative faites pour montrer que les visions de I'Arda
Viraf dérivent de celles contenues dans I’ Ascension dv prophéte Isaie,
car elles n’ont entre elles aucune relation historique.”
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Arr. XV.—The so-called Pehelvi Origin of the Sindibdd-nimek
or the Story of the Seven Wise Masters,—By Jivana
Jausnzpi1 Mobi, B.A.

[Bead 28th Jane 1892.]

Like the story of Kalila and Damna, known in Europe as the
_<t Pables of Bidpii,” the story of the Sindibid-nimeh, known in Europe
as the ‘¢ Story of the S8even Wise Masters,”” has gone through several
versions both in the East and in the West. Mr. W. A, Clouston, in
the Athkeneum of 12th September 1891, says that all these different
versions have a common origin, and that they also, like the story of
Kalila and Damna, come from the Pehelvi, through an Arabic version
now lost. '

Mr. Clouston has given an epitome of this story of Sindibid in his
Popular Tales and Fictions (Vol. 1.). Professor Forbes Falconer
has published an “ Analytical Account of the Sindibid-nimeh ” in
Vols. XXXV. and XXXVI (new series) of the Asasic Journal
(1841). We find the story reproduced by the pen of Mr. A. Rogers
in the January namber of this year of the Asiatic Quarterly Review,
Mr. Clouston has also published a separate book on the subject of the
Sindibid-ndmeh, which, being ¢ privately printed,” is not available.

The object of this paper is to show that, if, as Mr. Clouston says,
Pehelvi is the origin of this wide-spread story of “ The King, the
Damsel and the Prince,” it is the old Persian story of Kius, Soudibeh
and Siivash, that has given rise to it. In the Pehelvi literature now
extant, we find mo story of the kind, but we find a trace of it in the
Shah-nimeh of Firdousi, who, let it be remembered, has collected, as
he bimself says in the preface of his great epic, the materials of his
poem from a Pehelri work.*®
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Vuller, L., lines 164-169.
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Before giving Firdousi’s version of the story, I will give here for
comparison the Sindibid-ndmeh story as given by Mr. A. Rogers :—

« An Indian King, by name Gardis, was, for a long time, childless,
but by dint of fasting and prayer, at length, obtained a son, who was
destined, according to the horoscope cast at his birth, to pass through
a great misfortune and become famous in his age. Great care was
taken with the young prince’s eduenation, but for some years to no
purpose, until he was placed by the king, on the advice of his seven
pasirs or ministers, in the charge of s learned man of the name of Sindi-
bid. Under this person’s tuition, the prince, in six months, became a
model of learning and wisdom, and was about to be presented to his
father under this more favourable aspect, when the time for under-
going the calamity, predicted at his birth, arrived. He was warned
by his preceptor accordingly, that, in order to counteract the evil
fate that was lving in wait for him, he must be silent for seven days
whatever the king might say ordo tobim . . . .,
One of the hng s wives, who had fallen in love with the pnnce, bevs
the king’s permission to take his son into the private apartments, on
the pretence that she might ¢xtort from him the secret of his
remaining silent. Leave is given, and she takes the opportunity to
declare her passion to the prince, and offers to raise him to thc
throne by poisoning his father, The offer being indignantly refused,
the woman, afraid of the poesible consequences when the prince was
allowed to speak again, determines to be beforehand with him, and,
rushing into the king's presence, accuses the prince of making
improper proposals to her and threatening his father’s life. Shocked
at the revelation which he fully believes, the king sends for the
executioner and orders the prince’s execation . . . . e
The king’s vasirs, hearing of the king's order, hold a consultatlon. and
determine to prevent its being carried out by one of their number
going to their master on each of the seven days for which silence has
been imposed on the prince, until the latter may be at liberty to
defend himeelf, and relating tales to the king to expose the deceitfulness
and viles of women. Then commences the struggle between the
vazirs and the desperate woman, the king on each day putting off the
prince’s execution in consequence of the impression made on his
mind by the vasirs’ stories, and the next day reiterating his order
for his son’s death on the tears and entreaties of his treacherous wife.
The former, however, manages to tide over the seven days of
15«
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silence; and finally the prince, aliowed to speak for himself, turns
the tables on his wicked step-mother, and turns ont a model of
wisdom and excellence.”

Now the episode in Firdousi’s Shih-ndmeh, to which I think this
story of Sindibdd is similar in its main featores, though not in some of
its details, which, I think, are added and worked out in the subse-
quent versions, runs as follows :—

Kius, the king of Irin, had a prince by name Siivash, who was as
.beautiful as a fairy. He thanked God very much for the birth of this
son, but those who calculated the movements of the heavens found
that the stars were hostile to this infant. They revealed this to
the king and advised him on the matter. Rustam, who was a gene-
ral of the king, took the prince under his protection and instruction.
He took the prince to Zaboulistin, and brought him up in a manly
way as befitted a king’s son. He taught him the arts of war and
chase, and the ways of ruling justly. He taught him all the virtues, .
and in short made him one who had none as his equal in the world.
Then, at the special desire of the prince, Rustam took him to the
royal court, where be was enthusiastically received by King Kéaus and
his courtiers. The festivities in honour of the prince continued for
seven days. The prince thus lived in ease at the court of his royal
father for seven years, during which period Soudibeh, the step-
mother of the prince fell in love with him, and, under the pretence -
of affection for the boy as a mother and of a desire to entertain him
and to give him presents, requested the king to send Siivash to the
‘apartments of women. At the desire of the king, Sidvash paid three
visits to the lndies’ apartments. The queen made improper proposals
to him, and he left her rooms indignantly. Soudibeh being afraid
of the consequences, if the prince complained of her conduet, tore off
her clothes and raised an alarm. Kius went to her apartments, where
she complained of Siivash having tried to commit violence upon her,
The king said to himself: “ If all this is true I will cut off the head of
Sidvash.” He then sent for Sidvash, who stated all the facts. The queen
accused him of falsehood, and said that he had gone to such an extent of
violence that encientc as she was she expected a miscarrisge. The
king found that Soudibeh had all kinds of strong perfumes and scents
over her clothes and body. Then calling Siavash by his side he did
not find over his body any trace of thoss scents and perfumes which,
he said, would have been found over his body had he committed any
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violence upon the body of Soudibeh as alleged. Thus he found the
prince innocent. Soudibeh then tried other means to move the
feelings of king Kdusin her favour and against the prince. She, by
means of some drugs, made a maid-servant who was enceinte miscarry.
The maid gave birth to two still-born infants. Soudibeh then pretended
that it was she herself who had given birth to the still-born infants, and
raised a cry of grief and sorrow, The king being attracted to her
apartments, she reminded him of her former .oomplaint, v1z., that she
expected a miscarriage from the violence of Sidvash. This made the
king again suspicious about the conduct of Sidvash. He called the
sages, who knew the stars, before him, and asked them to find out
the secret. They consulted the stars for seven consecutive nights and
traced out the truth. The woman, who was the real mother of the
still-born infants, was arrested, but she denied any knowledge of the
matter. The king called Soudibeh in the presence of the sages.
She accused them of being partial to the prince who was supposed
to be very powerful. She then wept and cried bitterly. This
affected the heart of the king, and he sgain became suspicions about
the whole affair. He then called an assembly of the' Mobeds
of his court, and submitted the whole matter before them for advice.
They advised the king to try the case by the ordeal of fire, Soudabeb,
the queen, being asked to go through the ordeal, said that she had
showed her innocence by presenting before the king the two infants
that were born dead through the miscarriage caused by the violence of
Sidvash, and that, therefore, it was the doty of the latter to prove his
inuocence by going through the ordeal. BSiivash went through it
unhurt and proved his innocence. The king, thereupon, condemned
the queen to death and sentenced herto be hanged. But then Siivash
interfered on her behalf and persuaded the king to forgive her.

This then is the story of the Shih-nimeh which resembles that of
the Sindibid-nimeh. We will here enumerate the points of striking
resemblance between these two stories :—

1. The son of the Indian King (ardis was destined, according to
his horoscope, to pass a life of misfortune, So was Sidvash, the son of
the Trinian king Kius, destined, according to the astrologers, to pass
a life of misery.

2. As the Indian prince was entrusted to Sindibid to be trained
and educated, so was the Iranian prince Siivash entrusted to Rustam,

3. The Indian queen, who had fallen in love with the young prince,
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asked the king to send him o her apartments on the pretence that she
might extort from him the secret of his observing silence. According
to the Shih-nimeh, the Irdnian queen Boudibeh asked Kaus to send
Sidvash to the private apartments of women on the pretence of enter-
taining him and presenting him with gifts, and of making him choose
a partuer for life. '

4. The Indian king grants permission to the queen to take the
prince into the ladies’ apartmeuts. There the queen reveals her love
‘to the prince, and offers, if he returned her love, to raise him to the
throne by poisoning the king. The Irinian king, according to the
Shih-nimeh, also grants permission to Soudibeh to take Sidvash to
the ladies’ apartment where she reveals her love to him, and promises,
if he returned her love, to give him crowns and thrones, and thresteus,
in case he did not return her love, to deprive him of the throue and to
ruin him.

5. Onb the Indian priace refusing the offer with indignation, the
queen raises an alarm and accases the prince before the king of im-
proper offers, ” We find the same in the case of the Irdnian prince.

6. The seven vasirs of the Indian king intercede on bebalf of the
prinoe for seven consecutive nights and persuade the king to postpone.
the execution of the prince. According to the Shih-nimeh we have
no seven vasirs, but we find & number of sages who kunow the sters.
They consalt the stars for seven consecutive nights to find out the
trath about the miscarriage complained of by Soudibeb as the result
of the attempted violence of Siavhsh, The number seven plays a pro-
minent part in the story of Siavdsh in the Shih-nimeh. Siavash on his
return from Rustam after completing his education was entertained by
the king for seven days. It was for seven years that Kius tried the
ability of Sidvash before putting him at the head of the province of
Mawaralnshar (The Transoxania). Again it was for seven years that
Soudibeb entertained love for Sidvash before revealing it to him.

7. The last time that the Indian queen comes before the king to
defend herself, she accuses the vasirs of being in league with the
prince and of saying falsehoods. So does the Persian queen accuse
the sages, who met for seven consecutive nights, of being afraid of
Sidvash and of saying what was not true,

8. According to one account of the Sindibid-nimeh, the Indian
queen, who, in the end, was found guilty, was pardoned by the king at
the intercession of the prince. So was the Persian queen, who was
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condemned to death by the king, pardoned at the request of the
Persian prioce. ‘

Now there is one great difference between the story of the Sindi-
bad-nimeh and that of the Shih-nimeh. It is this, that we donot
find in the Shih-nimeh any allusion to the stories told to the king
each successive night by one of the seven eazirs. But in place of
that we merely find that the sages met together for seven nights.
According to the Sindibid-nimeh story it is the alternative stories of
the vasirs and the queen that allay and excite the feelinga of the
Indian king. According to the Shih-nimeh story it is the tricks
of the queen and their exposures that alternately excite and allay the
suspicions of the Persian king. At first she tears off her clothes
and raises an alarm to excite the king’s suspicions which are soon
removed when he finds no trace, on the body of Sidvash, of the
strong perfumes with which she has covered her body. Then
Soudibeh resorts to the trick of a pretended miscarriage, which again
makes the king & little suspicions. The sages after their seven nights’
consultation soon expose the mischievous plot, Soudibeh in her turn,
again weeps bitterly, and accuses the sages of being afraid of, and
partial to, the prince. This moves the king again a little in her favour.
He calls a council of his Modeds to discover the whole truth. They
advise an ordeal by fire. Now these steps and countersteps taken by
the queen on one hand and the sages and Mobeds on the other, as
described in the Shah-nimeh, are replaced by the stories of the seven
vasirs in the Sindibid-nAmeh.

Now, 1 think that this narration of stories by the seven vazirs and
the queen, is a foreign element added to the Pehelvi story by the
Arabs who were very fond of spinning out a long story in the form of
petty stories narrated every night, as we see in the case of the well-
koown Arabian Nights. T think I am borne out in this view by the
very fact—and that an important fact—that, as pointed out by
Mr. Clouston, the stories of the seven zuzirs and the queen vary
greatly in the different versions—Syriac, Greek and Persian—of the
Sindibid-nimeh. The main features in the story remain the same in
all the different versions of the Sindibid-nimeh as in the original
Persian story, but in the stories of the pasirs and the queen, which I
consider to be the foreign element added by the Arabs, as was their
wont, we find a great difference in the different versions of the Sindibid-
nimeh,
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Thus, it appears to me that if the source of the story of *“ The King
the Damsel and the Prince,” as described in the Sindibid-nidmeh, be
Pehelvi, we find it in the story of Kiuns, Soudibeh and Sidvash of the
Shih-nimeh which is, as the poet himself says, written from Pehelvi
sources.

It appears that the story of Sidvash is more ancient than the times
of the Sassanian period when the Pehelvi books from which Firdousi
took his materials were written. We find an allusion to the unsur-
passed beanty and innocence of Siivash in the older writings of the
Avesta, In the Avesta writing, known as the Afrin-i-Spitimin
Zarathusht, we read the following passage:—* Srirem keharpem
anistravanem bavidhi yatha kava Sidvarshind,” i.e., may you be as
beautifal and innocent as Siivash. An allusion to the unparalleled
beauty of Sidvash is also made in the Pazend Afrin, where one is
desired to be as beautiful as Sidvash (Hudeed béd chiln Siivakhsh).
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Awrt. XVI.—Bharirihari and Kumdrila.—By K. B. Pargar,
B.A., Deccan CoLLeag, Poowa.

[Read, 28th June 1892.]

I~ my last paper I relied on two distinet passages in I-tsing’s work,
One of these passages refers to Dharmakirti® as his contemporary
according to the French translation. But we read in the Indian
Antiquary, Vol. XIX., p. 319, that this passage was submitted to
another Chinese authority, Prof. Vasiliev, who gave it as his opinion
that the original Chinese expression may also be interpreted as *nearest
in time,” Now this last rendering looks on the face of it very
indefinite. I, therefore, referred to another passage in I-tsing’s work,
in which that author is most precise in his statement of the facts
which he has communicated to posterity.

This second passage, to which I appealed in my last paper, is the
one which refers to Bhartrihari as having diedin 650 A.D. Here?
I-teing is giving & description of our grammatical literature, as it was
known and studied in India in the latter half of the seventh century.
He mentions several standard authorities on the dcience of grammar.
When he comes to speak of Bhartrihari, he tells us that he was a
grammarian of wide-spread fame and that he was the author of the
Vikya-discourse or Vikyapadiya. I-tsing, moreover, gives the number
of verses contained in the Vikyapadiya as 700. On examining the
text of this work, as we now have it in the manuscripte belonging to
the Deccan College Library and in an edition of it printed at Benares,
I find that I-tsing’s statement is very nearly correct.® After giving
these particulara about Bhartrihari and his Vikyapadiya, the Chinese
pilgrim adds that this author died in 660 A.D, This is a most
interesting literary fact, and the value attaching to it from a historical
point of view canuot be over-estimated when we remember that it was

! Dharmakirti and Samkarichirya, J. B. Br. R. A.8,, Vol. XVIII,, p. 88.

¢ Prof. Max Miiller on the date of the K44ik4, Ind. Ant., Vol. IX., p. 808.

3 I refer the reader to Dr. Kielhorn’s valnable paper on the grammarian
Bhartrihari, Indisn Antiquary, Vol. XII., pp. 226-227, where it is most satisfac-
torily proved that I-tsing restricts the term VAkyapadiya to the first two
chapters of Bhartrihari’s work, in the same way as Vardhamina does in his’

Ganaratnamahodadhi when he speaks of Bhartrihsri as TFATHATHITHAL:
Har.
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commuoicated to us by a contemporary writer ; for I-tsing was born
about 635, whereas Bhartrihari, to whom he refers, died in 650 A. D.

In the Tantravirtika, Chaptér 1., Section 3, Kumarila delivers a
powerful attack on Pinpini, Kitydyans, Pataijali and other gramma-
rians, and contends that the study of grammar is not enjoined in any
Vedic school. Nor can it be maintained that grammar is part of the
Vedas, because, while the Vedas ate eternal, grammar is only the off-
spring of the human brains and is no better than the utterances of
Buddha and other men : *

qJ F ITFANAT FACTHROT 7717 )
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Kumirila then proceeds to argue that the science of words is not
useful in preserving the Vedas, nor even in maintaining the purity of
our every-day speech, and that even such emineat classical authors
as Mafaka, Aévaliyans, Nirads, Manu and prince Palakirya pay no
regard to the rules laid down by Panini®.

In the course of this very interesting dis-ussion which occupies
nearly a whole section, Kumdrila cites numerous verses from the
Vikyapadiya of Bhartrihari. I shall, however, content myself with
pointing out only five of these verses as that number will suffice for
my present purpose. The 121st -verse in the second Chapter of the
Vikyapadiya, Benares Edition, p. 132, runs thus :

FEAY: AL TARIFOH |
WIYREATE T gAY ||

This verse is twice quoted by Kumirila, Tantravirtika, Benares
Edition, pp, 251 and 254 :

a9qE: I
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+ TantravArtika, Benares Edition, p. 207.
Ibid. p. 199.
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The second line of the 13th verse in the first Chapter of the
Vikyapadiys, p. 7, is quoted and parodied, and the sentiment expressed
therein is held up to ridicale by Kumirila, Tantravirtika, pp. 209

and 210, thus:
it 37 RgF N

q & FAfEHATad AAFIgeHA |
The 14th verse in the second Chapter of the Vikyapadiya, p. 73, is
also quoted by Kumirila, Tantravirtika, p. 220:

ATEIVIRT 41 AT FATFIRITHTS |
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Here are two more quotations:
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Vikyapadiya, Chap. II.
g TAE JRRARR N |
qoré gEamt 9 939 il 1)
Tantravirtika, Chap. I11., Sec. 1., Benares Edition,
p. 732.
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Tantravirtika, Chap. III., Sec. I. Bepares Edition, p. 731.
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We have thus seen that Kumirila frequently quotes Bhartrihari
and criticises him along with Pinini and Patafjali. It is obvious, I
think, that iu Kumirila's days, Bhartrihari was regarded as a high
authority on grammatical science. In his own life-time he could not
have been so distinguished as to attract the notice of a foreign scholar,
or so highly thought of by the followers of the Pininian school as to
deserve being criticised along with such acknowledged authorities as
Pinini and Pataiijali by a leader of the Mimimsi school. Hence
Hiuen Tsiang, who was travelling in India between 629-645, does not
meution him, whereas I-tsing, writing nearly half a century later, tells
us that Bhartrihari was known as & famous grammarian throughout
the five divisions of India. On this ground we may fairly conclude
that half a century mast have elapsed between the date of Bhartrihari’s
death, A. D. 650, and the time at which the Tantravirtika was com-
posed. In other words, Kumirila wust have flourished in the first
half of the eighth century. Thigis the earliest date that we can assign
to him, cousistently with the facts stated above,

We are dealing here with two distinguished authors, I-tsing and
Kumirila. The former was a cultured and scholarly native of China,
and a follower of Sikyasimha whose immortal name appears above
the surface of oblivion, like a mountain peak, glowing in the grandeur
of cternity. I-tsing came to India to visit the sacred places of his reli-
gion where those blessed feet of the Enlightened One had trod. The
latter was Kumairila, a native of Southern India whose intellectual
superiority was so great that he towered far above his contemporaries.
e was at a loss to conceive how Buddha, Kshatriya as he was, could
aspire to the position of a teacher—a position which belonged by right
of birth to the Brahmin alone—and proclaim to the astonished world
that he was the only saviour of mankind.:

FHTITAN A A
Ay fHqae] [Eg=<aai § @ )
Tantravirtika, Chep. L, Sec, I1IL., p. 116,

Kumirila therefore occupied himself both by pen and speech in
cradicating that religion which had well-nigh extingnished the las
spark of Brahminism and which had attracted I-tsiog to India from
the fur kast.

Both these writers are speaking of the same subject, namely, the
grammatical literature of India, but from different points of view. They
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name the same authorities, Pinini, Pataiijali and Bhartrihari, and agree
in referring to the same work of Bhartrihari, namely, the Vakyapadiya.
The relations between Bhartrihari, I-tsing and Kvmirila may be seen
at a glance from the following table : —

Bhartyihari, 650 A. D.

l

I-tsing, 690 A. D. '200 A. D.
Kumirifa.

Like the general run of Indian authors, Kumirila confines himself
to criticising Bhartrihari adversely, but affords no clue to his own date
or that of Bhartrihari. On the other hand I-tsing supplies definite in-
formation on two points, namely, the date of Bhartrihari's death and
the interval of time that must have elapsed between that event and the
period at which he became famous throughout India. And since the
Tautravirtika was obviously composed at a time when Bhartrihari'’s
renown ns & grammarian was completely established in the five divisions
of Indin, we are forced to assign Kumirila, at the earliest, to the first
half of the eighth century.

Again, we possess interesting evidence to determine the chronological
priority of Kumirila to Samkarichirya ; for the former is actually
referred to by the latter in the Taittirivabhishya and quoted by Sured-
vara in the Taittiriyavirtika in the same connection. The introduc-
tion to the Taittiriyabhishyn thus opens with an attack on a certain
Mimimsaka® :

FAHNGANEACUIGET AR HqATITS (T 43130~
WHEETRd O SISTRI AR | AT [Aoama: i i-
ATAAAT: FNEFAHDY T AT T 2 |

In explaining this passage, Suresvara tells us that the Mimimsaka
here attacked by his teacher Satkarichirya is no less an author than
Kuamirils himself, Says the Thaittirlyavartika':

ARGl 7 9999 9 FIFETEAn: |
ESE LR DG e DI tio @]

T SEiaFR-Y: i RNeTEag |
qATEATA1S SHEAMA T 40 {4074 )

¢ Taittirlyabh#shya, AnandiSrama Ed,, p. 3.
? Taittiriyavartika, Anandiéramu Ed, p. 5.

29
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Here the first verse quoted by Sureivara occors in Kumirila's
Slokavirtiks,® and it is plaio that Samkara has only paraphrased this
verse in setting forth the Mimimsaka’s view.

In the next verse Sureivara calls Kumirila Mimimsakamhmanya or
one who makes a parade of his Mimimsi-lore. None but Sureivara
who lived shortly after Kumarila, could have ventured on the use of
such a disrespectful expression towards that distinguished Mimarbsaka.

We have thus established chronological relations between Bhartribari,
Kumirils and Samkarichirya. Bhartrihari is criticised by Kumarila
who in his tarn is criticised by Satkarichirya ; Bhartrihari died in
650 A.D., and became famous throughout India nearly half a
century Iater as I-tsing assures us. Kumirila, who must have criticised
Bhartribari after the latter had become famous, of course belongs to
the first half of the eighth century; and Samkarfchirys must for
a similar reason be assigned to the latter half of the same century.
This view of the matter, be it observed, does not involve any accept-
ance of tradition, but rests entirely on the explicit statements made by
I-tsing, Kumirila and Suredvara. Nor can the conclusion thus arrived
at be invalidated by any arguments that have been as yet advanced
unless one is prepared to pronounce I-tsing’s work a pure forgery.

Turning to Digambara Jaina literature, the first name that greets
us is Samantabhadra whose Aptamimilimi is cited by Vichaspatimiara
in explaining Samkarichirya’s criticism on the Syidvida doctrine.

WRE: GI4SITAnmSgaREy: |
giEaIRel SARAIAINET |
The appearance of Semsntabhadra in Sonthern India marks an
epoch not ouly in the annals of Digambara Jainism but in the his-
tory of Sanskrit literature. The Aptamimamsi is regarded as the

s Pandita, Vol. IIl., p. 534 Bee Bimatirtha's Siriraknéistrasaingrahs,
Chap. 1., section I. Bureivars also quotes Kumirila in his Brihadiranyula-

vartika, Chap. 11., Section 4 :
s Y : TR FswrAtad AR
R FHE TN WOTARSTAN A\ U}
FIAATA T: @ @asEa Ny |
F‘!F‘mi{a Y &Y RagHar Lo il
Pandits, Vol. 111., p. 85.

®* Bbimati, Bibl. Ind. Ed., p. 458. The verse stands 104th in the Deviga-
mastotra. '
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most nathoritative exposition of the Syldvids Doctrine and of the
Jaina notion of an omniscient being, and * passes in review all the
contemporary schools of philosophy, including the Brahmidvaita
Doctrine.”®

This work was composed by Samantabhadra by way of introdunction
to his larger work, the Gandhshastimahdbhishys, & commentary on
the Tatvirtha of Umasviti, and is widely known in India as the
Devigamastotra, from its opening verse :

2RO |
AT $3 e A qEr )

Samantabhadra also wrote Yuktyanusisana, Ratnakarandaka, Sva-
ysmbhﬂsbotu and a Jinasataka, The earliest commentary on the
Apmnimdmll is the Ashtasati of Akalamka who is also known as
Akalathkadéva or Akalamkachandra. He was likewise the author of
the Laghiyastraya, Nyiyavinischays, Akalsmkastotra, Svariipa-
sambodhana and Priyaschitta. The second and more exhaustive
commentary on the Aptamimirmsd is the Aptamimamsilamkira or
Ashtasahasri of Vidyinanda who tells us that he has followed the
Ashtaiati as his guide : **

sfressaiagat GiauLieas m?cm[ I
ATATAATAAEEEe! SHEA | Chapter X

He also wrote Yuktyanudisanilamkira, a commentary on the
Yuktyanusisana, He was likewise the author of the Aptapariksha.

The Slokavirtika, which is quoted in the Ashtasahasri,'’ and the
Pramdnnpariksbd which is referred to in the Yuktyanusisanilarmkirs,'*
are also attributed to him.

Samantabhadra, Akalathka and Vidyinanda are thus referred to by
Minikyanandi in the ParikshAmukha : **

10 Devigamastotra, verses 24-27.

'1 Ashtasshasri, Deccan College MS., No. €4 of 1875.76, p, 300b.

1% Ibid., p. 88b.

1% Vishalkirti Maharaja’s MS., p. 9a.

'* PrameyakamalamArtanda, Deccan College MS., Nu. 638 of 1875.76, p. 77a.
16
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fad a3 AaigaTy qaFS® Iy
RaETeimEaoay (4 A3 |
ﬁ -y e i:-. i ﬁﬁ. w -
g Jae Fadg giqa: sfiadar {5 1 Chapter L.

The earliest commentary on the work of Manikyanandi is the Pra-
meya-kamslamirtanda of Prabbichandra who says that his author has
based his aphorisms on the works of Akslamka, as the latter are tvo
-hard for children to understand :'*

sfireReRAgqEATi] 3 7997 T LAY FEIH-
FITCYYGA  AANATFEAIRIAA AL B Haaedmane
H99 AFHEHARR [ JoE )

Prabhiichandra adds that hesides the Prameyakamala-méartanda,
he also wrote the Nyiyakumuda-chandrodaya, a commentary on the
Laghiyastraya of Akelanka whom he thas speaks of as his teacher:

AR TR .

MG FINT §: Ja9: |

OIY FFSAETN gad

g TRTITTATTEIDT 11 3 1)

Y FIGFH: FAAETT: AFSE @

ATET ATEITEIEAIT sqeng 98 |

& 7 sfmmIfeaEaed: meeE: &4
SIARIGIAR 39 [F9a: g 18 |

TRANSLATION.

After having commented on the work of Mipkyamandi conveying
unequalled knowledge, this commentary which is the repository of
knowledge is again commenced on a text which lights up the mul-
titude of things in the three worlds and which is able to effect the ful-
filment of all desires. From having approached the feet of Akalainka

s Ibid., p. 1b. Cf. AFFRITHUGT I figar |

ARG AEF A9 MOAGHRT 0
Apantavirya.

18 Introduction to the Nylyakumudachandrodeys, psim-leaf MS. from
Sravana Uelgol.
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1 have gained indescribable and unsurpassed knowledge; and with it
I explain his work treating of all subjects. Does not the prosperons
Ganadhara [Gautama] himself, who bas obtained splendid gifts from
the feet of the excellent Jina [Mahadvira] explain his incomparable
speech delivered in the respective dialects of all people ?

It is evident that Prabbichandra was the pupil of Akalarmka-
Vidyinanda quotes Akalathke ; Minikysoandi mentions Akalanka and
Vidyinanda. Prabhichandra, the pupil of Akalamka, writes a com-
meantery on Minikyanandi’s work, in which he frequently quotes
Vidyananda.!” These facts show convincingly that we have here a
gronp of four contemporary authors, Akalamka being the oldest of
them all.  The chronological relations between them may be best seen
from the following table: —

Akalamka
Vidyinanda
Miikyanandi
Prabhachandra,

Prabhiichandra quotes'® the opening verse in Bina’s Kidambari,
NIV 9 T9TTA
el At ey e )
SRR UESIEE DFEEl
Ffimmy FqT J9: 10
Both Vidyinanda and Prabhichandra frequently quote Bhartyihari :**
T & 9991 SF T FRLIFONGA |
HIATHIANA §F T fated 1)
Tt is therefore obvious that Akalamka and Prabhichandra lived
after the 7th century. They also lived before Jinaséna, the preceptor

of Amoghavarsha 1., who mentions them in the x:u.lipun'u_l.u.’° These
facts will enable us to accept as correct the opinion of Brahmanemi-

'7 Prameyakamalamirtanda, pp. 116. Here Prabhichandra reproduces the
pOrvapaksba of the Mimirhsaka word for word from the Ashtasahasri, p. 40.

'Y Prameyakemalamirtands, p. 148s. Dr. Peterion’s Edition of the
Kidambari.

'* Prameyakamalamirtanda, p. 2la. Ashtasabasri, p. 107a

*? The passage is cited further on. Adipuréna, Deccan College MB.,
No. 288 of 1883-84, p. 2a.
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datta,*! though a modern writer, that Akalaibka was contemporary
with the Rishtrakfita king Subhatuiga or Krishnaraja I. I shall now
quote the passage in the Adipun‘u_m which mentions Akalemka and
Prabhichandra together with his great work the Nyiyakumudachandro-
deya, or, as it is briefly styled, the Chandrodaya :

dxtaraTE TaTHE §1F @7 |

&1 90T AT TNTHRE [qg 189 1)
IERAFIETE I F9 4 THA |
TEEHAHAP=E gat TEa@i T 1181
yrmeftqrea=Raitot o |

gt gTarser aUEFEEAST: 1<} I

“T praise the poet Prabhichandra, whose fame is as bright as the
rays of the moon, and who has ever delighted the world by the com-
position of the Chandrodaya. Who does not extol the fame of that
author of the Chandrodaya which adorns the head of the good and
will not fade till the end of time? The merits of Bhattakalamka
Sripila and Pitrakesari, exceedingly faultless, shine as though they
were garlands placed on the breast of the wise.”

In this passage Jinasena mentions Akalamka, Prabhichandra the
author of the Nviyakumuda-chandrodaya and Pitrakesari. In a very
old palm-leaf manuscript of the Adipura‘-m, belonging to Brahmastri
Sistri of Sravepa Belgol and written in old Kanarese characters,
Vidyinanda is given as another name of Patrakesari. Again the
Samyaktvaprakisa®® quotes a certain passage from the Jaina Sloka-
viirtika and ascribes it to Vidydnanda alizs Patrakesarisvimi :

T FFANas AR PaEETadeiaEE g 9
fegs ayyeH el || 9] gEiFusEidaTam-
wiRy S IEsqEE A 7R JFNgR: fAgaray
ASTUVEE T JIHHE A FEITTREAT AHHRUL,

*1 Kathikoéa, Deccan College MS., No. 471 of 1884-86, Ind. Ant. Vol. XII,,
P- 215, where ‘bbavati’ is & mistake for ‘ Bharate.’

8% Samyakivaprakdéa, Deccan College MS., No. 777 of 1876-76, p. 6b.
1
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This passage occurs at the beginoing of the second chapter of the
Jnina Slokavirtika,*® which the Hindi commentator** on the Ratna-
karandaka attributes to Vidyinanda. In‘a play entitled Jiiéna-Stiryo-
daya Vidichandra introduces Ashtasati’® as a female character.
Wheu she encounters MimArmsi and other sects, she recites the
Devigamastotrs and explains it. Bat anable to silence them and
frightened at their appearance, she seeks refuge in the lotus-like
mouth of Pitrakesari. In the 4th Act she says,**

29, TG TTCLA HAAEFARGRGQFAS TG AT ARATFA-
FEFERIEINIAT Syodal qodeagdaar §E fla 2 §
g AT FY ST £ed)

« that she was protected from the attacks of Mimémsa and other
schools by the prosperous Patrakesari who developed her into the
Ashtasahasri.”

These facts enable us to identify Pitrakesari with Vidyinanda
who wrote the Ashtasahasri.

We have already seen that Akalamks, Prabhachandra and Vidya-
nanda alias Pitrakesari have been praised by Jinasena. The prasasti
at the end of the Uttarapurina, which speaks of Jinasena as the pre-
ceptor of Amoghavarsha I, and which was composed in Saka 8207
when Lokiditya of the Challaketana or cloth-bannered*® family was
ruliog at Bamkapura, was discovered by me and communicated to the
Indian Antiquary”® in 1883, Jinasena’s pupil Gunabhadra is de-
scribed in the Sanskrit Commentary on his Atminuéisana® as the
preceptor of Krishnardja I, while the latter was still a yuvardja.

For the purposes of the present inquiry, it is necessary to fix the
date of Jinasena’s Adipurina as precisely as possible. He wrote his

33 SlokavartikAlamhkArs, Deccan College MS., p. 64a.
%+ Hindi commentary on the Batnakarandaks, Deccan College MS. No, 660
of 1875.76, p. 236a.
"#5 Akalafika’s commentary on Samantabhadra’s Devigamastotra mentioned

in the next sentence. . ’

¢ JiiAnastiryodaya, Decoan Oollege M8., No. 495 of 1884-88, p. 58b.

37 The cyclic year mentioned here is pitigals. Deccan College M8., No. 505
of 1884-86.

?% Beo my paper in the Ind. Ant., Vol. XIV., p. 104

** Ind. Ant., Vol. XIL, p. 318. '

30 Atminuédsans, verve 108, MS. of the Jaina Matha at Kolhspur,

16«
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first work the Jaina Harivaméa in Saka 705 when the Rashtrakfita
king Vallabba 1I. was reigning. At this time Jinasena must have
been very young as the Harivamsa is lacking in richness of fancy, copi-
ousness of imagery and fluency of verse, which distinguish the later
productions of bis muse. The interesting prasasti of the Jaina Hari-
vamsa tngether with the paseage in which the Gupta kings are alluded
to, I have published in the Indian Antiquary.®

Jinasena lived on into the reign of Amoghavarsha I, as he tells us
.himself in the PAréivibhyudaya:

v AT asasEaagey Ay
T Jé FiverEer w1 |
A SIS [ AETIE
YIUTY TTEEITTGIS: 11 Yo |
CIEEGECICRICADIECUE
TR |
THIEa g

F AT m"ﬁrf‘wa:mgr ey N

TYATIRR AT E SRR At aay
qRTEY TSI I TgFET: 108 )

This poem is one of the curiosities of Sanskrit literature. It is at
‘once the product and the mirror of the literary: taste of the age. The
first place among Indian poets is allotted to Rilidasa by consent of all.
Jinasena, however, claims to be considered a higher genius than the
author of the Clovd-messenger. But this estimate of himself is not
endorsed by posterity who regard Kiliddsa as the greatest of Indian
bards, the unapproached and unapprochable; whereas, except among
his co-religionists, Jinasena’s name has passed into unmerited-oblivion.
However this may be, the value of the Pirsvibhyudaya to a modern
editor of the Cloud-messenger cannot be exaggerated as Jinasena has
contrived to interweave the whole of that charming love-song into his
poem. It may be noted here that the earliest allusions to Kalidasa

31 Ind. Ant., Vol. XV., p. 141.
32 MB. of the Kolhapur Jaina Matha.
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are those found in the Harshacharita® and the Aihole inseription of
Pulikesi 11,** which thus opens in praise of Jina t

sy (B fiasa(ac o= T 359 |
AL NS ST 1|

The next reference in chronological order to the great poet occurs
in Kumiirila’s work,”® and the allusion to Kilidasa, which is met with
in the Pardvibhyudaya is consequently a still later one,

The composition of the Pirévabhyudaya I refer to the early part of
Amoghavarsha’s reign; and last but not least, comes the Adipurﬁga.
which admittedly ranks very high as a piece of literary workmanship ;
but Jinasena did not live long enough to finish it. Tradition tells us
that when Jinasena felt that his end was approaching he called to his
side twe of his disciples and, pointing to a piece of wood which lay in
front of them, asked each to describe it. One of them said

I+ g gy,

And the other who was Gunabhadra said

fieazre wify ga.

It is needless to remark that the latter description highly com-
mended itself to Jinasena who thereupon entrusted to Gunabhadra the

33 Introduction to Harshacharita.
34 Ind, Ant., Vol. V1II, p, 287. That this is the reading of the verse is
clear from the following 1—

FTACOIRY(EGT & (AW 79 gm%gﬂw l

Lt L4 1 JON seseessnsescseosenssss. W Biddhabhakti.
HACTRNAARNAATIHI -

(3red FTACTIAARICEN |

TR

Egiwswaeary 7k 793 || Siddhabhakti.

RATINEERCNET i |

ﬁm ‘cm 1\ Jinasens, AdipurAna.

grTERt T dAT AR T |

sarAfras o At Xaa=aat 1l Ravishena, Padmapurina,
8%  Tantravirtika, Benares Ed., p. 138 :—

@ o gzl

TREEd AR |

“gai @ GLeTey €AY

TATHARCIRZT " A )
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task of fnishing tlie Adlpuram * " The latter also wrote the Uttara-
purina and the Atménusisana alluded to sbove,

The Pirivibhyudays and the Adlpurﬁm do not epable us to assign
the latest date to Jinasena. But this omission is supplied by the
Jayadhavalitiki which mentions this anthor along with his illustrious
contemporary and disciple Amoghavarsha I, and gives Saka 759% as
the date of its own completion :

R A qIE mm )
rﬁ&mwm FAvoaaEn |l
FMITRZqATYTAL |

R ad sERHSteERTH 1)
qfeTy gEEmor dymEt gRenems: |
SATIE AT [FRETT: 1
s Al T ERigg: |
ITARTAY 3N JHTET T4 0!
N EANFERTARRY T |
Ay §EHT SAYTST qryasqrear |
AT Mo JEH g qAAE )
A i A aeidfaa 0
sfifienpriivaRvET FeisarannT-
= AEATRGHTRR RarERafR: |
Aw feRig e TR FRIGqIA
RIS sadl sfrareéraTia I

38 Jinasena wrote the first 42 chapters of this work, the remaining
b chapters being composed by his pupil. In his inéroduction to the 43rd ohap.
Gupabhadrs says :—
uy et of frmd ot n
q¢ e a=Ed A gEE Hw
Tyt aes QEAanmE e
T qYIEY [ASHUR TOTE w3 U i
37 BiddhAntatraya or three Scriptures at Mddabidari, leaf 516. Iowe this
reference to Brahmantri Shastri of Sravang Belgol.
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Wemay safely accept Saka 760 as the date of the Adipuril_in, for at
this time Jinssena must have been very old as he wrote his first
work the Harivamsa in Saka 705.

We have already seen that the Adipurl‘it_u\ mentions Akalamka,
Prabhiachandra the author of the Nyiayakumudachandrodaya and
Vidyipanda alias Pitrakesari. We have shown that Akalamka was
contemporary with the Rashtrakfita King Subhatuigs or Krishnaréja I.
and flourished in the 2nd balf of the eighth century. Akslamka's
pupil Prabbichandra and Vidyinanda must havelived on into the
first balf of the ninth eentury, and were, of course, contemporary
with Jinasens who wrote his Harivaméa in the time of the Rishtrakfita
king Vallabha II, The latest date, therefore, which can be assigned
to Prabhichandra and Vidyiinanda is Saka 760, the date of the
Adlpum_m which mentions them.

As I have intimated above, Prabhichandra and Vidyinanda quote
the Vikyapadiya of Bhartribari. They frequently mention and quote
Bhartribari’s great.critic Kumirila, Prabhichandra calls the author
of the Tantravirtika either Bhatta or Kumirila: s»

AT NI SATREIITAEITRAHTI THOTTITRIH
WTEFAOHREEISTTE (§)7 Tagsfiisanaad |
FANHCY gATOTiAt BRI SO T A ()A I
T TIIT CICEEFTA[ FARAIATET JFFRTEN A |
AT ey FNATTIT |
14 FRT= arRTEETeE |

Most of the verses attributed to Bhatta in the Prameyakamalamar-
tanda and the Ashtasahas! are found in Kumirila’s Slokavirtika which
obviously suggested the title of one of Vidydnanda's own works the
Jaina Slokavirtikn. No author is so frequently or so severely cri.
ticised as Kumirila. The reason for this is not far to seek. The
illustrious Mimameaka attacked the Jaina theory of an omniscient
being, as propounded by Samantabhadra in the Aptamtmﬂms‘
Akalamika writes his commentary called Ashteéati on this very work,
but does not reply to Kumirila, wherens Prabhichandra and Vidyi-
nanda let slip no opportunity of defending Samantabhadra from the
attacks of the great Mimimsaka the dread of the Buddhists and the

38 PrameyakamalamArtanda pp. 14a and 82b.
3¢ Devigamastodra, Verses 1-—6.
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Jainas alike. I do not propose to discuss here the interesting ques-
tion*® whether Kumirila was contemporary with Akalamkadeva.
Suffice it to say that a portion of Kumirila's critique together with
Prabhichandra’s reply to it is reproduced by S8ayana-Madhava in his
Chapter on Jainism.** .

Akalamka interprets the third verse in the Aptamimirsi as refer-
ring to Kepila and Buddha : neither can be accepted as a teacher of
mankind because their teachings are inconsistent. Vidyinande adds**
that this verse is also aimed at the followers of Prabhiikara and Bhatta
since they disagree as to the way in whioh a Vedic sentence should
be construed. Parodying a well-known line of Kumarils,** he says:

WA T Iy FREE AR o
Tt R gl €ar AETER Y |
FAY AT @SV & T T
TNAEA A T8 qE¥taquE |
VidyAnanda mentions the Veddntavidi Mandanawiira** and quotes*®
several verses from the third chapter of the Brihadiranyakavartika:
Jgh FTETROTFANAR—
AT L AT AN |
aeT & AT aRdTaT o)
A TS qRIeT-F AT |
auY fafad arefn &< adfiRd |
IO TEFD T AN T |
FARAT AT G TG
HIgNa T SEE
FEMAIERY 97 9T qErd |
FES T {Fanr EdR 7=

49 The question will be discnased in another paper.

41 Sarvadarianasamgraba, Bibl. Ind. Ed, pp. 28, 29.

43 Ashtadatf, D. C. MS. Ashtasahasri, p. 4 d.

43 Ibid, p. 6 o WG GUIAT AT GIA: HAS AN &7 w7 | AP AR WTH
Leee R LG AT

Laghusamantabhadra attributes this verse to Kumdrila.

44 Ibid., p. 14 b. Mandanamisra is another name of Sureévara, acoording to
the Bamknaravijayas of Chidvilisa aud MAdhava and the Guruvamiakivya.

43 Ashtasahasri, pp. 130, 131, 132,
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I have shown*® how Samkara puts & well-known verse of Dharma-
kirti into the month of a Vijfidnavadi Bauddba and bave inferred from
that circumstance that in the days of Samkara and Suresvara it was
the fashion for the followers of the Yogichara school to quote that
verse. Vidyinanda represents*’ a VijiiAnavidi as holding & disputa-
tion with a Brahmidvaitavidi and citing that very verse. This idea
was obviously suggested to the Jaina author by what Samkara and
Sureévara had ouly recently done. Again both Sureivara and Vidya.
panda*® attack the three-fold reason of Dharmakirti. Both quote
Kumirila whom we have assigned to the first half of the eighth cen-
tary. Both lived after Samkarichirys and Akalaka who belong to
the second half of the same century, and before Saka 760 the date of
the ﬁdipurdm. These facts taken together suggest as an inevitable
inference that SBuredvara wascontemporary with his critic Vidyananda.

The works of Prabhichandra and Vidyinanda place at our disposal
a mine of useful information. Prabhichandra mentions,*’among other
authors, Bhagavin Upavarsha, Digniga, Udyotakara, Dharmakirti,
Bhartrihari, Sabsrasvimi, Prabhikara and Kumirila. All these
authors with the exception of Bhagavin Upavarsha, are quoted by
Vidyinanda.”® Bhagavin Upavarsha, Sabarasvimi, Dharmakirti and
Kumirila are also referred to by Samkarichirya.® The Ashia-
sahasri represents Kumirila as refating the views of Dharmakirti and
Prabhikara. From this circumstance we infer the chronological priority
of the two last mentioned authors to Kumirila. Vichaspatimiira says
that Digniga is refuted by Udyotakara; and according to the Jaina
Slokavértika, Udyotakara bimself is attacked by Dharmaktrti.®?

In his paper ** on the Nyiyabindutiki Dr. Peterson says *in the
Jesalmir fragment there is an interesting reference to Kumirila's cri-
tique of Digniga. The writer asserts that when Kumirila rejects
mental perception as that had been established from the scriptures

¢ Dharmakirti and Samkarichirya.

+7 Aphtagahasri, p. 770,

¢ Ibid., p. Tla.

+° PrameyakamalamArtands, pp. 89, 3554, 6, 12 a, 241b.

80 Aghtagahasri, p. 59 b, Jaina SlokavArtiks, p. 217 a.

81 Sériraknbhhhyn, Apandiérame Ed.,, p. 285.

©* Ashtasahasri, pp. 78, 21b. Prof. Cowell’s Preface to the KusumAiijali,
Jaina Slokavértiks, D. 0, MS,, p. 217a.

3 J. B, Br. B. A, 8., Val, XVIL., p. 51.
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(Agamasiddha) by Digniga it was because he did not understand
Digniiga’s definition,”” This critique of Digniga occurs in Kumiirila's
Slokavirtika, Chapter on pratyaksha, There is another reference to

Digniga in the same work :
TR R HeITa: |
rfAiERE s gy e 1 g N
AENFAAIE: FoY F A3 |
yedte g awihrE &= qtregany 1 &< 1l

IRRKRT | AfRfEfe RemmaiReys | 95 @aaTmr-
AT JEAISeT TAIEAAT 7 qR-FAqd G |
I gaAla*® |

In this passage, Sucharitamisra says, Kumirila applies the ezpres-
sion nydyavidbhih to Dignigichdrya. It is obvious therefore that
the Buddhist author of the Jesalmir fragment and the Brahminical
commentator Sucharitamisra are unanimous in holding that Digniga
is criticised by Kumirila. Inhis chapter entitled the Stinyavida the
Mimitsaka controverts the Buddhist view denying the ekistence of
the soul as distinct from the intellect. In explaining this part of the
Slokavartike, Bucharitamiira frequently cites®® the well-known verse
of Dharmakirti which is quoted by Sarakara and Sareivara, and thus
leads us to infer that Dharmakirti as well as Dignign is criticised by
Kumirila. This view is corroborated, as we have seen, by Vidyinanda
who in the Ashtasahasri represents Kumirila as refuting a verse of
Dharmaktrti.

These facts enable us to fix the chronological order in which Dig-
niga, Udyotakara, Dharmakirti, Bhartrihari and Kumirila flourished.
Ench of these authors lived prior to the one named next after him.
They were the predecessors of Satkarichirys. If we know the pre-
cise date of any one of them, we can fix that of Samkarichirya. In
this order Bhartrihari and Kumirila stand fourth and fifth respectively.
The date of Bhartrihari being known, that of Kumirils or Sarakara
is easily fixed.

s+ Pandita, Vol. [IL., p. 207.
ss Kasikdvritti, D. C. MS., p. 198 b,
s¢ Ivid., p. 2284,



BHAETRIHARI AND KUMARILA. 231

Hiouen Thsang left India in 645 A. D. ; Bhartrihari died five years
Iater, that is, in 650 A. D. ; and Bhartrihari's famous critic Kumarila
must of course have flourished, at the least, half a century after
Hiouen Thsang. As we know that Bina was contemporary with
Hiouen Thsang, we may conclude that Kumairila flourished also after
Binga. The correctness of this conclusion it is impossible to dispute
as it is based on (he positive statement made by a contemporary writer
I-tsing, that Bhartrihari dled in 650 A. D Again, Hiouen Thsang
fails to mention Bhartrihari who was obviously his contemporary.
How, then, can we expect to find in this Chinese pilgrim’s accounts of
hin travels a reference to Kumirila who certainly flourished after
Bhartrihari ?

Hiouen Thsang's omission to mention Kumirila—*the great and
dungerous Brahmaoa enemy of the Buddhists”—=is thus satisfactorily
accounted for. This was made by Dr. Burnell the basis of his view
that Kumiirila cannot have lived before 645. That Dr. Burnell was
right in spitc of Mr. Telang’s attacks on®’ this part of his argument
js now clear in the light of the facts which I have discovered. Nor
does the next Chinese pilgrim mention Kumirila; but he does mention
the two illustrious authors whom Kumdrila and Samkarichirya have
criticised, namely, Dharmakirti and Bhartrihari. But I-tsing’s silence
as regards Kumirila is sufficiently explained by his own statement
that Bhartrihari became distinguished nearly half a century after
his death. And Kumirila, as I have pointed out, must have attacked
the grammarian after his fame was established. It is thus ensy to
perceive that Dharmakirti and Bhartrihari supply a missing link be-
tween Chinese and Indian evidence and that Kumirila flourished after
the two Chinese pilgrims left India.

Inscriptions in the Kanarese country have proved eminently useful
in furnishing the latest limit to the age of Kumirilaand Samkarichirya.
It is indeed true that these inscriptions do not directly mention Kuma-
rila or Samknr.lchnrva but they speak of the Rashtrakita kings
Subhatungu. anla.bhall Amoghavarsha I. and Akilavarsha. These
are the kings praised in the prafastis of Digambara Jaina Literature
which have been discovered by the present writer. These prafastis
name the Digambara Jaina authors who flourished contemporaneously

*? Mr, Telang’s paper on the date of Samkardchirys, Ind. Ant., Vol. XII.,
r 96,
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with these kings, namely, Akalaritka, Vidyinanda alias Pitrakesari,
Prabhichandra, Jinasena and Gupabhadra. Jinasena’s Adipurina
composed abont B38 A. D. praises Prabhichandra and Patrakesari
who mention Kumirila a hundred times. Prabhichandra’s teacher
Akalathka is thus referred to in a stone tablet inscription, dated A. D.
1077, at Balagami in Mysore. * Inthe extensive Sabdasistra, he was
like the world-renowned Pijyapida, in skill in tarkadistra he was like
Akalatkadaiva, in poetical power like Samantabhadra, thus greatly
was Ilimasena the chief of the learned praised.” This is Mr. Rice’s
version.** | may point out that Akalamkadaiva in this passage is
a mislection for Akalamkadeva, a name by which this Jaina author is
spoken of by Pampa in his Kanarese work®® written in Saka 863. In
another stone-tablet inscription at Saundatti, dated Saka 902, a certain
Jaina ascetic is thus spoken of, “ he shines like him who was without
blemish in (his knowledge of) the six systems of reasoning,” This is
Mr. Fleet's version.”> My own rendering of the passage is this, * the
ascetic was like Aknlamka well-versed in the six systems of philosophy."’
Mr. Fleet’s mistake is similar to that which was committed by
Dr. Kiclhorn in regard to Piljyapdda and which was pointed out by
me in the Indian Antiquary.”* Pitrakesari is also mentioned in an
inscription at Sravana Helgol in Mysore.®® He is praised as having
rcfuted the trilakshana or the trilakshana-hetu by the grace of the
Jaina goddess Padmiivati. That this is the meaning of the verse in
qquestion is evident from BDrahmanemidatta’s life of that author.®® As
1 have already pointed out, the trilakshapa-hetu is discussed and
refuted in the Ashtasahasri and the Praminaparikshd. Mr. Rice,
however, has failed to understand this reference. Nayasena mentions
Vidyinanda in his Kanarese work, Dharmémrita, written in Saka
1037. Siyana-Midhava quotes®* the Svarilpasambodhana of Aka-
laimka and mentions Vidyinanda and the Prameyakamalamirtanda of

38 Mr. Rico’s Mysore Inscriptions, p. 132.
30 Pampa's Adipurfna, Akelathka is frequently mentloned by this name
in the Aslitanahasri.

80 Mr. Fleet's Inseriptionareprioted from Tl. Br. R. A, 8. Journal, pp. 40, 44:
81 ]Ind. Ant.,, Vol. XIL, p. 19.

*3 Mr. Rico’s Inacriptiona at 8ravana Holgol, p. 135.

63 KathAkoea, Life of Pirakesari.

&¢ Yarvadarsansearngraha, pp. 28, 29, Bibl. Ind. Ed. [Pratdpachandra at
. 27 is & mistake for Prabhachandra.
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Prabhichandra. Prof. Cowell speaks of **the Vidyiinanda™ as if it
were the name of a literary work. Kumiirila's attacks on Bhartrihari
have also been reproduced in the Sarvadariana-samgraha,* Thus
our evidence is derived from Chinese history, Brahminical and Jaina
literature, and inscriptions in the Kanarese country ; and the conclu.
sion at which we have arrived is that Kumirila flourished between
700 and 750 A. D. and that Sarhkarﬁch:‘nrya and his disciple Sureévara
lived between 750 and 838 A. D.

I shall now briefly notice Mr, Telang's arguments as he has invited
me to compare them with my own. The fact that Bhartrithari, whom
Kumarila criticises, died in 650 A. D. was available to hiin when he
penned his last contribution.*® The only course then open to him
was to accept that fact or to disprove it. DBut ho leaves it unnoticed
because it successfully demolishes his theory and then launches into
a wide field of speculation on the date of Kumirila. e contends
that Satkardchirya was living in 570 A. D. According to this
mode of reasoning, Samkara's predecessor Kumarila would have to be
amsigned to about 550 A. D., and Kumirila’s predecessor Bhartrihari,
to 525 A. D. And yet this last author died in 650 A. D. according
to I-tsing ; that is to say, Bhartrihari must have been more than 125
years old at the time of his death, The absurdity of this position
will be sufficiently wpprecinted by Sauskrit scholars, now that
I have stated my facts in full.

Mr. Telaong's method of explaining Subandhu's allusions to the
overthrow of Digambara Jsinism by the MImitsa sect will hardly
commend itself to scholars who would look to Digambara literature
itself and not to Mé&dhava's Samkaravijaya for an explanation of
them, Besides this argument is vitiated by the gratuitous assump-
tion that there were only threce Mimimsi authors Jaimini, Sabara-
svimi and Kumirila and that as the two former authors do not
allude to Jainism, Subandhu’a allusions must be necessarily interpret-
ed as referring to Kumiérila. This conclusion is erroneous as it is
deduced from a false premise. In point of fact there were five
Mimimséi authors as we are told by Prabhichandra, namely, Jaimini,
Upavarsha, Sabarasvimi, Prabhikara and Kumirila. The last two
authors are referred to in the Ashtasahasri and the Jnina Slokavar-
tika as the bitterest foes of Jainism. Vidyinauda represents Bhatta

¢ Ibid., Chapter on PAninivadaréana, p. 142.
¢ Mr. Telang's paper on Bubandbu und Kumérilu,

3l
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as refuting the views of Prabhikars, which shows the priority of the
latter to the former. Govindénands says that Prabhikars is frequently
referred to in the Sarirakabhishya.” He was as distinguished a
Mimimsaka as Kumirila; and both are known to have founded two
schools of Mimirnsi named after them,—the Pribhikara school and
the Bhitta school, Ap interesting testimony®® to the existence of
both schools before the rise of Samkara is furnished by his * grand-
pupil” Sarvajnitmamuni. In view of these facts it is evident that
Subandhu’s allusions must be explained as referring to Prabhakara and
not to Kumirila because the latter cannot be assigned to any period
anterior to 650 A. D. the date of Bhartrihari’s death. It is clear,
therefore, that the supposed allusions to Kumarila in the Visavadstta
are altogether illusory and owe their existence to a pure mistake. Nor
does Mr, Telang seem to be aware of the fact that Sabarasvimi does
attack Buddhism °® and is himself eriticised in Buddhist literature.™

Mr. Telang says that if the allusions are not made out, still the con-
clusion based on them is correct, “Kumirila being a contemporary of
Dbarmakirti, as we know from other evidence.” This * other evi-
dence” is no other than that of Taranatha himself on which Mr. Telang
has so often attempted to throw discredit ; and yet this very evidence
we are now asked to accept 88 the basis of his theory. Hie other
arguments are also equally vague and unsatisfactory. He asserts that
Pitaliputra was destroyed before 756 A, D., and that * we have no
mention of this town in any work of ascertained date, subsequent to
the timo of Hiouen Thsang.”” ’* This statement is opposed to facts.
Vidyinanda who lived in the first half of the ninth century says® “a
four-fold division of non-existence is admitted becanse we can form
the conception that a certain thing did not exist before, &c.; why

a7 SArmk‘abhAshya, Calcutta Ed., Chap. L., Sec. L, pp. 79, 88.
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Sarokehepafdriraka, Chap. 111., 34d.

o¢ Mimarmsibh4shya, Bibl. Ind. Bd., p. 8.
70 Dharmottaravritti, D. C. MS., No. 288 of 1873-74, p. 9.
7t Mr. Telang's Introduction to his edition of the MudrArikshasa, p. 15.
7% Ashtasahasr!, palm-leaf M8, of the Kolhapur Jaina Matha, p. 80b. Pr,
K M., p. Y6a.
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should we not similarly divide existence because we know that Pitali-
putra or Chitrakita contains [a thing] &e.1”" According to Brahmane-
midatta Vidyinanda aligs Pitrakesari was’® himself a native of
Pitaliputrs, the capital of Magadha which was ruled by king Avanipila.
Vichaspatimiéra)'* Somadeva,’® Amitagati’® and & host of other
authors mention Pitaliputra.

His next argument is based on the mention of a Plrnavarmi in
the Siriraka-bhishya. Mr. Telang knows of only two Piirnavarmas.
One is the Buddhist king of Magadha who, in Mr. Telang’s opinion,
lived in the sixth century; and the other is the king mentioned in
the Javanese inscriptions. We are told that the Buddhist king is the
one referred to in the above-mentioned work. Here Mr. Telang is
met by the difficulty that a Buddhist king is not likely to be alluded
to by a Brahminical author. How is this difficulty to be overcome?
By assuming, says Mr. Telang, that Samkara was contemporary with’
the Buddhist king of Magadha! This is simply begging the question.

The argument based on the Kongudesarijakal may be dismissed
without ceremony as, Mr. Telang admits, the Tamil chroniole is sup-
posed to be corroborated by copperplatea which Mr. Fleet denounces
as forgeries. Mr. Telang’s last argument is that a commentary on the
Saokhyakarikis of isvaralqlshnn was translated into:Chinese in the
latter half of the sixth centary, and that this commentary must oe that
of Gaudapida himself. That Gaudapida lived before Sarkara is a
fact which nobody denies; whereas the view that he was Saimkara’s

73 KathAkoSa, Life of PAtrakesari.

74 BhAmati, Chap. I., scc. I. 8ee my paper on Dharmakirti and Sarnkard-
chirya. I may add here that Udsyana is quoted by Amalinands, Chap. II.,
sec. I1. The date of VAchaspatimiéra may bo determined from tho following
table:—

Muiija, contemporary with Taila IL.

Bhoja

VAchaspatimifra
|

Udayana

Amlnlhnnnda, contemporary with YAdava king Krishna.
78 Dr. Poterson’s Report for 1883-84, p. 40. The date of the Yadastilaka is
Saka 882,
76 Deocan College MS., No. 613 of 1884-86, Dbarruaparikshd, p. 102  The
date of the work is Vikrama—S8aravat 1070.
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teacher's teacher is only supported by tradition. Buat my objection
to this argument is that according to the Chinese scholar, Mr. Kasa-
wara,’? the commentary translated into Chinese, resembles that of
Gaudapida but does not bear the name of that author; while if it
should hereafter turn out to be true that Gaudapida’s work was trane-
lated into Chinese between 557 and 5383 A. D., this fact will furnish
decisive evidence as to the age of that author but will not be relevant to
the question of Samkara's date because Sarmkarn cannot be referred to
-any period anterior to 650 A.D., the dateof the death of Bhartribari,
whase eritic Kumirila is referred to by Sarkarichirya and actually
quoted by Sureivara.

I beg to be allowed to point out a few more facts which have failed
to arrest Mr. Telang’s notice. In support of his contention that
Pirpavarmi was contemporary with Samkara, Mr. Telang says that
he “ would deduce that conclusion from the mere mention of Piirna-
varmi itself; there being no remson why a king who had ceased to
reign should be preferred to oue who was actually reigning.” Now
Surefvara’s pupil Sarvajiiitmamuni, who was removed from Samkara
himself by a single generation, expleins the passage, of which Mr.
Telang has made so much, by substituting Yudhishthira in the place
of Plrnavarma:

RmoErTafy g3ta-
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Fqrga: 3T Tdfid I 11 R-e Nl

Saikshepa-Sariraka, Chap, II1.

I should not at all be surprised if & proposal were next made to make
Yudhishthira contemporary with Samkara or Sarvajiitmamuni or
with both; for in his last paper, Mr. Telang was not deterred from
assigning to Bhartribari’s critic Kumérila a higher antiquity than can
be claimed for Bhartrihari himself.

We are also told that * Samkara had a positive reason for namiog
a living king as the least likely to be regarded as unreal among a
people deficient in the historic sense.” Here Mr. Telang distinctly

77 Indis, what can it teacl usr p. 360, uote.
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implies that the philosopher was far ahead of his age in the historic
gense, despite the fact that he has failed to give the date of any one
of the numerous works that he actually wrote. But Mr. Telang
directly contradicts himself in his second paper entitled Piirpa-
varmi’ and Samkarichirya where he remarks that the philosopher
was deficient in the historic sense because he speaks of Pdrnavarmi’s
family as obscure. DBut the proposed identification of Samkara’s
Ptrnavarmi with the Buddhist king of that name is now untenable
because it comes into direct conflict with the explicit statement of
the Chinese traveller I-tsing that Bhartrihari, who, as I have proved,
chronologically preceded Kumirila and Samkarichirya, died in the
middle of the seventh century. Again Mr. Telang is hardly consist-
ent when in his paper read before this Society on the 19th March
1889, he refers to Dr. Bhandarkar as an authority in support
of his contention in complete disregard of the fact that the learned
Doctor in his latest report published nearly two yesrs before, that is,
on the 5 October 1887, says that « Samkarichirya’s usually sccepted
date is the end of the eighth century”” and that * Kumirila has been
placed & hundred years before.”

Mr. Telang also tells us that ‘ Samkara’s works contain no allusions
suggestive of associations with men or things of the South.” This,
however, is not a fact as I have shown that Samkara criticises the
views of Kumarila, Samantabhadra and Dharmakirti, authors who
flourished in Southern India.” Samkarichirya borrows from Kumi-
rilabhatta a well. known illustration of an elephant and an ent urged
against the Jaina doctrine that the soul has the same size as the
body.®® Then again Samkarichirya never mentions the Svetimbara
Jainas, but always speaks of the Digambara sect which flourished in
Southern India.®* In his commentary on Gaudapida’s Agamakﬁrikﬁs
he refers to the Digvasih®® and in the Sariraka-bhishya he discusses
the Vivasana-mata. The expression Visichim, t.e., ‘“of the Digam-
baras” is contrasted with Raktapatindm, ¢.e., of the ‘‘ Bauddhas” ina
well-known®® passage which has been misunderstood and mistranslated

18 Journal, B. Br. B. A, 8., Vol XVIL., p. 78,

79 Ind. Ant., Vol. IV, p 865.

80 SArimkn.bhéshya, Anandiérama Edition, p. 687. TantravArtika, p. 380.
81 Ratnanandi’s Bhadrab8huoharitra.

*? Gaudapida’s K4rik4s, Ananddérama Edition, p. 200,

L S‘rirnkabhﬂshyn, AnandAérama Edition, pp. 570.
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by Dr, Thibaut in & volume which he has lately contributed to the
Sacred Books of the East. **

I have satisfactorily disposed of all Mr. Telang’s arguments. I
shall now recapitulate the points I have proved in the present paper.
Hiouen Thsang left India in 645 A, ). Five years later died Bhartri-
bari the author of the Vikyapadiya, whose renown as a grammarian
was established in India nearly half a century later as we learn from
I-tsing, The Vikyapadiya of Bhartrihari is frequently quoted by
Kumarila in his Tantravirtika. This last work must have been
composed necessarily after Bhartribari’s fame was established, For
these reasons I hold that Kumérila flourished after the two Chinese pil-
grims Hiouen Theang and I-tsing left India, that is to say, after 700
A.D. He flourished immediately before Akalamka, whom 1 have
assigned to the second half of the eightl century, and whose pupil
Prabbichandra so frequently mentions the author of the Tantravirtika ;
in other words, Kumirila belongs to the first half of the eighth
century.

The importance of determining the age of Kumérila, Akalarokadeva
and Samkarichirya cannot be exaggerated. The Buddhist writer

‘ardnitha, the Jaina writer Brahmanemidatta and the Brahminical
writer Madhavichirya are unanimous in dating the decline of the
religion founded by the sage of Kapilavastu, which proclaimed to the
world the brotherhood of man, and which was a protest against the
illiberal spirit displayed by the followers of the Vedic religion, from
the appearance of those illustrious authors in Sonthern India. The
age of Kumirila, Akalakadeva, and Samkarichirya was an age that
witnessed the overthrow of the Chilukya empire, and the rise of the
Rishtrakite dominjon over its ruins ; it was also an age that saw the
brief splendour of the Mimémsa sect followed by & reaction in favour
of Jainism, which reached its culminating point in the time of
Amoghavarsha I., whose long and prosperous reign may be justly
entitled the Augustan period of Digambara Literature.

84 Sacred Books of the East, Vol, XXXIV., p. 433.
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Anr. XVIL.—Transcripts and Translations with Remarks of
Rdshtraktita and Kalachuri Copper-plate Grants. By Dg.
R. G. Baanparkag, M.A., C.I.E.

[Read, 30th July 1892.]

L
A Copper-plate Grant found near Wardha in the Central Provinces.

The Copper-plates, a transcript and translation of the inscription
on which, I place before the Society to-day, were found in a well in
Deoli, about 10 miles south-west of Wardha near Nagpur. Excellent
impressions of the tablets were prepared by Dr. MacDonald, Superin-
tendent of the Central Jail, Nagpur, and forwarded to the Society for
being deciphered, by Mr. T, Drysdale, Deputy Commissioner of Wardha.
The Secretary sent the impressions to me. I read them and com-
municated the contents to the Secretary, requesting him at the same
time to ask the Deputy Commissioner to send over the original plates
to us, as the impression was indistinct in a few places. These were
kindly forwarded to us by that officer.

The plates are three in number, each being a foot in length and
eight inches in breadth. The inscription is engraved on one side of the
first plate, on both sides of the second, and on one side of the third,
The letters are carefully and well formed in the first part, but in the
Intter, the work is negligently done. The senl bears a figure of Siva.

The inscription is a charter announcing the grant of a village named
Talapurumshaka, situated in the district of Nigapura-Nandivardhana,
to a Brahman named Rishiyappa or Rishiyapayya of the Vedic schoo]
of Viji, Kanva, and Kata, and of the Bhiradvaja gotra. The grant
was made by Krishoa or Akilavarsha of the Rishtrakia family in the
name of his brother Jagattuiiga, while living at his capital Minynkheta,
in the year 862 expired, of the Saka era, corresponding 1o 940 A. D,

17
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on the 5th of the dark half of Vaisakha, the cyclic year being Sirvari,
The genealogy of Krishnarija is thus given +— '

2, Kﬁlh!_llr‘jl.
|
1 Dantidn.r;a. 3. Gon!nda. 4 Niruptlmmor Kalivallabha.
B. Jagntt|nl'lga.
6. Nripatuiiga.
7. Krisbnarija,

J.g'attilﬁgu (died befere his father).

| |
8. Indrardja. ‘11. Amoghavarsha.
| |

| ] 12. Kyishparija
9. Amoghavarsha. 10. Govindarija.

This grant clears up several doubts and difficulties as regards the
genealogy of the Rashtrakiitas. In the first place, the Rasbtrakfita
family is said to have sprung from the Sityaki branch of the Yidava
race. The genealogy begins with Dantidurga as it was he who
acquired for his family the supreme sovereignty of Mahirishtra or
Dekkan, the limits of which were the Narmadi on the north and the
Tungabhadrd in the south. He was succeeded by his paternal uncle
Krishnarija who -is represented to have decorated the earth with
many temples of Siva which looked like the Kailisa mountain.
1 have shewn in my Early Dekkan History that a temple of exceed-
ingly great beauty was camsed to be constructed at Ellora by
this Krishnarija; and my view that it was probably that known
by the name of Kailisa which he constructed seems to be confirmed
by the comparison with the Kailisa contained in this grant. The
circumstances under which Dhruva Nirupama superseded his brother
Govinda are distinctly given. Sensual pleasures made Govinda
careless of the kingdom, and entrusting the affairs of the state
to his brother he allowed the sovereign power to drop away from his
hauds, Nothing particular isstated about Govinda IIL. or Jaguttuiga.
His son, known as Amoghavarsha, the great patron of Digambara
Juinas, is called Nyipatuiiga, which name is found in a Jaina work also.
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The city of Minyakheta, which, in one grant, is mentioned as simply
flourishing in his time, is represented here to have been founded by
him. His son, Krishnarija, who is also known by the name of Akila-
varsha, is spoken of as a powerful prince, and several particulars are
-givenabout him. He frightened the Gilrjara, destroyed the egregious
pride of the Lita, taught humility to the Gaudas, and his command
was obeyed by the Andhra, the Kalinga, the Giiga, and the Magadha,
As this Krishnarija was not the reigning prince, whom the writer of
the charter might be suspected of flattering, and as the grant is not
reticent about the faults also of some of the princes, this account may
be relied ob as true. Akélavarsha is represented as a powerful prince
in the Prasastiat the end of the Uttara Purina of the Jainas also. The
Lita prince alluded to seems to have belonged to the Gujarat branch
of the Rashtrakita family which was founded in the time of Govinda
I1L. or Jagattuiiga who assigned the province of Lita, that he had con-
quered, tohis brother Indra. Akilsvarsha, the grandson of Jagattuiiga,
seems thus to have humbled or uprooted his kinsmen of the Lita
country. Jagattunga was the name of Akilavarsha’s son, and from the
mere fact of the mention of his name in the grants he was supposed
to have been a reigning prince ; and following others, I have stated in
the English edition of my Early Dekkan History that he became king
after his father. But from a number of circumstanees it soon appeared
to me that he could not have been an actual king, and in the Marathi
edition of my work I have corrected the statement. This inference of
mine has now been confirmed by the grant before us in which he is
represented to have been ““taken away by the Creator to Heaven with-
out having succeeded to the throne, as if throagh the solicitations of
the heavenly damsels” who had heard of his beauty, Akilavarsha
was thus succeeded by his grandson Indra, the son of Jagattuiiga.
There has hitherto been some confusion as regards the next prince
vamed Amoghavarsha who was theson of Indra. He is not mentioned
by nameor as a king in the Singali grant of his brother and successor,
but is noticed in the Khérepitan grant; while in the third and only
other grant which gives us information about the two princes, there is
a mistake which has led all writers on the subject to drop Govinda
altogether, and regard Amoghavarsha as the only prince. But the
grant before us clears the difficulty. Amoghavarsha is therc spoken
of a8 ** having immediately gone to Heaven as if through affection for
his father.” He reigned therefore for a very short time, perhaps for a
32
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few months or even days, and hence is not noticed in the Sangali grant.
The next prince, Govinda, is of course highly praised in his Singaligrant.
But the grant before us represents him to be a prince addicted to sen-
sual pleasures, and to have died an early death on account of his vicious
courses, The Khirepitan grant agrees with it speaking of him as */the
abode of the dramatic sentiment of love and as surrounded by women.”
Our grant agrees also with that found at Khirepitan in representing
his successor as a very virtuous prince. His name was Amoghavarsha,
and he was the son of Jagattuinga, and consequently the uncle of
(iovinda. He assumed the throne, being entreated to do so by the
feudatory Chiefs, who thought there was none else able to maintain the
power of the Rashtrakitas. The Khirepitan grant gives his proper
nome which was Baddiga. He was assisted in the government of the
kingdom by his son Krishoa who was engaged in wars with his
neighboars and subjugated Dantiga, who probably was the ruler
of Kifichi, and Bappuka. He uprooted Rachhyimalla and placed on
the throne in the Géinga country (Viti, i.e., Gaiigevidi) a prince of
the name of Bhiitirya, In an inscription at Atakdr noticed by
Mr. Rice' and recently published by Dr. Fleet,* one Bfituga is re-
presented to have killed a prince of the name of Réichamalla and to
have made himself master of the Giiga country, Biituga assisted
Kannaradeva, +. ., Krishna II1., who is mentioned at the beginning of
the inscription, in destroying Réijaditya, the Chola king, and received
a reward from him. Bltuga is elsewhere calied Bltavya®, and our
Bhiitiryna is a Sanskritised form of this, while our Rachhyimalla is
clearly the Richamalla of the Atakfir inscription. DBut in the latter,
Krishna's connection with the destruction of Richamalla, and the rise
of Biitayya, is not mentioned. The reason probably is that it was not
neccssary to state the fact in that manner. But there can be no ques-
tion that Bdtayya was assisted by Krishpa and owed his elevation to
him, since in the fight with Rajaditya, BGtayya acted as if he was his
feudatory and received a reward as from a master. The Pallava that
Krishoa is mentioned to have subdued was probably the same as
Dantiga, and Bappuka was perhaps another name of Rijiditya the
Chola.

' fravana Belgola Inscriptions, p. 21.
? Epigraphica Indica, Vol. IL., Part XI., p. 1783,
3 Ind. Ant., Vol. XII,, p. 270.
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On the death of Amoghavarsha, which seems to have taken place a
short time before the date of this grant, Krishparija ascended the
throne. He was called Akalavarsha also, as another prince of this
dyuasty bearing the name Krishna was. Here too the present grant
clears up adifficulty. Misunderstanding a passage in the Karda graut,
Krishna is made by writers on this dynasty to be an elder brother of
Amoghnvarsha, and another Krishoa is brought in who is identified
with one of his younger sons who never reigned but is represented to
have reigned and is called Krishna 1V. In my Early Dekkan History
I have given the true sense of the passage and shewn the mistakes.
The Kharepitan grant, which gives the true relationship, and is per-
fectly clear on the poiats, was disregarded. But now this grant coufirins
the account in the Khirepitan plates, so far as it goes, and, accord-
ing to them both, Baddiga or Amoghavarsha had no brother of the
name of Krishna who could have preceded or succeeded him ; and
that the king who preceded him was his nephew Govinda IV., and
the Krishna, who succeeded him, was his son. There was no other
Krishoa who followed this last and could be called Krishpa IV.
according to any of our authorities.! Jagattuiiga, the brother of
Krishoarija in whose nawe the grant of the village is made, must have
died before him; for the latter was succeeded by Khottiga who
appears to have been Krishpardja’s step-brother according to the
Karda grant; and he was followed by the son of his brother Niru-
pama, Jagattunga’s name therefore does not appear in the subse-
quent history, but those of his brothers who were probably his
step-brothers.

The name of the grantee ends in appa or apayya which shews that
he was a Tailanga Brahman. He belonged to the Kiinva school of the
white Yajurveda, and even at the present day there are the followers
of that school near Nagpur. The village Tdlapurumshaka, which
was granted, was bounded on the east by another of the name of

! My correotion of the mistake about the two Krishpas was not noticed til!
very recently, though it was made more than eight years ago. For the
Atak@ra insoription noticed above is on, the wrapper of Part X. of the
Epigraphion Indica issned in August last referred to ‘‘ the time of Krislna
1V.” Tam, however, glad to see it has eince attracted attention, aud the
mistake has come to be tacitly acknowledged as such. For in Pa:t XI. of the
same periodical issued in September last, only o month later, that same
iuscription is published as * Atakhr inscription of the time of Kyishna 111"
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Maidavatatara, on the south by the river Kandani, on the west by the
village of Mohama or Mohamagrima, and on the north by Badhrira.
Of these, Kandana is the river Kanhana which has a course from the
north-west of Nagpur to the south-east; Mohama or Mohamagrima is
the Mobgaon of the present day, situated in the Chhindwiri district,
about 50 miles to the north-west of Nagpur, and Badhrira is Berdi in
the vicioity of that town. WNothing corresponding to the remaining
two names appears on the map, and Iam not able to identify them.
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TRANSLATION.

Triumphant is the leaf-like hand of thc enemy of Mura (Vishnu),
which, being placed on the jar-like breasts of Lakshmi marked by
particles of nectar-water, and on her face, proclaimed the entrance of
the world on a joyous festival. And triumphant is the rampart-like
shoulder of the conqueror of the three cities or of Tripura (Siva),
which is adorned by the colored figuresimpressed on it by the [close
contact of the] checks of the daughter of the Mountain (Pirvati), and
which thus bears as it were through a regard for his beloved an edict
promising safety to the god of Love. There is the glorious god, the
only ornament of the surface of the sky, the delight of the eyes of
the three worlds, the friend of Love, the lord of the night.lotus plants,
whose rays are full of nectar, whose diminished form, owing to his
having given ap his body for the gratification of the gods, is his orna-
ment, and a part of whom is worn on the head by Sambhu—rverily on
account of his lovo for virtues. From him sprang forth on earth a
race of princes like a stream of moonlight, which extended the series of
the joys of the world as that blows open the series of night-lotuses,
which destroyed the darkness of sin as that destroys the darkness of
night, which spread in all quarters (as that does), and which had un-
blemished adhcrents as that constituted the light half of a month.!
From that race which was like an ocean of milk arose the family
of Yadu, like a necklace of pearls, which like it had a matchless
splendour, the leadership of which was gracefully borne by tke
dark-complexioned Hari when he flourished, as the beauty of the
central gem in that is borne by a sapphire when it is put in, which
had indelible virtues, as that is firmly interwoven with a string,? and
which was the ornament of the world. In that family, the eternal Being
becamo incarnate to destroy the crowds of Daityas who had grewn
tumultuous ; and members of that family belonging to the Sityakin
clan became cclebrated princes, because they were great., From tiiat
race sprang Ratta, the ornament of the surface of the earth, who kil
the arrays of the elephants of his enemies; after him the Rishiraki:

' Tlo cpithets here arc usod in two scuses, onc of which is applicable to (he
family of the moon and tho other te the moonlight.

* Tho cpithots JINTTFRXASTNFAIARN: and HAFAWABTMET: have 1w
songes, one applicable Lo the family of Yadu and :he other o the peel ko
W pearly.

33
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family became known in the world by the name of [his] son Rashtra-
kiita. From that [family]arose DaANTIDURGGA, who was a sun to the
foz in the shape of the charming necklaces on the breasts of the
wives of his enemies, and who having broken the unevennesses by a
ploughshare in the shape of his sword, made this one field with the
shores of the four oceans for its boundaries. After him, his paternal
nnele, King Krisuwarisa, protected this earth, by the temples of favara
(Siva) constructed by whom the earth shines for ever as if decorated
by many Kailasa mountains. He had a son of the name of Govinpa-
RiJa. Sensual pleasures made him careless of the kingdom, and
entrusting fully the universal sovereignty to his younger brother,
Nirupama, he allowed his position as sovereign to becomeloose. From
him who was called Kalivallabhs, and who was the sportive rising
mount of the moon in the shape of the triad of the white umbrellas, was
boru Jagattuiga, the lion who destroyed the maddened elephants of
his enemies. Hisson, to whom kings bowed, and who tortured the king
of serpents by the heavy mass of his army, was that lord NarpATUNGA
who founded Ményakheta which laughed down [to scorn] the city of
the Indre of the gods, in order as it were to humble the pride of the
gods. Hiseon, the prosperons KR1sHNARAIA, became for a longtime the
lord of the earth, who spoke pleasant words, frightened the Grjjara,
destroyed the egregious pride generated by prosperity of the arrogant
Lita [king], was the preceptor who charged the Gaudas with the vow
of humility, and deprived the people on the sea coast of their sleep,
and whose command was honoured (obeyed) by the Andhra, the
Kaliiga, the Ghiga, and the Magadha waiting at his gate. He had a
son, known as Jagattuhga, who was a nectar-rayed (moon] to the
cyes of women. He was taken to heaven by the creator without his
laving got the kingdom as if through the solicitations of the heavenly
damsels. INDRARAIA his son protected the earth; it was from a fear
as it were of the indignity likely to be caused [in fature] by his beauty
that the god of Love, even before, reduced his body to ashes through
" pride by means of the fire of the wrath of the wielder of the Pinika
(Siva). From him was born AMoGHAVARSHA, 88 Rima was from
Dadaratha, the greatness of whose power was ehewn by the breaking of
a terrible bow, as that of his was by the breaking of the bow of Rudra®
and who (like him) was the great store-house of beauty. He having

! :i'll'dq_.si‘l has two sensea.
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immediately gone to heaven, as if through affection for his father, his
younger brother, the ornament of the world of men, and the source of
the sportive pleasures of love, known by the name of Govinparisa,
ruled the kingdem. And he, too, with his intelligence, fettered by the
chains of the eyes of women, displeased all beings by taking to vicious
edurses; and his limbs becoming enfeebled as his constitution was
deranged on aceount of the aggravation of the maladies, and the con-
stituents of the [political] body becoming nen-coherent, as the subjects
were discontented through the aggravation of the vices,* and his innate
strength and prowess becoming neutralized, he met with destruction.
Then the King AMoGHAVARSHA, son of Jagattungs, the first among
the thoughtful or wise, the sea of the nectar of whose words was unfail-
ing, being entreated by the feudatory chiefs to maintain the greatuess of
the sovereignty of the Rattas and also prompted by. the god, the wiolder
of the Pinika (Siva), who desired the prosperity of the family of Hart
(Krishna), aseended the throne of heroes. From that sovereign lord
was born a son, the King KriseNaRiza, who, though a boy, exercised
power in the world and was the lord, and was verily Kumara, Sakti-
dhara, and Svimin,® His enemies transgressing his command which
was the wide woat that protected the great city in the shape of the
sovereignty of the Raitas, themselves fell down. He, Si# Vallabha,
killed on this earth the wicked Dantiga and Bappuka, who were as it
were Madhu and Kaitabha, again grown insolent for the torment of
men. He planted as it were in a garden in the field of the Giigas the
holy tree of Bhitirya, baving uprooted the poisonous tree of Rachhyi-
malla, While his prowess which was like heat and which destroyed
pumbers of Gdigas his enemies, as that (heat) dries up the stream of
the Ganges, was glowing, what wonder is there if the Pallava Anthiga
(Dantiga?) who was beaten was reduced to a sad eondition as fragrant
leaves are by heat®? On hearing of the conquest of the strongholds in
the south simply by means of hisangry glance, the hope about Kilanjara
and Chitrakilta dropped away from the heart of the Giirjjara. All the
feudatories from the eastern to the western ocean and from the

1 The epithet TIIRIT &e., has two senges, one physical and the other

political. 8o also AN in HEXAMY s to be taken in two senees, one fitting
with the physical interpretation and the other with the political.

? These are three of the names of the god KArtikeya. The words are to be
ioterpreted also in their ordinary sense as above.

3 There is 8 play here on the words “ Gifiga" and * Palluva.”

18
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Himilaya to the island of Simhala bowed to him from. the fear of
being severely punished, though he himself was obedient to his father.
By his bodily form, which had a dark glossy colour, long arms, and
broad and massive chest, and by his virtaous deeds, which were the nec-
tar-water that fed the creeper in the shape of his fame, knowing him
to be an excellent man (ar Vishnu) to deliver the earth (or bring out
the submerged earth), his father, the best of sages, who had attained
the object of life, vanished into the peaceful abode. When the festival
- consequent on the coronation of the beloved of 8ri (prosperity), who
had greatly frightened Hari (husband of Srd), in which celestial damsels
danced, and the heavenly Rishis pronounced their benedictions was
over, the quarters as girls, which began to tremble at his preparation
to exact tribute, as thosé should manifest love and tremor at his
preparation to take their hand, became pleasing to him in consequence
of their observing the proper time for paying it of their own accord,
as those should be dear in consequence of their keeping to the auspi-
cious juncture for giving themselves.! He, the King Akilavarshadeva,
the highest lord, the sovereign lord of kings, the highest ruler, a
great devotee of Mahedvara, Prithvivallabha, the favourite of Sarva
(Siva), who meditated on the feet of the prosperous Amoghavarsha-
deva, the highest lord, the sovereign lord of kings, the highest raler,
being well, commands the men of his country: ‘*Be it known to
you, that for the enhancement of the holy fame of my younger brother,
Jagattungadeva, who is dearer to me even than my life, 1 have, living
in the capitalMéanyakheta, granted on the fifth of tke dark half of Vaisa-
kha of the year Sirvari, when eight hundred and sixty-two years have
elapsed from the time of the Saka king, with the feeling that this
grant of land may fulfil the wishes of Jagattufga, as if it were his,—
Jagattuiig, who has surpassed Lakshmana, by serving his eldest brother
with incomparable devotion, the god of Love by his beauty, and Rima
(aud) the son of Dharma by his good deeds, the cool-rayed (moon) by
his lustre, and the lion by his bravery—to Rishiyappa, originally living
in Nandivardhana, belonging to the Bhiaradvija Gotra, student of the
Vedic school of Viji, Kanva, and Kata, the son of Bhiilla, and con-
versant with the Vedas and the subsidiary treatises, the village of
'I'ilapuruthshaka, situated in Nigapura-Nandivardkana, along with
what is set aside and the appurtenances, with the assessment in grain

v Two genges licre thronghont.
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and gold, with the flaws in the measurement, (measuring rod) and
mishaps (due to fortune),” with all its produce, up to its four previously
known boundaries, and to be respected as long as the sun and the moon
last, in the maaner of a Brahmao-gift. To the east of it is'a village
of the name of Madéavatatara, to the south the river Kandana, to the
west the village of Mohama, [and] to the north the village of Badhrira.
No one should obstruct Rishiyapayya while he cultivates Talapurum-
shaka having these four boundaries, or causes it to be cultivated, enjoys
it or causes it to be enjoyed ; and he who will obstruct will incar the
five great sins. Moreover :—*‘ He who takes away the land that has
been given away by himself or others, becomes » worm sn ordure and
wallows there along with his ancestors. Raimabhadra again and again
entreats future kings that they should from time to time protect this
bridge of virtue which is common to all kings.’” Engraved by
Yogréshtya, the brother of Chevinanvera.

II.

Two sets of Copper-plates from the Navsari District,
marked A and /3,

These sets were forwarded Lo the Society by the Baroda Govern,
ment and made over to me for transcription and translation. On read-
ing them I found they were the same as those shewn by the Baroda
Divan to Mr. H. H. Dhruva. Mr. Dhruva published a transcript of
them with remarks in the Journal of the German Oriental Society,
Vol. XL., but did not give a translation, I have got Mr. Shridhar R.
Bhandarkar to prepare one for this paper, and now submit it to the
Society.

Each of the plates is 13 inches long and 9 broad. As in the case of
the Wardba plates, the first has the inscription on one sidc, the second
on both, and the third onone. The seal has the figure of Siva on it,

! This, I thiok, is tho proper translation of the phruse HEUELTTATUY
or GZUSTUMAY, which occurs in almost all grants, but the correct or appro-
priate sense of which does not seem to have been yet found out. By insert-
ing this expression the grantor absolves himself from all responsibility about
loss consequent upon a mistake in the measurement and upon changes due to
adverse natnral occurrences or the * doings of Qod” na they are called.
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Each of these sets records the grant of a village toa Brahman, made by
Indra, the son of Jagattunga and grandson of Krishna or Akilavarsha
of the Rashtrakfita dynasty of Manyakheta, on the seventh of the
bright half of Philguna, when 836 years of the Saka king had elapsed,
the cyclic year being Yuvan. The grantee in B. is a Brahman, of the
name of Siddbapabhat{s, son of Vennapa Bhatta of the Lakshmana
Gotra, and student of the Madhyamdina School of the Vijasaneya or
white Yajurveda; and the village conveyed is Tenna in the Lata coun-
try. In A. the grantee's name is Prabhikarabhat{a, son of Ripapa-
bhatta of the same Gotra and Veda as the other, and the village
conveyed is Umbard in the Lata country, The Rishtrakitas belonged,
according to this charter also, to the Sityaki branch of the Yadavas,
and the genealogy given in it begins with Dantidurga, the first
paramount sovereign of the dynasty, He was succeeded by hig
uncle Krishna, The name of Krishna’s immediate successory
Govinda II, is omitted, undoubtedly because, a8 stated in the
Wardha grant, he was addicted te sensual pleasaces and left the
government to his brother Nirupama. Nirupama's exploit, given
in other gramts, is mentioned here also, viz., his having captured
the white state umbrella of the king of Kosala and another of a
northern prince. This northern prince was the king of the Vatsas
whose capital was Kausimbi, the modern Kosam, near Allahabad;,
Diruva Nirupama was followed by Jagattuiiga, of whom the only
thing said is, that he homoured the Brahmans, His son, who is else-
where known by the name of Amoghavarsha and Nripatuiga, is here
called Sri-Vallabha. Heis represented to have re-established the
glory of his family which had been diminished by the Chalukyas,
and to have parched or fried the Chalukyas, as if they were grains of
gram. These Chilukyas must have been the Eastern Chilukyas of
Vengi. His son, whosncceeded him, was Krishnarija, elsewhere called
Akilavarsha and Subhatuiiga. Of his fights with the Girjara; old
men used to say when there were heary showers and rainbows during
the rainy-season, “ thus did he in anger draw his bow which was
covered over with a metwork of jewels darting forth rays, and thus did
he rain down his arrows.” If in 836 Saks, the date of the
grant, it was old men that thus described his wars with
the Girjara king, those wars must have taken place about
twenty-five or thirty years before 836 Saka. Akilavarsha, we
know from other sources, came to the throne about 797 Saka.
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Krishnarija had a son of the name of Jagattuiiga who married Laksh:
m1, the daughter of Ranavigraha, son of Kokkalls, king of Chedi. The
jssue of this marriage was Indrarija, whose other name was Nityavarsha,
He is represented to have meditated on the feet of the glorious Akila-
varsha and not on those of his father Jagattnhga. As this expression
is used with reference to the immediate predecessor on the throne of the
reigning king, Indra succeeded his grandfather and not his father. And
his inference is, a8 we have seen, confirmed by an express statement in
the Wardha grant. Indra residing usually at his capital Minyakheta,
had, when he made these two grants, gone to Kurundaka for the festival
on account of his Pattabandha, which probably was the coronation
festival. On that occasion he weighed himself against gold and gave
away twenty lacs and a half of drammas, and granted Kurundaka snd
other villages, and restored four hundred others, which had been confis-
cated by previous princes. )

The fact that Indra, the reigning sovereign at Minyakheta, grantend
villages in the Lita country and not a member of the Lita branch
of the Rishtrakita family which was founded in the time of
Qovinda IIJ. and of which we have several grants, raises the
presumption that that branch had ceased to exist or been put an
end to before this time. The earlieat grant of that branch, known as
the Baroda grant, is dated Saka 734, and was issued by Karka, the
son of Indra, who was the firat Lita prince or chief.* The second
is that known as the Kévi grant which was issued by Govinda, the
gon of Karka, and is dated Saka 749.* The third is another Baroda
grant, dated Saka 757, and issued by Dhruvarija, the son of Karka,
the brother of the last Govinda.” The fourth is that issued by
Dhruva, the grandson of this Dhruvarija and dated Saka 789.* The
filth is in my possession. It was issued in the same year as the fourth
by Dantivarman, the brother of Dhruva. Up to the description
of Dhruva it agrees almost word for word with the fourth. The
sixth was issued in Saka 810 by Krishna or Akilavarsha, who
appears to have been a son of Dantivarman.® We have no grant of

1 Bengal Asiatic Suciety’s Jour., Vol. V111., pp. 292-303 ; Ind. 4nt., Vol. XIL.,
p. 162

2 Ind. Ant., Vol. V., p. 144 and f.

3 Ind. Ant., Vol. XIV.,p. 196 and f.

* Ind. dat, Vol. XII.. p. 179 uand .

S Ind. Ant., Vol. XILL, p. GG and .

18w
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a later date of amy prince of this family; but the next Gujarat
Rashtrakta grant is that issued by a vassal of Krishpa II. or Akila-
varsha of the main branch or by Krishna II. himeelf in Saka 832.* Aund
in the grants before us we have his grandson and successor assigning
villages in the same country in the year Saka 836. It would thus
appear that the province of Lita was resumed by the Rashtrakitas of
Minyakheta after 810 Saka and before 832, 1. e., in the time of
Krishna I, or Akilavarsha. And this is confirmed by what we find
-stated in the Wardha plates, where Krishparija or Akilavarsha is
represented to have “put an end to the arrogance of the lord of Lata.”
And from the grants, No. 4 and No. 5, we see that tho Rashtrakitas
of Lita were not on terms of peace with their kinsmen of the main
branch. Oune of them, Dhruva, who issued the second Baroda grant
of Saka 757, is represented in those grants to have been killed in o
battle with Vallabha, and his son to have recovered his lost kingdom.
This Vallabha must have been Amoghavarsha I., the son of Govinda
III.

The village Tenna is identified with Tena which is situated in the
Navsari district, and Umbard may be the modern Bagumbra, with the
prefix Bag.

1 Epigraphia Indica, Vol. L., p. 52 and ff.
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TRANSLATION,
B.

May he (Vishnu) protect you, the lotus springing from whose
navel was made his abode by Brahman, and [may] Hara too [do the
same] whose head is adorned by the beautiful erescent of the moon.
Victorious is he who has Karsa for his banner (i.e., noted for his
destruction of Kamsa) [Krishna), the friend of the gods, on whose
chest, broad as the Vindhya [mountain], dangles the pure Kaustubha,
and on whose lotus-like face, the stage, dance the sidelong glances
of Lakshmi with the pupils dulled from the weight of love, Ever
victorious is the Upendra-like Indrarijadeva, the nrisiika (the lion
among men; Vishnu in one of his incarnations), in whose strong arms
rests Lakshmi, who bas rooted out;in battles the circle of enemies
difficult to withstand, and who has done away with the balimandala
(the array of the mighty; Bali and his circle). The self-existent
(Brahman) was born of the expansive fresh lotus springing from
the navel of the lord of Lakshmi. Of him was born the son Atri,
and of Atri agein [was born] the moon, who sends forth nectared
rays, and out of him grew on the earth the dynasty of the Yadus,
in which [at one time] moved Krishna who was worshipped by
the cowherds’ wives with the lotuses, their eyes, accompanied with
various blandishments. To that family belonged the Purushottama
(the best of men; Vishnu), King Dantidurga, born in the wide
Satyaki branch, to whom of herself came Lakshmi trom the ocean ol
the Chillukya family, marked as his hands were with a conch and a
disc (two of the things by the possession of which Vishou is marked,
auspicious marks on the palms of the hands resembling these objects).

35
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whose hand, matchless in battle that he was, having first
established itself on the beautiful jaghanyadesa (the region of the
hips; lowermost country) of his wife, the earth, and again pressed
down tenderly at its will the madkyadeia (waist; the country
between the HimAlaya and Vindhya Mountains), again estab-
lished itself on the kdfehipada (the region below the waist where the
girdle is worn; province of Kifichl) ; whose orders all the
kings obeyed with bowed heads and with knees bent to the
ground, from the Setu (bridge), the blossoming [lavanga trees
on the grounds on the summit of which are deflowered by hosts
of big monkeys, up to Kailisa, the regions of which are noisy
from the sounding ndpuras on the moving feet of Bhavini, the
orders forming the wreath on their heads with which come in contact
their joined hands. When the king, after having ccnquered the world
by means of his arm, had gone to heaven, as if to conquer it, being
desirous for a fresh victory, his paternal uncle, king Krishnarija, of
well-known prowess, filled his refulgent throne. Of him, whose thick,
wide and brilliant fame looked on the faces of the quarters, the
women, like sandal-wood decorations, and who adorned the mountain,
the family of the Rashtrakiitas, was born Nirupama of spotless
valour, who in battle snatched away from the hand of the trembling
lord of the Kosalas one white umbrella (of royalty), which was
glory itself as it were; which was the white auspicious pot for
the starting of his fame, white as the kunda flower, on a journey
to all the worlds; which was the sporting lotus in the bands of
Lakshmi, and had the beauty of the full-moon; and ancther from
a king of the Northern People. Of him had birth Jagattuiga,
who honoured the Brahmans, and he in his turn had for his son
Srivallablia, the king of kings, who, the wise one, while raising
again the glory of the Ratta kingdom, which had been drowned
in the Chalukya ocean, appeared like Viraniriyana raising the earth ;
who parched up (or fried) like gram his enemies, the fiery Chalukyas,
having plucked out their stalks from the roots and hasing
threshed out by means of danda (a stick ; punishment) the kanfakas
(thorny substance; obnoxious persons). Of him, who was the
comet of destruction to the plantain-tree, the high family of the Cha-
lukyas, was born Krishparaja of unspotted life, whose fame, white as
the moon, ranges over the world, though constantly drunk by people
hy means of the cavities of their ears; the occurrence of whose
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thundering fights with the Giirjjara old men describe on the arrival of
the rainy season of heavy showers and rainbows by saying, * Thus
did he in anger draw his bow, which was covered over with a network
of jewels darting forth rays, thus did he rain down his arrows on
the heads of his warrior enemies.” Of him was born Jagattai-
gadeva, who broke up the host of his enemies, who brought low
the beauty of Madana, who has on (the palm of) his hand a dis-
cus shining in the midst of & banner, & lotus and a conch, who by
his greatness surpassed Vishnu, and who was the beloved of the
soldierly Lakshmi. There was a king (by name) Sahasrirjuna,
born in the Haihaya family, who quieted the itching of the
powerful and throbbing arms of the thundering and unconquerable
Rivapa, and by writing with thick nectar the letters setting forth
whose name and fame, which found a resting-place in the ears of
the gods, the walls in the shape of the quarters were filled up by the
Siddhas. In the family of him, who was a hatchet to the families
of his enemies, there was the famous king Srlru_nvignha, the son
of king Kokkalla and lord of Chedi, into the mandalz (the circle
of feudatory princes) of whom, thief as he was of the decorations of
his enemies’ wives, entered every vikala (ruined) lord of the earth
on the oceurrence of his pakshakshaya (rain of his followers) as the
vikala (waned) moon enters the mandala (disc) of the sun on the
occasion of his pakshakskaya (the end of the [bright] fortnight).
He, who was an ocean of the whole collection of virtues and was the
dwelling place of brilliant lustre, had a daughter, Lakshmi, who
was kalitakamalapdni (having lotus-like hands; having 8 lotus in
her hands). Jagattungadeva, the moon to the night-lotus of the
Yadu race and the ravisher of theé hearts of women, married her like
Hari himself.”” From them sprang Rattakandarpadeva (the lord,
who was the cupid of the family of the Rattas), whose bravery was
known as far as the shores of the four oceans, who was the grinding-
stone to his enemies, who dwelt in the hearts of beantiful women, and -
who was a refuge to all men and a store of heavenly beauty; the
lord, who overrunning by his valour the earth beautified by its girdle,
the four oceans, became Viraniriyena, and on hearing of whose birth
the beauty of the faces of his distressed enemies eame by pallour,
their minds by fear, and their heads by their joimed hands (indieative)
of servitude, all at. the same time; who, the Tndrarija, rooting out
Mera with ease, was not surprised at his (thus) surpassing Upendra
19
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(Vishpu) who lifted Govardbana, Worthy of the homage of all
men, the lord of the world by making numerous grants to gods and
Brahmans, which were to be respected (by all), surpassed by the fame -
of his charity Paraurima, who owed the (fame of the) greatness of his
virtues (charity) to his gift of one wretched village. Thatlord of the
kings of men, the glorious Nityavarsha, the highest lord, the king of
great kings, the highest ruler, meditating on the feet of the glorious
Akdlavarsha, the highest lord, the king of great kings and the
highest ruler, commands, being in the enjoyment of good health,
all governors of districts and subdivisions, the heads of villages, the
employés and holders of offices, great men, &c., so far as they are cun-
cerned with these orders: Be it knowa to you that I, who live in my
capital Minyakheta, and have come at present to Kurundaka for the
festive occasion of my coronation (1), have, on the completion of the
coronation ceremony, after weighing myself against gold and with-
out coming down from the pan, given away, together with 20 lakhs .
and a hall of drammas, Kurundaks snd other villages and 400
villages besides confiscated by previous kings, given away by pouring
water, for the enhancement of the religious merits aud fame in
this world and the next of my parents and myself, on the 7th day
of the bright fortnight of Philguna, in the year Yovan, when 836 years
have passed after the time of the Snka king, the village called Tenra,
in the vicinity of Kammanijja, in the country of Lita, to Siddhapa-
bhatta, the son of Vennapabhatta and inhabitant of Pitaliputra, a
student of the Vijasaneyi Midhyamdioa Sakhd, of the gotra of Laksh-
mana; to the east of which (village) lies Varadapallikf, to the south
the lake Nimbhi, to the west Valii, and to the north the village
of Vathiyana, that he might by its means perform the rites of Bhail,
Charu, Vaiévadeva, Agnihotra and hospitality—this village
which is thus marked off by these four boundaries, with whatever
stands on the land, and with appurtenances, with the flaws in the
measurement and the mishaps, with whatever might be raised on the
land by labour, and the revenue in grain and gold. Therefore, no one
should in the slightest degree obstruct him while enjoying and
allowing others to enjoy this in the manner of & Brahman-gift, while
cultivating or allowing others to caltivate it or conveying it to anybody
else. In the same manner the good kings of the future, whether of
my family or of any other, bearing in mind that the fruitof the gift of
land is common (to all kings), should respect this gift of mine exactly
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as they would their own. He, who through ignorance takes it away,
incurs the five great sins. Indeed, the blessed Vydsa says: “ The
grantor of land dwells in heaven for sixty thousand years; while he
who resumes it, or approves of its being so resumed, dwells in hell for
as many years. Gold is the first child of Agni (fire), land is
Vishnu's, and cows are the daughters of the sun ; he, who gives gold,
a cow and land, makes a gift of the three worlds.”” * This bridge of
religious merits (viz., making gifts of land) common to kings should at
all times be respected by you,” so prays Rimabhadra again and sgain
to all the great kings of the futare. This praiseworthy charter
was composed by Trivikramabhatta, the son of Nemdditya, the servant

of the feet of Indrarija.
A.

Portions additional tv, or differing from, B.

I1.b.1.3-4. T¥TAYE° With the insignificant remnants of the
materin.ln of whose creation did Brahmd verily create other delightful
things, viz,, Madana, the disc of the moon dropping drops of nectar,
the young lotus stalk, sandalwood and moonlight.

II. b. 1. 12. affquatgmasfiawst. The beloved one of the earth
and of Lakshmi.

II1. b.1. 1.3. waAorawra, &c. The village called Umbari in the
vicinity of Kammanijja, in the country of Lits, to Prabhdkarabhatta,
the son of Rdnapabhatta and a student of the Vijasaneyi Midhyamdina
Sikhi, of the gotra of Lakshmana ; to the east of which (village) lies
Tolnjaks, to the south Mogalikd, to the west the village of Bamki,
and to the north the Javala well.

IIL 1 5. q¥Rweraradiwe: excluding the previous gifts to gods
and Brihmans,

A. om. SrHwE—¥uTY.

A, om. grenr and EROAITWGEAT-

I1IL.
A Copper-plate grant from the Belgaum District.

The next set of three copper-plates, a transcript and translation of
which I place before the Society, was put into my hands to be used
for historical purposes by my friend, Mr. D. R. Nata, LL.B., who is
a pleader in the District Court at Belgaum. It was in the possession
of the Desai of Kokahnur, a large village about 12 miles to the south-
east of Athni, which is a taluka station in the Belgaum District.
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Each of the plates is 12} inclres in length and about 9 imches im
breadth. The lines are engraved breadth.wise; and we have the
inscription on one side of the first plate, both sides of the secoud, and
one side of the third. The seal has the figure of a bull. The nasals in
the body of & word are uniformly marked by an anusvira, as we do
at the present day, and ¥ always appears in the form of 8. The
Sanskrit of the grant is excellent, mcluding the prose portions, and the
poetry is full of very extravagamt eomceits whichr mark a further
‘progress in the degeneration of taste. The name of the cemposer
was Adityadeva, pupil of Sripida, whe calls himself ““the paramount
sovereign of the three worlds in matters of learning.”

The inscription records the grant of land measuring four * Nivar-
tanas to each of fourteen Brahmans, and a rice-field measuring one
Nivartana and a flower-garden of an equal area to the god Somesvara
for purpases of daily worship in the village of Battachi in the Kagpam-
vade country by Soms, the son of Vijjana of the Kalachuri dynasty
of Kalyina, The grant was made on Thursday, the I12th of the
bright half of Karttika, in the year 1096 of the Saka ers, correspond-
ing to 1174 A.D,, the cyclic year belng Jaya. Here Ifind, instead of the
usual expression, * years elapsed since the time of the Saka king”’
“the era of the Saka king,” occurring in the earlier grants, slmply
“in Saka 1096,” which shows that the word Saka had about the end of
the eleventh centary of that era lest its original signification of “a
particular race of foreigners ” and come to signify an era generally.

“The Kalachari family is,” it is stated, “famousin the three worlds.
as a mine of Kshatriya jewels.” That it was one of the leading royal
families of the Middle Ages is undoubted. The kings of Chedi, with
whom the later Rishtrakiita princes of the Dekkan were connected by
marriage, belonged to it. Their capital wes Tripura, the modern
Tevur, near Jabalpur, and they held a strong fortress named Kailan-
jara. The branch to which Soma belonged appears to have besn very
unimportant, The fifst person mentioned in the grant before us is
Krisbpa. He was succeeded by bis son Jogama, and he by his son
Paramardin. Parmardin’s son was Vijjana who raised the family to
importance. All these chiefs must have been dependents of the

1 Nivartans is defined as equal to 80 dandes or poles. But a pole is
taken to be equal to 10 cubite or 7 cubits. The damfa in thm grant is called
MAdadanda, and probably had its own measure,
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Chilukyas of Kalydna. Vijjana bad attained to the position of Dands-
odyaka or Minister of War under Tailapa II., and while he held that
office he rebelled against his master and assumed supreme sovereignty.
He is represented in the grant before us to have fought with the
Pindya, the Chola, the Vaigs, and the Milava.. Vijjana was succeed-
od by his son Soms, upon whom the grant bestows the most
extravagant and bembastic praise, making him out to be a paragon
of all human and soldierly virtues, and as the wisest and most
powerful esovereign. But herein we see the anxiety of the
composer to show off his own * paramount sovereignty in the domain
of learning,” to which be laid a claim, and to please the reigning
monarch, and not his desire to pourtray the truth. And there is not
s single particular fact mentioned in the whole passage. Bat from
every indication it appears that the Kalachuri princes of Kalyina
were never able to consolidate their power; they had mot succeeded
even in completely dispossessing their masters who still held sway over
a part of the country ; and the dynasty after a troublous and preca-
rious existence for about 25 years became extinct.

There is a village of the name of Badachi, in the vicinity of Athnt,
aboat four miles to the north-west of Kokahnur, which in all likeli-
hood is the Battaehi of our grant. About 24 miles to the north-west
of Athni is a village of the name of Kanavadi, with a population of
nearly 3,000 persons, which closely corresponds to the Kapahvade of
our grant, and possessed probably ia these days sufficient importance
to give its name to the country or provinee. *

A grant, dated 1105 Saks, by snother or the last ‘prince of this
dynasty, Siighanadevs, the brother of our Boms, was brought to
aotice by Dr. Fleet in 1875, and published in the Indian Antiquary.
The composer of it is the same person as that of ours. The first verse
in it does not occur in the present grant; but the next eleven stanzas
are exactly the same and occupy the whole of our first plate. Then
omitting a further ealogy of Boma, which fills the first side of our
second plate, the writer proceeds to his next brother who succeeded
him. This grant was, it will be seen, issued 9 years sfter ours,

There is one remarkable circomstance concerniog the grant before
us which deserves notice, It was at the instance of a woman that
king Soma mide the grant. In the audience-hall, where were

Y

1 .All this local information I owe to Mr. Natu,

194
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assembled eminent and influential men of his and of other kingdoms,
and persons proficient in the arts of music and dancing and
men of taste were gathered together, and instrumental music was
going ob, she sang a beautiful song in a .most skilful manner and
obtained from the king, who was very much pleased, as a reward, his
consent to give the land in charity, and granted it herself on the
occasion ; but afterwards got the king to do o more formally in the
usual maoner. She is represented to have been dearer to the king
‘than his own life. 1If so, the question is whether she-was his mistress
or & married queen. In the first place, the title Devi is affixed to her
name and she is called Savaladevi. This title cannot be given to
a mistress. In a Sloka quoted in the Kévyaprakied, we have : “ Now
that she (a certain woman) has been raised to the dignity of a Devi,
how can she remain in the position of, i. e., be used as, an attendant.”
Similarly, in the play of Milavikignimitra, when the chief queen Dharini
is going to give Milavika in marriage to the king, the Vidfshaka on
behalf of the latter requests Dhirini to confer on her t he title of Devi
before she could be accepted, and it is given to her in all formality.
The title Devi, therefore, is applied to queens only. Again, Sivala-
devi was, according to the grant, Tilottama herself in beauty, the very
Sarasvati in singing, and Pirvati in Saubidgya. Saubkdgya is & word
peculiarly used in the case of a woman, and signifies her good fortune in
having her husband living and enjoying his kind regards. At the same
time, being compared with Pirvati in this respect, Sivaladevi must have
been a married queen, since Pirvati was the married wife of Siva. We
are also told that “Savaladevi's father was Mailugi, and her mother
Malhani ; and in consequence of the virtuous deeds of these two meri-
torious persons, such ajewel as Savaladevi wasborn. Hersister was one
Bavaladevi, the store of beauty and grace, and possessed of skill in the
arts of singing and dancing. Her brother was Bhairava by name, who
had exercised himself on the musical instruments, especially on the
Brahmavini, and was skilled in beating time.’ Now, if Sivaladevi
had been a mistress, all these her relations would not have been
brought in to share her disgrace. And persons in that position are
generally illegitimate children; wherefore we should not expeet a
mention of the father’s name in such cases. Besides, the whole
matter about her asking the king’s consent to give land in charity only
as 4 reward, and making him grant it formally after she had herself
‘done so first, points to her position as a wife. There is, therefore, ne
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doubt that Sivaladevi was » married queen of Soma; and, if so, we
have evidence here that in the last quarter of the twelfth century of
the Christian era, music and dancing formed a part of the education of
Kshatriya girls, and that a married Kshatriya woman could be present
at an assembly of eminent men and sing before them without
impropriety. The strict purdah system, which the Maratha princes
and chiefs observe at the present day, and which even the most
highly educated among them have not the courage to give up, did not
exist in those days.
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Welfare! May the God, the protector of the Universe, the support
of the earth, and the chastiser of the ememies of virtue, who has
four hands for giving, protect safely! There is a family known by
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the name of Kalachuri, famous in the three worlds, which is as it were
the ocean being a repository of jewels in the shape of [excellent)
Kshatriyas, In that race flourished a king [named] Krishna, who was
as it were another Krishnsa, and whose wonderful deeds, done when he
was but & child, are sung. He gave birth to a son, king Jogama, who
was death to inimical princes, [and] the receptacle of prowess which is
admired by heroes alone. From him who was the ocean of civility,
was born king Paramarddi[n], charming to the world, as the moon is
from the ocean of milk. From him, as from the Meru, rose king
Vijjans, the sun in the shape of a good soldier and (like the sum)
the store of glory which pervaded everything. What quarter
did king Vijjana, the mountain on which jewels in the shape of
virtues grew, not overrun? What country did he not enjoy (rule
over), what enemy did he not extirpate ? 'What enemies who had sought
an asylum with him did he not protect? What kind of wealth did be
not accumulate 7 What gift did he nat give, what sacrifices did he not
perform? When kiog Vijjapa was conquering the world, the Pindys
gave up his fierceness, the Chola king took to his heels, the Vaigs
fled away, the Milava suspected him to be Death himself ; and whas
stronghold did other kings not leave, and ahat quarter did the
cowards not fly to? From him rose king Soma the moon, in the foll
state of a Sovereign like the latter when full and bright, who was the
abode of all arts as the latter is of the digits, dispelling the darkness of
all quarters, closing [folding] the lotuses in the shape of the hands
of all inimical princes, whitening the whole world by the lustre of his
fame, with his rise made charming on account of his graceful feet
being placed on the staol-like heads of all kings, as that of the moon
is rendered charming by the rays falling on the tops of all moun-
tains, * What enemies did not bolt away, abandoning their country
and treasure during his marohes, by the noises like those on the
occasion of universal destruction, made by the striking of maces in
his tents 7 Whose hearts did not break (through fear) with their eyes
closed in & swoon? What talk then cao there be as regards the
dreadful noise of the drums in the festivals of fight? The blessed
Sesha alone, who bears the whole burden of the earth, knows, if at all,
the condition of things on the occasion of those marches of his for
burning the very seed of kings who' were his enemies, when the

! G H, FATYT and the rest have two senses, one fitting with the moon and
the other with king Soma,
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eight quarters resonant with the noise of the playfol neighing of the
horses were shattered, and the eight mountains were dislocated from
their rivets by the tramping of the hoofs of horses. While heis
protecting the people like a father and governing them like Yama
the chastiser (the god of justice), they bave experienced all the
happiness of the two worlds. In bis joyous expeditions for the eon-
quest of the quarters, full of great valour as he is, the dust raised
forcibly from the surface of the earth, agitated by the violeat
stamping of the hoofs of the tall bounding horses, which bedims
the lustre of the sun, always makes the name tatini (having banks,
i, a river) of the celestial river literally true. Of unparalieled
daring as he is, when the irresistible cloud, in the shape of his sword
rested on the summits of mountains in the shape of heads of kings,
showers in the shape of the drops [of blood] from the edge of the sword
poured down first and then flowed rivers of blood ; in those rivers the
maddened erowd of beings rambles in boats made of the skulls of
elephants by [using as] oars the arms of his enemies which were chopped
off, and has not yet ceased. Exalted as he is by his sublime virtues,
his ever pure (white) fame humbles the pride of the heavenly Ganges,
mars the beauty of the colour intensified manifold of the tusk of the
elephant of the gods, inspires the Kailisa with fear, alarms even
the moon, and excites the admiration even of the milky ocean.
Seeing from a distance that wonderfil form of the store of prowess,
graceful on account of the dignified soldierly costume [consisting of]
a coat of armour, the enemies, like women, attain to the tenth con-
dition by means of the effects, horripilation and others * ; who, there-
fore, does not know that extraordinary maoliness of his? What shall
we say of the omnipresence of his fame as snpreme (over all) in the
prowess of his arm, when even Siva himself is not (in consequence of
the excessive white light of the fame overspreading all equally) able to
distinguish his eight bodies, and the worlds besides through excess of
pride [on account of their being iluminated by the white light of his
fame) laugh down to scorn the light of the moon ; while all the six oceans
compete (quarrel) with the milky ocean 7 What enemy or beggar,

1 There are eight kinds of effects produced in & woman when under the
influence of love : sweat, stupor, horripilation, &c. These are allnded to by
the expression ' horripilation and others'’ ; and there are ten conditions into
whieh & lover is placed snccessively when his love is not requited, and of
which the tenth is death. :
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having come in contact with the edge of his sword or of the stream
of water (poured hy the hand) in warlike or alms-giving deeds, did
oot attain his end T Those who have seen his daring, which is more
desperate ¢than the oky is unentangled,® and more unapproachable than
the sea, become despondent on account of its matchlessness. What can
hold the announcements of his deeds ? Can the quarters or thesky [do
it], when they cannotall be accommodated on the walls {in the shape of]
the minds of the good? How can we say *here is he,” since
he pervades all (space) P What place is there which that lord, the store
of glory, doea not reach by his handa or his taxes ? While he ia the
protecter of the Universe, (one can say that) such a Kshatriye was
mever bern or will be born, and what talk then can there be about
guch a one being among the existing ones ? As the heartof the king
was charmed by the beautiful performances of skill in the ert of
singing, one Sivaladevi (Queen Sivala) was dearer to him than his life.
Like the stream of the Ganges, the nectar (-like complexion) of her
body was bright, pure in the three ways, delightful and destructive of
all sins. In beauty she was Tilottama herself, in singing she was
the very Sarasvatl, in good luck (the regards of her husband) she
was Pirvati herself, and in bounty the celestial creeper itself. Her
father was Mailugi- by name and her mother was one Malhant; in
consequence of the virtuous deeds of those two meritorious (persons),
such a jewel was born. Her sister was one Bivaladevi, the store of
beauty and grace (or gond lack), and possessed of skill in the arts of
singing and dancing. Her brother was Bhairava by name, who had
exercised himself on the instruments and the body, especially in the
Brahmavini, and was skilled in the beating of time. On one occasion
while she was singing skilfully in the great audience-hall, in which the
customary music of the flute, the lute, the drum, and the Panava
was going on, and in which were sitting eminent men of that and other
kingdoms, who were proficient in the arts of Bharata and others and
appreciated the principal and subordinate sentiments and could
entertain others, she sang a Dhromvattha, called Gapagalapisa, without
previous arrangement (i.e., ex {empore), in a manner to have a high or
" low pitch according Lo the note used as a base, to bring out the seven
kinds of gamakae, such as throbbing and tremor, and to render
the graceful and soft words distinct; and obtained from the great

1 A pl.v apon the word f7-ETT,
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&ing who was pleased,—the great king who surpassed, by the pre-
eminent virtues of bravery and bounty, the old virtuous Kshatriyas,
‘Nala, Nahusha, Bharata, Bhagiratha and others—his consent [to
&ive land in charity] as a reward, and herself gave at an auspicious:
place and time, and (afterwards) caused that same sovereign lord of
great kings, whose mind was purified by great faith and devotion, to give
by pouring water on the twelfth of the bright half of Karttika, the
day being Thuraday, the constellation Revat}, the Yoga Vyatipita, and
the Karana, Bava, in Saka one thousand and ninety-six, to fourteen
Brahmans of differeat Gotras, who were stores of all lores and puri-
fied by their righteous conduct, four nivartanas of land, each measured
by the mdda pole in n village of the name of Battachi, in the
country of Kapamvade, and to Sri-Somandtha, the god of gods, &
Sield of rice measuring one mveriana and a flower garden of the same
area for every-day worship; the grant not tobe touched by the finger
even, by the king or the officers of the king, and to be respected by
ull, The ancients, who by the force of their holy austerities directly
perceived the results of good deeds, thus speak of the fruit of the
maintenanceof such acharity : ** The earth has been enjoyed by many
prioces, Sagara and others; the fruit acornes to him to whom the
earth belongs and at that time when it so belongs. O best of kings,
by giving land one gives money, grain, gold, various kinde of jewels,
and other gifts, Those who perform the Agnishtoma and other
sacrifices giving Dakshini do not acquire that merit that is attained
by giving land.” When it is otherwise, they have laid down the
opposite fruit:  He who resumes the land given by him or by
others becomes & worm in ordure for sixty thousand years. He who
ever transgresses the [gtant of] land given by others, is bound by the
chains of Varuna and thrown into pus and blood.”” Hence the blessed
Niriyana himself, of the name of Rima, who became incarnate
through the good fortune of the world, to remove the darkness of
ignorance of these human beings by setting them an example in his
own virtuous conduct, not being satisfied though there were Smritis
composed by the revered great Rishis, Vyasa, Paridara, &c., who had
a direct perception of the essence of all righteous behaviour and saw
[the occurrences of| the three times (past, present, and future), and
though there were the very Sratis themselves, great and small, ever
watchful to give instruction in righteousness, thus solicited future
Kshatriya sages in words exceedingly sweet through humility, brief and
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graceful, being disquieted by the fear of the [path of] duty laid
down by himself becoming corrupt in the course of time: * ‘Thisis a
bridge of righteousness common to all kings ; you should, therefore,
protect it from time to time,’ leachnndru thus entreats all these
fature kimgs again and sgain.” This charter has been composed
by. Adltyaden, who waits at the feet of the learned Sripida possess-
ing power (genius) and culture. This is the work of the prosperous
Adityadeva, the paramount sovereign of the three worlds in [matters
of] Learning. Auspicious glory !

ar



Arr. XVIII.—A First Century Account of the Birth of Buddha.
By Prof. PrrERsON.

[Read, 23rd August 1892.]

No one who has visited the spot can have failed to be struck
with the desolation that now enwraps the Buddhist Tope at Sanchi.
Rising from the summit of a small hill, which, for him who stands
uponit, is the centre of ‘an almost lifeless scene, the monument itself is
given over to a solitude that is complete and unbroken. No footfall
arrests the ear; no moving thing, the eye, The Tope stands, if one
may so speak, in a setting which is fit symbol of the ¢ vast backward
and abysm . of time’ into which Buddha and his religion, as far as
India is concerned, have sunk for ever. Air and tree and sun and the
lotus flower at Sanchi remember Buddha: by all else he is forgotten,
There is not even one toso much as forget. It is a place of the past,
and the dead past in it has buried its dead. That it was not always so
we should have known in any case. The Tope itself has sculptured on
its gateways more than one representation of the part structures like
it played in that Buddhist ritual, which, at the time of its building,
was India’s highest way of approaching the unseen with worship. But
_the records of Chinese pilgrims contain descriptions which enable us
to conjure up the time when the Sanchi hill was a place of pilgrimage
from all India, and from the lands beyond the sea; when the monas-
teries that surrounded the Tope were filled with pious monks and
nuns devot.ed to its service; when no sun set but saw the hill crowded
with worship ; when the silence that hangs over it now like a pall gave
way to daily bursts of song and praise. One of these descriptions I
shall read to you. It is from the pen of I-tsing, a pilgrim who left
China twenty-five years after the return to that country of the (to us)
better known Hiuen-Tsiang. My quotations are made from transls-
tions furnished to the Journal Asiatique® by a Japauese member of the
Prench Asiatic Society, M, Fuyishama, *Iembarked,” says I-tsing, “in
the province of Koung-Tcheon, in the month of November of the second

® YVolome for 1888, p. 411
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year of the Han-king era (A.D. 671), and I journeyed over the
Southern Sea. After having skirted many countries, I disembarked
and travelled westward. In the fourth year of the scame era I came to
the country Tamralipti, which is situated on the Gulf of Eastern India.
1 remained there several months, after which I went into Central
India, where I visited Nalanda, Vajrasana, and all the holy places.
After a sojourn of more than twenty yearsin India I came to the
country Sribhoja.”” I-tsing's travels were not even then over. But
while lingering in “ the countries of the Southern Sea” he wrote and
« espatched to the faithful in his own land three works, from one o«
which my extracts are taken, He did this because he feared he
:night never return. ‘“ Life,”” said he, ““ia like a running stream—in
the morning we know not what we shall be doing at night. I think
I may never see you again, Take these books as news of me, and as
greeting from your friend in a far country.” It is pleasant to be
able to add that I-tsing’s fears were not fulfilled. He duly returned
to China,and was received by Emperor and people with great honour.
When he died (A.D. 713), the Emperor paid him the last honour of
a.public funeral. I make no doubt that I-tsing, in the course of his
twenty years’ wandering in India, visited Sanchi. But whether that
be g0 or not, the following account of the daily ceremony observed in
the sacred places which he visited was without doubt true of Sanchi
also. I-tsing is exhorting his countrymen to reform their ritoal :—
“In our country (China), from remote antiquity, we have been
content with doing worship to the Buddhas by name, and have not
thought it necessary to praise their virtue in songs and canticles.
But the mere listening to the names of the Buddhas will not enable a
man to recognise the extent of their wisdom, It is by listening to
verses, which set forth, and praise, their virtues, that a man can judge
of their real merit. In these countries of the west there is a stated
service of praise round the Tope daily, before orimmediately after,
sunset. All the clergy issue out of the convent, walk thrice round
the tower, and make offerings of incense and flowers. Meanwhile a
singer chants; in a sonorous and melodious voice, verses celebrating the
virtues of the Great Teacher, of ten or twenty stanzas each, after
which the clergy return in single file to the monastery, where each has
his appointed seat. When all are seated, one of the chief clergy
mounts the pulpit, and recites a short sutra. The pulpit is placed in
tront of the seat of the highest in rank, and is square, being as high
20
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as it is broad. The sutra recited is in three parts, and was arranged
by the Master in the Law, Asvaghosha. The first part consists of six
verses, in which the Three Blessed Ones are praised: itisa compen-
dium drawn from other sutras, The second is the sutra proper, in
Buddha’s own words. The last part, which consists of more than ten
verses, expresses the longing of the saint to enter into Nirvana, borne
on the wings of good deeds. When the recitation is finished, all the
clergy present chant in chorus Subkashita, ¢ well-spoken’ or Badka,
.*amen.’ The preacher then descends from the pulpit. The next
highest in rank rises, salutes the pulpit, and the seat of the superior,
and resumes his seat. Then the next in rank rises in his turn, and
salutes, after the example of the first, the pulpit and the seat of the
superior, He adds a salutation to his immediate superior in rank
aud takes his seat again. So do all the others, each saluting the two
thrones, and the seat of the monk who is his immediate superior in
rank. If the number of the clergy is too great, after four or five have
gone through this ceremony, the others salute all together, and
disperse. A similar ceremonial is observed in Tamralipti, in Eastern
India. In the monastery of Nalanda the monks number five thousand,
and so cannot easily Le brought togcther in onc place. There are
eight courts in that monastery, and five hundred chambers. The
service of praise is held at times and in places that are judged suitable.
There is a Master of Ceremonies at that convent, whose duty it is to
form and direct the processions which the monks make, singing
hyins every day before sunset. During the procession a lay virgin
and a child, carrying incense and flowers, march at the head of the
monks ; the procession passes from court to court. At the hour of
prayer the monks chant loudly three or four verses of A hymn. The
singing must stop with the setting of the sun.” Some equally in-
teresting details follow, for which I must refer to M. Fuyishama’s im-
portant paper, I passto a place where the name of the poet and
saint Asvaghosha occurs a second time. I-tsing is giving an account
of the authors of the hymns most in use among the Buddhists. “In
ancient times Asvaghosha also composed verses: an Alankarasastra,
and works such as the Buddhapurvacharya and the Buddhachari-
takavya. If these poems by Asvaghosha were to be translated into
“Chinese, they would fill more than ten volumes. They set forth the
whole doctrine of Buddha, and the story of his life, from the day on
which he quitted his father’s house to the moment when he entered
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Nirvana between the two Sala trees. His verses are sang in the five
countries of India, and in the countries of the Southern Sea, being
highly esteemed, because they contain many ideas and much sense in
few words. The reader is pleased, and learns the doctrine of Buddha
without being wearied.” In the first of these two passages I-tsing tells
us that the ritual for the evening service round the topes was put
together by Asvaghoshe, and in the second details are given of the
writings of one who was a great poet, as well as a Master in the Law
in Buddhism. Asvaghosha’s praise of the Great Teacher has not been
heard in India for a thousand years, In Tibetan records he is spoken
of as the first great lyric poet of the new faith, who by his hymns
raised Buddhism out of the pedantic scholastic system, and taught the
nation to praise Buddha by singing lyric odes. His date is fixed for
us by the well-attested fact that it was he who presided over the fourth
Council of the Buddhist Church which met on the summons, and in
the reign of Kanishka, who was reigning in the second half of the first
century of our era, Brahminism, once victorious, was merciless to the
Buddhist muse. I believe that we owe to it the disappearance of the
plays of Bhasa, a dramatist whom Kalidasa acknowledged as his master,
The fragments of Dharmakirti preserved in the anthologies reveal a
second loss almost as lamentable. I hope to convince you to-night
that, in thrusting Asvaghosha out of her pantheon, India suffered a
third less, comparable to these two, but which has fortunately proved
not to be irreparable. India knows Asvaghosha only by five verses in
an anthology, two of which have long passed as the work of Bhartri-
hari, and by the tract Vajrasuchi, which is perhaps of uncertain author-
ship. His Buddbacharits, or Life of Buddha, was translated from
Bunskrit into Chinese, by one Dharmaraksha, in the beginning of the
fifth century (414—421). A translation of the Chinese book by Mr.
Beal forms the pineteenth volume of the Sacred Books of the East.
No copy of the original is known to exist in India. But scholars
have known for some time that a work, claiming to be a Makakevya,
and entitled Sribuddhacharita, by one Asvaghosha, was one of
the manuscripts so generously presented to the National Library
at Paris by Mr. Brian Haughton Hodgson, British Minister at
Nepal. Burnouf, who made such splendid use of the Hodgson MSS.
at Paris, bad looked at the book, and had recognised its poetical
merit. But he had not the same reason that we have for identi-
fying this Asvaghosha with the celebrated writer of the nawme, and
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he was sceptical as to such an identification being possible, He
was content to note that it was in substance an abridgment of the
Lalitavistara, the recoguised authority emong Northern Buddhists
for the facts of Buddha's life. The long neglect of Buddhist
Sanskrit after Burnouf accounts for the want of interest felt in
the Buddhacharita. But Asvaghosha’s star has been rising recently.
Biihler pointed out that the existence of a poem of the kind to which it
presumably belonged, which, whatever the date of its composition,
was trauslated into Chinese in the begiuning of the fifth century,
must be a fact of capital importance in the discussion as to the age
of classical poetry in India, In my paper * Panini, Poet, and Gram-
marian,’’® read before the Royal Asiatic Society, I remarked that the
startling resemblance between Asvaghosha’s poetry and that of Kali-
dasa could not fail to attract the attention even of the English version
of the Chinese translation. I cited some of the verses which stand
over Asvaghosha’s name in the anthologies. But Ihad no access to the
Buddhacharita, and could not therefore carry the matter further then,
We are promised a complete edition of the book, or of all that
remaing of it, from the competent hands of Professor Cowell. Mean-
while, M, Sylvain Levi, with special reference to the points with
regard to Asvaghosha raised by Dr. Biihler and myself, has published
with a translation, the first canto of the work, as it stands in the Paris
MS.; and we are at last able to judge what manner of poem it is,
M. Levi’s text is in Roman letters, a way of writing Sanskrit to which
our native colleagues never have, and, as I think, unever will, take
kindly. I have thought it worth while to transliterate it; and
Asvaghosha thus after long silence will speak to his countrymen for
the first time in the pages of our Society’s Journal. I have added a
translation,

One word of further preface is necessary as to the threefold
interest attaching to these recovered verses of Asvaghosha’s, That
they are poetry, and poetry of a high order, will, I believe, beapparent
to my brother Sanskritists from the original, and to others from a
translation which I vouch for as a faithful rendering of the original.
In a few places I am uncertain of the meaning, but these are all care-
fully specified in the notes to the Sanskrit text. There is little that is
new about the legend as Asvaghosha gives it, but the story is nowhere

® Journ, Roy. As. Boc. XXIIL, p. 334.
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else, that I know of, told with anything like the same poetic fire.
The chief incident, the visit of the aged sage to the child that was
to redeem the world, is given with a force and a pathos that make
the characters live and move before us even yet. I have already
touched onthe bearing the poem has on the controversy with regard
to the age of Sanskrit classical poetry. These verses cannot be re-
conciled with Max Miiller’s theory of an interregnum in Sanskrit
poetry, due to the invasions of the Scythian barbarians, and the birth
of the kavya, or what we call Sanskrit classical poetry, at the end or
the interregnum. Asvaghosha was a convert to Buddhism in manhood,
and his verses are saturated with the legends of the Mahabharata and
the Ramayans, and with the style of Kalidasa. The Kavyaprakasa
might be illustrated from his pages; and I-tsing, you will remember,
tells us that, as a matter of fact, he was the author of a work on
rhetoric. His first verse here praises Buddha as one for whom no
upama was possible, and upamas, utprekshas, rupakas, virodhas, &c.,
follow each other in quick succession throughout his poem, Whether
it is possible to prove that he had read Kalidasa’s poems is a problem
in which I invite your collaboration, But, however that may be, the
verses, as they stand, are proof positive that in the first centary of
our era the muse of Sanskrit poetry wasalready full grown. Lastly, it
cannot but be that this poem will again throw into strong relief the
many startling resemblances between the legendary account of the
circumstances preceding, attending, and following the birth of Buddha,
and the Gospel story of the birth of Christ, What the reason for the
resemblance may be is a question on which no competent authority
has been quick to dogmatise. 1 permit myself the single remark that
no honest enquirer into the origins of the Christian religion can, or
will, dismiss as insignificant the fact, that at the very moment of time
at which the philosophy and learning of Europe were listening with
cold incredulity to the apostles’ story of the birth of Christ to save the
world, myriads of men and women in India were, in the verses now
laid before you, singing daily the marvellous story of the coming down
from heaven and the birth of Buddha to effect a similar deliverance.

20
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TRANSLATION.

Tae leoéArlou. V.1

The bliss He gives is greater than that of the world’a Maker : in
dispelling darkness He is better than the snn : in driving away dark-
ness Heis hetter than the moon: there is none to whom he can be
compared : Glory to Buddha.

TueE City KariLa. VV, 28,

There was a city, girt round by broad, high hills, with lofty houses
that rose into the sky, where once the great sage Kapila dwelt (and
called after him), So white, so high that it seemed to have stolen
from Kailasa hill its ornament of clouds : nay, the clouds overhead it,
come there in error (mistaking it for Kailasa hill ) made, methinks, that
fancy, fact. Lil up by jewelled lamps, that city gave room to poverty
as little as to darkness. Fortune herself smiled brighter there for joy-
to live with its excellent citizens. Beautifying every honse with jewels
in terrace, arch and rafter end, that city, seeing nothing like itself in
the world, set up a rivalry between its own buildings. When the
sun, whose rays brook not contempt, came there, and found, notwith-
standing, a moon in each fair woman’s face, that surpassed in beauty
the lotus flower, he set out for the western sea, as if to cool his anger
by plunging in its waters. To poet’s eye it might have seemed as if
that city were trying, with its fair banners that waved in the wind, to rub
the spot off the moon, for the reason that folk compared the glory
won by the Sakyas to the moon. Though the moon’s hands touching
its silver palaces made it laugh to scorn the beauty of kumuda flowers;
it resembled the kamala flower, too, when the sun’s feet touched its

buildings of gold,
KiNG Suppropana. VV. 9—14,

Crowned king of kings, a sovereign, by name Suddhodana, kinsmaa of
the sun, adorned that royal city, as the bee ( ? ) adorns the full-blown
lotus. Though pre-eminent among kings (mountains), he was not with
out friends (wings); though his bounty (the juice on an elephant’s
temples) flowed frecly, he was without pride (the condition of a must
elephant); though a king (Siva, the god of the three eyes) he
looked with equal eyes on all his subjects ; though of a kindly (kin to
the moon) nature, of great glory (the sun’s heat) too- The elepbant -
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of his foes, as they fell struck down by his arm in battles, seemed to
be bowing low before him with offerings of flowers, by reason of
the gems which poured out of their cloven skulls. His enemies fled
from before his glory as darkness flies from before the sun: shedding
light on all people, he seemed to be pointing out to them the way of
safety. Duty, self-interest, and pleasure did not invade each the
other’s sphere, such was his good government: it seemed as if they
showed their natural rivalry in the attempt to shine, each the brightest,
in the fair kingdom of that prosperous king. Placed at their head by
ministers of noble mind (number) yet numberless, that one of nature
noble (not at the head) shone all the brighter, as the moon at the head
of the stars that shed all their rays towards it.

QueEEN Mava. VV, 15—17.

Chief queen of all his queens, the brightness of his glory, shining
like the rays of the sun victorious over darkness, was Maya, who was,
8o to say, free from mdyd (guile). She was an earthly image of the
best of goddesses, like Mdtd (the Mother) in her unwearied care for
her people, like Bhakti (Respect) ever in attendance on the elders,
‘like Lahshmi (Fortune) shedding light through the palace. Truly the
nature of women is at all times dark, but when she appeared, it shone:
let but the crescent moon arise, and the night is not so wholly dark as
before.

BupDEA’S INCARNATION AND BintE. VV. 18—46.

“So long as 1 have no organs of semse I cannot unite this
erring people to myself” so saying righteousness quitted its subtle
nature, and made for itself a visible form. Afterwards falling from
the place called T'ushita, lighting up the three worlds as he came, the
best of Bodhisattvas entered the side of Maya, preserving full conscious-
ness, as the king of serpents entered the cave Nanda. Wearing the
majestic form of an elephant, white as Himalaya hill, with six tusks,
its face perfumed with the juice exuding from its temples, he entered
the side of the chief queen of Suddhodana, to destroy the sin of the
world. The protectors of the world (lokapdlas) came from the sky to
perform the rakshavidhdna rite of him who was the world’s sole
lord : the moon’s rays, that shine everywhere, shine brightest on the
hill Kailasa. Maya, with that child io her womb, shone like a bank
of clouds in which lightning lurks : with the rain of her largess too she
allayed the burning poverty of her people. Now it came to pass that

38
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the queen with her waiting women had, going to the garden, called
Lumbini, by permission of the king, for this last longing had ecome
upon her. And as she laid hold of 8 branch that was bent down
towards her by the weight of its flowers, the Bodhisattva in a8 moment
cleft her side and came forth, The star cluster Pushya was shining
bright when that son was born, for the world’s good, from the side
of the queen, whose purification had been accomplished, without pain
or sickness to his mother. As the sun emerges from a clond, so came
'he forth from his mother’s side : with flashing rays, that drove dark-
ness before them, he tade the world the colour of gold. Pleased at
heart the god of the thousand eyes (Indra) received him gently at
his birth, who was yellow as a golden sacrificial post: two clear
streams of water fell on his head, with clusters of mandéra flowers.
Borne sloft by the chief among gods, and illuminating them by the
rays from his body, he was fairer than the moon floating oun a cloud
at twilight. The star cluster Pushya was shining bright when that
one was born, for the world's good, from the side of the queen, whose
purification had been accomplished, without pain or sickness to his
mother, .

As Aurva took birth from the thigh, Prithu from the hand, Man-
dhata, Indra’s rival, from the head, and Kakshivat from the arm, to
such kind was the birth of this one, As he slowly issued from his
mother’s womb he shone, as if coming from heaven, not being born
as others are (yonyajita) : it seemed as if, baving controlled his sense
through many ages, he was now born with full consciousness, and not
a simple child. By his glory, his majesty, his light, he shone as if he
were the morning sun descended upon earth : yet shining thus in all
lustre he took the eyes of the gazers as the moon might do. Like the
sun, with the glory that issued from his frame, he robbed the lamps of
their light ; with his colour of pure gold he lit up the North, the
South, the East and the West. Thereupon he took seven steps, free
from confusion, the foot lifted up with no conacious effort, not sliding
along the ground, wide and firm, like the seven sages (the Great
Bear), And stalking about like a lion, casting his eyes in every
directivn, he spoke this word concerning the things that were to come,
“ I am born to knowledge for the good of the world, this is my last
birth,”” There fell from the sky two streams of water, bright as the
moon’s rays—one cold, the other hot; they fell on the dear head of that
incomparable one for his body’s good. In his honour as he lsy ona
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couch with a beauteous awning, frame of gold and feet of crystal, the
lords of the Yakshas stood round with golden lotuses in their hands.
Such was his power that even the dwellers inh eaven, with heads
bent low, spread in the sky for him a white ambrells, ard uttered
prayers and incantations for his knowledge. The great serpents,
whose thirst after righteousness had cansed them to serve previous
Buddhas, fanned him, fixing their eyes of devotion on him, and showered
dowo manddra fowers, Pleased at the coming of the Buddha the
Suddhadhivass gods, the pure ones (visuddAasativas) rejoiced aloud,
though passion (music) was extinct in them sayiog:—‘“This is he that
shall deliser a world sunk in sorrow.”’ At his birth the earth, fixed
fast as it is by the monarch of mountains, rocked like a boat that is
struck by the wind : from a cloudless eky there fell a shower perfumed
with sandalwood, and bearing with it u#pala and padina flowers. The
winds blew soft to the touch and cheering, causing celestial raiment
to fall from the eky: the very sun shone brighter, and fire blazed
up without tendance. In the north-east corner of the house a well
of clear water sprung up of its own accord, in which, as in a holy
tirtha the women with wonder in their hearts performed their rites.
The garden was filled (?) with hosts of spirits Innging after righteousness,
and with the people of the town came to see the child. Itseemed itself
to wonder, and to receive with honour its many guests by means of ite
trees full of odorous flowers. Every tree put out its own flowers:
their fragrance was wafted abroad by the winds, bees hovered hum-
wing over them, troops of serpents gulped down the wind made
fragrant by them. On all sides the wood resounded with the notes
of tdryas, mridangas, vinds, mukundds and marujes, struck by women
whose earrings moved and tinkled to their dance.

Tae Worbs or THE Boanmins, VV, 47—54. #

T.he royal science which these two founders of their races, the Rishis
Bhrlgu and Angiras, could not compose, was composed in due time by
their sons, Sukra and Brihaspati. And Sarasvati’s son uttered the lost

¢ Nore.—There is an evident gap here in the poem as the Paris MS. has i,
From the Chinese version we can see that king and queen were disturbed as
"°l! as pleased by the portents, and tbat Suddhodana in particular was made
anxious by the thought that the career these secmed to foreshadow was not
paralleled by anything in the history of his house. The verses that follow geek
to allay his appreheunsions upon this score. They are a most valuable record of

Dnndition and tndiﬁons of Sa.n i iteruture b
. skrit Literatu at the date of t) i-
e composi
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Veds, which none had seen before: Vyasa divided it into wmany
Vedas, a work which Vasishtha had not the strength to do. The
cry of Valmika created verse, such verse as the great sage, Chyavana,
could not make : the science of medicine which Atri did ereate was
uttered afterwards by the sage his son. Kusika could not get himself
made a Brahmin, but his son, O king, found out the means to do
that. Sagara set a limit to the sea, which the children of Ikshvakua
failed to do ; Janaka got what others failed to get, the position of a
master in Yoga among the Brahmins ; the gods themselves would be
all too weak if et to the famous deeds that Krishna did. Therefore,
ageis not the measure here, nor is time, Someone some time comes to
distinction in the world ; kings’ sonsand rishis’ sons have ere now done
beneficent deeds, such as their fathers could not do. So spake the
Brahmins and brought forward examples, and the King was comforted.
Glad at heart he dismissed from his mind the sorrow he had not been
able to get rid of : nay, he climbed to the very height of joy. Pleased,
he gave to those excellent Brahmins gifts and great honour: ‘¢ May

my son be a king as you say, and may he take to the forest life in old
age only.”

Tae Visrr o Asita. VV, 55—87,

Now it came to pass that the great sage Asita, having learned
by signs, and by virtue of his austerities, of the birth of him that
should put an end to birth, came to the house of the Lord of the
Sakyas, thirsting after true righteousness. The Guru of the King,
Limself learned in Brahms, paid all honour and reverence due to Asita,
who shone among the learned in Brahma with the double light of
Brahma and of penance, and took him to the King. The women’s
apartments were full of the tumultuous joy caused by the birth of a
prince : he traversed them, composed in mind, conscious of the double
strength of penance and age. The king gave the sage a seat, and
honoured him, as was right, with water for his feet and the guest
offering ; then spoke courteous words of welcome to him, as of old
time Antideva greeted Vasishtha : ‘ Happy am I, and surely favoured
is my house that the venerable one has come to see me: say, Good Sir,
what can I do for you, I am your disciple, speak freely.” Thus heartily
greeted by the King with all due honour, the sage, his eyes wide-
staring through joyous amazement, spoke in a firm voice :~~** This is
like thee, oh noble heart, to whom the guest is dear, that art liberal,
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and lovest righteousness : it is like thy nature, thy race, thy know-
ledge, and thy sge, that thou shouldst bear this loving mind to me,
This is that by reason of which those royal sages of old time, for-
saking, for righteousness’ sake, house and goods, have made them-
selves, by constant holy alms, rich in penance, poor in riches. Hear
from me why I am come to thee, and rejoice : as I journeyed through
the sky I heard a heavenly voice saying, ‘ Unto thee & son is born
for knowledge.’” Hearing this voice, and marvelling what it should
mean, I learned by signs, and therefore am I come: I desire to see
this banaer of the Sakya race that has been lifted up as of old was
the banner of Indra.”” When the King heard these words he trembled
in all his limbs for joy : he took the sage and showed him the child
lying in his nurse’s lap. The great sage looked at the King’s son,
and saw with wonder that his hands had the mark of a wheel, that
his fingers and his toes were webbed, that between his brows there
was a tuft of hair, and that his testicles were (drawn in) lke those of
an elephant. As he gazed on the child lying in its nurse’s lap, like
Agni's sonin the lap of Deri, tears gathered on his eyelashes, he sighed,
and lifted up his eyes to heaven. The King saw Asita’s eyes swimming
in tears, and for love of his son he trembled : in stammering tones,
and with a throat choked with tears, he implored the sage, putting his
hands together, and bending low : “Why, sage, strong man that you
are, do you weep a8 you look on this child, whose little body bears
such wondrous marks, whose birth was so glorious, and for whom you
have yourself foretold so high a destiny. Is, holy man, the child
firm of breath ? Can it be that he has been born to my sorrow ? At
last I bave gotten a son to sprinkle the funeral water upon me, time
is oot mine to protect him. Is he an imperishable store of glory for
me ? shall I go happy to the other weorld? Can it be
that my House has put forth a branch that will never flower, that bears
the seed of decay in it : speak quickly, Lord, my heart is heavy; for I
know how dear this my son is to all his kin.”” When the sage saw that
that royal sage was troubled at the thought of evil for his son, he spoke
and said :  “ Do not, King, mistake : all that I said was true. This
altered mood does not mean that I was mistaken about him; it is my own
loss at which I am grieving : my time to go is come, and, lo! he is born
that shall learn the hard secret of how birth is to be destroyed. He will
leave his royal state, and turn his back upon the things of sense: by
fierce endeavours he will attain unto the truth : then will he shine out,
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a sun of knowledge, and destroy the darkness of error. He will rescue
the weary world from the sea of sorrow, whose foam is disease, whose
‘wave is old age, whose strong current is death: placing it wpon his
great raft of knowledge, he will bear it to the further shore. A fair
river of righteousness shall issue from this child, with knowledge for
its waters, right conduct for its banks, meditatien for eoolness, and
the law for its chakravaka birds : the thirsty world shall drink thereof.
To men pressed hard by sorrow, girt round by the things of the
flesh, wandering in the rough places of this world, he will proelaim a
way of deliverance, as one points the way to travellers who have
missed their road. The world is burning in the fire of passion, whose
fuel is the senses : he will send down eooling upou it in a shower of
righteousness, as a great cloud sends down is rain at the end of the
hot season. The door that has desire for its bolt, and illusion and
darkness for its two panels, he will burst open with the hammer of true
righteousness, and set his people free. The world is close bound in
the snare of its own folly, a prey to sorrow, and with none to help:
this child will know the truth, and, King of Righteousness, will deliver
it from captivity. Therefore sorrow not thou for him: sorrow for
each one of humankind who, from illusion, or lust of pleasure, or
pride, shall refuse to hear his perfect doctrine. For me, I have fallen
away from that graee, and, though I have attained supernatural
powers, I look on myself as having failed : since 1 cannot hear his
message of righteousness, I count a dwelling in highest heaven but
loss.”” When he lieard Asita speak thus, the King with his friends
and his wives bade farewell to sadness, and rejoiced greatly : for as he
thought what manner of son his was, he reckoned it for an increase of
his own substance. When he thought on the words, ‘He will take
the noble path,’ care filled his heart : pot that he was not on the side
of righteousness, hut he feared for the continnanee of his race.
Afterwards the sage Asita, having thus revealed to the troubled King
the future regarding his son, went through the air, as he bad come,
gazed on reverently by all.

AsiTA’s Worp To m1s Nepmiw. V, 87,

Satisfied (that this was the Buddhs) that holy man, when again
the saw his younger sister’s son, strove compassionately in every way
to attach him to the hearing of the word of the sage and to his doctriue,
as he would have done for a dear son of his own.
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THe RETurN TO THE CIrTY KariLa, VV, 88—95,

But the King, pleased at the birth of a son, set free all prisoners
throughout his dominions, and made his dear son undergo, with all
ceremony due, the birth rites of his house. When ten days were
measured out, therefore, the pious King, with a heart full of joy,
performed each excellent sacrifice, with prayer and offerings for his son.
Moreover, he gave with his own hands to the Brahmins cows in milk,
to the full number of one hundred thousand, their horns tipped with
gold, with stout and lusty calves, as yet untouched by age. And
when, with a mind under fuall control, he had thus, that his son
might grow in strength, performed rites of every kind to his heart’s
content, glad at heart he resolved, the day being propitious and the
hour favourable, to return to the city. The Queen sat in a palanquin
of ivory of great price, that was filled with flowers and alight with
jewels, having first as a mother rendered thanks to the gods. The
King made her enter the city first followed by the elders and with her
child on berknee ; then entered himself, worshipped by the thronging
citizens, as Indra is worshipped by the immortals when he enters
heaven, Then plunging into his palace (bkavanam) the king of the
Sakyas, as joyous as Bhava (Siva) when the six-faced god was born, his
face beaming over with joy, issued order on order in quick succession,
for the greater prosperity and glory of everyone. Thus was that city
Kapila with all its inhabitants as glad by reason of the good fortune of
the prince’s birth, as the city of the Lord of Wealth (Kubera) was,
with all its hearenly nymphs, when Nalakubara was Lorn.

Here endeth the first canto, called * The Birth of the Holy One’
in the Makakavya Sri-Buddhacharita.
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NOTES.

Verse 2. Jynfysra. By conjecture. MS. ggafiysoi:. L. corrects
TN

V. 5. 3+%%. L. amanyat, a printer’s error.

V. 7. ger=rn¥. L.'s correction. MS. yereepiy —ln'g L.’s correc-
tion, MS. wrg.

V. 9, “Bee"” is a purely conjectural interpretation, suggested by
the context. 1 do not know what SETERT can mean, or be a
mistake for.

V. 12, fama°, L.’s correction. MS. ftva°.—wwearq. By conjecture.
L. aq=ar1.

V. 13. An echn of Raghuvansa XVII. 577

T RTIRTAD AT TATY o o W A
ard wPtT TR A1 6 sy sgwRayg 0

Perhaps we should read exir=.

V. 15. of¥wigrea’. L.’s. correction. MS. tfamit area’.—aaqyft-
forreradft. Compare aTitaw®y @ @TauTaY, Gathd in Lalitavistara, p.
30.— With Rrarqer&y here compare ATATHAT A%, in the same Gatha,
The Sanskrit, p. 29, has Srnfafy R,

V. 17. wfist. MS. aftrsi.

V. 19. g® g¥. With full consciousness. M. Levi translates: ‘au
moment méme qu’elle pensait & Jui’ But compare ¥a: EXAFT
Lalitavistara, p. 63, which does not mean *calling to mijud the tradi-
tion’ as the translation has it. Compare also helow Verse 31. x: &y-
WA-GYA 7 ¥§q:, where Asvaghosha uses the second word of his text.
The same collocation o HWATAT occurs again, Lalitavistara, p. 95,
where it is correctly translated, ‘with full memory, knowing every-
thing’. Foucaux's translation of the Tibetan version of the Lali-
tavistara has, p. 87, ‘ayant le souvenir et la science’—q=qTeTAl. So

MS. L. suggests 7+gt Jwrai.
V. 20. 3w sfyery. L. yeefgort.
V. 22. MS. Frerd.
V. 25. awgeparar:. Compare iqgqRardtarar: Lalitavistara, p. 63.

V. 27, This is in accordance, not with the Lalitavistara, in which
Indra and Brabma receive the child, but with the account in the

Abhinishkamanasutra. Cf. Foucaux, p. 87, note :
*The Lord of the Gods, knowing that the Queen about to be
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delivered, resolved to be the first to receive the Bodhisattva. Then
thinking that Queen Maya would be ashamed to be delivered before
him, he said to himself, I must devise something. And he took the
form of an old womaun...But when the Bodhisattva was born, Indra
could not hold him, and all his limbs shook. ¢Kausika, leave me,
leave me,” eried out the Bodhisattva, and the king of the gods let
the child go.”

V. 30. zgraex. L.s correction. MS. Zgrdex.

V. 31. #: §wwraq. &c. Compare note on &y @¥ v. 19. L.’s
translation, ‘Il naquait parce qu’il voulait naitre et non par folie,” is
wrong. What is meant is that Buddha was born in fall possession of his
mental, as (v. 34) of his physical powers,

V. 34. The adjectives to qaTfr are extremely interesting, The
child’s steps were SYATF ST not perplexed, or hesitating, sTaamZaT
taken without conscions exercise of the will (as a man walks ), 9wy -
=g not sliding along the ground (he lifted his feet clean from the
ground), srgafywaTor wide, Wiy firm. Asvaghosha seems to write
as a parent as well as a poet. fys¥9{+a is L.’s correction for the fysq-
gf=q of the MS,

V. 35. wr+=qr. L.’s correction. MS, syr=eqy.

V. 36. ®ra. This detail has been given already, v. 27,

V. 42. a1 71 @Og@r star: Compare wEWt I1: g@r:
Raghuvansa I1I. 14.

V. 4. MS, smm;i: which L. queries. I conjecture syriy (was
filled) R

V. 45. °farearerara. So MS. L. conjectures “RareaTe.

V. 48. 7 ¥. L. takes these as one word 7, the Nitisistra.

V. 50. @wq. By conjecture. MS, Irs. L. conjectures (s,

V. 52. qema. &c.

“ It is not growing like a tree
In bulk, doth make man better be;
Or standing long an ouk, three hundred year,
To fall a log at last, dry, bald, and sere:
A lily of a day
Is fairer far in May
Although it fall and die that night—
Tt was the plant and flower of Light,
In small proportions we just beauties see ;

And in short measures life may perfect be."
B. Jouson.

41
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Compare also ¥w&T @ 71: 7 g#fraq Raghuvana XI. 1.

V. 54. 3gr=rY. L.'s correction. MS. qureRY. The reference is to
something said, in the part of the poem missing between our wvv. 46
and 47,

V. 61. wgrenfd cysgquwime. Compare §§ @& wrcyaqwiwe
Kumarasambbhava III. 12,

V. 63. w#x may by a strained eonstruction be made to refer to the
king : but it is'grammatically more correct to make it part of the voice
which Asita hesrd: To you is born a son who shall know (find out the
way of salvation.’ Asita did not understand the meaning of the voice
until he had (V. 64) used his supernatural powers to that end.

V. 65. W!?!m‘. This is very noteworthy. In the Lalitavistara,
p 112, Buddha'’s mother dies on the seventh night after the birth of
her son, and an account is given of the pains Suddhodana was at to
appoint a suitable wet-nurse for Buddba, p. 114. Asvaghosha
deviates from the legend as far as Maya's death is concerned (cf. v.
92), but the qraft appears here all the same.

V. 66. rqrfor. In the Lalitavistara it is the soles of the two
feet that are thus marked.—&T9y%- By conjecture. L. erdty%. Com-
pare Lalitavistara, p. 120, 3ot weroew avhifagen gq’ﬁ\i =Tar
fercwanRrar. Cf. also, p. 375, 1. 16,—The next epithet means that in”
the case of Buddha the testicles were withdrawn from sight, as with
the elephant. This is still a sign of great strength iu India. Compare
Foucaux, p. 108, ¢‘ce qu’il faut cacher, est rentré et caché.’ This
detail is in the Lalitavistara also mﬁmﬁaqﬂ:, p- 121, but is
most absurdly rendered in the translation, p. 143, the twenty-first sign.

V. 67. qyar=atyuRgary: ( L. conjectures °gi3ga°). He does mot
let the tears fall, for that would be a bad omen. Cf. Proaedtarsy
Kavgaprakisa. This is the poet’s tonch. In the Lalitavistara Asita
weeps freely.

V. 69. wra is the indeclinable particle here. Compare sfé& in
v. 73.—%. By conjecture. L. &., a printer’s error.

V. 71. The second line of this verse is, as Monsieur Levi has
marked, one syllable short_ aud the meaning both of it and of the
fourth line is obscure to me, I have had to leave both lines untrans-
lated. M. Levi in the fourth line changes g#} to ¥, and translates
*gardant dans mon sommeil un il ouvert sur mon fils.’ The
image is not a happy one, and T doubt if a Hindoo could have used
it. * Even as he lies there asleep, my boy is the darling of the
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gods”’ (referring to the attentions they have showered upon him) ;
js a meaning that has suggested itself to ine, but I doubt if it is
correct. The words might also mean ‘“even in his sleep .my boy
keeps one eye open,’’ an alarming sign !).

. V. 72. W¥, &c. Suddhodana is thinking of the distress that will
fali upon all to whom the boy is dear if any calamity overtakes him.
L. changes 3T to 3Fx and translates ‘ tu sais comme les parents:
aiment lear fils,’

V. 73. #n¥m. By conjecture. L. FaTFa®, a printer’s error.

V 73. s1fq. The indeclivable particle. L. corrects to wrfw.

V. 79. wggrt. L. correct’s to Wi,

V. 80. °xmqre. The MS. writes “mqre.

V. 82. wgjeat. L.’s correction. MS. wiei.

V. 87. If nothing is missing, this verse is & good illustration of
what I-tsing meant when he described Asvaghosha as packing a great-
deal of sense into a very few words. From the other records we learn
that Asita had a nephew, Naradatta. In some of the accounts Nara-
datta accompanies Asita to the city Kapila, in others he remains
behind. In all Asita makes it his first business on his return to adjure
Naradatta to become one of Buddlha’s disciples. Compare Lalitavistara.
p- 123, sty aw @feTREl AEAACT AOTTHRAAIAAS | AW W AW
AT FGT A1 TA (W qq S T AT QAT vEH:. g
&c.,istherefore to be construed with FrHrAraat /R, not as L. does
FaAR: This last word does not mean ° attentive’ here, but ¢satisfied’
(that this childwas he of whom the heavenly voice spoke ).
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Arr. XIX.—The Irish Story of Cucullin and Conloch and the
" Persian Story of Rustam and Sohrdb. By Jivani
JamsaED)t Mon1, Esq., B. A.

[Bead, 18th November 1893.]

There are several episodes in Firdousi’s great epi¢ of the Persians,
which present striking points of resemblance to similar episodes
in the epics of other nations, In 1887 Prof. Darmestetcr, of Paris,
drew the attention of our Society to the Mahabhirata episode of
the renunciation of the throne by Yudhishthira and his ascension to
Heaven, and said that it had its origin in the similar episode of king
Kaikhoshroo in the Shih-nimeh. We know that our learned pre-
sident had then entered a mild caveat against the conclusions arrived
at by the French savant. This caveat hias drawn forth in defence a
learned paper from the pen of the French savant, entitled * Points
de Contact entre le Mahibhirata et le Shih-nimeh " read before the
Asiatic Society of Paris (Journal Asiatique, 1887, II., p, 38-75). In
this paper the author has entered at great length into the points
toucked upon by him before our Society, in order to support his
theory about the Persian origin of the Indian episoae. Whatever
be the view as to the country where the story of the episode bad its
origin, M. Darmesteter has clearly pointed out several points of
striking resemblance between the Persian episode of Kaikkoshroo
on the one hand, and the Indian episode of Yudhishthira and the
Jewish episode of Enoth on the other. In 1889, my friend,
Mr. Pallonjee Burjorjee Desai, of Bombay, ina public lecture delivered
hefore the Gujariti Dnyin Prasirak Mandli, pointed out several points
of striking resembiance between the Persian episode of Homie,
Behe-ifrid and Arjisp in the Shih-nimeh on the one hand and the
Indian episode of Siti and Rivan in the Rimiyan and the Greek
episode of Helen and Paris in the Iliad on the other. My last
paper before our Society on “ The so-called Pehelvi origin of the story
of the Sindibid -ndmeh,”” led to show that there was a striking resem-
blance between the Persian story of Kius, Soudibeb and Siivakhsh
in the Shah-ndmeh and the Indian story of the King, the Damsel, and
the Prince in the Sindibid-ndmeh. All these stories show that
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318 CUCULLIN AND CONLOCH AND RUSTAM AND SOHRAB.

several Persian stories of the Shih-nimeh have their parallels in the
epics of the East and the West. My paper this eveniog treats of a
similar subject. It is intended to compare an episode in the Persian
epic with that in an Irish epic.

M. Mohl, in the preface to his French translation of the Shih-
ndweh, was the first to allude to this resemblance. He said, *“ Miss
Brooke a découvert, en Irlande deux trés-anciennes ballades dont le
fond offre une resemblance étonnante avec I'histoire de Sohrib.”
In this paper I have tried to point out the ‘‘ resemblance étonnante’’
in all its details. The two ballads referred to hy M. Mohl are
* Conloch, a Poem '’ and * The Lamentation of Cucullin over the
body of his son Conloch.” They are given by Miss Brooke in her
 Reliques of Irish Poetry '’ published in 1789,

I will first narmate here the Irish story in the words of
Mr. O'Halloran, the writer of the introduction to the Poem of Conloch.
“In the reign of Conor Mac-Nessa, King of Ulster (about the year
of the world 3950), Ireland abounded in heroes of the most shining
intrepidity ; insomach that they were all over Europe, by way of
eminence, called the Heroes of the Western Isle. Amongst these
were Cuchullin, the son of Sualthach ; Conal Cearach, and the three
sons of Uisneach, Naoise, Ainle and Ardan, all cousins-german,
Cuchullin in one of his continental expeditions, returning home by
way of Albany, or modern Scotland, fell in love at Dun-Sgathach,
with the beautiful Aife, daughter to Airdgenny. The affairs of his
country calling him home, he left the lady pregnant ; but, on taking
leave, he directed, in case his child should be a son, to have him care-
folly brought up to arms, at the academy of Dun-Sgathach. He
gave her a chain of gold to be pat round his neck, and desired that
he should be sent to Ulster, as soon as his military studies were
completed, and that he should there recognize him by means of the
golden chain. He also left the following injunctions for his conduct :
that he should never reveal his name to a foe ; that he should not give
the way to any man who seemed to demand it as right; and that he
should never decline the single combat with any knight under the sun.

The youth (his education completed) came to Ireland to seek his
father ; but it appears that be arrived in armour ; a manifest proof,
according to the etiquette of those days, that he came with an
hostile intention, and to look for occasions to signalize his valour. On
his approaching Emania, the royal residence of the Ulster kings, and
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of the Croabh.ruadh, or Ulster knights, Conor sent a herald to know
who he was ? A direct answer, and he armed, wonld have been impro-
per; it wonld have been an loknowledgment of timidity : In short,
the question was only a challenge ; and his being asked to pay an erio
or tribute, implied no more than that he should coofess the saperiority
ofthe Ulster knights. On his refusal to answer the question, Cuchullin
appeared : they engaged, and the latter, hard-pressed, threw a spear
with such direction at the young hero, as to wound him wortally.
The dying youth then acknowledged himself his son, and that he fell
in obedience to the injunctions of his mother. It appears, however,
from the poem, that when Cuchullin left her those injunctions, he was
far from expecting that his son should have put them in force apon
his arrival in Ireland.”

Now I will narrate briefly the story of Rustam and Sohrib as
given by Firdousi in his Shih-ndmeh., In the reign of Kaus,
Rustam, the great general of the king, went a-hunting one dayin the
forests near the country of Samangiin. Tehemini, the daughter of the
Prince of Samangan fell in love with him and Rustam married her.
On proparing to leave her country for his native land of Irin, he
found her encienle. He then gave her a (3,0) Mohréh (e
kind of precious jewel), with instractions that in case his child
should be o daughter, she should fasten it on her ringlets, but in case
it should be a son he should fasten it on one of his arms. A son
being born, Tehemini named him Sohrib, and fastened the jewel on
one of his arms. Sohrib grew up to bea brave and manly young man,
eager to seek glory and fame in war, against the ralers of Turin and
Irdn. Afrasidb of Turin, the enemy of the Irinian King, Kius, won
him over to his side, and placed bim at the head of a large army to
invade Irin, He sent his two generals, Houman and Barmin, with
the army under Sohrib, with strict instructions that they must always
take care that Sohrib should not know his father Rustam. The
invading army marched to the Daz-i-Sapheed, i.e., the white fortress
which stood over the borderland between Turin and Irin. Hajir,
the commander of the fort, fell a prisoner in the hands of Sohréb.
Gordifrid, a brave and gallant sister of Hejir, then put on the armour
of a man, and took the field against Sohrib. In the heat of the fight
in a single combat, her helmet fell off and revealed her to Sohribas a
‘woman, Sohriib being struck with her beanty, wanted to make her
a taptive, but she succeeded in making her escape by means of sweet
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tempting words. The next day Sohrih found the fort deserted
because Gordifrid and the other oocupants of the fort had left it by a
subterranean passage. Sahrib then marched forther on to Irin.
Kius hearing of the fall of the fortress of Daz-i-Sapheed and the
march of Sobrdb, sent for his great general Rustam, who lived in
Zaboulistdn. On comingto the Court of the king, Rustam was strongly
reprimanded by Kaius, for being dilatory in obeying his orders.
Rustam indignantly left the Court, and returned to his country.
The successful march of Sohrib had ' struck terror into the hearts of
all Peraians, and the counsellors of the king adrised bim to be conci-
liatary and to send again for Rustam, who alone was able to stand
against the successful march of Sohrib and his army, Rustam re-
turned to the Court and took the field against Sohrab, In the mean-
time Sohrab, who had never previously seen his father Rustam, tried
his best to gather from Hajir, the Irinian prisoner under bis
charge, the particulars about the tent and the whereabouts of Rustam.
But Hajir did not give him any correct information, lest Sohrib should
take some foul means to do seway with the Irdnian general and
thus succeed in overthrowing the Irinian rule. Again, it was for the
interest of Houmdin and Birmin, the Turinian officers with Sohrib,
not to let him know who and where Lis father was. So the father
and the son, not knowing each other, met in a single combat on the
battle field, Sohrab, outof filial affection, suspected his antagonist to
be his father, Rustam, and so nsked his name, But Rustam evaded the
question nod did not disclose his name. In the subsequent fight
Rustam fell to the ground and Sohrib raised his dagger to kill him,
but Rustam persuaded young Sohrib, who was ignorant of the wiles
and tricks of war, to postpone his killing him till he was thrown
down on the ground for the third time. The nest day Rustam
succeeded in throwing Sohrib to the ground, and he, instead of waiting
for the third fight, at once stabbed Sohrib with his dagger. Sohrib
in his dying words found fault with the treachery of his antagonist,
and said that his father Rustam, when he would come to know
of his treacherous conduct, was sure to revenge his death. The
mention of the name of Rustam, as that of his father, soon made Rus-
tam discover his mistnke, but it was too late. Sohrab showed him
the jewel on his arm to assure him of his being Rustam’s sonm.
Rustam then began to lament and curse himself, and sent Goudres to
Kius to ask from him (4,1a&y ) nosh diru, a solution to heal dagger
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wounds, but he could not getit. Sohrib soon died of the mortal wound
on the battle field, and the grief of Rustam was indescribable,
Tehemind, the mother of Sobrib, soon learnt of the sad fate of her
beloved son, and died of grief and sorrow within a year after Sohrab’s
death,

Thus we find that the Irish and Persian stories resemble a geod
deal in the principal facts, of a son and a father fighting with each
other in ignorance, and of the son being killed by the hand of his
father. We will now note here a few points of atriking resemblance
in some of the details of the stories.

1. Both the generals fall in love with princesses far away from
their native countries, Cucullin, the Irish general, falls in love with
Aife, danghter to Airdgenny, in the country of Albany. Rustam, the
Irinian general, fallsin love with Tehemini, the daughter of the King
of Samangin, in the country of Turin.

9. Both leave with their wives precious ornaments to be put on
by their expected children for the sake of recognition. Cucullin
leaves & golden chain for the purpose ; Rustam a Mohr&h or a kind
of jewel,

3. In both the stories, the sons, when they come to age, march
with large armies against the countries under whose kings their
fathers serve as generals.

4. In both the stories, the sons before fighting with their fathers
fight with and take oaptive other heroes. Sohrib fights with and
takes prisoner Hajir, the commander of the fortress of Daz-i-Sapheed,
sitnated on the borderland between Turan and Irin. Conloch, in
the Irish story, fights with and takes prisoner Conall Cearnach, the
master of the Ulster kings.

5. On seeing the defeat of their eminent generals both the kings
send for their heroes whostand first in rank. Kius, the King of Irin,
sends for his hero, Rustam, who lives in his country of Zaboulistin.
Conor, the king of Ulster, sends for his hero, Cucullin, who lives in his
fortress of Dundalgan. Conor orders (p. 12):

¢ Quick let a rapid courier fly !
(Indignant Auliffe cried,)
Quick with the shameful tidings let him hie,
And to our aid the first of heroes call,
From fair Dundalgan’s lofty wall,
Or Dethin’s ancient pride I’
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Compare with this the Irdnian king’'s words to his messenger Giv.

“Go fast. Handle well the rejns of your horse. When you go to
Rustam, you need not rest in Ziboul even if you feel drowsy. If you
arrive there at night, turn back the next morning. Tell him (Rustamn)
that we are reduced to straitened circumstances in war. If this brave
man will not come forward, we cannot treat with contempt this evil-
minded enemy."* '

6. Both the heroes, Cucullin and Rostam, make a little delay in
responding to the call of their sovereign. Comnor, the Irish King,
welcomes his general, Cucullin, though late:—

““ Welcome, Cucallin! mighty chief!
Thoagh late, O welcome to thy friend’s relief!
Behold the havoc of yon deadly blade !
Belold our huundred warriors bite the ground!
Behold thy friend, thy Conall bound!
Behold nor be thy vengeful arm delayed!"

Kaus, the Irinian King, at first gets angry at the delay and gives
vent to his anger, which makes Rustam leave his court indignantly.
But, when looking to the situation of imminent danger from the
invading enemy, he sends for Rustam again, and when the latter being
prevailed upon by the call of duty to his country, returns to the court
of the king, he is welcomed as follows :

« Through the terror caused by this thoughtless new enemy,
my heart was as much reduced as the new moon. I sent for you to
find out a remedy for this. And when you came late I got angry.
But O elephaut-bodied hero! if you were offended, I repented of it,
and filled my mouth with dust of repentance . . . . . Obhero!
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may your soul be always bright. It seems advisable that to-day we
meet in an assembly of pleasure and to-morrow arrange for the
battle.”?

7. As scea above, we learn from the Shih-ndmeh that the Irdnian
general, Rustam, had a cause to be offended against king Kdus, and that
it was after reconciliation that he went to war againat Sohrdb. From
the Irish story also we learn that the Irish general, Cucullin, also had
a canse to be offended against king Conor, and that it was after ** a
kind of sullen recounciliation ” that he took arms against the new in-
vader, Conloch. But the causes of the offence were different. In the
Irdnian story, it was the delay of Rustam in responding to the imme-
diate call of his sovereign, In the case of the Irish story, it was the
breach of faith on the part of the king, who (in order to prevent
the fulfilment of a prediction) had ordered a few of Cucullin’s
kinsmen to be murdered, because one of them had married s
beautiful girl, whom the king had guarded in a fortress, to frustrate
the prophecy, that she would bring ruin to the house of Ulster.

8. In both the stories the genorals leave the courts with anger on
account of the unbecoming conduct of their sovereigns, and at first
refuse to go to war against the enemies, but at last better counsels and
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€ call to duty prevail. Conor, the Ulster king, thus persuades
Cucullin to change his mind, and withdraw hia refusal : —

¢* And wilt thou then decline the fight,

O arm of Erin's fame!

Her glorious, her unconquered knight,
Her first and fav'rite name !

No, brave Cucnllin! mighty chief
Of bright victorious steel !

Fly to thy Conor, to thy friend’s relief,
And teach the foe superior force to feel!”

Goudrez, the minister of the Persinn king, thus persuades Rustam
to change his mind, and to take arms for the sake of his king and his
country. -

“Do not tarn your back thus on the Shih of Irin. By such a
retreat, do not disgrace your name which has been so much exalted
in the whole of the world. And now, when the army (of the enemy)
presses upon us, do not darken unwisely (the future of) this crown
and this throoe, because disgrase comes to us from the land of
Turin. Our holy religion will not approve of this.!

9. As Cucullin in the [rish story isan ‘' unconquered ” knight, sois
Rustam of the Persian story an unconguered hero. No hero had
ever thrown him down upon the ground in a single combat.

10, According to both the stories the aged general (the father),
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before beginning the combat makes, to his young antagonist (the son),
au offer of peace. In the Irish story Cucullin says to Conloch :
* Let me, O valiant kaight, (he cried) '

Thy courtesy request !

To me thy purpose, and thy name confide,

And what thy lineage and thy land declare ?

Do not my friendly hund retuse,

And proffer’d peace decline ;=

Yet if thou wilt the doubtful combat choose,

The combat then, O fair-bair'd youth! be thine!*’,

In the Persian story Rustam pities Sohrib, and asks him to
desert the side of Turin and go over to that of Irin. He says:

“ My heart pities you, aud I do not like to deprive you of your
life. Do not remain in the company of the Turks, I know of none
ia Irin who is your equal in having such shoulders and arms.”*

11, According to both the stories, when the two generals ( father
and son) meet for a single combat, the first thing they dois that one
of them puts to the other a question about his name and parentage,
and the other evades the question. In the Irish story it is Cucullin,
the father, that puts the question, and it is Conloch, the son, that evades
it. But in the Persian story it is Sohrib, the son, that puts the ques-
tion, and Rustam, the father, that evadesit. Cucullin saysto Conloch :

“To me thy purpose and thy name confide,
And what thy lineage and thy land declare? ”
Conloch then refuses to give any information and to accept the offer
of peace.
¢ Never shall aught so base as fear
The hero’s bosom sway !
Never, to please a curious ear,
Will I my fame betray !
No, gnallant chief! I will to none
My name, my purpose, or my birth reveal;
Nor even from thee the combat will I shun,
Strong though thine arm appear, aud tried thy martial steel.’”
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Sohrib, who suspects his antagonist to be his father, Rustam, thus
questions him:

“I ask you a question, you must tell me the truth, Tell me
plainly, what is your parentage? Please my heart with your good
words. I suspect that you are Rustam, that you are descended
from the family of glorious Narimén.”” Rustam, in order to frighten
the young warrior with the idea, that Rustam was a more powerful
and stronger man than the strong-built man before him, says an untruth,
and denies his being Rustam. *‘I am neither Hustam, nor am I of
the family of Sim Narimidn. He is a great warrior and I am much
inferior to him. [ neither possess the throne nor the crown,”?

12, 1In both the stories we find that the hearts of the sons, while
fighting with their fathers, are touched with feelings of tenderness
and filial affection. In the Irish story Conloch, while refusing to
answer the questions of Cucallin, and while declining his offers of
peace, says :—

““Yet hear me own, that, did the vow of chivalry allow,
I would not thy request withstand,
Bat gladly take, in peace, thy proffer'd hand.

So does that face each hostile thought control ;
So does that noble mien possess my soul.”

In the Persian story Sohrib says to Houmdn: ‘' My feelings are
affected by looking to (his stature,) his feet and his stirrups. My
face is covered with shame (to fight against him). I find (in him) all
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the marks pointed out by my mother, and I tremble in my heart for
him."*

13. According to both stories, the single combat between the
generals was unprecedented, and lasted very long. The Irish story
says:

* Dire was the strife each valiant arm maintain’d,
And undecided long their fates remain’'d ;

For, till that hour, ne eye had ever view’d
A field so fought, a conquest so pursu’d !”’

According to Firdousi, “they fought with each other from sunrise
to sunset.”’

14. According to both thestories, the older generals, before killing
their younger antagonists, were very hard-pressed. Cucullin was
hard-pressed at first by his young antagonist, Conloch, when—

At length Cucullin’s kindling soul arose ;
Indignant shame recruited fury lends;
With fatal aim his glittering lance he throws,
And low on earth the dying youth extends.’”

In the Persian atory also we find Rustam very hard-pressed at
first. In the first combat he was thrown down upon the ground by
Sohrib. Then he prayed to God for additional strength, and threw
down and killed Sohrib in the second combat.

15. It appears from both the stories that the sons did not take
full advantage of their strength as young men, against their aged
antagonists. Conloch, out of affectionate feelings for Cucullin did not
use all his strength to overpower him. When later on he was stabbed
by his father, he says to him :

* But, Ah Cucullin '—dauntless knight! —
Ah!—had’st thou better mark’d the fight!
Thy skill in arms might soon have made thee know
That I was only half a foe!
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Thou would’st have seen, for glory though I fought,
Defence,—not blood 1 sought.

Thou would’st have seen, from that dear breast,
Nature and love thy Conloch’s arm arrest!

Thou would’st have seen his spearinstinctive stray ;
And, when occasion dar’d its force,

Still from that form it fondly turn’d away,

And gave to air its course.”

Sohrab, when he first threw Rustam to the ground, raised his dagger
to stab him, but being soon moved by the words of Rustam, for whom,
in the midst of fight, he entertained tender feelings, he let him go. Like
Conloch, Sohrib, when wounded with the fatal blow, thus reminds
Rustam of it: * 1 was kind to you in every way, but you did not
show me a particle of favour.'?

The most toachiog parts in both the stories are the lamentations
of the fathers when they know that they have killed their own suns.

There is one great difference between these two stories. In the
Persian story, both the father and the son do not know each other
and so both fight in utter ignorance of each other. But in the Irish
story, Conloch, the son, knows his father, Cucullin, but fights with him
in accordance with the rules of chivalry which Cucullin had asked
his wife to communicate. to their child, in case the child should be a
son. Cucullin’s injunctions for his son’s conduct were: *‘ That he
ghould never reveal his name to a foe; that he should not give way
to any man who seemed to demand it as a right; and that he should
never decline the single combat with any knight under the sun.”

Now, the question is, which is the home of these two stories? Tt
seems that ancient Irin was the country where the touching story had
its home. The very name of Ireland suggests that the country was
originally inhabited by & tribe from the ancient Aryauns, the common
ancestors of the Irinians of Firdousi and of other adjoining nations,
Again, has not the word Erin, used in the above Trish poem of Cucullin
as an ancient name of Ireland, a close resemblance with the name of
Irin? Firdousi’'s poem of Rustam and Sohrib, which forms a small
part of his whole epio is, as compared to the Irish poem, a very long
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one. Again, according to Persian writers, and according to Bundehesh,
the time when Rustam, the national hero of Irda lived, was very old.
It appears, therefore, that the story had, with several other stories,
passed orally from the East to the West. It is possible that the Celts
took it with them to Ireland.

According to M, Mobl, this tradition of a son, fighting in ignor-
ance with his father, is also found among other nstions besides the
Irish. *“J.Grimm has published some fragments of a German poem of
the 8th century which rests upon a similar foundation, and Dietrich
has published a Russian tale which gives a similar story.”” * Itappears
from an article in the Academy of 19th April 1890, written by
Mr. H. Krebs, and headed * Firdousi and the Old High German lay of
Hildebrand *' that ** Green in his Critical Edition of Hildebrandsleid
(Gottinger, 1858) has first pointed out a striking parallel between
the German song and the Persian episode.” Mr. Krebs also men-
tions in connection with this episode, the classical legend of (Edipus
in which it is the son who slays his father in ignorsnce. A comparison
of the abovenamed similar German and Rusgian songs by some mem-
bers of our Society, interested in Aryan folk-soug, is likely to throw
a strong light on the question of the origin of the story. Leaving
aside the question of ita home, we hare seen in this paper that the
Irish story is similar to the Persian, not only in its main features, but
also in some of its details.

Mobl, 1676, small edition, Vol L., p. lxxi.
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