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URVASI AND PURURAVAS

By D. D. Kosamnpi

Onc of Kalidasa’s finest plays, the Vikramorvasivam, has for its theme the
love, separations, and final reunion of King Puriiravas of the lunar race and
the nymph Urvadi. The apsaras, on her way to heaven, is ahducted by the
demon Keéi, from whose clutches the mortal king rescues her.  This led to
their falling in love.  She finds the divine city of Amarivati no longer attractive,
and proves her lover’s reciprocal sentiment by a masked visit to his park.
From the joy of this discovery, she is recalled to heaven, to act the part of
Laksmi in a play staged belore Indra. But the divine stage-dircctor Bharata
sentences her to assume human form for mispronouncing Visnu’s name Puru-
gottama as Puriiravas. The curse is no great burden, as it enables her to
mate with Puriiravas, but the course of their true love is interrupted again and
again. The heroine is turned into a vine, but restored to her husband by a_
charmed jewel. The jewel is stolen by a bird of prey ; the bivd is found shot
dead by an arrow bearing a legend which tells the king that Urvasi has borne
him a son. This means another reunion, which would be terminated by
Urvaéi’s restoration to heaven ; but Indra, having a war on his hands, allows
her to remain on earth till her husband’s death.

This crude analysis of a beautiful play by onc of the world’s great pocts
and India’s great dramatist does no justicc to the consummate skill with which
the theme is handled and embellished. What intcrests me here is the theme
itself. It can be traced right back to our oldest extant records, namely the
Satapatha Brahmana and the Rgveda. The oldest report still contains some
features of the play, being a dialogue between the two principal characters,
totally foreign in appearance to anything clse in the Rgveda. The action
takes place at a crucial moment when the hero pleads with the heroine and
she refuses his request. Thus the happy ending is a much later invention.  As
we shall see, there is a greater change than this in the structurc of the story.
This change reflects precisely the difference between Vedic socicty and the
Gupta period, being in fact a transition from ritual to drama.
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2. KarLipasa’s TREATMENT

The theme attracted Kailidasa sufficiently to be treated more than once,
being for him simply the reunion of lovers separated by circumstance, or by
disfavour with the gods. On the purcly human level, we have his play the
Aalavikagnimitra, which contains some of the most brilliant and moving passages
composed by the poet. There, however, the heroine is a princess forced to
serve as a handmaid.  On the other hand, the S@kuntala finds the hero unwill-
ing to recognize cither his wile or their son after a period of separation, some
petty miracles being needed to bring him back to his senses. However, the
lovers are always roval, the entire level is that of the court, but for an occasional
scene in the forest or a hermitage. The king is always noble in character
with his full complement of courticrs. In two of the three plays, there is at
least one other queen between the two lovers, a variety of the eternal triangle
that caused no difficulty in polygamous society, for the extra qucen yiclds
gracefully while still remaining a queen.  The characters are certainly oriented
towards the contemporary reigning [amily, presuinably the Guptas, as is seen
from the language, and the title Vikrama. Also by the fact that Puraravas
is the founder of the lunar line of kings while the son of Sakuntald is Bharata
(the cponymous ancestor ol the greatest Rgvedic tribe) who is again enrolled
into the Soma line of descent. The women and servants speak Prakrt, a
practice which reflects a situation prevalent to this day in many parts of the
country where formal school education has not yet made its way or is still con-
fined to the males of a small upper class. T'or example, the men of the land-
holder class in Goa believe their language to be Marathi or Portuguesc,
_ according to their religion, but the women spcak Konkani.  Similarly in many
parts of the Gangetic basin, where the Hindi spoken by the men of the upper
class differs very much from that spoken by the womenfolk, and of course from
that of the peasants. But the aristocrats also generally speak the supposedly
cruder language or dialect, particularly when addressing women or servants,
which never happens with Kalidasa or any of the other Sanskrit dramatists.
We have here one of the concomitants of a peculiarly Brahmanic renaissance,
which did its best to create a class language, refusing to acknowledge the failure
that was absolutely inevitable. Their only success was in prescrving a dead
language for religion, as with Sumcrian for the pricsthood in Mcsopotamia.
The Sanskrit renaissance was due in lact to concessions made to the popular
idiom such as Maharastri or its prototypes. Language is a means of communi-
cation for the whole of socicty. Tt develops, just as does value and the concept
ol moncy, from social intercourse.* At most, a class can mark its unity by
mcans of a specialized vocabulary, or a particular accent, but both must belong

* K. Marx Capital 1.1.1 “*Value does not wear an explanatory label.  Tar from it, value changes
all labour products into social hieroglypas.  Subsequently, people try to decipher these hicroglyphs,
to solve the riddle of their own social product—for the specilication of value is just as much a svcial pro-
duct as language is”’ ; cf. also J.V. Stalin {on Marxism in linguistics, Soviet Literature, 1950, 9, pp. 5-31.
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to the whole of their society for comprehension. In much the same way, no
class can have a special currency for itself, nor can it monopolize all the means
of barter-exchange (moncy) in thercalm. Kalidasa, thercfore, has not even
depicted his own times very carelully, beyond the brahminized concept of
a roval court. But in the carliest times the story could not be meant to deli-
ncate a royal court, which had not come into existence. Though the scrip-
turcs in which it scems to originate became a monopoly of the Brahmin class,
their purpose was liturgical.  So, we have to look much deeper into the details
of the story, and into their historical development, beforc coming to any under-
standing ol'its origin.

3. MODERN INTERPRETATIONS

Before trying our own analysis, let us consider what has been done by
scholars of repute. Keith! admits that the explanation does not suffice
for the earliest stage ; the Rgvedic hymn is ‘of considerable interest and obs-
curity’.  He finds the sun-dawn myth ol Weber and Max Muller ‘quite un-
nceessary.”  The whole story has no deep significance according to him :
“The hymn clearly refers to one of those alliances of nymphs and men, which
ire common in all literature as in the stories of Thetis and of the German swan
maidens, who often for as long as seven years arc allowed to stay with mortal
men. . ..the taboa of secing the hero naked is of interest and primitive in
nature. ... Puriravas is simply a licro, not nccessarily ever a real man, but
conceived as onc : later tradition derives the lunar race of kings from him.”
‘The trouble with this is that it explains nothing. If the legend is common,
and primitive, it has to have some fairly deep signiiicance, particularly in view
of its later survival and repetition in different ways.

Max Muller? had a very simple formula for these primitive myths,
which he succeeded in translating into purely almanac language : “Thus—
*Urvasi loves Puriiravas’ meant ‘the sun rises’ ; ‘Urvaéi sees Puriaravas naked’
mcant ‘the dawn is gone’ ; ‘Urvasi finds Puriiravas again’ meant ‘the sun is
sctiing’.  Against this sort of fatuous equivalence, as in the Nirukta and
Kumarila, there is no argument. Muller, however, gives an abstract of Kali-
dasa’s play, yet only explains the Satapatha legend ; for there is no mention in
Kalidasa of the taboo against Urvasi seeing her lover naked. Just why the
simple sun-dawn myth had to undergo all these changes doesn’t transpire
from a reading of Muller’s critique.

VAL B KReith o The Religion and philosaply of the Veda and Upanishads, Harvard Oriental Series
vols. 31-320 Ciuabridge, Nass, 19255 p. 183,

1 Max Muller : Chips froma Gerinan workshop (London 1865}, Vol.ii, 2nd ed. pp. 117 T, parti-
culatly p. 13v.,
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This is not to deny cither Muller’s substantial contributions to Indic
philology or the legend’s similavity to a sun-myth. To Muller, India owes
the first complete cdition of the Rgveda, the circumstances being explained
in detail in the very book cited : the Veda was generally misquoted by learned
Brahmins who uscd this method at will to refute any inconvenient legal decision
supported by the Manusmrti or similar works, and even to justify the practice
of widow-burning (sati). The East India Company’s officers forbade the
latter practice, but wanted as far as possible to yield to Brahminism, as it was
always a convenicnt Lool for subjection of the ‘natives.” So came into existence
Muller’s edition of the Rksanhita, giving the Brahmins themselves a complete
text which hardly any of then possessed in Bengal and none could have edit-
cd there at that time. One may note that it was the Germans who took and
maintained the lead in Indic studics, though one should have expected British
scholars to occupy that position. The British attitude is shown by Colebrooke’s
sncer against the Vedas, “They arc too voluminous for a complete translation
of the whole ; and what they contain, would hardly reward the labour of the
rcader ; much less, that of the translator.” The contrast is surely to be explain-
ed by the saticty of a nation which had completed its industrial revolution
and wanted only to exploit its colonies, as against a nation that had begun to
catch up with and surpass its older rival by means of superior technique, which
necessarily implied the profound scientific method and outlook that charac-
terized Germany of the last century.

Now, if the difference in the means of production explains so much even
in the attitude of modern European scholars, is it not necessary to ask just
what differences in social structure prevailed at the various stages of the Puri-
ravas-Urvasi legend ? But this is preciscly what has not been done. As we
saw, Keith never gave the matter a thought.  Geldner, whose account repre-
sents the heaviest labour of mature German scholarship, * saw nothing essen-
tial in the carliest version that did not survive in its developments. To him,
the whole cpisode was just one more of many such Itihdsapuranas. The same
attitude led Geldner to sec a far greater continuity between the Veda and
later Sanskrit literature, just as Sdyana did, than the facts (as now exemplified
by archacology) justify. When he said (p. 244) of Urvasi “Sie vermag die
Natur der Hetire nicht zu verleugnen,” did he realize that the hetaerism
(strictly speaking, hierodule-prostitution, but I shall continue to use “hetaera”
loosely) originates in, and in many parts of India still remains connected with,
temple cults ; at the earliest stages, with the cult of the mother-goddess ? For
our purpose, Geldner’s main service was a painstaking report on the principal
versions of the story ; to these we may proceed forthwith, with the remark

3 In R. Pischel and K. F. Gekiner, Vedische Studien, vol. T, Stuttgart 1889, pp. 243-205, Here-
alter, Rgveda references will be indicated with or without the preceding abbreviation RY.
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that Geldner’s essay well repays close study in spite of its insufficient explana-
tion of the original legend.

4.  VERSIONS OF THE STORY

Geldner reported upon cight different sources, in his order : 1) the
Satapatha Brahmana 11.5.1 {I. 2) The Kathakam, 8.10. 3) Sadgurusisya’s
commentary to the Sarvanukramani. 4) Harivamsa (noting virtual identity
with the Vayu-purina 2.29). §) Vispu-purina 4.6.19 . 6) The Brhad-
devata. 7) Kathasaritsigara 17. 4. 8) The Mahabharata (Crit. ed.1.70.
16—22).

Of these, the first is given at the end of this section for comparison with
RV.x. 95, from which it shows some important differences, even at so early
a stage. Geldner noted that accounts 1,4,5 follow much the same lines, 2 is
a dry cxcerpt; 3 adds the story of Ila, a son of Manu metamorphosed into a
woman by stepping into a grove sacred to the mother-goddess Parvati, and in
that state bearing Puriravas as a son to Budha ; 3 also gives a motif to the curse
upon Urvaéi by adding the legend of Vasistha's birth from the combined
semen of Mitra and Varuna poured into a kumbha.

The most important admission made by Geldner is that there are essen-
tially two versions of the latter half of the legend, of which the older was tra-
gic. The lovers never were united, at lcast in this world. Of course, this can
be seen by any translation of thc Rgvedic hymn, but it is essential to know
that it survived in Indian tradition though Kalidasa could not accept it for
his romance. What the German scholar failed to inquire was what was sup-
posed to have happened, in the original version, to the pair alter they parted.
On this point, the Rgveda gives no direct information while the Satapatha
Brahmana ends by saying that Puriaravas himsell became a Gandharva by
performing the correct sacrifice ; the Gandharvas are the superhuman beings
assigned as natural consorts to the Apsaras, but some doubt is added as to exactly
what happened by the further statement that anyone who sacrifices in the man-
ner of Piiruravas becomes himself a Gandharva. However, Geldner should
have followed the Mahiabharata version further in the Purapas. The rela-
tionship is rather confused, in the abscnce of any extensive analysis ; but spe-
cimen legends have shown that the Mahabhiirata in its critically edited form
contains the source of many important puranic storics, though both may be
derived from some older common source. The epic says briefly (Mbh. 1.70.
16—22) that “the learned Puriiravas was born of I1a, who was both his father and
his mother, or so have we heard. Ruling over (asnan) thirteen islands of the sea,
the victorious one was always surrounded by superhuman powers, though
himself human. Intoxicated by (his own) prowess, he crossed the Brahmins,
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torc their treasures from the Brahmins in spite of their protests. O king,
Sanatkumira, having come from the Brahma-world, gave him advice which
e did not take. Then cursed by the angered sages he was at once destroyed,
he the king who had been overcome by greed and lost his reason by force of
pride. Thesame hero brought from the Gandharva-world, along with Urvasi,
the fires arranged into three for sacrificial purposes.  Six sons were begotten
of Aila (Purtravas) : Ayu, Dhimdn, Aindvasu, Drdhiayu, Vanayu, and Sruta-
yu, the sons of Urvasi.”

Of these six sons, only Ayu is known at the earlicst stage ; secing that the
last three have @yu as termination of a compound name, it may be admitted
that an Ayu tribc derived their descent [rom Urvasi and Puriravas. At
least two of the Puranas allow this story to be traced, the direct influence
being proved by the fact that there the Nahusa story follows immediately
afier, as in the above Mahabharata section. The moral of both epic and
purdanic narrative is that it is dangerous for any king to rob Brahmins, to tax
them, or levy forced labour.  But the Viyu Purina i.2.13-21, which is copied
with only trifling variants by Brahmanda i.2.14-23, gives the exact manner in
which Purivavas came to die. His greed for treasure was never satislied.
Once, while hunting, he stumbled upon a golden altar made by Visvakar-
man at which the scers of the Naimisa forest were sacrificing, and tried to
logt that. The angry sacrificers struck him with the sacrificial grass which
had become as Indra’s vajra ; so crushed, the king yielded up the ghost.

Clearly, Purdravas was killed at a sacrifice, according to this Brahmin tradi-
tion ; that his greed was the cause is merely a warning to later kings. I sub-
mit that the causec may have been invented, but the killing cannot have been
wholly divorced from current inherited lcgend. At this stage, let us repeat
" the Satapatha Brahmana version, in Eggeling’s translation :

xi. 5:1: “The nymph Urvasi loved Puriravas, the son of Idd. When
she wedded with him, she said, ‘Thrice a day shalt thou embrace me ; hut do
net liec with me against my will, and let me not see thee naked, for such is the
way to behave to us women.” (2) She then dwelt with him a long time,
and was cven with child of him, so long did she dwell with him. Then the
Gandharvas said to one another, ‘Vor a long time, indeed, has this Urvasi
dwelt among men : devise ye some means how she may come back to us.’
Now, a ewe with two lambs was tied to her couch : the Gandharvas then
carried off one of the lambs.  (3) ‘Alas’, she cried, ‘they are taking away my
darling, as if I were where there is no hero and no man I They carried
off the second, and she spoke in the selsame manner. (4) He then thought
within himsell, ‘How can that be (a place) without a hero and without a
man where I am ? And naked, as he was, he sprang up after them : too long
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he deemed it that he should put on his garment. Then the Gandharvas pro-
duced a flash of lightning, and she beheld him naked even as by daylight.
Then, indeed, she vanished : ‘Here am I back’, he said, and lo ! she had
vanished. Wailing with sorrow, he wandered all over Kuruksetra. Now
there is a lotus lake there called Anyatahplaksd : He walked along its bank ;
and there nymphs were swimming about in the shape of swans. (5) And
she (Urvasi) recognising him, said, “This is the man with whom I have dwelt.’
They then said, ‘Let us appear to him.’—‘So be it I’ she replicd ; and they
appcared to him. (6) He thenrecognised her and implored her (RV. x. 95-1)
‘Oh my wife, stay though, cruel in mind : let us now cxchange words ! Un-
told, thesc secrets of ours will not bring us joy in days to come ;’—'Stop, pray,
let us speak together !” this is what he mecant to say to her. (7) She replied
(x. 95-2) ‘What concern have I with speaking to thee ? I have passed away
like the first of the dawns. Puriravas, go home again : I am like the wind,
difficult to catch ;’—‘Thou didst not do what I told thec ; hard to catch am
I for thee, go to thy home again !’ this is what she meant to say. (8) He then
said sorrowing (x.95.14), “Then will thy friend rush away this day never to
come back, to go to the farthest distance : then will he lie in Nirrti’s lap, or
the fierce wolves will devour him ;>—‘Thy friend will cither hang himsclf,
or start forth ; or the wolves, or dogs, will devour htm !’ this is what he meant
tosay. (9) She replied (x.95.15), ‘Puriiravas, do not die ! do not rush away !
let not the cruel wolves devour thee ! Truly, there is no friendship with women,
and theirs arc the hearts of hyenas ;>—‘Do not take this to heart ! there is
no friendship with women : rcturn home ! this is what she mcant to say.
(10) (RV. x. 95-16) ‘When changed in form, I walked among mortals, and
passed the nights there during four autumns I ate a little ghee, once a day,
and even now I feel satisfied therewith.’—This discourse in fifteen verses had
been handed down by the Bahvrcas. Then her heart took pity on him.”

Thus the Satapatha Brahmana account is a commentary on the Rgvedic
hymn, though not explaining its most obscure features. The Brahmana then
gocs on {(by itsell) to say how Urvaéi gave him a night of her company, and
gave him liis son. The Gandharvas granted him a boon, which he chose as
being onc of themselves. Thereto, he received dircctions for the proper
sacrifices. The account ends : (17) “He then made himself an upper aran
of Agvattha wond, and a lower arant of Asvattha wood ; and the fire which
resulted therefrom was that very fire : by offering therewith he became one
of the Gandharvas. Let him thercfore make himself an upper and a lower
arant of Advattha wood, and the fire which results therefrom will be that very
fire : by offering therewith he becomes one of the Gandharvas.” Kalidasa
rctained the heroine on earth till the hero'’s death, rather than translate him
to hcaven forthwith.
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The last sentence of the Satapatha quetation is meant for any later sacri-
ficer. The similarity of Urvasi—Puriravas (or for that matter any human
coupling) with the two portions of the fire-plough 4 has been noted, the more
so because the son’s name @ is also used as an adjective for agni. This is
one more natural interpretation of the whole myth. But let us remark for
the time being that a definite locality was recognized for the dialogue, and that
the ‘happy ending’ was not part of the Vedic discourse, being clearly a later
addition. The Rgvedic hymn is in eightcen instead of fifieen verses, which
has been taken by some to denote a diflference of version.  Finally, what is the
original meaning of ‘became a Gandharva’? This could not have happened
while Puriiravas was alive, [or the Gandharva at the time of the Brahmanas
is recognised as a spirit who could posscss women, say the spirit that caused
their hysteria : Bhujyu Lahyayani in the Brhadaranyaka Upanisad 3-4-1
says to Yajiavalkaya....“wc werce travclling around as wanderers among the
Madras. As such we came to the house of Pataficale Kapya. He had a
daughter who was possessed by a Gandharva.  We asked him, ‘“Who are you ?’
He said : ‘T am Sudhanvan, a descendant of Angiras’ . Pataficala Kapya
could not have had a very happy family life, for Uddilaka Aruni reports a little
further : (Br. Up. 3:7-1) “He had a wile possessed by a gandharea. We asked
him ‘Who arc you ?’ Hesaid ‘I am Kabandha Atharvana’ ”’.  The Angirasas
left human descendants, and the Atharvan is clearly at one time a human
fire-priest. Hence, though the Gandharvas possess a separate minor heaven
ol their own, a human being can attain it only as a spirit. For a Buddhist
the Gandharva is a condition of existence between death and rebirth.

If we combine the Brahmana with the purdna account, thc common
feature is that Puriiravas became a spirit, i.c. lost his life, in some way connected
with a sacrifice.

5. RevebpaA x. 95

At this stage, let me introduce the original hymn which forms our ultimate
source at present, and which will have to be accounted for if some new inter-
pretation of the legend is to be proposcd.

haye jaye manasa tistha ghore vacamsi misra krnavdvahai nu
na nau manitrd anuditdsa ete mayas karan paratare canahan (1)

(Puriiravas) “Alas, o wife, desist from your intentions, o drc.ad['ul one,
let us discourse together. Il our chants remain un-uttered, they will bear no
fruit for distant days.”

4 Yor the fire-drill as Urvasi and Puriiravas. of. Sat. Brith. iii. 4.1.22; for the fire drill and any
human procreation, Brhadiranyaka Upanisad vi. 4. 22, and other places.
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kim eta var@ kmava lavaham prakramiSam usasam agriveva
puriiraval punar astam parehi durapand vata-iv@ham asmi (2)

(Urvasi) “What shall I do with these discourses of yours? I have gone
over like the first of the Usas. O Puriiravas, go back to your destiny ; I am
as hard to get as the wind”.

isur na Sriya isudher asand gosah fatas@ na ramhi
‘avire kralan vi davidyntan mor@ na mayum citayanta dhunayah (3)

(Pur.) “Like an arrow to the target that wins cattle a hundredfold.
Without heroic determination therc is no shining ; thé chorus sets up a keening
like (bleating) lambs.”

sa vasu dadhati Svafurdya vaye uso yadi vasly antigrhat
astam nanakse yasmit cakan diva naktam $nathité vaitasena (4)

(Extra.) That Usas giving wealth and nourishment to the f'1t11c1-in-la.w,
as long as wished, reached her destiny (astam nanakse) from the inner house,
which pleased her ; rammed night and day by the (lover’s) member.

trih sma mahnak Snathayo vaitesenola sma me'vyalyai prodsi
purdrave’nu te ketam ayam raja me vira tanvas tad asih (5)
L]

(Urv.) “Thrice a day didst thou ram me with the member, and impreg-
nated mc unwilling (as I was). Puriravas, I yiclded to thy desires ; o hero,
then wert thou king of my body”.

@ sujarnih $renil sumnadpir hradecaksur na granthini caranyul
ta afljayo’rupayo na sasruk Sriye gavo na dhenavo’navania (6)

(?) This excited .... line, knoticd together, moving, reflected in the
pool ; these dawn-red ointments flowed ; they lowed like cows, the cattle
decorated (7).

sam asmift jayamdna asala gnd utem avordhan nadyak svagdrtah
mahe yat lva fpurdravo randyavardhayan dasyvhatyava devah (7)

(*Urv.)  ““As he was born, there sat the gods’ wives ; the scll-made rivers
made him grow. Thee, O Puriravas, the gods have raised for the great
battle, for victory over the Dasyus.”

sacd yad asu jahatisv atkam amanugsisu manuso niseve
apa sma mat larasanti na bhujyus ta atrasan rathasprso nasvah (8)

(Fur.) “When I, theugh human, embraced the superhuman (females)
who cast off their clothing, they started away from me like does (? bhujyus),
or likc Lorses touching the chariot™.

Jad asu marlo ampldsu nispyk sam ksonibhil Lretublir na prike
1d alayo na lamah Semblala sva aSvéso na hrifayo dandasanal (9)
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(Urv.) “If the mortal lusting alter (us) goddesses mingles with the
water-ny rr.p]n according to their will, then do they display their bodies like
swans, nipping ecach other like slalllons at play”.

vidyun na ya patanti davidvod bharanti me apya kamyani
Janisto apo narvah sujatah prorvasi tivata dirgham ayuh (10°

(Pur.) “She flashed like falling lightning, bringing me the craved waters
—from the water was born a noble lad. May Urvaséi grant (mc) long life”.

jajftisa ittha gopithyaya hi dadhatha fal purdravo ma ojak
atdsam tva vidusi sasminn ahan na masrnoh kim abhug vadasi (11)

(Urv.) *“Thou wert surely Lorn for protection ; this power didst thou
hand over to me. I, the initiate, warned you on that very day.  Thou didst
not listen to me, why dest thou (now) speak like an innocent 77

kada sanuh pitaram jala icchdc cakran nasru vartayad vijanan
ko dampati samansa v yiivod adha yad agnih svasuresu didayat (12)

(Pur.) “When will the son that is born ycarn after his father ? He will
have shed flooding tears, knowing (what happened). Who dares separate
the wedded pair in accord as long as the (ancestral) fire burns at the house of
the fathers-in-law ?”

prati bravani vartayate a$ru cakran na krandad adhye Sivayai
pra tat te hinava yet te asme parehy astem nahi mira mapal (13)

(Urv.) “I answer you, let him shed amplc tears, he will not cry, heedful
of (my) sacred office ; I shall send you that of thine that thou hast with us.
Go to thy destiny ; thou fool thou canst not rcach me”.

sudevo adya prapated andvrt pardvatam paramam gantavd u
adha Savita nmirrter upasthe’dhainam vrka rabhasaso adyuh (14)

(Pur.) “Let (your) lover (sudevah) today drop (dead) uncovered, let him
go to the very faithest distance, never to return ; let him lie down in the lap
of Nirsti (the death-goddess), let him be ecaten by raging wolves”.

puriravo ma mrtha ma pra papto ma lva vrkaso aSivdsa u ksan
na vai straindni sakhyani santi salavrkapam hrdayany eta (15)

(Urv.) “O, Puriiravas, thou art not to dic, not to drop (dead), the
unholy wolves are not to eat thee.” (Pur.) “There is no friendship w1l11
womenfolk, their hearts arc the hearts of hyenas”.

yad viriipacaram marlyeSv avasam ratrth sarada$ catasrah
glnla.g’a stokam sakydahna a.s'nam tad evedam latrpand carami (16)
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(Urv.) “When I wandered among mortals in another guise and stayed
(with them) for the nights of four years, I atc just_:l drop of clarified butter
once a day ; sated with that do I wander here now.”

antariksapram rajaso vimanim upa Siksyamy wroasim vasisthal \
upa tva ratih sukrlasya tisthan ni vartasva hydayam tapyate me (17,

(Pur.) *I, the best (of men) submit to the atm_osphcrc-ﬁlling, sky-
crossing Urvasi. May the blessings of good deeds be thine ; turn back, my
heart is heated (with fear)”. '

iti tva deva ima ahur aila yathem etad bhavasi mriyubandhuk
praja te devan havisa yajati svarga u tvam api madaydse (18)

(Urv.) “Thus speak these gods to thee, son ol Ila : inasmuch as thou
art now doomed to death, thy offspring will offer sacrificc to the gods, but
thou thyself shalt be blessed in hecaven.”

Hermann Oldenberg’s discussion (JDMG xxix, 1885, 52-90 : Akhyina-
Hymnen im Rgveda ; our legend, pp. 72-76) postulates a (lost) prose shell for
the vedic hymn without attempting to explain its many intrinsic difficultics.
The original suggestion was made by Windisch, on the model of Irish myth
and legend. The argument is that the Satapatha Brihmana version is much
morc comprehensible than the bare Rgveda dialoguc, hence some such explana-
tory padding must originally have existed. Unfortunately for this rcasoning,
" Oldenberg himself shows at the end of his discussion that many details of the
Satapatha story arisc from misread or badly understood phrases in the veda.
For instance, the nymphs have been turned by the $B into swans from the
rgvedic simile atayo na. The cewes tied to Urvasi's bed may derive from
rcading the vedic wrd na mayum as wragamayum ; the lack of a hero (to stop
the Gandharvas taking away her darling) bewailed by Urvasi may come from
the rgveda’s avire kratau, the lightning flash from vi davidyutan na.  For all that,
Oldenberg agrees with Ludwig that “‘es kaum maiglich ist die beiden Darstel-
lungen (des RV und des SB) in Ucbereinstimmung zu bringen.” The
conclusion is that the original dialogue had become incomprehensible by the
time of the Brahmana, and if these very able German scholars understood the
SB account bettet, it was only because that account was manufactured specially
to provide such understanding, in place of that which had alrcady been lost.
Whether prose passages were lost therewith or not is immaterial, though the
possibility secms to me very remote. There is a great deal in the Satapatha
and otherBrahmanas which shows to what extent vedic rites had gained cur-
rency and the form in which they were practiced. But unconvincing prose
storics inserted as explanations—for the whole of the Brahmanic literature is
meant as commentary to ritual practice—and flantastic ctymologics show
that in many cases the origin of the rite (and consequently the real meaning
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of a hymn) had been forgotten, or was something entirely different from the
modes of contemporary socicty. To give better-known examples of such
development : we know that down into imperial Roman times a hymn was
sung whose archaic Latin was incomprehensible to the singers ; that the open-
ing of the Sybilline books meant reversion in times ¢f the utmost civic peril
to ancient and virtually forbidden sacrifices ; undoubtedly, that is why the
practor Petilius gave his opinion that certain books rediscovered after long
burial should be burnt (Plutarch’s Numa Pompilius). 'We must try to uncarth
for ourselves the original ritual whose lapse had led the SB to account so badly
for rks fixed by the Bahvrcas’ memory.

6. CoMMENTARY TO RV x. 95.

The hymn undoubtedly contains the germs of all the later stories that
developed about Urvasi and Puriiravas, and from which Kalidisa drew
his material with such unrestricted freedom. But to take some ol them and
then seck to cxplain the obscuritics of the Lymn thercby with Geldner leads
to nothing except a great excrcisc of ingenuity in twisting the meaning of
Sanskrit words—a pastime to which the language unfortunately lends itscif
far too well. The mcteorological explanation will certainly not do, for then
all details vanish completely. The Buddha, Napoleon, and Gladstone (as
by Andrew Lang) can all be written off as sun-myths. Nor does it do to say
that prose explanations must have been lost or that such myths dre found in
many other pcople’s folklore. We have to explain what survives, and to
explain it on its own merits with reference to. a form of society in which no -
prose additions were needed.

The primary reason for the survival of any vedic hymn is its liturgical
function. If an odd hymn like this remains, it can only be becausc it had seme
very marked significance or utility which was lost alter the composition of
the particular verscs. Of course, during the period of mere survival, all other
parallel aspects are of the utmost help, including the fire-drill, the sun-myth,
the romantic tale, the psychological image. The last may be seen in the
preface to Grassmann’s translation : “The hymn is of late origin...and
seems to have been carried from an original religicus idea into the region of
crude sensuality, and to have Dbeen increased by further displacements
that move within this latter region with case. Puraravas, the ‘ much-call-
ing’, the son of Ila (the libation) and Urvasi, the much-desiring or the
much-offering, the spirit of ardour, appecar here no longer in this cthico-
religious relationship. On the contrary, the yearning of the man who calls
to the gods and the granting of the goddess that awakcns and reccompenses
ardour are here transformed into material desire and scnsuality.””  This,
naturally, raises far too many objections to satisfy anyone. There is still
plenty of sensuality in the Rgveda, and if the movement of motils be admitted,
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it can in general have been only from the sensual to the idcal ethico-religious,
not in the opposite direction.  Why should that have happened here, and in so
mysterious 2 manner that the very meaning of the actual hymn is lost ?

My explanation derives from as literal a reading as possible, with the
ambiguitics left unresolved till the end, and then determined—as far as possible
—Dy tuking the sense of the whole.  Pur@travas is to be sacrificed after having
begotten a son and successor upon Urcast ; he pleads in vain against her delermination.
"This is quite well known to anthropologists as a scquel to some kinds of primi-
tive sacred marriage.

Most of the Rgvedic hymns arec meant to be chanted by one or more pricsts.
But there are a few cxceptions where the hymn can only be explained as what
remains of a ritual performance.® For example, tliree (or four) characters, Indra,
Indrini, and Vysiakapi (and perhaps his wifc) take part in x. 86, which is
unquestionably sensual with its quite erotic passages ; the refrain ‘viSvasmad
Indra uttara’ is treated as a later addition by all scholars, and so ignored, simply
because it comes at the end of every rk without fitting into the metre. Why
was it added at all, and why so systematically, when we have plenty of other
examples of refrains [itting into the rgvedic verse, and of later additions with
smoother join ? The only possible explanation is that this refrain is meant to be
chanted by others than the principal characters, presumably by ail those who
attended the performance.  The dialogue ef Urvadi and Puriravas is likewise
meant to be part of a ritual act performed by two characters representing the principals
and is thus a substitute for an earlier, actual sacrifice of the male. The extra verses arc
to be chanted by somcone else, to round out the action. That is, Kalidasa’s
play is very naturally based upon the oldest of plays. This is not a startling
conclusion, secing that even modern Europecan drama develops frocm the
mystery plays of the medieval church, which themselves develep from and
supplement church ritual, while also offering a substitute for pagan, pre-
Christian rites of similar purport. It has also been shown that Aeschylus at
least among the Greck dramatists developed his plays from the mysteries related
to tribal cults and initiation ceremonies, adopting the themes to changes in
contemporary socicty.

It will be seen at once that this explanation serves to remove all the major
obscuritics of the hymn, without doing any violence to the meaning of the
words ; the cxplanation fits better than any of the others that have been
oflered, and shows at the same time why certaip divergent accounts with a
tragic ending survived in the Purinas. Let us look further into the details.

5 RV.x. 1418 and 1353 can only be meant to accompany various types of many-stage funcrals.
Allthestages of a long and complicaled marriage ceremony are followed in x. 85, and the whole of that
late hymn cannot have bee  meant for recitation by any one individual inasmuch as the bridegroom
has himself to speak some verses in the first person.  As for dialogues, x. 10 (Yama-Yami), x. 10§
(Sarami and the Panis) were almost certainly meant to be acted ; possibly also iii. 33 (Visvamitra
and the twin rivers), 1.163, 1.170, i.179, iv. 42, and a few others.
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Puriiravas addresses his wife as ghore, which mecans the grim or dreaded
one, used for gods like Indra ; hardly a lover’s term, though later this is
taken as denoting her hard-heartedness.  But he is emphatic that if their
maniras remain unspoken, there witl be no benefit in distant days ; that is,
the chant (and action) is mecant to confer upon the audience the benefits asso-
ciated with all fertility rites. Urvasi apparently tells hier lover to get back
to his home, punar astam parehi, and this is supported by similar interpretations
of the word aestam in the fourth vk, which is admitted to be an extra verse.
But look at the funcrary hymn x.14- 8 where the dead man is sent back to his
ancestors and Yama with the words punar astam ehi. 'This has sometimes been
taken as a request to be reborn in the original family, but such transmigration
is not a Rgvedic idea.  There is no doubt that Purd@ravas is to go to his final
destiny, pass from the sight of men (astam adarfane, Amarakosa 3-4-17).
He himself says that he is to die, in 14, where going to a lar distance-
lying down in the lap of Nirrti and so on are familiar idiomatic circumlocu-
tions for death. This has, again, been taken as a desire to commit suicide
for being berelt of his love—u proposition far too romantic for the Rgveda,
particularly as no word ol endearment passcs between these two ! Urvasi
scems to consele him in the next 7k by assuring him that he is not to dic.
But look closer, and it is clear oaly that he is not to dic a common profanc
death, not to be caten by wolves like any untended corpse in the [ranian
da’:hma (predecessor of the tower of silence) or the corresponding open corpse-
enclosure, the fmasana described in so many Buddhist works, and cven in the
Kathasaritsagara. No, he is to be sacrificed to or by the gods; that was his
destiny. Purfiravas was raised for the battle of the gods against the demons
so it is not straining the sensc to see in this {x.93-7) the necessity for sacrificing
Puriravas. The assurance ‘thou dost not dic’ is given in almost identical
terins to the sacrificad, cooked, and eaten horse in RV.i.162-21 na vat u elan
mrivase. In fact, the hovse is going to the gods, freed from all his earthly troubles.
We should not be surprised (o find Puriiravas assured at the very end that he
is going straight to heaven.  Thatis why he is mytyubandhub, not an ordinary
mortal, but oue literally bound to death at the sacrifice.  This surely explains
why Urvasi has the heart of a hyena (135), why Puriiravas’s son can never
know his lather, but must console himsielf with thinking of his mother’s sacred
oflice (12,13). LEven when he asks Urvasi to turn, n vartasva (17) Puriravas
doci not ask her to turn back to him, but to turn away from him, for his heart
quails with dread; quite naturally, seeing what she is about to do to him.
Earlier, he had begged her for long life (10; Geldner’s translation ““die Urvasi
soll noch lange leben™ is piffle, sccing that she is immortal anyway) to which
her only answer (11) was that he had been amply warned in advance as
to what fate awaited him, il he insisted upin mating with her. The light
diet admitted by Urvasiin (16) is perhaps a denial of cannibalism as a motive
tor killing the hero; the demon wives of the Kathasaritsagara derive or sustain
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their supcrnatural powers by feeding vpon hvman {flech. The Tulasi (holy
basil) plant is worshipped throughout the country, being planted in the court-
yard or near the entrance of every devout Hindu houschold, on square
vrndavana pedestals which are really herned altars almost identical in ferm
with thosc found at non-Israclite 10th century Megiddo and cven further
away from India. The plant goddess is married every year (now to Krsna),
the- reason buried dcep in the mass of her legends (makatmya) being given
that she is a widow. This can only mean the annual death (by sacrifice) of
the husband, whicl: brings us back to Urvasi and Puriiravas.

7. URVASI’S ASSOCIATES

There is some doubt still as to the translation ¢ f the first half of x.95-6.  Are
sujrnih .. . granthint caranyul to Le taken as names, or arc theyv adjectives of srepih?
Taking the latter meaning, we might have a description of the linc of dancers at
sacrifice.  In the first sense, they are other apsarisas, companions e Urvisi,
These particular names are not to be found anywhere clse, while the peculiar
hiatus in sumnadpi can't be explained in cither case.  No apsaras is named
in the Rgveda, cxcept Urvasi, if we lcave out this passage.  The Atharva-veda
does haveseveral others (AV.iv.37-3 etc.): Guggulu. Pila, Naladi, Auksagandhi,
Pramandini whose names indicate some sort of & smell in each case. The
Vijasaneyi Samhita (xv.15{T. cf. also Taitt. Sam iv.4-3) names a dillerent lot,
two by two, to accompany several gods: Punjikasthala, Kratusthala for Agni;
Menaka, Sahajanya for Viyu, Pramlocanti, Anulocanti (both prone to strip
themselves) for Sairya; Visvici, Ghriici; Urvasiand Parvacitti (for Parjanya).
These correspond to the later Saktis, or the regular mates of the gods (Laksmi
for Visnu etc.), and it is remarkable that they should occur so carly. There
arc plenty more, as in AV.vi.118.1-2, Ugrajit, Ugrampasya, Rastrabhrt though
‘only two of these might be apsaras. Clearly, the number of these nymphs
is legion. Menaka (the name is a pre-Aryan word for ‘woman’) is known in
the Sakuntala cpisode for her seduction of Visvamiua; her daughter Sakuntala
is, remarkably cncugh, hersell called an apsaras in the Satapatha Brihmana
(xiii.5.4.11). But Urvasiis the most prominent of these, and is unquestionably
a water-goddess besides being able to traverse the air as in x. 95-17 above.

The apsarasas as water-geddesses appear in the legend of Vasistha’s
birth (RV. vii.33), where the sagc is surrounded by these nymphs (vii.33.9).
Vasistha is apparently clad in the lightning vidyuto jyotik pari samjihanam
(vii. 33-10) which recalls the lightning flash of the later Puriravas legend
that disclosed the hero in his nakedness. The actual birth of Vasistha is
obscured by vii.33-11-13 which report variously : ut@si maitravaruno vasistho’
rvasya brahman manaso’dhi jatah, then apsarsah pari jajiic vasisthah, and then
that he was born from the seed of Mitra and Varuna poured inte a kumbha,
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urn, and that the all-gods culled him from the lotus-pond : vi&ve devak puskare
fvadadanta. Being born from or because of the apsaras Urvasi and brought to
human beings by the similarly born Agastya was Vasistha’s origin as a
Brahmin, obviously un-Aryan as we shall see later.

There is no doubt that the apsaras is a water-goddess (like the Nereids
including Thetis, and Greek nymgphs with names ending in-neira), though
her conscrt the Gandharva is generally in the sky (but again the golden-hecled
Gandareva of the decp, in Iranian mythology). In RV. x. 10.4-5, Yama
and his twin sister Yami, the first humans, are horn of the Gandharva and
the watcr-woman (afyd yosd), being fashioned by Tvastr, even in the womb,
to be husband and wife. In x. 85, the Gandharva scems to have special
rights over all women, especially the virgins. This partly accounts for the
apy@ kamyani of x. 95-10, and the child born from the waters, janisfo apo
narrak. Of course, there is a clear physiological crotic ® factor also present.
Psychonanalysts have maintained that “drawn frcm the waters” is an old
representation for just ordinary human birth. The treatment by Freud and
Otto Rank of this motive propounds that Sargon, Moses, or even Pope Gregory
the great (in the Gesfa Romanorum) being taken from the waters (like Karna
in the Mbh.) is merely a birth story, the waters being uterine or those within
the amnionic sac. Be that as it may, we do have two other points of support.

114 is a prominent goddess in the Rgveda, remembering that goddesses
in general are far less important there than the male gods. She is associated
with Urvaéi and rivers in v. 4119 : abhi na il@ yathasya mata sman nadibhir
nrvasi vd grpdtu § urvasi va brhaddiva groand abhy arpvana prabhrthasya ayvoh. The
Ayu at the end may be Urvaéi’s son. The Mbh tells us that I1a was both
father and mother of the hero, and the change of sex in later accounts is clearly
ment to link Puriiravas to Manu in spite of his having no father, nor any known*
parent except Ila. The implication is that Puriravas is a figure of the transi-
tional period when fatherhood became of prime importance; that is, of the
period when the patriarchal form of socicty was imposing itsell upon an carlier
onc. We shall have to consider whether this happened in India, or represents
some extraneous change preserved in Aryan myths brought into India. But
it is clear as far as x. 95 goes that Puriravas is pleading the newer type of
custom in marriage in the twelfth 7k when he asks, who can scparate the married
pair as long as the ancestral fire burns in the husband’s paternal house? (The
plural svafuresu is rather intriguing).  That the Puriravas of x. 95 is actually
the son of I1d and not some other character is clear from the appellation Aila
in the concluding lines of the hymn. He is mentioned in just one other place

0 Tor the crotic significance of the watars, cemy e a7jcle trryem {3k {eridisa resem ctleef
RV.i.105.2, and Sdyana en yaduriin i. 1266 ; alco the “Ania Livia Plerabelle depuain )L Joyee,
Finnegan's Wake.
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in the whole of the Rgveda : tvam agne manave dyam avasayah puriiravase sukste
sukrttarah (i. 31'4), where the word manave may imply a separate favcur by
Agni to Manu, and not necessarily that Puriiravas is a son or descendant of
Manu (or just ‘the human’ Puriravas); just why thundering from the sky
is a sign of special favour is not clear, nor whether that was the favour received
by Puriravas rather than Manu. We have, therefore, necessarily to
concentrate upon Urvasi’s side of the story, more being known about her.

To return to the birth from the waters, one may point out an episode
whose parallelism has been partially recognised, namely, the story of Bhisma
(Mbh. 1-91fF.). This great figure dominates the extant Mahabhirata even
more than the god Krsna. He is born of the river Ganges, who assumes human
form to woo Pratipa, but accepts consortship of his son Samtanu instead. She
kills her first seven sons by drowning them one alter the other in the river,
which is surely her own natural form ; hence the sons are sacrificed to her
if one ignores the revision. The eighth is saved by the father’s pleading,
but then the river-queen leaves her husband. That son is Devavrata or
Gangeya (with two names, dvindma as we are specially told Mbh. 1-93-44),
later named Bhisma. The change of name is occasioned by his strict vow to
remain cclibate. This leads him to abduct or capture, for his step-brother,
the three daughters of the king of Kaéi, named curiously enough Amba,
Ambika, Ambalika. All three names mean ‘mother’, and are conmected with
water by the words ambu and ambhas. Onc should guess that they might be
river-goddesses, even forms of the Ganges, who has a triune image at Elephanta.
Their names are particularly notable because of their joint invocation in the
horse-sacrifice (Sat. Brah. xiii. 2-8+3+ etc.). Of the three, the two younger
are married off to Bhisma’s step-brother Vicitravirya, who dies without issue.
Bhisma is asked to beget sons upon them for continuity of the family, but
refuses though his vow is really to no purpose now. The eldest sister finds
herself cast off by Salva, her former chosen one and asks Bhisma to take his
place, but is also rejected. She vows to kill Bhisma, though he has the boon
of virtual immortality from his father, being able to live as long as he likes.
Ambé commits suicide, is reborn as or is transformed after rebirth into Sikhan-
din, and ultimately kills the hitherto invincible Bhisma in battle because he
cannot fight against a woman, not even against a man who had been a woman.
I might add here that Sikhandin, which means ‘crested’, and might be used
of a peacock, is given as name or appellation of a Gandharva in AV. iv.
37 -7, so that the narrative is again closer to the Urvasi story than would appear.
Bhisma is killed by the river-goddess* whom he rejected ; the explanatian
that his opponent was a sexual invert will not suffice.

* According to Mbh. 5-187-39-40, Amba became a river with half Fer body. This river is
given as flowing in the Vatsa country ; a rocky, toriuous stream filled with crecodiles, dangerous
to pilgrims (dustirthd). All these details seem to indirate an existing river in the Gargetic plain
above Allahabad which represented the mother-goddess Amba. The moral is that getiing any

3
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We may compare the story of Bhisma with that of the docmed hero of
another Aryan battle epic. Achilles is also the son of a water-goddess by a
royal but human father. The mother dips him into the Styx to confer invul-
nerability upon him, not to drown him. The son spends some time dressed as
a girl and living among girls as one of them. This is accounted for as an
attempt to keep him out of the fatal campaign against Troy. But the matter
cannot be so simple, for we have Cretan frescos that show boys in girl’s
clothing as attendants at a sacrifice or other ritual which is to be performed
entirely by women. This must be some ancient story thrust upon the maraud-
ing, bronze-age, Aryan chief; the original connection between the sacred
immersion, girl’s clothing and life, and the here’s death must have been much
stronger, if it be admitted that Thetis is also pre-Aryan in Greece.

8. THE DAWN-GODDESs IN THE RGVEDA

The most important of Urvasi’s associations has been lost in most trans-
lations. This is with Usas, the goddess of ine dawn and possibly the brhad-
divi of v. 41-19. In x. 95-2, Urvaéi says that she has passed over like the
first of the dawns, and this scems a mere simile. The problem then is to
explain away the uso in 4, and this is done in many different ways, none con-
vincing. The explanation I offer is that Urva$i has reached the status of an
Usas, and that this status is that of a mother-gnddess, 7 not of a mere goddess
of the dawn. That was /er destiny, as being sacrificed was her lover’s. We
proceed to consider this in detail.

In x. 95-8-9, we noted that the apsaras and her companions strip off
their clothing ; that was also the way in which Menaka and others seduced
the sages. Quite remarkably, it is the goddess Usas who most often bares
herself to the sight of men in this way. In i. 123-11, she reveals her body
like a young woman decorated by her mother : avis tanvam krnuse drse kam.
In i. 124 -7 usd hasreva ni rinite apsah, she reveals her secret charms like a lasci-
vicus woman, or like a smiling one, as you take kasrd. But in the same 7k
she goes towards men like a brotherless woman, mounting the throne, platform,

history out of the main episodes of our epics is less paying than, for example, writing the history of
Rome at the time of Theodnsius and Maximus from the Song of Waplend, or the Dream of Maxen
Wiledig. Onc may even conjecture that the basic l:gends comc from the pre-Aryan Nagas, and
have been Aryanized along with the remnants of the peonle.  Tor, Dhriarastra is only a ndga in
Bacldhist leg 'nd as clsewhere in Sanskr.t, and the capital IHastinapura is often called nigapura. The
Chanson de Roland says more about a historical character.

1 The Brhaddevati takes Strya, Saranya and even Vrsakapayi as forms of Ugas (Brd. ii. 10, vii.
120-21). Thespecch-goddess Vac is there equated to Durga, Sarama, Urvaél, Yami in the middle
sphere (ii.77) and to Usasin ii. 79-80. Making all possible auowance for the syncretistic tendency of
such post-Vedic explanatory works, it is clear that these goddesses had something in common. This
common lactor can only. have been their being mother goddesees, Tor Sarama and all other ged-
desses whose names terminate in-md, we have the clear though late testimony of the Amarakofa
1.1.29 : indird lokamdtd ma ksirida-tanayd ramd.
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or stage for the sake of wealth : ablrateva pumsa eti pratici garlirug iva sanaye
dhananam, where the meaning of gartaruk is not clear. Obviously the reference
is to one who has no brother to make a match for her, hence must display
herself in some way to collect a dowry. Perhaps v. 80 - 4-6 contain the oftenest
repeated mention of this self-cxposure of the dawn goddess, but her revealing
her bosom and charms to men is quite common. There is no shame attached
to this : nodhd ivavir akrta priyani, like a girl with yet immature breasts (nodha
iva, after Grassmann’s suggestion). Wec can understand the bewitching
apsaras doing this, for it is her [unction to attract men. But why Usas ?

In any case, why should this goddess of the dawn be so specially prominent
in the Rgveda, when she seems to have no important function ; her counter-
part Eds is negligible in Greece.  There are at least twenty onc complete
hymns dedicated to her, and she is important enough to be invited in the
special sacrificial chants known as @pri-hymns. In these hymns, with their
rigidly fixed structure, Usas comes just alter the opching of the divine doors,
to be mentioned cither together with the night (usasd-nakta) or in the dual,
which would again mecan the samc pair. That is too high an honour for a
mere witch, or one who bchaves like a hetacra. Clearly, she once had a
higher position, for which we must search to explain the survival.

The former high position is not difficult to trace. She is the sun’s wife
on occasion, as in vil. 75+35 sdryasya yosd, but perhaps his sister and also his
mother iii. 61 - 4 svarjananti. Yet this is not enough to explain her importance.
Ini. 113-19, she is thc mother of all the guds, a numen of Aditi : matd devanam
aditer anikam. Her real status slips out in a most important reference, which
is in a hymn dedicated to Agni (iv. 2-15).

adhd matur usasa sapta viprah jayemahi prathama vedhaso nrn
divas-pulra angiraso bhavema adrim rujema dhaninam sucantah.

“We seven sages shall generate (or be born) from mother Usas, the first
men sacrificers ; we shall become Angirasas, sons of heaven, we shall burst the
rich mountain, shining forth.” Usas was, therefore, a high mother goddess,
literally Mater Matuta. How did she come to losc this position ?

Vsistha says abhiid usd indratama maghoni (vii. 79 +3), where the past tense
seems to me to indicate that Usas had once been but was no longer superla-
tively Indra’s equal. The support for this is from the tale of conflict between
the two deitics. The mention is not isolated, for we find it in ii, 15-6, x.138 - 5,
Xx. 73-6, but with greatest detail in iv. 30-8-11:

etad ghed ula viryam indra cakartha paumsyam
striyam yad durhanayuvam vadhir duhitaram divah (8)



20 D. D. KO3AMBI

divas cid gha duhitaram mahdn mahiyamanam ; usdsam indra sam pinak (9)
apa usa anasah sarat sampistad aha bibhyusi ; ne yat sim sisnathad vrsa (10)

etad asya anah faye susampista ovipdsya ; sasara sim pardvatah (11)

*“This heroic and virile deed didst thou also do, o Indra, that thou didst
strike down (or kill) the evil-plotting woman, the daughter of heaven. Usas,
verily the daughter of heaven, the great, to be regarded as great didst thou
crush, o Indra. Usas fled from the shattered wagon in fright, when the Bull
(Indra) had rammed her. Her wagon lay completely smashed to bits on the
Vipas (river), she (hersclf) fled to the furthest distance”.

There is no reason or cxplanation given for this conflict. Indra is the
young gud, one whose birth is mentioned several times, and who takes the
lead over all other gods.because of his prowess in battle. In fact, he reflects
the typical Aryan tribal war-chieftain, irresistible in strife after getting drunk
on Scma. His displacement of Varuna is just barely to be seen in a dialogue
(iv. 42). Indra and the older chief god Tvastr (whose position 1 have traced
elsewhere) have no such open conflict as this. To Keith, the wagon (anas)
means merely that the image of Usas was carried around the fields in such a
cart, like the Germanic field deities, or Demeter. But why was it smashed up
by the new leader ? Her flecing to the furthest distance is equivalent to her
death. She is ascribed only an ordinary horse-chariot (ratha) in most later
hymns. The ox-cart, like the archaism sim, must represent great antiquity.
At the same time, she is an ancient goddess in spite of her virginity and youth,
which are preserved by her being born again and again : punah punar jayan.ana
purani (.92 10). The only possible explanation lics in a clash of cults, that
of the old mother-goddess being crushed on the river Beas by the new war-god
of the patriarchal invaders, Indra. That she survives after being ‘killed’
can only indicate prcgressive, comparatively peaceful, assimilation of her
surviving pre-Aryan worshippers who still regard her as mother of the sun,
wife of the sun, daughter of heaven. Her behaviour is reflected in that of
apsarasas like Urvasi, who degenerate into the witches of the Atharva-veda

by natural development of the combined society, which really and finally kills
their cult.

The former (probable) role of Usas as the mother of creation and certainly
on the Angitasas—who claim affinity with the light-deitics—can be untangled
with some difficulty from the extant Rgveda. Later mythology takes creation
as resulting from the incest of Prajapati with his own daughter, the root stanzas
being found in the RV. But in i.72-5, it is clear that the father is the sky-god
(here a male though often clsewhere a female in the same veda, hence a later
fiction coupled to the original mother-goddess), while Usas.is emphatically
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the daughter of heaven as both commentators and translators point out here ;
the progeny are the Angirasas. In iii. 31-1. seq. we have much the same theme,
as also in x. 61-7, while in i.164-33, the daughter has become the Earth,
showing hetecrogeneity among Brahmin traditions. Her connection with
later hetaerism may be seen from Sdyana’s comment upon the word urg,
which he takes as a name of Usas, as for example in i.121+2, and iv.1-16;
in the latter hymn, it would make much better sense to take Usas as the cow-
mother, the goddess whose thrice seven secret names were known only to the
initiates. '

There is only one more reference to Urvasi in the Rgveda (iv. 2-18;
AV. xviii. 3-23), just after the striking mention of Usas with the seven seers :

a yutheva ksumati pasvo akhyad devinam yaj janim anty ugra
martandm cid urvasir akrpran vrdhe cid arya uparasyayoh.

The Urvasi’s are here in the plural ; dyu can again be taken as the legend-
ary son, or some adjective. Grassmann makes Urvasi also into an abstraction
‘der Menschen heisse Wiinsche’, but seeing that the Usas do also occur in the
plural, and that Urvasi had become an Usas before finishing with Puriravas,
there is no reason why we should not take the word as still referring to the
nymphs.? The proper translation of the second line, therefore, would be
something like “The Urvasis have taken pity upon mortals, even to helping
the later kinsman Ayu”. Presumably, the son and successors of Aila Puriiravas
were not sacrificed, patriarchy having conquered finally.

One further if rather slight bit of evidence points to the great antiquity
of such goddesses, in spite of the patriarchal gods being predominant in the
Rgveda. That is that they had wings at one time, a feature lost in cur icono-
graphy that may be seen in the Mesopotamian representations of Ishtar, who is
a mother-goddess and a dawn-goddess, being also mother, sister and wife of
Tammuz, the sun-god whom she frees periodically from his mountain grave.
The apsaras traverses the sky, without being called winged. Just where the
Rgvedic seers got this notion is difficult to see unless originally the sun itself
was the winged goddess ; for we have nothing like it in the known Indus
valley glyptic, though bird-headed figurines, ideograms of homo-signs with
four arms, and perhaps one (winged ?) symbol on a seal are found (M. S.
Vats, Excavations at Harappa, Delhi 1940, pl. 91-255). On the other hand
Suparna is used of the sun, which reminds us of the winged sundisc of the
Assyrians ; in i. 105-1, it refers to the moon. But the only male god with
wings as well as arms is explicitly Vivakarman in x. 81-3. There is a winged
demon suparnayatu against which the Vasisthas pray for protection in vii. 10422,

8 InRViv, 2.1R, the Urvadis must be the multiple Usas, as is shown by refcrence to these
pawns in the imbedding verses, particularly 16 and 10.
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But i. 22:11 hopes that the gods’ wives would be with unbroken
wings, acchinna-patrdh sacantam. That the dawns, or the dawn-night pair were
winged seems quite clear from two prayers in distress : i. 10511 suparpa eta
asaie, ® and ma mam ime patatrini vi dugdham (i.158-4). These goddesses reduce
man’s life day by day, and so arc death-goddesses themselves as probably were
also the terrifying bird-headed Indus terra-cottas. All the more natural if]
as mother-goddess, one of them were to cause the death of her consort in a
sacrifice.

The Rgveda shows fainter traces of a different type of “hetacrism”,
which seems related to survivals of Aryan group marriage rather than to the
cult of the pre-Aryan mother-goddess, though the two need not be independent.
The specific reference may be scen in RV. i.167 -4, wherce the goddess Rodasi
is common to all the Maruts, under the title of sédharani (plus the incompre-
hensible yaypa=fertile ?). Whether this indicates fraternal polyandry (as
I incline to think) or a form ol prostitution is not clear ; the question is further
ccmplicated by Rodasi (with a displaced accent) being elsewhere cquated to
the combination of carth and sky, hence two goddesses rather than one. The
Asdvins are go-betweens for arranging the marriage of Sirya (with Soma in
x.85-8-9 hence originally of the sun-goddess to the moon-god), which would
make them her brothers ; but they are clearly her husbands in iv.43 -6, which
again is not a contradiction in terms of group-marriage of the older sort. We
have already noted thc identity of Strya with Usas and Urvasi in later tradi-
tion, while the later hymn reduces Sarya’s marriage to a still current ritual
which can only have arisen by a human ccuple imperscnating the divine bridal
pair. The bridegrcom in x.85. 36 takes his bride by the hand at the crucial
stage of the wedding, yet in the very next rk, the woman is spoken of as she who
receives the seed of (many) men : yasydm bijam manusya vapanti, and it would
be odd to have this generic mode of designation unless indced, in some older
days at least, she would automatically have become the bride of several brothers,
or clansmen.* InRV.1.126 5, the vi$yd iva vrd anasvantah scems best translated
by Geldrer’s ‘dic auf Karren wic die Clandirnen fahrend. . ., for vifyah is
feminine plural ; Dirne, prostitute, is rather a strong word to use, and I should
prefer to see here the nomadic common clan-wives by group-marriage, riding
bullock-carts which might just bc a mcans of transport not necessarily connected
with the older vehicle of Usas. The later word vesya for prostitute, from the
same root as vifyd, presumably denotes the woman who dwelt in a house
common to all men ; the ganika clearly derives from group-wives. In most

9 Chat these saparadh are not the sun’s rays as Sdsana and so many casual translalors take them
is clear [rom the sequence, for the sun Joes not rise till the next rk ; only the successive dawns can be
meant.

SAV. xiv, 2,1# clearly supplem=nti the Rgvelic ceremonial, in the direction of group marriage:
“in her here, 0 me2a, scattec ys sezi'; th2 17th rk hopes that the bride would be ‘not husband-
slaying’, and the next that she would be devrkdmd.  The collective evidence is overwhelming.
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developed societies whose primitive stages can still be traced, it is generally
to be seen that prostitution arises as a consequence of the abolition of group
marriage, both being concomitants of a new form of property, patriarchal
private property which replaces communal possession of the means of pro-
duction. AV. xv. shows the harlot prominent in vrdtya fertility rites that
were not generally fashionable.

9. ARYAN OR PRE-ARYAN?

The character of Urvaéi and her higher form Usas has been delineated
in the foregoing, but we have still to consider whether she was Aryan in the
same sense as Indra, Varuna, Agni, or inherited [rcm older civilizations.
The parallelism with Ishtar-Innanna* is unquestioned, but therec would
seem to be no direct etymological connection, though we must mention the
ingenicus conjecture that the Indo-European word for star (star in the RV)
is actually derived from Ishtar and her symbol, the star. Itis not enough
even to point out once again the hctaera-hicrodule-bayadére character of
our heroine and of tl.c mother goddess which she claimed to have become.
For, admitting this, and the fact that such attendance upon a mother goddess
has no ancier:t basis in any Sanskrit text or scripture, we should still have to
explain whether the actual temple cults of this sort still extant in India derive
from religions outside India, or frum the Indus Valley pre-Aryans. However,
we find enough in the extant literature for our purpose to complete the analysis
without pretending to solve all possible problems that may arise.

Of course, the question of some plausible mechanism for the adoption
of pre-Arvan cults will be raised ; it will also be ubjected that, after all, the
Indus seals portray exclusively male animals, the rare human figures being
demcenstrably masculine where identifiable. The reasoning is in full agrec-
ment with this, for the scals belonged to a different set of people than the female
figurines, the men of the trader class which was destroyed along with the houses
behind whose massive, undecorated walls they went on piling up their wealth.
The women and their enlts survived, either as wives or slaves, which would
account for all the traces of their cults that we have shown in Aryan documents

though at variance with the mode of living (notrace) which is denoted by
the word Aryan.

* Ishtar may not be the lady of the lake like an apsaras; but she is, like Usas, the great
mother, an eternal virein, as well as a hetaera, Her svmbol, the cight-pointed star, associates
her with th~ rising and setting sun as the ‘morning star,’ the planet Venus which is male in
Sanskrit. The red oxen (v.80.1) that draw the waenn of Usas might be more than a figure of
speech for the dawn colours, if it is accepted that Ishtar's ceremonial cart was hitched 1o red
oxen in Babylonia. Both are immortal goddesses, but there is no relerence to Hformer Ishtars’
as to former Usas. The Indian dawn-god less ic born agzin and again, which scems 10 me to
indicate a human reoresentative, seeing that rehirth ic incenceivable as wel! as ut nececcary withe
out drath. This is not the rqrivalent nf I<htar's descent into the nether world. which is properl
equated to the lo~g stay of Usas in Varuna’s realm (RV.i 123.8 dirghem sacanie varupasya dha'ma,g
so fantastically twisted by Tilak and co to derive an Arctic home for the Aryans,
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The Rgvedic references to the dancing-girl are casual, as if the institution
were familiar tu all ; yet temples of any sort could not have been pastoral-
Aryan-vedic, there is no dircct mother-goddess worship, and we have seen that
the Usas cult was smashed up by no less a personage than Indra. 1Ini.923
we have women chanting at their work, presumably ritual : arcanti narir apaso
na vistibhik. In the next rk, we have Usas wearing decorative clothes like a
dancing girl : adhi pesamsi vapate nrtar iva. The patterned cloth appears
again in ii.3:6 figuratively, as the woven pattern of the sacrifice : yajilasya
pesas.  This profession of weaving clearly belongs to the women, and is in
the process of being usurped by men, as I shall now show.

In RV. v.47:6, the Mothers weave clothes for their son, the sun. The
night weaves the sun’s garment for him in i.115-4, and is a weaving woman
again in ii.38-4 : vastram vayanti nariva ratrih. Most significant for my main
theme, Usas is also a weaver with the night : usasd-naked vayya iva. . . tantum
tatam samvayanti (ii.3'6). Therefore it is again natural to find the apsarasas
in vii.33'9 weaving the garment stretched by the all-regulating god of death,
Yama : yamena tatam paridhim vayantas. In vi1.33-12, the sage Vasistha was
born of the apsaras, the jar, and the lake to take over the work of these nymphs
who are like the Norns in weaving the pattern of fate, besides being goddesses
of a peculiar type. Nevertheless, men other than Vasistha succeed to less
fateful types of weaving. The ygjla being woven is not only a common
figure of speech, but the male seer of ii.28:8 weaves his song, just as the paternal
ancestors in x.130-1 weave the sacrifice.

This change over to patriarchal production must have occurred at the
time early Rgvedic society was formed from pre-Aryan conquered as well as
their Aryan conquerors. Men secem always to have monopolized ploughing
(iv.57) while Brahmanaspati, a male priest-god, swedges the world together
like a smith (x.72-2).

We are now in a position to understand why in x.95-4 Urvasi claimed
(as an Usas) to have given clothing and food to her father-in-law. That is,
though she had a dread ritual w perform as vidusiin x.95.11, she was ini-
tiated into certain arts as well which had been the prerogative af her sex, and
weaving was one of them. Thus the Sdyana gloss vasu=uvasakam, clothing,
is quite correct. The word later comes to mean wealth in general, and the
Brahmanical renaissance with its spicing and embalming of the Sanskrit
language makes this synonymous with all other forms of wealth. Nevertheless,
the original meanings of the threc main tcrms secem to have been separate :
dhana would indicate precious metals, loot in general ; rayi must have originally
denoted wealth in cattle and hnrses, seeing that gomat is used as its adjective so
often ; vasu, 1 take it, meant primarily wealth manufactured and worn, like
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clothing. At the time of the Atharva veda (AV ix.5.14), weaving must have
been a household industry carried on by woumen, for home-woven garments
arc therc mentioned, along with gold, as a sacrificial gift ; spinning, and
weaving but not needlework appear in the list of a good wile’s accomplishments
in the Kamasiatra (4-1-33).

This raises thc next question, in what way did Urvasi supply food to
her father-in-law ? Foi the vayas in question might have been merely the
result of her cooking. O course, Usas is often gavam matd, mother of the
cattle, and the older ploughless hoc agriculture may have again been a prero-
gative of the women, as we find it in most primitive socictics, but there is no
dircct evidence before us. However, we may use archacology and anthro-
pology to solve another riddle, namely the multiple account of Vasistha’s
birth in vii.33, where he is born of the apsaras, the lotus or lotus-pond, and also
from the seced of Mitta-Varuna pourcd into a jar, kumbha. The answer is
very simple, namely that the kumbha is itself the mother-goddess, in spite of the
masculine gender of the word. It is known that prchistoric hand-made
pottery, before the introduction of the wheel and mass-production, is fabricated
by women. Morcover, the pots generally represent the mother-goddess,
either by their decorations, the oculi or necklaces incised or painted on them
as patterns, or by actual additions to complete the image. The latter has left
its mark upon the Sanskrit language, for the word for ear karpa means pot-handle
as well. The demon Kumbhakarna must have had ears like the handles of a
pot. The apsaras is a mother-goddess, from AV. matynamani hymns.

We have already refcrred to the terra cotta figures that prove the worship
of the mother-goddess tu have been preminent in the pre-Aryan Indus valley.
I now suggest that the ‘Great Bath’"at Mohenjo-daro is a ceremonial puskara.
This curious building, situated apart from the city on the citadel-zikkurat
mound, could nut have been utilitarian seeing that so much labour had to he
expended to fill the tank with water. There is no imagery or deceration of
any sort, but the tank is surrounded by rooms, which may have been used by
the living represcntatives, companions, or scrvants of the goddcss, the apsaras
of the day ; the water nced not have becn so laboriously drawn, unless for
watcr-deities to whom it was essential.  The range of seemingly unconnected
meanings for the word puskara is highly suggestive : lake, lotus, art ef dancing,
the sky ; the root pus from which it is derived, like the very close puskala,
denotes fertility, nourishment, plenty. The whole nexus of ideas is connected
with the apsaras though she appcars in the classical Sanskrit literature only
as dancer and houri. According to the Dhammapada-atthakathd iv.3 and
the preamble story to Jataka 465, the Licchavi oligarchs of Vesili had a special,
heavily guarded, sacred investiture-puskara=abhiseka-mangala-pokkharapi. The
Cambodian apsaras dancers of Angkor Vat are portrayed with the latus

4



26 D. D. KOSAMBI

flower in one hand and lotus secd-poc in the other, the first symbolizing the
puskara while the second is obviously a fertility symbol. The Satapatha
Brahmana vii. 4-11 tells us that the lotus-leaf {puskaraparna) is the womb
(yoni), and in 13 that the puskara is the lotus-leaf.  Thus Vasistha’s birth has
a campletely consistent account, multiple only in the symbolism used. The
gotra lists mention a Pauskarasadi gotra among the Vasisthas. The gotra is
historical, as a Brahmin pricst of that gens was priest of king Pasenadi (Digha-
nikdya 4), and a grammarian of that name is also known. The name means
descendant of puskara-sad, hc who resides in the puskara, which clearty indicates
Vasistha. Neither the lotus-pond nor the apsaras that tarries there could
be Aryan in origin. It would be difficult to explain the fundamental and
distinctive role of the lotus in all Indian iconography without relating it
to pre-Aryan cults, for the Aryan-vedic center about the sacred fire. One
may note further that one of the holiest places of pilgrimage is a firtha
named Puskara, idcntified with onc of that name in Rajputana, but pre-
sumably representing earlier artificial tanks of the sort. The puskara is a

necessary adjunct of cvery Hindu temple not actually by a river, even
in well-watered rcgions.

The Mahabhirata birth-story of the hundred Kauiavas and their sister
tells us that they were not born directly of their mather Gandhari but from
ghee-filled jars into which the undeveloped embryos werce placed. Significant-
ly, kumbha is still used for harlot by lexica like the Visvakosa. Mesopotamian
glyptic represents two rivers flowing from a jar held by Ea or his attendant.
As pointed out by Mr. R. D. Barnett, the flowing jar is a symbol of fertility.
As the Mari statue ¢f Ishtar shows her holding it, and seal 89762 of thc British
Museum shows the two rivers issuing from her shoulders, the guess would be
justified that the jar was her special fertility symbol—hence the representation
of an uterus—hefore her displacement by male deitiecs. The Vidhura-
pandita-jataka (Fausboll 545) gives an extraordinary rule for success (gathd
1307), namely that a kumbha filled with water must always be reverently
saluted with joincd hands. The wdakwmbha, urn filled with water, docs not
appear to be particularly important in the Rgveda, but has a very prominent
position in the grhva-siitras, and in current practice. For example, the
bridal pair must circumambulate the sacred fire which is accompanied by
the water-jar, though the vedic god is agni alone, without the jar. The fire
is addressed in some Rgvedic funerary hymns, but again the water-jar plays
an important part in modern Hindu cremation rites.

The kumbha as representation of a mother-goddess still survives in many
south Indian festivals, of which the Karaga at Bangalore may be taken as a
specimen. It is the special annual fertility rite of the Tigalas, who scem to
have come from North Arcot, and are professional market-gardeners about
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Bangalore. Thc animal sacrifices formerly made to the pot are now reduced
to one, the rest being replaced by cutting lemons, or by boiled cereals. In
the final procession, the main participant (ercaka ; hereditary Tigala priest)
carries the pot on his head, but is dressed as a weman ; his wife has to remain
hidden [rom the sight of men all during the festival. The Tigala representa-
tives, at least one from cach family, cut themsclves with sharp swords, but no
bloud flows during the ordeal. This festival, which is obviously not Aryan,
has been Brahminized only during the last 150 years, is now associated with a
temple dcdicated to the cldest Pandava Dharmarija, and the goddess made
into his wife Draupadi, the main content* of the sacred pot being a gold fetish
known as her sekti.  Anauxiliary Brahmin purohita (at present $ri Venkatariya
Vidyar, from whom I obtained these dctails) now attends cven at the
most secret part of the ritual which is performed in a shelter with two Tigalas,
one of them the Tigala priest mentioned before, the other a Tigala who leads
the way for the procession. Naturally, these secret rites are not divulged,
but the whole festival is obviously a women’s observance taken uver by men.
1t is to be noted that though the Tigalas are a low caste, every temple in
Bangalore sends an idol representing its god to follow in the final procession,
and on thc whole, this may be called the most impressive local festival.  The
untouchables have a similar one a couple of months later, the recal Karaga
ending on caitra (April) tull-moon alter nine days of observances and celebra-
tions. The triple pot which is itsell the Karagi is not made by a Tigala
nowadays, but by a prolessional potter. Nevertheless, it must still be made
from the sediment of one particular artificial pond ; not turncd on the wheel
but hand-made, and not burnt but sun-dricd; the final procession ends with
the Karagi pot bcing thrown into thc pond, though the golden S$akti
representing Draupadi is quictly rescued by the priest for use again next
year.

There arc two diflerent conceptions of death in the Rgveda, which gives
several distinct funerary rites in its later beok, namely x.14, x.18, x.35. The
earlicr concept of death in the RV is unquestionably going to slecp, the
long sleep from which there is no awakening. Many of the demons killed by
Indra sink down into this eternal slecp. The Vasistha hymn vii.55 scems tu
have begun as a funeral hymn, then mistaken for and f[urther transformed into
a lullaby. Correspondingly, we have the lower level of the cemetery H at
Harappa with extended burials, the dead sleeping peacelully, furnished with
grave goods and supplied with jars that must cnce have contained the drink of

* Ouher contents are limes cepresenting the five Pandavas, some ordinary water,and some coco-
nut water, both insmall quantities. [tscems curious that coconut walter should beincluded, and even
more that the coconut, which cannot have been widely cultivated in India ull after the time of
Vardahamihiri, should play an {mportane parcin virwally every Brahmin ritual today.  Possible
reasons might be the husked [ruit’s resemblance o aritual pot, with its hard shell, oculi, contents
ol edible flesh so olten divided and distributed as a sacrament, and of course the water, The
multiple symbolisim would be most suited to fertility cults after blood sacrilices went out of fashion,
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immortality, Soma. This cemetery is undoubtedly Aryan, and the city itself
to be identified with the Hariyapiva cf vi.27 - 5-6, though the battle mentioned
there might refer equally well to conflict between two waves of Aryan invaders
as to the first Aryan conquest ol the city. When we ceme to the top layer of
cemetery H, however, the character of the burials changes abruptly. The
dead adults survive only in jars, where their remains are placed after the body
had been cremated or decarnated by birds of prey.  Tlic custem is mentioned
in all the major ritual books, such as those ol Ajvalayana, Katydyana, and so
on, and the jar where the bones are placed is specifically called the kumbha.
This corresponds to the later Rgvedic concept of death (i. 164-32, sa matur
yond parivito antar bahuprajé nirrlim @ vivesa), namely return to the mother’s
womb, and is proved very clearly in the case of cemetery H by the ciouched
position in which dead infants are placed within the jar ; apparently, the
bodies of childien could be sent back to the mother directly, without being
stripped of later {leshy accretions by fire or carrion-caters. Iurther guesses
may be made that the star-like decorations on the jars are developed oculi,
but this would nced closer proof.  Incidentally, we are in a position to explain
onc peculiar decoration in this later Harappan grave pottery, namely the
peacock containing a reccumbent human figure within the disc that forms the
bird’s body. If the figure were sitting or upright, it might have been taken
for some dcity. The horizontal pesition excludes this, and a rcference in the
Mahabharata (1.85.6) clarifics the situation. There, the dead are represented
as having been caten by birds and insects of various sorts, but specifically by
pcacocks (Sitikantha), whence the figure within the peaccck must be the dead
man himsclf. The bird is not the common carrion-eater, so that he must have
had a particular sanctity, which is confirmed by his being the companion
and hence a totem of the river- speech-and mother-goddess  Sarasvati.
With the particular name $itikantha, he is associated with the dread god
Rudra-Siva, and a va@kana of Skanda as well.

A little later, as in the Satapatha Bralimana xiii. 8-3-3, the Earth hersell
becomes the mother, into whese lap the bones are poured out from the kumbha,
but clearly the original mother or at lcast her womb was represented by the pot.
Thereforce it is clear that Vasistha and Agastya, in being born from the urn,
arc giving a good Aryan translation of their birth from a pre-Aryan or non-
Aryan mcther-goddess.  The effective change is from the absence of a father
to the total denial of a mother, a good Marxist antithesis necessitated by the
transition irom matriarchy to patriarchy. After all, Aryan mecans a parti-
cular manner of life and speech, nota race. We may conclude, sceing that
extended burial comes first, that the Harappan groups ol Aryans had not the
general habit of cremation, and that the later idca of a return to the womb
is acquired friom some of their former cnemies whose remnants after the con-
quest were absorbed by comparatively peaceful means, unless, of course, it
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represents a second wave of invaders. We cannot prove directly that the
manufacture of pottery was also a monopuly of women in the carliest stage
here, or that Urvasi-Usas was a potter. But ritual pots continue to be made
by the priest’s hand without the wheel, as in Sat. Brah. xiv. i. 2:7 ff., and the
spade with which the clay is dug is to be formally addressed by the priest ‘thou
art a woman’, as again in Sat. Brah. vi. 3. 1-39. I think that this gocs back to
the period when both digging (for agriculture) and pottery were women’s
work. That the mother-goddess should weave the pattern of her son’s fate
and sew cr embroider it (like Raka in ii. 32-4 sivpate apah sicydcchidyamanaya)
is most natural.

Another survival of the mother-goddess cult into later times scems quite
cleer from the story of Aila Puriiravas’ parentage. He is the son ot a pro-
minent (for the Rgveda) goddess, Ild, and the Mbh says that Ila was
both his father and his mother. The Puranic account then changes I1d’s
sex, lla the son of Manu having become a woman by stepping into a grove
sacred to the mother-goddess Parvati.  Such places are to be found in other
parts of the world, as for example, among the Attonga,'® where any man who
enters the sisterhood house even by accident is initiated as a woman and has
to live like one thereafter. But this is not merely a later affair, for such initia-
tion appecars quite explicitly in the Rgveda, though its meaning has been
obscured by mythelogical accretions (as perhaps with the Greek scer Teiresias).
We have in viii-33-19 :

adhah pasyasva mopari samtaram padakau hara
ma le kasaplakau disan stri hi brahma babhivitha

“Gaze downwards, not up ; hold your fect close together ; let not your
rump be seen ; for thou, o priest, art become a woman”. Nothing could be
clearer than this, which shows (with the preceding rks) that a male priest has
been initiated as a woman, and told to behave accordingly. And this cannot
be Aryan for the mother-goddess plays no part in the warritg life of bronze-
age pastoral invaders and plunderers, whatever their past might have been.
The conclusion is that the Rgveda shows the absorption of a pre-Aryan stream
of culture, which gocs into the very source and origin of Brahminism.

The rk cited above occurs in the Kanva family book of the Rgveda, the
Kanvas being demonstrably latecomers into the vedic lold, like the Kasyapas,

10 R, BrilTault, The Mothers, (London 1927) vol.ii. pp. 531-336, 550 o/, al. Briffault’s power-
fully documented and inspiring threesvolume work could not be used more dircetly here simply be-
cause archacology now tells us a great deal about the pre-Aryan element in what was once r(‘g:;rdc(l
as a purely Aryan Indic culture.  The lack of historical analysis, for which BrifTault’s sources are far
more to blame than he is, does not vitiate his main thesis, but does make it dangerous, on occasion, lo
carry some ol his detailed conclusions over without close examipation. ’



30 D. D. KOSAMBI

though the latter occupy a much higher position in later Brahmin tradition,*
The Kanva Narada is reported by several puranas to have become a woman
by bathing in a sacred pool ; he regains his manhood by another immersion,
but only alter a considerable period as a woman. Nirada cnjoys a very high
position as a sage, being quoted or addressed from the Atharva-veda down ;
yet he is still called a Gandharva in the epics. In Buddhist records, he and
Pabbata are gods; a Narada is a Brahma, another a former Buddha !
Most important cf all, the Anukramani makes him and his brother or nephew
Parvata joint authors of RV. ix.104, but with an alternative ascription to
‘the two Sikhandinis, apsarasas, daughters of Kasyapa’. Referring back to
the Bhisma story where that hero is killed by a Sikhandini nretamorphosed
inte a man, onc may recognize traces ol a very deep layer ol myth regarding
the tradition of mother-goddess cults, apsarasas, human sacrifice.

At the end of Sékuntala act v, the wailing heroinc is taken up by a shape
of light which carries her off to the apsaras-tirtha. At the beginning of the
very next act, the nymph Sanumati (or Misrake$i) comes from that sacred
pool to spy upon the hero.  She has just finished her turn of attendance
upon men at the ritual investiture bath, Ydva sahujanassa abhiseakalo’.  Thus
Kalidasa balances the Fikramorvasiyam with another play where the apsaras
heroine (whose name makes her a bird-goddess) is r¢jected by the hero, di-
rectly inverting the original Urvasi legend. The ‘Great Bath’ at Mohenjo-
daro, instead of being the ‘hydropathic establishment’ that Marshall calls it
with consistent ineptitude, was probably thie prototype of such tirthas; con-
sorting with the (human) apsaras was part of the ritual. This would be the
Indus valley analogue of Mesopotamian ritual hicrodule prostitution in
temples of Ishtar.

The Urvasis faded away, but they are responsible nevertheless for the
goddesses ol the later pantheon that are married peacefully to the major gods.
They arc also responsible for the unhely institutions associated with temple-
cults in the lcast Aryanized parts of India. Tinally, they gave birth to two
leading Brahmin clans, the Vasisthas and the Agastyas. When the jar-born
sage Agastya ‘nourished both cclours’, ubhar varnau pupesa in RV. i.179-6 it
cannot mcan (wo castes, but both Aryans and non-Aryans, for he belonged to
both, and his hymns show clearly the character of the compromisc.

* Though negligible in the Rygveda, the Kasyapas had gained suflicient sanetity by the time of
the Brahmanas to rank high among their caste, and must have been specially prominentin U’ and
Bihar of the Gth century BC, as is seen by the way they have managed o write themselves into Jain
and Buddhist legends. Mahivira, who surely was a Ksatriya, is ascribed the Kasvapa gotra. The
three (supposed) Buddhas preceding Gotama are Kadyapas (Digha-nikiaya 14). Asita Devala sheds
tears over the infant Gotama, in the prophetic knowledge that he himsell will not be alive when the
child grows up to attain Buddhalwod.  Atthe level of tradition that is in all probability historical, we
read of Parana Kassapa as a leading ascetic teacher at thetime of the Buddha and king Ajitasatru.
I'he three Kassapa brothers had the greatest following among those converted by the Buddhba
himself. Mabiakassapa convoked the first council after the Buddha’s death, which gives him virtual
leadership of the Buddhist monastic order.



KANVA IN RGVEDA
By N. G. CHAPEKAR,

Sayana derives the word Kanva from Kan to sound. When the letter
‘va’, is added to the verb Kan it beccmes a noun like ‘asva’ [rom ‘aé’.
Kanva thereforc means one who sounds, speaks—sings prays. In this
sense Kanva has becn interpreted by Siyana in several hymns of the Rgveda!
where it is taken to mean a pricst whose function is to sing praises and invoke
gods to attend to the sacrifice.  Kanva also means intelligent (Medhavin)2.
For pricsts are well versed in the art of sacrificial performance. In not less
than twelve hymns Sayana interprets the word (Kanva) to mean a singer
of praises (Stotr) ; and theie is no doubt that in many more places that scnse
fits quite satislactorily. It can therefore be reasonably argucd that Kanva
was not the name of any particular individual but was an appcllation generally
given to all those who invoked in poctic language the heavenly gods to grace
by their presence the sacrificial performance and to drink soma.

The case variations of the word Kanva found in the Rgveda are :—

Kapvah—(twice) ; Kapvah— (12 times) ; Kasvasah-—(10 times) ; Kanvam—
(7 times) ; Kanvebhih— (once) ; Kanviya— (5 times) ; Kanvaspa—(4 times) ;
Kanranam— (twice) ; Kanve—(4 times) ; Kanvesu—(thrice).

We do not meet with Kapeak, but we have Kapraranah (once), Kanvam
(once) and Kanvasya (6 times). The other derivations and formations are
Kanvawat (twicc) ; Kapvamantam (once), Kanvatamah (twice) ; the compound
Kanvahota occurs once.

Therc arc 65 Rks relating te Kanvas specifically ; 31 hymns are indicative

ol the function of singing praises at the sacrifices ; in 7 Rks the sages beseech

+the gods for protection ; in 10 they pray ler bestowal of faveurs. By three
verses Gods are imvoked. Rg. 1-139-9 merits some consideration. The

authorship of this hymn is attributed by Sarwinukramani to onc Paruchhepa,

but the hymn itsclf affords no justification therefor. However, it matters

little who the author was. The importance of the hymn lics in the fact that it

offers some elucidation of that mystic statement about the knowlcdge of

birth. The substance ¢l'the verse may be briefly stated in these words.  Dadh-

yak, Angiras of the bygone days, Priyamedha. Kanva, Atri and Manu knew

D 1—14—5; 1—37—1; 1—39—7, 9; |—44—8; 1—16—9, ctc.
3 1—48—4; 1—47—10, cic.
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my birth. They knew mine (for) they (were) ancient (pirve) and intelli-
gent ; the word is ‘Manul’. 1 agree with Siyana in translating il as intelli-
gent ; singular for plural. (Any how it is not a proper noun here). (For)
They are born of Devas (‘tesam devesu ayatih’), (and) we are boin of them
(‘fasmakam tcsu nabhayali’) ; on account of their greatness I bow with praises
Indragni; I bow with praises. In my opinion this verse is pregnant with
suggestions of histerical matter of an anthropological nature. It is nccessary
to emphasize certain points in order t6 justily the conclusion that is sought to
be deduced from this Rk. In the first place, it is well to remember that
ayalif and ndbhayah must mean cne and the same thing. Now, the meaning
of Nabhayak is beyond any doubt. It means the source or the origin from which
anything springs up. In [act, that to which descent is traced. Briefly, the
poct says we are descended fiom Dadhyak, Angira,—Priyamedha, Kanva,
Atri- and Manu ; and these latter were born ef the Gods (devah). Deva pri-
marily meant shining. What was shining such as sun etc. was called ‘deva’.
Later on, it came to mean the Divine powers as conceived by the Rgvedic sages
controlling the clements of nature. Logically therclore it follows that Atri,
Manu etc. were those that partook of the nature of thosc natural clements.
This renders the belief that they were the human ancestors of men rather
shaky.

The Rks in which the word Kanva and its derivatives occur number 635,
Ofr these 22 relate to Indra ; 18 to Asvins ; 12 to Agni; 7 to Maruts ; 2 to
Usas; 1 to Indriagni; 1 to Visvadeva and two arc respecting what they
technically term as ‘danastuti’.

In the case of Agni Rks the sages simply mention the fact that they are
kindling the fire ; that they invoke him at the sacrificc or that they are
singing praiscs to him. In shert, Agni shines with all its lustre when kindled
by the Kanvas. I translate Rg. 10-150-5 thus. “‘Agni protected, or as Sayana
would like to have it, may Agni protect Atri, Bharaduaja, Gavisathira, our-
selves, Kanva and Trasadasyu in the sacrifice (Sayana takes ‘4have’ to mean
‘in war.” I prefer to take ‘ahava’ in the sense of sacrifice;) Vasistha as Purohita
offers oblations to Agni tu sccure happiness (mrlikiya). The 2nd word purohita®
is a repetition as Rgvedic poets are fond of dning.  See’ the preceding verses.
The word ‘nal’ {us) in this verse causes some embarrassment.  Who are meant
by this word-? The author of this hymn is believed to be one Mrlika the son
of Vasistha. But the latter was there engaged in the performance of the
sacrifice. Vasistha is in the singular while ‘nal’ is plural. It however suggests
that the sacrifice is not an individual concern. It is the act in which many
participate. None the less the significance of the verse is beyond the reach of
ordinary comprchensicn. We Lave yet to know who were the ‘manusya’ and
who were the ‘rsi’'—the distinction specified in the immediately preceding
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verse. There is no warrant for the suggestion that ‘nah’ means ‘nardn’.
Anyhow ‘naly’ as the accusative plural of asmad does not quite fit in here.

In one of the Rks (10-115-5) Agni is described as kanvatama. Disagrecing
with Sayana I understand thie word to mean roaring, making a loud noise.
The Agni referred to here is the forest conflagration.  This is evident from
the 2nd Rk of this very Sikta. The fire grews in intensity while burning the
forest trees. Sayana’s ‘kanvatamaly’ atiSayena stotd docs not suit the context.
The third Rk shows clearly that it is the forest fire that is being extolled in this
Sikta where the culogizing priests ave entreated to praisc such fire.  Similarly
Kanva is one who sings vociferous praises. The Agni is therefore aptly describ-
ed as the companion of Kanva (Kanvasakhid). Adjectives of a similar nature
used in reference to Agni are ‘apastama’ and ‘vajintama.’ The former
perhaps means doing his work (forest destruction) most skilfully and the
latter producing largest quantity of grain. When the [orests are cleared
agriculturc thrives.

Out of the 18 Rks relating to Kanvas and the Devata of which is the
Asvins 10 are in the 8th Mandala and 8 are in 1st Mandala. The Asvins
bear a duplicate character. They are the heavenly gods honoured with a
soma drink at a sacrificial session and they are further the Apothecaries amongst
the Gods. Naturally, sages invite them to the sacrifice and pray for protection
from diseases. 1-47-2, 4, 10; 8-5-4; 8-8-3, 4, 8, 8-9, 9, 14; 8-10-2 belong to
the former category whereas 1-47-5; 1-112-5; 1-117-8; 1-118-7; 8-5-23,
25 ; 8-8-20 to the latter. Rk 1-46-9 is of a different sort. It is rather a
tough affair to render this into something that can be easily grasped. The
first hall has words without a verb and hence the difficulty. The 2nd half is
comparatively clear. It means “where do vou place your body” (appearance
or form)? who are meant by ‘you’. The word ‘Kanvisah' in the first part is
of course in the vocative case. Superficially therefore one would say the
question ‘where do you keep yoursclves’ is addressed to Kanvas. But it
yields no sense. Sayana therefore suggests that the lacuna should be filled
up by some such additional words as ‘A$vinau itham prcchata’ Oh Kanvas
(priests) ! ask the Aévins thus viz. where do you locate your form now. On
the whole the sense of the Rk seems to be ; the rays of the sun have emanated
from the sky. Enquirc of A$vins therefore Oh priests ! asto where they would
place themselves now. The verse 14th of this very Sikla tells us that the
Asvins are very fond of having oblations offered tc them while it is darkness
and that the A$vins precede the dawn. In the light of this, the question in the
Rk under discussion is perfectly relevant as well as natural.

If the forest eating fire is the object of worship then there is the danger
of the fire taking human oblations. The sages therefore arc found to be often

b
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praying to the deities to protect them from such calamity. Kanva, Priyamedha,
Upastuta, Atri (8-5-25) Medhatithi, Vasa and Gos$urya (8-8-20) had been
possibly caught up in the conflagration but were rescued. The pocts
attribute this to the benign intervention of the Aévins.

The forest fire is not infrequently accompanied by high winds (marud-
bhih). This is expressed in 8-7-32 where the poet says that he praises Agni
along with Maruts. So where there is conflagration, prayers arc offered to
Agni and Maruts for the protection of the sacrificers. In 1-39-7 Kanva is
said to have been terror-stricken and consequently Maruts are exhorted to
come to his rescue. When the winds subside those engaged in the sacrifice
feel naturally enough a sense of relief.  In 8-7-18 the Maruts are said to have
thus saved the lives of Turuasa, Yadu and Kanva.

There are two Rks addressed to Usas wherein we find the word Kanva
used. Theyare 1-48-4 and 1-49-4. In the former we meet with the expression
‘Kanvatamah Kanval'’; Kanva is qualificd by the adjective Kanvatama. It
is doubtless that Kanva here connotes onc who sings praises and Kanvatama
obviously means adcept in the art of singing culogies. The purport of the
verse is, Oh Usas ! when you appear the donors (Strayah) think of making
gifts and then the well skilled singer pronounces the name of such men (nrnam).
Here what is to be noted is the distinction the poet makes between men ard
“non-men”. The doncrs belonged to the class of men (narah). The other
verse points out the praisers (kanvih) as desirous of wealth (‘vastiyaval’).

As elsewhere Indra arrogates to himself by far the larger attention of the
Kanvas. The Rks addressed to him number twenty-two—some of them arc a
hard nut to crack. Take for instance 8-3-16 which has been variously transla-
ted. But the translators including Sayana have failed to bring out any sensible
meaning. I translate it thus. “Bhrgus parvaded the whole universe as do the
Kanvas and Siryas. People {ayavah) to whom sacrificing was enchanting
were loud in their praises of Indra”. Even thus I see no connection between
the first half and the second half. Bhrigu here means some phasc of the morn-
ing sun. Bhrigu is born in flames (vide Nirukta 3-18). I think the word
‘suryah’ offers a clue to decipher this verse. The words Kanva—and Bhrigu
must be taken to be on a par with the word Siryas. The meaning cf this
last word is beyond doubt. Bhrigu T have already explained. Kanva
therefore to maintain the homogeneity may be made to yield thc meaning
which corresponds or resembles closely to what ‘Siiryas’ conveys. I hope it
is not hazardous to suggest that Kanva here means Darkness. Kanvas are a
class of evil spirits against whom charms arc used. This we know from Atharva-
veda; and evil spirits are associated with nights. For ought we know the
original meaning of Kanva might have been darkness or night. The darkness
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of the nights penetrates to the farthest end of the universe like the rays of the
sun. This is no doubt somewhat stretched but there is no use substituting
one word for another if it carries no sense. I do not think ‘Kanvas’ here
means ‘Kanvaputras’ as Sayana understands. Here I may avail myself of a
tradition which is outside Rgveda. The story is Kanva was immersed by the
Asuras in dense darkness and was asked to tell when it dawns. Thus Kanva’s
association with darkness is popularly recognised. As an alternative, roarings
or thunderings may be understood by the word Kapvas. The thunders also
fill the whole atmosphere.

&

There is Rg. 8-4-20 which purports to narrate a historical fact illustrating
the effectiveness of the prayers forged by the Kanvas. It is said that the sacri-
ficers being gratified by the prayers sung by the Kanvas gave away sixty thou-
sar.d cows and the Rsi (who he was we do not know—may be the author of
the hymn) got them all. It seems the Kanva’s proficiency in this art was
well-known. For in Rg. 8-6-11 the Rsi proudly asserts that he has embellished
his poctic composition just like Kanva. A fable is recorded in Rg. 8-2-40
wherc we are told that Indra assumed the furm of a ram and went to Medhyati-
thi who belonged to the class of the Kanvas. I do not pause to enquire here
if the word Mesa would nccessitate a consideration whether the hymn admits
of astronomical interprctation. For Mesa is the sign of Aries of the Zodiac.
It is true that there were no zodiacal divisions into Rashis or signs though
the form of a ram in the sky was discernible. That Indra assumed the formof a
ram has no mcaning unless we understand it as a fable.

All the Kanvas (Visve Kanvasah), who arc described as bearers or carriers
of prayers (stomavahasah) in Rg. (8-4-2) augment by their prayers the power
of Indra (8-6-31). Herc we know the function of the Kanvas and further the
word ‘visve’ gives an idea of indefiniteness of their number. 1t follows that
all the singers were called Kanvas. This negatives the assumption that
Kanvas was a family name.

All other Rks are simple. They ask for favours or relate to sacrificial
prayers including 8-49-10 ; 8-50-10 ; 8-52-8 which are from Valakhilya hymns.

One point now remains to be noted. Indraissaid to be Kanvamanta Rg.
(8-2-22). According to Sdyana it means “Indra accompanied by Kanvas.”
In my opinion however the woid Kanvas here should be taken in its etymologi-
cal scnse. The priest is exhorted to give soma oblation to the thundering
Indra. India we know is the God of rain; and we further know that it
hunders when there is torrential rain.
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Incidentally it may be mentioned that the following Rks, viz. 8-2-16 ;
83-16; 8-4-2; 8-6-3, 11 ; 8-9-14 and 8-33-3 arc found word for word in
Atharvaveda as 20-18-1, 20-10-2 (repcated as 20-59-2) ; 20-120-2 ; 20-138-3 ;
20-115-2; 20-141-4 and 20-52-3 (rcpeated as 20-57-16). It is interesting to
rcad the commentaries of Sayana on Rg. 8-3-16 and A. 20-10-2. They differ
materially. It may however be pointed out that the Kanva as depicted by
Atharva-veda proper was quite different from the Rgvedic Kanva.

PRASKANVA

Praskanva’s name is mentioned only in two Rks, viz. 1-45-3 and 8-3-9
(the very same as Atharvaveda 20-9-3). In the foimer the sage requests
Agni to listen to his praises as he listens to those of Privamedha, Atri, Viriipa
and Angiras. The latter is addressed to Indra whose benevolence is sought
for by the poet since Indra was known to have favoured Yatis, Bhrigu and
Praskanva with the gift of eneigizing food and thereby protecting their lives.
Rgveda itself does not warrant the statement that Praskanva was the son of
Kanva. Sayana seems to have been very much worried over the word Yati
which he inconsistently argues to mean one who has desisted from performing
sacrifices or who enthusiastically performs it. In 10-72-7 he takes ‘yatayal’
to mean (‘clouds’). If Yati means a cloud then inferentially Yatayah may mean

persons adopting cloud as their totem : Yatis and Bhrigus are associates.
(8-6-18).

KASYAPA

It is remarkable that though Kadyapa figures profusely in later literature
he has a very slender existence in Rgveda. He has been mentioned only once.
Practically he is a nonentity but for Rg. 9-114-2 where he has been addressed
as Risi. The author of this stanza asks Kadyapa to make obeisance to soma
who was being praised by the Maker or composer of the mantras (vedic
hymns). This verse gives us no information about Kasyapa beyond the fact
that he was a Rishi and as such had some ritualistic function to perform in the
sacrifice with regard to Soma. However, the verse gives rise to points of much
significance. We are told by the poct that Soma was being praised with
the eulogiums of the Mantrakaras. Thus therc are three functionaries before
us : (1) The mantrakrt that is the composer of the Mantra to be recited at
the sacrifice ; (2) The reciter of that Mantra as Kasyapa is here and the
third is the onc who is the author of the Rk under discussion. If this is a
correct—at least approximately—delineation then it would necessitate a
further investigation about the existence of those Mantras. The sage Kasyapa
was to sing not the hymn 9-114-2 but something different or is it to be supposed
that the author of 9-114-2 regards himself as ‘Mantrakrt’ ? The expression (s :
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The words girah udvardhayan are rather intriguing. Probably it
means enriching the speech. But then whose speech it is he is to enrich
and how ? Udvardhayan may mean uttering in a progressively loud voice.
In this sense it offers no difficulty. If on the other hand ‘Udvardhayan’
means enriching or improving, the whold passage becomes unintelligible.
Therefore it seems Kasyapa’s duty was mercly to recitc another’s hymn in a
specified manner. The expression, mantrakrtdm stomail’ is plural ; it
therefore cannot be taken to be referring to this particular hymn, viz. 9-114-2.
Itis to be hoped that ‘stoma’ has no other meaning than the one assigned to it
here. Thus our difficulty about the mantras remains. It is not seldom that
the Rgvedic puets ask the priests to do some sacrificial act. It may not
always be the case that the priests participating in the sacrificial act use the
hymns composed by themselves for the purposes of the sacrifice.



ANCIENT CITIES AND TOWNS MENTIONED IN THE
MAHABHASYA.

(By P. V. KANE)

The Mahabhasya of Pataifijali, besides being the most exhaustive work on
Sanskrit grammar, is replete with information on many subjects. The import-
ance of such information is heightened by the fact that scholars are gencerally
agreed that it was composed about 150 B.C. An attempt is made in the follow-
ing to bring together what Pataijali states about the famous towns and cities
of ancient India. In the following the abbreviations used are : A. G. I.=
Cunningham’s Ancicnt Geography of India edited by Mr. S. N. Majumdar ;
M. Bh.=Mahabhisya edited by Kielhorn in three volumes ; Pan. =Pinini’s
Astddhyayi. The words arc arranged in Sanskrit alphabetical order, though
transliterated in Roman script.

AHICCHATRA—The M. Bh. (on Vartika under Pan. IV. 1-79) Vol. II
P- 233 mentions ‘Ghicchatri, and ‘kanyakubji’ meaning ‘a woman born in
Ahicchatra or Kanyakubja’ (Pan IV. 3-25). This city is identified with Adikot
near Ramnagar in Rohilkhand (A.G.I. p. 413). Vide J. R. A. S. for 1903
P-292. Insome inscriptions the city is named ‘Adhicchatra’ as in the Pabhosa
Ins. of Asidhasena (E.I.IIp. 242). Itis remarkable thatthe Tantravirtika
of Kumarila states that in its day even brahmana women of Ahicchatra and
Mathura were addicted to wine. Vide H. of Dh. Vol. III. p. 848 n. 1645

for the quotation.

AVANTI—In Pan. (IV. 1. 176) this appears to be the name of the
country of which Ujjayini was the capital. The M. Bh. also (Vol. L. p. 225 on
Vartika on Pan. 1.2-49 and Vol. II p. 206) regards—‘Avant?’ as meaning a
princess of the king of ‘Avanti’. In later Sanskrit Avanti is often a synonym for
Ujjayini. But even in the Meghadita ‘Avanti’ is a country (‘Prapyavantin’
&ec.).

UJJAYINI—On Vartika 10 to Pan. III. 1-26 the M. Bh. (Vol. II.
p- 35) gives the illustration ‘he starting from Ujjayini sees the sun rising in
Mahismati (i.e. the sun rises when he reaches Mahismati). Ujjayini is the
famous city of Ujjayini, which Kalidasa describes at some length in the Megha-
data. Mahismati appears fiom this illustration to have been a place which
could be covered in cne day from Ujjayini by a forced march.!
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KANCIPURA—M. Bh. vol. II p. 208 (Vartika 16 on Pan. IV 2. 104)
explains ‘Kafcipuraka’ as an inhabitant of Kancipura. Whether M. Bh.
refers to the Kaiicipura in southern India is rather doubtful. But there is
nothing to militate against the vicw that it is the ancient town of that name in
Southern India that is mcant.

KANYAKUBJA—Vide under Ahicchatra above. It is modern Kanoj.
For the history of Kanyakubja from ancient times by Vincent Smith, vide
J. R. A. S. for 1908 pp. 765-793.

KASI—M. Bh. Vol. IT p. 413 makes the very intcresting remark that
although a piece cf cloth manufactured in Kasi and one manufactured in

Mathurd may be of the same length and breadth, the prices are entirely
different®.

KISKINDHA—is mentioned by M. Bh. Vol. III. p. 96 (on Pan. VI.
1-157) as a guha (cave), though in the Ramayana it is said to be the capital
of Vilin and Sugriva. It is identified with Anagundi near Hampi. In the
Sabhéaparva 31-17 it is called a guha in Daksinapatha.

KAUSAMBI—M. Bh. Vol. I p. 216 (on Pan. I. 2:44) and p. 301 (on
Pan. I4-1) gives two instances ‘niskausambih’ and ‘nirvaranasih’ in the sense
of ‘one who has gene cut of Kausambi or Varanasi.’” Vide M. Bh. Vol. I,
p- 116 for ‘niskausimbini and nirvaranasini’ (Vartika 6 on Pan. I. 1-47).
This is modern Kosam on the Jumna, 31 miles above Allahabad. Vide
A.G. 1. p. 453. Thc word ‘niskausambih’ as an illustration cccurs in several
places in the M. Bh., as in Vol. I pp. 139, 301, 378, Vol. II, p. 50. For
different views about the identity of Kausambi vide E. I. Vol. XI. p. 141.

GAVIDHUMAT-—On Vartikas 4 and 6 on Pan. II. 3-28 the M.Bh.?
(Vol. 1. pp. 455, 456) states ‘Sankasya is four yojanas from Gavidhumat’.
For Sankdsya see below.

MATHURA—The M. Bh. contains several references to this famous
city. 1ln Vol. I. p. 144 cn Pan. I. 1-57 it remarks ““even when long distances
intervene the word ‘pirva’ may be applied, as in the sentence ‘Pataliputra
is to the east of Mathurd’.” On the 7th Vartika under Pan. I 2-1 the M. Bh.
Vol. 1 p. 192 states “the affix vat is used also in the sense of the locative ; for
e\amplc ‘Mathuri-vat’ .mcans ‘as in Mathura’ and ‘Pataliputravat’ means
‘as in Pataliputra®.” Vide also M. Bh. Vol. I p. 474 on Pin. I1. 4-7 where

t gg g™ enaiy fawa qeearargt wafe sfascara §193@ | M. Bh. vol. 1
p. 413 (on Pan V. 3-5656)
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Mathura and Pataliputra are brought together in a Samaharadvandva com-
pound. On Pan. IV. 1-14 the M. Bh. (Vol. II. p. 205) speaks of Mathura
as ‘bahukurucara’ and ‘priya-kurucara’. On Vartika 5 under Pan. IV. 3-120
(tasyedam) M. Bh. gives Miathura and Sranghna as meaning ‘cne belonging
to the town (gréma) ol Mathuri or Srughna’. We have seen above that
Mathura means also ‘cloth manufactured in Mathura’. On Vartika 12
to Pan. I. 1-1 (M. Bh. Vol. I, p. 19) the illustration given is ‘the identical
Devadatta cannot be simultancously in Srughna and Mathurd’. The same
illustration is given on Vartika 48 to Pan. I. 2:64 (M. Bh. Vol. L. p. 244). Or
Pan. V. 3-57 (Vol. II. p. 416) we have the illustration ‘the inhabitants of
Mathura are more cultured than those c¢f Sankasya and of Pataliputra.’” On
Vartika 8 to Pan. III. 1-3 (Vol. 11 p. 8) we have the two instances
‘Sraughni’ and ‘Mathur?’ (a woman born in Srughna or Mathura).

MADHYAMIK A—It is said that this city and Saketa (Ayodhyd) were
besicged by the Yavana king.® This and the references to Pusyamitra have
been instrumental in settling the date of the Mahabhasya. The Yavana king
is said to be Mcnander. The M. Bh. gives this illustration for exemplifying
a Virtika 2 (to Pan. ITI 2. 111 Vol. IT p. 119) which says that lad (Imperfect)
is employed to refer to a well-known incident which occurred when the
speaker was absent but which he could have scen if he had not been absent.
Thus the sicge of Ayodhya and Madhyamika by the Yavana was a well-known
incident contemporancous with Patanjali; but which he had not witnessed.
Madhyamika was otherwise called Nagarl in the Chitorgadh district of
Rajputana. Vide the Ghosundi stone inscription in E. k. Vol. 16 p. 25.

MAHISMATI—Vide under Ujjayini above. This has been variously
identified. Pargiter (J. R. A. S. 1910 pp. 445-6) identifies it with Mandhata
on the Narmada. Others identify it with Mahesvara forty miles to the south
of Indore. The Barwani plate of Maharija Subandhu is issued from this
city and is dated in the year 167 (probably of the Gupta cra). Vide E. I.
19 p. 261. It was the capital of the Cedi country. In the Raghuvams$a
(VI. 43) it is said to be the capital of Aniipa which was surrounded by the
Narmada like a girdle. Vide Ujjayini above. Legends about it occur in
Sabhaparva 31 and Udyogaparva 19 and 166.

NASIKYA—This is mentioned as a nagara (a city) on Virtika 2 to
Papini VI. 1-63. It is probably the modern Nasik in Maharastra. There

4 SIESIAT | 1. IV. L 14 ; aaasiAriere 6 1 aggeaT aq7 Magemu agan
AEMT vol. 11. p. 205. FgHRI means ‘onc in which there are many persons that wander in
the Kuru country.
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is hardly any thing to militate against this identification.  Nasik was known
to Ptolemy. That city has near it ancient eaves and inscriptions dating from
the 2nd century B. C. onwards.  Vide Bombay Gazetteer, Vol. 16 pp. 544 fT.

PATALIPUTRA—Modern Patna.  This city has been referred to in
the M. Bh. more often than any other ancient Indian city. The palaces and
ramparts of Pitaliputra are mentioned in the M. Bh. Vol. IT p. 321 on Vartika
4 on Pan. IV, 3-134. On Virtika 8 to Pin. II1. 3:133 the M. Bh. (Vol. II
p- 160) exemplifies how a man desirous of going to Pitaliputra will use the
several tenses about a well on the road to Pataliputra®.

On Pin. II. 116 the M. Bh. (Vol. I. p. 380) states that Pataliputra is
situated along the Sona river and Virinasi along the Ganges. On Virtika 7
to Pan. I. 3-11 by way of an illustration the \I Bh. {Vol. I. p. 273 and on
p- 331 also) scts out theremark ‘theinhabitants of Pataliputra are more cultured
(abhiripa) than those of Sankasya.” Tn another place the M. Bh. (Vol. I.
p- 259 on Pan. I. 3-2) says that a man staying in one place can describe Deva-
datta staying in Pataliputra as one decked with armlets, kundalas, coronet, ctc.
On Virtika 14 to Pan. VI. 4-22 (Vol. III p. 192) the M. Bh. refers to the
objection that when one says ‘it rained up to Pataliputra’ there is a doubt
whether it rained to the cast of Pitaliputra or over the country including
Pataliputra as well.  Vide M. B. Vol. I p. 499 {on Pin. IL, 4-43) for the same
example. On Virtika 4 to Pian. IV. 3-G6 therc is a reference in the M. Bh.
(Vol. II. p. 311) to Sukosald (a woman) who describes in detail the parts of
Pitaliputra (such as its ramparts). In M. Bh. on Virtika 3 on Pan. III.
3-36 Pataliputra and Saketa are brought together as regards a journey from
one to the other.  Vide under Marthuri above for further references.

VAR ANASI—Niskausimbi and Nirvaranasi occur scveral times in
various connections. Vide above under Kausimbi.

SAUVAHANA—THhis is mentioned as a town in the M. Bh. (Vol. IIL.
p- 319) on Vartika 1 (which itsell’ contains the word ‘Sauvahana’) on Pin.
VII. 3-8. What town is meant cannot be said in the present state of our
knowledge.
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SAKETA—Modern Ayodhya. It was known as Sakeda to Ptolemy.
Oh Virtika 1 to Pin. I. 3-25 (Vol. L. p. 281) thc M. Bh. gives the example
‘this road leads to Siketa.”  Vide above for the siege of Siketa by the Yavana
king under Mathura.

SANKASYA—It has been identified with Sankisa in the District of
Etah about 45 miles north-west of Kanoj. Vide above under Gavidhumat
and Pataliputra.

SRUGHNA—Identified with Sugh on the old Jumna, 40 miles from
Thanesar and 20 miles north-west of Saharanpur. Vide under Mathura
above. The M. Bh. Vol. I. p. 281 on Virtika 1 to Pan. 1. 3-25 states ‘this
road [cads to Srughna.”  In M. Bh. I1. p. 318 Devadatta born in Srughna is
mentioned (on Virtika § to Pan, I'V. 3-120).  Sraughna also means according
to Pan. IV. 3-38 ‘made, obtained, bought in or conversant with Srughna.’

HASTINAPURA—A town about 57 miles north-cast of modern Delhi.
On Pian. II. 1-16 (Vol. I. p. 380) the M. Bh. says that this city is along the
Ganges, just as Varanasi is.  Adiparva (95-34) states that the City was so
called after Hastin, great-grandson ol Bharata, son of Dusyanta.

In numerous places the M. Bh. mentions several nagaras and gramas
either [rom the Vihika country or otherwise. Tor example, the M. Bh. on
Virtika 2 on Pan. I1. 4-7 mentions a nagara called Saurya and a village called
Kectavati, a nagara called Jambava and a village called Salukini. In Vol
IL. pp. 293-298 scveral Vihika villages arc mentioned such as Kaukkadivaha,
Arit, Dasariipya, Nandipura, Kastira, Sikala, Sausuka. It is almost impos-
sible to identify these and so they are passed over here.



THE CONQUEST OF WESTERN INDIA BY LALITADITYA-
MUKTAPIDA OF KASHMIR

By H. Goerz, BARODA.

The middle of the 8th century forms onc of the decisive turning points
in the history of India. It marks the definitive end of the “classic” civili-
zation connected with the name of the Guptas, Vakitakas, Yasodharman and
Harsha, the Chalukyas ol Bidami (Vatapi) and Pallavas of Kénchi. It
marks the inception of thc Mecdiaeval civilization represented by the Prati-
haras, Pilas, Rashtrakiatas and Cholas. By the middle of the 8th century
the last representatives of the Gupta tradition, Jivitagupta of Magadha and
Yasovarman of Kanauj, disappcared [rom the scenc of history ; by that same
time the Chalukyas of Badimi were extinguished with Kirtivarman I,
and likewise the Chalukyas of Lita (Southern Gujarat), the Girjaras of
Broach and the Mauryas of Chitorgarh, the Turki Sihis of Afghinistan,
whereas the Pallavas of Kanchi and the Maitrakas of Vallabhi still lingered
on, broken, for some more decades.  After the middle of the 8th century the
Pratiharas of Bhinmal and Ujjain began their ascent to the imperial throne
ol Kanauj, the Rashtrakiitas built up their gigantic empire over the Deccan,
Gujarat, Rajputana and Central India, the Palas theirs over Bengal and
Bihar, and new dynastics turned up in the North, well-known in the history
of the Middle Ages, the Guhilots, Chapotkatas, Paramiras, Hindu Sahis,
Chandecllas, ctc. Those very years of transition are, however, shrouded in
complete darkness. And yet it is evident that something decisive must
have occurred. It is even more obvious when we check up the available
dates which delimit that unknown event rather exactly. In the Deccan this
crisis must have set in about A. D. 735, in Gujarit about A. D. 740, and it
ended roughly about A. D. 755-60. Therc can be no doubt that the Arab
invasions, cspecially the attacks on Mirwar and Mewir between A, D. 725
and 740, may have played some role in this crisis. But this role must have
been rather preparatory and cannot explain the course of events in Gujarat
and the Deccan.  Thus we must look elsewhere for a solution.

However, this great cvent is already known since hall’ a century ; but
for a coincidence of circumstances, its extent and importance had not been
realized : It is the conquest of Northern and Western India and of most of
the Deccan by king Lalitaditya-Muktapida of Kashmir (A. D. ca. 725-756)
described in the Rajatarangini of Kalhana!. In cditing and publishing

! Kalhana, Rajatarangini, transl. by M.A. Stein, 2 vols,, Westminster 1900, Bk. IV, v,

126. fI,; Introduction I, p. 88 [.
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Kalhana’s famous chronicle, Sir Aurel Stein had accepted Lalitaditya’s
victory over Yasovarman and his conquests of Kanauj and Gauda as historical
facts, and as such they have been taken over into all our text books?. But
his campaigns into the Deccan, the Konkan, Gujarat, Kathiawad and Raij-
putana he dismissed as too improbable and, therefore, mere poctical fancy.
And the same has been the fate of Yasovarman's Decean campaign described
in Vakpatiraja's Gaudavaho®. As Stein later on concentrated all his attention
on the exploration ol Central Asia, he never came back on the problem of
the early political relations between Kashmir and Indiat) but his authority, as
one ol the greatest explorers and scholars of our time, has been so unquestioned
that nobody ventured to revise his conclusions. Hall a century has since
passed, and in this time our knowledge of Indian history has grown incessantly.
And much material has been discovered which sheds new light also on this
problem, and not only forces us to accept the Southern campaigns both of
Lalitaditya and of Yasovarman as events which really had occurred, but also
permits us to find in them the key to the mystery enshrouding the great historical
crisis of the middle of the Sth century A. D.

Before entering upon an analysis of the documentation and of the cvents,
it will be desirable first to scrutinize the possible reasons for which Sir Aurel
Stein has rejected the account of the Rajatarangini. For nowhere he has
tried to disprove the correctness ol Kalhana’s otherwise so reliable statements.
But generally his objections may be summarized as follows : Such immense
campaigns from Kashmir to Bengal and Orissa, to the Deccan, Konkin,
Gujarat and Kithiawir are rather the exception in the history of India and
have been beyond the possibilitics offered by the manpower and resources of
Kashmir ; and we know of no other ruler of Kashmir whose cxpeditions
cver went beyond the frontiers of the Panjab. That Lalitaditya defcated
Yasovarman and took Kanauj, already exceeds this rule, but is plausible
and is to some degrec corroborated by what we know ol the history of Yaso-
varman. But the rest cannot be more than the boasts and flatteries so common
in royal inscriptions and in the works of court poects. This is a very sound

3 R.T. Tripathi, llistory of Kanauj, Benares 1837, p. 201 T, belicves only in a temporary
subjection ol Yasovarmin, but quotes the blociade of Southeran Tibet for Lalitaditya as an
evidence of the reality of his submission,  However, whereas he places Lalitaditya’s victory in
A.D. 733, that blockade was, according to Chinese sources, organized in AJD. 747, which would
alrcady mean 14 years of Kashmir rule.  Adris Banerji, Yasovarman of Kanauj, (Ind. Culure
XV, p. 203 I, 1949}, treats Yasovarman merely as Lalitaditya’s ally. H.C. Ray, Dynastic
History of Northern India, I, 1931, p. 112 contents himsell with declaring that “*though many
of the details of Lalitaditya’s digvijaya are shrouded in myth and mystery, his conquest of
Kanauj—appears to be based on historical data.”

8 Most historians ignore it ; Tripathi rejects it as faney 3 A. Bancerji accepts it, but as a
raid before the encounter with Lalitaditya.

4 There are more synchronisms with Indian history in the Rijatarangini which have
not yet been properly studied, c.g. Sarakaravarman's campaign against Bhoja IT Pratibira,
in alliance with Krishna II Rashtrakita (sce Ridjatarangini V, 135).
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argumentation, but it cannot claim infallibility. For on the same reasoning
we would have to question the exploits of Alexander the Great, of Charle-
magne, of Charles XII of Sweden, ol Napoleon, Malimid of Ghazni, Chenghiz
Khan, A‘la-ud-din Khalji or Akbar. On the other hand it forces us to adduce
indisputable cvidence for suchlike exceptional carcers and to prove the
cxistence ol special circumstances which had made them possible.

However, there is ample cvidence that the political situation in India
and Central Asia during the first part of the 8th century favoured the sudden
risc of such a vast empire as that of Lalitaditya-Muktipida must have been.
Throughout the 6th, 7th and carly 8th centuries we can witness a long serics
of wars all over Northern India, in which the successor dynasties ol the Imperial
Guptas overran vast arcas, cncountering, as it secms, less and less resistance,
but also less and less support. Tor all these provinces were lost as casily as
conquered. Later, in the 8th century, we sce Vatsaraji Pratihara, Dharmapila
of Gauda, and Dhrava and Govinda IIT Rashtrakiita successively overrunning
most of Northern India and losing it again, and not before the 9th or cven 10th
century a temporary consolidation at least scems to have set in.  Our present
insufficient knowledge of Indian history does not permit us to give a satis-
factory explanation for this phenomenon ; but several causes may be ten-
tatively enumerated : (1) A scrious depopulation of the agricultural districts
as a result of the drainage of manpower for the incessant late Gupta inter-
dynastic and frontier wars, and the devastations caused by the Iana and
Girjara invasions ; at lcast the post-Gupta strata of various excavated sites,
e. g. Ahichhattra, speak for such a decline®. (2) The deterioration of the
social structure, the concentration of all power and wealth in the hands ol
an aristocratic oligarchy, with the concurrent political indifference of the
lower classes and the demoralisation of the surviving urban middle classes.
This appears probable in view of the growing sophistication ol costume fash-
ions, luxury of buildings, mannered mass production ofsculpture and painting,
all-decisive power of the army and of the high clergy, cvident in all the
monuments and documents of the time, and in the full-fledged development
of the Rajput feudal system® soon thercalier.  With other words, conditions
such as had existed in the late Roman and Byzuntine Empire, in the Muslim
countrics in the days of their prostration, and in India previous to the British
conqucst.

5 Also Hiuen-Tsang mentions wide districts and many towns as already depopulated and
waste.

8 This development had been almost imperceptible. Alrcady  before, and  especia lly
since the later Gupta period, the high government oflices had hecome more or less Iwrcdilar):,
and the division line between ruling houses reduced to the status of ollicials, and of high officers
of almost princely position had been mostiluid. But below them there had existed a wealthy
middle class forming a link to the masses of the people. This latter was now reduced to
insignificance.
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In the Dcccan conditions seem to have been rather similar. It is in the
8th century that building and sculptural activities” reached their apogee
in the Chilukyan Empire, a perfect, but mannered and fashionable, and
highly sophisticated mass production, whereas on the other hand manpower
must alrcady have been drained to the utmost in innumerable campaigns
against the Pallavas, into Mysore, Andhradesa, Central India, Gujarit and
even Kathiawad.,  With political attention focussed on the Pallavas, control
over the Northern provinces had become lax, and the local vassals there,
especially the Rishtrakatas, had already begun to assert their independence®.
Gujarit was divided between a series of small dynasiies.  In Kathidwad
the last Maitrakas, in Mewir the Mauryas, in Marwar the carly Girjara-
Pratihiiras stood at bay, shaken, against the Arab invasions under first Junaid,
then Tamin, and their terrible destruction®.  There existed not a single
power rcally capable of resisting a strong invader.

But was Kashunir then so powerful as to envisage such ambitious conquests ?
And how could it develop such a military superiority ?  From the Rijata-
rangini we know that Lalitiditya had already conquered the Western Central-
Asian highlands, the Panjab and Afghinistan before he started on his Indian
campaigns.  Nowhere he could have found much resistance as at that time
Tibet, almost barbarian, was kept in check by the Chinese, the Panjab occupicd
by minor Garjara and other semi-nomadic tribes, the most important of
which formed the small Takka kingdom round Lahore, Gujai it and Gujrin-
wila, whercas Afghanistin had after the fall of the Sasinian Empire reverted
to its former “Turki-Sihi” princelings (under Chinese control, then probably
merely nominal).  The sole, and really serious threat, there, was the advance
of the Muslims.  This threat must have made it casy for Lalitaditya to absorb
those neighbouring countrics.  That he actually succeeded so, is corroborated
in Afghinistin by the supersession of the Turki Sahis by the Hindun Sihi
dynasty of Lalliya after the disintegration of the Kashmir empire, and by
Lalitaditya's chaitya at Parihasapura (13 m. from Srinagar), the gigantic
Buddha statue of which—of gilt copper-—had been inspired by the colossi
of Bamiyin and thus presupposcs the king’s control over Alghdnistan. '
In the Panjib the Muslim advance came to a standstill beyond Multan.
Even conceded that this was to some degree duc to the crisis in the Arab
Empirc ending in the fall of the ‘Omayyad’ caliphs and the rise of the
‘Abassids,’ it proves that resistance here must have been considerable. Ior

1 Especially the later buildings av Pattadakal, but also at Badimi and even Aihole.
8 About A.D. 730 the Northern style completely disappeared in Chilukya art.

¢ In Gujardt proper no temple carlier than the Arab invasion has survived, but many
carlier than the Turkish invasion, end of the 13th century A.D.

10 1 am discussing this monument in another paper.
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the Arabs did not halt their advance, but directed their expeditions through
the Thar desert into Kiathiawad, Marwar and Mecewiar. For the Central
Asian regions we have Chincese records ; and later on Lalitaditya was to
rcsume his conquests there, lcading his armics through the Taqlamaqan
into the Kucha-Turfin districts and probably, beyond, into the Western
Gobi where he perished at Iast.  But this belongs to a later chapter of our
history.

That Lalitaditya amassed uncountable treasures, such as no king of Kash-
mir aflter him could collect, is mentioned by the Rijatarangini'' ; as a matter
of fact practically all the great temples of Kashmir, at Parihasapura, Mirtand,
Baniyar, Narastin, Vangath, Loduv, Takit-i-Sulaimin (Jyeshtharudra), etc.,
were crected by him and his queens, princes, vassals or ministers, so that the
rest of old Kashmiri monuments look very poor by their side ; and how little
even of those temples proves to have been preserved to us when we compare
it with the many names preserved in Kalhana's so meagre and summary
lists! The treasures bestowed on all these sanctuaries were such that several
ol the later rulers of Kashmir filled their treasurics with the loot obtained
from them under various pretexts!2.

It is evident that with the sturdy soldiers of the Panjiab, Afghanistin and
Central Asia at its disposal, the Kashmir kingdom could launch mighty armics
against the, then much more civilized, kingdoms of Northern, Central and
Western India and of the Deccan. But the question must be asked: What
permitted Kashmir previously to obtain control over those first-mentioned
countrics > Irom the Rajatarangini and Chinese sources we know likewise
that under Lalitaditya’s clder brother and predecessor Chandrapida Kashmir
had been so badly in difficultics that it had to appeal twice for help to the
Chinese emperor Hsuan-tsung  (=Ming-Huan, A.D. 713-755)'%.  Which
form this help then assumed, is not mentioned.  But we know that Lalitaditya’s
prime minister and leading expert had been a Buddhist Tokharian who had
before been in the Chincsc service. Ioreigners had been common in the Tfang
army and administration of the outlying provinces until the rebellion of the
Turkish gencral An-Lu-shan A.D. 755; and this Tokharian, whom the Kash-
miris called Chankuna'* in misinterpretation of his Chinese official title
Tsiang-kiun, must have been one of them. The Tokharians had been excel-
lent soldicrs, using mainly cavalry of the heavily armed Sasanian type; the
T‘ang Chinese army, on their side, used an cven more perfected armour, of

1 Rajataranging, [V, 189, 115-206, 217, 207 (T, ; 326 {T.
W Lspecially Samkaravarman (A.D. 883-902) and Harsha (A.D. 1080-1101},
18 Stein, Rajatarangind, vol. I, p. 124,

4 Rajatarangini, IV, 211, 215 ., 246, 361 and Stein’s Introduction 1, p. 143 I
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mixed scale and plate type, and had a highly pcrfected organisation'?
Chankuna scems not to have brought any troops to Kashmir, but mercly to
have reorganized the Kashmir army and administration, and to have introdu-
ced those foreign types of arms. At least the erection of the two great Buddha
idols at Parih&sapura and Srinagar (Pravarapura), in embossed and gilt copper,
during his administration!® points towards a highly developed plating and
armour industry. And it must have been the shock of this heavily armed
cavalry of Sasano-Chinese type which rendered possible not only the conquest
ol Central Asia, Alghanistan and the Panjab, but also of most of the rest of
India. OfF course, it had not been the purposc of the Chinese to equip an
Indian conqucror. The emperor Hsuan-tsung nceded an ally against two
dangers, the advance of the Muslims against the Western Fronticr ol the T ang
Empire, and the ambitions of the kings ol Tibet who after the conversion of
Sron Tsan Gam-po to the Buddhist religion had started oa the conquest of
Central Asia and Northern India, and who some dccades later were to sack
Changan, and to overrun Yunnan, Szechuan and Sinkiang. But like Afli-
ud-din’s war machine, organized in order to stem the advance of the Mongol
hordes, was finally turned against Gujarat and the Deccan, so the modernized
army ol Kashmir conquered India, until the Tibetans forced Lalicaditya to
rcturn to the Himalayan highlands.

So much for the background! However, whiclx evidence proves that the
story of Lalitaditya’s expeditions beyond Kanauj goes back not to poctic fancy,
but on real historical events? We can apply the following tests : (1) Relerences
to persons and circumtances which a later writer with the best will could not
haveinvented: Thescare the mention of the Rashtrakata king Kayya (=Kakka,
Karka) IT of Lata as builder ol a temple in Kashmir under Lalitaditya, that
ol the Silahara king of the Konkan, Mummuni, and the reference to a “Ratta”
queen connected with the Karnatakas who opened the passes to the Deccan
to Laliladitya’s army. That Kalhana, writing in distant Kashmir in the 12th
century, should have invented such historical details which, morcover, prove
correct, is out of question.  They must, therclore have been taken [rom earlier
traditions and documents 1cc01dmg genuine events.

Karka IT is a rather obscure ruler gencrally known only to specialists in
Rashtrakata or early Gujarati history'?’. Kalhana does not mention him
at all in his account of Lalitaditya’s campaigns, and only passim in connec-

15 A. von Le Goq., Bilderadas zur Kultur-und Kunstgeschichte Mittelasiens, Berlin 1923
A stela showing a heavily armourced knight ol ca. the Sth or Uth century is in the Jagesvar
Temple, Kumaon. Fragments of chain armour were found in Devapala’s Monastery at Nalanda
(information kindly supplu.(l by Dr. H. D. Sankalia).

18 Rajatarangini IV, 203, VII, 1098 ; Sahni, Pre-Muhammedan Monuments of Kashmir,
AR, ACSL L1O15-16, p. §8.

17 Bhagvanlal Indraji, New Coppur-plate Grants of the Rashtrakata Dynasty, (J.3.B.R.A.S.
16, p. 88, 105 (T., 1883-85).
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tion with the religious cndowments of the time!®. Kashmir then was merely
a border country of India, still half-Buddhist aad liberated from centuries of
barbarian rule since not even half a century. It is most improbable that Karka
I1 should voluntarily have gone thither on a pilgrimage and spent his revenucs
on a temple of Lalitiditya’s capital. What, then, had he to do in Kashmir ?
The.only possible explanation is that he had been there as a hostage and vassal,
like Jivitagupta of Gauda, as expressly stated in the Rijatarangini'®, and
Yasovarman, as can be implicd from other references there and in the Gauda-
vaho?. But then he or at least other members of his family must have been
defeated by Lalitiaditya, and the latter must have visited Gujarat.

Mummuni Stein had not been able to identify. The name is generally
unknown in Northern India, but it was borne by two kings at lcast of the Si-
lahira dynasty of the Konkan.2! It is true that of Lalitaditya’s time we
know no Siliahara ruler of that name, but as our informations are most fragmen-
tary, this is not a scrious objection. Morcover, it is possible that the name of
this unsuccessful Silihara had been obliterated from the official family records
after he had been abducted to Kashmir, For the Rajatarangini claims that
Mummuni®* had been defeated several times and at last hunted down. In
Kalhana's time, however, a Mummuni fiumily was still living in Kashmir; had
they been descendants of that Silihira king?

The name of the “Ratta’” quecn is not mentioned.  But she can have
been nobody clse than Bhavagani, the Chalukya princess whom Indra I Rash-
trakita had abducted from Kaira and married by force (“Rakshasa rite”),
and who became the mother of the great Dantidurga.® It is, of course,
impossible for us to guess the exact motives of her appeal to Lalitaditya. Pro-
bably she was at the time queen-regent for Dantidurga, and in danger of being
dethroned by her brother-in-law Krishnarija. It scems probable that her
main loyalty had been on the side ol her own family, and that she regarded it
as her task to reconcile the unruly Rashirakata clan with the legitimate, but
badly weakened imperial house. For as Lalitiditya’s and Ya$ovarman’s
campaigns in the Deccan arc understandable only on the assumption of an

18 Rijatarangini IV, 209.
9 Rijatarangini IV, 322 ff.
30 Tripathi, op. cit., p. 199.

2l Epigraphia Indica 25, p. 53 fT., 1940; B.A. Saletore, The Origin of Bombay, (J. Univ.
Bombay 18, pt. 1, p. 1 fT., 1944).

22 Rajatarangini, IV, 155 ., 159, 167.

13 8. K. Dikshit, Ellora Plates of Dantidurga, (Epigraphia Indica, 25,p.25T,1940) ; D. R.
Bhandarkar, Sanjan Plates of Amoghavarsha I, (ibid., 1 ¥,p. 235 ., 1923-26); A.S. Alickar, The
Rashtrakitas and Their Times, Poona 1934, pe Y.

7
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alliance with Vikramaditya II and Kirtivarman IT Chalukya, it seems that
the queen’s action had the approval of her Chalukya relatives.

(2). Thesecond test would be references from other sources : We have
to consider two: the account of Yasovarman’s Deccan and Rajputani cam-
paign in Viakpatiraji’s Gaudavaho, and a reference in Dantidurga’s Simangad
inscription to the defeat of an invasion by the combined rulers of Sindh, Milwa
and Kosala.?* Both have hitherto not made sense, mainly because they are
vague and have to hush up certain unplecasant facts. However, it is most
remarkable that Yasovarman’s march route to the Dcccan is practically iden-
tical with that ofl Lalitaditya; that his campaign against the Parasikas—like
that of Lalitaditya against the Konkin? is understandable only on the

. . ¢ e .
assumption that the Chalukya kingdom had becn an ally and a military basis;
and that his return route gocs parallel to that of the king of Kashmir. As
Yasovarman'’s preceding victory over the Lord of Gauda then must likewise
be identical with that of Lalitaditya, after he had defeated Yasovarman, only
one conclusion is possible, i.c., that Yasovarman had followed Lalitaditya to
the East and South as a vassal.?® It is true that the Gaudavaho docs not
mention such a rather awkward position. But whitcwashing and hushing
up of unpleasant facts are a common practice of political publicity, and have
been not less common in ancient India than in our own times. Vakpatiraja
as a court poct naturally had to present Yasovarman'’s carcer in the best possible
light, and wherc he could not suppress [acts altogether, he hid them tactfully
and cleverly behind mythological allusions. He mecrely remarks that “the
corner of Yasovarman’s eye became twisted in consequence of a momentary
shaking of his (kingly) position”?"; he ignores the Kashmiris in the Deccan
campaign completely ; and veils Yasovarman’s visit to Lalitaditya’s court into
the imagery ol a half-mythic visit to the Mandira mountain.*® Was not the
residence of the Chakravartin the Meru mountain beyond the Himalayas 229
Was not Lalitaditya’s capital Parihdsapura situated on a plateau amidst

3 J.F. Flcet, Sanskrit and Old Canarese Inscriptions, no. 121, (Indian Antiquary 11,
p. 108 fl., 1882); Ellora : Dasavatira Cave Inscription, (Epigraphia Indica VII, App.p. 13), scc
also Begumra Plates of Indra III (ibid., IX, p.24fT.) ; Alickar, op.cit., p. 9,33 fT.

25 Tripathi, op.cit., p. 199; the Pirasikas had been subjected hardly half a century before by
Vinayaditya Chilukya (A.D. 680-06).

30 If we might assume that Yagovarman undertook his Deccan campaign before his defeat
by Lalitaditya, we are forced to place it before AL D. 730, But at that time Vijayaditya (A.D.
696-733) ruled over the Ghalukya Empire, 2 most successful ruler who extended his_expeditions
as far as the Ran ol Cutch and would hardly have tolerated such an invasion. ’

31 Tripathi, p. 204.
3% Tripathi, p. 199.
29 S. Paranavitana, Sigiri the Abode of a God-King, (J. Ceylon Br. R.A.S., Centenary

Volume, n.s. I, p. 120 [, 1950) ; R. Heine-Geldern, Weltbild und Baukunst in Sidost-Asien,
(WZKKA 1V,'p. 28 ., 1939).
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a fairyland beyond the outer Himalayan ranges? He describes his honourable
reception there, and this, too, is true. For Lalitiditya had treated Yasovarman
personally with great honour and later on had apparently made him viceroy
ol most of his Indian dominions. Thus Yajovarman, though defcated and
reduced to vassal status, practically occupied a more honoured and influential
position®® than as independent king of Kanauj, and Vakpatirija could,
therefore, celebrate him like a sovereign, gliding over his misfortunes with some
elegant hints.

However, il Yajovarman accompanied Lalitaditya to the Deccan, also
the king ol Gauda must have gone with them. For on Lalitaditya’s return
to Kashmir we find him there.®  But then the reference in Dantidurga’s
inscription is quite clear: Sindh cannot be understood as the then Arab province.
For it is out of question that in those years any Hindu ruler of Milwa or Kosala
might have allied himsclf with the Muslim invaders. But Lalitaditya’s empire
controlled the whole arca of the upper Indus, the Panjib, the Kabul Valley,
Kashmir, the Western Himalaya.®2  Whether Malwa should be interpreted
as the frontier province of Yasovarman or part ol the paternal heritage of Jivita-
gupta’s family, whether Kosala may stand for Mahikosala, the frontier arca of
Gauda towards the Deccan, or the old Kosala in the U, P., is difficult to decide ;
but in the practical effect it docs not matter. The only invasion to which
Dantidurga can have referred, is that by Lalitiditya and his vassal-confede-
rates. That he, too, tried to attenuate the extent and success of this invasion,
is natural. TFor as we shall sce, he did not successfully defcat the allies, but
merely succeeded in at last frecing himsell from Kashmiri vassalage, alter
Lalitaditya had been forced to return to Central Asia in his struggle with the
Tibetans.

(3). On these foundations we can try to build up the third test : A
reconstruction of events in harmony with all known data, historically plausible
and possibly shedding new light on other, hitherto obscure affairs. The
gencral course of events is known : Lalitaditya first subjected Yasovarman
of Kanauj, then threw himselfl on Jivitagupta of Gauda and advanced through
Orissa to the Gulf of Bengal. Then he received the appeal for help [rom the
“Ratta” queen, fought by the side of the Karndtakas in the Deccan and in
the Konkan, whercas Yasovarman warred against the Parasikas in the South.
Therealter he was forced to return home, and marched through Gujarat and
Kaithiawad, Ujjain, Mewir and Marwir to Thincsar. Now it is obvious

3 Qu-konginfuct mzntions him (as*‘King ol Central India’™) in alliance with Mung-ti (Lali-
taditya-Muktapida), cp. Tripathi, p. 203.

81 Raijatarangini 1V, 322 (T.

82 Also in the Pratihdra inscriptions Kashmir is referred to as Sindh.
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that with the resources of that dme this could not have been a mere raid,
but a series ol campaigns extending over years, during which Lalitaditya may
have returned to Kashmir more than once. Despite the extreme summarizing
in the extant narratives of the Rajatarangini and Gaudavaho, a number ol
hints can be traced pointing to a long stay in India : First there are two peace
treatics with Yadovarman, one very moderate, another bringing him under
complete control ; then the Rajatarangini says that Lalitaditya’s generals
had been dissatisfied with the length of the war against Kanayj **.  During
Lalitaditya’s stay in the Deccan not only quite a sequence ol battles against
the Silahara Mummuni is narrated, but also other cxcursions to the Ghiats
and Southern mountains which presuppose a long stay there. Granted a
similar margin for Gujarat, Kathiawiad and Rajputini, we must allot at
least filtcen years to these campaigns. Morcover, scen all circumstances,
it scems probable that actual developments had been much more complicated.
As in those years the Chilukyas and Rashtrakatas alrcady controlled
Gujarat and parts o' Kathiawad, even Lalitiditya’s prolonged stay in the
Deccan needed at least a temporary previous scttlement of affairs on the
Gujarit side, though this may have been effected through some ol his gencrals.

Lalitaditya’s invasion of Kanauj has by most historians been placed in
A.D. 745, but Tripathi has since pointed out that an allusion in the Gaudavaho
to a solar eclipsc obliges us to antedate Yasovarman’s deleat to A. D. 733.%
On the other hand the date of Lalitaditya’s return to KKashmir can be fixed
by mecans ol the Tibetan invasion which called for his presence in Kashmir
and Central Asia, i. e, A. D. 747.%%  As Lalitaditya must have perished
in Sinkiang about A. D. 756 or 757, the collapsc of his cmpire must be sought
in those years.*

The first embassy of king Chandrapida ol Kashmir had visited Changan
in A. D. 713, the sccond in A. D. 720.%7 Lalitaditya came to the throne,
according to Sir Aurel Stein’s calculations, ca. A. D. 725, and already then
the Sino-Tokharian Chankuna was his prime-minister and chief adviser.
The advance of the Arabs in the Panjab came to a standstill alter A. D. 713.
In Afghanistan the tribute hitherto paid by “Ratbil” (Chandrapida) was

03 Rijatarangini [V; 135-140.

B4 ‘I'ripathi, p. 204 f.; Jacobi, in Géttinger G(:l.r.'hrlc Anzeigen, 1888, 11, p. 67 f.; N.N.
Dasgupla on the Date of Lalitiditya Mukiapida, (Indian Culture, 14, p. 14 (T 5 1947),

85 'The Kashmiris then appealed to the Chincsp army operating against Yasin and Gilgit
under Kao-Hsien-chili in A.D. 747, ¢p. A. Stein, Svrindia, 1921, vol. I, p. 62.

88 "This invasion of Sinkiang must be connected with the collapse of T'ang power subse-
quent to the rehellion ol the Turkish general An-Lu-shan AD. 755 ; for until then the

Kashmiri and Chinese armies scem to have acted as allics.

81 See footnote 13.
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withheld after A. D. 715, and first the caliph Al-Mansir (A. D. 754-75)
resumed a stronger policy against the Hindus there, but not hefore the beginn-
ing of the 9th century could the Muslims achieve any success worth mention-
ing."™ According to the Rajatarangini® the Turki Sahis then had been
reduced to officials of Lalitaditya.

Instead, we find between Al D. 725 and 740 repeated Arab attacks on
Marwar and Mewir,.and against Kiathiawid in A. D. 760. Though these
invasions had no lasting ellect, they succeeded in utterly devastating the
country and in destroying the Girjaras of Broach and, later, the capital
of the Maitrakas, Valabhi, and demanded the utmost cfforts from the side
of Bappa Raval in Mcwir, of Nagabhata T in Marwiar, and of the united
Chilukya and Rashtrakiva forces in Gujarat.'®  This seems to indicate that
during that same period the delences of the Kashmir-“Sindh” kingdom had
been organized so well that for the time being the Muslims had to abandon
all hopes of success in that dircection and turned their attention to the more
promising countries beyond the Thar Desert.  For the same considerations
it is likewise clear that also Lalitaditya could think of a campaign in the East
only after his [ronticrs against the Muslims had been safe.

This is likewise corroborated by an analysis of the ruins of Parihasapura.
Lalitaditya’s chaitya there presupposes an acquaintance with Biamiyin,
but does not yet reveal any influence from contemporary Gupta art, such
as is evident in later buildings, . g., Malot or Martand.** With other
words, Afghanistan alrcady formed an integral part of Lalitiditya’s empire
beforc the Kanauj campaign. Thus the rcorganization of the Kashmir
army and the consolidation of Lalitaditya’s Western empire must have been
effected in the years between A. D. 713/20 and ca. A. D. 730.

It secms possible that the war with Kanauj started in conscquence of an
expansionist move towards the Panjab from Yasovarman’s side. For the
first peace trcaty had been onc on an equal fooling. But both Lalitaditya
and Yasovarman drcamt of conquest and cxpansion, and so the peiace could
not last long.*® In the second clash YaSovarman became a vassal of
Kashmir, personally highly honoured, but without any opportunity for
independent action.*®  Thereafter the war with Gauda and the march

38 H.C. Ray, Dynastic History, I, p. 69 [.

8% Rajatarangint IV, 142 [.

40 S, K. Dikshit, Ellora Plates of Dantidurga, (Epigraphia Indica, 25, p. 25 (T., 1040),
&1 Thissubject will be discussed in another paper,

41 Rajatarangini, IV, 126, 187, ctc.

43 Rajatarangini IV, 144 {1 ; Tripathi, op. cit., p. 109F,, 211 f.
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towards the Gulf of Bengal followed.* We do not know the exact dates
of these cvents. DBut as Vikpatirija acknowledged only the worst reverses
of Yasovarman, A. D. 733 must be regarded as the year of the definitive
conquest of Kanauj. Thus the war must have started scveral years carlier,
at least in A.1). 730, and the conquest of Bihar, Bengal and Orissia must have
cost some years more, until ca. A, D. 735 or 736.

At that time Lalitaditya received the appeal for help from the “Ratta
queen”®.  As already mentioned, the only person with whom she can
be identified, is Bhavagania or Bhavanaga, the Chalukya queen of Indra I
Rashtrakata and mocher of Dantidurga. Tor lrom the dectails of the subse-
quent campaign it appears that Lalitaditya posed as the saviour of the Chaluk-
yas. The Rashtrakatas'® had been an old family of chieftains in Berar
who had becn subjected in the early 7th century by Pulakesin 11 Chalukya.
When the Chilukyas were locked up in their bitter contest with the Pallavas
of Kanchi, they gained increasing influence, holding various important fiels
in the Northern provinces from Berar to Gujariit, and playing a leading roll
in the wars against Valabhi and the Muslims.  Indra I (IT) was one of this
“illustrous lotus-group-like family,” as the Antroli-Chliiroli copperplate
grant of Karka II calls them . During the ycars A. D. 725-35, possibly
A. D. 729'% he abducted Bhavagana from the Chilukya court at Kaira
(Khetaka-mandapa)*®, but probably was pardoned as lis services were
indispensable to the ruling house.  Between A. D. 730 and 735 he must have
died, under otherwise unknown circumstances. His son Dantidurga, there-
fore, must have been a boy for whom his mother assuraed the regency. A, D.
733 Vijayiditya Chilukya deccased, and his successor Vikramaditya II was
prcoccupicd with the war against the Pallavas, routing Nandipotavarman
and occupying Kanchi. But after so many wars the Chalukya power, there-
after to collapsc so suddenly, may already have been so cxhausted that this
victory was won al the price of losing control over many of the unruly
fcudatorics®®, the Silihdras, Pirasikas, Chihamanas, Chapotkatas®,

4} Rijararanging, 1V, Hs I Lalitiditya advanced through Mahikosala. [le cannot have
encountered serious resistavce as the Bhauma Kingdom then was already breaking up and losing
ground to the Kesaris.

45 Rajatarangini, 1V, 150 (T,

48 A.S. Altekar, The Rahtrakiitas, Poona 1034,

41 Bhaevanlal Indraji, New Copperplate Granis of the Rashtrakata Dynasty, (J.B.B.R.A.S.
16, p. 105 IT., 1883-83). _

43 The possible date has been discussed by Altekar and Dikshit, but is still uncertain.

40 It was then oniy used as military headquarters, as the permanent residence was at Nausiri.

50 G. C. Raychaudhuri, The Collapse of Early Chillukya Rule in the Western Deccan,
(Indian Culture 13, 1949, p. 184 1T} observes that under Vikramaditya 11 and Kirtuvarman
11, Chilukya rule, once contralling even Kithiawid, did extend not beyond Sholapur district in
the North.  This is corroborated by the disappearance of the Northern Style in Chiluhya art after
ca. A. D. 730.

5! Vanaraji Chapotkata is believed to have started on his raids as early as A.D. 734,
immediately after the death of Vijayaditya.
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and also the Rashtrakiitas, though we can not say whether they started an
open recbellion, or just ignored the central authority. The Kaira aflair had
alrcady shown their independent spirit. Thus the Chalukya queen-regent
could not expect support from Vikramaditya TI. Indra’s brother Krishna I
may already then have had an eye on Indra’s ficls, and possibly also Dhriva
or his son Govinda, the father of Karka I1.”2 Thus probably somcwhere
about A.D. 735-6 Bhavagani may have appecaled to Lalitiditya. She
opened to him the passes over the Vindhyis, and the allies scem to have
been heartily rececived in the Chalukya kingdom. But as in the case of
Yasovarman and Jivitagupta, Lalitaditya, while conceding the semblance of
power and honour to his hosts, intended to retain its substance in his own hands.
The usual tactics of conquerors in such a situation has always been to instal
a series of vassals divided by jealousy, and keeping in check eich other, with
the overlord as ultimate arbiter.  In restoring the southern half ol the Chalukya
Empire after the defeat of the Parasikas®® and Silahiaras®, Lalitaditya
could well claim that he had been summoned in support of the young Danti-
durga®® but in Lata he sct up, by his side, Karka II*% Dantidurga’s nephew,
by the side of various minor local dynastics. As it always happens in
suchlike situations, reshufllements in the position of those local vassals seem
to have recurred lor quitc a number of years, dynasties deposed and others
installed. Of the Lata-Chalukyas we hecar nothing after A. D. 741°7,
The Chahaminas of Broach fell only after Lalitaditya’s death,  On the other
hand the Chapotkatas of Patan-Anhilwida, the Chalukyas and Chipas of
Saurashtra must then have come to power. Vanaraji Chapotkata whose
father had been expelled by Vijayaditya II Chilukya from Panchasaral®,

52 We lack so far all evidences on the relations hetween the various Rishtrakita branches in
those years, but may draw certain inlerences [rom later developments, Afwer Dantidurga’s death
Krishparajd I ousted his brother's and predecessor's sons frem the threne, and defeated Karka 11
in open hatle. Karkio I had been Lalitaditya’s partisan, whkercas Danticuiga later turned
against the latter; as Dantidurgzit, on the other hand, must likewise have been a protegee of the
king of Kashmir, the jealousy between these two may have been one of the causes of such a
volte-face.

58 Tripathi, op. cit,, p. 199,
34+ Rijatarangini, IV, 155-159, 167.

8 In the Ellora Plates A.D. 742 the young Dantidurga, who then had apparently outgrown
the regency of his mother, is merely styled Mahasamantadhipati. Raychaudhuri believes that he
still was a feudatory of Vikramaditya, but it seems more probable that he was, like Karka 11, a
Kashmir vassal.

88 He, too, must then have been a miner. “Young thougl ke wax, he aderned his family
by his good qualitics. His valour while it brightens the quarters....while as the foam of
the milky occean churned by the moving Mandira”.  May this latter image refer to his military
achicvements in Lalitaditya's army ?

5T The Lita-Giarjaras had succumbed already to a devastating *“T'ajik’" invasicn between
A.D. 735 and 739 which was at last broken by Pulakesi-Avanijanasray a Chalukya and Dantidurga,
see S. K. Dikshit in Epigraphia Indica 235, p. 25 [T., 1910,

58 A.K.TForbes, Ras Mild, ed. by H.G. Rawlinson, Londen 1924; for the Clapotkatas (P
also Bombay Gazctieer 1, pt.1, p. 150 T.; Indian Antiquary 17, p. 162,
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probably rose as a freebooter and then mercenary gencral to the position of
Lalitaditya’s governor in North Gujarit in which capacity he founded Pitan-
Anhilwada A. D. 746%°, became indcpendent afier the collapse of the
Kashmir Empire, but later succumbed to Vatsarija Pratihara®. As small
Pratihira feudaltories, of course, the dynasty could not issue grants of their
own, and thercforc their memory survives merely in the Jain rccords®l.
The most important of these Gujarat princelings was Karka 11°% who
already as a boy distinguished himscll; probably as an officer in Lalitaditya’s
army. That he built a temple in Kashmir has already been mentioned.
Alter Lalitaditya’s death he returned, as is cvident from his grant A. D. 757,
but apparently the invasion of Vatsarija Pratihara must have swept him away,
until Dantidurga rc-established him alter his defcat of (the Girjaras. Alter
the death of Dantidurga and the removal of the latter’s sons, he clashed with
Krishnardji I and was defeated in open battle. His family scems to have
been continued by the Rashtrakitas of Patharia.®®

The cxact date of Lalitaditya’s expedition into Kathiawad® is not
known. From the whole context of cvents we may inler that it took place
somewhere between A. D. 740 and 746. The history of the Maitrakas of
Valabhi for this period is a complete  blank. % But at that time they had
alrcady become vassals of the Chalukyas, so that Lalitaditya there simply
stepped into the heritage of Vijayaditya. - When the Chalukyas and Chipas
of Saurashira were installed we do not know for certain, as we have inscript-
ional dates for them only from the later Pratihara period. But counting

53 It is remarkable that at Patan sculptures in the Kanauj and  Gauda varieties of the late
Gupta style have been found (now in the Baroda Muscum), posterior to the local Chalukya style,
contermporary with Vanardji's reign, and anterior to the carly Pratilira style.  See Bull. Daroda
Muscum, V1L, p. 25 (%

89 here is some conflusion in the Jain tradition which, however, scems to be due to a later
fusion ol scparate evenis.  The date of the **foundation’ of Pitan is now accepted to bhe AJD. 746,
from the context ol events  the alternative date A.D. 756 must refer to Vanardji'’s claim to
sovercignty.  Again the dates of his later reign are in confusion, i.e. ca. AD. 78, resp, A.D. 806,
Asin A.D. 780 Vatsardji Pratihdra siarted on his conquests. the first may be interpreted as the date
of VVanarija's submission to the Giirjaras, the latter as the vear of his actual death.

8! From the vagueallusionsinthe Jaintraditionitappearsthat Vanariji's suceessor Yogarija
regained independence after the defeat of Vatsarija by Dhruva and Govinda IT1 Rashtrakita. In
the reign of Adivariha Mihira Bhoja (A.D. ca. $40-90), at the latest, the Chapotkatas must have
been reduced to mere local feudatories.

01 Sce the Antroli-Chhiroli Grant Saka 679, ¢p. footnotc 47; Rijatarangini 1V, 200; and
Altekar, op.cit. 11-14, 40, 43. The identification with Rahappa is doubtful.

63 H. C. Ray, Dynastic History of Northern India, I, p. 557 fT.
8t Rijatarangini IV, 160,
86 No Maitraka inscription is known between A.D. 723 and 761. However, it looks as il the

later Maitraka grants rcpresent no more than successive abortive attempts at regaining a long
lost indepeadence,  For chronologically they always coincide with crises in the adjoining states,
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back the successive gencrations and taking the average of what we know of
neighbouring dynasties, it seems that they were set up on this occasion.®®

The reason for Lalitiditya’s return was the invasion of Kashmir by
the ambitious king of Tibet.®?  After a temporary setback he revived the policy
of conquest of his ancestor Sron-Tsan Gampo Khri-lde-btsug-brtan-mes-‘ag-
tshoms (A. D. 705-55) his successor Khri-Sron-lde-btsan (A. D. 755-97)
conquered the Chinesc provinces of Yunnan, Szechuan, Kansu and Sinkiang,
and even looted the Chinese capital Chang-an during the civil war inaugurated
by the rebellion of An-Lu-shan A.D. 755. This invasion of Kashmir must
have taken place in A. D. 747 %, and because of the absence of the Kashmirl

-army under Lalitaditya became so serious that the Kashmir home government

had to appeal for Chincse assistance ®. Thus Lalitaditya had to march
back on the shortest possible route, apparently in two parallel columns, one
via Ujjain™ and Chitorgarh, the other via Marwar:"! then via Thanesar™
to Kashmir.

Of this return march no details are known. But it is tempting to cunnect
with it two events in Rajput history. The first is the rise of the Guhilot dynasty
of Mewad. Bappa Rawal’® had got a foothold and influential position at
Chitorgarh already before Lalitaditya’s campaign. But the tradition that
in his old age he left Mewar and died fighting in Persia and Turkistian, makes
sense only when we assume that he, too, had become a vassal of Lalitaditya
and had followed the latter in his Central Asian campaigns. Probably this
was the price he had to pay for the acknowledgment of his usurpation of the
Maurya throne of Chitorgarh.”

89 The chronological material is easily accessible in M. D. Sankalia, Archacology of Gujarat,
Bombay 1942,

o1 L.A. \Vaddcll, The Buddhism of Tibet, London 18935, p. 24; Levi, Le Népal, vol. 11
p. 146 ff. V. A, H. Francke, Antiquities of Indian Tibet, II Chronicles of Ladekh, 1926, p. 86 fT.

88 Alrcady in A.D. 741 Gilgit had become dependent on Tibet. A.D. 747 a Chincse army,
operated under Kao-Hsien-Chih against Yasin and Gilgit, (Stein, Serindia, T, p.52(T.). Lalitaditya
must have known of the growing danger already in A.D. 746 at lcast.

60 Raijataranzini I, 120; Stein’s Introduction 1, p. 88, 91; a parallel embassy was sent by
Yasovarman, see Tripathi, p. 203. ’

Y0 Rijatarangini IV, 161.
" Tripathi, p. 199,

® C.A. Vaidya, Early History of Rajputs, 1924, p. 73 [T.; Tod Anna[s d Antiquiti
Rijasthin, ed. W. drookc, 1920, I, XXXVI, 259, P ! an ntiquities of

1% Jas. Tod, Annals and Antiquities of Rijasthin, ed. W. Crooke, London 1920,1, p. 267 fI.
Crookc discards it as a mere legend.  Butsuchstories gencerally are not legends, though the version
preserved may be not intelligible. The date given is V. S. 820=A_D. 764 which might correspond
to the civil war between Lalitd litya's successors.  Butas Tod's dates for this period are not exact
it scems more likely to read, instead, V. §. 802, i.c. A.D. 746, the time when Lalitadiwa must havé
passed through Chitorgarh. ‘ T

8
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The other is thé much discussed purification ceremony of “Vasishtha®
at Mt. Aba. The story cannot be brushed aside, but must be interpreted,
like so many others of this type, as a mythologized account of an event which,
then a necessity, could later on not be denied, but seemed not too reputable
to the prestige of the next gencrations. However, the ceremony *“creating”
the Agni-Vamsa did not imply more than that clans, who had been not up to
the standards of orthodox Hindu society, were socially accepted. It does not
imply that they were forcigners, nor that their claims to be Kshatriyas, with a
traditional pedigrec back to epic times, had not been honest. The cultural
standard amongst the nomads and semi-nomads in the Thar, Sind and
Afghanistin had been much lower than in the agricultural provinces of India.
Their civilisation was mixed with Iranian elements.” Even today there are lot
of tribes in the same area, come from the West, and professing to be Kshatriyas
and Hindus, but not accepted as equals by the orthodox Hindus, as any ethno-
graphic survey proves. When this ceremony took place, we have not the
slightest indications. But if anybody had an interest in such a transaction,
and if anybody had the power and prestige to enforce it, it was Lalitaditya.
He could not leave India bechind without a satisfactory settlement. For he
needed new levies for the Tibetan war. He needed a reliable frontier defence
against possible future Muslim invasions. The various Giirjara tribes had
proved to be brave fighters against the Muslims, and it seemed desirable to
integrate them into his political system. Himself a fronticrman fighting with
regiments from Afghanistan and Central-Asia, he could have no prejudice.
Himsell an orthodox Hindu and great temple builder, overlord over India,
master over the last heirs of Gupta culture, the Gaudlas, Chilukyas and Rashtra-
katas, he could enlorce the acceptance of those intrepid semi-nomads.  And in
doing so he could hope to win loyal champions for his empire.

But nothing came of all this. Lalitiditya successfully fought down
the Tibetans™, invaded the Tarim Basin?, crossed the Taqlamaqan®,
conquered the kingdoms beyond, probably Kucha and Turfan, and further
advanced into the deserts. There his army was annihilated, and the great
conqueror burned himself on a pyre with his ministers and gencrals, ca. A.D.

14 (9. the “Sasanian’ Sarya and Siva ‘imagcs, the Ga(llmiy:?_l coins. ol Nnrlh-‘Wcsu.frn lndi_a,
the remnants of Irdnian dress style, embroidery, etec. amongst Jats, Gajars, cte., Slsdanian motils
in Rajput folk art, and numbher of minor cthnological peculiarities, c.ig. the horse-heads in wood
or stone as door decorations in Marwiyp, Mcrwira and Kathiaw ad, and similar features.

15 Rajatarangini IV, 163-171.
8 Rajatarangini IV, 277 (., 377 .. I, p. 93 fI.

17 Rajataranginl 1V, 172-176, 277 . Itis remarkable how exactly Kalhana describeractual
conditions in the Taqlamaqan.
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756/7.7% This Central-Asian war kept him away from his Indian dominions
for years, but his prestige scems to have been strong enough to maintain the
peace of his empire. The Kashmiris apparently tried to keep his death secret
for some time, but when news spread, everything broke up; and as Lalitaditya’s
sons quarrelled one with the other™, the empire disintcgrated within a few
years.

Dantidurga Rashtrakiita seems to have becen the first 10 declare his inde-
pendence A.D. 953%, if not earlier. Since at least A.D. 742 he had taken
into his own hands the reins of government®!, though only as a [cudatory
(Mahasamantadhipati), and apparently had merely waited for the first oppor-
tunity to brecak away. A.D. 756 the frontier became restless; the Gurjaras
advanced into Malwa, but had here to acknowledge Dantidurga as overlord
82; and Vanarija Chapotkata tried to:set himsell up as independent lord in
Northern Gujarat®®, A.D. 757 Karka Il Rashtrakara®, Bhartrivaddha II
Chahamana of Broach,?® and Kirtivarman II Chialukya—who in A.D. 746 had
succeed Vikramaditya II on the throne of Badami, in A.D. 761 Siladitya VII
Maitraka of Valabhi issucd copperplate grants as independent rulers.  Yaso-
varman scems to have died some ycars before Lalitaditya.®®  But about his
successors and the weak Ayudha kings who came to the throne of Kanauj, we
know very little.!” The Gupta dynasty of Magadha was already extinct,
as Jivitagupta had been killed in an unsuccessful coup d’état at Parihasapura
3 and, instead, Gopala had risen, the founder of the Pala dynasty. And in

18 Rajalaranginl 1V, 337 (I V, where his death is explained away: the sober aceount of the
ultimatetragedy ibid. VII, 1428, Iisdateis not known; but about A.D. 756/7 most vassals began
to break away. A.D. 759 Tun-Huang fell into Tibetan hands, 766 the whele of Kansu, 790
Kucha.

19 Raijatarangini IV, 374 fT., 400 1., 410 fT.

8¢ Samangad Grant Saka 75,

81 S, K. Dikshit, Ellora Plates of Dantidurga, Saka 663,

8! Sanjan Plates of Amoghavarsha I, verse 9. At least this seems the most Mausible
cxplanation of their presence as “*Pratiharas’ at Dantidurga’s [liranyagarbha ceremony.

83 See footnote (W1);.

8¢ Antroli-Chhiroli Grant, Saka 67Y.
88 Epigraphia Indica XTI, p. 197 IT.
88 Tripathi, p. 197.

8T Tripathi, p. 211 fI.

83 Rajatarangini IV, 322 M.
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the West the Giujaras®® and Arabs again attacked the Panjab® which
Jayapida vainly tried to regain.?

But this was no more than a temporary interregnum. The Kashmir
Empire had disintegrated, but the idea of a great, all-comprising empire
had been left behind.  The struggle for another empire began.  Dharmapila
tricd to annex the upper Ganges Valley and to subject Kanauj. Vatsaraja
Pratihara took Ujjain and made himsell ruler of Avanti. Dcfeated by Danti-
durga and Krishna I, he had to abandon Mailwa, turned towards the North
and overran the wholc of Northern India, but was thrown back by Dharma-
pila and Dhruva. Aud only his successors Nigabhata II and Adivaraha
Bhoja strongly established the Pratihara Empire after deflcating the Kash-
miris, Dharmapala and Devapala, and beating off the Rashtrakitas. Danti-
durga deleated Kirtivirman’s I army in a surprise attack which ended in
a massacre, made an cnd to. the Chilukya Empire, and subjected the Gir-
jaras. But his sons were sct aside by his uncle Krishna I, under whom the
Rashtrakita Empire was firmly set up. Karka Il Rashtrakita became Dan-
tidurga’s governor, but was deleated by Krishna I, and another branch of the
Rashtrakatas was placed on the throne of Lata with Karka III (IV),
great-grandson ol Krishna.,  Vallabhi was destroyed in A.D. 760 by a Muslim
invasion, and Northern Gujarit and Kithiawad came under the sway of the
Pratiharas.

Like most that we know of ancient Indian history, also this reconstruction
cannot claim to be more than a working theory trying plausibly to intercon-
nect the sparse and uncertain data from which we have to build up our picture
of political events in the past. It is, therefore, open to criticism and revision.
However, so much it has demonstrated : The account of Lalitaditya’s
Southern campaigns in Kalhana’s Rijatarangini is not only probable, it is
substantiated by a number of undeniable facts. And it not only fits in well
with whatever clse we know ol that obscure period of Indian history, but also
sheds revealing light on quite a number of problems.  But this period of the
shortlived Kashmir Empire is ol key importance for the history of India.
It closed the Classic Age and inaugurated the Middle Ages.

80 Epigraphia Indica 18, p. 09 fT,, 1925-26. 'The king of Sindhu deleated by Nagabhaitall
can have been only Jayapida.

90 H. C. Ray, op.cit,,p. 112 (T.

91 Rijatarangini [V, 402 [T. It sccms that he dreamed of recovering the whole empire of
Lalitdditya, but ended as a romantic adventurer.



ASTRONOMICAL MISSIONS TO THE COURT OF JAIPUR
1730-1743

By Greorge M. MORAEs

Scholar and statesman, administrator and warrior, Maharaja Sawai
Jai Singh II of Jaipur presents the rare instance of an able monarch who was
also an eminent man of letters and science. Jai Singh’s lot was cast in troub-
lous times, when the Mughal Empire, to which his ancestors had dedicated
well-nigh two centuries of devoted service, was crashing, and it neceded all
the tact and resource on the part of the vassals to preserve their own dominions
intact. Jai Singh entered upon his inheritance in 1699, while still a minor,
and though for a time he could maintain himself with difficulty, he soon
succeeded in consolidating his position and cxtended the boundaries of his
kingdom. He carried out lar-reaching reforms in the administration of his
territories, and built a new city unlike any ol its kind in India, to which he
gave the proud name of Jaipur. The wide streets of his capital (110 feet
in width) bisected each other at right angles with beautiful edifices on either
side, which established his rcputation as the first to attempt town-planning
in India on a new and original model. “‘For ncatness and beauty,” wrote' a
French critic, “no city in India could vie with Jaipur,” and wondered, “if in
the beginning of the 18th century, the epoch of its foundation, it had any rival
even among the cities of Furope.’!

The geometrical design of Jaipur was only a rellection of Jai Singh’s
mathematical genius. For, though he had quite a good knowledge of the
classics, it was to mathematical science that he was particularly devoted,
and it was as an astronomer that he distinguished himself.  As he has beauti-
fully put it, “from the first dawning of rcason in his mind, and during its
progress towards maturity , he was entirely devoted to the study of mathema-
tical science, and the bent of his mind was constantly directed to the solution
of its most difficult problems ; by the aid of the Supreme Artificer he obtained
a thorough knowledge of its principles and rules.”?

In his quest for astronomical knowledge, however, the traditional Hindu
system as represented by the Sirya Siddhdnta, said to have been composed in
remote antiquity, did not satisfy his exacting standards, as he missed in it
the precise observational data which he looked for, and he, therefore, turned

1 L. Roussclet, L'Inde des Rajahs (Paris : Hachette, 1873), p. 207.

2 William Hunter, *Some account of the Astronomical Labours of Jaisinha, Rajah of Ambhere
or Jayanagar,"” Asiatic Researches, Vol. V (1797), pp. 180-81; CI G. R. Kaye, The astronomical
Observatories of Fai Singk (Calcutta : Superintendent—Govt. Printing, 1918), p. 11.



62 GEORGE M. MORAES

to the Muslim astronomical works to supply the deficiency.! The text-book
on Astronomy among the Muslims was Ptolemy’s great work, commonly
known as the Almagest, which held sway in LEurope for a thousand years
after its publication and among the Arabs a thousand years after its translation,
and which was still regarded as the standard work. Jai Singh had this
trcatise translated into Sanskrit under the tide of Simra¢ Siddhinta, that is
“the Supreme Text-book,”.> He also had recourse to the works of other
noted astronomers who had since then added to the knowledge of Astronomy,
such as Nasir al-Din who made his observations at the Maragha Observatory,
and spccially of Ulugh Beg, the royal astronomer of Samarkhand, and Jamshid
Kaishi, his assistant.? But he still found the time of the occurrence of the
natural phenomena such as the new moon and the eclipses and the rising and
setting of the planets widely differing from the times of their actual occurrence ;*
and since it was very important and vital in the life of a Hindu to have a
correct forecast of the timing of the occurrence of these events, he set himself
the task of investigating the causc of this error.  Ior this purpose, he construc-
ted an observatory at Delhi, like the one which had been erected at Samar-
khand, with the self-same set of mctal instruments as were used in the latter,
like the Zat al-Halqa, a ring instrument ol brass three gaz or nine feet in
diameter, Zit al-Sha’batain or an astrolabe with two wings or parts, Zat al-
zaqatain, Sads Fakri or Shashtiam$a yantra, and Shamlah or Jai Prakash.®
And so that the observations macde there may be checked at different longitudes
(of course, after making due allowance for the distances involved), he construc;
ted similar observatories at Jaipur, Muttra, Banaras and Ujjain.® But with
all this, try however hard he might, he could not discover the causes of the error.

When at the end of seven years, he was finding himself baffled in his
cflorts to unravel the mystery ol the stars, and was perhaps beginning to
feel that his rescarches were proving fruitless, he casually met Father Manucl
Figueredo, Superior of the Jesuits, who by their godly lives and wide culture
werc held in high honour at the Mughal court. Jai Singh spoke to Father
Figueredo of his researches and lamented the fact that on account of the
inadcquacy of his knowledge or for want of appropriate instruments, he could
not obtain accurate results. Figucredo referred him to the progress which his
favourite studics had made in Europe,” thanks to the researches of Copernicus
(1470-1542), Tycho Brahe (1546-1601), Kcpler (1571-1630), Galileo (1570-

1 CI. M. F.Soonawala, *‘Maharaja Sawai Jai Singh 11 (1886-1743),"’ Science and Culture, Vol. IX
(1944), p. 413.
Kaye, op. cit., p- 2.
Ibid., pp. 4-5.
Hunter, op. ct., p. 181.
Kaye, op. cit., p. 12 notes 8, 10, 11 and 12,
Hunter, op. a!. p. 185.

Y Lettres Fdifiantes ot Gurieuses Vol XIV (1781}, p. 337 cited in H. Hosten, Fesuit Missions in
Northern India (Calcutta @ Gatholic Orphan Press, 1927), p. 37; Edward Maclagan, The Fesuils and the
Greal Mogul (London : Burns Oates, 1932), pp. 133-34.
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1642), and Newton (1642-1727), the results of which had not till then recached
the eastern countries. The information excited the curiosity of the Raja,
and he at once entreated [Father Figucredo to go at the head of an embassy
to Don Joao V, King of Portugal, and to request him to send him an astro-
nomer. The embassy consisted of several experts in the science from Jaipur,!
who were presumably required to acquaint themselves at first hand with
whatever improvement they could observe in the Portugucse observatories.?

Don Joao V received the embassy with transports of joy. It pleased him
to know that the reputation of the Portuguese scholars had outstripped its
national boundaries and had already rcached the distant East. Father Figue-
redo who, besides his spiritual mission, was looking after Portuguese interests
at the Mughal court, must also have impressed on the king the importance
of cultivating the fricndship of the Raja of Jaipur. He knew of the enormous
influence wielded at the court by Jai Singh, influcnce which could be brought
to bear on the Mughal Emperor to prevent the depredations of the Portuguese
territories on the West Coast by the Marathas and the Siddi, both of whom
were his vassals.® The amicable rclations with the Raja would also be
helpful in the propogation ol the Christian religion—a cause always dear to
the heart of the Portuguese Crown.

Under the circumstances, Don Joao V turned to his confidential advisers
for the choice of a scientific ambassador to be deputed to the Jaipur court.
Naturally enough, the person to be selected for this important mission had
to be a distinguished astronomer besides posscssing a robust physique to
stand the rigours of a long and perilous voyage. After a diligent and careful
inquiry lasting for several months, the choice fell ultimately on Xavier da
Silva who well satisfied all the qualifications.

The mission was back in India by the end of 1730.5 Jai Singh learnt
from the Portuguese savant of the advances in Astronomy made in the West.
He also received from him a copy of the Tabulae Astronomicae, the astro-
nomical tables, published in 1702 by De la Hire, a French astronomer of
repute (1640-1718), of which the first part had alrcady appeared in 1687.
But Jai Singh found the tables unhelpful in solving the problems he had set
himself. For, on comparing them with those he had constructed as a result
of his own observations, he detected in them an crror of half a degree in the
position of the Moon. He also found that the calculations of the time of
occurrence of the solar and lunar eclipses were not exact.®

U Ibid,

?  A.B. deBraganga Pereira, Archivo Partugn’s Orienlal (Bastora: Rangel, 1949), Tome I, Vol. I1I,
Pt. IV, No. 32, p. 85. '

8 Jbid., No. 83, p. 181, No. 156, pp. 297-08. Rousselet, op. cit.. p. 267.

4 Hosten, op. al., p. 37; Gl . B. Amancio Gracias, “Uma Embaixada Cientifica Portuguesa
a Cérte dum Rei Indiano no seculo XVIIL," O Oriente Portugués, Nos. 19, 20, 21 (1933), pp. 104-09.

5 Braganga Percira, op. cit.,, No. 83, p. 181, : oo

8  Tunter, op. cit., pp. 187-88, -
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This led him to the conclusion that the errors committed by the
astronomers in their calculations since the times ol Hipparchus and Ptolemy
were due mostly to the faulty instruments they used. The brass instruments
which they employed “because of the smallness of their size, the want of
division into minutcs, the shaking and wearing of their axes, the displace-
ment of the centres of the circles and the shilting of the planes of the instru-
ments’’ were, in his opinion, obviously not calculated to yield accurate results.!

Jai Singh sought to overcome these defects by ‘erecting large immovable
masonary instruments, and invented threc main instruments: (1) the Simrat
Yantra or a giant cquinoctial sun-dial,® (2) the Jai Prakash for indicating
the position of the Sun and [or observing other heavenly bodies, and (3) the
Ram Yantra, which for all practical purposcs, was an astrolabe on a cylindrical
projection.* In his Samrd! Siddhdnta jagannath tells us that Jai Singh was
proud of exhibiting his new methods with these and other instruments, and
that with the help of certain learned mathematicians and astronomers, he
had made observations of the stars.® These mathematicians and astronomers,
we venture to suggest, must also have included Xuvier da Silva to whose
instrumentality Jai Singh obviously owed his introduction to Western Mathe-
matics, and the carly steps he took to get Buclid’s Elements together with a
treatise on planc and spherical geometry and on the construction and use ol
logarithms translated into Sanskrit.® ltis of coursc a moot point whether
Xavier da Silva could have concurred with him as 1o the remedy. No doubt,
Jai Singh was successful for the moment in achiceving his object, so much so
that years later, English astronomers could not register an error of more than a
few seconds. It is related, for example, by Dr. Hunter that comparing his
observations on the latitude ol Ujjain, with those of the Chief, he could hardly
find a difference of 24 seconds, but he admitted an error of 15 seconds in
his own observations. While Jai Singh fixed the latitude of Ujjain at 23°
10° N, Hunter established it at 23° 10’ 24" N.” But Jai Singh hindered
further improvement by stercotyping the designs. Ior, as Kaye has rightly
remarked, ‘“The larger and more immovable the instruments, the greater is

Vo Ibid., p. 184,

1 “'I‘hcl.?iupr(:nu: Instrument.””  *The Saimrat Yantra,” as ils.name implies, *is an equinoctial
sun-dial, consisting ol a triangular gnomon with a hypotenuse parallel to the ecarth’s axis, and on
either side of the gnomon is a quadrant of a cirele parallel to the planc of the equator.  Itis in principle
one ol the simplest equal hour sundials”.  Kaye, op. ¢it., p. 36.

% “Jai Prakiish. Sarva Yantra Siromani”. *The crest jewel of instruments.  Itis a hemis-
phere, on the concave side of which are mapped out certain co-ordinates.  Cross wires are stretched
north to south and cast to west, and the shadow of the intersection of the wires following on the surface
of the hemisphere, indicates the position of the sun in the heavens ; other heavenly bodies can be
obscrved direct by ““placing the eye” at the proper graduated point and observing the passage of the
body across the point of intersection of the wires.  For this purpose, passages are cut into,the hemis-
phere, and the mstrument, is duplicated.”  Kavye, loc. cit.

4 “Ram Yantra is a cylindrical instrument open at the lop and having at its centre a pillar.
The foor.and inside of the circular wall are graduated in scale of the tangents for altitude and azimauth
opservations. ‘The height of the wall from’ the graduated floor is equal to the distance from the cir-
cumference of the central pillar 1o the inside of the wall.”  Kaye, loc cit.

8§ Jbid., p. 3. 8 Hunter, op. cit., p. 209, 1 Ibid , p. 190,



ASTRONOMICAL MISSIONS TO THE COURT OF JAIPUR 65

the difficulty in making alterations and improvements.” The European astro-
nomers also saw the inevitability of error, but sought to counteract it with
instruments such as inicrometer, vernier, telescope and the like, instruments
which could be handled with facility and were at all events more manageable.!

It is not known when Xavier da Silva left for Portugal.2 However, in
1733 we find Jai Singh inviting two French Jesuits from Chandernagore to
assist him in his observations ol a coming eclipsc. The Raja had shown himself
friendly to the Christians for whose benefit he had already commenced building
a Church so that his wishes could not lightly be rcfused. Accordingly on
6th January 1734, two priests Frs. Pons and Claude Boudicr sct out [rom
Chandernagore. They made observations at all the important places through
which they passed, including the Raja’s Observatory at Delhi, and reached
Jaipur where they a1« found working in the month of August and September
of that year. This was all that they could do. For they were soon compelled
to return to Chandcrnagore due to continued ill-health, probably consequent
on the hardsliips enaured in the course of the journcy.?

Thus again foiled in his attempts to enlist European astronomers in his
service, Jai Singh applied to the Portuguese Viceroy, Conde de Sandomil, for
help, and the latter succeeded in securing for the Raja the assistance of two
Bavarian Jesuits Frs. Anthony Gabclsberger and Andrew Strobel. There was
some delay before they could leave Goa. For onc thing, Fr. Gabelsberger,
who seems to have rcached Goa just at the outbreak of the monsoon* when
voyage to Surat could not be resumed, had to await the arrival of his colleague
beforc they could procced to Jaipur. TFor another, when Fr. Strobel finally
came on 30th of September 1737, diflicultics were raiscd by the Visitator
of the Jesuits, Fr. Brolhas Antonio Brandolini, who rightly thought that they
should not leave Goa until the question of the cxpenses of their journey from
Goa to Jaipur as also the expenses of their stay at the court had been settled.®
The Portuguese were also at war with the Marathas, and the journey was,
therefore, judged unsafe for travellers with a Portuguese passport. The
Viceroy availed himself of this difficulty to plead with Jai Singh that he should
use his good offices to mediate pcace between the parties.?

1 Kaye, op. cit., p. 35 and note 1.

*  Sir Jadunath Sarkar (Stience and Cuiture, Vol. IX, p. 478) has identificd Xavier da Silva with
Pedro da Silva or a grandson of the latter whose descendants are still seen in the Jaipur State.  Pedro
da Silva Leitdo, 10 give his full name, was a Portuguese physician at the Jaipur Durbar, popularly
known as Hakim Martin afier whom a street is named in Jaipur. CI. J. B. Amancio Gracias, Medicine
in Goa in XVI-XVIII Centwries (Bastora : Rangal, 1941), pp. 60-G1.

::‘ Lettres Ediﬁan!es et Curieuses, Vol. XV, pp. 337-00, cited by Maclagan, op. cit., p. 134 ; Hosten,
op. cit., pp. 37-38.

4 Brf\g{mga Pereira, op. cit., Pt. V, Nos. 24-25, pp. 35-39 in which Conde de Sandomil gives the
news to Jai Singh of the arrival of the Jesuit Mathematicians possessed of such qualities as will merit
His Highness's approval. :

. % He arfived by the ship Madre de Deus.  Lizro de Mongors, No. 107 fl. 347, cited by P.S.
Pissurlencar, Antigualhas, Vol. 1, (1944), Fas. I, pp. 42-43.
9 Braganga-Pereira, 0p. cit., No. 109, pp. 217-218 ; No. 115, pp. 235-36.
T Ibid., No. 67, pp. 123-34,

9

[Contiteed on page 85)



VADESVARODAYA-KAVYA OF VISVANATHA
By A. D. PusaLKER

Decaling as it does with some aspects of the important, intriguing and
clusive Parasurama Problem, the Videsvarodaya-kdvya' is of grcat interest to
scholars. Somec light is thrown on how Paradurima rcclaimed land from the
ocean, as also on the origin of the Citpivana Brihmanas, the foundation and
crection of the sacred temple of Videivara at Guhagar. Of particular im-
portance is the fact that Vadesvara is the Aula-datvata (family  deity) of a
majority of the Citpavana Brahmanas.2  "The object in writing this descriptive
note is to elicit further information re : (i) the author, (ii) his other works,
(iii) MSS of the Vadesvarodaya-kavya,® (iv) parallelisms from other accounts
with (a) the Parasurima story, (b) Citpivana, (c) Vadesvara, ctc. as given
here, (v) identification of proper names and place names mentioned in this
Kavya (Index given at theend), and (vi) preparation of a complete topograph-
ical compendium of the arca.

Description of the MS : The only available MS of this work is No. 5213
in the collection of the Royal Asiatic Society of Bengal, (now Asiatic Socicty)
described on pp. 178-80 of Vol. VII (Kivya MSS) of the Descriptive
Catalogue of Sanskrit MSS!. The MS comprises 43 folia, of country made
paper, 94 5 4’. The script is Devanagari, in a clear hand, with 8-10
lines per page. The paper is old in appcarance, soft, discoloured, and
fragile so that edges of some of the pages arc being separated. ‘The work,
divided into 14 cantos, is complete, and the total number of stanzasis 694.
Raghunatha Malaviya appears to have been the owner of the MS.

Author : The author was Vidvanitha, son of Mahadeva, born of Pitre
family of Kaudika Gotra® fiom Guhagrama (Guhagar in Ratnagiri District),
|

I am indebied to y esteemed friend Prof. Gode for inviting iy attention to this unique
Kivya.

3 cf. Citpicana (in Marathi) by N. G. Chapekar, Poona, 1938, p. 13506,

3 In conncction with this Vidvanitha, his other works, and further MSS. ol the Videivarodaya,
nothing is known from Catalogues or Reports of MSS. Profl. Gode and Dr. Raghavan, the authorities
in such matters, have written in reply to my querics that no [urther information is so lar available.

4 This MS. is included in the list of important works in the volume, not mentioned in the
Catalogus Catulogorum (Des. Cat. of Skt. MSS. As. Soc. of Bengal, Vol. VII, Intr, p. xii).

3 Pitre is a sumnamec among the Karhadid Brahmanas in Maharastra, and their gotra is
Vasistha,
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and his genealogy is given in the last canto :—

Kadinatha

I
X

Mahadeva
|
Harni

Mahideva
Vidvanitha

Date : The work was completed in  Randhrabanatithisammitabdaka Sali-
vihanasaka i.c. 1550 or 1559 (==1628 or 1637 A.D.). Thercis a post colophon
statement mentioning that one Parafurama copied this Videsvarodaya-kavya
in Khagdsvabanabhiyukta Saka i.c. 1575 (=1653 A.D.).

Analysis of contents :

Canto 1. Afier salutations to Ganesa, Sarasvati and Srikrsna, the poct
states it as his objcct to describe the greatness of Videsvara whose temple is in
Guhiagrima standing on the land recovered by Parafurima from the occan.
An account is given ol Paradurima’s lile, and of his donating the carth to
Kagyapa. On rcaching the Sahya mountain in scarch of a suitable place for
himself, Paraurama bathed in the sacred stream springing from Mahibalesa,?
worshipped the deity, and requested the ocean to retreat in order to give him
some fooling. On the occan’s refusal Parasurdma became immensely furious
and wanted to dry up the ocean by discharging an arrow against it. There
was some rough shaking and the carth trembled in result, when the occan
realised its folly and sought protection of Parasurama falling at his feet.
(Ramasdgarasamigama)

Canto II. Parasuramma was pacified and forgave the ocean. As the arrow
he had put to the bow could not be withdrawn, he agreed to discharge it so
that the occan could retreat only five or six yojanas (instead of drying it up
completely.) Thus assured the ocean retired to its abode, and Parasurama,
keeping the bow strung with arrow on the ground, went to perform his
evening duties at sunset.  While Parasurima was thus engaged in his evening
ablutions, a swarm of whitc ants which were saved by the ocean, began to

% QGan it be Mahableshwar of the present day, where five sacred streams (Paicagargi)
havc their source ?
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cut the string in order to repay their obligation to the occan so that the
arrow may not go very far. But the string was not affected by their efforts.
When Parasurama saw the string covered by the ants he cursed them thus :
‘You won’t thrive on stone, and whatever you eat anywhere will be turned
into earth in your mouth”.

Thus frustrated and cursed, they reported the matter to the ocean, who
pacified them by promising watcr in their mouths. After performing his
ablutions at dawn the next day, Parasurima discharged the arrow which went
through clouds with a thundcring noise, and exposed land covered with
corals and pearls, full of hills and waler fowls. Then Parasurima descended
from Mt. Sahyadri accompanicd by some devotees and worshipped Ramakse-
tra, a hundred yojanas in length and six in breadth, between the Sahya and
the ocean on onc side and the Vaitarani and the Kerala on the other.” Itis
also known as Isupita, as it was produced by the fall (pdta) of the arrow (isu),
and Talakunkana, as it is the bottom of Kunkana. While Kuakana, the
lowland at the foot of the Sahyadri, and Kaunkanas, its residents, are blame-
worthy, Ramaksctra or Isupata is a holy place (Ksetranirmdna)®.

Canto III. Suka and Sirana, the trusted spies of Ravana, saw the
wonderful phenomenon of the land reclaimed from the ocean, and reported
the matter to their master, describing the physical features and valour of the
person responsible for it.  Ravana identified the hero as Para$urama from the
characteristic marks mentioned by his envoys. Fearing that his city (Laika)
would be drowned if Parasurima drove away the whole ocean, Riivana set
out in his Puspaka to make peace with Parasurima. He requested Paragurima
to be satisfied with the land already reclaimed and save Lanki, and Parasurama
granted the prayer, after which Riavana returned fully satisfied.

Thercafter the gods and damsels, captive slaves of the demons (Raksasas),
came to Isupata and began to cnjoy there. The demons followed and struck
them with force. Parasurima got (urious at this, and killed a host of Riksasas.
Lanka was saved from disaster and submersion only at the intervention of
Brahma who put Ravana at the lect of Paraurama. The deitics thus liberated
were asked by Parasurama to place a part of their merit at the sacred site.
(Devatasthapana).

Canto 1V. Parasurima named the mountain, one yojana to the west
of the Sahya on the banks of the river Jagatpavanika, as Mahendra on account

1 cf. Sahyadrikhanda (Bomibay, 1877), II, 1. 23-25 (Uuarirdha, Adyiya 1, st. 23-5), p. 303 ;
Saletore, Karnatak, p. 256. This would make the country reclaimed {rom the occan one hundred
yojanas in length and threc yojanas in breadth. Vaitarani is taken to be near Nasik.

8  With this account, cf. Sakyidrikhanda, I1. 6-7, pp. 326-7, 330-2,
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of its similarity with its namesake on the east. At Ramaksetra Parasurama
used to worship Siva. Once in order to test Parasuramas’s devotion Siva
disappeared, and presented himsell again on Parasur?m’s chanting hymns
in praise. Siva embraced Paradurima and said that there was no difference
between them two. Parajurima prayed to Siva to stay in the shrine till
dissolution of the world, and the Lord granted the prayer. The place where
Siva resides is the Citravana. It is named Guha because staying there is as
difficult as the finding of a thing lost in a cavc is for myopic people. (Sambhu-
prasida).

Canto V. Various sacred spots crcated by Parasurima on the site have
been enumerated and their greatness and merit mentioned. Banaganga
was formed through his arrow charmed with Varunistra®. Ré&matirtha was
consccrated to the south of the mountain at a little distance {rom the river'®.
Dalbhya and other sages also created holy places in their hermitages.

Parasurdama then went to the Kiiveri where the principal Brahmanas
were [rom the banks of the Payosni (Pavosni-tira-sambhava), and invited them to
colonise his territory. On their willingness, Parasurama brought sixty [amilies!!
of holy Gotras with him, and through Vidvakarman (the divine architect)
erccted a city like Amarivati. To the cast of the Ksetra and south of the river
he established houses for the Brahmaras. The city was named Cittapavana!®
as it purified (y/pu) the heart (citta) of Parasurama who is Pirnakima (whose
wishes are fulfilled). The Brahmanas residing in the city also came to be
known as Cittapavana!®. Parasurima cnjoined the Brahmanas to observe
with great festivity Srivana Krsna Trayodasi as the birthday of the goddess
Earth. The same is observed even today by the Brihmanas. They were
promised everlasting protection by Parasurama.

Hearing of the greatness of the place, there flocked from all quarters a
number of people of various races, and the city prospered. Parasurima made
all Vipras that came later on, equal sharers of his protection. (Ksetraracand-
varpana).

® cf. BG (Bombay Gazetteer), X, p. 356 : Banganga, arrow-spring near Parashuramkshetra,

10 of, BG. X, p. 326 ; Ram Tirth, one of the sixty legendary ponds dug by Parasurima
is to the cast of Chiplun. There is a small temple and rest house close by, and the banks are used
as a burning ground.

WU cf. Salyidrikhanda, 11. 1. 30b, p. 304 : Uf6eg . .. . AFFAAFA
13 Modern Chiplun. cl. Sakyidrikhapda, 11. 1. 46b, p. 304 ;

FURTT q& AAETSATHT © |

13 of. Salyidrithanda, 1L 1. 37b :  fagream™ sfaacafeaaqaagasr: | also pp. 304, 327,
80, etc.
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Canto VI. Description of the Rama incarnation—generally on the lines
of the Ramdyapa. (Ramdvalaravarpana).

Canto VII. Description of the Krsna incarnation—generally on the
lines of the Harivamsa and the Purinas. (Krsndvatdravarpana).

Canto VIII. On the advent of Kali, two or three Brahmana lads, under
the influence of Kali, decided to test the veracity of Parajurama’s promise of
everlasting protcction, by resorting to fraud. They covered a fake corpse
and began to lament loudly calling on Parasurima, who instantly appeared
before them in response.  ‘They stood silent at his approach, and knowing
their fraud, Parasurima cursed them that they would thenceforth be known as
Kitastha Brahmanas'! on account of the deccit practised by them, He
further declared that he would no longer be visible to any one, but would
.stay incognito'f,

Hearing this, the old Gittapa Brahmanas collected together, and prayed
to Parasurama not to punish all on account of the oflence of a few, and sought
his protection. Parasurima said that it was Kali that was responsible for
the change in pcople who now became sinful, cte.  He would remain in secret
on account ol Kali and not for any other reason ; but would continue to
protect those that worshipped him. The Brihmanas erected an idol of
Parasurama as directed by him, and worshipped him.

Mahadeva, the Great Lord, knowing Parasurima’s intention manilested
himself in the /lisiga established by the sage Vyidi, in the village named Gubha,
known as Vadesvara, who is ever watchful of his devotces’ interests. (Ramatirod-
héna).

Canto IX. On the approach of Kali various sages founded several
sacred places which came to be known after the name of their respective
founders. Bhargavaksetra or Ramaksetra became prosperous on account of
riches pouring in [rom all places. The country is known as Giidha (deéa)
because Parasurima stays there in sccret (giidha). Therc arose several
kings in Giidhadesa some of whom ruled over two or three villages guarding
the frontiers. One of the rulers of Giidhadesa was Kayurina, whose son

M of. Sahpadrikhanda, 11. 20. 25, p. 380 :

FITET T SRT Aeea it 9199 @ |
Fzeqwr 3fq emar: fefafaar: qummEr: o

15 The account is given dilferently in the Sahpidrikhanda (p. 328 [). To test Parasurima's
promise to appear before them merely on meatal call, Gitpivana Brilunanas remembered him, and
he appeared before them, He cursed them @ You will be conceited of your learning, jealous, poor
with profuse progeny, Your lands will be barren, and you will earn livelihood with great difficulty.
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Sakurina (later called Sankuriina)'® resided in a fortress in the Guhikidnana
(Guha forest). Sakurana was the paragon ol virtues, a great donor, valiant
soldicr, etc. The sacred shrine of Vadesvara lay concealed in the bamboo-
grovc around the fortress, where Sakurana had placed an army of workers.
Near the sacred site of Videsa was the royal stable where veterinary surgeons
were in attendance for expectant mares.  Among the cows provided for feeding
the colts with milk was a tawny one from the divine Surabhi [amily who,
without being scen by anyone, used to bathe the Vadedvara with her milk.
The head of the stable, however, suspected the herdsman for the loss of milk,
and threatened him with dire consequences. The suspect’s assurances and oaths
proving of no avail, he promised to keep a watch on the cow. When he found
the cow showering her milk on the stone (lisiga), he was enraged : he therefore
struck her and also broke the stone {/inga).  Instantly, blood oozed out of the
broken stone ({iriga).}” T'he herdsman reported the matter to the chief of the
stable who, on satisfying himself, told it to the king. Sankurina with his
ministers hurried to the spot, and ordered the surrounding ground to be cleared.
Then out of the carth emerged an irregular lisiga, which could not be moved
even an inch despite strenuous efforts.  From the ditch dug out, ecmerged
a number of hooded serpents with several heads. The frightened workers
immediately filled up the ditch. The wise king then thought that the spot
must be the liiga of the Great God, as it was also known that there was a
hermitage of Vyidi necar the spot and the sage had cstablished a linga.  After
consulting his ministers the king declared that the sacred linga was of Girida;
and as the Lord was scen near Vida (horse-stable), He would be known
as Videsvara. The king decided to ercct a palace for the deity.  (Vides-
varalingavirbhdva).

Canto X. Then king Sankurana ordered his minister to make “pre-
parations for constructing a palace—Ilevelling, filling up, bringing plaster,
timber, cut stonc, artisans, ctc.  While the dimensions were yet under  consi-
deration, and the king was worricd as to the particular unit of measure-
ment (on the basis of the multiples of which the superstructures would be
built) which would give a fitting mansion for the Tord, the king had a strange
drcam. The Lord in the form of a naked Yogi, Sala in hand, with matted
locks, besmeared with sacred ashes, directed the king o take the foot of the
first person he would mect the nest morning as the unit of measurement,
and asured the king that the palace built on the basis of that unit would satisly
Him. The first man the king saw in the morning was a dwarl, a hunchback,
a Yavana named Gangadaka, and this made him dejected as the dimensions
of the shrine constructed on measurements based on the unit of that dwarf’s

18 Nothing is so far known about Kiyuriana and Sinkurina, who appear to be local rulers.

Does Rina at l.h_c end of the name stand for Rane ?
17 Such miraculous storics are told about other lingas and icons also.
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foot would be too small. The dwarf, however, came to their rescue by cutting
his foot in the middle and asking it to be stretched to the desired length. Thus
was the site measured out on the basis of the extended unit, and the hunch-
back shortly attained salvation. The construction of the palace for the Lord
was then begun in right earncst.

Jayaérirana'®, son of Jailila, staying on the Buddhiladurga, was a {riend
of Sankuréna, and he came to Vadesvara with shiploads of fine timber, which
was used in building the palacial structure. There were ornamental arches,
pillars, sculptures, and beautful pictures, as also an cxtensive rampart all
round. Candidvara and Nandike$vara were properly consecrated, and from
east onwards were placed, in order, Hantimat, Vivasvat, Visnu, and Mahisasura-
mardini. Two wells were dug and temple gardens prepared.  The ministers,
members of the public, and all others provided material according to their
means : musical instruments, metal serpents, lamps, palanquin, etc. Waving
of lights was performed thrice daily : morning, noon and cvening. On the
Kartiki Parnima Brahmanas solicit boons for Sankurana and other devotees.

In the Kaliyuga, this Vadcévara assumes the [orm of a liiga, and stays in
Ramaksetra on the shores of the occan. (Védesvardlayavarnana).

Canto XI. To the northwest at a distance of arrow’s throw is the Siva-
linga known as Ramcsa, established by Srirama Himscll when He had come to
Bhrgupatibhtimi (Paradurimabhiimi). At the same distance to the southeast
of Vagesdvara is the Gharematha dedicated to Srikrsna, started by a Brihmana
namec Ghire.!® Another famous site is the Garimatha, so called because it
destroys (thdti =dcstroys) poisonous discases (gardmdn), and where the afflicted
from all parts of the world flock for relicf and salvation.

At a distance of a yojana to the south of Vadcda is the white-lustred cele-
brated liriga Velanesa on the sands which immediately fulfills desired objects.
The village is known as Vclanesvara,*

To the northeast about a krosa from Vadesvara is Tarakes$vara, the saviour
of humanity, and to the northwest at a distance of a yojana from the Vadesa
at the top of the mountain is Sankara known as Tiladeva in the forest, an
ideal place for penance. Women avoid the area for fear of Siva’s curse. A
curious story is recorded about Taladeva, stating that once in the temple
festivities on Magha Paficami the Lord created a large stream of water at the

13 Here also the name ends in Rina, but his father’s name is Jiilila, probably Jayalila.
19 Ghire is a surnamc among Citpivana Brihmanas in Maharistra.

10 ¢f. BG, X, p- 374 : Velanesvar is a village in Chiplun on the coast line about six miles north
of the Sastri river mouth.
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foot of the Bakula tree in response to the earnest prayers of devotees for water
when they felt thirsty at their meals and there was no water. After answering
the needs of the people the stream disappeared in a moment.

Five yojanas to the west of Viadesvara is Lord Kartikeya and also goddess
Vindhyavaisini.

These are the principal temples in Gidhadesa.

Other sacred sites to the north and south of Giidhadesa are: Sangames-
vara at the confluence of rivers where there are several lingas such as Somesa,
Sapteda, Karnesa, etc. and various idols of Visnu and other deities®t. Kara-
hate§vara is at the top of the mountain. At Saubalagrima is the Somesa.

On the scashore is Kiitakesvara in the village bearing the same name.
Here a tradesman whose ship was sinking, earnestly supplicated the Lord
offering the contents of the ship if saved. The Lord hearkened to his prayers
and brought him in safety to the shore. In gratitude the tradesman spent
his wealth in erccting a palacial structure for the Lord, and abandoned his
body emaciated by sacred vows by throwing himself off the Bhrgupita.

Near Gomantaka-ksetra is the Paficagangitirtha. Saptakotisvaradeva,
the fulfiller of all desires stays near by. Then there is the sacred Gokarna,
the Kotitirtha on the shores of the ocean. Southwards up to Kerala there
are well-known ksetras like Subrahmanya. (Ramaksetrantargataksetravamana)

Canto XII. At Dilbhya?® which lies at the confluence of the Jagat-
pivani and the ocean, is the Dalbhye$vara who aflords protection to those
who seck it. The sage Dialbhya worshipped Goddess Gaiiga and she manifested
herself at Dalbhya.

The rivers Savitrl and Gaiyatri rise from the Sahya mountain, and reach
the occan after combining. Originally wives of Druhina (Brahmai) they
were curscd to become streams on account of their quarrels regarding seniority.
At their conflluence with the ocean, the divine trio—Brahma, Visnu, and Siva—
stay in the form of mountains, and at their root is the Suklatirtha, which
removes blackness, gives salvation to the Pidicas, destroys sins and diseases, and
grants progeny. '

ol BG, X. p. 372 : Sangameshwar is the meeling of the Alakananda and Varuna. Karnes-
vara, though named alfter its founder, the G .lukya king, is said to have been originally built by Parasu-
rdma, and repaired by Karna (p. 372n).

Vi ':l.’h' Probably Dabhol. cf. BG, X, p. 326 : Dabhol, at the foot of the hills on the north bank of the
asigthi.

10 -
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These three mountains are golden, being the divine trio in reality, though
they appear as carthen to human eyes in the Kali Age. A story in this con-
nection testifics to the mountains being of gold. Hearing from the Sita
(a rcciter of the Puriinas) in his discourses on the Puriinas in the sacred Muk-
timandapa at Banaras that the mountains were of gold, the listeners doubted
the veracity of the statement and discussed whether Sabdapraminya (authority
of the scripturcs) was greater than Pratyaksa (direct evidence, visual) or
whether the authority of the former lapsed by cfflux of time. In order to
ascertain the truth, thev sent a Brabhmana to the site, and he brought a handful
of earth from the mountains to Banaras. The Brahmara said that so long as
he was out of Banaras, it was mere carth, but it became full of gold in Banaras.
After secing the lump full of gold, confidence of the doubters was restored in
the Vedas, and they paid homage to the eternal Brahma.

Suklatirtha is the abode of Hari and Hara and purifies the sinful. At
Campapuri ncar the sea arc the deitics Rimesvara and Cyavancivara. In
the well-known lake Dhutasamudra are lotuses of gold, and this fact was
ascertained by Brihmanas of Banaras. At the top of Kanakadri is the god
Kanakesvara. There are several other sacred shrines in this Ksetra such as
Daksayani, Gajinana, Visnu, Siva, etc. Among all deities Vadesvara is the
supreme one like the central head in a garland. (Ramaksetravarnana).

Canto XIII. Sridhara, a learned Brilmaga expert in all Sastras and
Yoga Siddhis, approached the king and sought permission to found a city on
the sands under the protection of Videsa, the conditions being that no taxes
were to be paid to the king for the first twenty-five years, and later, only a
sixth of 90 per cent of the income was to be phid as tax, The king agreed and
gave the undertaking under his seal.

Sridhara began construction on an auspicious day. Thousands of
Kadalis (plantains), betelnut trces, coconuts, jack fruits, pomegranates,
lemons, etc., as also crecpers were planted. Several canals, ponds, and wells
were dug with water-machines and Raha{ta (wheel)?® fixed to them. The
place soon became full of trees and herbs. Then Sridhara divided the village
in two parts, Rimesa near the ocean being at its centre. He placed Gittapa
Vipras according to order in various houses in different Wadis (Vati). To
the south was established the Ksctrapila, and to the north the Varadimbika,

28 cf. the beautiful stanza in the text, XIII. 17 :

T T frerga et
0 T qrEifagafegEr 7
WAN AR F WA
FIETAFT |9 )
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the lamp in whose temple, though unprotected, is not put out cven in strong
wind. A temple of Durgi was also crected, and annual Navaritra festivities
in her honour started. TFor the upkeep and maintcnance of Vadesa, Rimesa,
Garimatha, Devi, and the tutclary deities ficlds were donated. Learned
Brahmanas were prescnted with Agrahiras (donated lands or villages).
Cattlesheds were constructed, and water-buckets and fountains were placed
in several localities for cattle. Firm pillars were crected in cowpens, on
roads, and at several places for the convenience of cattle.

At the seashore was established a cemetery, mcre burning at which brings
salvation even to sinners.

On his way ba:k after worshipping Rama, Sridhara found the river
Tamra in spate, but crossed it after placing a stonc on his head. Finding
blood on the stone alter it was thrown away, Sridhara, through divine sight,
knew it to be the image of Bhairava, and established it in the centrc of the
village. The terrible deities Vigisvari, Sénti and Bhivuki were consccra-
tated as the wives of Bhairava ; and potters and goldsmiths were entrusted
with the maintenance of the temple of Bhavuka with a good ficld sct apart.
A temple of Ganesa with face inwards, known as Siddhapitha, was also
erected. For the performance of Divya (ordeals), Sridhara erccted a Dharma-
stambha in front of Durgd. The Vrttis (provisions) madce for Devas and
Brahmanas werc made permanent.

It was ordained that the non-twice born should be well outside the village,
while the brave and weapon-wielders among them may stay just on its out-
skirts. There were thre® thoroughfares in the town for the twiceborn, and
one outside on the seashore for the Siidras and others. It was [urther ordained
that no impure objects be brought inside the town, nor should the Yavanas

stay in it, and if at all they happened to stay in future, there should be no
cow-slaughter.

The whole account of the foundation of the town, etc., was engraved on
copperplates with royal seals, and these were buried for the information
of future kings. The town was named Guh#gara by Sridhara. Durgi and
Videsvara protect the town just as parents protect their son through love.

The king levied no taxes according to his promise, and the town prospered.

Two brothers, Gangidhara and Divakara, founded respectively
Muruvada* and Dipa, which are on the seashore towards the north.

4 Muruvada is Murud, and Dipa may probably be Diva, about cight miles from Govalkot
the landing place for Chiplun (BG, X, p. 7). 4 ' ¢ ’
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The deity in Guhagrima is Videsvara and Garamatha. In Guhigrima,
Videda oflers Bhukti, Rimc3ia, Mukti, Durgi, success everywhere, and Gara-
matha removes all afflictions. The residence in Rimaksetra,—especially in
Giidhadesa,—particularly in Guhigrima is the result of considerable merit.

As Videivara is the chief among the tirthas, Guhagara is the best among towns.
({suhdgaragrémavarnana).

Canto XIV. TFinally are given stanzas in praise of Vaesvara and Gari-
matha, and Krsna is praised in Saptavibhaktika Stotra. At the end comes the
genealogy of the poet which has been considered earlier. (Devastavana)®.

* I am continuing my investigations about the identification of placcenames with the help
of Survey Maps, Lists of Villages, ete. T shall be grateful for any furtaer information about place-
names, and other particulars mentioned above.
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APPENDIX

Index of proper names and place names occurring in the Vade$-
varodaya-Kavya. (N. B. Roman and Arabic numerals rcfer respectively to
the number of Canto and Stanza in the Vide$varodaya-Kavya.)

sqerea I1. 49

ggoa 1L 54

saafz XII. 22, 27, 39
FapzaT XII. 52

FafgFs VI 22

Fgrzat XI. 44

Fgun 1X. 13

130 V. 13

ggm 1I. 55-58

Fzazat X1. 46

& w I1. 47; XL 60
gz XI. 39

9T XIII. 68

mwws X1 8§, v

TTREF X 11

araEr XI1. 20

v XIII. 75; XIV. 24, 27
warme 1. 4; XIII. 60, 77
ngam VIILIL 46; XIII. 75
FEa V.1

33w 1X. 9-11

wrE, Sifedrd X1, 58
mEEr I1X. 4

T fuft VIL. 3

ameas dig VI 5; X1, 54
X XI1.7

mras XI.5,7,8

Trgr XI1. 49

fagooas IX. 11; XI. 34
fammaT g V. 30-32
izt XI11. 49

sraraAr IV, 3; V. 8; XII. 1
At X, 23

JEse X. 23

e XI. 21
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Jaggw LI 54, 538, 59

arar XIII. 37

ar@dae X1 19, 20

g X. 1

grevg XIII. 1

framt XIII. 68

v XITI. 68,69

ggenz XII. 50, 51

T=argT X1 54, 55

et V. 13, 14

aeqd XI. 39

frm XIV. 24

ATHT V. 2

gfemgr X. 23

gt 3ot X111 42

wgaw 1. 28

agex I.18; IV. 2, 3

wfmusy X11. 49

q&gg XI1II. 68, 69

e I1. 533; X, 45

g V. 4

g XI. 1

T X111 33, 34

FraTRaqr 98 XIII. 40

arszax 1. 6; VIII. 46; IX. 22, 52; X. 43; XII. 57,58; XIV. 1 fT

Foumae XI. 14,16

gawur 11, 46, 47

surfes VIII. 45; IX. 50

grearear XIIIL 41

arfeargT 1X. 4

faazat X1. 57

gaadrd XI1I. 22-24, 26,48

sirae XIII. 1 1, 69
XI. 41, 42

gaasiizax X1, 56

genfx 1. 20; 11 44, 46, 56; 111, 3; IV, 2; IX. 6

arpTor 1X. 3; X, 42

arsgawr IX. 39; X 1, 23, 25, 41

gifgar X1I1. 20

gagrog X1. 61

areaw XIL 43



ZARATHUSHTRA AND MODERN SCHOLARSHIP
(APROPOS OF A RECENT WORK)*

By A. LSTELLER, S.J.

This voluminous work could be properly termed a “Summary-Iincyclo-
pedia of the Gathas ” ; and a real encyclopedia it is, not only on the religion
and cthics of the Zarathushtrian sermon-songs but also on their language,
both philologically and stylistically, and on their text criticism. It is the
ripe fruit of a life’s work in which love’s labour and labour’s love have created
a monument of painstaking scholarship and scholarly reverence and dcevotion.
As a complete Vademecum to the Githa study it neglects no aspect which
may interest the scholar.

The text is given stanza by stanza with an ingenious system of word
numeration that allows even the novice to check the translation and to criticize
its value. Incidentally, we would have liked a continuous text of each githa,
besides the stanza-wise analysis, for the sake of casy relerence and bird’s eye-
view of their contents as a whole. The bibliography is select and satisfactory
in the main. We miss though the works of Nyberg and Wykander who have
been active in cognate fields, as well as “Les composés de I'Avesta” by
Duchcsne-Guillemin.  Also, as regards the conncction of Zarathushtra with
the “Magi”, the works by Messina, S.]., and, above all, “Les Mages Héllenisés”
by Bidez and Cumont would fill obvious gaps.

There is an interesting appendix on “The family of Zarathushtra”. This
is in a way a welcome and breezy critical discussion that throws courageous-
ly overboard the impedimenta of all legendary after-thought and later fancy
work not rarely adhered to by certain Parsi writers who give undue, credence to
late Avcestan or Pahlavi sources. But why all the effort to turn Zarathushtra
into a cclibate, when the whole atmosphere and tradition of Indo-Iranian
culture in its ancient stages, and more especially in all the historically known
Zoroastrian trend, is so definitely against such a conception ? As well try to
make Moses a celibate, or Mahommed. 'T'he Buddhistic and Jaina celibate
trends come from quite a different milicu and are best explained by the influ-
ence of non-arya cultural clements. Is this not a casc ol retroactive projection
of later ideals influenced by modern or specifically Christian ideas ? Else it is
hard to see how Zarathushtrianism and celibacy, as an ideal, can go together
if cultural and religious history means anything at all. Isn’t hercanoble wish

* The Divine Songs of Zurathushira. By I. J. S. Taraporcwala. (Bombay, Taraporewala,
1951—-Rs. 25) pp. XLII+1166.
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the father to an unlikely thought ? And that holds true even if what the author
says about insulficient documentation is correct. ‘“‘Argumecntum c silentio”
would here be its own treacherous self| since there is no reason why we should
dcem it necessary for Zarathushtra to mention his own family in his solemn
Gatha-scrmons.

This example leads us to the sezen fundamental principles which the author
considers as the corner-stone of his work. There is a praisc-worthy straight-
forwardness in the clearness with which he states them in his introduction.

With the first tiwo (Gathas to be explained by themselves ; Vedic language
necarest point of reference) no quarrel is possible, if well understood.—The
third (unit of verse =unit of sense) is more controversial cspecially if too rigidly
meant as: unit of verse=pada, and not=two-pida line, in particular in the
“anushtubh’-type.—The fourth (language rather simple) is acceptable.

But the fifth (Gatha thought profound) is not to be taken for granted,
merely because the text is religious or belongs to a scripture, but must be
proved ; and the fact that a thoughtful soul like our author can find in it an
ever deeper meaning may merely show that 4e can think deep and then read
his own decep thought into the text. Is this not what a master-mind like
Shankara often did with the Veda and the Upanishads ? And it is here that
subjectivism raises its ugly head !

And now for the sixth principle (the Gathis arc spiritual in fullest
sense). This is again a real * petitio principii”; and en passant we may remark
that whoever does not sce the abysmal difference (from the point of view of
historical interpretation) between Jesus Christ as “the Good Shepherd” with
his eriginal symbolism, and Krishna ‘“‘the cowherd” with his (alas ! only too
real) gopis symbolified by a later refined religiosity—should try and think again.

But the root-evil is in the next “petitio principii’’, which is at the bottom
of the previeus one and is involved in the author’s 7tk principle (past prophets
speak out of fullness of wisdom). That can only be said of God, not of limited
man even as a prophet, for even through his prophets God speaks adapting
himself to the needs and progress of mankind, and prophets get only the limited
wisdom that is necded for their task in a particular culture level.  This reviewer
is a beclicving Christian, but he could never think of attributing to, say, a
Moses of the Bible the “fullness of wisdom” that would prevent him from
believing that the heavens were solid as a mighty stone-vault or that the sun
turned round the earth—which he sincerely did as a truc child of his own times
—or from regulating very matcrial details of the Hebrew’s daily life and
work. There is a natural progress even in religious revelation and thought,
and not every prophet sees evervthing. Besides, that a religious lcader is a
prophet must be duly proved—for it means infinitely more than being a religious
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feader, cven a great one, which we can readily grant to Zarathushtra,  And why
cannot a religious leader be concerned also with real cattle, and be subject
to the limitations in knowledge and to the influence of mythical traditional
beliefs of his own culture and times? A scholarly work cannot assume, but
must prove.

A FUNDAMENTAL QUESTION

In connexion with his principles the author implies that, as a devout
Zoroastrian, he can understand Zarathushtra better than anyone not of the fold.
Leaving aside the fact that many an orthodox Zoroastrian will strongly deny
him the right to interpret the Gathas in the critical and progressive way he
does in the name of Zoroastrianism, there is some justification in his claim ;
but only some —accompanicd by a corresponding danger : that which the great
Sayana incurred—of reading into older stages what he has absorbed in the
very different atmosphere of his own times. We think, on the contrary, that
provided a scholar has a sense for religious values and a sincere desire for
truth coupled with the will to take pains and listen also to those of the fold
with an open mind hc can come to understand full well another religion,
even though he may not accept it. But both types must divest themselves of
the treacherous prejudice that because a thing is not acceptable as religious
to them now it could not be so cither to the people in the past.  This reviewer
docs not accept as his own religious duty whatever is considered such by
Moses or the old Testament, but he has no difliculty in realising that it was
so considcred by the Hebrew people, or in appreciating the religious values
that were involved for them. By any other attitude or exclusivistic claim we
merely renounce the possibility of understanding one another in spite of our
cllorts *‘suca mananha”—a solution of despair which we refuse to accept, as
equivalent to spiritual isolationism and defcatism. What one man can
understand, other men can also. To give up that healthy principle is to evade
the issuc. Many a Hindu thinker has tried this same sort of “escapism”
when faced by scholarly “Westerners”. But is this not at bottom the same
“supcriority complex”™ with which some “Westerners” (thank God, not the
best !) have at times considered the “Orientals” incapable of understanding
the West and its cultural values ? And are they not all equally wrong ?

That the author’s principles in their mixture of scholarly balance with
biassing pre-conceptions can lcad astray we shall now exemplify in a couple
of cases taken at random but typical enough. On p. 17 the words of the
“Ahuna vairya” prayer : “asit-cit haca” are translated ‘‘by-reason-of the-
storc-ol-(his) Asa.” Here the particle “cit” is connected (philologically !)
with the root “ci:ki” (to collect, to gather), identical with the Sanskrit one,
without any consideration for grammatical construction (which makes it

11
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unequivocally an enclytic particle !) merely because it rounds off the meaning
into something like “punya samcaya”—a thing that is perfectly alien to the
context and to the nced of the text interpretation, which rather points to the
very sensible translation by the great Bartholomae (p. 22), though one could
stress more (as the author does clsewhere) the personification of the three * Holy
Immortals’ referred to in the prayer.—In Yas. 30, 5 ““ y7 xraodistang ass no vasté
is translated ‘‘whoso would-clothe-himself in Light imperishable™; applying
it to the ordinary believer (!) because of a misconceived metrical division
and of a rigid application of the third principle above. This makes the author
declare a transparent form like “vasté” as subjunctive aorist (to force it to fit
in with the following “xsnaesan’!), and then twist “xraodista ng asano” to mean
*“Light imperishable”’—when it really means * the stonc-hard-est heavens™
which the supreme might of Spenta Manyu can put on like a mere garment,
in the powerful (even if scientifically mistaken ) poetic cxpression repeated in
Yt. 13,3 with reference to Ahura Mazda himself.  This is definitely no progress
over Bartholomae; quite the opposite : these are “magni passus, sed extra viam”.
And we cannot understand why the author, so meticulous otherwise, omits to
mention l:oth the old conception of the sky as a solid stone-vault (just because
Zarathushtra “could not possibly’” have meant such a “silly’’ thing. but some-
thing more profound ) or the alternative analysis ol vasté as pres. atman.

Such lapses are bound to detract [rom the value of the work. And,
obviously, if the rigid application of the third principle about the metric unit,
and the metric analysis itself leads to such consequences, both the principle
and the metrical schemes must be thoroughly revised, for there must be
something very wrong with them.

~ The above criticisms will show that this work is the synthetic product of a
trimtiirti-like author : a “conscrvative believer”, a “philological scholar” and a

modcrn religious thinker” combined, whose three aspects—of preserver,
créator and destroyer of the conv cntlonnlly traditional “Zoroastrianism”—at
times combine to create constructive harmonies, but also on other occasions
appear antagonistic and rather defeat one another’s purpose by unduly
encroaching upon onc another’s preserves.  This is possibly due to the avowed-
ly apo]oqctlc trend that has consciously, and still more subsconsciously, in
spite of his sincere cfforts, influenced the author’s life’s work. From the
remark by Profl. E. G. Browne (p. X) in his undergraduate days in Cambridge
and his own rude shock and hurt feelings when faced by the scholarly trans-
latlons of the Zoroastrian texts, there was born in him a noble desire to vindicate
those very texts : to find a translation and cxplanatlon that could bring Aim
satnsfachon and spiritual comfort, and at the same time establish the fullest
possible confirmation that the message of Zarathushtra was wholly spiritual
and that it could compare with the very highest that can be found in any other
faith (p, XT),
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The advantagces both and disadvantages of such an attitude --its sustaining
fire of enthusiam and sympathetic spirit and hiumanc readiness to give the
benefit of the doubt on the onc hand, but on the other the danger of the wish
being father to the thought, the unconscious teudencey to read into the text the
beautiful things that one ‘would like to find there [or one’s own satisfaction and
spiritual comfort, in one word : subjectivism—are plain for all to sce, “and
in the opinion of this reviewer buth trends have exerted a considerable influence
on this work (as evidenced by the fundamental principles scrutinized above)
conferring upon it some of its most appealing traits as well as sorne of its most
friable features. The “philological scholar” of our “trimarti” is a most
painstaking worker and a bee-like gatherer of materials for criticism—it is
mostly a pleasure to walk by his side on the road of rescarch,  But once let
the “modern religious thinker” tinker with those very same materials, and
the two make very strange bed-fellows ; still more so if the “conservative
belicver” joins hands with them in the noble desire of showing that it all is
wholly spiritual and that it can compare with the highest found anywhcrc
else. . .. And yet the “modern rchglous thinker” is an mspmnq compamon
full of the loftiest sentiments, and the “conservative believer’” is a noble-
hearted, sober, and far from undiscriminating or fanatical personality. In
fact cach one of them separately claims our sympathetic, sinceie regard ; but

the three, when together, put us on our guard and f[orce us to not inlrequent
disagreement.

Yet when one has come to realise t/ivi—and the author’s most Zoroastrian-
like sincerity (‘“‘asat-cit haca > indeed !) puts all his cards on the table for
anyone to sce, and so realise it—then once’s appreciation of the author’s magni-
ficent achievement remains undimined and undiminished. To the Gathas
heis and will remain a veritable modern Sayina (with all the qualitics and limita-
tions of that great and encvclopedic Sanskrit scholar) and his work will con-
stitute a mile-stone—especially for India and for all those who cannot have the
chance of perusing the deep studies conscerated to the Gathas by scholars and
in languages other than English, especially in German.

But there is another very precious advantage accruing.  His book makes it
possible to open (besides the minds of many of his co-rcligionists, as well as of
others, to further ficlds and pastures new) a new cra in our Indian Universities
by allowing the study of the Gathic language to become a special subject or
paper (in conjunction with the philological study of thé Vedic sister-tongue)
scparated—as it is high time that it should be (at least optionally)—from the
Pallavi, with a view to the scientific study of the Aryan group of languagcs
together with Ancient Persian. Thus it will broaden the circle of Indian
students who can take an interest in those precious ancient monuments of a
sister-culture—which has up to now becn kept as a far too narrow preserve of a
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dwindling number of Madressa pupils who mostly undertake it only in view
of their hereditary priesthood. It is indeced up to the cultural traditions of
the Parsi community to help break down those narrow walls for the general
cultural benefit, as well as for their own advantage, by getting their
traditional scriptures more widely known and better appreciated.

It is precisely a long-standing love lor those ancient treasures that has
prompted this reviewer to give to a work of so much importance the full atten-
tion that it deserves. All the more since a genuine feeling of respect and
friendship for the author has been for him one of the most prized fruits of his
connexion with Avestan studies.
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[Continued from page 65]

The Raja was in the meanwhile [rantically urging the Viceroy to send
the Jesuit astronomers posthaste, and had sent a Brahman to Surat to conduct
them to his court.! But it was only late in October, 1738, that they could
proceed on the voyage to Surat, Writing to Jai Singh on the occasion of their
departure, the Viceroy observed :

“The great esteem which I cvince [rom the correspondence with your
Highness makes me seize every occasion 1 can have for it, and being
pleascd to reccive the letter of Your Highness which reached me here
in the middle of the monsoon, I waited for this opportunity of my
ships setting sail in order to send this lctter to Your Highness in
the company of the Jesuit Mathematicians, who go to Surat to be
conducted from that port to Your Highness's presence. 1 do hope
that they will satislfy Your Highness, the news ol which will requite
me enough for the great care and diligence I had to exercise in order
to bring them from Europe despite the difficulties of a long voyage.
‘I'his circumstance coupled with the arrival of the ships too late
in the season is the cause of so much delay in the departure of these
fathers™®

But the fathers were required to wait for some time more at Surat owing
to Nadirshal’s invasion of Northern India. And it was only after a year
when news arrived of the departure of his army that they were allowed to
resume their journey. They reached Jaipur on March 4, 1740, and were
warmly received. They were given a house for their residence and chairs
to sit in European fashion. When Tr. Gabelsberger fell ill, the Raja would
send messengers to inquirc after his health. The Raja would assist at mass
with duc reverence, and would leave substantial gifts at the altar. He made
them an allowance of Rs 5 a day, besides Rs. 5 weekly for Church expenses.
When the Mughal Emperor invited Fr. Strobel to Delhi, the Raja more than
once found excuses for delay. He even wanted to send him as a delegate to
the Pope and to the Kaisar.?

In 1741 Fr. Gabclsberger died, followed two years later by the Raja
himsell, when, says Tod, “Three of his wives and several of his concubines
ascended the funeral pyre, on which, science expired with him.”’”* Within sixty
years of Jai Singh’s death, the observatory was allowed to go into ruin, the
MSS. became scattered and many of the instruments were sold as copper.®

Three years after Jai Singh’s death, Fr. Strobel obtained leave to proceed
to Delhi in the expectation, which was not fulfilled, of a monthly allowance
of Rs. 100 from the Great Mughal. In 1749 he was transferred to Narwar,
and left that place after a few years for Delhi and Agra. He died at Agra in
1758 and lies buried in the Martyr’s Chapel.® '

V Ibid, No. 105, p. 213. 3 Ihid., No. 117, p. 237. 8 Maclagan, op. it., p. 135.
4 Tod, Aunals and Antiguitics of Rajasthan (1id. Wm. Crooke, Oxlord Press, 1920), Vol. I, p. 1356.
3 Hosten, op. cit., pp. 38-30; Rousselet, op. cit. 8 Naclagun, loc. ct.



THE SCAVENGERS OF THE NIMAR DISTRICT IN MADHIYA
PRADESH

By StepHex lucHs .

Dr. C. von Firer-Haimendorf, in his preface to my book “The Children
of Hari” (Vienna 1950) expounds with convincing arguments the thesis that
untouchability started in an urban civilisation. Itisin towns that the waalthicr
citizens attain a level of culture and sophistication which sets them apart [rom
the ordinary manual labourer. The poorer classes, on the other hand, are
likely to live in squalor such as is seldom found in rural environment. Where
an unclean occupation added to the unhygienic conditions of their quarters,
it may well have resulted in the banishment of such pzople to the outskirts
of the scttlements. In a society where personal cleanliness was largely idzn-
tified with ritual purity, the ‘unclean’ occupations of certain meznial classes
would obviously have excluded them from participation in many ritual activi-
ties. They and their work would have secemed not only repuznant, but fraught
with the danger of pollution, and they themselves may gradually have been
treated as ‘untouchable.” When the growth of scitlements necessitated the
employment of scavengers, these ‘untouchables’ were the obvious recruits for
such menial and unpleasant service.  Once untouchability had developed
in urban settlements, its gradual spread to the villages was incvitable, for it is
everywhere the towns which sct the standard.

This theory of Dr. Firer-HaimendorT is well borne out by the conditions
of life and work which affect the scavengers of the Nithar District in Madhiya
Pradesh.

The sweepers of the Nimar District go under the names Mehtar, Bhangi,
Chuhra, or Haddi. ‘The name Mehtar (prince) is the most commoan designa-
tion of the caste. The Census of India 1931 (vol. XII, part II, p. 400. Nagpur
1932) gives the number of Hindu Melhtars in the Nimar District as 1:775
(938 males and 837 fcmales), while only one Mchtar was returned as Moham-
medan and none as Christian or Sikh.

The Nimar scavengers have no traditions, historical or mythical, as to
the origin of their caste or the degrading position of the profession. They
must have come to the Nimar in the wake of the higher Hindu castes when,
after the devastating wars which had swept over the country in the first hall of
the 19th century, the district was once again peopled by farmers settling down
to the peaceful cultivation of the soil. Sweepers at Pandhana remember
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that their forcfathers had come from Jodhpur State in Rajputana at the time
when the railway lines were being laid through the Nimar District. This
happened in the years 1870 and 1874 (R. V. Russell : C. P. Gazetteers :
Nimar District, vol. A, p. 141, Allahabad 1908},

The Mchtars of the Nimar are of mixed racial constitution, as they frecly
admit outsiders into their community. Members of almost all castes who for
social or moral offences are expelled by their own communities find refuge with
them. The ritual of admission is simple : After a caste headman (jat patel )
and other influential Mchtars have agreed to receive the aspirant into the caste.
o Mehtar barber (nai) cuts the hair of the applicant who then takes a bath in
water fetched by Mehtars. "The neophyte pays a fec of seven rupees to the
castc hcadman and gives a dinner to a number of Mchtars.  They eat with
him and indicate by this common meal that they now regard him as a
castc fellow.  Very poor people are often admitted without any ceremonics ;
also the caste dinner is sometimes dispensed with.  Women and girls belong-
ing to other castes are admitted without any ceremonies ; they become mem-
bers of the caste by marrying a Mchtar.  Once a member of any caste of the
District has oficially joined the Mehtar caste, he has no chance of ever return-
ing to his original caste. For though a few low castes as for instance the Bala-
his, Mahars or Chamars, may rcadmit a member of their caste who has for
some time associated with Mehtars, they will not receive him back once he
has officially joined that caste.

A man who is admitted into the sweeper caste may retain his original
clan name and consequently be regarded as the founder of a new clan in the
Mechtar community. Women [rom outside are of course admitted into the
clan of their Mchtar husbands. But if an aspirant prefers to change his original
clan and to be adopted by a Mchtar clan, he pricks his leg and draws a few
drops of blood wlich he pours into a glass of water. A member of the Mchtar
clan who is ready to adopt the new member also cuts his leg and pours a few
drops of his blood into the same glass. Then both men drink of the mixture.
By this ceremony the newcomer is adopted into the Mehtar clan.

Unless a man is adopted by one ol the original Mehtar clans, he is always
in danger of not being recognised as a fully qualified member of the caste.
The other Mchtars may not even eat and intermarry with his family. In the
region of Khalwa, about thirty miles cast of Khandwa, the central town in
the Nimar, a group of Mchtar families arc in such a predicament. It happened
in this way : A Korku (aboriginal tribe of the district) fell in love with a
Mehtar girl and married her. His caste fellows naturally outcasted him
and he joined the Mehtars. In the course of time his brother joined him, and
some other Korkus who had for one or the other reason been outcasted.
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When their children grew up, they married among themselves. Thus a sepa-
rate endogamous section of Korku Mchtars was formed in the villages around
Khalwa. The other Mchtars do not recognise this group as of equal rank ;
they do not cat or intermarry with them.

Such a small isolated group shunned by cven the lowest ranks of Hindu
society may at times have much to suffer under the curse of untouchability.
I quote one casc for illustration : Some years ago it happened at a village near
Khalwa that onc of the Korku Mechtars died. His relatives were far away ;
and the sweepers of the nearest market-place refused to bury him because he
did not belong (o their caste section.  The deccased left a widow with two
small children who between themselves were unable to carry the corpse to the
burial ground. Since the body had to be disposed of and the high-caste
people refused to have anything o do with it, members of the next higher caste,
Balahis, solved the problem in the following manner : they made a bullock-
cart ready and drove it before the hut of the dead sweeper.  Then the widow
with great difficulty dragged the body of her husband out of the hut and with a
beam lifted it on the cart.  She herself had to drive the cart to the burial
ground, wherc the Balahis dug a shallow grave. The widow, unable to lift
the heavy body of her husband from the cart, caught the legs of the corpsc
and thus dragged the body to the grave, rolled him into it and covered the
grave with stones and mud. Tears were streaming down her cheeks and heavy
sobs heaved her chest during this sad performance, while the Balahis looked
on without lilting a hand. They would have been outcasted, had they even
touclied the body.

CASTE ORGANISATION

The Mehtar caste of the Nimar consists of a number of clans which are
ruled by caste headmen (jat-patel). Every hcadman is in charge of the
Mechtar families residing in certain villages and is assisted in the exercise of his
functions by a council of four or five men. His office is hereditary ; but
somctimes other persons too are made headmen who through wealth, cleverness
or the talent of bold and ready clocution have acquired some reputation.
The clection of a new caste headman is celebrated by a banquet at his expense
and confirmed by the payment ol a certain sum of money to the caste com-
.munity. A new turban (pagri) is tied around his head as symbol of his new
dignity. Castc headmen may also be deposed by the community il they are
permanently incapacitated in the fulfilment of their duties. They may even
be outcasted like any other members of their caste, and arc unable to exercise
their office as long as they are out of caste. But when they are reconciled to
the community, they again assume their dignity of headmanship. Caste
headmen arc called sri-panch or chaudhari.
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The Mchtars of the Nimar District have retained a fairly strict caste
discipline. They prefer to settle their own aflairs and disputes among thém-
sclves without the interfercnce of the civil authorities. The caste council
(panch), presided upon by the caste headman, comprises either only a committece
of four or five caste notables, or the whole male caste membership of a certain
area. Only when important cases are to be discussed, are all the caste members
summoncd to a mecting ; ordinary caste affairs are settled by the committce
hcaded by the jat-patel. This caste council settles all disputes, imposes punish-
ment consisting in fines, compulsory dinners and cxcommunication from the
caste. In short, it exercises that jurisdiction over the caste members which
tradition and general consent concede to it. It thus appears that the caste
organisation is based upon the principle of a primitive democracy.

Offences against the caste laws are generally punished by the imposition
of a fine which in case of repetition of the offence may be doubled. If the
culprit does not submit to tke decision of the caste council, he may be outcasted ;
but this supreme puniskn (nt is rarcly inflicted. An obstinate sinner is often
more efficiently brought to his senses by corporal punishment : some Mechtars
fall upon him and give him a sound thrashing. After that he is usually willing
to comply with the sacred traditions of the caste. Expulsion from the caste
which is resorted to only in extreme cases is a scvere punishment : the caste
members must break ofl' all social relations with the outcaste ; only a man of
strong character and indcpendent means could stard it for any longer time.

The authority of the castec hcadmen and their council depends to a large
degree on their personal integrity and ability, as also on the submission and
obedience of the caste members. Nowadays the complaint is often heard that
in modern times the authority of the caste headmen is on the decline, duc to the
rise of a revolutionary spirit in the younger generation and the inability of
the caste authoritics to meet new conditions and tendencies. The result is
that with the rclaxation of the caste control the standard of morality is also
gradually sinking. Bccause breaches of the caste rules can no more be punished
with the old severity, such offences naturally are on the incrcasc. Cascs of
defiance of formerly undisputed castc laws and traditons are frequent. (Cf.
S. Fuchs : Changes and Dcvelopments in the Population of the Nimar District

in the Central Provinces of India. Anthropos. Fribourg. Vol. XLI-XLIV.
1946-1949. p. 33).

A caste headman excrcises his jurisdiction only within the range of his
own circle of villages, but his advice or warning is heeded also outside his
Jurisdiction.  The jal-paic/ enjoys a fairly unlimi‘ed authority, as against his
decision an appceal is possible only to a general caste council.  Its convocation
entails heavy expenses ; for the conveners must entertain at their own expense
all attendants of the mecting. Naturally such meetings are rare.

12
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While the jat-patel is, so to say, the civil authority of the caste, its spiritual
head and guidc is the Mchtar sadhu or guru.  The Mehtar sadhus are recognised
as religious teachcers only by their own caste members, who also support them.
Every family pays about two rupees a year for the subsistence of their religious
tcacher.  The office of i Mchtar sadhu (who is allowed to marry) is hereditary.
He may belong to any of the Hindu sects whose religious tencts and doctrines
he expounds to his followers and supporters on occasional or regular annual
visits. He cannot well be called a priest though he acts as such on certain
occasions, as most of the sacrifices are performed by the head of the family
himsell. The services of the sadhu as performer of certain rites are required
only in weddings and funcral ceremonics.

Mehtars who—in greater numbers than the Census of India indicates—
have cmbraced cither Islam or Sikhism, submit themsclves to the religious
guidance of their new faith, and this the more readily, because they expect
from their change ol religion a certain improvement of their degraded social
status, since allegedly neither Mohammedans nor Sikhs acknowledge the
Hindu caste system.  However, it is hardly to be expected that even after
conversion the social stigma vanishes at once.  'The Mchtar Sikhs are looked
down upon by the other Sikhs who are not Mchtars.  ‘The same experience
Mechtars make when they turn Mohammedans.  But they arc confident that
once they give up their degrading profession, their children or children’s children
may bc accepted as cquals by Mohammedans or Sikhs.  With this I do not,
however, want toimply that the wish for a risein social status is the sole motive
for the Mehtars’ conversion to Islam or Sikhism.  Both Sikhs and Mohamme-
dans make rcligious propaganda among the low castes with the view to their
conversion, and the tcachings of Mohammed and Guru Nanak may have some
appeal to the religious spirit of the Mehtars.

The Hindu Mchtar gurus regard themselves as superior to the ordinary
Mchtars. In conscquence they do not inter-dine nor inter-marry with them.
A sadhu generally only marries another sedhu’s daughter.

Another caste official of the Mchtars is the hereditary keeper of their
gencalogical register.  He is called rao or bhat.  He makes his yearly round
in the villages of his charge and enters the names of the new-born babies and
newly marricd couples into his register against the payment of a small fce.
It is his job Lo sec that no marriages be contracted in a forbidden degree of
relationship.

The Mehtar rao is of lower rank than the ordinary Mehtar and generally
may not inter-dine and inter-marry with the other Mehtars.
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Since no barber of the Hindu Nai caste will cut the hair or shave the
beard of Mechtars, the latter have their own barbers (nai). But these are
only found in bigger places where the Mehtar community is large cnough
to support a barber. In small communities the Mehtars do this service to
each other. But cven in towns and market-places the barber has not sufficient
work and income, and must do sweeper work at least as a supplementary
occupation. Besides his barber work the zai is olten called to act as master of
ceremonics at important caste alTairs, at a wedding or funeral [east, at the
admission or readmission of « person into the caste.

_ The Mehtar barber too ranks lower than the ordinary Mehtar who
doces not cat nor inter-marry with him.  Since the number of barber families
is low, they find it difficult to observe the laws of exogamy. For this reason
first cousins of barbers arc allowed to marry. They may also inter-marry with
the raos.

MARRIAGE

Like all Hindu castes also the Mchtars practice clan cxogamy. Thus a
boy may not be married to a girl of his father’s clan, of his maternal uncle’s
clan, nor of his father’s maternal uncle’s clan. A widow, moreover, may not
marry a member of her late husband’s clan, except his younger brother who
has the [irst claim on her after his clder brother’s death.

Child marriage is the usual practice, but it is not strictly prescribed by
law. The wedding rites are the same as those prevalent among other low
Hindu castes. Bride and groom are anointed with turmeric (haldi) for seven
days previous to the wedding. The date of the wedding is fixed by a Brahman
or by a Mchtar magician (barwa) who announces the date when in trance.
The essential wedding rite consists in the couple’s walking around the wedding
booth (chauri).

Widow marriage is allowed and frequently practiced. If the younger
brother of her Iate husband allows it, a woman may marry some other man.
The latter must pay ten rupces Lo her late hushband’s younger brother and give
a bzulqucl to his caste fellows.

The marriage tics are not very firm and divorces conscquently are [requent.
If a woman clopes with another man, her lawful husband may release her
against a compensation. The amount of money which her lover has to pay
15 fixed by the caste council.  Some Mehtars are said to sell their wives, when
dissatisficd with them. A price is sceretly agreed upon between a woman’y
husband and the man who wants to marry her. On a certain day the man
takes his unsuspecting wifc (o the trysting place and hands her over to her new
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husband who pays the agreed sum then and there. If the woman does not
agree with this change of husbands, she usually runs away from her new hus-
band as soon as an opportunity is oflered. This practicc of the Meltars of
sclling their wives is considered disreputable ; but as it is not against the caste
laws, the caste council canrot take action against it.  Love affairs of Mehtar
women with men of higher castes, especially their employers, are not punished
by the caste council as long as the lawful husbands do not make a report.
The virtuc of Mchtar women is said to be notoriously doubt(ul.

Polygamy is allowed for any man who can support morc than one wife.
In towns and market places where women arc cmployed for sweeping and
cleaning the latrincs, polygamy is frequent, as thc women contribute to the
income of their husband. A Mehtar may not live in marriage with two
sisters, though he may marry them successively, i.c. the younger one after the
elder sister’s death.

The traditional joint family system is breaking up fast ; when the [ather
dies, the married sons usually scparate. A joint family is an cconomic asset
only at places where all the numerous members of such a houschold can get
employment. Small villages cannot support a single sweeper family, let
alone a joint family. TUsually several villages do themsclves together to
cmploy a sweeper for the removal of dcad animals.

RELATIONS TO OTHER CASTES

Though one of the lowest untouchable castes of the country, the Mehtars
are not without their own caste pride and do not thrust themsclves upon the
presence of other caste pecple. They generally keep in a dignified distance
when they have to appear in company with other people. A Mehtar will
eat the lcavings of other castc people’s meals, but he will not eat them in their
presencc, only in the privacy of his home.

No Hindu of respectable caste will touch a Mchtar, for his touch means
pollution.” A Hindu touched by a Mchtar must bathe. No one will sit with a
Mehtar on the same bullock-cart. If one has to give something to a Mchtar,
one docs not put it in his hand but on the ground, from where he can pick it
up. A Hindu may sit on the bedstead or chair which a Mechtar has used Defore,
but not if a cloth was sprcad on the bed or chair. No Hindu may accept
water or cooked food from a Mehtar, while grain or fruits do not fall under
the law of pollution. Nor is money, received from a Mchtar, polluting.
But household utensils which a Mehtar has touched must be washed.

No Mehtar is cver allowed t« draw water from the common village well,
he must get his water from a puddle or from the river. If there is no water-
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place in the vicinity and the Mehtar cannot afford to sink his own well, a
member of a pure castc must be engaged to draw water for him and pour it,
from a distance, into his vessels. A man or woman is monthly paid a small
sum of money (before the war cight to twelve annas) for such service.

Even Mohammedans treat the Nimar Mchtars as unclean because they
keep pigs and eat pork.

One cannot say, however, that the Mehtars are despised because of their
profession. It is rather aversion and a certain physical uncasiness which high
caste people feel in the presence of a Mchtar. It is, on the other hand, regarded
a lucky sign to see a Mchtar in the morning, especially if he carries his bucket,
but one prefers to see him at a distance.

There is scarcely a castc in India, however low, which does not look down
upon another which appears to be still lower. The Mchtars do not make an
cxceplion of this rule. They distinctly keep aloof from the washerman
(dhobi) whose food or water they will not accept, with whom they will not
smoke, for whom they will not cven work and, in particular, whose latrine
they will not clean. Balahis (wcavers and village watchmen), Mangs and
Basors (basket makers) are trcated in a similar, though more lenient way.
A Nimar Mchtar docs not accept cooked food or water from a member of
‘these three castes, because they eat the meat of cattle, a custom which the
Nimar Mchtars abhor, though in other rcgions of India they too eat beef
(Cf. R. V. Russell and Hiralal : The Tribes and Castes of the Central
Provinces. Vol. IV, p. 229, London 1916). The Chamars too, as tanners and
lcather-workers, are treated with disdain by the Mchtars because they derive
their livings from the skins of cattle. In recent time, however, the Mehtars
have somewhat toned down their haughty behaviour and now sometimes
accept the pipe, and even food, from members of these castes. Men and
women of these castes are accepted into the Mechtar community, but only
under the condition that they give up the habit of eating beef.

These castes, treated as inferiors by the Mchtars, are well aware of this
fact and retort by affecting a fear of pollution which often surpasses that of
high caste Hindus. Ifa high caste man avoids the touch of a Mehtar, a Balahi
for instance will keep at even a greater distance from him ; if a caste Hindu
throws away all the cooked food in the house which a Mehtar has polluted
through his presence, the low castc man will not only pour away cooked food,
but discard also all his carthen pots and the flour he had kept in store. A
low caste man who is beaten by a Mchtar loses caste and must give a banquet
to his caste fellows, to be readmitted.
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EMPLOYMENT

The traditional occupation of the Mchtars is that of swecpers and scaven-
gers in the streets and private houses. They also must remove the unclean
corpses of certain animals, like a dog, cat, squirrel, horse or donkey, the touch
of which would mean pollution to a man of higher caste.

For the sweeping of strects Mchtars are employed only in towns and market
places.  Insmall villages the lanes and paths are cleaned by straying dogs and
pigs, by birds, by the strong breezes of the hot season and the pouring rains
of the monsoon. The cleaning ol the public latrines, where such are to be
found, also requires the services of a number of Mechtars. The wages of
sweepers, employed by the municipalitics, are rather higher than that of low
servants.  Sull better paid are the sweepers who do work at the railway stations,
in particular at Khandwa and Burhanpur. But most ol the Mchtars find
employment as scavengers and latrine cleaners in private houses of towns and
market places. In bigger towns, like Khandwa and Burhanpur, they are
cmployed by the municipalities, but in small towns cach family pays a monthly
fee, ranging from one to six rupees.

The nature of their occupation explains why a great number of Mchtar
familics are, as a rule, to be found only in towns and large villages. It is only
there that they find proper employment. The Mehtar community of a town
is, in gencral, well organised and the arcas of work well defined to avoid unduc’
compelition and, as its result, a lowering ol wages. When wages are not
satisfactory, a strike is sometimes resorted to.  The total absence of canalisa-
tion and modern bath-rooms makes a strike extremely effective and causes
great inconvenience all round.  Thus the demands of the Mehtars are usually
quickly met and the increase of wages remains in force, till the sweepers them-
sclves begin to underbid one another to gain new customers. During a
strike no Mehtar will act as a blackleg, for he would be expelled from the castc
for such lack of esprit de corps.

In the olden times it was the privilege of the Mehtars to collect a small
contribution in kind or cash from cvery shop or store in the market (bazaar).
They simply could take themsclves what they thought was due to them. Even
today they still get a handlul of grain here and a fruit or some vegetables there,
but the generosity of the shop-keepers of old is a thing of the past. Again, the
private employers in the past used to give their Mehtars their out-worn
clothes and other things of little value, and occasionally, on feast days, even
a new loincloth or a veil (sari), but now employers pay them thcir wages in
hard cash and nothing more. The old familiar relation between employers
and servants has given place to a more distant and businesslike treatment.
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In the villages the Mchtars live in huts quite apart from the quarters of the
higher castes. Even the huts of the low caste people are at some distance.
In the towns and market places they usually have an arca assigned to themselves,
or they live in a compact community in the dingy cheerless quarters
provided by the Railway or Municipality. The reason why the Mehtars have
to build their dwellings apart from the rest of the people is not only the fear of
pollution, but also the habit of the Mehtars of keeping pigs. Now pigs are
particularly repulsive not only to Mohammedans, but also to most Hindu
castes. But for the town sweepers the rearing ol pigs is a source of good income.
The Mchtars cannot keep a great number of pigs in the outskirts of villages
where they might do much harm in the ficlds and gardens, but near the towns
and market places the pigs are fed on the oflal and refuse which the Mchtars
daily collect. Morcover, in the villages there is scarcely any onc outside the
Mehtar community who would eat pork, but in the towns such meat is sold
at a good price. At Khandwa there is a special shop where only pork is being
sold. Pigs are also exported to other big towns and cities of India.  In former
times much pork was sold to the British cantonments. A large portion of the
mcat is of course consumcd by the Mchtars themselves. Besides pigs, some
Mehtars also keep goats and fowls, which add to their regular income.

While comparatively large groups ol Mehtars are found in towns and
market places, only stray families of this caste live in the villages. There a
single Mchtar often serves scveral villages. T'he work of scavenger for the
few wealthy pcople of a village docs not occupy much of his time, it is for the
removal of the unclean dead bodies of certain animals, like dogs, cats, squirrels
and horses, that Mchtars are employed. In the villages such animals are more
numecrous than in the big towns, where, morcover, their removal is part of a
Mchtar’s daily routine work. But in small villages Mehtars arc often solely
employed for the purposc of removing the dead bodies of such animals from the
houses, ofl the lanes and paths, and out of the wells. The villagers generally
arrange with the Mchtar to pay him a fixed sum (adhao) for the whole year,
and the Mchtar must then be at their calling any time they require him.
‘The usual rate of yearly remuneration is from cight to sixteen seers ol grain
for every house of the village, landless labourers paying only half the amount.
If no such arrangement has been made, the removal of cach dead dog or cat
costs at least a rupec.

The peculiar position of the Mchtar in the villages is illustrated by the
following instance, out of my own expericnce. In a village about twenty
miles cast of Khandwa the dogs had increased at an alarming rate..  Always
hungry, they finally attacked chickens and cven calves. They entered the
houses when people were in the fields and devoured [oodstult kept there [or the
next meal. In the end they became a danger to babies and small children.
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In their predicament people called an official and begged him to shoot the
dogs. They themsclves could not kill the dogs, as it was against their caste
laws. The official came and killed twelve dogs in onc day. It was not to be
avoided that some of the animals crawled into the houses or cowsheds and died
thecre. The owners ol the houses or cattle-sheds which were invaded by such
unwclcome guests were now in a tight corner.  For not long ago they had
very inconsiderately refused to pay the annual wages of the Mchtar when he
had come to collect them. They had told him that thcy would pay ten rupces,
if nceds be, cach time his scrvice was required, but that they would not pay
him in advance. The reason for the villagers’ stinginess was that only a
few months ago a swceper had come to the village and promised to stay. He
had collected a good portion of his dues in advance, but soon afterwards he
had disappeared. The villagers unwilling to pay twice, consequently refused
to engage another sweeper. But now they were in urgent need of a sweeper
and feared that he would take them by their word. They could not hire
another cleancer, fer the Mehtars divide a district among themselves and
generally will not trespass into one another’s territory.

The Mchiar was summoned. When he arrived, he decclared that he
would consider nothing less but a rupec for the removal of each dog and in
addition the annual payment of his usual wages. Long bargains brought no
results. The matter was referred to the village headman whose house had
fortunately been suved from the invasion of a dying dog. He thus could
complacently advise the people cither to pay the cleaner or to remove the
dogs themselves. The villagers indignantly refused to do cither, and the
Mehtar withdrew. Other Mchtars were called, but they refused to come.
The next day the dead dogs began 1o putrefy.  The odour became unbearable.
The obstinatec Mchtar had again to be summoned, but he refused to come.
Finally, on the third day, a bullock-cart was sent to the Mchtar’s village and
hec was with diflicuity persuaded to come once more. The villagers had to
walk home, while the Mchtar drove the cart, as the high caste villagers could
not sit on thc same cart with the Mchtar and, on the other hand, could not
make him walk bcehind for fear that he would return hall-way. When they
arrived at the village, they promised to pay what the Mchtar had demanded
on his first visit. But now he demanded twice as much, taking advantage of
the situation. When the Hindus objected, he simply turned round and pre-
tended to walk away. At last the villagers surrendered and paid him what he
demanded. After the work was done, the Mehtar asked their pardon ; “but”,
he said, “I am a poor man, a Bhangi, and I could not aflord to miss my chance.”

When a dcg. cat, or &quirrcl,'dies in a housc, the Mehtar must be called
tc 1cmeve the Tacy. Wlile Prikmans generally do not allow the Mehtar
¢ 0 enter their heusces, but cemmard a small boy to drag the body to the door
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where the Mehtar takes it, other castes allow the Mchtar to enter and remove
the body himself. But then the house is polluted and must be purified. All
cooked food is thrown away, and the house receives a coating of fresh cattle
dung. Somc low castes, like the Balahis, feel that this is not enough : they
throw away also all the earthen pots in, the house and the flour ground for the
day. They even give an cxpiatory banquet to their caste [ellows in the village.
If a house is partitioned ol into several rooms, cach of which is occupied by a
different family, the high-caste Hindus feel content if the room is purified
which has actually been polluted by the Mehtar. But a Balahi regards all
the rooms under a common roof as polluted ifa Mehtar has entered any of them.

When a dog or cat falls into a well and is drowned, the well is polluted
from the moment the dead animal is detected in the water.  After the Mehtar
has removed the body, the well is abandoned for a period of five weeks. Then
a Braliman is called to purify the well. If possible, all the water, or at least
50 to 60 buckets of water are drawn from the well and poured away. Then the
Brahman performs his purification ceremony afier which water from the puri-
fied well is offered to all the people to drink. * Water from the well is also
carricd to the other wells of the villages and poured into them, as a sign that
the well is again as clean as any other well of the village. If the precaution
of pouring water from the purified well into the other wells were not taken,
some mischicvous people might refuse under some pretence to believe that the
well was properly purified and a lot of trouble might ensue. - But if the water
is poured into all the wells of the village, no one will raise a doubt whether
the well was properly purified, because in such a case his own well would
now be polluted as well.

ECONOMIC POSITION

In past times, when the number of Mechtars in the Nimar was small,
their economic position was not unsatisfactory. Since then their situation has
dcteriorated, due to the gencral depression, dearness, and a strong increase
in numbers not only through natural growth of the community, but also by
frequent accretions from other castes. The result is a sharp competition which
cannot entirely be climinated by the caste authorities.

The Mehtars maintain that the nature of their profession does not favour
the accumulation of riches. If some Mchtars have become rich, they have
acquired their wealth by a stroke of good luck or by other means, but not in
the honest practice of their profession. Some clever men may have done some
extra business by. lending out moncy or grain which they collected as their
dues. Since the interest for small cash loans and for grain is high, from 50
to 100 per cent, even a small capital would soon multiply. While other petty
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moncy-lenders lose much money by had debts, the Mechtars have their own
little methads (o assure themselves of repayment.  The threat of a beating is
usually enough to persuade a debtor to pay.  For being struck by a Mchtar
mcans scrious pollution which can only he washed off by giving a banquet to
the caste community. This would cost more than the debt usually amounts to.
Othcr Mchtars, it is alleged, help themselves to more income by drowning a
cat or dog in the village well, or by killing a squirrel and throwing it into a
housec. This could of course only be done occasionally without fear of
detection. .

Still, the . Mchtars® income is relatively high as compared to that of ather
dependent labourers in the district.  In the villages, many Mchtars are better
fed and better dressed than villagers who own ficlds, and in the towns the
display of fine clothes and rich ornaments which the Mehtar women don on
[estive occasions shows that the wages of a Mchtar, in general, are not so
inadequate.  Some Mchtars hiave even ficld propertly, and do some farming,
but without entirely abandoning their traditional occupation.  For a Mchtar
who would give up his profession and adopt another trade, would be outcasted
by his community.

Lately, however, a few venturcsome and ambitious individuals have
attempted, with more or less suceess, to foree the barriers which separate them
from the respectable Hindu castes. They have tried to acquire a better
cducation and to take up a more reputable occupation. A number of Mchtar
youths have joined the police, others have entered the army.  But the educa-
tion of the Mehtars still leaves much to be desired.  Since Iater reports are not
*available, I give the figures of the Census of 1931 : In 1931 in the whole Ner-
budda Division (to which Nimar District belongs), only 535 persons (504
males and 31 femalcs) were literate against 14.639 illiterates.  Only 3 persons
had a higher education. While the number of literates must have increased
in the last twenty ycars, therc is little chance that it has increased substantially.

The gradual introduction of the flush-system in toilels, canalisation,
mechanisation of street-cleaning and disposal .of refuse, will remove much
of the physical aversion which the average man feels regarding a sweeper’s
job. Itis to be hoped thiit, with the formal emancipation which the New
India has brought to the untouchable castes in gencral, the castes which
perform such low but necessary occupations as strect-cleaning will gradually
also obtain a more humane treatment by the rest of Indian society.



ANCIENT AND PREHISTORIC MAHARASHTRA
By
H. D. SANKALIA -

The early history of Maharashtra, as well of India in gencral, according
to historians, begins in the 4th century before Christ.  In 326 p.c. Alexander
the Great returned from India. Chandragupta Maurya ascended the throne
of Patilputra in 322 n.c. Within a few ycars, practically the whole of Northern
India, and parts of the South inclading the Deccan or Maharashtra came
under the sway of this dynasty. Who the local rulers of the Deccan at this
period were, we do not know for certain.  But about the 2nd century B.C.
Khiravela, the emperor of the Northeastern India, calls Satakarni, a king
of the Satavahana (Andhra) dynasty as the lord of Western India.

The Satavahana or the Andhra scems to have been an ancient family,
as it is mentioned in the Puranas, and in carlier literature like the Aitareya
Brahmana. They scem to have come to power immediately aflter the break
of the Maurya empire, and ruled not only in the Deccan, but also in parts of
Central and Southeastern India, as far as Mysore, until the 3rd century A.p.

‘The Satavahana history, ‘which is as good as the history of Maharashtra,
is based mainly on their coins and inscriptions and those of their contemporarics
viz. the Ksaharatas and the Ksatrapas.  ‘The inseriptions are almost all in the
caves of the Deccan.  From thesc it has been possible to prepare some sort of
a skeleton of dynastic, religious, social and economic history of the period.
This had been attempted by the late Dr. D. R, Bhandarkar.  But further we
could not go for want of fresh material. It was necessary, for instance, to
have an idea of the lile of the people—their towns and cities and their houses,
dress, ornaments, utensils, and a thousand and one thing of the daily life. No
amount of literature, cven il it were available, could give this idea. For all
these arc material objects.  In order to understand their use, shape and the
material of which they were made, these must be seen and handled. The
only way to get the evidence is to obtain it by a systematic excavation,

But archacological excavations are necessury for other important reasons
as well.  They alone can enlighten us by alfording a vertical sequence of the
periods that px(‘(_cd(_d and lollowed the Satavahana regime in Maharashtra.
Such a knowledge is especially wanted for the periods that prcucdcd the
Satavahana and Mlury:x rule. Except for the Puranic and carly inscrip-
tional references there is no data for this region.
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The Puranas and the carly Jain and Buddhist literature refer to the’kings
and kingdoms of Asmaka, Mulaka, and Vidarbha. Early inscriptions also
mention the first two. But thesc ]ungs and kingdoms so far have remained
a name only. We have no tangible proof of their very existance, let alone of
the details of the cultural life of the pcople. Untl something definite is
known of these kings and these people we may call it the Puramc or Proto-
historic period.

But what was the nature of the civilizations in Maharashtra before these
Puranic and late Vedic periods ?  Were these Aryan or non-Aryan ? What
was the nature of the culture of the period of which we have no written
records, not even scanty rcferences in our carliest literature ?  Such a period
is called “pre-historic”, as it is carlier than the period of written records and
literary references.

During the course of last 10 years, but particularly-this season, the work
of the Deccan College Post-Graduate and Rescarch Institute ‘at Nandur,
Madhmeshwar, Kolhapur and Nasik has thrown some additional light on
these carly historic and prchistoric periods. Excavations at Kolhapur re-
vealed the fact that about the beginning of the Christian cra, Kolhapur itself
was onc of the largest cities in Western India. Tt consisted of well built houses
of burnt bricks. (Plate I-II) Great carc was taken to prepare the found-
ations of these houses. Pebbles from the Panchaganga were brought and
.placed in alternate layers of sticky black and brown mud, also from the river
side. Over these the walls of brick were raised, not in any ordinary fashion,
but what in modern masonry may he called ‘““the English bond”. That is,
the joints of any two brick laycrs did not come exactly over one another,
but were definitely so arranged as to come at diflerent places. This would
ensurc strength to the structure. Each house had four rooms, including a
kitchen. (Plate III} The kitchen was always built in a special way. At one
end there were two Chils (firc places.) These were prepared by taking
three large pebbles, and then plastering them by mud and cowdung. But
this was not all. In order to prevent the ash from going outside the Chil,
the front of the Chal, where wood fucl was put was closed in by a clay
border. At the other end of the room there was a large storage jar, built into
the floor. The space between these two—uviz. the hearth (Chal) and the
Ranjan (storage jar), was paved with bricks, and cemented with cowdung and
clay. The houscs were roofed by most claborately made tiles. (Plate VII)
These are unlike “Gavthi” tiles but resemble more the ‘“Manglore” oncs.
The tiles had two holes at onc end. Iron nails were put into these and
fixed on to the wooden rafters. '

A

voo. . .
For want of further work, it is not possible to give more details about
the houses at present.
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At this period, most of the vessels of daily as’well as special use were made
of clay. Still the people did not lack variety. In Kolhapur pottery used
2000 years ago, we can sec almost all the types that we use today. There
were the dishes (t8¢s, khumchds, thali) of various sizes, also bowls (witis) and
jars (hindis). For rare or special occasions, just as we use German Silver or
stainless steel cups or vessels, the Kolhapurians, in fact all Indians, used fine
Roman vessels. Some of these seem to be for drinking wine, which we are
told by Roman writers of the period, was imported by India in large quantities.
Two such vessels—one small, high necked, and spouted vessel, and onc
small bowl were found in the kitchen floor described above. Contact with
the Roman world is also shown by the discovery in these houses of bronze
vessels, and Roman and Greek bronze figurines. (Plate 1V)

- The houses yielded large quantities of charred rice, rdgi or nachni, and a
small amount of gram (chand). The rice is exactly of the same kind as grown
around Kolhapur today. The discovery of grams is very interesting. It
proves that at Icast by the 1st century B.c., this grain was known in the Deccan.
So it must have been brought into India, at least some centuries carlier.

But this does not mean that the inhabitants wcre strict vegetarians.
They also enjoyed venison, t.e. deer meat. It is always a dclicacy. Com-
plete remains of a deer or stag were found in one of the houses.

How a man and woman of Kolhapur dressed cannot be said at present.
But that they used cotton clothes can be definitely said, as traces of these were
obtained.

As in all ages and countrics, the inhabitants decorated themselves with
ornaments. (Plate IV) Kolhapur has given a large variety of beads of semi-
precious stones, such as agate, carnelian, amcthyst, crystal, then stcatite,
ordinary clay and glass. Of these the last is important. In between two
layers of glass, the gold foils was cleverly inserted. Beside beads, there were
bangles made of clay, shell, bone and ivory. Gold also must have been used.

Tools and weapons werc of iron, (Plate VII) copper or bronze having
been replaced much earlier. From the available cvidence, it appears, that
the rotary quern (Ghanti) or jéta was not known or common. Instcad
grain as well as the daily Chutney and Masala were ground on a four-footed
saddle quern. (Plate VII) (Pata)

Kolhapur thus gives us an insight into the city lifc in Maharashtra,
about 2000 years ago. Members of the Satavahana and other related
families then ruled in the region. A number of their lead and copper coins
were found in the houses and in their foundations. It appeared from our
small and limited excavation that the city was founded right on the rock,
over looking the Panchaganga river. Its beginning did not scem to go back
earlier than the grd century B.c.
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To know the antecedents of this city life, it was necessary to dig at some
other site. Nasik scemed more promising. Its pcople, Nasikydh are men-
tioned by Panini. The Atharvaveda also rcfers to it, whereas from the 3rd
century B.c. and later it occurs in inscriptions. Though the Ramiyana and

Bhavabhuti do not refer to it, tl’.ldltlon associates it with the names of Rima,
Siti and Lakshmana.

So when a mound containing the debris of ancient remains was noticed
at Nasik, an excavation was planned there. Any excavation, however, small
requires a traincd stafl and moncy. The Institute had the former but not
sufficicnt money to conduct cxcavation for threc months. Whatever it had
done hitherto was with the gencrous donations from the Houses of Tatas and
Wadias, and with the small yearly grants from the University of Bombay.
LExcavations at Kolhapur were entircly financed by the State. This yeur
fortunatcly the University of Poona took the lead. Though in its infancy,
and much handicapped by want ol funds it came forward with a large
grant. Next to Allahabad, it was the sccond Umvcr51ty in recent years,
which encouraged archacological cxcavations under its auspices.

The mound at Nasik is situated on the right bank of the Godavari. It
is ncar the Lingayat Smashan, and is called ‘Juni Gadhi.’ It was believed
traditionally, which is recorded by the Bombay Gazettecr, that the sitc was
occupied and’ fortified during the Muslim period only and that the carlier
or the earlicst habitation at Nasik was in Panchavati, the sccond around the
Juni Gadhi, and the last, by the Murathas, where the city is at present, viz. on
the right bank to the Southwest of Juni Gadhi.

Our work which lasted for about three months at Nasik and the adjacent
regions viz., at Gangawadi, about 10 miles northwest of Nasik, and at Jorwe,
about 50 miles cast of Nasik and 5§ miles east of Sangamner in the Ahmad-
nagar District has put a completely new complexion on the history of Mahara-
shtra.  Kolhapur gave us the knowledge of how the city people lived, what
they ate, and drank and the vessels they used, how they decorated them-
selves, and what their foreign contacts—commercial and otherwise, were
about the beginning of the Christian cra. Nasik conlirms all of it. It showed
without doubt that this was the pattern of culture, all over Maharashtra.
The art of building brick houses was well known.  And at Nasik they built
houses with unusally huge bricks viz. 19 in. x 11 in. x 4 in.

No complete houses, as at Kolhapur, were found by us. But whatever
remained indicates the art of house-building. They had idea of sanitation as
well ; even the Buddhist Bhikshus who lived in mud huts.  For they dug soak
pits for kitchen and other refuse and lined it with pottery rings. The found-
ations of it were laid right in the virgin soil, about 25 leet deep. Therange of
the household pottery was as large and wider than that known at Kolhapur.
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It was a suiprise to find that the glass tvmbler in which water is drunk
tcday 1 d sipposad to ke of western origin was made thenin clay. (Plate V)
Wire was imported not enly in forcign vessels, but beautiful imitations were
nzCc of this shape Jecally.  One such has the decoration.of the external of
a coconut on a high necked clay vessel. (Plate V)

But more than confirming our knowledge gained at Kolhapur about
the city lifc of Maharashtra, Nasik showed further that though the historic
occupation began at Nasik about the 3rd century p.c. or carlier when people
using a finc black polished pottery came there, there was an carlier period
going back to a remoter antiquity.

The remains of this period are found 24 feet below the debris of the his-
torical periods.  Thiey lie in 6 feet of thick, black soil, known popularly as
cotton or Regur soil.  The remains consist of sherds of painted pottery and
almost complete vessels of soft powdery orange coloured clay and small tools
of stone, like chalcedony.

Exactly identical pottery and stone tools were found by us previously
at Jorwe, a village 5 miles cast ol Sangammer, on the river Pravara. The
site was brought to the notice of archacologists by Shri. Sali.  He published -
a short note in Bharat, which was brought to my notice by Shri. N. A. Gore
of the Poona University. My colleaguce Dr. M. G. Dikshit wrote to Shri. Sali
to show- him the Jorwe finds at Sanganmer while on lis way to Nasik. Previ-
ously Shri. M. N. Deshpande, Supcrintendent, Western Clirgle, had also
contacted Shri. Sali requesting him to serid him the finds. Thus by public
co-operation and the enthusiasm of scholars, one of the most important
discoverics of a by-gone culture was made in Maharashtra.

Jorwe is situated on the lcft bank of the Pravara about 5 miles Fast of
Sangamner. Popular tradition derives it from Jarisandhanagara. Until
a few years ago, there was no habitation on or ncar the ancient mound. But
the mighty floods of 1947 forced the villagers to move upwards, away from the
river side.  'When they occupiced the mound and began to dig there for laying
the foundation of their houses, and a number of other things, they soon came
across beautiful red clay vessels, which were unlike the modern vessels, and
were painted with decorations and so thin and well-made that they made a
metalic sound, when struck.  But the most astonishing thing was that a num-
ber of them had spours.  (Plate VIIT) Now such vessels are rarcly made and
used, particularly in Muaharashtra. The Mushims no  doubt use them,
but then their iypes are different. Besides these painted  clay  vessels,
occasionally large storage jars, decorated with spirals, and copper objects were
also unearthed.

We twice cxplored the site, and then dug there for a week. There is
no doubt now that at Jorwe we have the remains of a copper Age civilisation.
Though the inhabitants madc beautiful pottery, which was turned on the
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wheel and painted before firing, so that paintings have survived for hundreds
of ycars, they were still in a Stone and Copper Age. Copper they knew, but
used sparingly for large axcs, bangles ete.  (Plate VIII) Most of their tools
for cutting, like knives, sickles, gouges, etc. were made of tiny stone chips.
They are called microliths.  (Plate X) Just as when we cut a mango, and
get straight and curved chips and the stone remains, so these people very care-
fully. chipped a stone. Thesc stone chips were then further trimmed or
blunted on onc side or cdge, and hafied in a bone or wooden handle, and
kept in position by gum or some kind ol sticky material. A compositc tool
was thus preparcd.  As now, it consisted of a cutting blade or blades and
the handle. These composite stone tools are the prototypes of our modern
iron or steel knives, sickles, chiscls, etc.  The material has changed, but
the basic principle first discovered by Stone Age man has remained.

So far we have no data to fix the exact date of this Copper Age culture
of Maharashtra. Tew copper objects have been found, so far, in these parts
or South India. It was, therclore, belivved that only North India had wit-
nessed all the stages of man’s development from the Early Stone Age, New
Stone Age and through the Copper or Bronze Age to the historical periods.
But recent discoveries at Brahmagirt (where the evidence was very negligible),
then at Kallur in the Raclon District, and now at Jorwe where copper axcs,
bangles ctc. are discovered in association with painted pottery and microliths,
prove unmistakably that South India had also gone through the cultural evolu-
tion, which has been noticed in Notth India, and other parts of the world, e.g.
Egypt, Iran, Irac, Turkey, the Mcditerrarcan countries and Europe. Who the
authors of the Maharashtra Copper Age culture were, whether they were
theesame as the people who used copper tools and weapons in the Gangetic
or the Indus Valley can be discovered only by further work in Maharashtra
and clsewhere.  But without establishing contacts between the known and the
unknown, nothing can be said about the age and the makers of this civilization.

Evidence was also found to show that prior to this Copper-Stone Age
Culture two purcly Stonc Age Cultures flourished on the banks of the
Godavari. In the one (Stonc Age Culture) that immediately preceded the
Jorwe and Nasik painted pottery culture men made probably small tools of
stone only. Thcy were similar to, but cruder than those found at Jorwe.
These cruder microliths were [ound by us previously at Nandur, Madhmeshwar,
Kopargaon etc. in the gravel luyers on the "banks of the Godavari. So far
no other cultural remains of this purely microlithic period have been found.

The other Stone Age Culture, perhaps the carliest, was revealed
through unexpected circumstances. No amount of rcgular and systematic
search could have probably brought it to light. Near Gangawadi, about 10
miles north-west of Nasik a dcep tiench was cut for laying the foundation
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PLATE II. Remains of two Satavahana houses, Brahmapuri, Kolhapur.
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PLATE V. {a) Satavahana ‘Dining’ sct, NASIK. ‘T'wo bhowls
(vatis), dish (thalt), waler-pot ({pta) and tumbler.

PLATE V. () Earthen vessel imitating the external ol a cocoanut.



PLATE VI I'erracoua Figurine, Kolhapur.



PLATE VIIL. (a} Satavahana Tile.

PLATE VII.

{h) Salavahana Grinding Stone,

PLATE VII. (¢) Satavahana Knifc.



PLATE VIII. (a) Painted Pottery from Jorwe.

PLATE VIII. (#) Copper Axcs from Jorwe.
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PLATE [X. Section showing the tool-hearing and Luter deposits al Ginaaawaedi,



PLATIE N o Aieroliths Trom Jorwe.

PLATE. N, by Placolivhis vom Gangaw adi.
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of an earth work dam across the head waters of the Godavari. The engi-
ncers who were in charge of this project thought that they would soon strike
the basal rock, as owing to the peculiar formation of the Deccan, usually
trap, a lava rock, forms thc surface of the land, and the soil cover is generally
very thin.  But to their surprisc and disappointment and our good luck they
found that therc were over 60 fect of gravel, silt and other deposits, laid by
the past river and other agencics over the bed rock.

A study of these dcposits is very illuminating, as it tells us what had
happened in Maharashtra some three to four hundred thousand years ago.
The story seems to be this. After the formation of the land surface by the
cruption and spread of the lava a river had begun to flow where Gangawadi
at present is. It has its source in the Western hills, necar Trambak. To the
cast the surface, though not hilly, was not quitc plain. There were a number
of depressions. The river deposited its load, in the form of pcbbles, small
gravel, sand and fine silt into this depression.  Man probably cxisted at this
phase of the river formation, but we cannot say that he definitely did, because
this lowest deposit is not exposed to our view. The river then shifted its bed
for some time. But it again rcturned to the scene, and once again left its
traces in the form of pebbles etc. Man was dcfinitely present at this time.
For his tools of stonec, made with the help of other stones, used as hammer,
are found in these river deposits. (Plates IX-X).

Once again the river went away from Gangawadi. The climate then
probably changed. A thick forest grew up. For thousands of years these
conditions remained. So a thick layer of black soil was formed over the
previous river deposits. For some reasons unknown to us these times ended.
The climate was again as before.  The river once again began to [low over
the arca. The man who made stone tools was also there, living on its banks.
This river gradually went on raising its bed, depositing finer gravel and sand.*
When the last phase was reached the First Stone Age man disappeared from
the scenc.  Men probably of other race, a maker of tiny tools, came as these
arc found at Nandur and other places on the Godavari. After this stage the
river once morc left the area and has not rcturncd until the present day! So
once again a black soil was formed over the latest river phase. This forms
the surface soil in the Deccan.  Over this grew up the Copper and Stone Age
Culturcs at Nasik, Jorwe and a number of other places in Maharashtra.

The serics of layers revealed by the dam cutting at Gangawadi is a history
of river aggradation, river capture and the formation of new river beds.

* Further work this season has shown that the Godavari then swaved to and fro over a broad
bed of probably a mile or more in extent, and filled up 1he depressions at places with fine silt,
ant{::hcrs with gravel, pebbl=s and lilt, and in addition staining them with coal black vegetation
roatter.
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It means in simple language that the rivers do not remain at the same
place as we sce them today.  This has happened not only at Gangawadi,
but at Nasik proper and probably all over Maharashtra, and other parts of
India. At Nasik, there is definite evidence to show that the river had once
raised its bed and flowed at least Go leet above and about three furlongs away
to the south-cast of its present hed.  This was probably due to decrcasing
rainfall.  'When it increased the flow of the water became fhaster, so the river
gradually cut out a ncw channcly whiclh is the present river bed at Nasik.
The huge gorge at Tapovan was also formed, perhaps violently, at this time.

The tools of man which are [ound in the ancient river beds at Gangawadi
arc cxactly similar to thosc found in Karnatak and Gujarat.  I'n Gujarat they
are also found in such decp deposits. T is, therclere, very likely that the
Early Mcn in all these regions were contemporary. It is calculated that this
was at lcast 3,00,000 years ago. In Maharashira, howcever, we can follow
Man’s progress to civilization as shown above, up to the historical period.
The details are lacking at present.  But we have a time table.  This is briefly
as follows :

1. Buildings of the Muslim Pcriod .. .. c¢. 1600 A.p.
at Kolhapur and Nasik

2. Buildings and cultural
rcmains of the Andhra

Satavahana Period .. .. c. Ist century A.D.-

at Kolhapur and Nasik 3rd century sB.c.
3. Nothern Black Pottery .. ¢ 300 B.c. and

at Nasik carlier c. 500 B.c:.

4. Painted pottery,
microliths and copper .. ..
tools at Nusik and Jorwe .. .. ¢ 1000-2000 b.c.

5. Microliths at Nandur
Madhmeshwar, Niphad and
Nasik . .. Late Stonc Age
c. 5000 n.c. or carlier.

6. Palacoliths

Old Stonc Age tools at .. .
Gangawadi, ncar Gangapur,
Nasik .. .. ¢ 3,00,000 and earlicr.

Such a time table is not available for other parts of India. It seems,
therefore, to be the good luck of the Poona University that its very first
venture in archacological excavation should prove so successful.



REVIEWS OF BOOKS

Verbal composition in Indo-Arpan (Deccan  College Dissertation  Series, 6).
By R.N. Vale, M.A,, Ph.D.

This well planned, comprehensive and methodical study starts  from
the present linguistic stage—the use of verbal composition in the  modern
Indian languages (philologically called New Indo-Aryan, or NIA) and traces
the genuine verb-composition back through the Pali-Prikrt stage (= Middle
Indo-Aryan, or MIA) o the Sanskrit-Vedic pgriod (Old Indo-Aryan, or OTA)
and to its TA origins. A special chapter gives i clear idea of the similar
phenomenon in the Dravidian languages in *order to clucidate the question
whether the rich and living verbal composition active in NIA is due to
Dravidian influence.

Taking this question first, we think that the author does prove his point—
that the verbal composition of NIA has its roots inside of the oldest stages of
OIA itself, and that the tendency towards that kind of composition is a trend
of development and even of progress of the TA languages which need not, and
indeed should not, be explained by a simple direct borrowing from the Dravi-
dian speeches.  Yet, on the other hand, the whole development of IA, both in
language and in culture, being what it historically was in reality—a continuous
process of “‘blood-transfusion” between the Arya invaders and the non-Aryd
substrata — it would be unadvisable to go to the other extreme, to which the
author seems to incline, ol considering the IA process as an independent
parallel devclopment. It should be carefully noted that the non-Arya
influence began at the oldest stages which we can trace in the IA, including
the hoary Rgveda itsell, “orthodox” claims to the contrary notwithstanding !

1

The fust elements of verbal composition were indeed there in OlA, but
the reason why it developed into such a lively and enriching linguistic factor
was undoubtedly the influence of the (chicefly at least) Dravidian substratum,
It is something similar to the phenomenon of the lingual-cerebral sounds
in Sanskrit. The language possessed the lundamental factors in its native
structure, but it only assumed the full panoply of these sounds under Dravidian-
substratum influences. To believe with our author that the Dravidian langua-

ges might have developed the verbal composirion after the A is rather adven-
turous.

The careful analysis that the author makes of the real, as against the
mere formalistic, mcaning of “composition” carries conviction, though it
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may be granted that there are degrees in its process — degrees which are
reflected in the different stages of unity still transparent in the Vedic “devata-
dvandvas”, ‘‘aluk”-compounds, ctc. Even the author’s own types have
a very varied unity of composition, some being rather on the outskirts of it,
or even questionable. But the real unity of the verbal compounds is especially
striking and obvious in the cases when it is so clearly nothing but a simplifying
and stream-lining of the old grammatical technicalities and virtuosities that
could produce the so telling “desideratives”, ‘“‘intensives”, etc. in one single
word (itself the product of an Indo-European and Pre-Indo-European process
of synthesis !) — which shows how evidently the new composite expressions
were a unit of thought in the language sense of the OIA speakers.

The typographical presentation is praiseworthy as is also the general
accuracy of the romanised tramsliteration of the IA words and texts. This
romanisation was an eminently sensible thing to do in order to simplify the
typesetting, which otherwise would have becn a veritable nightmare. Itis a
step in the right direction, if only from the practical point of view, and we
congratulate the Institute for its courage and broadmindedness in these days of
antiquated chauvinisms. The worst dyed-in-the-wool anti-romaniser would
get the object-lesson of his life if condemned to type-set this thesis without
romanising.

Ch. VI (“Historical evolution in MIA and OIA”) was of special
interest to this reviewer. Hence the following remarks. The reference on
P. 236 (a) : “Wackernagel, 21, 786, should read : “II, 1 ; paras. 76, 78.” On
the same p. and foll. the subtitle to (a) (i) is missing : “With the acc. case-
ending in the first member”, and the word “with” should be prefixed to the
following subtitles up to (iv) ; the additional (v-a) should be justified by the
subtitle “With apparent case-ending”, and the reference to Wack. II, 1 repeated
and specified. On p. 243 the list corresponding to Bhattoji’s classification of
compounds should have the same numbers (1) (2). . . instead of the confusing
I, II... and the subtitle “Noun-noun” added to (1). As for II—or, as it
should be, (2)—it ought to have the corresponding subtitle buit nof “Noun-verb”
(as given previously) since pra, pari, para, & cannot be termed nouns in English !

One more point. The present reviewer has always demurred to the
quotation from the Ramayana (here on p. 257, 14), “cakre fobhayitum purim”
being given as an example of “kr” in an “inceptive” sense ; he believes that it
possibly belongs to the following (No. 15 here) “kram” : cakre for “‘cakrame”—
it being a solecism due to the same poctic licence that out of Jjagme from gam,
over ga, created the (only epic !) adhi-jage. So also from kram, over an (imagi-
native only ?) krd, cakre for cakrame—possibly helped by the kram-forms with
Jong root-vowel. Of course the Ramiy. Commentator duly completes the
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phrase into ‘“‘cakre_yatnam’, for he could not admit that “Valmiki” would slip
so badly....A more natural explanation is to consider cakre Sobhayitum as a
periphrastic causative of the type gantum akarot, noted by Bergaigne (s. Renou’s
Grammaire Sanscrite, 11, p. 473), which really is a legitimate successor of the
Vedic use of kr with the dative inflinitive (which was later discarded for the
—fum form, but which our author would have done well to add) in phrases
like ‘‘agnim samidhe cakartha” as given by Whitncy, Sanskrit Grammar, p. 352,
para. 982, b.

To sum up : 'this is a typical example of the scholarly work bcing donc
at the Deccan College Postgraduate Research Institute under the inspiring
and expert guidence of Dr. S. M. Katre, who is the right kind of Guru to
train the new generation of Indian resecarch workers in the balanced and
fruitful synthesis of the best in both the Western and Eastern scholarship.
To the author and to his guru : fivdh santu panthinah !

A. EsTELLER

Caste in India. Its Nature, Function, and Origins. By J. N. Hutton. 2nd
edition. Pp. X 4 315. Oxford University Press, 1951. Price Rs. 10/-.

There is certainly no dearth in books on the Indian caste system. A recent
Indologist in America claims to have compiled a list of over five thousand
published works dealing with this subject. If Prof. Hutton’s slim volume of
only 190 pages—the rest of the book is taken up by long appendices, a dctailed
glossary and index—had to be republished only five years alter its first cdition
by the Cambridge University Press, it must have its special merits,

The book indeed deserves well for its conciseness, its clear and systematic
arrangement of a bewildering abundance of facts. It presents the reader in a
short outline with a clear and compact description of a fascinating subject.
Another distinction of the book is the well-balanced and impartial attitude
which Prof. Hutton displays throughout in dealing with his subject and
his success in giving us a well-documented, all-round picture of the caste
system and its role in Indian social and cconomic life.

The book is divided into three parts.  The first gives the general back-
ground, with an outline of the racial elements which constitute the population
of this vast sub-continent of India as a whole, and area by arca ; the second
describes the structure, strictures, sanctions and [unctions of the caste systein
throughout India ; and the third examines the various theories which have been
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’
ventured to explain this institution which in its importance and influence on
all aspects of Indian life is unique in the world.

The author readily admits that his book does not deal exhaustively with
the subject.  This would require a whole encyclopaedia. His book is an outline,
and many readers will prefer it to bulkicr volumes just for this reason.  Bat
on the other hand, its very compactness makes it vulnerable to attacks from
other experts on the question of caste. For the sake of concisencss Flutton
often unduly generalises facts which only hold good for a certain area or for a
certain group of people; at times he is incorrect or incomplete or over-empha-
sizes fcatures which are of less importance.

This charge is especially true of Hutton’s sometimes rather olThand
sketches of the races and peoples of India (in his InLroducLory and in chapters
2 to 4). The picture which Hutlon attempts to draw in a few sentences of
each tribe or caste often appears incorrect or beside the point.

I would, for instance, aflix a big question mark to most of what Hutton
has to say about the Bhils (p. 21). Hutton’s remarks are probably based on
old reports about the Bhils which were more colourful than scientifically exact.
I wonder if Hutton has seen W. Koppers’ recent monograph on the Bhils
of Central India (Die Bhil in Jentralindien. Horn-Wien 1948, and by the same
author : Monuments to the Dead of the Bhils and Othet Primitive Tribes in Central
India and in co-operation with I. Jungblut: Magic Songs; the former
published in Annali Lateranensi, Rome Vol. VI, 1942, and the latter in
Intern. Archiv . Lthnographie, Leiden Vol. XLIII).  Koppers would
scarcely agrec with Hutton that the Bhils “vencrate the horse above other
animals, but their chicf festivals are those in honour of the dead. They are
invetcrate believers in witchcralt. . .”” and so on.  What Hutton has to say
about the plly<ical character of the Bhils (“They are a smallish, swllrlhy
race. . .}, is scarcely correct in the light of 1 \I'ljumd;u s recent lcscarch in
Gujarat (D. N. Majumdar: Race Realities in Cultural Gujaral. Bombay
1950, p. 24 and by the same author @ Races and Cultures of India.  Allahabad
(without date), pp. 56-57).

On page 22 Hutton writes of the Baiga that they *‘are probably the most
ancient survival that still retains a tribal consciousness. . . their marriage
system has features that suggest a survival from some long-abandoned sysiem
of marriage classes analogous to those of the aboriginal Australians.”  Hutton
probably was led astray by V. lilwin who in his monograph (7he Baiga.
London 1939) failed to mention that the Gonds have the same marriage systcm
and that the Baiga most likely have adopted their present marriage customs
from the Gonds (Cf. M. P. Buradkar : Kinship among the Gonds. Nagpur
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Univei<ity Journal ]940-1\‘0. 6, and by the same author : Gond Marriage.
Nagpur University Journal 1944 No. 10).

T'urther, Hutton’s view can scarcely any longer be upheld that the “Baiga
and Gond arc not dissimiliar in physical type, and the same applies to Korku,
Korwa, and other jungle tribes of this' area.” Mecasurements which W.
Koppers had taken in 1939 of Gonds, Baiga, Korkus and Nahals prove that
thesc tribes arc not of uniform physical type (GIL W. Koppers: Zum
Rassenund  Sprachen-Problem in India. Die Sgrache. Vienna 1949. Vol. I,
pp- 233-234). Nor do the Mundas “form one people with the Kharias ;
Hos, Kols, Bhuiyas and others.”  (p. 24).  They differ not only in physical
type, but also in their social and rcligious culture.  Hutton, following anti-
quated sources, places the Doms of the United Provinces alongside the tribal
groups (pp. 34 and 35), “but on anthropometric and scrological evidence
this is difficult to uphold. On the one hand the Dom approach the Kshattriya
in stature, sitting height and other characters, on the other they show close
relation with the Chamar. .. Whatever be the cultural status ol the Dom,
their dissociation from the tribal groups. . . is definitely established.” (D. N.
Majumdar :  The Racial Basis of Indian Social Structure. The Tastern
Anthropologist. Lucknow 1949. Vol. II, p. 149). Hutton, however,
scems to be on more familiar ground in Assam, for he avoids similar sweeping
statemcnts when he speaks about the tribes in this area.

Perhaps owing to his method of describing the tribes and castes of India
arca hy. arca, the significant fact escaped Hutton’s attention that most low
castes of Middle and Northern India, as for instance the Maliars, Kolis,
Balahis, Koris, Chamars, ctc., comprise a morce or less uniform racial and
cultural group. It is in these castes that we must search for the remnants of
the pre-Aryan and pre-Dravidian population and culture of India.  But I
doubt il we shall ever discover among them much of the Australoid elements
of which Hutton spcaks on page three of his book.  Recent anthropometric
rescarch by Dr. Majumdar does not support Hutton’s statement that the
Australoid type *“is very widely spread all over India, particularly among the
lower castes and humbler classes of society.”

Chapters 5 and 6 on the structure and strictures of caste, as also the follow-
ing chapters on its sanctions and [unctions, arc so good that they more than
make up for the deficiencies in the survey of tribes and castes.  They give a

clear and succinct picture of the complicated workings of the caste system in
daily Indian life.

The problem of the origin of the caste system Hution approaches with
great caution first by a description of analogous institutions clsewhere. After



112 REVIEWS OF BOOKS

that he deals with the traditional explanations of the origin of the caste system
as found in the Hindu scriptures.  Then he discusscs the theories put forward
by various Sociologists and Anthropologists. In the concluding chapter he
advances his own opinion about the origin of caste. He finds the key for this
problem in the belief in soul-stufl or life-matter (mana). It may indeed to
some cxtent have contributed to the origin of caste in India.

I consider it a distinct defect of the book that Hutton relegates the descrip-
tion of the untouchables (whom he calls ‘Exterior Castes’) to the appendix
(A). Atlcast in the revised sccond cdition this chapter should have found a
morc prominent position in the body of the book. The ‘exterior castes’
cannot be dealt with in an appendix ; their existence is a problem which is
connccted with the very essence of the caste system. No treatise on caste in
India can be complete without paying special attention to this question. For a
more adequate and up-to-date study of the untouchables Hutton could with
some profit have consulted the reviewer’s monograph, ““The Children of Hari”
(Vienna 1950, 463 pp.) which for the first time describes in great detail the
life of an important untouchable caste (the Balahis).

Hutton’s appendix B “Hinduism and Primitive Religions™ is only loosely
connected with the question of caste. It is no doubt very interesting, though
many details could be disputed. But since it has no direct bearing on the
problem of caste, it should have been left out.

The bibliography is far from completc. At least some of the most im-
portant recent books with a bearing on this subject should have been included.
I personally think that Hutton would have found J. E. Sanjana’s Caste and
Outcaste (Bombay 1946) very stimulating.

The glossary (21 pages) and the index (20 pages) must be welcome to all
students of this book for their completeness and minuteness. The two maps
at the end of the book will be of some help to readers with only a superficial
acquaintance with the geography of India.

S. Fucus

The Blue Annals. By George N. Roerich. Pp. XXI 4 397. Calcutta :
- Asiatic Society of Bengal, 1949.

Dcb ther sngon po or “The Bluc Annals” is onc of the most important
books on Tibctan history. The author is the Tibetan monk Gos lotsa ba
gZhon nu dpal, who compiled the work between 1476—1478 A.D. The book
shows very preciscly how a Lamaistic scholar understands history.  According
toa typlcal Buddhistic pattern he has to dcal with the history of Buddhism
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only and all the other facts must fit into this scheme. History and science as
indcpendent and distinct objects were despised by the Tibetan monks, who
call these studics “ajig rten pai chos”, “wordly doctrine’”” (in a sinful meaning)
in contradiction to their “lhai chos”, “spiritual (holy) doctrine” which means
Buddhism only and no other religion.

The first part of the translation comprises the beginning of Buddhism
until the preaching of the Tantras ; book I to book VII of the Deb ther sngon
po. The story of the Gautama family begins with the pedegree of thousands
and thousands of kings. Finally the king Karnika had a son called Gautama
who became an ordained monk in his early youth. Accused of having had
intercourse with the courtesan Bhadri and then killing her, he was impaled by
the order of the king. Suflering this horrible pain, the sage Asita approached
him and asked him to produce a son. ‘Son’, said the sage, ‘recollcct
your past expcriences (of sexual life).” Gautama replied ‘I am tortured by
dcathly pain, how-can I rccollect it ?’ The sage then caused a rain storm to
fall, and drops of rain fell on Gautama’s body. A cool wind touched the body
(of the suffcrer), and his pain was alleviated. He recollected his past experi-
ences, and two drops of semen with blood fell on the ground. These drops
changed into two eggs, and ripcned in the heat of the sun.  They then burst
and two male children camc out, and hid in a ncarby sugar-cane grove.
Gautama, tortured by sun heat, passed out. . . Because they (the two boys)
were born [rom sun rays, they became known as Siryavamsa or Solar race.
Because they were the sons of Gautama, they were called Gautamas (descend-
ants of Gautama), (The Blue Annals, p. 7 ). This is the story ol the family,
Gautama. It is an example how Lamaistic scholars form the pattern of royal
lineage or other descent by fantastic reports and unimaginable legends.

aGos lotsa ba begins the record of the Tibetan history with the story how
Gautama Buddha visited Tibet seven times in order to become the creator of
the Tibetan country and people. In this manner the fate of Tibet was to be
connected with Gautama from the first beginning. -aGos lotsa ba himself
admits that “The above account is only a fiction” (op. ¢it., p. 36). The material
with regard to the beginning of Tibetan history which the author of The Blue
Annals could collect is very scanty. All the myths and traditions ‘of the
Tibetan people were suppressed by the Lamaists and are thus lost for ever.
This prejudice of Buddhist scholars has done much harm to the history of Tibet.

Even if they pretended only to compile “Church history”, they should have had
some historical sense.

- The seven books of part one are : 1) The beginning of the story of the
Buddhist doctrine ; 2) The later spread of the doctrine in Libet ; 3) The
early translation of the Mantrayina Tantras ; 4) The ‘New? Tantras ; 5) The
venerable Lord Atisa ; 6) Madhyamika and Nyaya ; 7) The preaching of
the Tantras.

16
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We must be very grateful to Dr. Roecrich for his excellent . translation
work. Any onc who ever translated such Tibetan originals, rcaliscs how
difficult such work is. The Royal Asiatic Socicty of Bengal did well to
publish The Blue Annals in her monograph series.

M. HEeERMANNS

Muktesvarakyla Mahabhirata— Adiparva (Khanda 1). Edited by’ A.K. Priyolkar.
Pp. 20436+ 244 |- 10. Thakurdwar, Bombay : Marathi Sarisodhana
Mandal, 1951. Price Rs. 5.

Very few people in Maharashtra know the aims and objccts of the Mara-
thi Sanisodhana Mandal founded in Bombay on Ist February, 1948, under
the patronage of the Government of Bombay.  The main objects of this Marg-
thi Rescarch Institute are the critical editing of Marathi texts and the pre-
paration of a Dictionery ol Marathi language on historical principles like the
Oxford English Dictionary. To begin with the Mandal has started the work
of the critical editing of Marathi texts.  The volume under review is the first
fruit of the research activities of this Mandal started four years ago.

Shri A. K. Priyolkar, the cditor of the present volume and the Dircctor of
this Mandal, is & well-known rescarch scholar in the field ol Marathi literature.
His application of the principles of Textual Criticism to the Marathi texts was
very much appreciated by the late Dr. V. S. Sukthankar in 1935, when Shri
Priyolkar presented to him a copy of his critical edition of the “Damayanti-
Svayarwara” of Raghunatha Pandita.  In fact Dr. Sukthankar looked forward
to many critical cditions of Marathi texts prepared by Shri Priyolkar under the

patronage of learncd bodics in Mabarashtra.  The preparation of critical
" cditions of texts is not an casy work.  The collection of manuscripts and their
systematic collation under the guidance of an expert cdlitor is a work-of consi-
derable expense requiring a high degree of scholarly vigilance and patence,
which are gencrally absent in an average editor.  As Dr. Sukthankar observed
at the time of the Silver Jubilee of the B.O.R. Institute on 5th January, 1943,
“Good printing costs money, good editing cosls money and good editors cost money.”
The protagonists of Marathi literaturc should ponder over these remarks of
Dr. Sukthankar whom wt regard as the Iather of Indian Textual Criticism.

The responsibility of learned bodies in this country is very great. Itis their
duty not only to patronise individual rescarch workers but to do rescarch them-
sclves by undertdking literary projects and cxecuting them with cfficiency under
the guidance of competent scholars. It is also the duty of Government to give
substantal financial aid for such projects, which bring honour to the country
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and its rulers. We are happy to find that the Hon’ble Shri B.G. Kher, the pre-
sent Chief Minister of the Bombay Stafe, has been all along conscious of his
duty towards literature ever since he assumed office as the Chief Minister of
the Bombay State which bristles now with many Universities and learned bodies
of status and standing.” It is, therefore, inthe fitness of things that the Hon’ble
Shri Kher should write a very encouraging foreword o the present volume, as
the Marathi Smidodhana Mandal owes its very existence to his solicitude for
the advancement of research in the ticld of literature, Sanskrit, Marathi,
Gujarati and Kannada.

Mukteivara (born A. D. 1609) is a very popular poct of Maharashtra.

He was the son of the daughter of Saint Ekaniitha, who has exercised tremen-
dous influence over the people of Muiharashtra by his voluminous wrilings,
mainly religious and devotional.  Shri Priyolkar has, Ltherefore, done well in
taking up for critical editing the five Parvans of his Makibhdrata (Adi, Sabha,
Vana, Virata and Sauptika) so far available.  'The present volume contains the
constituted text ol Chapters 1 —12 ol the Adiparva together with an elaborate
critical Introduction {pages G-32) which discusses all problems connected with
the text and its author.  None is more conscious than Shri Priyolkar of the
limits of his textual rescarch, which is strictly based on the mnuscript material
available to him. He quotes with approval Dr. Sukthankar’s remarks : “It
will, therefore, be prudent not to expect too much from the first critical edition,
nor Lo claim too much for it.”  "This is the correct attitu le of a research scho-
lar towards the problems of his research and we are happy to note that Shri
Priyolkar, having done his best in the editing of the volume under review,
invites brother workers to improve upoa it in the light of new material that
may be discovered by them in future years, The writer of this review still
remembers the opinion of the late Dr. M. Winternitz expressed during his visit
to the B. O. R. Institute, Poona, in 1922, about the duties of a critical editor of
texts.  Alier listening to the view expressed by some scholars that the Institute
should wait till all possible inaterial i the edition of the Mahidbkdrata has been
collected during a long period o [ollow, Dr. Winternitz observed :—*“No "
Europcan cditor would agree to wait for eternity in the hope of completing his
collection ol manuscript material for the text he intends to edit.  After having
obtained such material from known sources he must complete his edition based
on the material gathered, leaving the task of improving his edition on the
strength of new material to the future generations of scholars.”

In the preparation of the present edition the editor has made use of two
printed cditions and eleven manuscripts of the text.  The value of this material
has been bricfly indicatéd by him in his Introduction. We await with eager-
ness his promised discussion and evaluation of this muterial in his Introduction
to the last part of the Adiparva.



116 REVIEWS OF BOOKS

Lovers of Marathi literature should render financial support to the lau-
dable work initiated by the Marathi Sathshodhana Mandal, Bombay, under the
able guidance of Shri Priyolkar, whose present edition of the first part of Muk-
tedvara’s Adiparea augurs well for the future of this Mandal. We confidently
hope that the Government of Bombay will not only give increased financial
aid to this Manda] but make a spccial grant to it to enable it to organise the
work of a Marathi Dictionary on historical principles, which is at present
badly needed by all research workers in Indology.:

P. K. Gope

The Ancient Khmer Empire. By Lawrence Palmer Briggs. Pp. 295. The American
Philosophical Society, 1951 § 6-00. '

Ever since the discovery of the architectural marvel of Angkor interest in
the history of the Indianized kingdoms of the Indo-Chincse Peninsula has been
steadily growing. The efforts of Bergaigne, Aymonier Maspero and Coedés
have thrown-much light on the mystery of the Khmers and a systematic study
of inscriptions has led to the cstablishment of the Khmer history on the terra
Sirma of well-attested ‘and documented facts. The material, thercfore, is now
sufficiently extensive to attempt a comprehensive history of the Khmers and
this is what forms the contents of the pages of Mr. Briggs’ volume on the
Khmer Empire.

The volume presents a detailed history of the ancient Khmers from the
period of their early beginnings to the time of the [all of the Angkor kingdom.
This history is divided into the three periods of I'unan (Ist cent. A.D. to circa
550 A.D.), the Chenla Period (circa 550 A.D. to 802 A.D.), and finally the Kam-
buja or Angkor Period (802 A.D. to 1432 A.D.)—thus covering the life-story of
the land through roughly fifteen hundred years. And this history is not just
political history, though it provides the frame-work; for, along with the history
©of reigns and events, the interpretation of trends in religion and art is very
successfully attempted. Considering the very range of material, inscriptional
and otherwise, the author has performed his task well and as the subject is
the origin, growth and decay of one of the most remarkable manifestations of
the Indic civilisation, the book makes a very fascinating reading as well.
The contributions of Saivism and Vaignavism and the influence of the Devardja
cult on the art of the land are all properly assessed, though discussions in appro-
priate detail on the political and social institutions of the country during the
period, their organic relations with the Indian institutions and the modifica-
tions undergone within the Indo-Chinese milieu would have certainly been
valuable additions to the volume. The causes of the fall of Angkor are stated
to be building frenzy, loss of revenue and labour supply and the conflict with
Thai. A wise choice of apt quotations, 58 figure reproductions, 17 plans and
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22 maps along with an exhaustive list of inscriptions and bibliography make the
volume indispensable 1o cvery .student of the history and culture of Greater
India. For the scholar it will appear as an admirable attempt at bringing
scattered material on an important subject within the compass of a single
volume, and as such it is a handy reference book.  The printing and get-up
of the volume leave nothing to be desived.

. B. G. Gogruare

Khotanese Buddhist Texts. By H.W. Bailey. Pp. IX-}-157. London : Taylor’s
Press, 1951. 30 s. nct.

The present volume contains parts of the Buddhist literature of Khotan.
The Manuscripts [rom which these texts are cdited were discovered by M.
Aural Steinsome forty years ago and the publication, therclore, will be eagerly
wel-comed by all students of Buddhism.

The volume contains parts of the {amous Sﬁr;lr_ngnma-samidhi-sﬁtra,
the Sudhana-Avadina, the story of Asoka and Yadas and Asoka and
Kunila, the tale of the merchant Nanda, a summary of the Pragfiya-Paramita
complex, the Bhadrakalpikd and the Aparimitayul sitras as also Sumukha
Sitra, the Buddhist verses of Prince Teiim-tichi, a Desand, Homage to the
Buddhas and another siitra in verse form. The Vimalakirti siitra, the
Mafijudri-nairatmya-avatara-siitra and a part of a Vajrayina text arc as
yct unidentified. The Sumukha siitra corresponds to the Sumukha-dharani
of the Kanjyur, Rgyud 13, 416 v-424 r(Narthang). The collection,
therefore, is fairly representative, offering as it doces specimens of Mahiyanist
and Vajrayinist texts as well as compositions by Prince Teiim-ttchi
and Prince Tcii-syau. The importance of the volume in the task of the under-
standing of the development and expansion of Buddhism in Central Asia nceds
no emphasis. The volume will also be of great help in the study of the develop-
ment of the North-West Prakrit and Buddhist Sanskrit languages. The texts
belong to the period ranging from the 8th to the 10th centuries A.D. and a
comparitive study of similar texts of the same period would repay richly.
The cditor intends to publish a subscquent volume containing a translation
and a commentary with details of the manuscripts in use, which would, indeced
be eagerly awaited. As it stands the present volume in itsell is a rich contri-
bution to the literature on Central Asian Buddhism.

B. G. GOKHALE

Les Inscriptions d’Asoka—(With translation and commentary {n French). By
M. Jules Bloch, Professor au College de Irance, Paris. Published in
the series called ‘Collection Emile Senart, Pp. 5-8 (Preface) 4+ 9-11
(Bibliography) -+ 13-88 (Introduction) 4 89-172 (text of Inscriptions
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transliterated with French translation and. notes) + 173-216 (Index
of words in the Inscriptions alphabetically arranged), map of India in
-Asoka’s times and table of contents, 1950.

This is a very uscful and handy edition of all the Inscriptions of Asoka
on rocks, pillars cte.  Eminent orientalists such as Senart, Bihler,
Woolner, Liders have dealt with these inscriptions at length in scholarly
works. But thesc arc not casily available and are costly. Professor Bloch’s
objeccts in bringing out this book are two, viz., to supply the long-felt want of
an casily accesstble and handy work on the unique inscriptions of Ajoka and
point out the obscurities in their interpretation that still exist. The text is
principally that of Hultzsch in the Corpus Inscriptionum Indicarum, vol. |
(Oxford, 1925). He has made one important innovation, viz., he has given
the double consonants which are never marked in the original inscriptions.
The wranslation (in French) has been made as close its possible to the original
text.  The commentary has two objects in view, viz., linguistic and historical.
With regard to the linguistic part, his main concern is to fix the place of
Asoka’s language in relation to Pali.  The historical part of the Introduction
has been reduced to what is absolutely indispensable. Lo those readers who
require deeper historical knowledge about Asoka and his times the learned
Professor recommends the work of D¢ La Vallée Poussing L'Inde au temps des
Mauryas. The important conclusions reached in the historical part arc that
there is great difference between the figure of Afoka that emerges from a study
of the inscriptions and that which the Buddhist Literature presents, that vir-
tucs which Adoka wishes to propagate in his edicts are not exactly those that
arc peculiar to Buddhist works on doctrines and discipline, that it is not casy
from the inscriptions to visualize thoroughly the personality of Adoka which is
very complex, and that the iuscriplionq make one think of such ancient Luro-
pean Emperors as Marcus Aurelius, Constantine, Charlemague.  The linguis-
tic part of the Introduction deals with the Phoneiics, \Impholo 'Y, b)nmx
and vocabulary of the inscriptions and the conclustons reached are that there
were three dialectal regions of India in the times of Adoka, namely, the centre
and Bast, the North-West, and the West, that the language of Pataliputra is
the prototypc of the M.lg.ldlu ol the ¢ lamcal drama, Lhuugh some forms in the
dramas (that are scveral centuries later thun the inscriptions) are carlier, such
as ahakam, while in the inscriptions we mect with hakam.

From the Indian student’s point of view it may be said that the appeal
of this work would have been far greater and more wide-spread, if the learned
author had included along with the Irench an English translation of the
inscriptions.  As it is, this is an excellent edition of the inscriptions of Asoka
for beginners in the study of the ancient edicts of one of the greatest rulers

of men.
P. V. KANE



NOTES AND NEWS

THE FATIMID JURIST NU‘MAN AND HIS BOOK,
THE PILLARS OF ISLAM

The illustrious Cadi Nu‘man Ibn Muhammad was born in the last
decade of the third century A. 1. (tcnth century a. p.) at Qayrawin in North
Africa. Originally a Maliki, he became in turn the Cadi of Mansiiri’ya,
Tripoli, and later the Chicl Cadi of Cairo during the rcign of al-Mu‘izz,
Fourth Fatimid Caliph. Hc was the founder of Fatimid Jurisprudence, a
histofan, author and judge, and reached the highest rank in the Da‘wat
in his time. He was the author of Da‘d imw’l-Islam (The Pillars of Islam),
the leading text-book of Fatimid Jurisprudence. He died in Cairo in_a. H.
363/a. p. 974, and so great was his rcputation and status that the Caliph
himself, al-Mu‘izz, led the funeral prayers.

The Pillars of Islam is a work in two volumes and is considered the classical
compendium of the Law as understood by the Fatimid Jurists. It was for
two centurics the corpus juris of the wide-spread cmpire of the TFatimids and
throughout the last eleven centurices, it is recognized as the lundamental work
on Shari‘a by all scctarians who belong to the Fatimid School of Islamic Law.

On an examination of the Fatimid legal system several peculiar character-
istics arc to be noted.  First, it is in reality a one-man system ; in other words
it is the creation of Nu‘min alone and hardly any other jurist has attained
the first rank. In fact, the Fatimid tradition is that it was not Nu‘min who
alone composed the book, but he wrote in consultation with Imam Mu‘izz
himsclf; the personality of the two being completely submerged in onc cntity.
Thus the work of Nu‘man is supposed to be a miracle of Imiam Mu'izz, the
Imam finding an cloquent mouth-picce in his great Cadi and propagandist
(da?) Nu ‘man. Secondly, the style and form of the Da‘@ i is more akin to
the carlicr Hadith literature than the later works on the law. Practically
all the traditions are reported from Imiim Ja ‘far as-Sadiq.  Thirdly, the Fati-
mids make no distinction between Usil (First Principles) and Fur@’ (Appli-
cations of the Law) as in Sunnite or Shiite Jurisprudence. Generally the
Shari‘a laws are divided into two distinct classes. The first is called the Roots
of the Law—the Usiil ; and the sccond is the Branches of the Law—the Furi’.
This distinction is not known in Fatimid Law. Fourthly, the Da‘d’im represcnts
a complete fusion ol Shiite thcology with Sunnite law. For instance,
the first book of the first volume deals with Waldya, which means the devotion
and obedience duc to the Imdms descended from the Prophet and generally
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to the members of his house, the Ak’ ul-Bayt ; whereas the rest of the law is
based on Maliki and Shifi‘t principles. It is, therefore,. certain that upon
an cxamination and study of this work, our present classification of Law
into Sunnite and- Shiite will have to be revised, and a new classification based
upon historical, social and national considerations will have to be formulated.

Thus the Da‘G imw’ l-Islim is of the highest value for the historical study of
Muslim Law.

And lastly, an examination of the book will also give an insight into the
social and cconomic condition of Egypt during the I'atimid regime and will
thus pave the way for further researches into the history, culture and philosophy
of the Fatimid branch of Islam, represented by the different groups of Ismailis
existing in the world. .

Mr. Asaf A. A. Fyzee, the former Ambassador of India in Egypt, has
prepared during the last scven years a critical edition of the Arabic text of first
velume of the Da @ im in India. During his stay in Egypt the work has been
printed and will shortly be published by the well-known publishing house
‘Dar-ul-Maaref’ (Sharia Maspero, Cairo). It consists of 466 pages of Arabic
text, an Arabic introduction of 23 pages, English introduction 23 pages and
indexes about 30 pages.

Mr. Fyzee hopes to publish the second volume in the next two years,
Hec is the author of Qutlines of Muhammadan Law (Oxlord University Press, 1949).
He has been invited by the Rockefeller Foundalion to visit the United States
during ‘ 1952 1o ; lecture on Muhammadan Law in the Universities of Yale,
Harvard, Princeton, Columbia, Chicago and McGill (Toronto).

P. V. Kane
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REGULATIONS CONCERNING CONTRIBUTIONS TO THE JOURNAL

1. A paper may be offered by any Fellow or Member of the Society.
Papers by Non-Members must be communicated through a Member.

2. A paper offered for publication should be completcly ready as copy
for press, i.c., type-written on one side of cach sheet and prepared in accord-
ance with regulations printed below, and should be sent to one of the Editors
of the Journal.

3. The Editorial Committce will determine whether a paper shall be
printed, and, if printed, in what form.

4. Every paper consisting of more than 10 pages of type-script or manu-
script should be accompanied by summary not exceeding 200 words in
length. .

5. Contributors are earncstly requested to use the system of translitera-
tion now adopted by this Society.

6. Titles of books cited should be given in full at the first citation ;
thereafter reference should be made by using anly significant words in the
title, but with suflicient clearness to avoid doubt or confusion. Uniformity
of abbreviations must be observed throughout the paper.

7. Titles of articles in periodicals should be cited in quotation marks ;
the name of the periodicals should be printed in italic. The following abbre-
viations for the Journals of the principal Oriental Societies should be adhered
to :—Ep. Ind., Ind. Ant., JA., JAOS., JASB., JBBRAS., JRAS., WZKM.,
ZDMG. Volumc and pagination should be indicated as in the following
examples :—ZDMG. 27, 369 [T. (Zcitschrift der deutschen morgenlindischen
Gesscllschaft, volume, 27, pages 369 and following.)

8. The greatest possible conciseness in their papers is desired of contri-
butors for the sake of economy. Additional printer’s charges for altcrations
other than corrcctions of printer’s crrors must be borne by the contributor.

‘ 9. The indiscriminate use of Oriental characters along with Roman
being very undesirable from the points of view of both printer and reader,
only longer quotations from Oriental languages will, as a rule, be printed in
non-Roman character.

10. Thirty off-prints of an article arc supplied to cach contributor free
of charge. Further copics, if desired, may be obtaincd by giving due notice
to the Secretary and on payment of a small extra charge to cover the printing
expenscs.
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