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RGVEDIC SIMILES
I. SIMILES OF THE VAMADEVAS (R. V. MANDALA IV.)
(Translated inlo English and annotated)
By H. D. VELAXEAR.

INTRODUCTION.

1. In the following article, I propose to examine the similes
of the Vimadevas from a rhetorical point of view. My idea in doing
it is to see if it is possible to go nearer to the true meaning of the
Rgvedic stanzas by approaching them through their rhetorical
side. I am aware that in doing so, we cannot afford to neglect the
earlier methods of Rgvedic interpretation, i.e. (1) the Traditional
one which is based on the assumption that the main purpose of the
Rgveda is usefulness at sacrifices and (2) the Linguistic one which
proposes to take into account only the language of the hymns
clarified with the help of philological and mythological comparisons
with other Indo-European Literatures. Both these methods,
whether employed singly or conjointly, however, seem to me to
neglect an important factor which must have worked in the composi-
tion of the Rgvedic hymns. It is something different from the
PURPOSE for which they were composed and also different from
the mere LANGUAGE which was necessary for conveying the ideas
in the poet’s mind. Both these are objective factors and certainly
cannot be neglected. But equally important is also the COMPOSI-
TIONAL ART which the poet has brought to bear upon his work.
The poet’s MODE of expressing o particular idea must also be un-
derstood before the renl meaning of his words is rightly compre-
hended. The ideas at the back of the poet’s mind can be clear to



2 H. D. Velankar

us only by the combined study of his prupose, language, and poetic
art.

2, The art of a poet is both conscious and unconscious. We
must study both; but it is easier to study the former and there I
propose to make a beginning. That the Rgvedic poets were cons-
cious of their art is I think sufliciently demonstrable. I shall quote
only one important passage, and it is RV. VII. 32.13ab (Mantrath
akharvam sudhitarh supeSasam dadhita yajiiiyesu 8). It requires
a hymn to be not too short, well arranged (probably metrical
accuracy is meant) and well decorated (evidently figures of speech
arc intended). The usual adjective of a hymn, i.e. nava or navyas
is also significant and indicates beyond doubt the poet’s desire to
show his individual skill in his art.

3. The most important part of the conscious art of the Rgvedic
pocts is the use of figures of speech. The earliest and most pro-
minent among these are naturally the Upamd, the Utpreksa, the
Riipaka, and the AtiSayokti. The Sabdalathkaras of an intricate
nature are on the whole rare in the Rvgeda. But words are put
to use in various ways for producing resonance and other kinds of
sound effect and there can be no doubt that this was intentionally
done. Thus we find (1) repetition® of a noun, an adjective or o verb

Vgt 239 1. 1; stawd or=a: 1. 7 gfR: g 1. 7
%£d9 Aty KAl 3. 4; wordt warm: 3. 14 ; F33 s 3.
16; afg @i 5. 9; Tga=ar ¥ 11. 5; =@k oy sat 12. 6
TN ¥ 15, 1; "oy |9ar 17. 8; sidtg=ar sfast 17. 16;
foar Rgaa: ﬁrq;wi 17. 17 ; fgrme fgy 19. 10 ; wd agawa
22. 8; gl @wife 22. 9; awd gRmer: 23. 6; NS e
23. 7 ; = R oA 23, 7; waw &d 23. 95 g=wea=l: 24.
7 A% T T o 25, 45 fed fr; e @ 26, 4
T AT 26. 7 ; gawary 27. 4 ; awradi@: 32. 1 ; Refafyofter
B 32.2; dwmai Amar: 32, 145 qier R YRy 1 32. 20;
a @i 37. 53 gt adiy @RI 38. 7 ; warar gearT 41. 3;
geear gedtn: 41, 11; fyenEY 42, 1; w9 wamm 42. 4
qean vt Ay 43. 5 ; afegw afghaga: 44, 4; dww @edad
49, 3-1?1?&-2{3?1;51 4; g ga gum: 51, 6; GEEA: oA
; guer garst: 51, 9 ; qiea: gary 54. 5 ; wika: gara: 54.
afy: 55. 5; ¥ 3R g wwEt: 56. 2 sfR srwmn

() S =r R
wvl—‘
coioo



Rgvedic Similes 3

with different forms in succession; (2) employment ! of words with
similar endings; (3) employment 2 of words with similar resonant
beginnings; (4) promiscuous ® repetition of syllables; (5) repetition *
of 2 word at the beginning of each line or even in the middle of
it for the sake of emphasis; (6) repetition 3 of the same word at

! woqm: @E: 6. 9; sgmgsiua 4. 10; swRar il ;
FAC 94w 40, 2 ;5 TEEIHGENAAT, ; A M Fasn iR 40.
5 ; FFRAAR: 41, 4.

:ogwdtor: gega: 2.0 17; =g =g 2. 19; = g
4. 10; sra=srat oz P 4. 12; SrewmagTRE 5. 1;
glira: gas: 6. 3; oMt @Al ofz: 11, 6; T qRre 13.
2; st afvwg: 13. 5 ggar g35 16. 1; adfigs asor 17.
3; fae fat fwwe 18. 11; siker wgo @ig 21, 8; &=
ag] weifa 22. 9; IR fwwm god 23. 7; &ar gam fgefa
24. 9 ; zean Taarfa: 26. 6 ; srewRaRo 28. 1; @eawA=g-
aaa: 30. 7; Agmr 4RW wega 31. 2; @aw: @U4: QW
33. 8; =% 9wg =g fmAo: 36. 4; TR AETT @A gAR:
gagar4l. 3; gew g 51, 1; a@gs a g9 afqers: 55. 6;
graFaafea afa 58. 6.

*92.13ab; 27.8 cd; @and 7 10. 8 cd; 713.4;
25. 2b; 30. 2b; 36. 5 cd; w43.7b; 7 58. 7 ab; and
7 568. 11 d.

4 321 3. 4; F: 3.5-7; 25. 1-3; 43. 1-2; @ 3. 12;
sams 9. 7; & 11. 3-4; srem 22. 10; =waer 23. 8-10;
i 24. 5; % 25. 8; Brr: 25. 55 725, 6; «g 26. 1-2;
-t 30. 1; = 30. 24; stamy 31. 10; Rk 32. 20;
geaa 33, 4; o 34, 7-8; ¥ 34. 9; & 34, 11; w=m
35.5; 3 36.9; 7:37. 6; g 45. 3; sa 52. 3; fr:-fe:
53. 5; & (prepo.) 55. 2 ; agwa 57. 3.

® g1 3. 7-8; 23. 3-5; H®aa 3. 9-11; 7: 8. 24;
9. 2-3; 3 9. 5-6; ar g=n 28. 1-2; =¥ 30. 4-6; 3q 30.
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the beginning of two or more consecutive stanzas; (7) repetition ! of
a group of words from the preceding in the following stanza; (8)
employment 2 of words implying a sharp contrast and (9) abundant
use of purely expletive particles® for syntactical ornamentation.
Compare also the employment of different expressions to convey
the samo idea, at 17.2. The Slesa, both of Sabda and Artha, is
gencrally rare. The latter perhaps may be found employed in a
restricted sphere; e.g. in maintaining an artificial ¢ concord between
the Upameya and the Upamidna. But this cannot be regarded as
very intentional. I mean that it is not primarily employed by the
poet for the sake of its own beauty, but it is evidently forced upon
him by the consideration of maintaining the concord. On the other
band, the Slesa of Sabda, where a common word is used in two
entirely disconnected senses, is I believe entirely absent in Rgvedic
poetry.®

12-18; 38. 5-9; 40, 3-4; spar 2. 14-16; ary 22. 5-6;
sre 31, 10-12; stens 31. 14-15; =€ 42. 24 ; z=a1 41.
1-5.

' g 7. 7-8; ma s 7. 9-10; wgdm: 10. 1-2;
foqr orfyar 3= w1 17, 6-7 ; snfgser 24. 4-5; g 26. 6-7
& g1 32. 3-4. Also cf. 42. 1-2; 48. 14.

: v 3. 9b; Fum-wmar 3. 9c¢; wR@—mE: 6.
6b; T@ e — wagn gad: 19, 7 ab; we-snT; @6
ggaet: 19. 7 cd; P Tafn— = ®afya 20, 5
(See Nos. 10, 68, 69); gw:— srgsa: 25. 6; qL-a-AT-
wa: ; AR ; &g g 25, 8.

3 Seo Index of the Padas; thus the following are used by the
Viamadevas :—

3y (20 times) ; g (59 times) ; I (33 times) ; % (only
once); ¥ (8 times); g (13 times); & (14 times); fax
(4 times) ; g (24 times) and f§ (33 times).

4 Comparo DBergaigne, Syntax of Vedic Comparisons, translated
into English by A. Vonkatasubbiah in Annals B.0.R.I.,, Vol. 16 (34-35),
. 242ff.
P 5 Compare however my note on No. 30 below.
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4. Among the four Arthalathkaras mentioned above, Ripaka!
and Atisayokti 2 generally occur in the limited sphere of the epithets
of a deity; see notes on Nos. 8 and 20. Utpreksi was no doubt
known to the Rgvedic poets, but it is often very difficult to distin-
guish it from Upama. The occurrence of [ve after words like
adhi (VII. 7. 14), api (VIL. 18. 6}, tha (1. 37. 3), Uls (L. 173. 3), or
yatha (X. 86. 7), or after {the only) verbal forms like gatiyanti
(L. 169. 5) and v@sayasi (VII. 37. 6) leaves no doubt that Iva was
sometimes used to express a Sahbhavand. In cases where Ivg or
Na occur after an inllected noun or adjective, it is the poet’s inten-
tion alone indicated by the general context or by words like A/ man
or \/kas, which shows whether a simile or an Utpreksa is meant.
Generally, however, it is advisablo to look for an Utpreksa only when
Upama is rendered impossible.3

5. The Vedic Upami is usually a simple affair. It has its four
parts, i.e. the Upameya, the Upamina, tho particle of comparison
and the Common term or the words expressive of the common proper-
ty. All the four aro generally expressed by the poet, but examples
of a Luptopamd where the common term is dropped are some-
times found; cf. Nos. 51, 80, 87, and 136. On the other hand,
instances of o compound Upamii, which is an Upamad with one
principel and one or more subsidiary Upaminas, where one of the
Upameyas or the Upaminas is dropped, are more numerous. I
have given the namo ‘Kkadejavivartini Sanga’ to such Upamis
and have collected them under a separate group; cf. Nos. 28—41.
I have also separately noticed an intercsting variety of a simple
Upami, which contains a qualified Upamana; cf. Nos. 42-91. In
these, the attributives of the Upamina belong exclusively to it

1 Cf. 7wr =rfi: 8. 10; 5. 3, ete; wam: s&m 12. 5,
9 g7=: 16. 3, etc; aq: fwa 10. 6; st stfi: 156, 1;
gaer aM— T gt (but is it not Loe. 2 Cf. AV. VII.
29. 24).

P @A (gh) 1. 9; e =g (I) 2. 19;
@ g (F9W @oa: ) ;4 5. 7; % =@ | (sgeT:) 6.
8; aan (arf:) 7. 11 d; @@ (&%) 16. 20; wfe: (=rfk@:)
18. 10; mw-acd (37%) 18. 10; #fey (g=) 18. 11; arz=:
(@m7: Cf. No. 36) 19. 5; srga:— g -5 gae: (77:)
19. 7; ast (=t Cf. No. 20) 20. 6; s (737) 22. 1, ete.
ga@ qru: (gad: ) 58. 5-6.

3 See for cxamplo Nos. 71, 93, 103, 107, 109 and 117.
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and the Upameya has nothing corresponding to the same. This
attributive has generally the form of an adjective in the same case
with the Upamana and produces a sort of music with the particle
of comparison standing betwecen the Upamana and this adjective.
It may indeed come either before or after the Upamana. It will
be seen that in the Vedic Upamis only particles like Na, fva, and
Yathd (only once in Mandala IV, i.e. 12. 6) aro used to express simi-
larity. Adjectives like tulya, Sadréa, ete. cither separately or in a
compound with the Upamina, the Upameya or both are not yet
employed. Thus we have no Arthi Upamas in the Rgveda, at least
in the IVth Mandala. Of the Samasagis, we have only the doubtful
variety where iva is used and is compounded with the Upaména,
or its adjective (cf. Nos. 85, 87, 88), or a word connected with it
(cf. No. 92). Similarly the Tadhitagd is very rare; I have noticed
only a few examples in the IVth Mandala. The word Manusvat
is used twice, but in the former case (IV. 34. 3) it is Srauti, while
in the latter (IV. 37. 3) it is Arthi. Nrvat also occurs twice: IV, 22,
4 and 55. 4. The first is Arthi Upama.

6. As regards the SYNTAX of the Vedic Upamas, the follow-
ing points deserve notice:—(1) the concord between the Upamana
and the Upameya; (2) the concord between the Upaména and the
Upameya on the one hand and the common term on the other;
(3) the separateness between the Upamana, the Upameya, and the
common term; (4) the order of words constituting these three, and
lastly (5) the choice of a particle of comparison. All these are
generally determined by the expressional convention and con-
venience of the poet, and only rarely by the consideration of Art.
It must at the same time be admitted that the line of demarcation
between the considerations of convenience and art is only faint.
The break of convention which we are inclined to ascribe to conve-
nience, may be really due to the poet’s expressional Art and vice
versa. I therefore note below the general convention of the Vama-
devas as well as its brealk in respect of these five points mentioned
above, leaving the reader to judge whether the latter is due to
convenience or Art.

7. The concord between the Upamina and the Upameya in
respect of number and gender is only unconsciously maintained (1)
and hence it is very often broken. The change in the common term
(2) however is not always necessary even when the number and
gender of the Upamaiana are different from those of the Upameya.
We are of course here concerned with the principal Upamana and
the principal Upameya, because these alone are directly connected
with the common term. This is usually true of those (principal)
Upaminas and Upameyas () which are in the oblique ! cases, or (b)
even of those which are in the nominative case and differ only in
gender but not in number, the common property being expressed

1 Compare Nos. 23, 44, 45, 49, 61, 62, 65, 86, 97, 108, 113, 128, 140,
and 145.
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by a finite verb.!  On the other hand, (¢) when they are in the nomi-
native casc and differ in respect of number and have a finite verb 2
for a common term, or (d) when they are in the nominative case,
differ either in number or in gender or in both and have an adjective
for a common term, (¢) or when the principal upameya is a pronoun *
of the 1st or the 2nd preson, a change becomes necessary and the
common Lerm agrees ag a rule with the Upameya. This is perfectly
natural since the object of the poct’s description is the Upameya
alone and the Upamdana is introduced only for exalting the
Upameya. Only in extremely rare cascs, it agrees with the
Upamina ; cf. Nos. 42, 83, and 87 (perhaps also No. 44, if we
take prthvi as the common term).

8. The scparateness of the Upameya, the Upamana, and the
common term is gencrally well maintained in the simple Upamas,
hut their interfusion is sometimes seen owing to metrical or other
considerations. Thus a preposition is separated from its verb
which expresses the common term by the Upameya, the Upamana
or both; cf. Nos. 39; 67; 68; 89; 99 and 130. But sometimes even
a group of nouns and verbs toegther expressing the common
property is similarly split up to make room for the Upamina
or the Upameya; cf. No. 110. The cases of such interfusion are,
however, naturally more numerous in the compound Upamis,
which contain one principal and one or more subsidiary Upamanas.
Thus in No. 2, the common term ‘cakrma’ is emboxed between the
two Upameyas ‘vayam’ and ‘tandbhih’; in No. 4, the two Upamanas
and the common term find themselves between the two Upameyas
‘tam’ and ‘ohaih’; in No. 6, the common term ‘sidhan’ is interposed
between the two Upameyas ‘vpsd’ and ‘vidathini’; in No. 7, the
subsidiary Upameya ‘purah’ is between the two Upaminas ‘atkam’
and ‘jarima’; in No. 9, both the Upamanas ‘var’ and ‘viitah’ are
between the two Upameyas ‘ksiima’ and ‘Indrah’; in No. 12, the
common term and the two Upaménas are between the two Upa-
meyas ‘Saktih’ and ‘tuvyojasam (putram)’; in No. 17, the common
term ‘ sadhryak yanti’ is broken up to make room for the two Upa-
manas and one Upameya; in No. 20, the Upamianas are emboxed
within the two Upameyas ‘vajram’ and ‘vasuna’, probably due to
the employment of another simile ‘sthaviram na’ which also is
similarly emboxed; in No. 22, the common term ‘abhipitve ahnam
agman’ is split up to malte room for the two Upnminas; in No. 33,
the common term ‘jatah’ is placed between the two Upamanas
‘vitah’ and ‘abhraih’; lastly, in No. 40, the two Upaminas, one
cxpressed and the other suggested, find themselves between the two
Upameyas “agnih’ and ‘dhimam’ and this is due to the presence of

1 Compare Nos. 12, 17, 36, 80, 89, 90, 92, 133, 134.

2 Compare Nos. 43, 83, 09, 143.

3 Compare Nos. 28, 65, 58, 70, 85, 136.

4 Compare Nos. 1, 2, 7, 8, 10, 13, 14, 16, 18, 19, 21, 25, 26, 67, 100,
137, and 143.
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the other simile (i.e. No. 98) which immediately precedes the present
one.
9. The order in which the chief and the subsidiary Upaminas
are stated is guided by the order of the chief and subsidiary Upame-
yas except wherc the metrical or some other considerations decide
otherwise; compare for example, Nos. 6, 8, 9, 13, 23, and 39. The
order of the Upamina and its attributives in a simple Upama,
however, does not appear to depend upon that of the Upameya and
its attributives. It solely depends upon the expressional conve-
nience of the poet. But the invertion of the usual order of words
known as Hyperbaton may sometimes be attributed to some psycho-
logical reason; see below, No. 110.

10. More interesting and instructive are, however, the results
yielded by my researches into the selection of a particle of compari-
son by the poet. Very probably, of course, this selection was done
unconsciously and was generally dictated by the ease of pronuncia-
tion and sheer habit. Nevertheless, a {few rules of a general applica-
tion may be deduced from tho poets’ practice in this matter. They
arc as follows:—Mainly, the choice of a particle of comparison is
governed by the nature of the ending of the Upaména. Thus (I)
a clear preference for Na is shown when the Upamana ends (a)
in AM of the accusative !, preceded by a short vowel, i.e. @, ¢ or u,
or (b) in a Visarga % also preceded by a short vowel, i.e. @, ¢ or .
(II) on the other hand, a preference is shown for Iva (@) when it
ends in a Visarga3 which is proceded by a long vowel, or (b) when it
ends in at, 4, 7, 7.

SIMILES OF THE VAMADEVAS
(RV. Mandala IV.)

Tho similes are arranged under four groups, the first and the last two of
which have two subdivisions cach. The groups aro as follows:—I (a) lully
oxpressed compound similes with na:—~Nos. 1-17; (b) fully expressed com-
pound similes with fva:—Nos. 18-27. II Dartially expressed compound
similes with na or iva: Nos. 28-41. III (e¢) Simplo similes with a qualified
or compound upaminn, with ne:—Nos. 42-83; (b) simple similes with a
qualified upamina, with {va:—Nos. 84-93. IV (a) Simple similes with a
simple upamana with fvu:—Nos. 94-128; (b) simple similes with a simple

1 Compare Nos. 1, 2, 4, 7, 13, 15, 38, 42, 44, 45, 46, 49, 53, 55, 56, 58,
59, 60, 62, 72, 73, 74, 75, 77, 132, 139, 142, and 145. ISxceptions are Nos.
103, 113, 118, 119, and 128.

2 Compare Nos. 3, 5, 6, 8, 10, 12, 14, 16, 17, 28, 30, 31, 32, 33, 34,
35, 36, 37, 47, 48, 51, 62, 54, 61, 83, 04, 65, 67, 68, 69, 70, 71, 76, 78, 82, 83,
129, 131, 133, 134, 138, 137, 143, and 144. Exceptions are Nos. 21, 22, 24,
206 and 123.

3 Comparc Nos. 23, 81, 90, 91, 92, 03, 101, 104, 105, 110, 124; excep-
tions are Nos. 50 and 130.

4 Compare Nos. 18, 19, 20, 23, 27, 40, 84, 85, 86, 87, 89, 904, 05, 06,
98, 99, 100, 102, 106, 107, 109, 110, 112, 114, 115, 117, 120, 121, 122, 125,
120, 127; exceptions aro Nos. 43 and 141.
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upamina with na:—Nos. 129-144. For the relation betweon the original
passages and the numbers given to them by us, sco Index givon at the end.

GrouP I.—IFULLY EXPRESSED OOMPOUND SIMILES,

Under this group, I have put together all Sdngn Samastavastuvigsaya
Upamiis. Such similes contain one principal and one or more subordinate
upaminas and upameyas all of which aro expressly mentioned by the poet.
In such similes, one thing with its parts or subsidiarics is compared with
another with ita parts or subsidiarics and though there are thus two or more
upamianas and upamoyas, yet there is only one common property. These
similes appear to show & proferenco for the particlo na, except when tho other
i.c. fwa is recommended by the ending of tho Upamina or by tho Metro. The
particle of comparison, whether na or iva, finds a place between the principal
and the subordinate upamanons, except where thia position is metricolly
impossible, or when tho principal upaméang consists of two words. In the
latter case, it is placed betwoen the two words which constitute the
upamana; cf. Nos. 2, 5, 13 and 34,

(@) Tully expressed similes with na.

(1) @@ gt 7 == [ &)
IV. 1. 3ab.

‘Oh friend (Agni), follow the friend (Varuna), as the wheel follows
the swift horse, [and as swift horses follow (riches) fit to be carried
away in chariots].’

In both tho similes, 'abhydvavrtsva’ expregaes the common property.
The principal upameya ‘tvam’ end tho subsidiary upamoyn ‘sakhityam’
are first comparod with ‘cakram and d8um’ and then with ‘rambyi’ and
‘rathyd’ respectively. Tho words used for the upamoyas and the upaminas
are very suggestive. Thus tho word ‘sakhd’ in the upnmeyas suggests
*faithfulness and cagorness’ (‘follow Varuna eagerly and fauhifully as a friend
follows a (riend.’). Similarly, tho upomainas ‘cakram’ and ‘rarahyd’ used for
‘tvam' suggests 'faith{ulness and absolute dependance’ on the ono hand and
‘cagerness and active following' on the other. Agni should follow Varuna,
not merely in the way of ‘a wheel following (even) a swift horso i.o. with
passive and absolute faithfulness’, but also in the manner of *ihe swift horses
following the cartful (riches), i.e. with eagerness and of one’s own initiative’.
The upuminas ‘déum’ and ‘rathyii’ used lor ‘sakhiiyam’ suggost, in Lhe same
manner, ‘the unapproachability and yet covetabilily’ of Varuna. Varuna is
unapproachable like a swift horso, yet ho is covotable liko the cart-laden
(riches) of the enemy’.

* Rothyd ' is 'rathyd vasini®’ as in X. 102. 11¢ (esaisyi cid rathyd Jayoma
—*'May we conquer (richos) which are to Lo eagerly coveted and which are fit
to bo carried away in chariots’.) TRarhyd aro ‘swift horses' (two), the same
as ‘@§i’ or ‘raghi’; for the iden of tho ‘conquoring’ horscs running after
enomy'’s richos, ef. IX. 100. 4 (Dhéaré sutasya dhiivati ; Rarmhamini-varar
viijiva sinasih); IV. 5. 13 (vimarh acchd gamema rughavo na vijam).

(2) srat & Tty gEn TSR G )

T T =Y smar gRewE Ag: get g
IV. 2. 14.

‘And oh Agni, whatever we do with our hands and feet and bodies
through devotion to you, as those who prepare o chariot do with the
work of their arms, (in all that), the wise (i.c. the Angirasas) have
followed (lit. controlled) the Rta, while strengthening it.’
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The poect horo identifies the Angirasas with himself and his followers,
while in tho next stunza he reverses the process and identifies himsell and his
followers with tho Angirasns. He thus roquests Agni to noto that whatever
tho Vamadevas do to serve him is directed by tho Angirasas thomselves:
Supply ‘tesmin’ and * Angiraso’ in d to completet ho sense.  ‘ Ratharh krantah’
is the principal upnmina and ‘bhurijoh apasi’ is the subordinate one, corres-
ponding to ‘vaymir’ and ‘ padbhil, hastebhily, tanubhih’, the principal and tho
subordinate upumoyas rosp. ‘Cakrma' exprosses the common property.

The position of ‘Na’ colls for a romark. It should have come after
‘krantal)’ i.e. botwoen the principal and tho subsidiary upamiinas; but sinco
the principal upamane itself consists of two words, the ‘Nn’ finds a placo
botwecn these two words. Also, ef. Nos. 5, 13 and 34. Perhaps, tho desire
to avoid a hiatus (Na opasi) also must have helpod in deciding the position
of ‘Na’in tho present case.

(3) Fe aEH=sl 7T THA T A |
IV. 5. 13b.

‘Towards which riches shall we go as the swift horses go towards
the prize ?’

‘Raghavo’ and ‘vijam’ are the principal and subsidiary upamanas,
corresponding to ‘vayam' and ‘vimam’. ‘Acchd gamema’ exprosses the
common property.

(4) o3 TEE T | w7 9% et

Feral g ofie: 1
Iv. 10. L.

‘Let us glorify that (sacrifice) of yours which rests in your heart
like auspicious wisdom with invocations to you as (we cheer up)
a horse with encouraging wordas.’

We supply ‘yagiiom’ after ‘tam’ in a. ‘A$vam’and ‘stomaily’ are the
two upaminas corresponding to the principal and subsidiary upamoyas ‘tam
(yajiam)’ and ‘ohaih’ respectively. 'Rdhydmn’ expresses the common
property. Tor the simile, of. IV. 3. 12¢; VI1II. 103. 7a; III. 2. 3d and I. 138.
2a. The constani comparison of Agni with a horse and the very similar
passage VIII. 103. 70 would have made Siyana's construction of fam as re-
ferring to Agni himself more probable. But thoe comparison of tam with
Bhadram krabum in the same stanza renders this impossible. IFor Agni is
said to be possessed of Bhadra kratu in the next stanza; hence in the present
stanze too, the thing that is compared with Bhadra kratu must bo another
thing possessed by Agni and it is the ‘ysjiiam’.

(5) &% wig dfar ¥ AR qhRlergfd 7 @=l 0
IV. 13. 2ab.

‘The divine Savita has sent aloft his light as & warrior eager for loot
does his banner after brandishing it.’

‘Savitd' and ‘bhanum’, the principal and subsidiary upameyas aro
respectively compared with ‘gavigo satvdi and ‘drapsam’. *Ordhvam
a$ret’ oxprosses the common property. Compare remarks under No. (2)
for the position of ‘na’.

The moanning of ‘drapsa’ is doubtful. It mecans ‘banner’ according to
Roth end ‘s maas of dust’ acc. to Siysna. Should we connect the word
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with ‘dripi’ and take it to mean ‘a shield’? ‘Davidhvat’ would not certainly
present a difficulty (brandishing a shiold) and I, 04. 2d (‘Satvino no drapsino
ghoravarpasal)) whore the Maruts are compured with ‘shiclded warriors’ in
respoct of o fonrful appearance, only favours the rondering. I do not beliove
drapsino is to be consirued aos the common term as Grass., WB., p. 644
and Geldner, Trans. p. 76 do. A élesn on the word was probably never
intended by the poet; for if wo take it as such, it will be a éabdaélesa only
since thero is nothing common to drapsa ‘the bonner’ and drepsa ‘the drop.’
And such o éabdaslesa is probably too early for Rgvedic Poetry; yet sco below
No. 39.

Perhaps ‘Grdhivam’ is to bo construed as an adj. of the upameya and not
as o part of the conmon term; cf. IV. 6. 2¢; X. 3. 2¢; III. 61. 5¢ (drdhvam
pijjah). In this caso, translate:—'Savili has put on his uprising light as e
warrior takes up his shield after brandishing it'. In this latter case, adret
alone would be the common term.

(6) =f= favd fagulfy avaegar a@% RfraEY sifa
IV. 16. 3ab.

‘When the Bull (Indra) may sing after drinking the poured out juice
helping the sacred rites as does the poet (Uéana or Agni ?) the secret
formulswe.’

EKavi is probably Agni who is fond of secret formule (Ninyd Vacimsi
¢f, IV, 3. 16b); or perhaps kavi is ‘Uband’ mentioned in tho lust stanza i.e.
1V. 16. 2. T prefler the first. ‘Kavih’ and ‘ninyam’ aro cmployed as the
upamaénas resp. for the principal and subsidiary upameyas ‘vrga’ and ‘vida.
thini’.

(7) gErRTEREn e gger 7 9w Al
IV. 16. 13cd.

*You laid low fifty thousand blacks; you battered down their forts
(as easily) as old age (destroys) a garment.’

*Tvam’ and ‘purah’, the principal and the subsidiary upnmeyas are resp.
compared with ‘jarima’ and ‘atkam’; ‘vi dordah’ expresses tho common
proporty.

The position of ‘purah’, tho subsidiary upameye, in tho middle of the
simile (i.0. atkam na jarima) is very interesting. The poet ovidently decsires
to cmphasize the first part of the simile and wants to convey vividly ‘the
onse and lightness’ with which Indra carricd out his work of destruction.
Heo therelore uses the words ‘atkam ne pural)’ together, and thon complotos
his simile by employing an upamina i.e. ‘Jarima’ for ‘Indrn’ (or rather
‘Tvam’). But in addition to this psychological reason, considerations of
metre (awkward rhythm and a late czsura) also might have been responsible
for the position of ‘purah’.

(8) WA= TwT 750 wwilwA ey 7 v
IV. 16. 20 ab.

‘Thus have we prepared a hymn, as the Bhrgus prepared a chariot
(i.e. & hymn) for the mighty Bull, Indra.’

Older scholars proposed to read ‘Rbhavo’ for ‘ Bhrgavo’, hut this would
not mend matters in our passage, since tho Rbhus fashioned o chariot for the
Aévind ond not for Indra; cf. IV. 36. 1-2. Besides, the samne expression
occurs again at X. 39. 14b (where indeed tho emendation would look tempting)
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und o similar feat (i.e. that of fashioning a chariot for Indra) is also ascribed
to Anus at V. 31. 4a as is shown by Oldenburg, Noten, I. p. 278. I believe,
in all tho three passages including the present onc, we have to do with an
early example of a Vedic atidayokti (gradunlly extended from tho attributes
ol a doity such as Vrsa or Vrsabha, to other things belonging to it), rather
than with an actual fashioning of a chariot by tho Bhrgus or tho Anus;
compare the very similar case of the word niywi. A hymn is often compared
with & vohicle; here it ig identiied with it. Wo moy perheps translato:—
‘We have prepared o hymn, a chariot, lor Indra, etc., likke tho Bhygus.' This
however, would make the upami, a Niraigs one. As it is, ‘Vayard' and
‘brahman’ are respectively compared with ‘Bhrgavo’ and ‘ratham’, and *ak-
arma’ exprosses the common proporty.

(9) ereffez=sdar e gy amt A ffied:
IV. 19. 4ab.

‘Indra smashed the earth and the mid.air with his might and
powers as the wind the water (cloud).’
The principal and subsidiary upaminas are ‘vita' and ‘var' corres-

ponding to ‘Indra’ and ‘ksdma, budhnam’ and ‘akgodayat’ is the common
term,

(10) w1 7 wtafm=ari=st fafe g |
IV. 20. 5cd.

‘Being sure of success, [abhimanyamano] I call upon Indra, the
oft invited one, as a man (lover) calls upon his beloved.’

‘Maryah’ and ‘yosiam’ are the principal and subsidiary upaminas corres-
ponding to ‘asham’ and ‘Indram’, whilo ‘abhimanyemino accha viveakmi’
expressos the common property. Tho same compound simile occurs in two
other pasaages of tho Rgveda i.0. I, 115, 2b and 1X. 93. 2c. In both these,
‘yoait’ is used as an upamina for a female (once for usi and once for ‘dpah');
she evidontly allures tho ‘Marya’ and has a power over him. But in the
present passage, sho stands as an upamiina for Indra and is apparently under
the sway of her ‘Marya’, may bo the sway of affection; ‘abhimanyamano’ is
characteristic of Vamadeva and is quite in keoping with the sentiment of the
first half of tho stanza; soe below Nos. (8, 69.

(11) afdiret i8R asmbnifr g

IV. 21. lcd.

¢ Who should develop his many powers, as Dyauh (nurses) his
overpowering might.’

*Yah’ taken out from‘yasya’ which is merely a reflexive pronoun here,
is intended to be the subjoct of ‘pusyit’, as accent of tho latter shows. ‘Indra’
with his *tevigis®’ is comparod to ‘Dyaul’ with his ‘abhibhiiti ksatram’.

(12) om @r ar+! zararTe ain: |
srenal® ggame Fear Arge R genstd M o
IV. 22. 8bed.

‘May the power of the shining god (Agni), who toils with his
holy work, bring you, the powerful (son) of the cow (i.e. Aditi)
towards us, as & swift horse leads his reins.’
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(Agni's) folkti and the powerful (son) of the cow i.e. Indra are respootively
the principal and the subsidiary upamoyas. Thoy aro compared with ‘a
swift horse’ and ‘his reins’ in order. We supply ‘putram’ after ‘goh’. Aditi
is called ‘grati’ at IV. 18. 10 and Indra is called ‘gargteya’ nt X. 111, 2b.

Tho simile itsolf is rather interosting. Ordinarily, it is tho ‘raémi’ which
guides a horse; but this is true only of a dull horse. A swift and intelligent
horse, howover, goes forward according to the will of the ridor, even bofore
his will is conveyed to him through the ‘raémi’. Thus tho ‘raémi’ has no
occasion to check his movements and goes wherever the horso goes.

It should bo noted how tho whole simile is emboxed within the two
upamoyas i.e.‘6akti’ and ‘goh’ (putram).

(13) sreft 7 emece 7% 7 FoEE: |

fergfganiefiang u
IV. 31. 4.

‘Owing to the hymns of our people, follow us closely as the
rolling wheel follows horses.’

‘*Tvam’ and ‘nah’, the principal and the subsidiary upameyas aro res-
pectively compared with ‘vrttam cakram' and ‘arvatah’. Tho principal
upamiine consists ol two words i.o. ‘cakram’ and ‘vrttam’ and Na thorefore,
finds & placo betweoen these two, instend of botween the two upaminas. See
above noto on No. (2). ‘Arvatah’is asympathetic plural undor the influenco
of ‘nah’ and also perhaps on account of tho metre. ‘abhi dvavrtsva’ exprosses
the common property.

(14) 3 Taehd AT v s Raedt = FT
IV. 33. 10cd.

‘Such as you are, oh Rbhus, bestow on us abundance of riches
and wealth, just as those who desire to settle (in a new place) bestow
their friendship (upon the neighbours in that place).’

‘To (yliyam)' and ‘dravinéini riyas posam’ aro thoe principal and the
subsidiary upameyas; they aro respectively compared with ‘ksemayanto’
and ‘mitram’, the common term boing ‘dhatta’. The same simile occurs
again at II. 4. 3.

(15) 3a wate sdogwa: of 7 iy safie:

[ Tl vt ] oiwd oR e gdist aftsm:
IV. 40. 3.

‘And (the wind) blows favourably after the legs of this greedy,
running and overpowering Dadhikra [who swoops like & hawk],
and who vanquishes (the foes) with his strength together with (us),
as it blows after the wings of a bird.’

Supply ‘vateh’ in b; *Dadhikrivan’ and his ‘ankes’ are respectively
compared with a ‘vi’ and his ‘parnam’. Tho whole simile, however, finds
itself ontangled between the adjectives of ‘dadhikra’, the principal upameya.
The poot moans to say that even the wind seems to blow favourably when
Dadhikri dashes forward with speed lilke a swooping hawk. The meaning
of ankas ought to present no difficulty at all. Its original meaning ‘hoolk®
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is still applicable to the secondary sense (1) ‘leg (as in the presont passage)
which i3 attachoed like a hook to the main body, or (2) ‘the sharp bends’ of
the road (cf. pathiim ankarmsi: IV, 40. 4d), where one arm of it looks like a
hool attached to another.

(16) wedt 9 war: gl a9 |
IV. 45. 4d.
“You go to our libations as bees go to honey.’

‘Yuvam' and 'savanini’, the principal and the subsidiary upameyas are
respectively compared with ‘maksah’ and ‘madhvah’. ‘Gacchathah’ ex-
prosscs the common property, along with ‘lobhena’ which is implied. To
construe ‘madhveh’ with ‘savenani’ (Geld. Trans. p. 432—'Trankopfern der
Susziglkeit’), in spite of the position of Na, is surely doing violence to a Vedie
simile. If it is hord to take ‘madhvah’ as accusative plural of the noun
madhu with Siyana and Oldenberg, (ZDMG. Vol. 81, p. 817), who compares
VII, 32, 2b, we may perhaps interpret tho sentence as a simple simile, with a
qualified upamino i.e. ‘madhvah makgah'—(‘flies of honey’).

(17) gt & a=dt=dat fmemdt @ gsig 0
IV. 47, 2cd.

‘For, the Juices flow together towards you two, as the waters
flow together towards a low place.’

‘Indavo’ and ‘yuvim’ are the principal and subsidiary upameyas and are
respectively compared with ‘dpo’ and ‘nimnam’. ‘Sadhryak yanti' is the
common torm. ‘Na’isshifted from its usual place between the two upaminas
owing to metro and fear of a hiatus. Of tho common property, the unim-
portant part is pushed between the two upamoyas while the important one
is mentionod last, for emphasis. For the simile, cf. also VIII. 32. 23c.

.(b) Tully expressed similes with tva.
(18) w® gab@vaEgeE[ g 7 =% ] Wi @t

‘Oh friend, follow the friend i.e. Varuna, as swift horses follow
the cart-laden riches (of the enemy).’

Soe above No. (1) for the explanation of the stanza.

(19) =& DiRtagm 4 74 § e od ST ganah: o
IV. 3. Zab.

‘This is the resting place, which we have prepared for you as a
well-dressed and loving wife does for her husband.’

‘Vayom' and ‘te’ are the principal and subsidiary upameyas, rospectively
compared with ‘jiyd, and ‘patyo’. Tho common property is expressed by
‘yam (yonim) cakrma'. The two adjoctives of ‘jayd’ which have become
almost proverbial in the RV. (cf. I. 124, 7¢; X. 71. 4d; X. 91. 13d) suggost
corresponding adjoctives of tho principal upameya ‘vayam’. ‘We havo
prepared, ote., with as much pomp and eagerness as a wife shows in preparing,
ete.’
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(20) wrdaf as [l 7 ¥t ] SR A aga =g 0
IV. 20. 6cd.

“Who breaks open the bolt (i.e. bolt-like rocky stall of Vala),
which is filled with riches as o jar is filled with water.’

*Vajra’ and ‘vasu’ aro the principel and subsidiery upameyas, and they
are respectively compared with ‘koéa’ end ‘udan’, tho common term being
‘nirstam’,

‘Vajram'’in this passage, as also in IIL. 44. 5b, undoubtedly stands for the
rocky stall of Vuln. Evidently this is the oase of an early Vedic ntiSayolkti,
whose beginnings are clearly traceablo in such attributives as ‘Vrsd’* Vrsabha’
or‘Mahiga’ as used of the Vedio deities; see above under No. 8, In the present
case, the existenco of an atidayokti is rendered very probable by the use of the
same alarkdra with reforence to the same terma i.e. ‘Vajra’ and ‘adri’ in a
converse manner. Thus Indre's ‘Vajra’ is called ‘aémi’ at IL. 30. 5; IV. 22,
1; or ‘adri’ at I. 61. 7 (Indra is called ‘adrivas’) or even a ‘parvata’ at VI.
22. 6. By a meoro reversion of tho process, the ‘adri’ is called ‘vajra’ in our
possages. Tor the explanation of the other simile, see below No. 138.

(21) <wald frtar 7: 1 39gRE oy
IV. 32. 16be.

“May you joyfully accept our hymns, as one longing for a wife
accepts a lovely bride.’

‘Tvam’ and ‘girah’ are the principal and tho subsidiary upameyas;
thoy are compared respeclively with a‘vadhiiyu' and a‘yosand. The common
property iy exprossed by *josayaso’.

Tho same simile occurs again at III. 52. 3 (in the same words and same
context) and III. 62. 8 for the same ‘upamecyas’.

(22) ort 3: AR srglfmn et 9o 53 W 0
IV. 34. 5cd.

‘These drinks have approached you as the newly calved cows
approach their home at the timo of the close of the day.’

‘Pitayah’ and ‘veh’ are the principal and the subsidiary upameoyas
which are respectively compared with ‘ navasvah’and ‘astam’. The common
property is expressed by ‘ahnim abhipitve agman'. Our sitnile is very
forceful since tho word ‘navasvah' (and not meroly ‘gavah’ or dhenavah
as in 1. G6. 5; IX. 66. 12, ete.) is uscd, thus suggesting great cagerness with
w}:"]ch the ‘navasvah’ in the simile and ‘piteyeh’ approach their respective
goals.

(23) 3@ wl@ qaRE Jretmaal gl v o
IV. 38. 8ab.

‘And indeed they tremble before the attack (abhiyujo) of this
furious (Dadhikrd) as before the thunder of the Heaven |’

‘Rghiyatalh (dadhikrivnah)’ and ‘abhiyujah’ (abl. sing.) are the two
upameyas, which are respectively compared with ‘dyoh’ and ‘tanyatol’.
‘Bhayante’ expresses the common property.



18 H. D. Velankar

I have takon ‘abhiyujah’ as a noun of action, following Oldenbarg and
Geoldner. I am not, howovor, thoroughly satisfied with tho interpratation.
The word does not seem to have been used as a noun of action in the RV.
It always means ‘foes’ (those who attack) and thus the first impression that -
it is tho subject of ‘bhayante’ is difficult to remove. We may rather supply
‘manyoly’ after ‘rghiyatah’ and comparo ‘Rghidyatah manyave’ at X. 113.
6b. In that case, the simile would be an ekadeduvivartint sdnge upamd and
would belong to the second group (Nos. 28-41).

(24) o ek wrdar o 3P wd g7 SRS 0
IV. 38. 10ab.

‘Dadhikri, has filled the five tribes of men with his might, as
the sun fills the watera with his light.’

This is one of the fow triple similes occurring in the RV. (gee bolow Nos.
37, 39). ‘Dadhikri’ is the chief upameya, ‘krstih’ and ‘favasd’ being ita
subsidiarics. Correspondingly, ‘siiryah’ is the chief upamina; ‘apsh’ and
‘jyotigi’ are its subsidiaries. ‘'Tatina’ expresses the common property.

(25) ==t ga dvom vmaen e Yard gwdd 39 0
IV. 41. Gab.

‘Be the lovers of this prayer, oh Indra snd Varuna, as two bulls
becomo of a cow.’

“Yuvam' and ‘dhiyah’ are tho principal and subsidiary upameyas; they
oro respectively compared with ‘vrsabha' and *dhenoh’ the common proporty
being expressed by ‘protard bhitam’. Tho dual ‘vrgabhi’ is used under
the influenco of tho dual upumeya. It has no significance by itself. Such a
sympathetic dual is often found in the Rgvoda; cf. o.g. Nos. 114, 121, 122
below. Compare also Oldonberg's remarks on this passage at ZDMG., Vol.
61, p. 831.

(26) @ter o3 Adweyft YgRa val srend g 0

IV. 57. 2ab.

‘Oh Lord of the Tields, yield us your sweet wave, as a cow
yields her milk.’

‘Tvam’' end ‘lirmim’ are the two upameyas whicl are respectively com-
pared with ‘dhenuh’ and ‘payah’. ‘Dhukgvae’ exprosses the common pro-
perty. ‘Madhumin Grmi’ is the spring of sweet wator.

(27) wrf da=g gdag At Fooa: § wEaETE i
T t—

IV. B8. 8ab.

‘The streams of ghee, beautiful and smiling, move forth towards
Agni as women towards a festival.’

‘Samend’ is loc. (or inatru.) of ‘samana’ used adverbially and is certainly
intended to correspond to ‘agnim’ which is the subsidiary upameya. ‘Abhi
pravanta’ (and perhaps ‘kelydnyah and smayaminaso’) constitute the
common term. As a matter of fact, we should have expected ‘samanar na
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yosih' as at RV. X. 168. 2b. Why the poot used 'samand iva’ is more than
what we oan sny. Perhaps the poet’s fondness for the form ‘samana’
(cf. IV. 5. 7; 43. 7; 61. 8a and b, 92 end c) may account for this.

GroUP II.—PARTIALLY EXPFRESSED OOMEOUND SIMILES.

Under this head, I have put together all Ekadesnvivartini Sanga Upamis,
where an upamina or upameya is dropped and has to bo supplied owing to
the force of the other expressed parts of tho compound simile.

(28) gmdlo: gE=l Xag=at 7 a0 wFfar qA=T:

g==al AfH dqaeg AT o TR SR 0
IV. 2. 17.

‘The skilful, glorious and pious gods (i.e. Angirasas), blowing
up (i.e. inspiring with confidence) the beings (in the cave), as (a
blacksmith blows up) iron, brightening up Agni and strengthening
Indra, went forth surrounding the stall of the cows.’

Here ‘devily’ and ‘janimd’ are respectively the principal and the sub-
sidiary upameyas, Only one upamaéna corresponding to ‘janima’, however,
is actually employed by the poet. The other ome, corresponding to the
principal upameya ‘devih’ has to be supplied. It may either be ‘karmarah’
(X. 72. 2) or ‘dhmata * (V. 9. 5).

*Janimd’ are the sroaturcs imprisoned in the cave of Vala. ‘Dhamantah’
means ‘strengthening’, ‘encouraging’ or ‘making thom hopeful’, ete. f/dham
without a preposition or with the prepositions ‘anu’, ‘eam’ and upa (cf. IL.,
24, 7; VIIL. 7. 16; X. 81. 3; V. 9. 5, otc.) has tho meaning of ‘oncourage’,
‘fatten’, ‘invigorate’, etc. It has the opposito meaning of ‘destroy, blow out,
etc.,’ when it takes the propositions ‘ para’, ‘nis’, “apa’ or *abhi’; (cf. X. 145.
2; V. 31.9; VIIL. 96. 13; I. 117. 21).

It should be noted that the missing upamina 'dhmaéta’ or ‘karmérah’ can
be legitimately supplied after ‘na’, since this particle is pretty regularly
found between tho principal and the subsidiary upaminas in the case of the
Sanga upamds. The consequont hyporbaton (‘deva janimi’ instead of the
naturally expectod ‘janimd dovi.’) must bo attributed to metre alone.

It is indeed very tompting to construe ‘dovi’ as an adjective of ‘janima'
agoinst tho Padapdtha. We may ocompare ‘deviya janmane’ at I. 20. la
and 'deviniim janimd’ in the noxt stanza, i.e. IV. 2. 18. Those ‘deva janima’
aro naturally ‘Agni and Indro’ mentioned in c. Wo may also compare III.
30. 10 (vanih puruhitam dhamantih), II. 34, 1 (Marutah bhymim dhamantah);
II. 24. 7 (Te bahubhyam dhamitam agnim), whore Agni and Indra are the
objects of «/dham. The adjective ‘devayantah’ of the Angirasas also favours
such a construction (though ordinarily ‘devah’ referring to them is not im-
possible: cf. Medonell, V.M. p. 142). This construction, however, would not
8o forcibly suggost the missing upamina, i.e. ‘dimiti’. It would on the
other hand imply that ‘ayo na devéd janima’ is a complete simple simile in
i.téself, having no connection with ‘devayantah’ as an upameya belonging to
it.

(29) gegm: | StEwEgTRE Ad:
IV. 5. 1bd.

‘He who shines mightily, i.e. Agni (brhad bhah) supports (the
heaven or his smoke) as & pillar supports the wall.’

2
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Here tho principal upameyn is Agni described in the first throe lines.
(The words ‘brhad bhiah' which aro evidently in tho nominative case refer
to Agni; cf. VIL. 8. 4b). The subsidiary upameya dyam {(cf. I. 67. 3b) or
‘dhimam ' (ef.IV. 6. 2d) is forced upon us by the subsidiary upamina ‘rodhps’.

(30) adiReids 7@ &1 W |

TUEE: geallesy: HRT T ggar sk 0
IV. 5. 15bed.

‘ The face of the god shone in the house; the god of lovely
appearance, chosen by many, having put on his bright (light) has
shone (with his face) as a house with riches.’

‘Puruvarah, i.e. Agni is compared with ‘ksitih’ which is the principal
upamina and ‘riyd’ which is the subsidiary upamine, naturally suggests the
corresponding subsidiary upameya, i.e. ‘anikona' (or perhaps ‘rusata tejosi).
This shining ‘anike’ is alroady mentioned in b of tho same stanza, and corres-
ponds to ‘sarhdrsti’ at I. 144. 7d (ranvah samdrgtau pituman iva ksayah)
where tho samo simile is usod with different words.

(31) = d fe @ w=afeg g=t: 0
IV. 10. 4c.

‘ Your breaths roar aloud like (the thunders) of the heaven.’

Generally, tho ‘dusmih’ of Agni and Indra (and not of Dyauh) are spoken
ofin RV. This fact, coupled with VII. 3. 6¢ (divo na te tanyatur eti fugmal)
shows that in tho passage, we have to supply ‘tanyavah’ as the principal
upamiina corresponding to ‘Susmih’. ‘Divah’ is the subsidiary upamine
for ‘te’. 'Stanayanti’ exprosses the common property ; cf. also V. 25. 8.

(32) @l ¥ gHIAE=A J: g wxw T @
IV. 16. 19¢d.

* May we rejoice through many nights and years overpowering
the enemies with our glories as the Heavens do (the Earth).

* Dyuranaib abhisanto’ expresses the common property in this compound
simile. ‘Vayam' is the principal and ‘aryah’ the subsidiary upameya. Of
the corresponding upaminas, only the principal one, i.e. ‘dydvah’ is expressly
stated, while the other, i.o. ‘bhiimim’ has to be understood in view of RV.
X. 59. 3 (abhi su aryah paurmsyair bhavem dysur na bhiimim ., . . ).

(33) N sty T g araY 7 S FWAFET: 0
IV. 17. 12c¢d.

* Who, urged (by the powerful Maruts), like the wind incited by
the roaring clouds, puts forth his strength in an instant.’

In ¢, we have to supply ‘nrbhi§ $§akaih’ from v. 11 of the same hymn as
is suggosted by the subsidiary upamina ‘abhraih’. 1t is obvious that Indra
incited by the Maruts is compared with the Wind urged on by tho roaring
clouds. Thus ‘jitah éusmarh iyarti’ expresses the common property. 1
take ‘muhukaili’ as an adverb in the senso of 'in a moment’. Compare
*muhuke’ and ‘muhu’ in tho same sonse at IV. 10. 17b and 20. 9b.
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Though, ordinarily, it is the followera (like *abhrini’ and the Maruts)
that are ‘jita’ or inspirod by their loadors (like tho Wind and Indra), yet
sometimes the loader also focls groatly encouraged whon he sees his [ollowers
in cheerful spirits. In the simile, tho adjoctive ‘stannyadbhih’ signifies this
cheerful spirit of the clouds which encourages their leader Vita. ‘Asya’ is
roflexive.

It is intorosting to note how ‘jitah’, a portion of tho common torm finds
itself betwoon the two upaminas. To romovo this difficulty by taking Vata
alono as a qualifled upamina for ‘yah’ would be doing injustico to all those
passages in which the Maruts aro describod as the inspirers of Indra.

(34) = Fm § ggunt Mufd gt gy o) sr@ Al

ARkt FtATa 7 gt
IV.17. 14cd; 15.

‘The Black one (i.c. the Eta%a) turns back (juhurano), and
dashes forth toward it (i.c. the sun, to carry it back to the East)
at the bottom of the skin (i.e. the sky) at the resting place of this
region (i.e. mid-air). Just as a priest, sacrificing at night (goes
towards his Fire).’

In the first half of this difficult stanza which undoubtodly deacribes the
sunset, Indra is said to have thrown down tho wheel of the sun (bolow the
horizon in the West) and atopped LEtasa, who was still moving forward (to-
wards tho West). Etada did not know whon to stop in his westward course,
whilo taking away the sun's car with him. So Indra stopped him. ILla$a
then realized his orror and at once turncd back and rushed towards the sun
in order to tanko him now to his rising place in tho East, for the next day.
This is describod in tho passngo under discussion and Eta$a is compared with
o prioest sacrificing at night and hastening towards his sacrificial firo.

*Asiknyim jigharti’ expresses tho common property, i.e. the unusual
nightly activity. ‘Krsnah’ rofers to Itaéa who is conceived ns ‘dark’ at
night (tho sun’s lustre is said to be black at night; cf. I. 116.5¢d) and who is
the principal horse drawing the sun’s car; cf. VIL. 63. 2; 66. 14 &c. ‘im’
refers to ‘Sarya’ mentioned in the first hnlf of tho stanza. These two (i.e.
krsnah and im) are the principal and subsidiary upameyes respectively.
Of the corresponding upemiinas, i.e. ‘hotd’ and *Agnimn’, only the firat is
mentioned, tho second is to bo supplied.

The particle ‘na’ finds itself botwoen the two words (yajamiino and
hotd) of which the principal upamina consists, according to tho rulo stated
above in a noto on No. (2) above.

(35) sralgareg DY 7 Tar yd: wEnfdex @i 0
IV. 19. 2ab.

‘Like old men who abandon (their property in favour of their
inheritors), the gods abandoned (the supreme rulership) and thus,
oh Indra, you who never yield your place to another became the
sovereign ruler.’

‘Devih’ and ‘simrijyam’ (to be oxtracted from the word ‘samrit’ are
the principal and subsidiary upameyas respectively. They are compared with
‘jivrayah’ and ‘rayim’ or ‘vedas’ of which the first only is expressly stated,
while the second is clenrly suggested by the word ‘samrit'. Compare e.g.
1.70. 5 (pitur najivrer vi vedo bharanta); or I. 116. 3 {rayim na kascit mamrvan
avihdh) or X. 108. 6 (Kas te end avasrjit ayudhvi), which unmistokably

suggest that ‘ave 4 ./s?j"—(='uvn+~/hﬁ_') ig n transitive verb and must have
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some object; in the cage of the upameyavikys, it must be ‘simradjyem’,
as is indicated by the word ‘semrédt’ (The gods abendoned ‘samréajyam’;
Indra picked it up and thus became & sumrdt, i.e. simrijyaviin) while in the
upaminavikya, it is ‘rayi’ or ‘vedas’ as is clear from RV. I. 70. 56 and 1. 116.
3, and from the upameya ‘siunrijyam’,

As a matter of fact, both the subsidiary upameya and upamina, i.e.
‘samrajyam’ and ‘rayim’ have to be supplied. But this need not lead us
to assumeo that the simile was conceived as a simple and not as a compound

one. For, as said above, the poet’s use of the transitive verb ‘a,va,-}-../ s?-j’

and the adjective 'samrat’ used of Indra, suggest that he had conceived this
as a sange upamd.

(36) s srdgAaadr &1 mf [ <t g7 wag: ] w0
IV. 19. Gab.

‘The mountains (i.e. the mountain-streams) ran eagerly to-
gether towards (you), as women towards their child.

[They rolled forward like chariots].’

‘Adrayah’ is another example of an early Vedic ati§eyokti (sece above
under Nos. 8, 20;) and stands for *adritulydh dpah’.

The principal upameya ‘adrayal’ is compared with ‘jonayah’, while
the subsidiary upameya ‘tviim, i.e. Indram’ has to be supplied in view of the
subsidinry upamana ‘garbham’; also ef. IX. 69. 9 (rathd iva pre yayur indram).
That the ‘dpah’ considored Indra as their child is also not to be forgotten;
cf. IV. 18, 8; I. 33. 11; X, 30. 4; 43. 3 &c. It must be remembered that b
containg 12 syllables when only 11 are expected. ‘Adreh’ or ‘apah’ would
have been thus more natural in the place of ‘adrayah’. But the poet actually
uses ‘adrayah’ obviously with some object in view. This object could not
be any but a rhetorical one. In the stanza, he is giving o description of whot
he imaginoes must hove happened when Indra killed Vala and set free the rivers
pent up by Lim (d¢); when suddenly the floods began to move from all sides
of the rocky cavoe of Vala, they presonted an appearance of the rocks themselves
moving forward, being reduced to fluidity! The poet thus secms to have
deliberately chosen the expression ‘adrayah’ to convey the idea of the vastness
of the mass of the waters and also their all-round mobility. Everywhere
around, there was flowing water and it appearcd as if the mountains themselves
hod melted and were flowing forward. I do not think that ‘adrayoh’ here
stands for ‘adrijitdh’, as ‘girayeh’ stands for ‘girijatah’ at VI. 66. 11d or as
‘gdvah’ stands for ‘gojatah’ at IV. 41. 8c. TFor, then the choice of ‘adrayah’
for the metrically natural ‘adreh’ or ‘d4pah’ remains unmotivated,

(37) ERre TRREAY 7 =7 LA I g aAfy wik: 0
IV. 27. 4ab.

“ The impetuous Syena bore him (i.e. Soma) away from the lofty
peak (i.e. of the heaven) just as (the ardva) took away Bhujyu from
his Indra-befriended (enemy).’

The simile is a triple one (see above No. 24 and below No. ;!9); ‘éyena."
istheprincipal upameya, ita two subsidiaries being ‘snoh ' and ‘im, i.e. somem’,
This §yona is comparod with some one (obviously with ‘ardvad’ who enjoyed
the favour of the Asvini and saved Bhujyu; cf. VIL. 8. 7¢) who carried away
or saved ‘Bhujyu’ from his enomy who was ‘Indravin’, i.e.enjoyed the favour
of Indra.

The poet very optly compares the two situations. The feu‘.t of the'
‘4yena’ is os groat as that of tho ‘ardva’; for, just as ‘ardvi’ saved ‘Bhujyu
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when ho was cast in the middle of the ocean by his treacherous frionds, and
when his father Tugra was unable to save him (cf. VII. 68. 7; I. 116. 3, etc.),
in spite of the fact that the porson (i.e. the cnomy of Tugra; see bolow) from
whom ho was saving ‘ Bhujyu’ was‘Indra-favoured', so also the §yena saved or
carried away ‘ Soma’ from some thing, i.e. ‘brhat snu’ which was as difficult to
tackle with as the ‘Indravién fore of Tugra’. Thus one of the upaminas,
namely the principal one, has to be supplied and it is ‘ardvd’ as said above.

Tho reading ‘indravatalh’ is quite satisfactory. It corrcsponds to
‘snoh’ (mark the ablatives) and rolers to somothing (i.o. the place or the
person) which is as difficult as ‘snu’ to tackle with and from which ‘Bhujyu’
was rescucd. In tho roscue of ‘Bhujyu’, it docs not appear that the ‘aravi’
assisted by Afvind had actually to fight with the Indravin enemy of Bhujyu
and his father Tugra, but suroly thero did exist such o danger! At the timo
of saving Bhujyu, Tugra was not a worshippor of Indra; on the contrary,
he seems to have been fighting with an enemy {avourod by Indra. I construe
the story of Tugra and Bhujyu as follows:—

Tugra was [or a long time a non-beliover in Indra and Asvind; cf. VI,
20. 8; 20. 4; X. 49. 4. He was once fighting with his enemies, probably
Vetasu and Kutsa who were the prolégés of Indra. On one occasion, ho
geems to have sent his son Bhujyu against his enemies, as o commander of a
war-ship. Bhujyu, however, was treacherously- drowned by his friends in
the ship, but was saved by an aravd with tho help of the Advina (VII. 68. 7).
It is probable that Tugra himself waa prosent in another ship on the occasion,
but was unable to save his son from his treacherous [riends and therefore had
helplessly abandoned Bhujyu to his fate as a rich man helplessly abandons
his property when dying! (cf. I. 116. 3). After this incident, and mainly
through tho influenco of his son Bhujyu, Tugra bocame o worshipper of the
Asvind (cf. I. 117. 14ab) and perhaps also of Indra. Indra is called Tugrya-
Vrdh at VIII. 46. 29; and 99. 7. Also cf. 1. 33. 15.

(38) ar af feled arrarediui™ @ shagay: g |
IV. 41. 8ab.

‘Those hymns longing for you and desiring loot, oh bounteous
gods, go to you for a favour, as (the racing mares) go to a race.’

‘Dhiyah’ and ‘vam' are tho principal and subsidiary upameyas respective-
ly. They are respectively compared with ‘raghvih’ and ‘djim’. Of those,
the first has to bo supplied, while the other is actually mentioned by the pooet.
Comparo for the same simile V. 41. 4d; IV. 5. 13b; VI. 24. 0d. ; IX. 32. 5c &ec.
‘Vajayantih jogmuh' is the common torm.

(39) ¥ & g Iy ArdaegR=Z A @ ¥ e 0
IV. 41, 8cd.

‘My hymns and prayers have approached Indra and Varuna
(to rest) as the cows (i.e. their milk) approach Soma for infusion.’

This is a triple simile (see above Nos. 24, 37). ‘Givah’ is tho principal
upamina; ‘somam’ and ‘ériye’ are its subsidiarics. The corresponding
upameyas are ‘girah-mnnisah’, ‘Indram-Varunam'® and ‘sprastum or rantum
or frayitum’. The first two are expressod, while tho third has to be supplied
in view of I. 10, 7ab; IV. 41. led; 43. 1d; VII. 80 8b; X. 91. 13c; 47. Tc, cte.
It is also possible to imagine that the poet intended ‘driye’ to be a common
double-meaning infinitive of the two roots ‘4ri’ to mix and ‘4ri* to rest, appli-
cable both in the upsmine and the upameya vikyas, though primarily
intended for the former alone as is clear from the position of ‘na’which never
stands ab the beginning of an upamiina vikya. Compare Oldenberg, ZDMG.,
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Vol. 61, pp. 815, 825, parti: p. 817. It is, however, difficult to say at this
stage whether such a éabda-élesa can be allowed in early Rgvedic pootry.

(40) wfa: ... &7 ¥ wragy @y v
IV. 6. 2d.

‘Agni has erected his smoke towards the heaven as a planter
erects (the sacrificial post).’

‘Upa dyim stabhiiyot’ expresses tho common property. ‘Agnih® and
‘dhiimam’ are the principul and subordinate upameyas, which aro rospectively
compared with ‘meta’ and ‘svarum’. The last has to be supplied in view of
III. 8. 8-7; IV. 51. 2 &ec.

(41) srr & @t sfat aedtar Ry
Famld flag awsar afte i
IV.7.2cd; 3ab.

‘The mortals indeed have seized you, who are fit to be praised
among the people, holy and wise, when they saw you (distinguished
by your sparks or flames) as they see the heaven (distinguished) by
the stars.’

The heaven is distinguished by its stars; cfl. IT. 2. 5d; 34. 2a; I. 166. 11b;
X. 08. 11b; similarly, Agni is distinguishod by his sparks (arcayah); cf.
V. 17. 3c; 25. 8a &e. Accordingly, the subsidiary upameya ‘arcibhih’ has
to bo supplied to correspond with ‘strbhili’ of the simnile. ‘Padyento’ with
perhops ‘vyaktam’ supplied expresses the common property.

Group III.—SIMPLE SIMILES WITH A QUALIFIED UPAMANA.

Under this group, I have arranged all those similes in which there is only
onc upamina. The peculiarity of this upamana, howover, is that it consists
of two or more words. Ono of theso is the rcal upamaina, while the other is
eithor its adjective agreeing with it in number and gender or & noun in en
oblique case, genorally tho genitive. I have soparated theso from the similes
in the next group in order to draw attention to the position of tho particle of
comparison na or iva, which finds itself between the words of which the upa-
mina consists and may come after any one of these, i.e. tho noun or its
attributive. Conversely, there is & presumption generally that an adjective
or o word in the genitive cage, between which and tho rogular upamins the
particle of comparison is found, belongs to tho upamina and not to the upa-
moya.

(a) Similes with na.

(42) srer Aot gwter g2 ..o YA g6 T gEATET:
IV. 1. 6ac.

“The glorious appearance of this lovely god is pure and bright
($uci) like the heated ghee of a cow.’

‘Suci’ expresses tho common property; but it agrees with the upamdna
which happons only in rare cascs. Gonerally the word exprossing common
property agrees with the upameya in respoct of gender, number, 'und person
when it does not agreo with both. Sdyana indeed takes ‘Suci’ os merely
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another adjective of the upamiana and construes ‘spirha’ ns the Sadharana
Dharma. ‘Spirha’, however, seoms to belong to the following simile rather
than to this one. DBesides the upemaina ‘ghrta’ is usod in the Rgveda to
comparoe a thing for its ‘purity’ cf. IV. 57. 2¢; ITII. 2. 1b; IV. 10. 6ab; V.
8G. 6b; VIII. 12, 4b; VI. 10. 2d; IX. 67. 12ab. It must be conceded, howover,
that in oll the passages the word ‘6uci’ or ‘patam’ is used as an adjective
of ‘ghrtam’ and it is possible thot the poot may have intonded a similar
construction in our passage. In that case, wo must supply some such word
ag ‘piiti’ to express tho common property botween ‘sarndrk’ and ‘ghrtam’.

(43) srifarardy s |

et 4 gitg y@uH: ¥ gIR@ERa g9 1
IV. 3. 12 bed.

* May the rivers run forward with their sweet waters to flow for
ever, lilke a race-horse cncouraged in his gallops.’

*Apo’ is tho upamoya compared with ‘sargesu prastubhidno viji'. For
the same upamana, cf. IV. 10. la (No. 4 above).

(44) Forsr ara: ;fE T getg )
IV. 4. la.

‘Spread out your light like a broad net.’

Heoro ‘ prasitim’ is tho upeminae and ‘ prthvim’ is its adjective. Elsewhere,
however, ‘prasiti’ itself is said to belong to Agni; cf. IV. 4. l¢; II. 25. 3¢;
VII. 3. 4c; X. 87, 11a, 15d. It appears that in tho passage under discussion
ag also in VI. 0. 6 (§Grasyeva prasitih ksitir agnch) agni’s sproading lustre
is compared with a ‘prasiti’, while in the remaining passages it is i{dentified
with it. It is doubtful whether we should consider the latter as examples
of ‘Atiduyokti’. It depends upon what wo assumo, was in the poot’s mind,
He might have called Agni’s light 'a prasiti’ either bocause of the resomblance
of the two or evon because he considered tho light itsclf as the actual weapon
in tho hunds of the Deity. In the socond case thoro is no ‘atidayokti’.

It should also be noted that Agni is called ‘prthupdjah’ (III. 2. 11; 3, 1;
5.1; 27. 5, ete.) and his ‘pajas’ is said to bo‘prthu’ (VII. 10. 1a). His‘amati’
too is ‘prthvi’ (VIL. 38. 2). Yot ‘krnugva’ alone (and not prthvim also)
constitutes tho common term hero.

(45) v & eaas 7 g 0
IV. 4. 4d.

‘Burn him down like dry grass.’

At VIII. 60. 7, an encmy is compared with ‘vrddham atasam’ and Agni
is asked to burn him down.

(46) ad Rt Al ... ...
9% T dled AlgaRdd 3g e 0

IV. 5. 3acd.

‘Agni, knowing the great and powerful siman concealed (or
secret) like the place of a cow, has taught this hymn to me.’



24 H. D. Velankar

Saman is compared with the hiding place of Vala containing the cows.
Agni is credited with the disecovery of both.

‘Goh apicyarh padam’ is also montioned at IX. 71. 5. Perhaps ‘goh
padam’ is the same as ‘apichyam gor nima’ (I. 84. 15; IX. 87. 3) and refers
to the secrot and sacred names of a cow known only to the prieats, through
the gods like Varuna (VII. 87. 4; VIIIL 41. 6) or Agni (X. 1069, 2; V. 3. 3;
1. 72. 6) or Soma (IX. 87. 3).

(47-48) srawadt 7 Ay st TRRD T S gt

T : &I ST rqAT §E TEHTAA THG 0
IV. 5. 5.

‘Going astray like brotherless women, wicked like wives who
harm their husbands, these our sinful rivals, untruthful and dis.
honest, have created this difficult riddle (or fearful charm) for us.’

Papisnh’ are obviously the rivals of the poet. They had produced a
difficult riddle or fearful charm against tho poet with the intention of defeat-
ing and vanquishing him and his party. Bul then they did not realize that
that poot waa supported by the great and wise Agni while they had not en-
joyed that god's protection. Hence thoy were destined for a discomfiture.

In tho two similos, Agni is respectivly compared with a ‘bhrita,’ and a
‘pati’ and the rivals with women! ‘Vyantah' and ‘durevah’ express the
common proporty of the two similes.

‘Abhriitaro yosanih' are very probably ‘prostitutes’; cf. I. 124. 7a
(abhriteva purhse eti pratici). The prostitutes are rightly called ‘abhri-
tarah’. They cannot claim any one as their brother except through their
mothor. There cannot be any certainty, however, whether thoy both had a
common father! Bosides, all male rclationships in the families of prostitutes
are naturally neglectod, as these aro headed by womeon and not by men.

(49) rftFR % AR 7 a=t |

TEETT YA THR .. Lo
IV. 5. 6bo.

“You have boldly bestowed on me this great and powerful
(gabhiram) hymn like a heavy (important) load because I never
neglect my duty !’

‘Gururh bharam’ is the compound upamina and Na should have been

between the two words. But it comea after both owing to metre. ‘Aminate
dadhatha’ is the common term.

(50) I3 weTaa 4TF: T aRn ghte: g
IV. 6. 3cd.

‘The sacrificial post has indeed (stood) up like a newborn
horse; well-shaped and well established, it now anoints the victims.’

Supply ‘atisthat’ in ¢ and toke ‘padvah’ as accusative, objeot of ‘anakti’,
in d.

‘Navaji ekrah’ is the upemana with which the ‘svaru’ is compared in
respect of ‘ {reshness and erectness’,
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(51) sral Rt 7 gt o YR Ay fg o
IV. 6.7 cd.

‘Agni, the purifier, has shone among the human tribes like a
well established friend.’

‘Sudhita’ is conceived as an adjective of the upamina; cf. V. 3. 2¢
(where Na comos after both tho words owing to metre); VI. 156. 2a; VIII.
23. 8c. Also cf. Oldenberg, ZDMG; Vol. 61, p. 822. The word expressive
of a common property liko ‘ ksemakaral)’ must be supplied; ef. IL. 4. 3; IV,
33. 10 &c; also I. 66. 2a (dddhara ksemam).

(52-53) &z sictascamalan: |aly wff agfy R o

Iugdagaty @ o=t O @ arg @ R
IV. 6. 8.

‘ The ten sisters together produce Agni among men, who wakes
up in the morning, who is bright like the tooth of an Athari and who
has a capacious mouth like a sharp hatchet.’

We have two similes hero; ‘atharyo dantam’ and ‘paradum tigmom’
are the two compound upaminas in them and *Sukram’ and ‘sviisam’ res-
pectively express their common proporty. That ‘tigmam’ belongs to
‘poragum’ (and not to Agnim) is not to be doubted. Tho word is never used
as o direct adjective of Agni. It is always used of something belonging to
Agni. Thus Agni is tigmianike (I. 05. 2); or tigmajarmbha (IV. 5. 4) or
tigmabhrsti (IV. 5. 3); or tigmas$rnga (VI. 106, 39); or tigmadoci (I. 79. 10)
or tigmaheti (IV. 4. 4). Similarly, his ‘ema’ is tigma (VI. 3. 4); his ‘arhéu’
is tigma (VIII. 72. 2); his ‘didyut’ is tigma (V. 86. 3) and his ‘jihva’ is tigma
(IV. 7. 10).

For the second simile, cf. VI, 3. 4 (vijehemiinah parfur ne jihviam)

‘lolling about his tonguo like an axe. .J_]Th ‘to loll’; cf, jihma and jihva.
(54-65) aral e srdzafciea

Qa7 §FEar o ghsauat ag @ ad: o
IV. 6. 10bed.

‘ Those flames of yours which are vehement like the hawka
hastening towards their prey (lit. goal) and which roar mightily
like the host of Maruts, move forth !’

‘Tvesiiso’ and ‘tuvigvanaso’ respectively express the common property

in the two similes. For the second, cf. I. 127. 6a; VI. 48. 150. I naturally
take ‘artham duvasandso’ as going with ‘ éyendso’ alone.

(56) oF qET...wg T vE grGR |
Tt @ aflg:
IV. 10. 1.
See above No. (4) for translation. ‘Bhadra kratu® is the upamaina.

]g'or bhadra as the adjective of kratu, cf. IV. 10. 2; X. 30. 12; 1. 89. 1; 67. 1;
1. 5 &e.
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(57) wat r st qet =Nt

IV.10. 3b.
‘ Come towards us like the sun, the luminary.’

Tor ‘svar jyotih’, cf. X. 43. 4d; also cf. ‘svar na §ukarm’ IT. 2. 7d; IV.
45, 2, &c.

(58) o 7 g gLt B flvag
ad [&RN 7] A9a @
IV. 10. 6.
‘Your body is faultless like pure ghee! Tt is pure gold! That

(body) of yours shines [like a golden ornament], oh self-reliant
god!’

*Aropih’ expresses the common property. ‘Suchi hiranyam® is an
‘atifayokti’. For the upamina ‘pitam ghrtam’®, cf, No. (42) above.

(59-60) awded @ wlafedey 7 fa: Rgdq

T AR 0
IV. 15. 6.

‘ They serve him (i.e. Agni) day after day, like a prize-winning
racer and like the ruddy child of the heaven.’

‘Marmrjyanto’ expresses the common property in both the similes.
Both the upaminas aro qualified. For ‘sdnasi’ as an adjectivo of a horse, cf.

IX. 85. 6c; 100, 4d; X. 03, l4c &e. ‘Divah 6idul’ is soma; cf. IX, 33. 6¢;
38. 6b; 71. Ta.

(61) ord = gueED TaRash oqg =y a=d 0
IV. 16. 2ab.

‘Unyoke (your horses) to enjoy, oh brave god, at this libation
of ours, today, as at the end of a journey.’

‘Ava sya’ expresses the common property; ‘adhvano ante’ is the qualified
upamina; ‘savane’ is the upameya.

Tho similo is very suggestivo. The poet wants Indra not merely fo
break his journey and keep his car waiting with horsos still yoked to it with
the intontion of soon resuming his journey, but fo finish his journey at his
sacrifico and enjoy at leisure as i it were his own home!

(62) Rt a1t A T FATL U
IV.16. 1llc.
“You go forth, desiring to keep together (i.e. make them run

with equal speed) the straight-going (horses of Vata) like a covetable
loot (or loot which fills a cart up to the top).’

‘Godhyam vajam’ is the upamina; for gadhyam vajam, cf. IV. 16. 16;
VI. 10. 0d; 26. 2b &c. ‘YuyUsgan yisi’ is the commeon term.
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(63-64) wd ImF g i ...0e

Tt & gt aRdgmon 9 T e st Bk o
1V. 16, 14acd.

“When you held your body by the side of the sun, you assumed
supreme power (tavisim usinah) after seizing your weapons, like
a wild elephant, like a formidable lion !

‘Tavigim uginah’ expressos the common property in both the similes.
The first of thoso suggests‘ tho wild ferocity ' of Indra while the second suggests
‘his fearful stateliness’. For the first, cf. I. 64. 7c; [or the second, cf. IX.
97, 28b. That ‘tavisim usanah’ is tho prodicate is cloar from V. 32, 2d and 1.
35.4d. 1In tho first simile, tho adjective ‘hastin’ instead of the usual‘ bhimah*
(cf. I. 154. 2; 190. 3; IIL. 33. 11) is employed to suggest perhaps the upraised
arm of Indra, scizing a weapon.

(65) sy=gd wIar 7 d
IV. 17. 4d.

‘Always unmoved (from his adopted position) like the Earth
from her seat.’

That ‘sadasah’ belongs to the upamiina alone and not to tho upameya,
i.e. Indra also (cl. VII. 22, 1c where ‘suyatal)’ belongs to both, though, strictly
spenking, it is a part of the upamiana alono as the position of Na shows) is
evident from VI. 17. 6 (alrifh nutthi acyutam sadasah pari svit) and also
[rom the fact that Indra is always morely said to be ‘enapacyuta’ (VIII. 93.
9; VIII. 92. 8) or ‘acyuta’ (I. 52. 2; X. 111, 3), without any roferenco to his
‘sadas’. Honce also wo aro not expected to supply any corresponding word
in the upameyaviikya. Inshort, heis'aninudah’ (cf. I. 53. 8. II. 21. 4; X. 38,
5), not allowing the enemy to come forward even a single stop by recoding!
‘Anapacyutam’ is the common term.

(66) w=rea 57 gearg @l en=alEmiEs @ ww o
IV. 17. 16ad.

‘Eager for cows, we the singers, move Indra (up and down) like
a pitcher in the well.’

Indra is here compared with a pitcher moving up and down in a well.
It comes up filled with wator and goes down empty. Similarly Indra moves
up and down botween the H. and the E. Only unlike the jar, he is empty
when he goes up end is filled with gifts when he goes down to the priests!
The point of similarity is expressed by ‘dcyavayimah’ which here signifies
‘the upward and downward movement’ like the ' kosae in a well’ and not merely
‘violent shaking so as to empty completely’ which is its meaning at RV.
X. 42, 2 (kodam na piirnam vasund ni rstam d cydvaya maghadeydya diram:
‘Shake violently so as to ompty completely the brave (Indra) filled with
riches like a pitchor filled (with water)’. In this latter passage Indre is
compared with a jar filled with water and situated Zigh above our heads. It
is thus obvious that ‘avate ond koSam’ together forin the upamina in the
prosent passage.
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(67) sph A=t i aFal exEn SR
IV. 19. 7ab.

‘Indra fully filled (i.e. impregnated) the youthful (rivers)
which pull down their banks (dhvasra) and know the holy law, as
(eagerly as) he did the girlish (streams) which gently break forth
and babble !’

Tho stanza describes the impregnating activities of Indra. In the first
half quoted above, the ‘yuvatih® are compared with ‘agruvah’ in respect of
‘being filled by Indra’. Both the upamina and the upamoya are ‘Prakrta’.
But the existence of the common property is more easily granted in the one
than in the other. Hence the choice of the former as the upamina and of
the latter as the upameya, though both are equally Prakrta ot the matter in
hand. In the present passage, Indra's approaching the girls with fresh
youth is used as the upamine for his approaching the grown up (praudha)
women. The former is more natural than the latter. It is in such passages
that ne has the sense of a conjunctive particle. Comparo for example (see
also the note thoreon) IV. 16. 16b (No. 135) 28. 3ed (No. 141) and 48. lab
(No. 144) below. In the present simile, both the upamana and the upameya
have two adjectives each, which show that in spite of the difference in their
nature Indra, the great Vrsa, has filled them both with equal zest! The
‘yuvatis’ are the large rivers which are ‘dhvasra’ and ‘rtagia’, i.e. they know
the holy law according to which Indra must impregnate them (and therefore
they do not raise a complaining voicel); whoreas the ‘agriis’ are the mountain-
rivulets which broak through the sides of the mountains and babble forth in
& girlish manner (or perhaps ‘valtvih’ means who cried aloud when Indra
approached them!). Indra, however, has impregnated both! In addition
to the simile, we have two fine Atidayoktis in ‘agruvah’ and ‘yuvatih’ in the
stanza.

The upemina is e qualified one, i.e. ‘nabhanvah vakvah agruvah'; na
ordinerily 18 put between the upamina and its adjective; but if the upamaina
has two adjectives, this ne is placed between the two adjectives.

(68-69) fr ot &rr wRAFAMIEN 7 g77: gvdt 7 St 1
IV. 20. 5ab.

‘ Who is noisily surrounded (vi rarap$e) by younger poets like
a tree which is (laden with) ripe (fruit), like a victor armed with
a weapon (srpi)’!

See above No. (10) for the second half of the stenza. The stanze as a
whole describes the difforence between an old sage of established reputation
like Vamadeva, who can claim with confidence the help of Indra and the
other younger poets, who are not so sure of it and therefore who erowd around
him in the hope of getting at least an audience from him!

We have two similes here; in both ‘virarapée’ is the common property.
The upamiinas in both again are qualifiod. For the first simile, also compare
I. 8. 8 (asya sunriG virapsi, gomali pakvd dakhd@ na ddduse) end III. 45. 4.
‘srnyah’ is one who is armed with ‘srni’, which hore probably means a ‘hook-
like’ weapon. In clagsical literature the word means ‘a goad’ (ankusa).

If, howevoer, it is contended that ‘srni’ cannot have this meaning in the
Rgveda, where it invariably signifies ‘e hook’ or ‘a hooked stick’, I propose
the following interpretation of ‘srnyo na jetd:— Indra is compared with &
tree laden with ripe fruit in the first simile, But such & ‘vrksa’ is after all
passive and cannot show his favours and disfavours. Any man may approach
it and have the fruit; Indra. however, is not such a one; he has his likes and
dislikes. Vamadeva, therefore, immediately improves upon his first simile
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and compares Indra with a hook-man on such a tree! According to this inter-
pretation ‘Synyo na’ alono is the simile and ‘jetd’ is to be taken with Indra.
{Transt.—who is surrounded, otec. like & treo with ripe [ruit, like a hookman on
such a treo!). The simile then will be comparable with X. 101. 3d (nediya
it srnyah pakvam eyiit) and III. 45. 4 (vrksam pakvam fulam ankiva dhunuhi).
In view of the position of na, however, I am inclined to favour the first inter-
pretation and there is no definite evidence against taking * srni * as o ‘ weapon’,

(70) 7@ wgfizedl {7 qurz AEEaE ARt 7 |
IV. 21. 2¢d.

‘Whose wisdom, victorious and overpowering, rules over men
like a universal monarch !’

‘Vidatha’ is universo as shown by me at BUJ. 1035, p. 20. ‘vidathya
samrdt’ is the uparnina,

(71) fad> sigdal 7 fed:
IV. 22. 8a.

‘ The stalk of soma (am$u) which is like (or as it were) a river
of the gladdening juice, is pressed.’

For the rest of the stanza, cf. No. (12) above. In the present similo
‘madyeh sindhuh’ is the qualified upamina. DBut'pipile’ is not a satisfactory
sadharana dharma; nov should & word like ‘piirnah’ be supplied. The poet’s
intention to give us a sambhivana rathor than a simile is evident from the
nature of the upamiina, The upamina, as a rule, should be a well-known and
existing thing, but can we say this of 'a river of the juice’? The poet thus
seems to imugine the soma-stalle to be as it were ‘a river full of the sweot
gladdening juice’. In short, we have an Utpreksda here, rather than an
Upama.,

(72) =hrrg T=gfeoefon ) agetad goft 7 wdg 0
IV. 38, 2bd.

‘* You indeed gave Dadhikra, who-is friendly to all men and who
is fit to be praised by o nobleman like a brave king.’

‘Aryah carkrtyam' expresses the common property. For ‘nrpatim na
giram’, cf. * medhayum na Saram’' of the next numboer and ‘astova &Grah’
at I. 70. 6b; VL. 64. 3c.

(73) gefrrale Agg 7 of Wyt [TRAT et ] o
IV. 38. 3cd.

‘ Who overpowers the chariots (of the enemy) like a brave
warrior, greedily attacking them with his legs.’

‘Rathaturam’ expresses the common property. ‘Medhayum’ is a warrior
who longs for ‘medha’ (food, nourishient, ete.) in a battle, which therefore
is also callod ‘medhasitbi’ ( a place where ‘medha’ is to be won). For the
adjective of tho upamina, seo the last number. Compare Nos. 117-118 for
the other portions of the stanza.
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(74-75) 3a &4 ggary a agagsrta frad Wg |

Dardaa sdit 7 T30
IV. 38. 5abe.

¢ And the people (of the enemy) cry after him in battles as they
do after a robber who robs everything including dress—after him
(i.e. Dadhikrd), who swoops down upon (enemy’s property) like
a famishing hawlc !’

Dadhikra is very ruthless while looting the enemy and therefore is com-
pared with a robber who does not spare the rohbed person oven his loin-cloth !
In the frst simile 'anukro4anti’ constitutes the common property, while

‘nicd ayaminem’ does so in the second. ‘Jasuri’ is from .J‘ju.s’ ‘to be ox-
hausted, to famish with hunger’ etc.

(76) &t Foae w= 7 gt o
IV. 38. 6c.
‘ Wearing a garland like the beautiful bridal horse.’
It is difficult to soy what exactly is meant by the upamina ‘éubhvi
janyah’. ‘Jenye’in all other RV. passages is an adjoctive and means ‘ belong-
ing to or favourable to men’ and is derivod from ‘jana’. Hero, however, it

is evidently @& noun, 'Subhvii’ being tho adjective. Should we, therefore,
dorive it hore from jani="'thoe bride’? ‘Srejom krnvéno ’ is tho common term.

(77) % gl dfgaid w1 sxdfiErrenr agia
1V. 39, 2cd.

‘ Him, who overpowers (his enemics) like flaming fire, you gave
to Piirus, oh Mitravaruna.’

‘Taturim’ obviously expresses the common property. ‘Didivimsem

agnim’ is the upamana. ‘Taturi' is an adjective from Jtr, “to cross, over-
power’, otc.

(78) z=ar & al qrr gmaly @l gReE! smAr 7 &t o
IV. 41. lab.

‘ Which hymn, accompanied by an oblation, has enjoyed your
favour like the immortal priest, i.e. Agnih ? Oh Indra and Varuna |’

‘Sumnam dpa’ constitutes the common property. Perhaps even ‘havig-
man’ is to be added to it.

(79) vt gand wgwa & 0
w4 g geaeg o & 0
IV. 45. 2bd.

*Your mighty horses laden with sweetness rise upwards, spread-
ing themselves over the mid-region like the bright (light of the)
sun.’
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‘Rajah & tanvantah’ expresses tho common property. That ‘éukram’
is an adjective of ‘svar’ (and not of ‘rajoly’ as siyana takes it) is clear [rom
IIL. 2. 7d and X. 43. 0d. Tor the simile, cf, I. 84. 1.

(80) wai 7 &l gwa! 9= |
IV. 51, 8d.

¢ The dawns wake up early like the herds of cows.’

‘Gavim sargih’ is tho upamaina, here as in the next number. ‘Sarga,’

from /5], originally means *swift movement’. Here, however, it socondarily
means ‘herds with swift movements’. ‘Jarante’ probably constitules the
common proporty, or perhaps ‘bhadréh’ is to be supplied from the next
number.

(81) =it way stearqg ai & 7 s 0
IV. 52, 5ab.
‘ The rays of the Dawns are seen charming like the herds of the
cows.’

‘Bhedriih prati adrksate’ constitutes the common property. Na here
comes after both the words which copstitute tho upamina because of the
metrical difficulty. Its proper place is between the two; see e.g. No. (80).

(82) graw dafea aftgy @ ¥t: 0
IV. 58. 6a.

~ ‘[The streams of ghee] flow charmingly like the fertilizing
rivers.’

‘Dhenih saritah’ is the upamina. The upameya is ‘ghrtasye dhirdh’
from tho last vorse. They are praised as identical with the prayers themselves
in the hymn. See IV. §8. Gaand lle.

(83) wwafe Fgr:...go@ urt argey 7 awt 0
IV. 58. 7be.

‘The active streams of ghec gallop forward like a bright
horse ! ’

*Arugo viiji’ is the upamina. ‘Patayanti’is the common term.

(b) SIMILES WITH iva.

(84) wr@ Bsl gt de,. . @Er 3 dgd 9 0
IV.1.6ad.

‘ The appearance of this lovely god is superior and covetable
like the gift of a cow.’

‘Dhenoh marmhana’ means a gift consisting of a cow and is the upaména
in the simile. Compare for a similar uso of tho genitive (i.e. to express an
object instend of the subjeet) in connection with ‘marhhana’: V. 16. {ab
(adha hi sgne esim suvirynsya marhhani:—Let these patrouns of ours have
your gift of good strength, oh Agnil)., For the other simile in tho stanza,
cf. No. (42) above.



32 H. D, Velankar

(85) =t Toa: Rigeella e w
IV. 1. &d.

‘The god Agni is always pleasing like a gathering (house) filled
with food.’

‘Pitumatil sarhsad’ is the upamiina. ‘Sarhsad’ is derived from ‘sam
+./sad’ and means in most passages ‘company’, ‘association’, ‘gathering’,
etc. Hoere it seems to mean ‘'a house’. It has perhaps this same meaning
at VIII. 14. 16. For the same simile, cf. I. 144, 7d (ranvah . . pituman
iva ksaysh) and IV. 16. 15d (No. 130 below).

(86) RifyfRy Armaffrmreid diar 2wt T w1
IV.2.11 cd.

‘May the wise god discriminate between knowledge and ignor-
ance, between (honest and dishonest) men as between good and
bad backs (of horses).’

‘Vitd prethd’ and ‘vrjind prgthii’ is the common upamina for the two
upameyas, i.0. ‘cittim acittim’, and ‘(vitin vrjindn)} martén’, occurring in
the simile.

The poet evidently uses ‘vitdi and vrjina’ as the adjectivos of ‘prstha’
primarily, but he also intends thein to be used with ‘martin’; ef. e.g. IV, 1.
17d; VI. 51. 2¢; VII. 60. 2d, where wo get the same expression, i.e. ‘Jju mar-
tegu vrjind ce paSyan’, which ought to be construed as‘martesu rju vrjinég
co (janimini) pasyan.’ Properly spealing, even here ‘rju and ‘vrjind’
seem to have been originally conceived as adjectives of ‘martin’ but the
collective nature of ‘maortdn’ at the back of the speaker’s mind must have
affectod tho gender of these adjectives when actually used. The adjectival
use of ‘vrjina’ in many Rgvedic passages, where we must supply ‘marta’
or ‘jann’ ag its substantive leads to the same conclusion ; e.g. cf. VI. 51. 13;
VII. 104.13 ; X.87. 15; V. 3.11; VII[. 67. 9. The implied contrast between
‘rju’ and ‘vrjina’ at 1X, 97. 43 and IX. 97. 18 slso shows the same.

The samo comparison in & slightly different form is employed again at
X. 89. Jc. ‘Vi cinavat’ expresses the common property.

(87) [t 7] Toar gaxlla gf: o
IV. 16. 15d.

‘(Indra is beautiful) like beautiful and attractive prosperity,
[like & house]’.

‘Indrah’ has to be supplied as tho upameya in the simile. The cornmon
term also is apparently dropped; however, as u matter of fact, ‘ranvd’ ex-
pressos the common property (cf. however, II. 4. 4; 1. 86. 1; VII. 20, 7; 1. 129,
7, etc.), but has received the gendor of the upamina against the general
practico of tho Rgvedic poots. Cf. No. (42) above. For a deity compared
with ‘pusti,” etc., c¢f. I. 66. 3; 00. 1 (citrd rayih) ete., VI. 65. 3 (vasoh
radih); also see No. 136.

(88) fawrggwan™df 57 Qred QA At a€! 9=\l
IV. 17. 13cd.

‘Maghavii, who is the breaker (of everything) like the Heaven
armed with thunder, places his singer in the midst of riches.’
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*Aéanimin Dyauh’ is here the upamiina as is cloarly shown by the posi-
tion of ‘iva’ and by I. 143. 5; 176. 3 (divya asanih). At VI. 18. 10b again,
Indra’s weapon is comparod with tho ‘adani’.

(89) w=m 7 ord goat Rt =34 amag: v
IV. 30. 2ab.

‘Your people indeed follow (you) as all the wheels (follow the
horses).’

In this possage, ‘vifvil cakri’ is tho upamina and fva comes at the end
of both tho words, owing to metre. Naturally, I do not construo this as a
partially oxprossed (Ekado$avivarti) upami since I do not consider f¢ as an
accusative. I ranther tako it as a genitive (soe Oldonberg, Noten, 1. pp. 25-29).
No doubt we ultimately supply ‘tviim’ and ‘ddum’ (ef. abovo No. 1 and IV,
31. 4) as tho subordinate upameya and upamina respoctively; but then these
are not implied by the forco of the partinlly expressod upamd, but by the
force of the partially expressed senfence ilself. Tho upamid so far as it is
expressed is completsz. Tho incowmplete vikyartha, however, leads to tho
implication of ‘tviam’, which (implied) ‘ tvam’ then further leads to the impli-
cation of a corresponding upamiine, i.e. ‘@§um’ etc. ‘Anu vavrtuh' expresses
the common property.

(90) srede fs gwd: quaifemar 47 @Ry
IV. 51, 2ab.

‘The beautiful dawns have stood up in the East, like the
sacrificial posts erected at sacrifices.’

‘Mitdh svaraveh’ is tho upamaéna, and ‘asthul’ expresses tho common
property.

(91) T stimegdl gaet w7 @rovirdam: o

IV. 58. Ged.

‘These streams of ghee swiftly flow forth, like the deer running
away from the hunter.’

‘ Ksipanor igaminah mrgiah’ is the upaména; cf. X, 51. 8d. Tho ‘iirmi’s
are compared with tho deor in ¢ particular state. "Tho suggestion of a word in
the upameya vikya corrosponding to ‘ksipanoh’ is certainly not intended; for
if at all any such word is to be supplied, it must be ‘agnel (ghee is meltod by
heat and then {flows in stroams) but we know that the ‘irmi’s’ are not running
away from Agui through foar, but towards him through aflection! (cf. v. 8
of the sumo hymn). I conzoquently do not take this as an EkadeSavivartini
upami, but merely as a simple (Niratiga) one with a qualified upamaina.,

(92) R=tiRa e oAt ardufE: qaafea @

YAG ..
IV. 58. 7abe.

‘The active streams of ghee rush onwards, surpassing even the
wind (in speed: lit. ‘harming the wind’), like (streams of water)
dashing down quickly over the sloping region of a river !’

‘Sindhol priadhvane daghanésaly’ is the qualiied upamaina, for ‘ghrtasya
dhiarah’. ‘Vatapramiyah patayanti’ expresses the common property.

3
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I supply ‘tGrmayah’ after ‘dighanidsah’ in ¢ from the last stanza (IV.
68. 8) and this is supported by 1. 44. 12; IX. 80. 5. Perhaps our ‘$ighanisa
irmeayah' corresponds to ‘ksodn’ at 1. 05. 3; VIL. 05. 1, etc. Accordingly,
I derive ‘Gighandsah’ from ‘d§u+ o/han’. 'The first letter ia dropped and the
second lengthened ag in ‘Sakrtisal’ at I. 162. 17 (cl. also ‘dkenipisah= keni-
pisah IV, 456. 0; X. 44. 4). TFor ‘sindhoh pridhvane’, I compare ‘sindhoh
pravane nimno’ at IX. 00. 7u.

(93) =gl g FEgRgar & w=EET AR AFNR |
IV.58.9.

‘I see thom (i.e. streams of ghee) beautifully decorated like the
brides going to the nuptial procession !’

The word *abhiciakagimi' shows that iva is here employed to conuvey an
Utpreksda rather than a simile. ‘The streams are imagined fo be beautifully
drosged brides going to their nuptial procession (Agni is the bridogroom;
cf. IV, 68. 8ab). ‘Aiiji afjiini’ cannot he separated from ‘vahalum otavai’
and thus belongs to the upamina alone. It cannot be construed, thercfore,
a8 & common term and honce upamd soems improbablo.

Grour IV, SIMPLE SIMILES WITH A SIMPLE UPAMANA,
(@) Similes with va.

(94) = g% gai w3A steagaTar qwfEAT U
IV. 2. 18sb.

‘He (i.e. the leader of the Angirasas or Brhaspati) saw herds as
it were of cattle in (that cowstall of Vala) filled with food, when oh
fierce one, the godly races were by his side to help him !’

The accont of ‘akhyat’ shiows that a and b do not form one clausoc-
‘Paévo yithaa’ thus cannot bo an upamine for ‘devanam janimid. Henee
I take iva as expressive of an Utproksi and not of an Upama. I supply
‘drve’ aftor ‘kgumati’ und take Brhaspati or one of the Angirasas (cf. L1L.
31. 7) as the subject of *akhyat’. *Dovianim janima’ refers probably to
Indra with Maruts and Agni himsell (though the epithet ugre also rcfers
to him) mentioned in the last stanza {i.c. 1V, 2. 17). That‘pasval’ is genitive
and goes with 'yitha’ is clear from V. 31, l¢; VI. 19. 3¢; also V1. 4Y9. 12b;
VIIIL. 4. 20d; IV. J8. 5d.

(95) = Qal aygadS |
IV. 3. 3d.

‘Whom the priest (the Sota) praises while pressing Soma, like
the pressing stone.’

‘Soid’ is the pricst who presses the soma juice; cf. VII. 22. le; 92. 2a, o.
‘Madhusut ido’ is probably the common property; cf. X. 64. l5ed; VIL
22. 4ab. etc.

(96) =y TREamET &A1
1V.4.1b.
‘Go forth like a king, powerful and with ibha |’

The meaning of ‘ibha’ is uncertain. At I. 84. 17, it is mentioned as &
covetable possession along with ‘toka’ and ‘rai’. At I. 65. 4, Agni devouring
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fuel (vaniini) is compared with a king enjoying his ‘ibhyas’; ‘ibha’ however,
is used as an adjective of Tugra, a king obviously, at VI 20. 8c and of a
‘wuvratah rija’ et IX. 57. 3. Has it anything to do with JJBhG* to shine’
Anyhow ‘amavin ibhenn’ seems lo constitute tho common property; ef.
(Rojand iva tvesasarndrso narah) I. 85. 8d; (evd rijeva kratuman amena)
1X. 90. 6a; (Rajeva yudhva) X. 75. 4c; (Rajeva suvratah) IX. 20. 5a; IX,
57. 3.

(97) gty a1RE 7 |
IV. 5. 8e.

‘When they (i.e. the Angirasas) flung open (the stall) of the cows
like an enclosed treasure !’

I take *Angirasal’ as the subjoct of ‘npa vran® and supply ‘Grvam’ after
‘usriydndm ' as tho upamoya [or‘ var'; ¢f. V. 29. 12 (gavyam cid trvam . . .
nnrah Sadamiandl apa vran) also V. 30. ¢ (Vido paviam iirvam usriyanam)
and VII. 16. 7; X. 108. 8. Lastly, 1 tako ‘var' in the sense of ‘onclosure’
(from /vr)or ‘onclosed tronsure’ for which I compare I. 132. 3 (Risya var
asi kgsayom); X. 93. 3 (dovindam viar mabah) and IV, 21. 8 (vi yad vardibsi
purvatasya vrnve). ‘Varas® in the lask passage is tho same as our ‘var'. In
tho stanzn under discussion, I think b and ¢ refer to the Angirasns, while
d refers to Agni.

(98) &+ wrg afadatda u
IV. 6. 2c.
‘The God (Agni) has assumed his upgoing lustre like Savita.’

For ‘drdhivam bhanum, ef. IV, 13. 2 (No. 5) and X, 3. 2¢; ‘adrot’ is the
common term.

(99) 7 Rderdviat wagr Aguomg 1 e Redid freafy o
IV. 8. 8.

‘He, the singer-poet of the people, of men, pierces (the demons)
with his power, like powerful bows.’

‘Vidhyati’ or ‘ati vidhyati’ moans ‘pierces through and through’. We
have probably to supply ‘rokgirmsi’ as the object of the verb; ef. IV. 4. 1d
& Sa; I. 86. W; X. 87, 4, ete. Similavly we should supply ‘dhanimsi’
after ‘keipri’ and compare II. 24. 8 (ksiprepa dhanvana) and IX. 90. 3
(ksipradhanva).

‘Ksipri (dhaniimsi)’ is the upamiing for ‘saly’, which is the upamoya and
is described in ab. *Ati vidhyati’ expresses tho common properly. Olden-
berg’s suggestion (Noten, 1. p. 274) to construe ‘ksiprd’ as an instrumental
caso and an npomaéna for ‘ Savasi ® (‘Ho piorces the fuo with his power as with
a fast bow') is I think rendered improbable by the position of‘ minusanam’
which deseribes 'sa’ and not ‘Savast’.  This shows that at the time of com-
posing the 3rd line, which contains the upamine, ‘sa’ was more prominent
than ‘Savasi’ in the poet’s mind and, thereforo, it must have been conceived
as the upameya by him.

(100) et waa: wie =datyEal s dea: 0
IV. 13. ded.

‘The violently shaldng rays of the sun have blown off the dark-
ness into the waters (of the ocean) like a piece of skin.’
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‘Carma’ is the upamina for ‘tamas’ and ‘edhuh’ expresses the common
property, suggesting the lightness of the task. This same upamina is used
for the same upameya for a different common property, i.e. ‘surrounding’,

‘encompassing’, ‘covering up’ (sam- ./vyaoc) at VII. 63. 1d.

(101) wfl Frfywret e whRa 1
IV. 15. 2ab.

“ Agni goes round the sacrifice thrice, like a charioteer.’

‘Pari ydti’ oxpresses tho common property. The upamina ‘rathih’
usually suggests ‘ease, grace and absence of trouble in movement’, cf, IIIL.
33. 2b; IL. 39. 2a; VIIIL. 95. la; VII. 95. lc and IV, 19. 6b. The same is true
of the upaména ¢ ruthah’; sce below No. 105. Also compare IV. 6. 4ed for
the ‘paryegnikarana’ described in our stanza, i.e. IV, 15. 2,

(102) zrakgFagaa gar: o
IV. 16. Ze.

‘The priest may sing the hymn like Ufana.’

‘Vedhil' is the uktha$dasa priest. Ho is compared with the ancient
ukthadisa priest Usand, for whom see [X. 07. 7; IV. 26. 1; (kavir USana);
I. 83. 5 (Usana kavya); 121. 12; VIII. 23.17; VL. 20. 11 and L. 61. 11, ete.

(103) ergafa a=darar ggt =Rk=d gmar u
IV. 18. 5ab.

‘Indra’s mother concealed him, thinking him to be like a stigma,
an unspeakable thing!’
Very probably iva here is expressive of a sammbhiavand or Utpreksi as is

shown by tho /man. In that case tho translation should be:—'Indra's
mother concealed him considering him as il he were a disgrace to her!’

(104) war sly=aeerad=dfraaraaRa dmtam: |
IV. 18. Gab.

‘ These rivers, who were formerly crying, now rush forth (joy-
fully) making a gurgling sound like experienced ladies.’

I take ‘alalabhavantil’ alone as the common property expressing de-
light and ‘sarbkrodamindh’ as an adjective of ‘etdh’ only. We must supply
some word like ‘yuvatih’ alter ‘rtavarih’ in view of III1. 56. 5 (rtavarir yosa-
nidh) and 1V. 19. 7 (yuvatir rtagiah). Formerly, i.e. before Indra’s help,
the rivers were orying but afterwards they produced a deep gurgling sound
indicating joy.

(105) wat 57 % d4g: avwwdT: |
IV. 19. 5b.

¢ The rocks (i.e. the mountain-streams) moved forward together
like chariots (i.e. persons borne on them).’

For the interpretation of the stanza, see above No. (36). For thic same
simile, cf. IX. 69. 0b; VIIL. 74. 6ab; VIIL. 3. 15d; I1X. 10. 1la. In all the pas-
sages, the common property is ‘quick and easy movement’. See above
No. 101.
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(106) g aR¥ ... el awad anfa o3 )
IV. 20. 3cd.

* May we win the prize of our enemy like a gambler, through you
(as our companion), oh wielder of the bolt !’

‘Arya djirh jayema® expresses the common property. The use of the
word ‘dji’ is intoresting. It seems to have been used in its original sense of
‘something which is to bo won' (from 11+Jj—i_) and not in the later sense of
‘a battle or a race, where something is to be won’ in our passage as also in
IV. 24. 8 und IX, 32. 6 (hitam ajim=dhane hite of 1. 40. 2; 116. 15; 132.
6 &c.). For'arye ajim’, cf. IV. 24. 8 and 'aryah vajam sanema’ of I. 73. be.

(107) ergmfzaRomean Reqragaefifas @
IV. 28. led.

‘He Lilled Ahi, set free the seven rivers, and opened up their
doors which were closed as it were !’

Here we huve an Utproksil as is evident from the adjective ‘apihiti’ which
is obviously usod of ‘khani’ and not of any different word intended as the
upamiina {or it by the poet. Compare e.g-1. 32. 11¢ (apam bilam apihitam);
51.4 (apdm apidhiind avrnor) and 1V. 28, 5; [or the ‘khiani’ of the rivers
which were opened up by Indra, cf. II. 15. 3b; V. 32. 1a; VII. 82. 3a &ec.

(108) azaifr wandeft: 1+ erfyy wd i Ra v
IV. 30. 16Dbe.

‘You smashed one hundred thousand and five more (of the
Disa’s warriors) like the spokes of a wheel !’

*Avadhih’* expresses tho common property and suggosts the perfect case
with which the warriors wore killed. For the smashing of a ‘pradhi’®, cf.
X. 102. 7a; 138. 6d.

(109) gaar & wdamr & o T |
IV. 31. 5ab.

‘Youn come to us on the slope of our pious wills as on foot !’
or (as if on foot!)’

*A gacchasi’ expresses the common property; ‘kratiinim pravat’ is the
upameyo which is compared with ‘pad’, thus suggesting ease and naturainess.
The idiom ‘pravatd 1/ya’ soems to be used in RV. to signify ‘go with ease
and naturalness’; cf. I. 35. 3 (pravatd yiti haribhyam); 177. 3 (haribhyam
yithi pravati); III. 30. 6 (pra etu pravatd haribhydm}); 1V. 38. 3 (anu prava-
teva dravantim); VIII. 6. 34. 13. 8; IX. 24. 2 (ipo na pravatii yatih); IX.
6. 4 (apo no pravatd saran); X. 4. 3 (dhanor adhi pravatda yisi) &c. Also
cf, V. 31. 1 (indro rathiiye pravatam krnoti).

In our passage, ‘pravatd’ is to bo construed with ‘kratinam’. It is also
possible that iva expresses an Utpreksi as the expression *padeva’ oceurring
elsowhere shows: II. 39. b (pideva no nayatam vasyo accha); V. G67. 3 (vrata
padova saéceire); VIII, 12, 31 (sustutim vipra iyarti padeva pipratim pra
adhvare:— * At the sacrifice, the priest sends his hymn which carries us safely
as it were on footl) To be led or to go through e rivor or a danger on foot is
surely felt more natural. It signifios confidence, surety and naturalness as
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against the diflidence, uncertainty and unnaturalnese involved in the other
process!

(110) srered & srafafy a<if erefs Ha: )
IV. 31. 13ab.

‘Fling open those stalls of cows for us like an archer.’

The adjoctive ‘4arah’ of ‘astd’ is probably intended: ef. IV. 30. 6; I. 70,
6; VI. 64. 3.

Hero ‘gomntah vrajin apivpdhi’ expresses the common property. The
upamaéna [inds itscll emboxed within it. The renson appears to be a psycho-
logical one. The chief thing in the sidhirane dharma is‘ veajin opit vrdhi’;
‘gomatah’ is comparatively unimportant and this is why it is mentioned
last of all. ‘T'his is also the reason why the hyberboton or inversion of the
usual order of the adjective and the subst. (gomatah and vrajan) has occurred
here; cf. Borgagne, Syntax, p. 230. (Annals B.0.R.I., vol. 16.)

(111) sreraged afy =& 294 q@ 1 affy and@ar
IV. 31. 15.

‘ Take our good name high up among the gods, oh sun, to be
lofty like the heaven itself.’

‘Uttamam krdhi’ is the common property. TFor ‘uttme divi’. cf. V.
60. 6.

(112) zhadd fgd o gaX ofdd 0

T AW TN |
IV. 32. 3.

‘ The two tawny horses, when yoked to the new, small and firm
wooden yoke, look lovely like a girl.’

In spito of the very obscure nature of tho stanza, it is clear that the
‘babhri’ horsos are compared with a *kaninakit’, whatever tho word means.
I follow Sityana in the interprotation ol ab; only I take the ‘new yoke-pole’
of the chariot as belonging to /e poet himself and not to Indra as Sivana has
it. Tho last three stanzas ol this hymn are univorsally admnitted to be a
‘danastuti’ of one *Gogano Napiit' who was the putron of our poet. The
gift probably consisted of a lew cows (v. 22), a pair of beautiful brown ponies,
and very naturually also a small chariot. The mention of the two horses, their
‘yima’ bolore and after daybreak—all this leaves no doubt thal s small
chariot was included in the gilt. This chariot was newly and firmly built
and this is in all probability alluded to in the threo adjectives used in ab.
‘Kaninakd' is only a simple upamina (sympathelic dual is oxpected; see

note on No. 25, but it is not used here). ‘Sobheto’ expresses tho common
property. To the poet, the honutifully trotting ponies look charming like
a play[lully bouneing girl!

(113) 5 Tyl gafty @i 0
IV. 33. la.

‘I send forth my hymn to the Rbhus like a messenger.’
For the same simile, cf. [, 173. 3d.
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(114) ga¥ 7% fag gatar @ar gia swo gatar o
IV. 33. 3ab.

‘ Those who made young once more their aged and worn out
parents lying low like the sacrificial posts !’

I take both ‘sanii’ and ‘jarani’ as the epithets of ‘pitard’ alone; cf. e.g.
IV. 36. 3 (jivri sandjurd pitard).

Tho ‘yiipa’ in the upamina are the sacrificial posts (i.e. the logs of wood)
severed from the trunks of the trees and laid low on the ground for drying
up hefore being erected at sacrifice. Old used Yiipe's are not probobly meant.
The poet has evidently in his mind the future erection of the Yiipas corres-
ponding to the rejuvenating of the parents now lying down. Yiipad is an
example of a sympathetic dual; see No. 25. ‘Sayiinad’ is the common term.

(115) fmrstarefergei srgama<ae! 9gd g N
IV. 33. 6cd.

‘Tvagtd did like them when he saw the four cups shining like
days.’

* Vibhrdjamiinin’ expresses the common property; ‘ahd’ is the upamaéna.
Compare VIII. 96. 19b (yo aheva revin).

(116) 2 Faral srefaar ggen A1 S R Mg 0
IV. 35. 8ab.

‘Who became gods by their skilful work and dwelt in the
Heaven like eagles.’

*Adhi divi niseda’ exprosges the common property.
(117-118) ¥ dyig gadlg e frat: qidlfy g o

gefrrele .. ardfig st |
IV. 38. 3.
‘All Purus feel greatly delighted in him, i.e. Dadhikrd, who
runs speedily as if on a slope and moves on ceaselessly like wind !’

‘Pravateva dravantam® is undoubtedly on Utpreksa. I'or ‘pravatd

J¥i (=dru)’, of. above Noto on No. (109). ‘Dhrajantam’ expresses the
common property in the second simile, and Vita is the upamina, for which
compare YII. 36. 3a. Somectimes ‘6yena’ is used as the upamina for this
same proporty: cf. I. 165. 2; IV, 40. 3. Also see No. 73 above for the other
portion of the stanza.

(119) sesfudgay Rgaed ... afmm
IV, 39. 6.

‘Both parties call upon Dadhikré as they do upon Indra.’

‘Ubhaye vi hvayante’ is the cormmon property; cf. I1I. 32. 14d; VII, 82.
9¢c; 83. 6o, ete.
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(120) 9 @ ... ardamiy s

Drrels wetar siwd aR ghmet L, 0
TV. 40. 3.

‘And the wind blows after the legs of this greedy Dadhikra,
who moves forth ceaselessly like an eagle !’

‘Dhrajatoh’ is the common property; see above No. 118. Also cf. No.
15 above for the other part of the stanze and the meaning of *ankas’,

(121) @1 4 e ot geatra oodar ad @ o
IV. 41. 5cd.

‘May that cow with a thousand streams (of milk) i.e. the hymn,
yield us milk, after going (to you two), as to two pasture lands !’

‘Yavasi' (two pasture-lands) is the upamiina (an example of a sympa-
thetic dual; see Note on No. 23). I am inclined to take the word as accusa-
tive duul in spite ol the neuter gender of it in other places. I think, it got
the masculine gender under the influence of the gender of tho upameya,
Indravarunid, with whom it is fancied to be idenlical. We have thus rather
an Utprelisa than o simile. Sayana (and Geklner? see Trans. p. 427: He
construes this as an utpreksil) indeed construcs ‘yavasd' as an instrumental;
but the following ‘ gatvi’ shows that it is an accusntive and the dual upameya
shows it to be rather dual.

It is to be noted that in the first half of the stanza, the hymn was merely
compared with a cow (cf. No. 25 above); hero it is identified with it. It is
thereforo natural that Indrivaruna are funcicd to be two pasture lands rather
than compared with them.

These two lines are repeated at X. 101. 9ed, obviously from our passage.
Consoquently tho dual ‘yavasi’ has not got any significance there, the upa-
meye being the plural ‘devah’. ‘The gaul is still of course the ‘dhi’ as in
our passage and this fact accounts for the blind reproduction. At X. 133.
7d, the last line alone is again reproduced; even there the ‘gaul’ is the
prayer. Comparoe also X. 74. 4d.

(122) garfreEd ... ghae ... fads gy
IV. 4. 7.

‘We choose you alone for protection, who are benevolent like
two fathers.’

The comparison of a deity with pitil is very common in the RV. The
point of comparison is ‘kindnoss’, ‘approachableness’, ete., cf. L. 1. 8; III.
49.3; VI. 52.6; VIIL. 48. 4; X. 33. 3, ete. Qbviously, ‘pitard’ in our passage
does not include the mothor. Hero is another example of a sympathetic
duel. See above note on No. 25.

(123-124) g g7£ T®01 7 AT e e
SYaeraer g7 @l TR wEa fedann: |
IV. 41. 9acd.

‘These prayers of mine have approached these (im) Indra and
Varuna, asking for wealth like attendants (and) for fame like racing
mares.’
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We have two Upamiis here. The common property in the firat is ‘ vasvo
bhiksamindah’, the upamina being ‘jogtirah’ (probably female attendants
or are they concubines ?). In the second, it is ‘éravaso bhiksaminih’ and
the upaména is ‘raghvil)’, i.e. racing mares. IFor tho first simile, cl. I. 95. 6a

(ubhe bhadro jogayete na mene). Ordinarily ./ju@ has the deity as the sub-
ject and the ‘dhiyah' or ‘maniggh’ as the object. For the second simile
cf. VII. 90. 7; IV. 5. 13. Siyana and Geldner, Translation, p. 427, both
supply ‘dhanikam’ as the subsidiary upameya to correspond to ‘im’'. To me,
however, this does not seem to have beon intended by the poet. Tho stylistic
peculiarity with which ho has composed the two similos as very parallel to one
another shows that *jogtiirah’ is to bo construed as a simple (rather than a
compound, i.c. singa) upamina like ‘raghvih’. Again, the obviously intended
construction of ‘bhiksaminih’ with both ‘vasvo’ and ‘Gravese’ shows tho
same.

(125) ¥ fegr yeari Rgr 0
IV. 42, 3c.

)

‘Knowing all creatures like Tvagta ete.

(126) st Remdt ... gum: 0
IV. 52. 2a.
‘ Usd is beautiful and red like a mare.’

Perhaps ‘citrd’ alone is the common property. For the samo simile,
ef. X. 75. 7d (a$vi no citrd); I. 30. 21 (aSve ne citre arusi).

(127) =@ qffar 4 ¥ sSTaw o

TR ey een
IV. 57. labe.
‘May we win a cow and a horse through the Lord of the fields
a8 through a friend.’

‘Hita' appears to have been used as o substantive as at I. 160. 3¢ (Maruto
hitd iva), in the sense of a [(riend.

(128) ster gy wdeaqf ... y@id o 0
TYgd TOHT G e o 0

IV. 57. 2.

‘Oh lord of the fields ! Shake off towards us your sweet wave
(il.le. a spring of water) which drops sweetness, and is very pure like
ghee.’

‘Bupiitam’ expresses the common property; cf. IX. 67. 12 (suto ghrtam
ne pavate), It is probably not intonded as an adjective of ‘ghrtam’ as in
most passages, for which compare under No. (42) above.
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(0) Similes with na.
(129) ot @ @ =7 o Femawavag: Mo Frgrd |

IV. 2. 8cd.

‘Carry your worshipper safely through danger like a horse,
displaying your activities in your own home.’

‘Hemya’ is to be dorived from «/hi. Agni is called ‘@éuhomi’ at IT.
1. 5; II. 31. 6; 35. 1; VIL. 47. 2, On the other hand, the horses of the Asvina
are so called at I. 116. 2. Thus it would seem that ‘hemyivan piparah’ is
conceived as the common property and therefore to construe ‘hemyavan’
as an adjective of the upamina, i.e. ‘asva’ alone with Siyaniacirya and Geldner
would not be correct. This is also clear from the words ‘sve dama & which
belong to the upameya alone and which come immediately after na, thus
showing that the upaména consists of ‘adva’ alone.

(130) g3ty dgar 7 Sxat Frfed afkd sTo: 0
IV. 6. 4cd.

‘Agni, chosen as our priest from ancient days, goes round (the
victim) thrice, like a cow-boy.’

‘Pradiva urinah’ is evidently employed as an epithet of the ‘Hotd’;
cf. the same used of ‘Ditah’ at IV. 7. 8c¢. The reforence is to the ‘paryagni-
karana’ of the victim; cf, A.B, II. 11. The aim of this rite is to guard the
victim (padu) and hence Agni is compared with a cowboy (pasupa).

We have to supply ‘pasum’ (i.e. the vietim of the sacrifice) as the object
of ‘pari eti’ (and not as the secondary upamaiana, subsidiary to ‘padupa’ as
Geldner, Trans., suggests) with Siyona. ‘Pasin na gopd’ occurring at VII.
13. 3b is in quite a different context. At IV. 15. 2, Agni is said to be going
round the ‘adhvara’ thrice like o charioteer. The latter passage like the
one under discussion too contomplates the ‘paryagnikarana’ of a victim (cf.
A.B, VI. 5, where RV, IV. 15. 1-3 are prescribed for the cercmony) ond
‘adhvaram’ very probably refers to the vietim itsolf.

The simple upamine ‘padupdl’ is used at three other places:—I. 114.
9; 144. 6 and X. 142. 2. Lverywhoro it is followed by iwe and not na. Sce
Introduction, pare 10. In our passage, metre made the use of iva im-
possible.

(131) ge=erer arfSrar @ T U
IV. 6. 5e.
‘His flames dash forward like race-horses.’

*Viajino' is nom. plural and an upamina for *Sokal .
(132) arder 3% d=my g g @ aiwe fieedr andt
IV. 7. 1lcd.
‘When destroying (the woods), he resorts to the strength of
ng:d ’He (ie. Vata) strengthens him like a horse; the horse is

Tor the simile, cf. I. 148, 4; VIL. 3. 2 (id asya vito anu vati Socih);
1. 58. b (viitacoditah) and 141. 7; I. 58. 4 (vetsjutah) and 65. 4. For vata
helping forward a gelloping horse, cf. IV. 40. 3 (anu viti pragardbinah
ankasam pori).
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Both Sityana and Goldnor take Agni as the subject of * vidjayate' but this
is vory improbable as is shown by ‘4Sum’ which is repeatedly used in connec-
tion with Agni himself. To imagine this ‘@$u’ to be Viatn with Geldner
would furthor lead to tho complete inversion of the relations of the driver and
the driven between Viita and Agni which scem to be pretty well established
in the Rgveda. See the passages quoted above.

For ‘aSum na vajayate’, cl. (' Brhaspate viijaya a$in iva djau) X. G8.
:&l, and (‘Agnim . . . saptim nu vdjaydmasi’) VIII. 43. 25c; also cf.
X. 156. 1.

(138) @a...q<fa... i ot 7 Yaa sod
IV. 10. 3ec.

‘Your face (or appearance), oh Agni, shines gloriously by our
side like a golden ornament ! 1’

(134) agQar:...ad g 7 Y= @am:
IV. 10. 6.

‘ That spotless body of yours shines like a golden ornament, oh
self-reliant god !’

For the same simile, cf. VII. 3. G6b; nt VI, 51. 1d and VII. 63. 4a, the sun
is fancied to be tho ‘rukma’ of the heaven; while Agni is called a ‘rukma’
shining between the H. and the 1, ut L. 00. 5. also cf. X, 45. 8a.

‘Rukmah’ is followed by {va at V. G1. 12¢; this is probably due to metre.
Sec abovo Intro. para 10.

(135) %=z il qgaal srgemiag 7 adv T3 |
IV. 16. 15ab.

‘Requiring wealth, my desires have gone to Indra longing for
him at a sacrifice as in a battle.’

This is one of the clearest passagos where ne may be properly deseribed
as used in the sense of a conjunctive particle, i.e. ce. The reason why this
is 80 i3 that in such pagsages the upamiina is not catrancous to the context or
auprikeranika as it usually is. Both the upamina and the upameyn are
cqually tho matter in hand and the poot desires to speak of both. In our
passage, tho poot’s concern is to show that the common proporty, i.e. ‘the
desire to have Indra’ is as powerful in the upameya as it is in tho upaména.
Its existonco in the upamina iy howevor boyond doubt. For, overy one wants
Indra on the ocecasion of a battle!  Bul its presence in the upameya is not al-
ways s0, since some persons arc liable to forget Indra at tho sacrifice when
once they gain their objective! Our poet assures Indra that he remembers
him at the sacrifice as ardently as he did in the battle. Sce above note on
No. 07, and below Nos. 141, 144,

(136) iy 7 [Toam geallg gfe: ]
i IV. 16. 16d.

‘Indra is like a home ! [like pleasant and lovely prosperity].’

*Okas’ is here used as on upamina for Indra as it is used for Agni at
I. 66. 20. Evidently, the common property is implied by tho word ‘ranva’
though this is syntactically connected with the upamoya alone or porhaps
wo might say that ‘ranva’ is intended by the poet to express the common
proporty in both the similes. But it reccives the gender of the second upa-
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mana instead of the upameya Indra; cf. above note on Nos. 42, 87. I am not
inclined to take ‘okah’ as an accusative of place with Oldenberg, Noten I.
p. 278. According to this construction, ‘kimih’ are compared with * pustih’
and ‘Indram’ with ‘okah’. Thus there will be only a single simile in d and
then the presence of the two particles of comparison na and {va in it becomes
inexplicable.

(137) =« gt 3 7 o
IV. 16. 21b.

‘For the sake of your singer, swell his food-store as the rivers
do.’
For the same simile, c¢f. I. 63. 8b, where ‘dpah’ is the upamina for

Indra. Even in our passage, ‘nadyah’ (Nom.) is to be taken as an
upaména for Indra.

(138-139) firfet : =dat BT gRtvv e

srelaf a9 @R 7 @R T8 e
IV. 20. 6.

‘ Indra, who ig high (souled) and self-strong like a mountain,
who breaks open the bolt (i.e. bolt-like stall of Vala) filled with
treasures, as he breaks the great (food-store).

For the interpretation of ‘Vajra’, see sbove Note on No. (20). The
upamina in the first simile is ‘giri’ and the common property is expressed by
‘gvatavin’ (cf. I. 64, 7b) and ‘rgvah’ as well (cf. VI. 24. 8¢). In the second
simile, ‘ddarti’ expresses the common property and ‘sthaviram’ which un-
doubtedly stands for ‘sthaviram viajam’ is the upamina. That this letter
is true is shown by the root a-}./dr on the one hand and by the word ‘stha-
viram’ itsell on the other. DBoth these are frequently associated with ‘vajam’;
cf. V. 39. 3d; VIII. 33, 3b; IX. 68. 7d; X. 69. 3d; and VT. 37. 6a; VII. 03. 2d;
VI. 1. lle. The poet scems to have used ‘bhimah’, even whon he could have
used ‘' véjom’ aftor ‘sthaviram’, in order to prevent too much softness in the
line, which would have othorwise resulted, owing to too many accusatives.

(140) =ity am 4 |
IV. 23. 6d.

‘T urge hereward (the son) of the cow (i.e. Aditi), who is most
wonderful like the sun !’
LEven here, I supply ‘putram’ after ‘gol’ as in IV. 22. 4 and IV. 22. 8.

Seo above No. 12; Indra is meant. ‘Citratamam’ is the common property;
ef. I. 148, 1d {or tho same simile.

(141) ¥ 0% w7 AT g8 FE@ wA FEE 0
IV. 28. 3cd.

‘ He killed many thousands (of Dasyus) that advanced against
him (yatam) with his bolt, as he killed those that hid themselves in
their difficult forts by means of his policy !’

I take ‘kratvia' as the upamina and ‘Sarva’ as the upemeya. DBoth

these are prastuta or are the object of the poet's description and hence na
has the force of o conjunctive particle. See above Nos. 67, 136. The poet
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means to say that Indra employed physical force (saru) against those that
advanced boldly against him (yiatam) and political wisdom or craft (kratu)
against those that did not offer opon resistance (durge durone vasatdm)
but hid themselves in forts. A similar contrast between the two methods of
warfare of Indra is also seen at I1I. 34. 3ab (a is physical; b is political) and
IV. 30. 21 (hathaih-miyayd); similarly a contrast between the enemies who
boldly attack Indra and those that do not do so is mentioned at IV. 25. 8b
(yantaly avasitisah) and III. 34. 10 (abhikratavah and vivicah).

(142) 7 sielewa gesegaan &% 7 39gi...
IV. 42. 8cd.

‘They secured by worship that Trasadasyu for her who kills his
enemies like Indra.’

‘Vrtraturam' expresses the common property. The word vrira, when
in neuter plural, signifies an enemy in general; cf. o.g. IV. 41. 2c.

(143) agg & swr =07 T gRR T w aRaFraTEm 0
IV. 43. 3ab.

‘You indeed quickly go to help (men) in a difficulty on such
days, like Indra himself.’

*Saktim’ is an accusative which seems to be used infinitively or perhaps
we have to supply an infinitive like ‘ddtumn’ or ‘vidhatum'; cf. I. 109. 3b
(Pitrnam Saktim anuyaccheminih); also cf. I. 31. 18b; 83. 3d; IIL. 31. l4a,
where the ‘éakti’ of & worshipper is mentioned. Tho proper accusative infi.

from ./éak would be ‘Sakam’. ‘Saktim gacchatha’ expresses the common
property.

(144) R Q= ardfar A @ & e 0
IV. 48. lab.

‘Accept the oblations; the offerings (rayah) of the enemy are
ag distasteful as their prayers!’
Both the upamina end the upameys, i.e. ‘vipo' and ‘riyo’ are prastuta

and na here has the force of a conjunctive particle; see above Nos. 07; 135;
141.

(145) 7 Xzdt adar gt @ {4 srdfufis:
TgE 7 gt afrerd! wiEEr Ty e u
IV. 55. 6.

‘May (our priest) praise the divine Rodasi (H. and B.) along
with Ahi Budhnya and (other) holy water-deities; the rivers bubbl-
ing forth like boiling milk and seeking to win (prosperity for us) in
their movements have disclosed (them i.e. Ahi Budhnya and Apyas)
as they did the ocean !’

I tako ‘Ahi Budhnye' and ‘Apya’s' as the object of ‘apa vran’. These
wore brought to light (cf. arunir apa vron at IV, 2. 16d) by the rivers in their

wanderings (sarhcarana) over the planes for the benefit of menkind, just as
ocean was discovered by them while doing the same. Samudra is the upa-
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mana for Ahi Budhnya and Apyes. The common property is expressed by
‘sanigyavall sarhcarano apa vran’,

C of our passage (which undoubtedly is the enrlier one in spite of theo
metrical irregularity, i.e. 12 syllables in it) is repeated at I. 56. 2. Even
there, the poot compares tho * giirtayah ' and ‘isaly’ going to Indra with rivers
which go to the ocean, while they seck to win prospority for man in their
movoments’. Also cf. II. 11. led. 'The poet of L. 56. 2 evidently intends
‘nadyaly’ by ‘sanisyavah’ as is cloar [rom our passago.

Besides, ‘sarhearana’ is in favour of taking ‘sunisyavah’ as roterring to
the ‘nadyaly’: ¢f. IIL 33, 3d (yonim anu sariicaranti); X. 139. € (sssnim avind-
ab carano nadindm); VIIL. 0. 28b (Samgathe nadindm), ete.

I am inclined to take evon the word ‘sravasyavah ' at I. 48. 3d as reflerring
to ‘rivers’ in the light of the explanation given abovo. The ‘rathiah’ which
hold thomselves ready at the timo of hor *dcnranas’ are compared with tho
rivers which hold thomselves ready at thoe timo of the ‘dceranas’ {i.o. tho high
tides) ol the ocean.

(146) 74l & wrdaat 4 Ry Rarrd=ar a==m: 1
T TR Fcaen.n N
IV. 12. Gahe.

‘Just as you relensed even that cow whose feet were bound at
that time, oh holy gods, so release completely our sin from us.’

The simile is irrogularly expressed. This is due to the two meanings
which the root Jmuc conveys in our pussage. In the first half, it conveys
its usual sense, i.e.*to rolease a person fromn bondage’; while in the second hall
it means ‘to release a bondage from o porson’. The poet obviously intends
to compure ‘vayam’ with ‘gauri’ and the comumon property is expressed by
the twico omployed ‘amuiicata’. A similar conlusion is noticeable at VIL
86. 5 whoro thoe root ‘ava-+-./srj’ iy similarly used in two senses like our

mue.

(147) FacaRswaigarg amt: |
IV. 22. 4d.

‘(And then), the stormy winds roared aloud like heroes, while
wandering around.’

(148) 7w dgereatedl gfaey o
IV. 34. 3b.

‘Which (sacrifice) you receive (from us) as from Manu, from
old days.’

(149) 97 dgeae.. g U
IV. 37. 3c.
‘I offer soma like Manu.’

(150) gxifrey 797 § waiar @dt @ geaH,.. |
IV.55. 4 cd.

‘Indra and Visnu ! grant us protection, being praised like brave
heroes.’
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TOMBS OF SOME PERSTAN ISMAILI IMAMS
By W. Ivanow

Soon after the foll of Maymiin-diz (i.e. the last day of Shawwal
654 AH., or the 19th Nov. 1250), the chief fortress of Alamut,
other Ismaili strongholds were captured and ruined by Mongols,
and,—as is woll known,—their inhabitants were brutally slaughter-
ed. The last ruler of Alamit, the Ismaili Imum Ruknu’d-din
Khiirshah, perished on his way to Mongolia, and his relatives were
put to death. In all historical works after this no indication is
found relating to the continuation of the family of the Imams, and
even lsmailis in general are referred to only during the earliest
stubsequent period. Later on the term mulhid, or ‘heretic’, which
was applied to the sectarians, hecomes increasingly vague, and for
about six hundred yecars the sect almost disappenrs from history’s
pages. Tor all these reasons it was regarded in Orientalistic circles
as almost an established fact that the family of the Imams was
annihilated by the Mongols, and that practically no Ismailis remain-
ed in Persia.

Thus, when during the last two decades, or s0, genuine Ismaili
works became accessible to students, and when it was found that
they contained numerous references to the Imams who flourished
after the fall of Alamit, this information was met with much sus-
picion and distrust. But the gradual study of these new documents
left no room for doubt as to the fact that at least many of the Imams,
whose names are preserved by oral tradition, really existed. Every
student of Islam in medisval Persia, and of her spiritual evolution,
would be tantalized to know more about this mysterious movement:
which had enough latent force and vitality to survive six hundred
years of ‘underground’ existence. Unfortunately, however, there
is very little historical information availuble. The reasons are
many: the precarious existence of the community did not produce
the people of superior education and literary tastes who could
toake up the subject. Ismailis were living in isolated groups, or
‘nests’, which had little to do one with tho other. Their Imams were
usually living in the guise of Sufic shaykhs, of whom at that time
there was o large number in all Islamic countries. Many of them,
especially under the Safavids, held high posts, intermarried with
the royal house, etc. References to thcm are really found in the
generul literature, but the difficulty is that they were known in their
public life under quite different names, which the sectarian tradition
did not preserve, and now it is not easy to identify them.! Their

1 The well known instanco is that of Hasan ‘Ali Shil, who came over to
India, and settled in Bombay. He was known to the general public simply
al_% the Agha Khan, while on official occasions he was also called Muhammad

{uzayni.
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Indian followers who periodically used to undertake long and very
difficult journeys for paying homage to their Imams, also left very
little historical materials. History was never a fancy of the Indian
mind; Indian pilgrims were coming to see miracles, to adore their
Guru; they possessed neither the necessary command of language,
nor interest in the history of the country of their spiritual heads.
An eminent Indian Ismaili teacher, a man undoubtedly of excep-
tional abilities, Imam-Shah, who visited Persia towards the close of
the IXth/XVth c., left a book about his experiences.! But, to our
disappointment, in his work there is not a word about the places
which he visited, nor of the village which was the place of the resi-
dence of the Imam. His book is entirely devoted to the account of
his visit to Paradise, to which he was admitted by the Imam, and
his conversations with the ancient saints and his own deceased
father whom he met there.2

Persian Ismaili works very often contain mention of this or
that Imam; but those works which are known are either dogmatic,
or controversial, or poetical in their contents, and therefore do
not care about dates. Therefore not much could be expected from
pwrely literary research, and I always dreamt of a possibility of
visiting the localities in Persia and clsewhere, in which the Ismailis
still live, in order to collect oral tradition, and, if available, survey
the remains, such as tombs and other monuments. Such opportu-
nity was at last given to me by some of my friends, in 1937, and I was
able to investigate the matter on the spot. It appears that there
is no oral tradition worthy of record; but, to my great surprise,
there were several monuments of great value in the form of tomb-
stones on the graves of several early Imams. This paper gives a
brief account of my finds, which furnish several reliable dates,—
go far all that is available. With the help of these, research in
Persian medi®val history may elucidate different references and
allusions in historical works which without this information would
remain obscure.

1t is a great pity that the custom, or ‘fashion’, in designs of
tombstones followed fanciful rules which would appear to us
utterly illogical. Inscriptions on the tombs of humble and poor
people would indicate, e.g., that under it lies a certain Fatima,
daughter of so-and-so, of such.and-such village, who died on such-
and-such a date, i.e. all particulars about the date and the name of
a person, of no importance whatever. But on the tombs of very
important people, with their costly and highly elaborate stones, the
matter is quite different: the inscription is invariably in the form
of an elegy, in which, according to the custom, the name of the
person buried there is mentioned in the shortest possible way. No

t For details about him cf. W. Ivanow, The Sect of Imam Shal in Gujrat
(J.B.B.R.A.S., XII, 1936, pp. 39—43). On p. 42, line 8 of that article the name
of the village is to be rend Kahal, instead of Kahk, or the suggested Kakhak.

2 This work, Jannat Puri, wes printed in Bombay in the originel Guj-
rati, in 1920,
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name of the father, no surnames, ete., are usually mentioned. Lven
the date of the death is not infrequently given in the form of a
poetical chronogram, which may be ambiguous or not quite clear.
It iy a great disappointment indecd to find instead of the possible
precious documental record nothing but the verses from the Coran,
precautionary invocations of blessings upon the ‘ fourteen ma'gims’,!
and a few versified pious plutitudes about the frailty of the world,
ete.

Before coming to Persia I visited Kerbela and Najaf, in a hope
of finding information about the Imams who were buried there.
The results were rather disappointing: the cemeteries both in
Kerbela and Najaf are run on business lines, and if relatives of those
who are huried there cease to take interest, the grave disappears.
Walking amongst the tombs I rarely saw any dated inscription
carlier than fifty years ago. The majority were quite new, a few
years old. It was impossible for me to enter the sacred com-
pounds, and it was also impossible to find a reliable and intelli-
gent man who could go there for me and bring complete information.
But it appears from all my inquiries that no Persian Ismaili Imam
was buried in Kerhela. In Najaf there are only the graves of Shah
Khalilu'l-lih (murdered in Yazd in 1233/1818), and ‘Ali Shih (died
in Bombay in 1302/1885),—with their relatives.2

In the valley of Alamut, where onc may expect to find the
graves of some of the Imams who resided there, no tombs are known.
1t is quite possible that the contemporaries of the Imams of Alamut,
knowing how precarious was their own position, buried their Imams
gecretly, leaving no outward signs. But it is also possible that
such graves cxisted, but were ruined by the Mongols. In Persia
practically cvery old village always has an Imam-zada, as it is
briefly called, really magbara’i Imdm-zdda, or a grave of a descendant
of the Imams. In Alamut there also are sacred graves of this kind.
And it is quite possible that some of them may really contain not
the remains of one of the innumerable sons of Imam Rida of

1 The fourtocn ma‘gitms, as is kuown, are Lhe Prophet, his duughter
Fatima, and the twelvo Imams of tho Ithna-‘asharis. As is also known,
the Ismailis do not reuognize as Imains all tho Ithna-‘ashari Imams after
Joa‘for ag-adiq. The appearance of their names is entirely due to the tagiyye
principle, becouse it was, and atill is, the gonoeral practice in Porsia to montion
these names on all tombs of importanco.

2 Although the Iraqi government widely advertize the ‘attractions’ of
their country, in the form of its places of antiquarian interest, I found to my
expeuse that the police of Najaf made a point to harrnsa tho visitors. Under
the pretext ol ‘saleguarding’ the visitor {from tho imaginary danger of attack
by ‘fanatica’, thoy complotely prevent the student from coming in touch
with tho local population. Tho foew with whom an inexperienced stranger
may try to have a talk aro harrassed by being suinmoned to the police sta-
tion, quostioned, etc. Those who intend to sco not only the outor aspect
of Najaf, but would also like to have a tallt with some of the numerous Shi‘ito
scholars residing there, would do well if they securo beforehand unequivocal
orders from the central government to the Najaf police to leave them alone,
and not to molest thoir locul riends.
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Mashhad,—to whom such graves are invariably attributed,—but of
some of the Ismaili Imams,

According to Tsmaili tradition, the last Imam of Alamut, Ruk-
nu’d-din Khirshah, anticipating the catastrophe, sent his son and
heir designate, Shamsu d-din Muhammad, to a safe place, and was
succeeded by him after his death. There is no direct indication as
to the locality in which the Imams were living at that dangerous
time. Perhaps the only indirect, and rather clusive testimony is
that which can Le derived from the intentionally obscure references
scattered in the works of the famous Persian poet, Nizari Quhi-
stani, who flourished towards the end of the VIIth/XIIIth c., and
in the beginning of the next. In his work, Sefar-ndma, in mathnawi
verse, he gives his route from his native Xhisp and Birjand to the
present Southern provinees of Caucasus.! It is possible to conclude
from what he says that it was there thot he met with the Imam.
Nothing so far is known as to whether there are any graves of the
TImams in that locality.?

How long, and where exactly the early Imams were residing in
Adharbayjan,—remains unknown; but it appears that probably
about two hundred years later, i.e. by the middle of the ix/xv c.,
they weore settled in the arid and hilly track of the territory lying
between Qum and Sultanabad, NW from Isfahan, in the districts
of Farihan and Mahallit. The locality is, and always was, very
thinly populated, partly occupied by predatory nomad tribes; all
this made it suitable for the residence of those who had reasons to
avoid much publicity.

The locality is a labyrinth of rocky chains and arid valleys
bearing the traces of extensive primwmval volcanic activity. The
main valley, along the solt river which ultimately reaches Qum,
has many large villages, such as Mahallat, Nimawar, Diljin, ete.
Towards the North-Western side lies a great plain, a depression
between different mountainous regions, the julghs of Sultanabad,
which in remote past most probably was a great lalke. The lowest
parts of it are still occupied by a salt marsh. In one of the ‘bays’
of this ancient lake, in the South-Western corner, at the foot of a
steep though not very high range, stands the ancient village of
Anjudin,® which probably was the first place of residence of the

1 Apparently a unique copy of this work is found in the excellent MS. of
tho Kulliyyat of the poetical works of Nizdri in St.Petersburg (now Lenin-
grad). It stili remains unpublished. Cf. W. Ivanow, 4 Guide to Ismaili
Literature, p. 103. In his pocms he glorifics “*Shamsi din Nimriaz ‘Ali”, i.e.
obviously Shamsu'd-din. Apparently the same person is elusively alluded
to in his other poems undor tho name of Sharafu'd-din halimi ‘asgr.

2 It is interesting thiat still under the Timurides some obscure ties connect-
ed Ismailism with Adharbayjin. Every student knows the story of the
famous poot of that period, Qusimi Anwir, whose real name was Mu‘inu’d-
din ‘Alf (d. 835-7/1431-4). He was o native of that province, and was sus-
pected in being connected with the Ismailis. Unfortunately, the usual
biographies are so hopelessly poor in details.

3 On the Survey of Indie map (16 miles to an inch, ed. 1817), it is called
Injodan. Tt is unlortunate that even for thoso localities which were surveyed
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Ismaili Imams in this locality, by the end of the Timuride period.
How they spread their inuence over other parts of the district,
still remains dark. But later on, towards the end of the Safavid
period, they most probably resided further East, in Kahak.! The
latter is at present a small village, occupying a narrow gorge
which emerges on the same Sultanabad plain. There is a very
difficult rocky path between the two villages, forming a short cut;
but ordinarily o circuitous road is used, via Shahwa? or Shah-
sawirin,? then to Ibriliimabad, all three lying on the new Qum-
Sultanabad motor rond. From Ibrahimdbid there is about half
o day’s riding distance to Kahak. From Apjudin to Sultanabid it
is about 25-30 miles. To Kahak—about 35-40. A similar distance
to Mahallit, and from the latter to Kahak—about 25 miles. All
these distances are in reality much smaller, if straight lines are
considered.

The village of Mahallat is a modern place, and apparently has
become connected with the Imams during only the latest period,
namely the X1Xth c.

Anjudin apparently was a large village cven long ago, as can
be scen from the numerous ruins, especially on the upper part of
the slope which it occupies. It has an old mosque, and three mau-
soleums. 'T'wo of thom are Ismaili, and one is supposed to be Ithna-
¢ ashari; the latter seems to be tho most modern of these. It has
about twenty graves inside, but none of them bear any inscriptions.
It is quito possible that it also was a place of burial of Ismailis, but
later on was turned into an “ Imiam-zada . Cf. Plate III.

Apparently tho oldest mausoleum is an imposing octagonal
building with o dom which from outside appears as conical. There
ure no old graves outside of it. Inside it is whitewashed, and there
are no inscriptions. It is popularly called ‘Shih Qalandar’;—why
‘galandar’,—no one could explain. It contains the grave of Shah
Mustansir bi'l-1ah the Second, well known in the history of the
Ismaili propaganda in India. In the middle of the chamber there
is & wooden coffer-like ‘box’, exquisitely carved. MMost probably
it was painted when new, but now it is in a poor state of repair, the
colours are gone, and the letters or ornamentation are obliterated in

recently, tho information is not mado public (if it is utilized at all for those
maps which remain confidential). The new editions of maps of Persia not
only retain all the mistalkes, omissions, and porversions of the old ones, but
augment theso orrors by adding to them 'scholarly’ appearance, through
the introduction of accents on the names. This is apparently done by com-
pletely unqualified clerks possossing not oven an clementary knowledge of
Persian language, grammar, or the geography of the vountry.

1 On tho same map—Kiagrak (1). Both here and in tho vicinity of
Anjudin tho direction of the hills, ete., are pure lantasy. As usual, many
quite large and important villnges are omitted. TFor instance, on the way
from Mahallit to Kahak there is & large village War, which is much bigger
than Kehak. And yet there is no trace of it on the map. '

2 Shihveh on the map.

3 Shéhzavarin on the map. The topography of the locality is rather
fantastic,
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many places. On the top is written: ‘(this is) the pure, sacred and
luminous grave of Shah Mustangir bi'l-lah. By the order and carc
of *‘Abdu’s-salam’.? From this one would have full right to conclude
that this wooden box was erected by the order of Shih ‘Abdu’s-
saldm, the son of Mustansgir, over the grave of this father. A broad
panel at the top edge on all sides is besutifully carved with the text
of the chapter Ya-sin from the Coran. At the short side, bottom,
there is written: ‘wrote this the humble slave ‘Abdu’l-Jalil
(illegible) in 883 (A.H., i.c. 1480)°.2 Thus it would be rcasonable
to infor that this box was crocted in 885/1480, most probably soon
after the death of Tmam Mustansir, on his grave, by the order of
his son and successor.

Not far from the maunsoleum of ‘Shiah Qalandar’, behind the
old mosque, there is an old burial ground situated in a garden in the
middle of which stands the mausolcum of ‘Shiah Gharib’, as it iy
locally called. 'The place presents the sight of utter desolation and
neglect. Iixcellent carved marble tombstones, some of which arve
more than threo hundred years old, are lying about unprotected
Irom elements, upset, moved from their original places, many of
them broken. ‘The mausoleum itself, an octagonal domed struc-
ture of the usual pattern, is in a precarious state, Cf. Plate IIL.

In addition to the gravo of Shih Gharib there are five more
graves inside of the building, and several outside, partly in a special
adjoining structure, now lying in ruins, and partly just at the sides.
Tombstones are fixed in the walls, in a standing position, which
better preserves the stones than the usual horizontal one. The
central grave has no tombstone, but is oovered, as in the mausoleum
of Shih Qalandar, with a sundiig, of carved wood. So closely it
resembles the first that there can be little doubt that both are the
work of one and the same artist. The carvings contain the usual
sfira Yi-sin, an invocation of blessings upon the fourteen ma‘sims,
and rhythmically repeating ornament with square svastica-like
combination of four words, ‘4%i. In one place it is clearly written :
“this is tho box (sundig) of Shah Mustansir bi’'l-lah, the son of Shih
‘Abdu’s-saldm. Written on the 10th of Mularram 904’ (i.e. the
20th Auguat, 1498).% The name of Shih Gharib (which, by the way,
undoubtedly is o surname, not a proper name of a person), does not
appear anywhere. As there ecannot be much doubt about the local

1 Gf. Plate IT and Plate III, 3.
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tradition attributing this grave to Shah Gharib, the only possible
inferonce is that Mustansir bi’l-lih b. ‘Abdi’s-salim oand Shéh
Gharib are one and the same person. This is the most probable,
but, of course, it is also possible that either this Mustansir the
Third, although he was an Imam, is omitted in the traditional
pedigree; or that he was the son of Imam ‘Abdu’s-salim, but not
an Imam himself. Personally I would be inclined to accept the
identity of Shih Gharib and Mustansir III.

Tho traditional version of the scquence of the Imams after
Shah Gharib is: Niaru’d-din (olso called Bd Dharr ¢Ali), Murad
Mirza, Dhit'l-figar ‘Ali, Niru'd-dehr ‘Ali, Xhalilu’l-lah, and Nizar.
As the sundiiq on the grave of Shih Gharib is dated the 10th Mu-
harram 904, we may believe that ho died towards the end of 903/
1498. Tho last Imam, Nizir, as we will see presently, was buried
in Kahak, in 1134/1722. Thus we have six gencrations for about
230 yecars.

Tho grave of Shah ‘Abdu’s-salim, the son of the first Mustangir
bi'l-lah, is not known. There are scveral more graves of different
persons in the same mausoleum, but, very unfortunately, their
names are given in the same ‘poetical’ way, isolated, and, certainly,
none of them containg any direct indication of the person’s being
regarded as an Imam. Inside of the mausoleum, beginning from
the right corner, opposite the entrance, there aro five graves, the
tombstones of which are inset in the wall: Mirzi Baqir (d. 1043/
1632-3); Amiri a‘zam ckram Hisaima (?) Khalil’l-1dh Miri khash
khasa'il, who died at tho age of 68 on the 2nd of Ramadin 1043/2-3-
1634; Niiri Dahr (d. at the age of 63 in 1069/1658-9); Shah Khalilu’l-
lah the Second (d. 3rd Dhi'l-hijja 1090/5-1-1680); and Mahin Mirza
(d. Gth Shawwal 1081/16-2-1671). Behind the mausoleum, in an
additional chamber, now in ruins, there arc graves of a certain
Ibrahim (d. 1069/1658-9) and Niru'd-dahr Khalilu’l-lah (d. the
8th Rajab 1082/10-11-1671). Cf. Plate I, 1.

It is quite obvious that all these persons were membors of one
and the same family, and that they were descendants of Mustansir
bi’l-1ah (ILI), who died just beforo the beginning of 904/1498. Tt is
strange therefore that nobody was buried here for nearly 140 years,
which roughly coincide with the rise of the Safawids, the long reign
of Tahmasp, and the brilliant period of ‘Abblas T. Most prob&blv
the leading members of the family were living elsewhere,—perhaps
in the province of Kerman ?

Of the names which are found in the traditional pedigree we
find here two only,—Niiru’d-dahr and Khalilu’l-lah, two times the
former, and three times the other, The most valuable is tho expres-
sion ‘Shah Khalilu'l-lah the Second’ (who dicd in 1090/1680). If
he was the second, this clearly implies two things, namely that he
was the second in a certain line, and that there was anothor IKXhalilu’l-
lah who was the first. Thus it is perfectly certain that he was an
Imam. But who was the first Khalilu’l-lih,—tho one who is here
called Amiri a‘zam (d. at the age of 68 in 1043/1634), or Niru’d-
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dahr Khalflu’l-1ah (d. 1082/1671) 2—It seems probablo that the lust
one should bo preferred: whenever the father and the son in Persia
bear one and the same name, they are often distinguished one from
the other by the addition of the words ‘buzurg’, or the elder, and
kitchik, the younger. In the case of the Imams it would easily
be replaced with the terms‘first’ and ‘second’. It seems more likely
that Khalilu'l-lah (d. 1043/1634) really is the first. In this ease he
may be the samo as the Imam called Dhii'l-fiqar *Ali, becnuse this
expression most probably is not an original name, but a honorific
swrname. Ifso, he was born about 975/1567. Therefore only about.
70 years (from 903/1498) remain for the period of two Imams,—
Bii Dharr and Murdid Mirza. It may be added that Imiam-Quli
Dizbadi, who used the takhellus Khiki, in hiy poews vefors to
[mém Niiru’d-dahr, whom he calls the son of Dhi'l-fiqar (314),
but in another place—the son of Khalil (274). TFrom this it i3 quite
obvious that Imam Dhit'l-figar’s original name was really Khalilu’l-
lah. The same poct, who was & contemporary of these Imams,
alludes to Anjudin as their place of residence (88).1 In my intro-
duction to the edition of Imam-Quli’s Diwan (p. 13), I suggested
that according to the text of the poems it is possible to conclude that
Shah Naru’d-dahr succeeded to his high office soon before 1050/1640).
The dates on the graves thus completely agroo with this assumption.

Thero are many old graves in the compound, but the oldest
of these scems to bo that of a certain Zaynu’d-din *Ali ibn Husayn
ibn Khiashnim Angawini (i.e. Anjudiini), who died on the Ist
Rab. I 961/4-2-1554. How excellent it would be if the tombstones
on the graves of the Imams would be as preeise in their indications
a8 to the name of the person buried there!

There are in Anjudin apparently no ather buildings associated
with the memory of the Imams. Their palaces are gone long ago,
although their site is still shown. At present it is occupied with
houses of peasunts. Some tanks with borders of hewn stone, and
some water channels, nre attributed to the activity of the Imams.
But, in fact, there are no inscriptions, nnd it is a common thing in
Persia (and elsewhere) that every building of note, the real founder
of which is forgotten, is attributed to quite a different person who,
for some reason, impressed popular memory much more than the
real builder of the monument.

The people of Anjudén, who are Persians, at present have very
little connection both with Kahak and Mahallat. Their chief
market is Sultanabad, or even Qum, with which communications
(by motor car) are much easier than with the former two villages,
situated behind several chains of hills.

Passing to Kahok, one finds it to be o very poor and small
village of twenty or twenty-five houses. There are signs, howover,

1 Diwan of Khaki Khorasani, ed. by W. Ivanow, Bombn}{. 1933. The
flgures refer to the verses, which ere numbered from the heginning to the end
of the edition.
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that formerly it was much bigger. Quite a surprising feature for
such a small village is an old caravanserai of the usual Persian type,
solidly built, and still in quite good condition. Its presence here
is explained by the fact that long ago the Isfahan-Sultanabad road
touched Kahak, and thus it was not so completely isolated as it iy
at present. Cf. Plate V.

Just near it, at the Western end of the village, stands the mau-
soleum of Shah Nizir, as it i3 loeally called. The building is of the
usual Persian mausoleum type, being composed of several chambers,
each containing soveral graves. Quite an exceptional feature of
this siall neeropolis is the presence of inscriptions in IKhojki Sindhi
characters, obviously on the graves of the Indian pilgrims who died
here,—an exceptionally rare form of link with India. Cf. Plate IV.

As one enters the garden by a rustic looking gate, he finds
himself in a compound with several quite modern graves. The
huilding stands on a sort of a platform, erected on the slope of
the hill, so that its further side rises some ten feet above the level
of the garden. As may be seen on the plan, the building consists
of several chambers, ag is the usual case with Sufic mausoleums all
over Persia. The chambers are open towards the garden, and only
a wooden lattice serves as the outer wall. The main chamber,—
domed,—in which Aqi Nizar himself is buried, is the one marked with
‘B’ on the plan. It is whitewashed, and contains no inscriptions.
In some niches in the wall there are different objects often found in
similar mausoleumus, such as a large pik-siz, or a sort of ¢ candle
stick’ of monumental dimensions, in which sheep’s fat is burnt; loose
leaves of the Coran; a few white stones; a looking glass; and some
legs of & wooden camp cot, obviously of an Indian origin.

In the ¢ible wall there arc two slabs with inscriptions inset
nbout two feet above the ground. The left one is that of Shah
Nizir himself. In a Persian elegy which is carved on it it is stated
that he died on Wednesday the 4th of the month of sacrifice, i.e.
Dhit’l-hijja 1134, i.e. the 15th (or really the 14th evening) of Sept.
1722, Unfortunately, no other details are given. In the right
corner of the chamber there is another slab, on which it is said that
it refers to Mirza Shah Khalilu'l-lah who died in 1155/1742. Most
probably he was the son of Aqd Nizir, but not an Imam, because
there is mo Imam with that name until the heginning of the
XHT/XTXth e. Cf. Plate I, 2.

It is worth noting that thc wooden doors which are still in
fairly good condition in this chamber, are artistically carved, and
dated 1139/1726-7.

The ante-chamber of this room, through which one enters the
mausoleum of Shah Nizar (‘A’ on the plan), contains six graves out
of which four are covered with tombstones bearing inscriptions :
Murtada ‘Ali Akbar (d. 1126/1714); Mirza Taliba (d. 1122/1710);
Sayyid Qabbal (?) (d. 1111/1699); and Mirza Salih (d. 1117/1705).
Tt is quite possible that these are the tombs of some relatives of
Aqa Nizar who died in his lifetime,
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The next chamber, the largest, contains about 15 graves, the
majority having no inscriptions. Those on which the names of
the persons who are buried there are mentioned, are mostly ladies
or children, most probably also relatives of the Imam: Fatima
Sultin Begum, the daughter of nagibi ‘ali-jah Sayyid Hasan Bangi
(or Yangd ?),—shc died on the 26th Rab. IT 1165, i.e. 13-3-1753;
an anonymous Sayyida, d. 1115/1703; Shamsa, d. the 18th Sha'bin
1139/10-4-1727; Sayyid Ibrahim, d. in the same year; two other
graves, of children, are dated 1114/1702 and 1129/1717.

Behind this chamber there is a small one, which contains an
open grave, covered with a sort of a plein wooden box. A piece of
an inscribed tombstone is inset near it in the wall, The fragment
does not contain the name of the person, but the date is given as
1155/1742,

The last chamber (D) is a sort of & porch, and is partly divided
into two. There are several graves, with and without inscriptions,
apparently of servants of the Imams, and not members of their

Approzimate plan of the mausolewm of Shah Nizar in Kahak.
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family. Somo of them belong to Indian followers who most
probably died here while on a pilgrimage. Such are those of Aqd
Nihal, dated the 19th Safar 1135/20-11-1722; Kamadiyd Muham-
mad, d. 1209/1794-5; Kamadiyd Diatardind Wandani of the Dar-
khana jema'at, (. 121718031 Also the graves of a certain Khwija

1 As Khojki typo is not available, and, apart from this, very few students
can read it, I give these inscriptions in the Nagari transliteration, which was
prepared for me, and the quotation translated into English, by my Khoja
friends to whomn I acknowledge my indebtodnoess:

q@E: st d@Hay wEQe): Zradg Wi aget 4.
3¢ T 999 i SAMIT 39 91EL [T
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Almis, perhaps a negro slave, who died in 1155/1742, and of a man
who was killed by the Afghans in 1137/1725, ete.

There are several inscribed slabs, placed at the edge of the
platform on which the building stands. Most probably they are
brought here from their original sites elsewhere. They are in a very
bad state of preservation. One of them is in Khojki Sindhi: ‘Rai
Pareo Janguani (died) on the 1st of Posh 1866 (of the Samwat era)’,
—i.c. 1810.!

Local inhabitants show the gardens which belonged to the house
of the Tmam, in which there is a stone platform, made in the form
of u large table. It stands in a depression, which, as they say, was
on different occavions filled with water so that the takht, or platform,
would form an island. Aqi Niziir used to sit on it while receiving
his guests, who were seated on the other side of the water, amidst
flower beds. CE. Plate V, 2.

On the top of a hill spur which dominates the village on the
South, there is an old dilapidated fortified enclosure, of the usual
type, originally built of raw stone with clay. Now the clay is
washed away, and stones lie in irregular heaps. No inscriptions or
any objects of historical interest are found on the spot. It is
possible, when looking from the fort down upon the village, to
distinguish traces of old foundations. At the entrance of the village
there is still a typical ‘country gentleman’s house’, now abandoned
and uninhabited, in which until two decades or so ago some relatives
of the first Agha Khan were living.

It iy obvious that the misfortunes which overtook Persia in
the second quarter of the XII/XVIITth c. and later, and which have
thrown the conntry into a state of prolonged chaos, badly affected
the life of the Ismaili community in Kahak and elsewhere. For
about scventy years after Aqd Nizir, or even later, the Tmams
evidently did not reside in these localities. This circumstance most.
probably explains the fauct that although the memory of Aqd
Nizar is still preserved by the local inhabitants, they are quite
unable to give any particulars about the Imams after him, until
the time of Hasan ‘Ali Shith, the first Aqia Xhan. They know that
the father of the latter was Shih Khalilu'l-lil,, who was murdered
in Yazd. DButnobody could tell me what was the name of the father
of this Shah Khalilu'l-lah.

The Imams of the subsequent period so far remain rather
shadowy figures. Most probably they occupied the office only for
short periods of time, and were not settled at some particular place.

i.o. ‘Kamadia Dalardina Wandani of Darkhana jema‘at reached the presence
of the Pir on Thavar night (=Friday) of the 11th Ashad, 185!, according
to the Samvat era, or 1217 Hijri".

1 oqrg: qrie: Shgareft: @ 9egg: M qEeh

i.e.'Rai Pareya Janguani (died)} on the lat Posh 1860 according to the Samvat
ora’.
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Niziir's son and successor appears under the name of Sayyid *All.
He wns succeeded by Hasan Beg, or Hasan ‘Ali Shih. Tradition
makes him an associate of Nadir (1148-1160/1736-1747), and a
participant of the famous raid on India (1151/1738). Although
this is possible chronologically, the story sounds rather doubtful.
He was followed by Qiasim-Shith, or Qasim °‘Ali Shith, who in his
turn was succeeded by Abi’l-Hasan, or Sayyid Hasan ‘All,

Some information about the latter can be found in different
historical works. Sayyid Abii’l-Hasan Kahaki, as he was called,
was for some time the governor of Kerman. I have not so far been
nble to ascertain the cxact dates of his occupation of this post,
but it is obvious that this was approximately the last quarter of the
XII/XVIITth ¢. Indian tradition gives as the date of his death
1194/1780, and this may be near the truth.

In the Mushtiqiyyn in Kerman, which is the mausoleum of the
famous Sufi, Sayyid Mushtiq ‘Ali, and is a conspicuous landmark
in the city, there is an anonymous grave which is supposed to be
that of Sayyid Abi’l-Hasan. As is known, Sayyid Mushtiq ‘Ali
was murdered by fanatical mullas in 1704/1190 for his alleged
heretical utterances. The place is a small necropolis, of the usual
Persian type, with a garden and rooms for darwishes inside. In the
samo chamber in which Mushtiq is buricd there are several graves,
amongst which the most prominent is the tomb of Haji Mirza Mu-
hammad Husayn Khin, the governor of Kerman, who died in
Sha‘ban 1202, ie. May 1788. The grave attributed to Sayyid
Hasan is situated on the left side from this, nearer to the entrance.
It is covered with a greenish marble slab, bearing no inscriptions.
It is impossible, indeed, to be quite certain about this half forgotten
tradition, which, however, seems to be probable.

Tt is quite possible that Sayyid Abi’'l-Hasan Kahaki was the
governor in and about 1175/17G1. There is another building in
Kerman which apparently is also associnted with him. About a
hundred yards from the Mushtagiyya, which stands on the ground
which formerly was an extensive cemetery just outside the ancient
city walls, there is amongst other graves an octagonal mausoleum,
of the usual Persian type. Originally quite imposing, it is now in
an utterly neglected condition. Inside below the cornice there is
o wide panel containing an elegy in Persian verse, from which it is
possible to determine that it was built in 1173/1759-1760, over the
grave of Fnkhru'z-zamin, the daughter of Sayyid Abi’'l-Hasan,
who died in 1170/1756-7 in her early youth. Some other people,
apparently members of the same family, were later on buried in
the same mausoleum. It is really sad to see the condition in which
this monument is at present: the graves are desecrated, bones
thrown about, the earth dug up, the walls damaged and ready to
collapse ; and the place is used as a latrine by passers-by. Inquiring
into the reason for such a state of things, I found that the munici-
pality (baladiyya), in their zeal for ‘improvements,’ decided to use
this 175 years old domed structure for zéir-khana, or training room
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for wrestlers, In accordance with their decision, they proceeded
with its intended rebuilding; but, after having utterly ruined it,
they, about two years ago, abandoned it, and left the mausoleum
to the final destruction by the elements.!

According to oral tradition it appears that while occupying
the office of the governors and other high officials in the city and
province of Kerman, the family of the Immams owned some landed
properties in the city of Kerman, and also in the towns and districts
of Shahri Babak and Sirjan. Visiting these places in December 1937,
I found that although in several villages in the vicinity of Shahri
Babak some two hundred fumilies of the Ismailis are still living,
there are no monuments or identifiable traces of the time of the
Imams, although only 150 years have elapsed. In the town a
spacious area is shown which according to oral tradition was the
property and the place of residence of the Imams. At present all
the houses are gone, and the place is occupied by many fumilies
of peasants. A Huseyniyya® and a mosque are shown. They are
supposed to be associated with the Imams, and apparently long ago
were quite imposing buildings. At present only the mosque is to
some cxtent preserved; bundles of votive rags tied to some parts
of wooden lattice show that in the eyes of tho local inhabitants the
place still preserves some vestige of sacredness.

No graves of the Imams or members of their familics are known
in either of the districts, Shahri Babak and Sirjan. It is quite
possible that some of the Imams were buried in Najal, because this
was a gradually growing custom of the time. As is known, the
body of Shah 1{halilu’l-lah, who was killed in Yazd in 1233/1818,
was taken to Najaf. His son, the first Agha Khan, Hasan “Ali
Shih, as is known, is buried in Bombay, hut his grandson, ‘Ali
Shah, is also buried in Najaf.

One of the most interesting parts of Persia, connected with the
early period of Ismailism, is I{horasan, and especially Qd’in. Many
graves dating from five and more centuries are found in the vicinity.
A proper survey of these, hefore thoy are destroyed by man and
time, perhaps may bring to light some links with the early Imains.

1 The amount of ruin of the ancient and old buildings in Persia, resulting
from the official enthusiasm of the different municipolities, is roally appuling.
These gentlemen have no sense of proportion, no morcy, no respect for the
memory of the historical past. ‘T'ombstones {rom old cemeteries are rogular-
ly used for pavements, bricks of ancient monumonts are used for municipal
buildings, the general appoarance and style of the old citios is morcilessly
defiled. Only rare exceptions amongst the much boasted ‘improvomonts’
are not tho vilest forms of destruction. Tho ‘archaological department’,
headod by European scholars, do their best to snve some monuments, but
this can ba dono only with regard Lo very few buildings. If the ‘progress and
improvoment’ policy goes on unchecked for some years, practically all
%.ntiquities and buildings of artistic value will bo wantouly destroyed in

ersia.

2 The Husayniyye is what in India is called Imambara, i.e. a public
open hall, or compound, in which the Shi‘ites congregate for witnessing the
Muharram memorial plays, and for preaching.



62 . lvanow

The ancient Ismaili castles, situated immediately South ol Q&a'in,
and further on, on o spur of Kiithi Rich, in the vicinity of Khisp,
preserve no inscriptions, just as similar castles elsewhere,—Alamiit,
Shir-Kuh, Girdkth (pear Damghin), etc. All these castles were
not meant for permanent habitation, but only for use in the hour
of danger.
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No. 1. Inscription on the tomh of Nuru'd-dahr No. 2. Inseription on the tomb of Agil Niziir, Kahak.
Khalilu’l-lah, Anjudan.

The photographs were taken not from the tombs dircctly, but from earbon impressions, taken from them.)



Inscription on the wooden sundiy on the grave of Mustunsir hi'l-lih II, Anjudén.

(The photograph was tuken from a carbon impression ol the inseription. In the centre of the arch there is a wooden bar, passing through tho
centro of tho cover. The surface is vory uneven due to numerous cracks and holes.)
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No. 1. Ceneral view of Kahak, from the old fort., The building in No. 2. The takht, oy stone platform, in the garden of Shith
the right corner, front, is the necropolis. Nizir, Kuhulk.

No. 3. 0ld caravanscrai, Kahak.



AN [SMAILI POEM IN PRAISE OF FIDAWIS
By W. Ivaxow

Not only every student of Muhammadan history, but also
every educated layman knows the horrible tales about the dreadful
assassins who in the xiith and xiiith centuries on many an occasion
were responsible for the abrupt end of the carcer of this or that
‘pious and great man’. We possess only histories written by the
admirers or dependants of these assassinated ‘pious and great men’,
and the impression may be formed that such acts of terrorism were
merely o part of political intrigue, and that those who fell from
the daggers of their opponents were all really pious and good. But
the same orthodox historians often quite naively, amongst the pious
acts of their pious patrons, describe revolting crimes perpetrated
by them on u grand scale under the pretext of the struggle for
the purity of the religion. Whole districts inhabited by hard-
working and peaceful Ismaili peasants were from time to time dc-
vastated, and all their inhabitants,—men, women, and children,
were for no reason slaughtered with the ferocity and brutality
which was surpassed only in our own advanced days. All this
was often done for no other reason than collecting some miserable
booty, or for the self-advertisement of somo princes or officials.

Such a small minority as the Ismailis, certainly, could not face
the overwhelming forces of the majority, and their only reaction
upon these atrocities could be acts of individual vengeance, directed,
—quite logically,—aguninst the heads of the enciny. Such things
always and everywhere were practised under similar circumstances.
In spite of their hatred to Ismailis, the same orthodox historians
often do not pass in silence over the heroical bebaviour of the
Jidawis, as such emissaries were called. To explain this, historians
always recount all sorts of fairy tales about the Ismailis being
duped, drugged, etc., by their leaders in their pursuit of different
nefarious ends. But apart from fuiry tales, there is an important
and obvious factor, namely the psychology of the oppressed and
persecuted religious minority. It is really remarkable that no
other religious sect in the history of Islam can compare with Is-
majlism in its reactions upon persecution. This reveals the most
extraordinary grip exercised by Ismailism over its followers. More-
over, it also reveals a very high level of mental culture, of moral
education of the devotees. It is not easy to practice all sorts of
austerities for the sake of religion. But to come to a determination
to sacrifice one’s own life for the cause of the mother community,
and to be able to carry out this decision in cold blood, overcoming
thousands of obstacles,—this requires not only a fanatic, but also
a man of high morale,
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All Tsmaili works which I had perused heretofore uniformly
keep silence on this point. And it was for the first time that in an
old manuseript containing u collection of Ismaili poems and treatises,
and dating from the xth/xvith ¢., I found something that may
throw light on this matter from the sectarian point of view. It
was a poem by an Ismaili medieval poet Hasan, u gasida, glorify-
ing the three devout Ismailis who agsassinated Ildigiz. This poem,
whatever its poetical and arlistic merits may he, thus appears
to be the most interesting document for the illustration of the
psychology of this centuries long struggle, and therefore it descrves
being edited and translated here.

It is not clearly indicated to what particulur occasion the
poem refers. The only prince who was called Ildigiz in the history
of Persin was the king of Adharbayjin, the Atabeg Shamsu’d-din
Ildigiz, the founder of v dynasty which ruled for about a hundred
yvears. But this Ildigiz died peacefully at an advanced age in
568/1173, in Hamadan., Ibn al-Athir, Rawandi, and Qazwini
(Guzidas) mention nothing about his being assassinated, or about
tho Ismailis being in any way responsible for his death. Thus the
story most probably refers to the assassination of the son of Ildigiz,
Qizil Arslan (582-687/1186-1191). He really was sceretly murdered
in his palace one night in Shawwil 587/Nov. 1191 (so according to
the Guzida, 475; Ibn al-Athir gives Sha‘ban, i.e. August of the
same year). Ie was found dead in the morning, and, as Ibn
Athir narrates, his murderers romained unknown; suspicion fell on
the guards of the palace. But Qazwini mentions that the Ismailis
were suspected, and the Baghdddis for this reason executed some of
the sectarians (476: bda-sababi qaili @ Baghdddiyan qatli malihida
kardand).

If so0, how to reconcile the story of the gagida from which it
appears that the king was accompanied by only three horsemen, out
of which two fled, and one was killed 2 It may be o poetical figure:
it is difficult to think that a king of the rank of the Atabeg Qizil-
Arslan could be surprised at a lonely place, being accompanied by
only three attendants. Perhaps these ‘three horscmen’ in reality
were the palace guards mentioned by Ibn al-Athir,—then the
story is quite clear. It is quite possible that these guards were
chosen from the higher ranks, ‘cavalrymen’. Anyhow, the reference
to the assussination of the Atabeg seems to be genuine, and there-
fore most probably it was not lldigiz himself, but Ibn Ildigiz,
Qizil-Arslin, whose great ambition, and constant wars in Mazan-
dardn, inevitably Lrought him in hostile touch with the Ismaili
headquarters in Alamiit.

It is really interesting that the three fidawis who volunteered
to undertake such a dangerous and difficult task were all natives
of the Southern Khorasan, namely the districts between Q&’in
and Birjand. They were neither duped, nor drugged, as the popu-
lar stories would expect, but simply selected by the chief da4,
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Muzaffar ibn Muhammad,! from the markazi n-j-m-n,—the second
word is not quite clear, but most probably is o form of the common
word anjuman, so altered for the requirements of the metre.
There are no indications as to what was this enjumaen,—assembly,
corporation, institution of the dovotees? DBut its markaz, or
centre, could be some sort of head office, if this term is not here
used merely in the sensc of the ‘chosen and the best men’ of their
class.

The collection of the poems in this Kerman Manuseript gives
sufficient materials for the identification of the author, Hasan, who
is not to be confounded with Imam Hasan ‘eld dhikri-hi’s-sal@m
(the passage cxxi, on p. 102 in my Guide fo Lsmaili Literature, must
be corrected accordingly). He was o poet of the time of the suc-
cessor of this Hasan, Diyi'u’d-din? Muhammad, the khuddwand
of Alamit (561-607/1166-1210),—the same Imam whom the
Syrian Ismailis, perhaps quite erroncously, regard as one and the
sameo person with their hero, Rishidu’d-din Sinin. In the poems
of Hasan the name of this Imam constantly appears as the mamdiil,
i.c. the person to whom they are dedicated. In the same collection
therc is another of his gusidas beginning with:

Sahib zamdan ki ba ‘alemi niri mu'jizdl
dar kwlli dahre nist® chun 4 Q& vmi ba-dhdt.

In this poem the author appurently refers to the same heroic exploit
of the three fidawis:

Wa'z gusdi yeak piydda bar dmad 21 sdqi ‘arsh

dar sharq-w gharb® na‘re wa qwazi: “*shahe mat”’

.. Waknin ba sa'yi bhithi si khadim ki yafetand

dar ‘dlami jihdde zi diwant Haqg barat.
In several other gasidas he mentions the name of Imam Muhammad
ibn Hasan, or Muhammad ibn ‘A{@ dhikri-hi’s-seldm.  Apparently
his poem is quoted by the author of the Reudetu’s-safc in his nccount
of the Ismailis (vol. IV, 80): ‘yalki az shw'arayi fsma‘liyye dar
sha’ni @ (i.e. Muhammad b. ‘Al@ dhikri-hi’s-salam) gayad:

gham-ra luj@ wujad bi-manad chu ma barim

nant Muhammad Ibni ‘Ala dhikri-hi’s-salam,

which looks typical of Hasan from the point of view of the metre
and the manner of expression. He is often politely called in
different Ismaili works Ra’is Hasan, which most probably is an
allusion to some official rank which he possessed. The quotation
found in the Ma‘dinu'l-asrar (or Fasl dar bayani shinakhli Imam,
edited by me in the Ismailitica 1, cf. p. 19) and attributed to him,

1 This person is wlso roferred to in another poem by the snmo Hasan
found in tho same collection. )

2 So le ig called in all oarly copies of all Ismaili works which are so
far accossible, in which his name is referred to, although non-Ismaili authors
usually style him <Ala'u’d-din.

5
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is renlly found in one of his poems in the same collection. The
poem begins with:

Khizid® td dil az ghami dunyd judad Lunim

dar rali din mutaba‘ali wwliya kunim .t

The text of the poem which is offercd here, with a translation,
is fairly correct, and only in a few places some words cannot be
properly read. In the text offered here ns few alterations are
introduced as possible, but its orthography is brought in agreement
with tho ordinary style.

TRANSLATION.
The Ode by Hasan in Praise of (Three) Fidawis.

Praise, glory, and thousands of benedictions be upon the three
heroes, the brave swordsmen, capturers of kings!

Upon those victorious warriors on the path of the religion, out
of fear and fright for whom the world prays for mercy!

Taithfuluess to their word, and intrepidity ave the principles
which they have manifested in this world.

Regard it that the breeze of their resolution brings to fruition
in the garden of the realm of eternity the josmine of victory.®

Recently three courageous youths have achieved what the
foresighted (wisc men) would regard with recspect.

One of them was Husdim, a native ol Abiz in Zirkiih ®, who has
reached the feast of happiness in the realm of Light.

The sccond, called Hasan, was by origin from the famous
Negro servants (mah Zangiydn) of the shrine of Tint,—a wman who
was like a torch amongst the best men of religion.

The third, Mangiir, a native of Chihak?, the matchless hero,—
the falcon of his victory caught the soul of the enemy.

The mirror.like celestial spheres have tied a special sign of
the light of victory on the turban of the world,—through the (act
of) the hands and daggers of each three,

1 The first nisr@* of the quotation is read here as: Salman ki dfarini
Jahan-dfarin bad-w'st... i.e. Salman (Farsi) through whom the Creator
has creatod the world. On p. 16, top, thore is another quotation from the
same author, also from a gasida found in the same collection; many emenda-
tions may also be introduced.

2 The hemistich is not quite legible, especially the word ‘jasmine’.

8 Abiz, or, as it is now callod, Aviz, lies duo East from Qd’in, about
45 miles in the direct line, at the oot of Kahi Shaz.

4 Tan, lormerly an important local trading centre, lies NW [rom Qd’in
in the desert, about 45 miles from Gundbad. It is not clear, what ‘shrine’
is here roferred to,—at present there is no famous shrine there. Most pro-
bably it was an Ismaili shrine, which waa destroyed lator on, during the Mongol

oriod.
P b Chibak now is n small village in the desert North from Birjand, in
about 35 miles. In the past it formed an important knot of caravan routes
of local trado.
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By the help and might of the Lord of the time, Muhammad,
through whom the sky and the earth have come into existence,

Listen to me now, so that I may tell thee a story, explaining
the matter,—a story which is like princely peatls:

When Ildigiz, through his perversion and wickedness, had
chosen, at the bidding of his fate, the path of arrogance,

The Lord of the Eternal Kingdom gave an order to his wazir
and da'i (to oppose) the actions of that malefactor.

And that centre of the world of good luck, the Polar star of the
kingdom of religion, the unique personality in history, Mugzaffar
ibn Muhammad,

Sent three men from the committee (?) for the purpose;
and the affair came out very well.

They went, all three, and the axe of vengeance got its sheath;
and from the throat and breast of that unworthy rogue,

From his dirty soul, as if by the decree of God,—'be, and it
was’, hell produced smoke and sparks by the flame of fire.

Out of the three horscimen who accompanied him two fed in
fear, one towards rocks, and the other hiding in a cave.

The third servant, who remained with him, tasted from the
cup of the sword the wine which gave him the drowsiness of death.

None of these warriors for the cause of the (sacred) Word re-
ceived any injury in this affair from the arms of the cnemy.

All three came back, with the help of the Q&’im, (bringing)
victory and happiness to all sides.

Ev¥il tongue and evil eye of the bad, be away from the obedient
sloves! Theirs is the mighty Kingdom, which punishes its enemies!

Who was he in the world who dared to show impudence towards
this (High) authority and who has not lost his life ?

These cursed encmies of God do not realize that their life
and anthority is approaching its limit, that

Every one who thinks of opposing the Lord (Qd’im) of the
Universoe, is punished by the fate by violent death.

The chosen prophets preached and warned people about this
from the beginning, that such is the promised punishment.

Whoever disbelieves a right prophecy, would really be worse than
the crowds of unbelievers.

Is not the sky high through what you three have done? Is
not the vile pretence broken—in the eyes of all the enemies ?

I would like to have a thousand enlightened souls in me, so that
I might scatter them under your feet, for the sake of religion!

Brothers, when the blessed time arrives, and the good luck
of both worlds accompanies us,

The king, who possesses more than o hundred thousand cavalry,
would be frightened by a single warrior.

But it also is possible that when our good luck is on the wane,
our spring may turn autumn, and the autumn—spring.

1 Here contempbuously stkh,—roasting-spit.
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Did not to-day the sun of the Great Resurrection rise from
behind the loftiness of the prenching of Mustansir, and of the
prayer of Nizar 21

Is not it so that whoever has no respect for Him, indulging in
these terrible acts of tyranny, he will on the Day of Judgment
be rejected by God, helpless as if drowning in mud ?

Why should not we fear Him, every moment laying our sinful
cheeks in a prostration on the ground of prayer for forgiveness ?

Why cannot we abide by truth and cleanliness, being happy
by the benefit of this boundless blessing ?

Is not it that through the excess of our disrcputable actions
we have lost from our heart and vision the direction of righteous-
ness and dignity ?

One of such people am I myself, whose sins, errors and faults
are innumerable, as manifested in the sins that are done.

But, as T am a member of His following (jama‘at), I still hope
that on tho Day of the ‘Settlement of the Accounts’, He will not
punish me for the consideration of this fact (i.e. of my being his
follower).

May His all-comprising generosity bring in motion the sky
of the world of forgiveness over my unfortunate head!

May the intercession of His Saints help me to pass by (the
narrow bridge of) the S#rat which hangs between Paradise and
Hell! ‘

O Hasun, when thy tale has reached this, start from the begin-
ning, saying: ‘praise, glory, and thousands of benedictions !
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THE TIRAYARS IN MOHENJO DARO

By The Rev. H. HERAS, S.J.

It is well known that the Cola kings of Tanjore are supposed
to come from a race of peoplo known as the Tirayars,! a name that
means ‘people of the sea’ or ‘of the waves’; for both meanings are
attached to the word tira. They seem to have leen a seafaring
tribe of extraordinary daring and activity, for many of the ancient
pre-Aryan tribes were secafaring people and yet they only deserved
to be called ‘people of the sea’.

Amongst the many ancient tribes mentioned in the inscriptions
of the Indus Valley the Tirayars occupy a prominent place. A
brief survey of the inscriptions that speak of them will be of interest
to all Indian scholars.

Let the first be the following:

T o1

The first sign commencing from the left is repeated. It be-
longs to a large family of phonetic signs which all begin by ¢-. It is
similar to this sign <, found in the Jemdet Nasr tablets of Sumer,
only that the direction of the sign is changed and that the latter is
as usual turned 90° to the left.? In Jemdet Nasr it reads
bar which means ‘to open’.! Now ‘to open’ in Dravidian languages
is tira, which also means: ‘wavo’ and ‘sea’. This sign thercfore
reads tira. Now whenever a sign is repeated twice, it means plu-
rality. Whatever is not one, two for instance, is already plural.
Accordingly, the first way of forming the plural of a noun is to suflix
the numeral #r, ‘two’, to it. This is very common in the Mohenjo
Daro inseriptions.® Thus these two signs will read tireir, ‘the
Tirayars’, ag we call them at present.

The other sign stands for the suflix of the genitive, adwy, ‘of’.

This inscription, therefore, will read:

Tirair adu

which means: ‘of the Tirayars’. Evidently the seal meant that the
object sealed by it belonged to the tribe of the Tirayars.

! Kanakasabbai, The Tamils Eighteen Hundred Years Ago, pp. 47-48.

2 Photo, H. Nog. 3040, No. 13; H. Neg. 3064, No. 10.

3 Cf. Murshall, Mohenjo Daro and the Indus Civilization, II, p. 454;
Heras, The Origin of the Sumertan Script, Journal of the University of Bombay,
V1, Pt. VII; Heras, 4 Prote-Indian Sign from Vaia, Q.J.M.S., XXVI1I,
pp. 141-143.

4 Langdon, Pictographic Inscriptions from Jemdet Nasr, No. 100.

5 Cf. Marshall, op. cit., Nos. 204, 248, 338, cte.
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Another inscription runs thus:

¥ X : T T v
7 6 5 4 3 2 1

Sign No. 1. Stands for ‘the waxing moon’. It is used cven
at present with such meaning, It will therefore read: wvalarpire.

Sign No. 2 is similar to this ¥ tér, ‘to reach’, but one stroke
is shortened. In order to obtain its phonetic value, we must,
therefore, shorten the word fer. Our sign finally reads ér, ‘to rise’.

Sign No. 3 belongs to the phonetic family of jF. Cf. Sign
No. 3 of the preceding inscription. That reads adu, ‘of’. This
changes a little: Edw, ‘the year’.

Sign No. 4 is well-known tira, ‘to open’, ‘the sen’, ‘the waves’.

Sign No. 5 is the substantive verb ‘to be’, ir.

Now signs Nos. 4 and 5 combine and rcad tireir, another way
of forming the plural, ‘the Tirayuars’.

Sign No. 0 represents a being superior to man, for he has four
arms, something beyond nature, kadavu! ‘god’. It is the generic
name for god.

Sign No. 7 as explained is adu; but here probably is not the
suffix of possession, but a demonstrative pronoun ‘that’, which
reads the same.

Thus the whole inscription will reacl as follows:

Valarpire ér édu tiratr kadovul adu

which means: ‘That (is) the god of the Tirayars in the year of the
rising of the waxing moon’.

The second part of this translation seems to be a little too
obscure. From the study of a number of similar epigraphs, it is
evident that those people named the years after an event that
happened during it. Even we do the same now: we say ‘the year
of the outbreak of the War’, or ‘the year of the Coronation’, etc.2
What was really the meaning of this denomination ‘the year of the
rising of the waxing moon’ iy difficult to say.

This inscription refers to the god of the Tirayars. Who was
this god ? He is mentioned in another short inscription.

FrooX 18

in which all the signs are already known: it reads:

1 Photo, M.D., 1930-31, No. 12342,

2 Cf. Heoras, T'he Longest Mohenjo Daro Epigraph, Journal of Indian
Hzstory, XVI, pp. 236.

3 Photo, H. Nog. 3050, No. 29; H. Neg. 4162, No. 3.
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Tira kadavul adw

which means: ‘That (is) the God of the sea’. Evidently the god of
the Tirayars,—the people of the sea, great seafarers,—could not but
be the god of the sea. But what was finally his name? The
mscuptlons do not give it. Yet the g great god of the Phoenicians,
who most likely are the Panis referred to in the Rgvedal was called
Aleyan.2  Now this is a purcly Dravidian name, which means ‘the
one of the waves’, for ale means ‘waves’. Was therefore Aleyan
the god worshipped by the Tirayars also ?
Let us study another inscription:

r R B R Y .
9 8 7 6 5 4 3 2 1

Sign No. 1 is also found in Sumerian script. It means ‘the
country’, ‘the lands’. Therefore, nila.

Sign No. 2. The numeral ‘one’ or.

Sign No. 3 is found in Egyptian writing. It means ‘to think’
‘to calculate’. THence in our Proto-Dravidian language it should
be en.

Slgns Nos. 2 and 3 combine and read oruen, ‘the one who is
one’, i.e. ‘God’.

Sign No. 4 is the pictograph of a ‘fish’, min.

Signs Nos. 5 and 6 already known and combining read tirair,
‘the Timyars’.

Sign No. 7 is a compound gign, its elements being Y wél,
‘trident’ and 0 ar, city. The sign, therefore will read Vélir.

Sign No. § represents the Supreme Being, An, ‘the Lord’.

Slrrn No. 9 ag sign No. 7. Therefore, the whole inscription will
read as follows:

Nila oruen min tirair velir An velir

which means: ‘Vélir of the Tirairs of the Iish of Him who is one of
the lands (is) Velar of the Lord’.

In this inscription the word nile is a qualificative of Tirair.
The inscription therefore spealks of the Tirayars of the lands.
Moreover, these Tirayars are said to be ‘of the Fish of Him who is
one’, viz. devoted to the Fish of An’, or one of the forms of An’.4
The Tirayars are said to be the lordy of Vélir in the inseription—
Tiratr Veélir. Now the present VElir (Velore) is situated in the

1 Rq., 1, 83, 4; V, 34, 6-7; VI, 53, 3; VII, 66, 10.

2 Montgomory—Harris, The Rds Shamnra Mythological Teats, pp. 33fE.
(Philadelplia, 1936). That the Phocnicians are o Dravidian tribe is maintained
by Autran, Mithra, Zoroastre ct la prélistoire aryenne du Christianisme, pp.
G8-71 (Paris, 1936).

3 Photo, M.D., 1928-9, No. 56610.
+ CI. Heras, The Religion of the Muojienjo Daro People according to the
Inscriptions, Journal of the University of Bombay, V. Pt. I, pp. 7-9.
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North Arcot District. This district and the District of Chingelput
roughly are the ancient Tondamandalam which is supposed to be
the original country of the Tirayars.!

Finally, the inscription tells us that this Vélir which scems to
be an important city, if not the capital of the Tirayars, was Veélir
of An, i.e. the [uture Andavar or (Siva) Andivanan, in Tamil, or
Tamburin, in Malayalam. The meaning of this sentence being
that An himsell was the ruler of Véliir, for as explained elsewhere
these Proto-Indians had a theocratic government.?

Another inscription will tell us the internal social constitution
of this tribe.

y @ E T 7°
5 4

Sign No. 1: tira, ‘sea’.

Sign No. 2: adu, ‘of”.

Sign No. 3. All the strokes reprcsent walls, and therefore
the spaces between stroke and stroke represent houses, therefore
here ‘five houses’, i.e. aivid.

Sign No. 4 represents the sign () repeated twice and entwined
with each other. This sign reads ir, ‘city’, or ‘country’. Here the
two signs being united will mean ‘united countries’. Since ‘union’
is represented in our seript by the sign ¥ which reads kalak, our
sign here will read kalakir.

Sign No. 5 represents a vessel containing some liquid at a
very low level. It means ‘low’, Therefore it will read kil, which
also means ‘east’.

Hence the reading of the whole inscription will be as follows:—

Tira adu aivid kalakur kil

which means: ‘The five houses of the sea (are) at the cast of the
United Countries’.

Now we have seen that the Tirayars are the people of the sea,
but this inscription seems to inform us that there are five houses
of tho sea, viz. of people of the sea. The word vid may also be
used in the sensec of ‘family’. Therefore the inscription evidently
discloses that there were five sections or classes of Tirayars. This
information is quite in agreement with the information found in the
Tondaimandalapadyam. As late as the 16th century A.D. families
of Tirayars who were living in the Chingelput and North Arcot
Districts were divided into the five following clans:

Pangala Tirayar = Tirayars of Bengal,
China Tirayar = Tirayars of China,

1 Cf. Kanakasabhai, The Tamils Eighteen Hundred Years Ago, p. 48.
2 Cf. Horas, The Religion, op. cit., pp. 24-25.
3 Photo, H. Neg. 3850, No. 1.
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Kadara Tirayar = Tirayars of Burma,
Singala Tirayar = Tirayars of Ceylon,
Pallava Tirayar = Tirayars of the Pallavas.!

Evidently these five clans of Tirayars existed from a very
long time, though their denominations may have varied. These
denominations show the countries with which they had been trading.

Now the inscription finally informs us that these five clans of
Tirayars ave to the east of the United Countries. It is difficult to
say what were these united countries for there were several unions
of this kind.2 Since there was a sort of connection between the
Tirayars and the Kalakilas, as we shall see presently, we may
perhaps venture to state that the united countries referred to are the
countries of the Kavals and of the Kalakilas. The inscription
that contains a foundation for such a statement is the following:

o ® ¥ L
5 4 3 2 1

Sign No. 1: tira, ‘sea’.

Sign No. 2: or, ‘one’.

Signs No. 1 and 2 combine : tiraor, ‘the Tirayars’ (another
form of the plural).4 R

Sign No. 3 is the same as sign No. 5 of the preceding inscription.
Here the liquid is marked by the vertical strokes: ki, ‘below’,
‘under’.

Sign No. 4 are two united leaves, as explained elsewhere.b
Therefore it reads Kalakila, ‘united leaves’, the name of a tribe.

Sign No. 5 originally is a ‘scale’, tik. When it has this little
sign ¥ above, it reads tikodu, with the scale. Persons said to be
with the scale may mean that they are merchants.

The following will be the reading of this inscription :

Tiraor kil Lalakile tikodu.

This inscription may have two different translations:

lst translation: ‘The merchant Kalakilas (are) under the
Tirayars’.

2nd translation: ‘The Kalakilas (are) under the Tirayars
with the Scale (in the month of the Scale).

From the inscription it is evident that the Tirayars exercised
some authority over at lcast a group of Kalakilas. Whether these

1 Kanalkasabhai, op. et loc. cit.

2 Cf. Heras, Mohenjo Daro, the People and the Land, Indian Cullure,
III, pp. 707-719.

3 Photo, . Neg. 3876, No. 2,

4 Cf. Heras, Karndfaka and Mohenjo Daro, The Karnatake Hislorical
Review, IV, pp. 4-5.

S Cf. Heras, Two Proto-Indian Inscriplions from Chanhu Daro,
J.B.O.R.S., XX1I, pp. 311-312.
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were all the Kalakilas or only those who were engaged in trade is a
matter of speculation. Yet, it would after all be strange if only the
Kalakila traders were subject to the Tirayars. This makes me
suspect that the second translation is the more probable of the two.
In that case this epigraph would record the fact that the Kalakilas
had hecome the subjects of tho Tirayars in the month of the Scale.

A final inscription refers to the chief or head of the Tirayar
tribe, who is not called a king or a ruler, but only a leader. The
inscription runs thus:

© >

iF d Wi " VR
b 4 3 2 1

Sign No. 1 is the Sign () fr, ‘country’ with the determinative
of the locative V,#1‘in’. Thercfore, it will read 4iril, in the country.

Sign No. 2 is the participle of the substantive verb ér. It
reads ¢re, ‘being’, or ‘who is’.

Sign No. 3 stands for number ‘seven’, &.

Signs Nos. 4 and § are well known.

Sign No. 6, as explained elsewhere 2 reads udayan, ‘the leader’.

The inseription, therefore, will read as follows:

artl ire &l tiva adu udayan

which means: ‘“The leader of the seven secas who is in the country’.
The clause @ril ire seems to be synonymous to this ‘who is living’
or ‘the present one’. Accordingly this would be the seal of the living
leader of the Tirayars. His peculiar title seems to be ‘the leader
of the seven seas’, a title which is in perfect agreement with the
occupation of the tribe. The puranes which, though finally com-
posed at a much later period, have wonderful treasures of pre-
Aryan knowledge and folk-lore, describe the whole of the world
as being formed by seven duvipas or great insular continents. These
seven deipas arc surrounded by seven great seas,? which seem to be
the seven scas mentioned in the inseription under study. Thus, to
call the chief of the Tiraynrs ‘the leader of the seven seas’ is the
same as to call him ‘the lord of tho whole Ocean’.

One thing is evident {rom all these inseriptions that the
Tirayars were a very influential tribe in the Proto-listoric period of
India. They were very likely cnriched by the trade they main-
tained with foreign lands across the sca on the eastern coast, just
as the Minas and probably the Punis ! were the traders of the
western seas.

1 Photo, M. D., 449 of 1930-31, No. 11212,

2 CI, Horas, Chanhu Daro and its Inscriptions, St. Xavier's College
Magazine, XXIX, pp. 102-108.

3 Ifor instance, cl. Vignu Purdna, 11, 2.

4 Cf. Herns, The Origin of the Round Proto-Indian Seals Discovered in
Swmer, B.B. & C.I. dAnnual, 1038,
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Nizamu'l-Mulk Asaf Jah I (Founder of the Hyderabad
State). By Dr. Yusur Husain Kuaw, D.Litt. (Paris),
Reader in History, Osmania University, Hyderabad. 1.B.
Taraporevala Sons & Co., Bombay, 1936. Pp. vi4316. Rs.6.

Admittedly it is a difficult task to write clearly about the later
Moghul Period—as indeed it is about any period of political con-
fusion, where no single person or motive unitics events. It requires
a nice sense of discrimination to choose the relevant from the irre-
levant, the necessary from the unnceessary [ucts and events. Dr.
IChan’s book would have been more intelligible, if he had not con-
fused the reader with a plethora of details and names. A sixth
of the book for instance deals with the ancestry of Nizamu’l-Mulk,
which could casily and prolitably have been summarized in a page
or two. Similarly the conflict between Sumbhaji and Sahu or
between the different Maratha leaders in Gujrat are really un-
necessary for the history of Nizamuw’l-Mulk: A mere statciment of
results would havo been quite sufficient.

It is a queer paradox that Nizamu'l-Mulk’s achicvement
lives because he had not the genius for greator things! He founded
the Hyderabad State because he was incapable of effectively
directing the Imperial Government. He was brought up in the
traditions of Aurangzeb, and received his training in the Emperor’s
Deccan Wars, where his capacity and his father's influence won
him the usual promotions and even Aurangzel’s confidence. But
the period of confusion, intrigue, disorder, and debauchery, that
followed Aurangzeb’s death saw the cclipse of Nizamu’l-Mulk.
He was no Bairam Khan or Balban who could impose lis will
upon jealous nobles or an incapable emperor. He would have
been a great servant of a great mastor, but at no time do we find
him dominating or controlling persons or events. In fuct he made
no effort to establish his power in Delhi; rather he lled from the
oppositions and intrigues of the Imperial Court and sought refuge
in the Deccan. That country and its resources ho kuew well,
and had spent his youth in bringing it under Moghul suzerainty.
He defeated the Imperial armies sent to oust him, and as a reward
received the Imperial Firman confirming him viceroy of the six
Subas, and so in 1724 Nizamu’l-Mulk laid the foundation of the
de facto sovereign State of Hydcrabad. It is a plain tale of a good
man and a capable man, but by no means a remarkable man., Ttis
a pity, therefore, the author has fallen a victim to the temptation
to glorify his theme. ‘His genius’, says the author, ‘shone forth
in action. His love of power was supported by a splendid fear-
lessness, tempered with prudence. . . . In fact he was gifted
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with a pronounced political genius and with an astounding power
of foresight. Throughout bis life Nizamu’l-Mulk showed himself
to be a born ruler of men, & great soldier, a capable administrator.
. .” DBut cluims and achievements are here as so often at
variance! In each of the threc major crises that he was called
upon to face his leadership led to disaster. By the Convention of
Mungi-Shevgaon he was forced to cede the right of Chauth and
Sardeshmukhi in the six subas of the Deccan, and to reinstate the
Maratha revenue collectors whom he had turned out (p. 189).
Called upon to frustrate the Maratha designs in the North, his
military failures forced upon him an ignominious treaty (p. 213).
Against Nadir Shah his leadership was uninspiring and nerveless.
Nor, during his two periods of Vizierate, did he show himsell equal
to the task of reorganizing the state and its administration. And
unfortunately we are not told how his schemes of administrative
reforms in the Deccan progressed after the defeat by tho Marathas
nor is there any reference to the condunct of Hyderabad affairs
during the last ten years of Nizamu’l-Mulk’s life (1738-48).

The book also suffers {from a cumberous style and, often, bad
English. Nizamu’l-Mulk’s ancestry is referred to in the index os
his ' pedigree’, and such phrases as ‘to give a surprise to the enemy’,
‘he was told off to protect’, ‘At last the expected cvent soon hap-
pened’ ocenr again and again. 'With o little more care these could
surely have been avoided.

AzEEM TyABJIL.

The Mandaeans of Iraq and Iran. By E. S. Drowzr (‘E, S.
SrevENg’). Oxford, Clarendon Press, 1937. Pp. xxvi--436,
with 29 plates. Royal 8vo.

After a long period ol stagnation, things in the JNast are at
present in the process of very rapid change. We nced not here
enter the question as to whether these changes are to the good
or to the bad; what matters is that things change, and that much
of what heretofore formed part of the ordinary life, was a link with
remote antiquity, is al present being rapidly disearded and for-
gotten. Small religious communities who with almost superhuman
tenacity preserved their beliefs and mentality for long centuries,
ancient customs, tales, isolated dialects, etc., all these die with
astounding rapidity. For the student of Iastern civilizations
this material would undotubtedly be incomparably more important
and precious than meorely books, or arch:eological monuments con-
nected with the remote past. And yet while archxological excava-
tions command general interest, and attract many students, so little
is done at present to record all that still remains available for first-
hand study of what may be called ‘archwology of lifo’. Tt is far
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eusy, indeed, to write o lengthy essay,—as is often done,—on the
‘influence of something upon something in the Vedic (or pre-Vedic)
period’, etec., while quietly sitting in one’s own study, in complete
comfort. And it is quite a different thing to do ‘field research’
work, by coming in contact with often rude, dirty, ignorant, and un-
reliable people, enduring hardships and privations, and overcoming
a large number of difficulties.

The book under review belongs exactly to this latter class,
and is a result of long patient studies of the ancient religion of the
Muandaeans. Members of this community are found settled in
small groups in Mesopotamia and a few spots in Persia, and it is
o sad fact that their already very depleted number becomes smaller
every year. Their religion forms one of the most enigmatic phe-
nomena of the religious life of the Near and Middle East. It seems
ag if the basis of it is of carly Iranian origin, but this nucleus is very
much overlaid with substantial borrowings from the ancient
Babylonian, Christian and Jewish systems. The author took
great pains to record first-hand information about the sect, by ob-
serving their rites, customs, their mentality and religious attitude.
This makes the book extremely valuable, although, perhaps, more
intended for specialists rather than to general reader. 1t offers
all that may refer to the ceremonies, ritual dress, ete., and a good
deal of specimens of the folldlore of the sect, All this is very valuable
not only because things of this kind cannot be properly observed
by a casual student, or o tourist,—they requirc a sort of ‘speciali-
zation ’,—Dbut also because much of what still is in general use may
very soon be forgotten and lost forever, The technicalities of the
different ceremonies, ete., are often very valuable ‘fossils’ of the
earliest strata of the evolution of the sect. And yet they almost
always are preserved only by oral tradition, and only very rorely
described in sancred books. If neglected and discontinued, they
disnppear forever, leaving no trace.

The book is excellently printed, and is supplied with & consi-
derable number of very good photographs, which help much to
understand the text. But at the same time it iy by no means free
from defects, of which a rather unsystematic way of transliteration
i8 not the least, And it seems that while giving the most interesting
details of the outer side of the religion, the author did not pay as
much attention to its philosophical and moral doctrine. But this
may easily be supplemented from earlier publications giving texts

. and translations of the religious hooks of the sect.

By the way, the author repeats tho mistake which can often
be seen in many works,—the terms ‘Parsi’ and ‘Parsism’ are applied
to what really should be called ‘Zoroastrian’ and ‘Zoroastrianism’.
It is true that the Parsis of India form the majority of the followers
of Zoroaster at present. But Persian members of the community
never call themselves ‘Parsi’,—this is an Indian caste name, and
is subordinate to the wider term ‘Zoroastrian’.

w. L

6
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The Types of Sanskrit Drama. By D.R.Mawkap, D.J. Sind
College, Karachi. Published by Urmi Prakeshan Mandir,
Denso Hall, Karachi. 1936. Pp. xi4-211.

This hook with a foreword by Dr. S. K. De takes the study of
the Sanskrit dramatic theory a step forward in that it deals with
Sanskrit Dramaturgy and Histrionic Art—subjects which are not
yet fully explored. The book contains eight chapters, in which the
author attempts to ascertain the nature of the types of Sanskrit
Drama in their origin and development and two Appendices giving
a list of plays quoted in dramaturgical texts and an alphabetical list
of technical terms. The author’s ambition, as Dr. De points out
in the foreword, is not so much to give an exhaustive account or
to mako a comparative study but rather to examine critically the
Sanskrit dramatic theory by an intensive study of the dramaturgic
as well as dramatic texts. 'The author has admirably succeeded in
his modest object and has avoided as far as possible unwarranted
and sweeping generalizations. In the introductory chapter he has
very ably discussed the question of the inter-relation of the three
important phases, in the evolution of the Sanskrit dramatic theory
represented by the terms Nyita, Nrtye and Natya. The documen-
tary evidence brought to bear on this topic is remarkably decisive,
as far as it can be in the present state of our knowledge and goes
a long way to support his conclusion that from the point of view
of evolution first comes Npite, then Nytya and last Nalya. Nrite is
mere dance, Nriya has gesture indicating o particular Bhave added
to it, while Nafye has speech (i.e. dialogue) in addition to thesc
evoking Rase in the audience. His inference that the form of
entertainment based on Nptye must have been called Uparapaka
and the one based on Natya must have becn designated as Ripaka,
is very plausible. The view that Ndtye as a term for drama is
comparatively older than Ripaks seems to be based on reliable
documentary cvidence with the result that Ripakae denotes a stage
of drama more advanced than that represented by Ndlye in so far
as the former includes the whole of the Natya process and adds
to it the element of giving visibility to a particular role of an actor
by dress and such other devices. In the chapters ILI-VII, the
author discusses ten Species of Rupaks with their four derivative
types and twenty-two Upariipakas, giving an exhaustive table
showing various Nyfya types with a complete mastery of details.
It seems from the evidence adduced by the author that one-act
dramas of the type of Bhdna, Vithi, Afika, Prahasana and Vydyoga
are the most primitive types of dramatic forms from which other
complicated types like Nataka and Pralaranae must have evolved.
Among the more complicated types a Prakarana preserves the
coarser and more popular side of life as represented in Bkdna and
Prahasana whereas the Nafaka, in the opinion of the author,
was the literary drama par excellence. In discussing the evolu-
tion of Nrtya-types in the VIIth chapter he is led to believe that
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in very primitive stage Bhdpa had two distinct aspects—one the
terrible or boisterous reprosented by Bhdna itself and the other
the gentle represented by Bhdnikd and that on these two types
all the other Upariipakas seem to be based. The same theory
holds good, according to the author, in the case of Riipakas which
are likely to have evolved from the Bhidna-Riapaka. Bhana in
turn, either as a hasis for Nriya-types or as a basis for Rapake-
types, is to be further traced back to Nrtte divided into Uddhala
and Masrna-types, the first being called Z'dndeve and tho other
Lasya. Tt is thus that he would trace all our dramatic, semi-
dramatic and musical forms to Td@ndave and Ldsys forms. No
doubt the tradition is entirely in favour of this thecory and one
may even say that it is likely to be corroborated by later researches,
but at this stage the very charm and strikingness of it make us
sceptic about its acceptance. Turther one may not entirely agree
with the author when he says that the Nafya form was undoubtedly
gecular in its origin; for he himself admits that Nr{ya-types seem
to be religious and that the earliest NNrita forms, from which Ndatya
has evolved, may have been both religious and secular as the tra-
dition connects them ultimately with the T@ndeva and the Ldasya
of Siva and Parvati respectively. Besides there is hardly any
branch of literature which does not owe its origin and growth to
the intelligent and shrewd priest class of Ancient India. TFinally
the author has proposed four stages in the gradual evolution of
Sanskrit Dramatic Art as follows:—

(1) Natya-type with one actor and one act,

(2) Ndtya-typo with one act and many actors,

(3) Less complicated types of Natya with many acts

nd

a
(4) The full-fledged Natya and Prakarapa types.

This division of four distinct periods proposed by the author
will not be seriously questioned as it is a matter still practically
open to conjecture. Moreover the division is not rigid enough
as not to undergo any process of permutation and combination
in case later researches necessitote such an adjustment.

The author has evidently shown a thorough grasp of his subject:
and any further researches in this line by such a keen student of
Sanskrit Dramaturgy is eagerly awaited.

V. A. GapciL.

Brahmavidya: vol. I, pt. 1 (17th February 1937); the
Adyar Library Bulletin. Published by C. SusBarRaYUDU,
Adyar, Madras.

This is a new quarterly journal started under the auspices of
the Theosophical Society, Adyar. It is devoted to the advancement
of the Sanskritic studies; it proposes to publish old Sanskrit texts
with commentaries and English translation. It will also contain
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description of rare manuscripts in the Adyar Library and reviews
of books, ete.

The first number starts with the publication of (1) Rgveda-
vyakhyd of Madhava (Mandala, I. 1-10), (2) the translation of the
Yoga Upanigads ( Advayatdaraka, Amrtanida, Amyptabindu and a
portion of the Ksuriki) and (3) the Aévalayana Grhya Siitra with the
Bhigya of Devasviimin (pp. 1-8). The first and the third are edited
by Prof. C. K. Raja, M.A., D.Litt. (Oxon). Besides these, it contains
two notes at the beginning, one by Prof. F. O. Schrader of Kiel
‘on the name Kalkin’ and another, which is a sort of brief critique
of the Mysore edition of Dinnaga’s Pramanasamuccaya, by Mr. N. A.
Sastri. At the end, three important Mss. from the Adyar library,
namely Vararuca.nirukta-samuceaya, Nrsihhacampii of Daivajila
Stirya Pandita and Nrsithhavijfidpana of Sri Nrsithha$ramin, are
described ; the first by Prof. C. K. Raja and the last two by Dr.
V. Raghavan.

H. D. V.

Sri Haima-linganuéasana of Kalikila-sarvajiia Hemacandra,
with brief explanation in Sanskrit by Kesaravijaya; Edited by
Upadhyiiya Ksamévijaya Gani and published by Vaidyaraj
V. Mohanlal of Surat, Surat, 1937. Price not given,

This is a handy edition, nicely printed and got up, of Hema-
condra’s Lingdnuéisana. It contains 139 stanzas in different
metres and is accompanied by brief Sanskrit notes prepared by
Kesaravijaye in A.D. 1852, The book aims at teaching the gender
of the various Sanskrit words, which are arranged in 7 groups. It
is well edited by Pandit Ksamivijaya Gani, who has also recently
cdited Haimaprakasa Vyakarana of Vinayavijaya.

H.D.V.

Tatvabindu of Vacaspati, with Tatvavibhdvand by RsrpuTra
ParaMESvARA, both edited by Mimamsdratna V. M. Ram.-
sastri, M.A., with an introduction in English and indexes and
appendices, otc.; Annamalai University Series: No. 3. Anna-
malainagar, 1936. Price Rupces three.

Tatvabindu is an important treatise on the source of Verbal
cognition from the standpoint of the Mimarhsakas, composed by
Vacaspati Misra, who was himself a great Mimarsaka, besides
being very well versed in the other Sastras, and who lived about
the middle of the 9th century A.D. The commentary called Tat-
vavibhavand on it was composed by Rsiputra Paramesvara II,
who probably lived towards the middle of the 15th century A.D.
The present; edition of the Tatvabindu is based on a transcript of a
manuscript of the Tatvavibhavena in the Madras Govt. Mss.
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Library, (the Tatvavibhdvand quotes as a rule, its text in full)
and on the Benares edition of the Tatvabindu.

In his scholarly introduction, the editor gives a comprehensive
and able survey of nearly 70 writers on the Pirvamimimsd, many
of whom are merely known by their names up to now. Besides
in the Appendix I, he gives an alphabetical table of minor authors
and their works, whose dates fall between 1600 and 1850. His full
analysis in English of the contents of the Tatvabindu, given in the
second part of the introduction, will be of great help to the students
of the Tatvabindu, since this is & very difficult book. The varions
indexes and appendices are bound to be extremely useful.

H.D. V.

Sri Prasastisarhgraha: ecdited by AMRTLAL MAGANLAL SHAH,
Ahmedabad, 1937 (Saravat, 1993)., Trice Rs. 5.

This is a collection of about 1450 Pragastis extracted from the
Mss. of the different works of Jain literature. The term Prasasti
is generally understood in the sense of ‘the information given at
the end of his work by an author about himself and his preceptors
and also about the date, etec. of the work itself’. It is, however, some-
times extended to the account given by the scribes of Mss., regarding
the date of the Ms. and some personal history of themselves. The
present; volume mostly contains Paragastis of this latter type. These
were culled out from the manuscripts, which were exhibited at the
general exhibition of the Jain literature held in 1931 at Ahmedabad,
under the auspices of the Dedavirati Dharmiaradhaka Samija.
They are divided into two parts; the first contains 163 Pradastis
from the palm-leaf Mss., while the second contains 1276 Pradastis
from the paper Mss. At the end of the first part, a small artificial
poem in 5 chapters, called Ananda Lekha and composed in Sar.
1694 by Vinayavijaya, pupil of Kirtivijaya of the Tapa Gaccha
is given. Each part is separately paged and indexes of proper
names occurring in the Prasastis are given at the end of ench.

H.D.V.

India: A Short Cultural history. By H. G. Rawrivsow,
C.I.E. Edited by Prof. C. G. Seligman, F.R.S., the Cresent
Press. Pp. xvi44562. Price Rs.30.

The theme of this book is the political and cultural history
of India from pre-historic to modern times. To survey so vast a
subject within the space of about 400 pages is a very difficult task
indeed, and the author himself is not unaware of the fact. The
principal difficulty is, as he notes, as to what to select and what to
reject: and compression of material necessitated by limitations of
space may sometimes result in a distorted picture. On the whole,
however, Mr, Rawlinson has emerged from his task oreditably. He
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writes with sympathy, and even with enthusiasm, though one some-
times feely that in elucidating the form, he has missed the apirit
which lies underneath. His account is balanced, refreshingly free
from bias; the theory of Greek influence on Sanskrit drama,
for instance, hay not been trotted out, and the myth of the Ttalian
architcet of the Taj is frankly rejected. The political history of
Indin is, with considerable success, related to its cultural history,
but the exploits of individual kings and soldiers seem to have
received attention romewhat disproportionate to the scheme of a
professed cultural history of India. Obviously, also, Mr. Rawlin-
son is not fomilinr with parts of the subject; this alone can explain,
for instance, his characterization of Bankim Chandra Chatterjee,
Hari Narayan Apte, and Narmadashankar, as imitators of Scott.
On the whole, however, the work presents a very readable, sym-
pathetic, and faithful account of the long and devious course of
India’s culture, excellently produced and enriched with twenty-
three plates and forty-five smaller illustrations,

M.

1. Ilistorical Selection from Baroda State Records, Vols. 11
(Pp. 151-285) and III (Pp. 287-464). Baroda State
Press. Annas 15 and Rs.1-3.

2. Persian Sources of Indian History, Vol. Il. Ed. G. H.
Khare, Bharat Itihas Samshodhak Mandal. Pp. vi+98.
Rs.1-8.

3. Sivakidleen Patra Sira-Sangraha, Vol. III. Ed. S. N.
Joshi. Bharat [tihasa Samshodhak Mandal, Pp. viii4+
236. Rs.2-8.

These books testify to the unabated interest and activity in
Maratha historical research. The two volumes of Baroda State
records include several papers of value, mostly from the state
archives, and cover a period roughly of three decades, 1769 to 1798.
The period was one of considerable stress for the Gaikwad family,
and its complete history is not yet possible to discern. The docu-
ments here collected throw light on many significant facts, e.g. that
the Gaikwads maintained a navy which was capable of repulsing
the Portuguese, and correct some errors, for instance, as to the date
of Manajirao’s death. They bear witness also to the ravages of a
medieval famine in Gujerat and to Kanhojirao’s administrative
ability. An English résumé of each paper iv appended, and this
together with the indices makes for convenience of reference. The
Persian Sources of Indian History comprises papers in Persian
throwing light on several phases of Maratha history but mainly
on the period of their rise to political eminence. The pnpers are
accompanied by o Marathi translation, and a brief résumé in English;
and the volume should prove useful to those interested in Maratha
history. The last named work is a digest of popers relating to



Reviews of Books 87

Shivaji’s times. The utility of such a digest can hardly be exagger-
ated, but the editor, in summarizing the contents of the different
papers, has brought out only their political significance. But social,
religious and cultural {acts are as relevant to the historian’s purpose
as political events; and the work would doubtless have been more
useful if this fact had been recognized.

The Vaishnavas of Gujerat. By N. A. Taoorri, B.A., D.Phil.
Longmans, 1936. Pp. xvi+4489. Ra.l5.

This work, which comprises substantially the thesis which was
accepted for the degree of D.Phil. at the Oxford University in 1924,
represents a competent endeavour to apply and test the Geddesian
theory and method of interpretation of social phenomena. Its
subject matter is also of peculiar interest and importance; the Vaish-
navas of Gujerat, as the author observes, are ‘a typical example of
communities having thoroughly adapted themselves to a definite
mode of life, and being then called upon, or forced, to readjust
radioally their habits and ideas to meet new conditions and circum-
stances arising from contact with strange peoples and strange civili-
zations and cultures’. This cultural invasion the Vaishnavas,
like the other communities, resisted for long, doggedly trying to
persevere in their ancient ways of life and thought; but that rosist-
ance is getting feebler every day. Dr. Thoothi’s survey of their
habitat, religious organization, their conceptions and habits of life,
social organization, and their literature and art, forms an interesting
and valuable record.

Hindu Mysticism according to the Upanisads. By MarnNDRA-
NATH SIRCAR, Professor of Philosophy, Presidency College,
Calcutta. Published by Kegan Paul, Trench Trubner & Co.,
Ltd. 1934.

This book like three other books of the same author dealing
with Indian Philosophy, is a valuable contribution to the study
of Mysticism in general and to Hindu Mysticism in particular.
It mostly contains articles published by the author in different
Oriental journals and presents in twenty-six chapters neither the
growth nor the history of Mystic thought in India but rather different
aspects of Hindu Mysticism as they are represented in the Upa-
nisads. The author does not make any startling innovations
which may give rise to controversy but tries to interpret the
Upanisadic view faithfully and correctly with an unbiassed mind.
He rightly points out in the Introduction that Truth cannot be
won by intellect and that the Upanisads do not give any logical
gystem but are full of intuitions and revelations. Mysticism is
defined as the direct awarencss of reality conceived as Truth and
Mystical consciousness is the method of apprehending this Truth.
The end of Hindu Mysticism is not, therefore, different from that



88 Reviews of Books

of Philosophy. The first dawn of Mystic life begins with the sub-
limation of nature and its culmination is marked by an intuitive
appronch to Truth, the Absolute. Intuition in the Upanisads
is no process in time but has the sense of transcendent existence.
Tt is superior to revelation because the latter is a process whereas
the former is not. The Upanisads have, indeed, recorded the suc-
vessive stagos of knowledge as instruction, ratiocination, contem-
plation and intuition. The final stage of intuition is attained when
a Mystic passes from the positive qualification of the Atman as
all-knowing and all-seeing to complete transcendence, the height
of existence indicated by Silence. Before this stege is reached
the Upanigads lay down two Paths for a Mystic during the period
of training and transition:—(1) The path of direct realization of
Truth; (2) The path of indirect realization. These two paths
correspond really to two attitudes, the transcendent advocated by
Sankara and the theological adopted by Ramanuja. The former
is akin to a line of philosophic and transcendent intuition to be
preceded by critical analysis, reflection and meditation and forms
part of Pard-Vidya while the latter is a line of synthetic intuition
to be preceded by the method of psychic penetration and contem-
plation and falls within the region of dpard-Vidyi. In the sphere
of Pard-Vidyd direct knowledge leading to final delivernnce from
the bondage of the World plays an important part and on the
other hand in Apara-Vidyd UrAsANA by progressive assimilation
of life and delight places the Mystic in tune with the cosmic life.
The TUpanisads prescribe various forms of UPpAsaNA for the
complete melting of our former being and the re-moulding of it in
divine harmony. It is noteworthy that in the life of a Hindu
Mystic UrAsaNA stands mid-way between activism and transcen-
dence. Closcly related to these two attitudes is a question of ways
of Exit from the World. Two paths of spiritual evolution, viz.
the path of the Gods and the path of the Pitrs, are prescribed in the
Chandogyopanisad for o Hindu Mystic at the time of departure
from the World. The choice between the two paths is governed by
a particular attitude ho takes up in life here. The souls trained in
Karme follow the path of the Pitrs while those disciplined in the
various UPASaNZAS pursue the path of the Gods. The Jivan-mukia
who, on the other hand, has realized what transcendence is and is
not active in the usual sense but merely exhausts his residual
Karma, attains salvation immediately after death.

This is, in short, a very brief outline of the life of » Hindu
Mystic drawn from the twenty-six chapters that the author has
devoted to the subject of Hindu Mysticism. The method of pre-
senting the subject-matter in the form of writings contributed to
different journals and brought together in this volume has neces-
sarily involved a lot of overlapping and repetition. Tor instance,
the matter treated in chapters XII, XIV and XX could have been
brought under one chapter; similarly the chapters XV and XXV
should constitute one and the same topic. Apart from this defect
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the volume, on the whole, makes a very interesting and enlightened
reading for all those interested in Philosophy in general and Mysti-
cism in particular, Especially it renders a distinet service to Indian
Culture in so far as it gerves to bring vividly before Western minds
the wisdom of the Hindus as revealed in the inspired utterances of
the Upanisadic Seers. The author has pointed out correctly,
indeed, that ‘Truth is more than value. Values have no place in
the transcendent reality. They are personal, Truth is impersonal.
Truth is Absolute’. Again in the Chapter XTI it is rightly suggested
by the author that conflict between the sensible and the super-
sensible seems to be permanent in the Platonic Mysticism. So it
is in Christian Mysticism. The Upanisadic Mysticism, on the other
hand, does not accept the division of existence into the sensible and
the super-sensible, The sensible is the shadow, not the reality.
Nay, the sensible finally resolves into the super-sensible when the

Mystic sense dawns upon us.’
V. A. GapeIL,

Suvarpabhasottama-Sitra, das Gold-glanz Siitra, ein Sanskrit
Text des Mahiayina-Buddhismus, nach den Handschriften und
mit Hilfe der Tibetischen und Chinesichen Ubertragungen, her-
ausgegeben von Johannes Nobel, Leipzig, Otto Harrassowitz,
1037.

This is a splendid critical edition, prepared by Professor
Johannes Nobel and published by Otto Harrassowitz, of o popular
Mahiyana Buddhist Text considered to be one of the nine Dharmas
of the Nepalese Buddhists. It is based on six paper manuscripts
(ABCDEX) and one palm-leaf manuscript (G), all written in
Nepalese script, and some Tibetan and Chinese {ranslations of the
Satra. The manuscripts of the text teem with variant readings
and—what is worse—all the available translations of the Text
seem to be replete with several unwarranted additions, of para-
araphs and even chapters, to the original Text. In the Comparative
table at the end of the book, Prof. Nobel has shown how the
Sangkrit Text, as preserved in the palm-leaf manuscript (G),
consisting of cighteen (or nineteon) chapters has swollen in the
Chinese version of I-tsing (late in the seventh or early eighth
century A.D.) to as many as thirty-one chapters. Prof. Nobel
suggests that the comparative study of the Tibetan and Chinese
translations shows that the Chinese translation of Dharmaksema
(Dharmarakga, according to Hokei Idzumi) and one Tibetan
translation which he styles 'Tib. I, come closer to the Sanskrit
Text as preserved in the palm-leaf manuscript (G).

The earlicst Chinese translation of the book was made by
Dharmakgema, who went to China in 414 A.D. and was assassinated
in 433 AD. The second Chinese translation was made by
Paramartha, who went to China in 548 A.D. and died there in
669 AD. The third was done by Yafogupta, with whom
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Jhdnagupta (who died, in 605 A.D., at the age of 77) collaborated.
There was later a synthetic edition undertaken by Pao-kuei (597
A.D.), who put together all the earlier editions and added some
new chapters. A fuller translation still was completed by I-tsing,
who travelled in India during 671-695 A.D. and died in China on
his return to his country, in 713 A.D., at the age of 79. Though
I-tsing did not pay much attention to the corrupt and unintelligible
readings in the text before him, this much is certain that he must
be eredited with having made the text more widely known. TFor,
on his translation are based several translations in other languages.
It has been already said that many additions were made in I-tsing’s
version.

There are three Tibetan translations, and oven a fourth one
of only a part. The oldest translation styled Tib. I was, according
to Tibetan tradition, undertaken in the reign of a Tibetan King
who ruled from 705 to 756 A.D. This is considered to be a very
reliable text and approaches the Sanskrit text as preserved in the
palm-leaf manuscript. This is very valuable in controlling the
doubtful readings of the Sanskrit text. The second version, Tib. IT,
obtained directly from Sanskrit, was completed in the reign of
King Ral-pa-can (804-816 A.D.), by Jinamitra, Silendrabodhi and

Ye-Ses-de. This second edition differs from the first only in
this respect that it is an enlarged and carefully revised edition,
containing new passages insorted in the first edition. The third
and the fourth translations are derived from I-tsing’s Chinese
translation. The Tibetan tradition was a living one and its sound-
ness is proved by the agreement between the two Tibetan transla-
tions and the palm-leaf Sanskrit manuscript.

The popularity of this Text of the Buddhists is further proved
by translations in other langueges. An Uigur translation of I-tsing’s
version is published in the Bibliotheca Buddhica. Sowme fragments
of the same were discovered in the finds of the Third German
Turfan Expedition. It was first taken cognizance of and partly
published by T. W. K. Miller. This translation is based on
T-tsing’s version, not directly, says Prof. Nobel, but through
Tib. IIT or IV. TFragments of Soghdish, West-Mongolian languages
have been discovered. There are also translations in Mongolian,
Manchurian and Japanese languages. One in Khotan-Sakish
speech is interesting from the linguistic point of view as well as
from the point of the historic study of the Text.

That this Sttra, known as Konkomdkyo in Japnn, was long
respected in that country is proved by the fact that Prince
Shotoku built the temple Shitennoji. The Temple of the Four
Guardian-Gods, now called Tennoji, in Osaka, about 585-587 A.D.,
for a victory that he obtained over his enemy. Now this name
secms to have been derived from the sixth chapter of the book,
Suvarnabhiisottama. The Four Guardian-Gods in that chapter
guarantee that wherever the Sitra is (read or listened to with
great respect) there they would themselves see that victory for
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the worshipper and defeat for the enemy are assured. The Siitra
came to be respected by the royal families in Japan as well as the
countries where it was handed down. Another reason why it was
regarded with great respect is that it contains a chapter (XIIth,
Devendra-samaya) which  gives advice to royal families
(Rijasdistram pravakgyami sarvasattvahitamlkaram XII. 1).

The earlier editions of this text are:—

(1) Suvarnaprabhi, First Fasc., edited for the first time by

aratchandra Das and Saratchandra Shistri (Calcutta

1898, Buddhist Texts published by the Buddhist Text
Socicty of India). This book remains incomplete.

(2) Survarnaprabhisa Sitra, first prepared for publication
by Prof. Bunyiu Nanjio and after his death revised and
edited by Hokei Idzumi, under the uauspices of
Keimeikwai, the Eastern Buddhist Society, Kyoto,
1931.

Prof. Nobel does not seem to have much utilized these texts,
particularly the latter, while determining the readings accepted in
his text. As has been already said above, the manuscripts show a
great many variants as indicated by the editor in footnotes, which,
by the way, contain roughly speaking, matcrial by way of critical
apparatus, three times the size of the original text. Therc appears
to be hardly any agreement in the readings accepted by Prof.
Nobel and the readings adopted by Idzumi in his edition. Where-
ever the manuscripts used by the cditor do not point to a certain
definite reanding, he chooses his own on the authority of the Tibetan
or Chinese translations. At times he also indicates that the reading
suggested by him is uncertain, as for instance in XTI. 42 sanndramya.
He does not seem to be taking any notice of the readings given in
Idzumi’'d edition. In XII. 9 he accepts the reading rgjdndm (?)
sambhavam vakgye. He refers to the reading ndrip@n in the foot-
note, but does not refer to Idzumi's reading ndrdndm. So also he
has no note to discuss the reading balabhdaryavirodhineh of Tdzumi
instead of karabhuyus tathaiva ce in XII. 32. There is uncertainty
even with regard to the exact wording of the title of the book itself.
The manuscripts (BDI) give the title Survarnaprabhiisottama-
siitrarija, while the manuseripts (ACF) and the palin-leaf manuseript
(G) suggest Suvarna-[pra]bhisottama-Siitrendraraja. Idzumi
accepts the title Suvarnaprabhiisa Siitra. In the fragments
discovered in Central Asia, it is called Suvarnabhisottama, which,
according to the editor, is the original title of the book.

The whole of the text is a strange mixture of older and later
material and, as has been already suid above, several paragraphs
and chapters have been added to the original text. Chapters 1I-V
scem to be giving the essential teachings of the Mahiyiana School,
while the remaining chapters have been added from time to time
and do not form an essential or indispensable portion of the text.
‘They are concerned’, as Mr. Idzumi observes in the Introduction
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(p. xiv) to his edition of the text, ‘with the promise of various
celestial beings for the special protection of the devotees, the
stories of those Buddhist followers who put into practice the
teachings of the Siitra and eulogies offered by various beings celestial
and demoniacal. A text composed of such diverse material is
liable to be indefinitely augmented by later hands’. The Buddhist
principles dilated upon in this text arc in agreement with those
given in other Mahiyana books like Saddharmapundarika,
Bhadracaripranidhina, or Prajiapdramitd, and readers may bo
referred to Idzumi’s edition for the detailed information.

The first. chapter tells us the advantages that accrue from the
recitation of tho text and we would ordinarily expect such things
at the end of the toxt and so it is suspected to be a later addition.
In the second chapter where Ruciraketu Bodhisattva raises the
point as to why the life of the Buddha was limited to eighty years,
when abstaining from murder (pranitipiita-vairamanam) and giving
food (bhojana-pradana) (which he both fulfilled) were considered
to be sufficiently strong reasons for a very long life, we are told
the Mahayina doctrine that the Buddha was none else but the
Dharma-kiya itself (Dharma-kiayo hi Sambuddho dharmadhitus
Tathigotah | Idréo Bhagavatkiya 1dr$i dharmadeéana) and that
ng such he was eternal (Acintyo Bhagavin Buddho nityakayas
Tathigatah). The third Chapter of the Golden Drum (Survarna-
dundubhi) forms as it were the kerncl of the whole Sitra. In
stanzas 5, 37 and 39 we get a clue to the title of the Sitra
[Suvarna-bhiasottama-dundublena §@myantu dukkhistrisahasraloke
(5); Svarnabhisottamd nima sarvakarmaksayamkari (37); Desay-
isye imam defanim svarnahisottamim dubhim (39)]. The fourth
chapter is move or less a stotra, a devotional hymn of the Buddha.
The third and the fourth chapters agree with another Buddhist
work of 62 stanzas called Bhadracari (for which see Nanjio, no 1142).
The ffth chapter deals with the doctrine of sinyatd. The sixth
Caturmaharijaparivarta is the longest chapter and deals with the
efficacy of the Suvarnabhasottama-siitra, which when read or
listened to with great respect Las the power of dispelling enemies
and the Four Mahiirdja gods themselves guarantee success to the
person devoted to the Satra. Chapters VII, VIII, X and XI are
closely related to the VIth and are devoted respectively to Sarasvati,
Sr1, Drdha and the Yaksa.Chief, Samjiiaya, who arc all equal
partisans of the devotees of the Siitra. In Chapters VII and VIII
we also find the dhéranis reproduced from the Tibetan version.
The scparnte oxistence of the IXth chapter is doubtful and some
would rather join it with the preceding or the following. The
XITth chapter, as has been already pointed out above, lays down
the rules of rijasastrn. The next two chapters are moro or less
extolatory, telling us the advantages that are derived from devotion
to the Siitra.

Strictly speaking the text seems to be ending with the XTVth
chapter and a new text appears to begin with the XVth. Chapters
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XV and XVII tell us how the ten thousand fishes had become gods
through the kindness of Jalavihana. 1n the latter there is a refer-
cnce to the Mahayina and the Law of Causation is reproduced.
Chapter XVI relates to a medical topic. Chapter XVIII tells us
the story of the Great Being (Mahasattva) sacrificing himself before
a hungry tigress, that was bent upon devouring her young ones.
The last Chapter XIX is again a stotra extolling the merits of the
Tathigata or the Buddha.

Like many other early Buddhist Sanskrit works such as
Divyavadina, Lalitavistara, Mahavastu, or Sikgisamuccaya, this
work also seems to be based upon one in an old dialectical variation
of Sanskrit and the editor suggests that the oldest document of
the Siitra betrays an interesting stage of the dialectical forms of
Sanskrit and that the present Nepalese manuscripts reveal the
Sanskritization on a large scale and that the earlicr dialectical stages
are visible only occasionally. Traces of the old Pali-Prakrit
dialect may be discovered in the following examples:

Yattegim prasrtam bhoti (L. 19); vynsaniigatd nirbhayd bhontu
sarve (III. 80); dve iirddhvagami dve Zegthagdn:i (Poli hetthd, V. 12);
krtafijalic bhaitva sthihite@ (Pali thahitva) raja (XIIT. 21); darsitan:,
supindgntare (XIV. 13) supina-svabhavah (XIX. 29). Careless-
ness about grammatical rules also is observable as in Chap.
XVII, p. 200, lines 5-6 ‘Aham ... tena samayena jalavihanah
Sregthidarako’bhiit’.

At the end of the book the editor hus added valuable appendices
such as a photographic reproduction of some of the pages of the
palm-leaf manuscript, a section on the relation between Tib. ITI
and Tib. IV, reproduction of stanzas 77-87 from Atthana-jataka,
names of some of the things used in magic craft, the text of the
Dharanis in the Chinese transcription, last stanzas of the text as
per version of Dharmaksema, etc.

We bave indeed to be very thankful Lo the learned editor for
giving us an excellent edition of the Suvarnabhisottama Statra with
all the critical apparatus that was available to him.

P. V. Bapar.

Dharmako$a. Vol. 1, Part1: Vyavahdrakanda—Vyavahara-
matrika. Edited by LAXpMANSHASTRI JOSHI TARKATDERTHA.
Published by the Prijia Pithasila Mancala, Wai 1937.
Pages XXXIV 4 30 + 698 - 19 + 84 4 72 + 4. Size 7}"
x10}". Price Rs.16.

The history of Hinduismn, as the learned editor of the
Dharmakoga has justly pointed out in the Introduction (p. iv)
to the first part of its first volume, which has just been pub-
lished by the Prajiia Pithasili Mandalo of Wai (in the Satara
District of the Province of Bombay), comprehends a detailed study
of the family rites and religious usages, of the obsequial rites, of the
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sacrifices, of the festivities and modes of worship, of the fasts and
the pilgrimages, of the religious faiths and of the gods, of meta-
physical speculations and the philosophics, of the rules governing
the conduct of the individual towards the family, the caste or
society, of ethics, law and politics and of all the social institu-
lions of the Hindus. The so-called ‘religious’ literature of the
Hindus supplies all this material and much more. The capital
difficulty, however, in dealing with this conglomerate of vastly
interesting matters has been that one has to collect those precious
little graing of information on any single requisite peint from an
alarmingly massive pile of docunents, at present obtainable, for the
most part, in o carelessly edited and badly printed shape.
Theoretically these ancient texts are of course available to anybody
who wishes to consult them ; but as a matter of fact, owing to the
woeful lack of properly equipped libraries in India, they are not
obtainable except with the greatest difficulty. Under these
circumstances we cannot be sufficiently grateful to the enterprising
organizers of the Dharmakosa for their laudable efforts to place in
the hands of the students of the history of Indian law, ethics,
sociology, religion and philosophy—in other words of Indian
culture—a classified digest of this vast material in moderately
priced and neatly printed volumes, surprisingly free from printing
mistakes. Some idea of the extensive scope of the work and the
amount of labour involved moy be had from the stupendous
bibliography of works consulted, numbering nearly 120 Sanskrit
texts, including such encyclopedic works as the four Vedic
Samhitds in their various recensions, together with their Brih-
manas, Aranyakas, Upanisads and the medieval commentaries
thereon, besides the Mah@abharata and the Ramayana, and quite a
number of the Purinas, Agamas and the Tantras! The excerpts
from the original texts and the commentaries have been so
arranged in this new cncyclopedia ol Dharma that the reader
automatically finds the facts, connected with each topic succes-
sively dealt with, as far as possible chronologically arranged.
As the editor has pointed out, this encyclopzdia will therefore
provide material for a historical study of three topics of the highest
cultural value, namely: (1) social institutions; (2) political insti-
tutions ; and (3) religion, ethics and philosophy, of ancient India.
The material pertaining to these topics has been arranged in the
following main divisions: (1) law and administration; (2) duties
of the castes and the #sramas; (3) dutics enjoyed in the Purinas
and the denominational texts of the various sects; (4) expiation;
(5) the discipline proparatory to final liberation; and finally (G)
the sacrificial rituals.

Of the dozen or more volumes which the work will comprise,
this is the first, and it deals with what is technically known as
Vyavahdra, which may be rendered as jurisprudence and legal
procedure. This volume is of the greatest importance for a his-
torical study of ‘the position of the individual, of the family, of
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the class and the race’, in the Indian society. In the days that
immediately preceded the Mahomedan invasions, the Hindu legal
literature, as is well known, had attained the fullest growth, and
the present volume assembles in a convenient form all the available
material for a close study of this voluminous literature almost in its
entirety.

En passant it may be pointed out that this new Dharmakosu
is going to bo a rcal god-send for the editors of that other venerable
old encyclopxdin of Dharma which was known to Indian antiquity
under the name of Mahibhirata, the lipic of the Bharatas, which
in the guise of telling a fascinating story expounds the whole of the
Hindu Dharma in all its multifarious aspects. I shall give just one
illustration to show how the Dharmalkoda is going to be useful to the
Critical Edition of the Mahibbarata. When, in the course of
editing of the Adiparvan, I came across, in the Sakuntalopakhyana,
the stanza ddityacandrdv anildnalan ca, ete. (1. 68. 29), I had a
vague impression that I had seen the stanza clsewhere, but search
as I would I could not trace it. It was therefore o real surprise and
pleasure to me to find in the Dharmakosa full references given to
the following 18 works in which the stanza is cited, in some of which
it ocours twice: Mitaksgard, Aparirkw, Vyavahara-kalpataru, Smrti-
candrikd, Pardsara-madhava, Vyavahira-nirnaya, Smriti-cintimani,
Nrsihhaprasida, Divya-tattva, Sarasvati-vilisa, Vyavahira-
saukhya, Viramitrodaya, Vyavahara-prakisa, Vyavahara-udyota,
Vyavabara-mayiikha, Vividatandava, Vyavahira-samuccaya and
Agni-purana. And these works show the same variant anilo’'nalas
ca and entlinalew ca, with of course a sporadic transposition of
anile and anale. This is an easy and straightforward stanza,
which does not offer any special difficulties in point of either reading
or interpretation. But there is many a stanza in the Satasihasri
saihhitd, which offers difficulties to both, stanzas which the late
laomented Chintamanrao Vaidya was in the habit of calling kiita-
flokas—the 8,800 §lokas introduced by Bhagavan Vyisa to dis-
comfit his divine amanuensis Ganesa, who had shown such unseemly
hurry (Adi, Appendix I, No. 1 footnotes)—stanzas which the late
Bharatacharya could not understand and therefore thought were
recondite, but which are mostly merely corrupt. In these cases it
would be most useful to know the readings of the stanza in other
places and the interpretations given by different commentators.

We take this opportunity to congratulate the Editorial Board
of Dharmako$a on the successful production of this first part of the
first volume and we trust that the organizers of the project will be
well provided with the means to carry on expeditiously to comple-
tion this most valuable encyclopadia of Indian antiquities, which
promises to bocome an indispensable work of reference to the futuro
historian of Indian culture.

V. S. SUKTHANKAR,
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