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YAVANESVARA AND UTPALA
By
P. V. KANE

In my paper on ‘Varihamihira and Ttpala’ contributed to the Journal
of the B.B.R.A. Society, New Series, Vol. 24-25 for 1048-49, I drew particular
attention to the views of Yavanas and Yavanc$vara referred to by Vardaha-
mihira (pp. 19-20) and Utpala. Utpala on Brhajjatake 7.9 states that one
Sphujidhvaja wrote a work on Jitaka after the beginning of the Sanka era, that
there were Yavana teachers who wrote before Sphujidhvaja, that Varihamihira
mentions the views of ancient Yavanaciryas (that preceded Sphujidhvaja), that
he (Utpala) had not seen the writings of the ancient Yavanacaryas and that he
had only seen the work of Sphujidhvaja. Since then I have been trying to
secure MSS on Jataka attributed to Yavanas. In Dr. Haraprasad Sastri’s notes
on Palm.leaf MSS in the Library of the Maharajon of Nepal (J.A.S.B. Vol. 66
pp. 310-12) there is a brief account of a complete copy of Yavana-jatakn. From
the extracts of the end of the MS (which have some gaps) it appears that in the
vear 91 (Vignugraha) of some cra,! Yavanesvara translated from his own language
into the Sanskrit language Yavana Horasastra, that king Sphujidhvaja rendered
the translation into 4000 Indravajra verses in the year 191. Owing to unsettled
conditions in Nepal, I have not becn able to secure either this Nepal MS or a
transcript, cven after several months of correspondence.t Therefore, I turned my
attention to other MSS of Yavana-jitaka. I have been able to find about a dozen
MSS described as Yavana-jitaka. All of them are different from the Nepal MS
and some of them difler wmong themselves. It is not nceessary for the purposes
of this paper to describe these MSS at length, but it would not he out of place to

! Looking to all the circumstances I conjecture that the era was probnblj Gupta.

t While this matter was in the press, the Indian Ambassador at Khatmandu, through the
goad oflices of Prime Minister Pandit Jawaharlal Nehru, has been nllowed by the Nepal
Durbar to make for my use a Devanaguri transcript of part of the MS. (which is
written in the Newari script).
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refer to them bricfly. In the cataloguc of the Bombay University’s Sanskrit MSS
collections prepared by Prof. Devasthali, there arc two MSS, No. 502 and
No. 503, the first being called Yavana-jataka and the second Laghu-Yavanajitaka
of Yavaniicirya. The first is incomplete and has only 86 folios, all being
damaged in the left hand corner. In the first it is said that sage Kasyapa
asked Yavana sitting on his thronc about the astrological results of being born
on one of the five items in an almanac (paficingn) viz tithi, vara, naksatra, yoga
and karana. The Laghu-Yavanajitaka in Prof. Devasthali’s catalogue has 79
folios and begins and ends abruptly. In the Anandiérama collection of Sunskrit
MSS at Poona, there are two MSS, Nos. 1891 and 8205, that agree except in a few
nmatters and describe themselves as setting out the astrological results of
Yavaniva-jataka. In the Decean College collection of MSS lodged at the
Bhandarkar Oriental Institute there are two MSS of Yavana-jataka (D.C. No. 380
of 1882.83, and D.C. No. 558 of 1899-1915). The first is incomplete, the first 50
folios being wanting. Tt is an old MS dated Saivat 1621, Sake 1486 Philguna
$u 1 Thursday (i.e. 1565 A.D.). The seccond is a valuable MS, though some
portion at the end is lost. In the colophon it is described as Vrddhayavana-
jataka and is also called Minardja-jataka composed by Yavane$variaciryn. The
India Offiee has a MS of this Minardja-jatake described in the catalogue of the
India Office Library MSS, Vol. II, p. 1096, No. 3073. Through the kindness of
the Librarian I was able to have this MS brought to the Bombay University
Library. It contains no date of copying and the D.C. MS No. 558 of 1809-1915
also contains no date of copying. In the Oriental Institute at Baroda there are
two MSS of Vrddhayavana-jataka or Minarija-jataka, one of which (Accession
No. 9183) was very kindly placed for my usc in the Bombay University Library
by the Director Prof. G. H. Bhatt. This MS was copied in Samvat 1891 Sake
1756 (i.c. 1834 A.D.). In the Scindia Oriental Institute at Ujjain, I was able fo
read a MS of the Vrddhavavana-jataka of Minardjn (Register No. 9503). At the
end occurs a verse, about the date of copying the MS viz., the seribe called Lala
copied the MS in Snka year 1449, the cvelical year being Sarvajit in the month
of Asiidha on 9th tithi and on Sunday.?

I have very carefully compared the four MSS wiz., that in the 1.O. Library,
the one from Baroda, the D.C. MS No. 553 of 1899-1915 and the MS at Ujjain.
They all agree very closely (except for a verse here and there) and are probably
copies of the same original, but not of each other. The reasons for this opinion
would be rather irrelevant for the purposes of this paper. The prevailing metre
in the work is Upajati or Indravajra. There are 144 Aryd verses, a few Anustubh
verses and one Sardilavikridita (at the beginning of the Rajayogadhyaya).

 qaTediF AT W 158R (sic?) wafa=gfadad |
et AER [F] gfeasregas: 1 qares= should be equal to 1449,
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Utpala in his commentary on Brhijjataka 1.5° quotes from Yavanesvara
twelve verses describing the appearance! of the Rasis and the animals, land-
scapes and objects over which they are supposed to rule.

I have discovered that these telvc verses are all found in the four MSS of the
Vrddhavavana-jitake of Y avanacarye Minardja described above.

I cite below cightecn verses from the MSS., three verses preceding the twelve
about rasisvariipa and three following them.

One verse’ at the beginning of the chapter on ‘dreams’ that ocecurs in all
the four MSS is: that (Science of) prognostication which bears witness to the
actions of a man done in his previous lives and which was propounded by
Brahmi in various forms was abridged by Minarijn, the sovereign lord of
Yavanas and made more substantial.

sTToETg AW 18
A9 FIATITH e
ge2 faury st fram dgRe fraadssgam o
T T g A T EETEe R i
g qEHfeg ATEd R swfud g o
& wymeen frger s fafasa a:ﬁmmmuau

3 weedt w2t frad &g qEler ST AL AHRY TARE: |
AT TEELEAT FAT T FAT AGT: FATHAGAT: EAT q9 || Fgoorras L 5

* Utpula notes that. these descriptions in Yavanesvara are helpful in guessing the place
where an article lost or stolen may he found.

SUT FEUT SNIAHAFEY FSSTEA (AIHHATed | IHINTS) qaaaS: aaTEa:
"< FF 1 fol. 233) of Baroda Ms., 234a of D.C. No. 558 of 1899-1915,
folio 217h and 218a of S, which interpolates a half verse between the two-
half verses, viz., T&g fargemt a@@: s=™@ @ fadigewr fadiwams.  This
appears to be a mistake of the copyist, who took up the half verse from
the next verse.

N.B.—Only important variations arc noted. B stands for Baroda MS, 1.0. for Indiu Olflice
MS, D for the Deceun College MS (No. 558 of 1899-1015) of the ¥rddhayavana-jataka, U for
Utpaln’s Com. on the Brhajjiataka und S for the Scindia Oriental Institute MS.

O sfTotaTg AW | XY gEaaaea® fBEAA | occur at the beginning of both B
and 1.0. S has =Rt 79: | A 49 BE@ 1; D begins s 7: |
sNAETTOEd AR | ANROEFEE qH: | S5 T AW
Verse 1—1.0. g<Efaard; D-and S gezdt faury
Verse 2—read g+/\ALrsit® for & HaT=i®
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qT qEHH A 9T gt sere fefadr safea: |
at areraaq wwe faus T auT TEg aFsaETR 130
AT BIAT AGEATIG: Foeq 74T AL QR )
SIS NERIES L Tt BN ENCIE R e b1k B TRA))
qurgfoeg gfaay fidhr: @ arasvsma faung: |
A feamgemt Fdeemt = fagrogf: usn
AR e ST SR |
SAd! Afaferre R faeEfareT: nan
%[ FFraFfacrgaear aauaar fafgragd:
Frargfemft qar Jargarat 7 fagrarfa nen
fageq &% gaawm: oI ISIRATELET: |
qETEE g g E-REd v fraasaa: uc
TEGFT T FI0 F47 Aweai T qesfAfT gaf< |
Fronder w53 fourg: @amgeeidataenifa: nan
et gaTrge wew: fega: @ anisfzafeaa
FSTE Fronug ATeAE T A rAaEEn A 1¢on
sTHseERY IPTHiaTeEg NF: TAHGIERRT: |
EfeeawfrarAfaaeiFse e ngn

Verse 3—1.0. yaife:; B gafw:. U reads garFaF1R. B and S add after verse 3
‘o FrEICRITaRTOf R |
Verse 4—B fiTfasmi=aaiarE
Verse 5—1.0. fagromt; U sdtgemmtaamafa: |
Verse 6—U fagst g, . maew; 1.0, maAfafas @ft; UD argafa...
Wadao; U arqmfaeasedn
Verse 7—U fafgara arg:; U [@rgarade
Verse §—U gaasaat; 1.0., D aifzareriagrafae; U amfasamarasigio
Verse 9—B 5307 #qT1 Aear o1 fassfufa; D and U a7 aYear; LO., S and D
FremaeTa seY; U aagaer.
Verse 10—1.0., D s@mdionquysd gatfaamEr; 1.0,D. awasw wfu:;
B soEEmne; U qEemdraeuagreaaraifEmaaae T .
The latter half of v. 10 is corrupt ; B probably had sE@T™ before
it, but omitted it while copying. iLWﬁ"’ makes some sense.

Verse 11—B and 1.0. read faared; U sasivea)...q2%; U qfiadediiso.
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gt Ae! ZAIPATIETAIgES HAAIG; |
gafeaaereaameart (f ?) Farermerarfa: ng
ATSTAT AT AR T 9T |
e ErRaSTaaTE g gfee: ngin
wa q o [rae geal T aESRIEg O |
TR RFHRG Ao rsFgafama 1LY
% § WgaHeaIf: Fee qiY wfaat afessy |

g quafgsraafaRdraaaTaQ () famma: ugyn
T AEATESTFATE 99 WA FERATHTGOET: |
TENFA AT TR TAISHSAT TIIHS aq N
e fafgd wanfs awifer fafgd aerem
FA GA: T TN sq&q arrfaafasada ngen
I [ TUYTE TZEAA R A=A |

7 3 TR A aaEd W fagd fage faged: uten

These interesting verses may be translated as follows :—

(1) Salutation to thee, to the pure Sun, that is the three Vedas (that rests
on the three Vedas), that at the time of the creation of the world is Brahma,
that is Siva at the time of final destruction (of the worlds) and that is Acyuta
(Visnu) for the continued existence (of the worlds) and that is always all-pervad-
ing. (2) That Sastra on astrology which the ancient sage’ (Brahma) declared
to Maya consisting of one hundred thousand verses was closely reflected upon
by Minardja by the help of his own intcllect and abridged only into eight

Verse 12—1.0. qurgeeiado; D and S qugese; U aWeaamiagIrenias-
tmwﬁw D and S gwfeerd.

Verse 13—1.0. o Togaeaqde; U alzmasaSifaaral.
Verse 14—B,D,1.0 read ﬁ'ﬁﬁ@o while S reads GI'E‘:(‘GQ?FI’ U amaf: for

grm:; U geRigHe...efe; B,1O. Fﬁﬁiﬁ‘l's‘ﬂﬂ'lﬁ [EEEED)
This reading spoils the metre. D reads Fﬂ"hﬂv:ﬁm'a'

Verse 15—U reads fafgaY for #fad) and s@gr=amfasma:. This last is
preferable. B,D,S,I.O. read o qaﬁﬁam Then it must be
corrected into o tiﬂ'(rrm:.

Verse 16—All except S read HITH o.

7 Verse 2—Brahmil is often spoken of as ‘ancient sage’ (purino munih);

compare—faigag 1 ‘faaig TwemgRwE o gt i 0
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thousand ($lokas). (8) As o lamp discloses an object in piteh darkness, so
this Sastra mokes manifest the writing engraved on the forechead (of a man) by
Brahma, (writing) which is the mother of everything that springs from one’s
actions in past lives, (4) The first (rasi) Mesn which has a form similar to a
ram has been declared by the ancients as the head of Kila, it is the receptacle
(or site) of goats, ewes, their paths, caverns, mountains, thieves, fire, metals,
mines and jewels.® (5) The sccond (risi) is well-known as having the form of
a Bull and as the mouth and throat of the Creator, it is the territory (i.c. it
has under its control) of forests, mountain peaks, elephants, herds of cows and
agriculturists. (6) The third (rasi) is Mithuna (Twins, Gemini) that carry (in
their hands)a Vina (lute) and a mace, it is the region of the shoulders and arms
of Prajapati, it is the territory of dancers, singers, craftsmen, women, sport, love
and gambling.® (7) (the rasi) Cancer is the 4th and has the form of a crab
dwelling in water; it is laid down to be the region of the chest (of Prajipati);
its territory is fields under water, wells, sandy banks, and the goddesses (or
Apsarases). (8) The ancients speak about the Lion on a mountain as the fifth
(ra&i) represcnting the region of the heart of Prajapati, its regions (i.c. its
dominion extends over) are thickets, forts, cnves, forests, mountainous regions
and forests on level land.1® (9) Those that are wise about Kila declare as the
6th (rasi) Kanyd (Maiden, Virgo) that sits in a boat in water, holding a torch
in her hand; it is the stomach of the Creator and is the territory of grassy
plots, women, love, crafts. (10) A man sitting in a market holding a Balance
(Tula, Libra) and articles for sale represents the region of the navel, the waist
and the abdomen (of the Creator); it is the territory of clean (or whitc things),
Vina, market, a city, roads, encampments of traders, and high growing ecrops.
(11) the 8th (rdsi) is in the form of a Scorpion in a hole and is declared to he the
region of the penis and anus of the Creator; it is the territory of caves, holes,
crevices, poisons, stones, ramparts, ant-hills, worms, boa-constrictors and snakes.
(12) A man carrying a bow (Archer, Sagittarius) whose hind quarters arc those of a
horse is said to be the thigh of the Creator of the world ; it is the territory of level
land, of things cast about pell-mell, of things that are huddled together, or thosc
that use aphrodisiacs, of those that carry weapons, of diamonds, chariots and

8 Verse 4 —axigfafax himself mentions the limbs of Kila, “FoTHA
TAFAMATN EHSAEIET Ao e gTe 95 qaisf Sga |
JrfeEsaAr  AREEOTTE e AT TREl TR ete. 1 IgSIE
L. 4. A9 and 99 are the head and mouth of FT& and so on.

? Verse 6. It is dilficult to construc Sﬁﬁhﬁ with the following words.

ng we read qq-;i-qﬁg;rq:ro ?

b Verse 8. It is rather dillleult to translate without tautology all the words in the 2nd
half. The reading m‘ﬂ;ﬁir might mean *region containing palanquins’.
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horses.!’ (13) The tenth is laid down to be Makara (Capricorn) in water with
the forepart of a deer; they desire him to represent the knee of the Creator; the
tenth (rasi Makara) is declared to have as its territory thickets on rivers, forests,
lotus, loveliness and crevices. (14) The ancients speak of the 11th (risi) which is
an empty jar (Aquarius) on the shoulder of & male as representing the shanks (of
the Creator); its territory (lit. country of foundation) is all reservoirs of water, bad
crops, birds, women, vendors of wine and gambling.’® (15) The last risi is a pair
of fishes (Pisces) in water, they are declared to be the excellent feet of Kala; it (12th
rasi) is (it governs) the holy land of gods, dvijas and places of pilgrimage ; it dwells
in rivers, seas and clouds. (16) The ancients say that all this world known as
immovable and movable has its essence in the sun and the moon; its birth
and decrease arc seen here; the same applies to the circle of stars also as that
(circle of stars) has those two (sun and moon) as its soul (or essence).
(17) Its first half (of circle of nuksatras) beginning with Magha belongs to the
sun, the other half beginning with Aslesd is the Moon’s; the sun distributed the
naksatras among the planets and the moon also did the same in reverse order.
(18) Two houses are assigned to Mercury, Venus, Mars, Jupiter and Saturn;
the learned (astrologers) should carefully lay down the fruits ( of astrological
aspects ) among them (the planets ) according to the rules.

Utpala says that he had seen the work of Sphujidhavaja on Hora-$astra, but
he deos not say that he had read the work of Yavanicaryn Minardja. As a matter
of fact, four MSS of Minaraja’s work contain the twelve verses about the charac-
teristics of the twelve rasis that are quoted from Yavancsvara by Utpala.
Therefore, I guess that the same descriptive verses about the twelve rasis occurred
in the work of Sphujidhava, probably based on older works which were used by
Variha-mihira and also in Minardja’s work. When the MS from the Darbar
Library comes to my hands, I may write on this matter again. The object of
the present paper is to announce the discovery that the very same twelve verses
which are quoted from Yavanesvara by Utpala on Brhajjitaka 1-5 oceur in the
Vrddhayavanjataka composed by Yavanacirya Minarija who is described as the
overlord of Yavanas.

11 Verse 12, It is difficult to consture all the words of the latter hall. I have made an
cffort to give some meaning to each word.

12 Verse 14. I must confess that the reading adopted for the 2nd half is purcly conjec-
tural ; no single MS supports it.

Verses 17 and 18 explain why in Astrology the Sun and the Moon have only one house as
their own ( svagrha ) viz. Simha (for the Sun) nnd Crab for the Moon. The Siraha-rdsi comprises
the naksatras Magha, Purvd nnd a part of Uttard, while the Crab has Aslesd (the presiding
deity of which is serpent ), Pusya and a part of Punarvasu. The Sun, being lord of Simha,
gave the next rasi ( Kanya ) to the planet nearest to it after the Moon viz. Mercury and the
Moon did the same in the opposite direction; therefore Mercury is the lord of Kanyi and
Mithuna ; Venus of Tuld and Vrsabha, Mars of Vricika and Mesn and so on.
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The name Minarija is not necessarily non-Indian but it is not possible to
shut our eyes to the fact that Menander, a Grecco-Bactrian king has been
identified with Milinda of the Buddhist work ¢ Questions of Milinda’. Minurija
may be a Sanskrit rendering of a foreign word like Menandra. In the Bajaura
Casket we have an inscription of the reign of king Minadra dated on the 14th
day of Kartika ( vide E. L Vol. 24 pp. 1.8); similarily in E. I. Vol. 27 p. 52
here is a reference to Menedrasa ( of Menedra ).

Supplementary note

After the paper was printed ofl' I reccived from the Nepal Durbar, through
the kind oflices of the Prime Ministecr Pandit Jawaharlal Nehru and the Indian
Ambassador at Khatmandu, the Devanigari transeript of the palm-leaf Ms. of
the Yavanajitaka of Sphujidhvaja in the Newdri script, pp. 2-10 and 98-102.
The manuscript in the original appears to have gaps and is incorreet in many
places. This work is entircly different from the Yevanagjataka of Minarija
described in my paper. The important point, however, is that the twelve
verses about ‘radisvariipa’ are the same in the Nepal Ms. and two verses, viz.
16 and 17 in my paper are also the samec. Utpala says that he read the
Yavenajateka of Sphujidhvaja (and not of Minariija) and then quoted these twelve
verses about ‘rasisvariipa’ from Yavancévara and Sphujidhvaja is also called a
king and Yavanesvara in the Nepal Ms. at the end.

Cf. T TN fARaETT AATET agaa: ST |
TRfTEae A A[E@ T T gEAShIfE T

The Ms. (which I eall N) enables me tn show the following various
readings :—

V. 4—N reads @TIfasms@saxiigo, V. 6—N reads fagqd qiftd and y[wriaar:.
V. 7—N reads wafufgw=gd: ond Farga wafafawmf. V. 9—N reads
afagaf<r and mfasfeafaar. V. 12—N reads o THIgESEAYRA: and FHEITY.
V. 14—N reads g auFRaAged. V. 15—N reads Fteey qr&t fafedy afess: and

TiEETEaard:. V. 16—N reads qRTEPNN=T~ &1 wwoss. V. 17—N
reads guifq AMRTEAAISAUTH and Gnfor FT=aTfor ST,

P. V. Kane



HASTINAPURA AND INDRAPRASTHA IN ANCIENT INDIA
By B. C. Law

Earlier and later capitals of Kururasira—a description of Hastinipura.

Hastinipura and Indraprastha were the earlicr and later capitals of the Kuru
kingdom. Hastindpura was hallowed by the birth of the Pandavas and Kauravas.
According to Pargiter the people of Hastinipura were not Kurus. But the name
Kuru ol the royal family was extended to their people and country according to a
common Indian usage.! Hastindipura was a rich, prosperous, and populous city,
where alms were casily obtainable. Close by there was a big and beautiful lake,
full of lotuscs, swans and cranes. It can be surmised to be the Dvaipayanahrada
(riddham ca sphitam ca ksemamn ca subhiksam cakirnabalgjanamanusyam...tasmin
ca nagare mahdhrada wpalakumudapundarikehamsakaranduvacakravalkopasobhito
ramaniyah)®

Founder of the city. Different names of the city.

Hastindpura or Hastinapura wns named after king Hastin, great grandson of
Bharata Dausyanti.® Panini appears to know it as Hastinapura (Na Idstina-
phalaka mirdeyah—VI. 2.101). The Mahdbharata (Vol. I, p. 380 on Panini II.
1.16) offers the illustration ** anugangam Hdistinapuram.”® According to the
Mahdabharata (Adiparva, Ch. 95, v. 34) Hasti, son of Suhotra. Luilt the city of
Hastinapura, hence it eame to be so named (ya [Hasti] idam Hdastinapuram sthipa-
yamdsa etadasya Hastinapuratvam), Hatthipura’ which was another name of Hastina-
pura, was built by one of the five sons of the Ceti king Upacara or Apacara on the
spot where the king’s son saw a white royal elephant (sabbasctam sattappatitthitam
hatthiratanam passissasi, tdya panitdya laltha nagaram mapetod vasa, lam nagaram
Hatthipuram ndma bhavissati).® It was also known as Hatthinipura.” IHastina-
pura was also called Nigasihvaya, Gajasihvaya,® and Viaranahvaya. It was
also known as Gajapura and Gajihvaya.® The Gajihvayas were connected with
Hastinapura,'® which was also called Nagapura,!! Nagihvaya'? and Varanasihvaya.

1. AMIHT., p.132.

2, Divydvaddna, p. 435.

3. Mbh., 1, 05, 3787 ; Vdyupurdna, 90, 163 ; Maisyapurdna, 49, 42 Vispupurdina, 1V.
190, 10 ; Harivamsa, 20, 1053-34.

4. Ramdayana I1. 08.13; AMbh., Edipurvu, 05, 84; Bhdgavalapurapna IX, 22.10; Fignu-
purdna, IV, 21.8 ; P. V. Kane, Ilistory of Dharmasastra, IV, p. 756.

5. padana,ll, p. 359.

6. Jdlaka, 111, p. 460. Hatthiporikad, Jat. No. 422,

7. Petavatihu Commy. P.I.S., p. 201.

8. AMbh., Adip., CXIII, 4441, -BHI0,

9. [fbid., Udyogaparva, CLXXV], 6071.

10. Markandeyapurana, LV11I, 0; Bhdgavalap.,1,3.0; 1,8.45; IV, 31.30; X.57.8;: 1.0.48;
1.15.98 ; 1.17.44; III, 1.17; IX.22.40; X, 68.10.

11. Ibid., 4401-62.

12.  Ibid., Adiparva, CXXI, 5146.
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Varanavata and Varanasthala were identified with Hastinapura.l?

Location. Neighbouring sacred place.

Hastinapura, which was called Hastnawer in the 4in-i- dkbari, was situated on
the Upper Ganges about 60 miles to the north-east of Delhi. According to the
Markandeyapurana'* it was one and half or two days’ journey by chariot from
Upaplavya. It was situated on the old bed of the Ganges, 22 miles north-cast
of Meerut. It was situated south-west of Bijnor on the right bank of the Ganges.
According to Ptolemy Hastinapura was 24 miles south-west of Daranagar and 11
miles to the west of the present Ganges.’® Itlay in Kurujangala.'® Hastinapura,
the capital of the Kururistra'? was traditionally identified with an old town in
Mawana tahsil, 22 miles north-east of Meerut.!® Kalidadsa mentions it as the
capital of Dusyanta in his 4bhijiidna-Sakuntalam.!® Near it there was a sacred
place called Sacitirtha where Sakuntald’s ring was lost,20

Capital city. Hastindapura the Capital of one of the divisions of the realm of
Ajamidha. Kings of Hastinapura.

Hastindpura was the capital of Dusyanta and Bharata.?? It was also the
capital of Bharata’s fifth successor Hastin. Ajamidha, one of the sons of Hasti,
the founder of Hastindpur, continued the main Paurava line at Hastinapura. The
realm of Ajamidha was divided on his death among his three sons. One of the
divisions consisted of the main kingdom with Hastindpura as its capital.?* Accord-
ing to the Divyavaddna (p. 435) Hastinipura was the capital of Uttarapaiicila.
According to the Bodhisattvavadinakalpalata {3rd Pallava, p. 116 ; 64th Pallava,
p- 9) it was the capital of the Kuru kings. King Arjuna of Hastinapura was in the
habit of killing those holy men who were unable to give satisfactory answers to his
questions.?® He put to death Gautama, a most amiable ancient sage, for failing
to answer one of his questions.?* Sudhanu, son of Subahu, another king of Hastina-
pura, [ell in love with a kinnari in a distant country and came back with her to the
capital, where he had long been associated with his father in the government of the
kingdom.?*® Vidyiddhara’s son Utpala dwelt at Hastindpura in the vicinity of the
hermitage of Valkaliyana.?® IIastindpura was once ruled by a pious and righteous

13. Madrkandeyapurana, p. 355.

14. Tr. by Pargiter, p. 307.

15. McCrindle, Ancient India as described by Plolemy, p. 212.
10. AMbh. I, 109, 4337, 4300 ; 100, 7355.

17. Divydavadana, p. 435.

18. Cunningham, AGI., p. 702,

10. Nirnayasiagara Ed., p. 128,

20. Ibid., p. 172.

21. Mbh., I, 74, 3000 ; Ihid., D4, 3780.

22, Pargiter, ALUHT., p. 274.

23. Mahdgvastu, 111, p. 301.

24, R. L. Mitter, Sanskrit Buddhist Litcrature of Nepal, p. 100.
25. Mahavastu, 11, 04-05.

26, Bodhisattvavaddnakalpalatd, 64th Pallava, p. 62,
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king named Uttarapaficila Mahidhana. The Lalitavistara (Ch, III) refers to
Hastindgpura as having been ruled by a king, descended from the Piandava race,
valiant and the most beautiful and glorious among conqucrors. The blind king
Dhritardstra continued to rule at the old capital of Hastinapura.?’” He remained
here for 15 years. Pariksit, grandson of Arjuna, ruled over Hastinapura. He
was highly intelligent, a valiant warrior, and a powerful bowman.

Svayarmvara of Draupadi. Svayaiwara of Citrdsigada’s daughter.

At the svayariwara ceremony of Draupadi, the daughter of king Drupada of
the Paificilla country, Karna was present with other Ksastriya princes, such as
Salya of Madra and Duryodhana of Hastindpura. It was here that Arjuna won
the hand of Draupadi by a wondecrful feat of archery. A quarrel ensued over her
acquisition and a duel took place between Arjuna and Karna with the result that
the latter was defeated.?® Duryodhana attended the svayarivara of the daughter of
Citringada, king of Kalinga, in his capital Srirdjapura. When the princess walked
onwards passing over Duryodhana, he could not brook this insult. With the help
of Bhisma and Drona and by his own prowess, he carricd away the princess in a
chariot by defeating the other rival kings and brought her to Hastinapura.?®®

Vasistha's messengers reaching Hastinapura.

The messengers sent by Vasistha to bring back Bharata, reached Hastinapura,
crossed the Ganges and passed through the Paiicila country (Te Hdstinapure
Gangam tlirtvd pratyanomukhd yayuh | Paiicaladesamasidya madhyena Kurujarni-
galam /)30

Suddsa and Samvarana. IHastindapura assailed by the Nigas and swept away by the
Ganges. Destruction and abandonment of Hastinapura. Pargiter's remark.
Separate Kingdoms of Hastinapura.

Sudisa drove out the Paurava king Samvarana of Hastindpura, defeating him
on the Jumna. Samvarana recovered his kingdom of Hastindipura with the aid of
Vadigtha probably from Somaka, grandson of Suddsa. 'Tradition says that Sam-
varana was driven out of Hastindpura by a Paicila king and he took refuge for
many years near the river Sindhu (Indus). But after the recovery of his kingdom
he established lordship over all Ksatriya princes.3 Pargiter points out that there
was a long gap between Jantu and Prisata, during which northern Paiicila was
dominated by Hastinipura.?® According to Pargiter the Kurus reigned at Hastina-
pura about 830 B.C.»® Hastinidpura was assailed by the Nagas.3 It remained as

27. Rapson, «ncient India, p. 178,

28. AMbh., 1.4, 178-70.

20. Ibid., Séntiparva, Ch. IV, p. 1378....krstah Kanydmupdadiyanagaram Ndgasahvayam.
30. Ramayana, Vangavasi Ed., Ayodhyakanda, Ch. ¢8. v. 13,

31. 3Mbh., 1.94.3725-39.

32, AIHT., p. 172.

33. Ibid., p. 826.

34. Ibid., p. 285.
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the outpost of the Hindu kingdoms of Northern India.3% After Hastindpura was
swept away by the Ganges, Kausimbi was made the capital by Nieaksu, a descend-
ant of Janamejaya.?® After the destruction of Hastindpura by the inundation of
the Ganges, the three sons of Adhisimakrisna lived at Kauéambi.3” The fourth
successor of Janamcjaya abandoned Hastindpura, beeause it was carried away by
the Ganges. According to Pargiter this explanation is insuflicient, because if that
were the whole truth, he could have chosen some other town nearby as a new
capital. Separate kingdoms of Hastinapura were ruled by three sons of Ajamidha,??
Drona with the aid of the princes of Hastindpura conquered Prisata’s son, Drupada.®®
The victorious Pandavas re-entered Hastinipura.40

Various dynastics of the kings of the solar race.

Various dynasties of the kings of the solar race from Mahdsammata to Suddo-
dhana, father of Gautama Buddha, reigned severally in succession in nineteen
Indian citiecs. Hatthipura or Hastindpura was one of them.! Thirty six kings
of the dynasty of Mahisammata, sons and grandsons of king Brahmadatta, ruled
over the most excellent Hatthipura, the last king being Kambalavasabha.?

Religious History.

Gadmuktesvara or Ganamukte$vara on the Ganges in the district of Meerut
was a quarter of the ancient Hastindpura where Gane$a worshipped Mahadeva. 43
Many monks came from different quarters to Hatthinipura or Hastinapura to
observe the Uposatha (sabbath) ceremony. People used to serve them with various
articles of food and other things. There lived a courtesnn in that city, who was
stingy and who had no faith in the Buddha. She did not approve of the meri-
torious deeds done by the people and used to say that it was no good making gifts
to the shaven-hcaded monks. In consequence of this she had to suffer in hell.#

Hastinapura visiled by the Buddha and Mahdavira and many other Tirthankaras.

Hastinipura was visited by the Buddha. Here an excellent brahmin approach-
ed him and praised him.% It was an important city according to the Jains. It

35. Mbh., 1, 43, 1786, 1807 ; 50, 2007, 2175 ; XVIII, 5, 178 I.; C{f. Harivaméa, 101, 102,
103, 100 ; vide ulso Pargiter, ALHT., p. 285.

36. McCrindle, Ancient India as described by Plolemy, p. 72 ; Visnupurana, Pt. 1V, Ch, 21—
Adhisimakrsnapuiro Nicaksur bhavita nypah Gungayaprahyle tasmin nagare Ndgasdhvaye tyaktvd
Nicakgur nagaram Kausimbyam sa nivatsyati ; Pargiter, Dynasties of Kali Age, p.5; dmayana,
II, 68.13; Mbh., 1, 128,

37. Malsyapurdna, Ch. 50.

38. Pargiter, ALHT., p. 100.

39. Ibid., p. 117,

40. Mbh., XIV, 70, 2053.

41, Vamsatthappakdsint, the Commentmy on the Mahdeamsa, P.T.S,, Vol. I, p. 180;
Imani ek@navisatl nagardni, tesn yathiaraham viswp visum rojjom kamalo anusdasisum.,

42. Dipuvampsa, 111, 18-10.

43. N. L. Dey, Geographical Dicl., 00, T-L.

44, Petavatthu Commentary, pp. 201 [f.

45. Divyavadana, p. 72.
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was often visited by Mahdvira, the well-known founder of Jainism.%® Santi,
Kunthu and Araniatha who were the sixteenth, seventeenth and cigthteenth Tirthan-
karas, were born at Hastinapura. The fifth, sixth and seventh Tirthankeras were
not only initiated here but also they attained supreme knowledge (Kevalajiidna).
Lord Risabha broke his first religious fast at the house of Prince Sreyamsa, the
grandson of Bihubali. The great sage Visnukumara by virtuec of severe penances
controlled Namuei. Such great personages as Sanatkumira, Mahapadma, Su-
bhiima and Parasurama were born here. The Uttarddhyayanasiatra (XVIII) men-
tions a few ancient kings who had reached perfection as hermits. Sanatkumira
and Mahabala (Mahabbala) of Hastinapura were among them.!” Here stand the
magnificent temples of Santinitha, Kunthunitha, Aranitha and Ambikiadevi.
Four caityas (shrines) were built here, which were watered by the Jumna.

Being contemptuously treated for the sake of his birth as a capdala Sambhiita
took the sinful resolution at Hastinipura to become a universal monarch in a
later birth.*® When Sunanda, wife of Sanatkumara, the powerful king of Hastina-
pura, paid homage to Sambhiita, a Jain monk, and touched his feet with the curls
ol her soft hair, he was possessed by the desire to become a universal monarch
in reward for his penances.!® King Sanatkumira, the son of King Asvasena of
Hastindpura, a universal monarch of great power, placed his son on the throne and
then practised austerities.’® Sanatkumira became the fourth cakravartti. Maha-
padma was the ninth cakravariti. After having given up his large kingdom, his
army and war-chariots and his exquisite pleasures, Mahapadma practised auster-
ities, Hastinapura was his residence.®!

Indraprastha the later capital founded by the Pandavas. Indraprastha—One of the
Jive prasthas.  Different names of Indraprastha.

Indraprastha (Pali—Indapatta, Indapattha, Indapattana, Indarattha)’? was
the later capital of the Kuru kingdom founded by the Piandavas.®® This
excellent city contained the knife and the necdle-case which were the relies
of the Buddha.®* The Kurus, who occupied this city, had the Paiicilas to
the east and the Matsyas to the south. Indraprastha, which was a small
territory under the Pandavas, was one of the five prasthas, the other prasthas

40. Bhagavatt Sitra, 11, 9 ; Thananga, 9, 691.
47. J. Charpentier, Utltaradhyayanasiitra, vv. 37 ard 31,
48. UMarddh. Lec. XIIL1.
49. Ibid., Lec. XIIL. 28 ; Jaina siitras, S.B.E., I1. p. 60 f.n.
50. Ibid., Lec. XVI1II. 37—
Sanamkumdro manussindo Cakkavatti mahaddhio |
Puttam rajje thaveiinam so vi rdya lavam care ||
51. Ibid. Lee, XVIIL, 41—
Caitti bhdraham viasum caitti balavahanam |
Caiitd uttame bhoc mahdpaume tavam care }|
562. Buddhavamsa, Ch. XXVIII, v. 11.
58. Mbh., Adiparva, CCVII, 7568-04—nagaram sthapayamasub. Ibid., Adip., 207, v. 29,
This city was surrounded by walls and monts (purikhabhiralankritam)—>bh., Adip., 30.
G64. Buddhavwmsa, Ch. XXVIIL, v. 11 ; Law, The Lineage of the Buddhus, S.B.B. p, 88.
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being Sonepat, Panipat, Pilpat and Baghpat.’® It was also called Khindava-
prastha and formed part of Khindavavana. It was also called Sakraprastha®®
and Brihasthala in the Mahdbharata. Indabara was undoubtedly the ancient
Indraprastha. The Prakrit form of the name is Indapattha.5? Indapattha and
Indabadha are the Prakrit names of Indraprastha.’® The Bhdgavatapurana
(X.58.1; X. 78.833; XI1.80.48; XI. 81.25) mentions Indrasthana which may be

identified with Indraprastha.’® Indrasthana is mentionedinthe Kamauli plate of
Govindacandra (v.s. I, 184).

Extent of Indraprastha.

Indrapastha was in the realm of Kuru extending over 300 yojanas®® (one
vojana = 12 miles ; according to some 7 miles). It was seven yojanas in extent
according to the Jdtaka No. 587 (sattaygjanike Indapatianagare). It extended up
to four yojanas to the south of Jumna.®

Location.

Hastindpura, the ancient capital of the Kurus, hecame insignificant in course
of time, and the new city of Indraprastha was crected by the Pindavas.®? The
scttlement of the Pindus was Indraprastha near Delhi. About 60 miles to the
north of this settlement the Kurus lived.®® Indraprastha is the modern village
of Indrapat (Indarpat) in the Delhi district. It was built on the banks of the
Jumna about 2 miles south of modern Dethi. According to the epic story the blind
king Dhritarastra assigned to his nephews, the five Piandus, a district on the
Jumna where they founded Indraprastha.®4

Dircet route from Indraprastha to Vardnasi.

Starting from Indapatta (Indraprastha) one could go straight to Benares. A
brahmin belonging to Indapatta was sent by a king to Vidhura, who was the
chaplain of the king of Benares, for the solution of a knotty question. Instead of
going straight to Bcnares, he first visited all the places where the sages dwelt,
and then gradually reached Benares.%s

56.  Bhdgavatap., X. 68,1 XI1.30. 48 ; 81.256; Mbh., Kdip., 217,27 ; P. V. Kane, History
of the Dhurmaéastra, 1V, p. 768.

56. Mbh., XVI, 7.10.

57. McCrindle, .Ancient India as described by Ptolemy, pp. 128-20.

58. Ibid., notes, p. 367.

59. E. I, XXVI, I't. II, p. 7Y ; 1. oL, XV, p. 8, f.n. 406,

60. Jdtaka No, 587.

61. P. V. Knne, History of Dharmasdstra, 1V, p. 738.

062. Law, Histrical Geography of Ancient India, p. 8C.

¢3. CHI., Vol, I, p. 202,

64. Rapson, .Incient India, . 173,

65. Jat., V. p. 59.
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Political kistory.

Yidava Vajra was crowned king of Indraprastha by Arjuna after Krsna
passed away. Arjuna established Hardikya’s son at the town of Marttikdvata,
and bringing the bulk of the people with depressed mind (dinamanasah) to Indra-
prastha, he of great prowess placed Vajra, the surviving Vrigni, prince, as king
over them.%® (Hardikyatanayam Pdartho nagaram Marttikdvatam...Sarvvamstan
Sakraprasthe nyavesayat ; Indraprasthe dadauw rajyam Vajraya paravirahd; Vajro
rdjd kritasca ha).

The Kulindas were conquered by Sohadeva in his souiiiward march from
Indraprastha.$? When Yudhisthira ascended the throne of Indraprastha, the
ancient city of the Pandu princess in the Kuru plain, before the Rijasiiya sacrifice,
Bhima defeated the Videhans in the course of his digvijaya.®®

King Koravya exercised a righteous rule in the city of Indapatta. He had a
son by his chiel queen. When the son came of age, he was sent by his father to
Takkasila to be educated in arts by a famous teacher.8?

Dhanafijayn KKorabba was the ruler of the city of Indapatta in the kingdom of
the Kurus. Vidhurapandita, who learnt all the arts at Takkasild, became his
family priest and minister who gave him instructions concerning temporal and
spiritual matters,?°

King Dhanafjaya disregarded his old soldiers and showed favour to newcomers.
He went to fight in a disturbed frontier province, but ncither his old warriors nor
the newcomers would fight, each thinking that the other party would see to the
matter. The result was that the king was defeated. On his return to Indapatta
he reflected that his defeat was due to the favour shown to the newecomers.”

Indapatta, Uttarapaiicila, and Kekaka, werc the three cities which the king
desired to conquer. Not being able to conquer them, disease came upon him.
He himself admitted that he fell ill for his covetousness.”™

Religious History.

According to the Padmapurana (200, 17-18) Indra performed many religious
sacrifices in the city of Indraprastha, worshipped Ramipati several times, and

06. JMbh., XVI.7.185-253 ; XV1I,1.8.0; Bralmapu.,210-12; Vigpupu., V.37-38; Wilson
Vispupu. ‘Tr. Bk, V. Chs, XXXVILI-XXXVIIL; Padmapu., VI, 270.56 {l.; Agnipurdna, 15 ;
Pargiter, AIHT. 284 ; Mbh., XV1. 7.10—Vajroyam bhavatim rdja sakraprasthe bhavigyati ; Mbh.,
XVI1 7. 69-70 ; Ibid., Vanguviisi Ed., 7.72; Ibid., XVI1I, 1.8,

67. Mbh., Sabliiparva, XXI. 16.17.

G8. Ibid., Sabhdaparva, Ch. 30. 13-14—Vaidehakaisa rajanam Janakam jagatipatim vijigye..,

09. Jadataka No. 537 ; Jal. V., p. 457. -

70. Vidhurapandilo ndma amacco lassa atthadhammanusdsako ahesi—Jalaka, VI, p. 255
Cf. Dhumakiri Jataka, No. 413, Vol. III.

71. Jdtaka. I11, p. 401.

72, Ibid., L1, pp. 218-1.4.
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offered many treasures to the Brahmins in the presence of Nariyana. Since then
the place became famous as Indraprastha., A king named Dhanafijaya of the cxcel-
lent city of Indapatta, who was endowed with the ten good modes of conduct, was
approached by the Brahmins from the kingdom of Kalinga, who desired to have his
good elephant, a lucky property owned by him, as their kingdom was greatly
troubled by drought and famine. According to him it was not fit for a person to
refuse a beggar. He took the elephant by the trunk, besprinkled it with water
from the water-jar, and gave it to the Brahmins. While he was making this gift
the ministers spoke thus-'* Why are you giving the best elcphant to the beggars ?
If a lucky property be given in this way, what will your kingdom do?” He
answered that he would give even the whole of his kingdom and his own body.
Omniscience was dear to him, therefore he gave the elephant, the presence of which
in a country would bring copious rain and remove drought and famine.?

73. Cariydpilaka, Ed. by B. C. Law, Ch. 1., No. 8, p. 17.



PROFESSIONS AND PERSONS IN THE NIYA SOCIETY

By

R. C. AcrawaLA

It was about 50 vears ago that Sir A. Stein excavated about 800 documentst!
at the ancient sites of Niya, Endere and Loulan—all situated in the heart of Chinese
Turkestan. Theserecords, in Prakrit language and Kharosthi script, are a storehouse
of information concerning thesocial, religious, ¢conomic and administrative condi-
tions of the Niya region in the first three centuries of the Christian Era. The
following is a short account of the persons and professions which could be gathe-
red from thesc documents.

I. Buddhist Monks and Buddhist Chuwrch

(#) The documents, under review, refer to different variants of the Sanskrit
word sramana? or Pili samana such as sremana, $ramemna, srammana, srammamna.
sremam (no. 252, Language, p. 4), samana (no. 516)—cte.d  All these words need
to be compared with Kueari semane and Khotanese samane (JRAS, 1914, p. 353).

(i7) Samaneratof no. 288 appears to be identicul with Samaneriye as occurring
in the Andhau inscription of the Sunka chiefs Costana and Rudradaman. The
latter has been interpreted to mean * a person who has already been admitted to
pricsthood of the Buddhist Church after going through the ceremony called the
Pabbajjé. He become: a fully privileged monk after receiving the Upasampadd.”s

(¢iil) Brahmanas :(—The phrase sramamna—bramamna (no. 554) seems
to refer to the existence of the Buddhist friars (§ramanas) side by side with the

ABBREVIATIONS USED

(1) No. or K.I. = Kharostht Inscriptions discovered by Sir 4. Stein in Chinese
Turkestan, Vols., I, 1I, II. (Text only). Oxford, 1029.

(2) Trans =  Burrow, 'T., A4 Translation of the Kharogthi Documents from
Chinese Turkestan, London, 1040.

(3) Language = Burrow. T., The Language of the Kharosthi Documents from

Chinese Turkestan, Cambridge, 1037.
The other abbreviations are in the usual style.

1. 764 documents have been published in three volumes of K.I., while 18 more in BSOS,
Vol. IX, pp. 111 fI. These records have also been called ns Niya Kharosthi Documents.

2. Inthe beginning sramana denoted any monk and it wus in a later period that it came to
be used in the sense of n Buddhist or Jaina frinr. TFor details, consult Durga Bhagawat,
Early Buddhist Jurisprudence, Poona, pp. 12-13, f.n. 3.

4. Also consult KI, Vol. III, p. 373 Index Verborum; BSOS, Vol. VIII, p. 610; ibid, XI,
p. 789 ; ibid., Vol. xiii, p. 166 ; ibid, vol. ix, p. 88; JRAS, 1935, p. 671; Language, p. 14; my
paper on the * Life of Buddhist Monks in Chinese Turkestan, Saripa Bharatl, pp. 173-81.

4. Itmeans‘ anovice’. Cf. BSOS, vol. XI, p. 780 ; ibid, Vol. XIII, p. 130.

5. D. C. Sirear, Select Inscriptions ,Vol. I, p. 109, f.n. 1.
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Brahmanic priests (bramamna = Skt. Brahmnana). Document no. 514 also refers
to the latter class such as brammana or bramamna. Dr. H. W, Bailey (BSOS,
XI, 787-9) has discussed the wide use of the Skt. word bralwnana in different lang-
uages of Central Asia and China. On the other hand, Dr. T. Burrow (Language,
p- 109) does not think that Brahmanas existed in the Niva society. He argues that
the word bramamna in no. 554 is taken “ as an indefinite phrase out of Buddhist
literary usage rather than indicating the presence of the Brahmins in Central Asia.”
But it should not be lost sight of that the existing documents bear testimony to the
knowledge of the Indra%-cult (no. 511) and the practice of sacrificing the animals
for god Bhadra (i.c., Siva ; Cf. bhatro devatasa in no. 157). That could not have
heen possible without the existence of the followers of the Brahmanie faith atsome
stage in Central Asia. Undoubtedly the required datn at our disposal is
quite meagre and hence further discoveries are hadly awaited to throw more light
on the problem.

(iv) The cxisting Kharosthi documents also refer to some variants of the
Skt. word bhiksn such as bhighu (no. 322), bhuchu (nc. 703), bhichu? (no. 322, 311,
419, 477)-—all used in the sense of o Buddhist mank.

(v) Besides this, we also find variants of another Skt. word sthavire (= Pali
thera) such as fere (no. 419), sthaira (no. 511 ; Cf. Language, p. 93) cte. Not only
that, people fully knew different gradations of the monks in the ascending order
i.e. navaka (novice), madhya and sthaira.®  The novices were of course not leading
a disciplined life (no. 489) though they were living inside the monasteries in the
company of the Jethas (no. +77), the Vridhas (no. 489) and the Vikaravalaes.

(vi) Vihara (nos. 338, 480) and Sangareme (no. 343) have heen derived
from Skt. Vihdra® and Sanghdarama® respectively. Besides these words, for a
Buddhist monastery, we have technical terms lor the Buddhist Chureh?! as well
i.e. bhichu-samgha (nos. 189, 419, 506), bhichw swmga (no. 489), bhighu samgha
(no. 322), bhuchu samga (no. 703) cte.  ‘The Buddhist church (or the Holy Organisa-
tion of the Sramanas) enjoyed a place of great honour and status. There was no
state interference in religious allairs. [t mannged its affnirs according to the
circumstances and the need of the hour. The appointment of the viharavalas
= Skt. vihdrapdlas) too rested with the cangha.

(vif) The Kharosthi documents, under study, prove that the sSramapas in
the Niya society were indulging in all sorts of worldly pursuits and secular activities.

8. i.c. Indram vivridhi abhivargatu here. Cf. H.VW. Bailey, BSOS, vol. XI, pp. 792-3.

7. Document no. 511 even refers to the community of the monks i.e., bhichu gaga (or
ane).
£ )B i.c. sthaira ca madhya ca navaka ca bhichu in no. 511.

9. Cf. Agnean Waydra in the same sense (BSOS, vol. X1, p. 792 ; vol. XIII, p. 106 ; Vol 1X,
). 640 f.n. 1),
! 10. l"o)r identical words in the Centrnl Asinn languages, consult BSOS, Vol. IX, p. 532;
vol. XI, p. 700.

11. i.c. Skt. vangha.
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Stillthey called themsclves sramanas. It appears that the institution of monk-hood was
perhaps engrafled on a people who had absolutely no earlier traditions of asceticism
and chastity. That appears to be the reason why they failed to adhere to the ideal
standard of a Buddhist bhiksu or sramana.

As regards the monks rosiding inside the monasteries, it was decided by the
Church that they could not attend the posatha ccremony in the garb of a house-
holder (grikasta®® codina,'® no. 489; Trans, p. 95). Houscholders were thus
distinguished from those who had renounced worldly attachments.

(viit) The Kharestht Dhammapads from Central Asia refers to the word
paroaitasa which has been identified with pravrajitasya (Language, p. 6) ic. * One
who has left his home and leads the life of a friar.”  Fahien, the famous Chincse
pilgrim visiting Central Asia in the 5th century A.D., had noted the existence of
the parajarwikas (= followers of the Buddha) as distinct from the samanas.'s It
is not possible to account for such a distinction between the two types of people.

I1. Nobles and Aristocrals

() The word ajate!® or (ajhade) hus been interpreted to mean * noble or free
people . In that connection comparison has been sought with Avestan azal,
N. Persian azad'? (BSOS, VII, p. 509; Language, p. 73), Sogdian Z’tch ( = free
born)...ete. It is regretted that our documents do not furnish suflicient material
regarding the cxact identification of the above phrase (Cf. BSOS. VII, p. 509).

(i1) In several documents (nos. 507, 576, 586...ctc.), the ajhate people are
referred to as witnesses i.c., lalra sachi ajhade jamna (no. 593). We also lcarn from
no. 415 that a Khulaputra was also a witness in one case. The word khwla-putra
seems to have been identical with Skt. kule-putra, i.c., of a good family.
In fuct a witness, in India, was expected to be of a noble rank and high lineage.
(Y djfiavalleya Smrti. T1, 88-9, as cited in BSOS, VIL. p. 509).

(#ii) We learn from our documents that the well-to-do people were not
on good terms with the Governor of a certain province (nnmed Cadota). These
samridhae'® jemna (no. 272) were ol course cmployed in state service.?® The

12. For details consult my papers in the Journal of the Greater India Society, Calcutta
Yol. XIV, pp. 13-54 and the Saritpa Bhdrali, op. cit., pp. 173-81.

13. = Skt. grihastha = householder.

14. Cf. my paper * A Study of Textiles and Garments," Bhdrtiya Vidyd, Bombay, Vol, XIV,
pp- 75-04, f.n. 11 ; Compure BSOS, vol. VIII, p. 805 ; .dec. Or., Vol. XII, p. 62 f.n. 6.

15. 8. Beal, Travels of Fahien and Sung Yun, p. 5.

16. Cf. ajhatejamna in nos. 272, 588 ; ajhade jamna in nos, 120, 508, 507 ; ajhateyasa or
ajhateyana of no. 242. Dr. Burrow (Language, p. 73) thinks that ajkatu (no. 152) has nothing to
do with ajhate.

Ajhati (nos. 216, 570) and asade (no. 436) too have been nysocinted with ajhade; Language,
p. 78 ; BSOS, Vol. VII, p. 508 ; Trans, p. 08,

17. The Persian word azdtdn denotes ‘grundees’ ns forming a part of the nobility (M. N.
Dhalla, Zoroastrian Civilization, p. 208).
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kin_g had to interferc and prevented them from oppressiug the people (ede sami-
dhae jamna varidae hotu ma imei dramnagena jamnasya upedemti). The king even
asked the Governor to suppress them with a stern hand,

(iv) Guéura :--Dr. H. W, Bailey, (BSOS, XIII, p. 121) tried to identify the
word gusura (nos. 186, 216, 295, 320, .01, 415, 328, 696) with Khotanese bisiviraa
{=of high birth = kula-putra®®; Cf. also BSOS, XII, p. 331; JRAS 1939,
p.- 11G). According to Dr. Burrow (Language, p. 87), gusura is among the highest
titles like kala and ogu. With the latter it scems to have rather close connections
because & number of people appear with bath the titles. Their functions were judi-
cial (nos. 216, 295, cte.) and there were gusuras in Khotan as well as in Shan-Shan
(no. 4138).

It is interesting to note that gausura occurs as an official title in a Sanskrit
document from Kuci (Liiders, Zur Geschichte u Geographic Ostturkestans, SPAW,
1922, p. 255 as cited in Language, p. 88 ; Bailey,®! * Recent work in Tokharian,”
Transactions of the Philological Socicty, 1947, pp. 149-50). Dr. Bailey (BSOS,
XIIIL, p. 393) further adds that gausurya and gausara of the Derge Teat, the Nar-
thang Hgehususuya und Gohusara inevitably reeall the Kueean —Sanskrit gausura
and Niva gusura.

(v) Kala:—Like the gusuras, the kalas?2 of the Niyn Kharosthi documents
commanded greut influence and control in the contemporary society. They
possessed rich estates and landed property (no. 384 cte.). Dr. Burrow is of the
opinion (Language, p. 83) that * rdjya was the land direetly owned by the king,
while kilmes were ficfs or cstates granted to the nobility of the realm. The titles
of the people having kilme under them seem to have been the most e¢xalted as Ogu,
Cankura, Kala ctc. Nonc without a high title is addressed as having a kilme so
that it is not just a case of ordinary landed proprictorship and tenancy but some-
thing more approaching Feudalism. 2

I*. W. Thomes (Festschrift...H. Jacobi, p. 51) suggested that * kalg is identical
with kara as occurring in the phrase Kujula-Kara-Kadaphises which appears
on the coins of Kadhphises. He also maintains the view that gudura stands for

18. Cf. vridhi jamna of no. 100.

19. i.c. aira cojhbo Somjakena athovae ajhale jamna sutha abomata karendi in no. 272, For
athocae, consult BSOS, vol. VII, p. 509, where Burrow interprets the phrase as ** employed in the
service of the State.” .

20. Kulaputra s been associnled with erjAupa—which occurs in o Kharogthi document
from N. W. Indin ; consult BSOS, Vol. XI, p. 535 and Language, p. 68.

21. Also Bailey, BSOS, Vol. VI, p. 917 [.n. 1 aud XIII (¢) p. 121 ; I'. H. Thomas e, Or.,
Vol. X1II, p. 66, 71, vol. XII, pp. 58-0 and Festschrift...H. Jacobi, p. 51; Language, pp. 82, 87-8
for details about the derivation of gusfura.

22, Nos. 25, 28, 108, 109, ...... ete. Also there is nnother varinnt ns Kdle (nos. 112, 147,
...cte.) Cf. K1, vol. 111, s,v. kala and kdla, pp. 837-8.

28, CI. my paper in IHQ, Vol. XXIX, pp. 97 fl. for details.
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the epithet Kujule. Sir John Marshall®® (JRAS, 1947, p. 28) is also in favour of
identifying kara with kala (CF. Language, p. 82 ; BSOS, VII, p. 782) of the Niva
documents.

From nos. 622 and 684 we learn that kala Pumiiabala has also been called a
Maharayaputra.2® Hence the phrase Kara may denote ‘ a prince ’ as suggested by
Dr. Burrow (Language, p. 82) and Marshall (JRAS, 1947, p. 28).

¥. W. Thomas (Jowrnal of the Greater India Society, X1, p. 66) is of the opinion
that “ suvetha, spetha, kala, gusura may have been brought from the Indian N.W.
Fronticr while e@mkure and ogu clearly belong to Chinese Turkestan.™

(vi) Ogu :—According to Dr. Burrow( Language, pp. 80-1), Ogu appears to
have been about the highest title that existed, since in the lists of people with their
titles, Ogw comes first (nos, 732, 582...... cte.). The title gusura seems to have been
connected in some way with Ogu.

F. W. Thomas suggests that Tibetan Zan-lon ( = uncle councillor) be associat-
ed with Ogu?®® ; Cf. agus of Gesar legend (JRAS, 1934, pp. 98-99 and Ae. Or., XII,
pp- 58-9 for the views of I. W, Thomas).

(vit) Kitsaitse :—DPersons having Kitsailse as their title were of a very high
rank for they were often mentioned along with the Kelas (nos. 581, 606, 40...... ;
Language, p. 82)...cte. They were perhaps required to discharge the judicial
duties (nos. 493, 581, 606, 719, 730). Dr. Bailey (BSOS, VIII, p. 917, f.n. 1 of
p. 916) thinks that kitseyitsa is a title, possibly meaning * elder’. e cven com-
pares the word with Kucean kisaitsaiiiic ( = age) and this view has already been
propounded by Burrow (Language, p. 82; Cf. JRAS, 1935, p. 678) and Thomas
(Journal of Greater Indie Society, XI, p. 66).

II1. Royal Personage

The documents under survey bear testimony to the fact that sovereignty
rested with the king. IIc was usually addressed as Maharaya ( = Skt, Mahardja)
—the Great Monarch. In State injunctions and letters of command, the king’s
name was associated with charming titles?6® and epithets such as Maharayasa
rayatirayasa mahemiase jeyamlase dharmiase (sacadhamasti)-dase pracachadevada
nuave maharayae devaputrasa (no. 635) ; Cf. also nos. 656, 579, 581-2, cte. o

24. Thus he interprets kala in the sense ol a * prince.’

25. i.c. *Sonof a grcul king ’° = Mahardja putra.

26. Cf the Litle Ugu in the phrase Ugu Kiiddn; Sten Konow, Ae. Or., Vol. XII, p. 21
26a. CL. also my paper °State Commumcqtlons and Despatches in Niya documents’,

read in Section I of the Indian History Congress held at Ahmedabad in Dec. 1854 ; also Poona
Orientalist, \ol XVIII, pp. 1-7.

27. i.c. * [rom the district of the Vurcugas ' (Trans, p. 122).
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In document nos. 481-2, the word devi has hecn interpreted in the sense of a
‘ queen’ (Trans, p. 88), though it may denote any lady. Besides this, there is
absolutely no reference to the females of the royal linenge.

As regards the king's son, documents nos. 622 and 634 refer to the epithet
maharaya-putra = Skt. Mahdrdje-putra. In these particular documents such a
person (named Pumiiabala) is addressed as Kala ns well which also indicates royal
lineage of the person.

IV. Vurcugas

Document no. 554 presents the Vurcugas quite distinet from the State.
officials, monks, Brdhmanas ctc., (tramgadhare gotha- -bhatara-jamna sramamna
bramamna vurcuga sa ca ede jaamna). That shows that the Vurcugas formed quite
a different class of people " (¢f. Language, p.122). A certain person, named Luthu
(no. 277), also bears this title. Besides this, refcrence has also been made to the
district of the Vurcugas (nos. 277, 304 ; C[. vurcugann pradejade).?’” The phrase
Vurcuga of course remains obscure as vet.

V. Houscholders

(i) Reference to the grihastas?® (= houscholders) as distinet [rom the sruma-
nas living inside the monasteries has already heen made above.

(1) We havealsoscen above that the gothabhatara® jamna (i.e. Skt. gostha-—
bhattaraka—janah) formed quite a distinet class in the society. The above phrase
nppears to refer to those people who had farms, slaves and serfs in their possession.
The phrases dhatara (or bhatare) and dajha (= slave = Skt. dasa) in the documents
are to be noted with interest here.

VI. State-officials
The state-oflicials (tramgadhare®®, no. 554) too formed a separate class in the
Niya society for they have been enumecrated separately in the company of other
people. The persons emploved in king’s service (raji jamnae) were duly written
down (no. 224), thus perhaps referring to the system of maintaining proper record
of the State-emplovees (cf. no. 396).

YII. Soldiers and Warriors
(@) The existence of the armed people has been attested by the phrase seniya®
jamna in no. G9. We also learn that the soldiers of Saca® enrricd away 2 cows be-
longing to a certain person. Not only that, they cven ate up one of these two

28. For Central Asian equivalents of the phrase, consult Bailey's paper in BSOS, vol. V111,
p. 905 ; CI. Hansen, BSOS, Vol. V1II, pp. 579-80.

29. Also gothabhatare jarnna in no. 147 and gothadare in nos. 362, 371, 473, 508, 528, 753 cte.

80. Dramgadhare in no. 107. The word dramga herc denotes *“ an office * (Language,
pp. 08-9) ; Cf. BSOS, vol. VII, pp. 309-10.

1. Also seniye in nos. 1, 307, 478,

32, A loculity name.
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cows (no. 1). Infact there was n great danger from the armed dacoits and looters.
The highways of Chinese Turkestan were overawed by the armed bandits etc.

() The phrase Yoda—bariyana (no. 713) has tentatively been read as
Yodha - -bharyanam (Ae. Or., XI1, p. 50 f.n. 3) and interpreted as * soldier-wives »
(ibid, p. 51).

VIII. Secribe

The profession of a seribe (divira®®) was hereditary®® in Chinese Turkesian
(nos. 421-2, 581, 591-2, 654-3, 715 cte.). The long career of a scribe named Ramsozika
can be traced from the 6th regnal year of king Amgoka to the 22nd regnal year of
king Mayiri. Thus the particular seribe discharged his duties for a period of
about 54 to 62 yvears. [t is very much interesting to (ind the framanas (Buddhist
monks) working as seribes (no. 331) and even as state-scribes (raja-divira, no. 573).

IX. Persous of the Lower Strata®®

(1) Slaves :—Dasa (nos. 343, 391), dajha (no. 569), dhajha (no. 22) or dajha-
Jjama have all been derived from Skt. dasa (male slave). Similarly dasi (no. 621)
and dajhi (nos. 39, 45) owe their derivation to Skt. ddst (= female slave). Refer-
ence to the masters (bhatara or bhatare = Skt. bhat{araka) of these slaves has
already been made above.

(2) sitendants and Servants :—(a) The word presi has been identified with
Skt. presya (= * servant’; Cf. KI, III, p. 858 ; Language, p. 108). It has also
heen used as an epithet of some dasavita in no. 204 (i.c. dasvita presi Sugita).

(b) The documents also present various phrases for an attendant i.c., vatayaga
(nos. 419, 576, 579, 581, 637), vathayaga (nos. 189, 594, 622), upastaga (no. 387,)
vathaya jamna (no. 189), valaga®® (no. 357...ctc). They seem to have been derived
from Skt. uphastayaka (= Pili upatthake ; Cf Trans, p. 79, no. 387 ; Language,
p- 118). Besides this they also need comparison with Khotanese vathdyaa (Lang-
uage, p. 118), lnter Khotanese vaksdyaa (BSOS, XI, p. 791), Khot. vaksayai, vak-
saya, vathayai (ibid, pp. 542-3, 537), Saka vatdyaa (ibid, p. 515) and Tocharian
upasthayak (ibid).

(3) Porters: -There is u solitary reference to the porters (ppithabharige
= Skt. pristhabhdrakdl®) in no. 376 and nothing can be said about their social
status. '

88. CI. divirapati (in nn ancient Indian epigraph) for u * chief of ‘the scribes '—P°, V. Kane,
History of the Dharmadastra, Vol. 111, p. 987 ; Cf. Language, p. 98. Consult BSOS, Vol. XIII,
pp. 127-8 for parallel words in different Janguages.

34. Cf. KI, pp. 823 IT.

35. Cf. my paper in THQ, Vol. XXIX, pp. 79 fT., for the condition of the Slaves and Serfs
us depicted in the Kharogth? documents from Chinese Turkestan.

36. It should have been vatayaga ; Cf. Language, p. 118.

37. i.c. employed to carrv load on their backs.
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(4) Labourers and wage-earners :—We learn from some records (nos. 18, 54,
408) that sometimes persons used to be employed onwork-charge basis. They
were duly given their wages (parikraya). A certuin lady, according to one docume-
nt, was entitled to reccive her wages, food and clothing for staying in the herds (no.
194 :—yatha purva rajadhamena codaga®® pacevara—parikraya®® dadave). Tt was
quite undesirable to have exacted any work without the payments of due
remuneration or without any other justification (Cf. no. 403).

As regards the slaves, they were simply given food and clothing (bhatat®—
codaga in no. 506). The question of the payment of wages did not arise in their
case. 41

We learn from document no. 25 that 3 milimas of corn were paid as wages and
1 milima 10 khis of corn as [ood for a guard (¢f. no. 476).

(5) Serfs :—The serfs (kilmeciyana) were not leading o very happy lile. In
fact they were ticd to the soil and remained under the watchful eye of their masters
(Cf. Language, p. 105 ; J. of the Greater India Society, XI, p. 61; JRAS, 1935,
pp. 673-5; my paper in THQ, XXIX, pp. 109-110). ’

(6) IFugitives :-—Banishment or exile has been a regular feature in the Niya
society (JRAS, 1934, pp. 101-2) and our documents too tell the same tale. They
refer to the fugitives in very clear words such as palayanaga (nos. 296, 855, 735),
palayamnaga (nos. 136, 149, 217, 296, 403, 622, 675)...etc. These words seem to
have been derived from Skt. palayanaka (Cf. Ae. Or., XII, p. 52 fan. 1; KI, II1,
p. 3535, Index Verborwm for the variants). In fact the disturbed political conditions
of Chinese Turkestan were responsible for the growing number of these fugitives.
The kings were, of course very sympathetic towards these people and even
helped them in cultivation.42

X. Adrtisans and Craftsmen

The phrase kammekare jumna®® (no. 120) reminds us of u similar word as
karmakara which has been used by Pénini (IIT, 2.22) in the sense of ** an unskilled
labourer engaged in hard manual work ”’ (India as known to Papini, p. 286). On
the other hand, our documents furnish very interesting information about the

38. Consult my paper on Textiles and Ganments..., Bhdratiya Vidyd, Vol. XIV, pp. 75-94.

39. i.c. food, provision. Consult Language, p. 102 and BSOS, vol. V1I, pp. 783-4 for details.

40. It is the sume as bhakia of the Sanskrit literature. Péanini mentions workmen receiving
their daily food as bhdkta or bhdktika (IV. 1.68—uas cited by V. S. Agrawala, India as Known to
Panini, 1953, Lucknow, p. 237).

41. In the times of Patafjuli too, the disas and the karmakaras were provided with food
and clothing (Bhdsya, II. 86 yadelad ddsa-karmakaram...bhaktam ca celath ca lapsyamahe).
Consult V., 8. Agrawuln, India as Known to Papini, p. 287.

42. Cf. My paper in IHQ, Vol. XXIX, p. 100.
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existence of various arts and crafts in the contemporary socicty. Following were
the artisans and craftsmen as recorded by the existing documents :—

(1) Silpiga (no. 217), interpreted by Burrow as an ‘artisan”
(Language, p. 125). It has been derived from Skt. Silpa a word which actual-
Iy occurs in no. 355.

(2) Carpenter i.c. dacchamna or lacchamna = Skt. taksana (nos. 174,

266, 764 ; Cf. Language, pp. 5, 29; KI, 111, p. 347).

(8) Potter i.c. kulals of no. 621. Pdanini (IV. 3.118) refers to kuldla
in the same sense (India as Known to Panini, p. 230). The same has been changed
to kolaliya*t in the Jaina literature.

(4) Bow-maker i.c. dhamnukare (no. 361) = Skt. dhanuskara.
(3) Arrow-maker i.e. kada-kara (no. 715) = Skt. Kandakara.
(6) Goldsmith i.c. suvarnekara (no. 578) = Skt. suvarpakdra.

(7) Blacksmith. The phrase ayage karyesu (no. 107) has been inter-
preted by Burrow as cquivalent of * iron-works ' (Trans., p. 20, fn. of
no. 107). In this connection it is necessary to compare the word ayaega with
Skt. ayas (iron).

(8) Reference to the use of the roads and the bridges (i.e. piro48) in the
docwments is suflicient to suggest the existence of trained masons and artisans
in the Niya society. The construction of these roads ete., could not have
been, possible without the help of the engineers. It is regretted that our docu-
ments throw no light on this problem.

(9) Ujlmayuga®® (nos. 283, 373) is «uite an obscure phrase.
Dr. Burrow (Trans., p. 74, no. 373) suggested that it should mean ** honest.”
At another place (Trans., p. 51, no. 283) he interpreted it in the sense of
*“ skilled . e (BSOS, VII, p. 780) suggests an Iranian origin of the word
and states :- - Dr. H. W. Bailey points out the wzmdyisn ( = experience),
wzmdtak ( = skilled), also ‘ proved’, ‘tried’. There is also N. Pers. azmayam,
azmddan (= to try, test). The latter menning is perhaps to be chosen for
uwzhimayuga i.c. * tried, trustworthy men ’; Or, of course, it may mean * skilled
in some kind of work cr profession.”™

It is also to be noted that Dr. Burrow (8508, VII, p. 784) tries to identify
asmati (Cf. asmati jomnana no. 639) with “ N. Pers. dzmudeh ? ; Cf. wihmayuge
but without any definiteness.  In fact the phease asmati is itself an cbscure one.

43. Dr. Burrow (BSOS, Vol. VII, p. 785) fecls that their duty was to go to Lhe bridge and
find out the water cte.

44. J. C. Jaina, Life in -Ancient India as depicted in Jaina Canon, p. 189.

45. Consult Language, pp. 105-6, and BSOS, Vol. VI, pp. 784-5 for the interpretution of
this word piro.

46. ie. wihmayuga manusya in no. 283 and ujhmayu(ga) jorna in no. 373.
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X. Central Asian People

The documents refer Lo various persons belonging to dillerent placest? and
regions of Central Asin. They may be pointed out as follows :—

1. Krorayina ; Cf. Kroraimei mamnusana in no. 370.
2. Saca; Cf. sacimciye in no. 160.
3. Calmadana ; Cf. calmatamei in no. 305.

4. Cadola; Cf. cadoliye (nos. 293, 326, 639); cadoti parvatiye (no. 32; CF.
Language, p. 25).

5. Khotan (nos. 30, 484, 503, 556). There is also reference to the Khotanese
fugritives.

6. Ekhara (nos. 72, 80, 87, 104, 147, 157, 176, 181, 266) —an cpithct or title
interpreted by F. W. Thomas as referring to the people living on the north bank
of the Tarim river (dec. Or., XIII, p. 44-5). Prof. Thomas also tried to identify
ckhara with Oikhardes of the Greek language.

The first 4 places (as cited above) in fact lay in the Shan-Shan Kingdom itself,
while Khotan was the capital place of the neighbouring state lying to the cast of
Shan-Shan.

7. Swuliga, as occurring in the phrase suliga vagiti vadhagasyes (no. 661), is
very important indeed. Dr. F. W. Thomas (cited in Language, p. 181 and KI,
ITL, p. 378, column 1) feels that the phrase refers to the inhabitants of Kashgar.
In this connection it is really interesting to compare Swliga with Tibctan Su-lig
and Skt. Sulika.#® On the other hand Dr. Burrow (Language, p. 131) trics to
identify the word with * a Sogdian."4®

Dr. H. W, Bailey (BSOS, VI, p. 949) [avours Burrow's views and cites some
parallel words used in the sense of * a Sogdian ’ i.c. Pahl. silik, Chinesc su-li, etc.
In this connection it is also essential to refer to the views of Drs. Sten Xonow (4e.
Or., X, p. 74) and I. C. Tavadia (Indo-Iranian Studies, I, 1950, Santiniketana, pp.
78-0).

8. Vaehu (CL. vachw jamna in no. 630 ; nave vachu in no. 630 ; simply vachu
in no. 338). It has been stated that there was some demand for the * new vachu
people *(nc. 338) while document ne. 630 refers to the award of ‘ new vachus’

47. The question of their identiflcation will be taken up in u separate article on ** The Geo-
graphical data in the Kharogtht documents from Chinese Turkestan.”

48, In the Matsya Purdna, the gulikas are said to have inhabited the region ncar the Oxus
river (IX. P. Jayaswul, Hindu Polity, 1043 p. 182); Cf. Stein, dncient Khotan, pp. 48-9; H. C.
Rayochaudhuri, Pol. Hist. of An, India, Calcutta, 5th Ed., p. 002, f.n. 5 ete,

40. CEL also Gauthiot, Grammaire Sogdienne, vol. I, p. vi us clted in Language, p. 181.
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by the Uryagas. All these phrases are quite obscure. It will be a mere conjec-
ture if we attempt to associate vachw, with the people residing in the region of the
Oxus (Skt. Vasiksy river.)

9. Some more obscure words need a passing reference here i.c. Lauigaimei
jamna (no. 272 ; Language, p. 114), Asmati jamna (no. 639), T'sakemei (no. 876) etec.

XII. Persons of Fareign Countries

(1) Tibetans; Cl. bhotici manusa in no. 84, There is nlso reference to
Bhotinagara (no. 89).

(2) A solitary docwment (no. 324) refers to the word Yonu which seems to
have been derived from Skt. yavana (= * Ionian ). It is rather difficult to say
whether the Greeks were actually living in the Shan-Shan kingdom in those days.

(8) The Chinese merchants (cinasthanadevaniye,’® ne. 335) visited the markets
of Shan-Shan kingdom very often. The existing docuunents refer to the use of
Chinese garments and textile objects such as cing-cimare (no. 149), cina-veda
(no. 353) ete. 'The discovery of the Sine- Kharosthi coins from the heart of Chinese
Turkestan lends supports to the existence of hoth the Indians and the Chinese
people in the region. A certain person, named Aryasa, belonged to the Chinese
lineage (Cf. cine Aryasa, no. 253) and made some sale of the land here.  Besides
this, some of the proper names begiu with the name of their country such as :—
Cinilka, Cinascnu, Cinapriya,5t Cinaphara,’® Cinayasa cte.

Prof. Thomas (Ae. Or., XIII, p. 79) tries to interpret the word seraka (nos.
13-2) as “ Chinese  but he too is not sure about this suggestion.

We also learn from document no. 680 that the Chinese people (i.e. Cinana)
were actually living ab various places of Chinese Turkestan (i.c. at Opimta, at
Calmadana...cete.).

This is in anutshell a short account of various persons and profession as
depicted in the Kharostht documents from Chinese Turkestan.

560. Cf. Cenastin of the Pahlavi texts (BSOS, Vol. VI, p. 048) und Centan of the Chinese
works (Journal of Sino Indian Studies, Vol. 11, 1046-7, p. 138)., Cinasthana of no. 35 = Skt
Cinasthana.

51. The two words, Cinasena nnd Cinapriyga, have been so formed under the Sino-Indian
influence on the territory. o meTm e o - =

532, Pharais an Iranien equivalent of Indian Yasa (Trans, p. 82, note of no. 399).



MELPADI INSCRIPTION OF KRISHNADEVARAYA
{ Onc Plate)

By

K. D. SwaMINATHAN, OOTACAMUND.

Malpadit is a village in the Chittur teluk of the present Andhra State and is
situated on the western bank of the river Pilar, six miles to the north of Tiruvallam
in the Gudiyattam taluk. The antiquity of the place is established by the Karhad
Plates of Krishna III, who it is stated encamped therc in A.C. 959.2 Therc are two
temples at Meélpadi, i.e., the bigger one of Somanathévara, which is still in use
and the other of Chéleésvara, which is deserted.

The subjoined inscription? is ¢ngraved on the cast wall of the mandapa of
the Sémanathévara temple. During the time of the Chdla monarch Rijardja
T (A.C. 985-1014) this temple scems to have been called Chéléndrasimhésvara
temple, as is evidenced by some inscriptions.4 FEven in the present record it is
referred to as Chdléndrasithha temple.

The language of the inscription is Tamil and the alphabet Tamil with o slight
admixture of Grantha as in * Subhamastu’ (lines 1 and 17), ¢ bda’ in ‘Sakibda ’
(line 1), ‘1’ in * Varusham® (line 2) ‘ma’ in * Srimanmaha’ (line 4), and in
‘maha’ (line 6) ‘dé’ in ‘déva’ (line 6), ‘rma’ in ¢ tarmam ' (line 8) and ‘gra’
in ‘ agrakarattile’ (line 11). Among the few orthographical peculiarities the
following may be noted : (i) the use of dental ¢ for labial p in the expression
* $attamiyum ' (line 3) (i) the omission of the anusvira s in * Sialaydgamu
perra’ (linc 4) and ‘yarida’ (line 7) and (iii) the use of “ka’ for ‘ha’ in
* Kavipitimaka ° (line 7).

The record is dated Saka 1441, in the reign of Mahamandalé$vara KRISHNA-
DEVAMAHARAYA. The astronomical details of date given in it i.e., Bahudanya
Chittirai 21, Saturday, Saptami, regularly correspond to April 17, 1518 A.C. The
object of the inscription is to record the gift of a crown, a gold handle for a fly-
whisk and a silver plate? for the goddess Kuntalusundari, by Peddu-Raija, son of

1. Melpadi had another name * Rajadrayapuram ’ (S.I.I,, Vol. I11 Nos. 15 to 19). The
name may probably be derived from one of the surnames of Rajorija I. Rajasrayn was a sur-
name of Rajarija I, See Large Leyden grai 1, line 78.  (Ep. Ind., XXII, p. 241).

2. Ep. Ind, Vol. 1V, p. 281,

3. A.R.S.I.E., 1921, No. 105.

4. S.LI.,III, No. 13.

5. An inscription from Koyiltévariyanpéttai (4.R.S.I.E., 260 of 1928) refers to a gift of a
silver plate and a fywhisk by o certain Sembiyan Vésalippadi-nittu-Mivéndavélan during the
reign of a Parakésarivarman.
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Allasani Chokkariija of Nanddpuri, with the money realised from the sale of three-
fourths of the village Tanaippindi, which was a gilt from Krishnaraya.

The importance of the present record lies chiefly in the mention made in it of
Peddu-Rajo or Allasini Peddana, the poet laurcate in the Court of Krishnpa-
dévardya (A.C. 1509-1529) of Vijavanagara. Peddu-Riaja figures in three other
records of the same king. Two inscriptions from Kékatam in the Kamalapuram
taluk of Cuddapah District dated Saka 1440, Bahudanya, Karttika $u 12, (A.C.
1518, October 15, Friday)® and Saka 1440, Bahudiinya, Vaisikha $u 15 (A.C. 1518,
April 25, Sunday)? respectively and another record from Anniyir,? in the Villu-
puram taluk of the South Arcot District dated Snka 1442, Pramathin, Karttika
$u 15 (A.C. 1519, November 6, Sunday), mention him as the son of Allasani Chokka-
rija of the Vasishta gétra, Asvalayana sittra and Rik $akha. In the present inscrip-
tion and in the Anniyur record, Peddana bears the biruda © dndhrakavipitamaha.”

It is well known that the reign of Krishnad@varaya was the Augustan age of
Telugu literature. The emperor himself was known as * Uru-kavi-vaibhava-nivahae-
nidhana *'® (the cause for the highly prosperous condition of great poets). Tradi-
tion affirrus that in his courl flourished the * Ashfe Dig-gajas’ or the Eight re-
nowned poets. The cight poet laureates were Allasdni Peddana, Nandi Tim-
manna, Avyvale Riju, Ramabhadrayya, Dhirjati, Midayngiri Mallanna, Tenali
Rimakrishna,'® Pingali Saronna and Ramardjubhiishana. It is interesting to find
un inseription from Tippaliiru, in the Kamalapuram taluk of Cuddapah district,
dated in the reign of Krishnad@variyn, which states that Tippaliru, an egrahara
village, was given by the king to the eight court poels (Ashtadiggaja Kavisvaras).1t
Unfortunately the record does not enumerate the names of the Ashiadiggajas.
Whether all the Ashfadiggajas, mentioned in the list flourished in his court or not,
there is no reason to doubt that the most celebrated of the period (i.e. Allasani
Peddnna), reccived the king’s personal encouragement.

Allusini Peddana was the most important and easily the best among the
Ashjadiggajas. We know very little about the curly career and activities of
Peddane.  Dr. Mahalingam is of the opinion that Peddana was born in the village
of Doranila in the Dupad taluk of Bellary District.’2  According to the veteran
Telugu suvant Viresalingam Pantulu, Peddana was o Nandavariki Brahmin of the
Niyogi scet and son of Chokkidmitya.!?  Thisis confirmed by the statement in the

6. A.R.S.IE., 1926, No. 715.

7. Ibid., No. T16.

S, LRI, 1915, No. 623,

9. Ibid., 1914-15, C.P. Nos. 7 and 8, .1.8.1,, AR, 1008-00, p. 1835,

10. Shri N. Lakshminarayan Rao is of the view that ‘T'enili ‘Ramkrishna did not live in
the court of Krishnndévaraya. He ussigns Tenili Rimakrishna to A.C. 1630. See Journal of
Oricntal Research, Vol. XXI, p. 102 fI.

1. A.RS.IE., 1937-38, No. 282.

12.  Administration and Social Life under 17ijayanagar, p. 370.

18. The Telugu Poets, Part II, (Anandn steam press edition), p. 189. He further adds
that the original home of the family was Dorala in Dupad taluk. Obviously Dr. Mahalingam has
mistaken this statement.

£
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record under study that Peddu Raju was the son of Allnsani Chokkardja of Nanda-
puri. Nandavari is obviously a corruption of Nandapuri; Hence Peddana seems
to have heen born in Nandipuri. His history up to the period of his becoming the
poet laurcate of Krishnadévaraya, is still shrouded in mystery.

Peddana is credited with the authorship of the following works : (1) Manwu-
charitra and (2) Harikathasire. But Manucharitra is the only extant work and
the Harikathdasar« has not come down to us. The Manucharitra is an episode from
the Markandéya Purina describing the birth of Svirochisha Manu. The following
is in brief the theme of the work. A pious Brahmin of Arunaspada visits the Hima-
layas, reputed to be the abode of super men.  In his wanderings, he attracts the
attention of a Gandharva belle, who falls in love with him, but the Brahmin does
not reciprocate her feelings. A gandharva, who had lost his heart to this beauty
takes advantage of the situation, assumes the form of the Brahmin and lives with
her. Out of this union is born Svardchisha, who becomes a king and has many an
adventure in each of which he rescues a mniden, whom he weds. The son of Svarg-
chisha is the second Manu, ruler of Jumbidvipa.l4 It shall be no exaggeration
if we say that from religion to romance, from imitation to imagination, from narra-
tion to description and from ethies to sthetics, Telugu literature assummed a new
shape with Peddana and that he was the literary dictator of his day and his work
Manucharitra was the literary model of the succeeding ages.16

The Vaishnavae creed of Peddana is attested to by his Manucharitre where
he claims the Vaishnava teacher Sathagépayati as his gurs.®  An inscription from
Ahdbalam,17 in the Sirvel taluk of the Kurnool district, dated Saka 1477, Ananda,
Mirgadira ba di 5 (A.C. 1554 December 14, Friday) records a gift of a daddvanda-
manya to Avubalarija, son of Konetirdjayya for building a tank, Konasamudram,
at Alamiiru, by the Vaishnava teacher Parankudavarmsa Sathagopajiyarmgaru, the
trustecs of the Ahobalam temple and the agent of Aliyn Ramappayvadéva-
mahiirajn.  Another inscription from Dayyamdinne in the Adoni taluk of the
Bellary district dated Saka 1482, Kilayukta, Asvija $u 14 ( = A.C. 1558 September
26, Monday) records the gift of toll incomes from the agrahdre Dayyamdinne alias
Krishpapura, to the hill fortress of Adavéni in favour of the Matha of Parankusa
Sri Snthagopajiyarmgiru, a Sri Vaishpava teacher, who bore the titles Sarvatantra-
svatantra  and  Ubhayavedantichirya.'® The Sathagopajiyamgiru figuring in
these two records scems to be identienl with Sathagapayathi, the teacher of Peddana
figuring in the Manucharitra.

14. Chenchiah and Bhujanga Rao—. f{istory of Telugu Literature, p78. For an article
on Peddana’s Manucharitra, see Bharati, November 1954, p, 488. fT.

15. For an article on ** Peddana as the originator of the Telugu Prabhandn ' see Proc.
A.J.0.C., X, Summaries p. 179.

16. Manucharitra Edited by V. Ramaswamy Sastrulu & Sons, Intro., p. 8, verse 6.

17. A.R.E., 1015, No. 65.

18. Ibid, No. 534.
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The authorship of the dmuktamalydda again is attributed to Peddana by
some scholars.’® But the differences in styvle and methodology between the
Manucharitra and the Amuktamilyada set out clearly that the authors of the two
works are dilferent.20

Allasini Peddana was held in so high an esteem by Krishpadévariya, that
hesides granting him villages, the king, in appreciation of his greatness, did not
hesitate to confer on him the responsible post of a Governor of a district. An
inseription in Telugu from the Vishnu temple at Anniyiir, in the South Arcot
district states that in Sake 1442 (A.C. 1520-21), while Krishnadévardya was ruling
the kingdom, Peddi Raja (Allasini Peddana) son of Allasani Chokkarija, completed
the construction of the Varadardja temple at Anniir in the Karaviatehi §ima, which
had been granted to him by the emperor as ndyankere.®'  From twoother inserip-
tions, we learn that the village Kokatam in the Kamalapuram taluk of the Cudda-
pah district had been granted as Sarvemdanyae by the king to Peddana.?2 The
records are dated Saka 1440, Bahudinya, Karttika su 12, (A.C. 1518, October 15,
Friday) and Saka 1440, Bahudanya, Vaisakha $u 15 (A.C. 1518, April 25, Sunday).
IFrom the latter grant we know that Peddana was present at Bezwada,  Krishna-
riya’s expedition to the Bast coast took place in ALC, 1516-1517 and on his return
march he visited Ahohalam?® and Simbachalun and camped at Bezwada?t and
made munilicent gifts to the temples in the southern, country.25  As the Kokatam
grant is dated A.C. 1518 it is possible that Peddana accompanied the king on his
eastern campaign, came to Bezwada and issued the grant. Krishnadévardya,
however, scems to have been accompanied by Peddana and others in his hunting
excursions.?8  Peddana gives a very trae picture of the royul hunt, with the accur-
acy of an eye-witness.  From the four known epigraphs available for Peddana, he
may be assigned to AC. 1518-1520.27

Reverting to the present inseription, the nume ol the goddess Kuntolasundari, 28
is interesting.  ixeept this record other epigraphs of the area and period do not

10.  Wilson : Mackenzie Collection, p. 281,

20. Tora detailed discussion on the nuthorship of Amuktamalyada see . Rajugopala Ruo—
<1 Ilistorical sketch of Telugu Literature p. 82 If: Mysore Gazelteer, Vol. I1, Pt. 111, p. 1920 1.,
Also Fijayanagara sexcentenury commemoration volume . 207 fT.

21. .LR.E., 1915, No. 628.

22, LR.S.LE., 1926, No. 715 and 716.  No. 715 registers the grant of the village Kokitam,
by the son of Allusani Chokkorajoariigaru, for various requirements of the temple of Chenna-
késava, such ay offerings, lamps, music ete.

No. 716 repristers the grant by Peddayyarmgaru of severul pieces of land at Koknjam to the
Sakaluniathalinga.  The grant was made on the banks of the Krishni at Bezwadn on the oceasion
-of a Lunar Eclipse.

23, LRE. 1015, No. 64, and 8. I-1, Vol. IV, No. 604.

2t. Ep. Carn., Vol. V, IIn 13.

25. JLIRLE,, 125 of 1004 und 381 of 1008,

206.  Manucharitramu, Introduction, p. XI., scc ulso Rayavachakamau, cited in S. K. Ayyan-
gar—Sources of Vijuyanogar History, p. 113.

27. Viresalingam Pantulu ussigns definitely the date of A.C. 15385, It is however, not
known, on what basis he has fixed the date.

28. The word Kuntulasundari in Sanskrit means o lady who is beautiful by the locks of

hnir. (@?rr-'s' g=ar).
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mention the goddess by this name. Whether it had any connection with the
Kuntala country cannot be said definitely. It must obviously be a surname of
Parvati. We do not come across this name in any inscription in the Kuntaln
country.

Two geographical names oceur in the record, i.e. Nandipuri and Tunaippiindi.
Nandapuri may be identified with Nandavaram?2? in the Adoni taluk of the Bellary
District. Tanaippindi may be identified with Tenchande in the Chittur taluk
of the Chittur District.

TEXT?°

1 Subham = astu || Svasti Sri Sakabta(bda)[m*] 1441 mél [ch*] = chelli-
2 ninra bahuti(da)nya—varusham $ittirai-mitam 21 sani-
3 kkilamaiyurh pisanakshatramumm Satta(pta)miyum Silays-
gnniu[ﬁ:"‘] perra inta(da) punni[ya*]kalattilé Sriman = Maha-
mandolédura($vara) rasa(ja)ti(diyrasa(ja)rayn(ja) paramésura(§vare) Sri-
6 Virapratipa Mahariyann = ana® Ki(Kri)shnadéva mahi ira-
7 yarida[m*] Kaviyvisurar \nturu(Andhm)kn\ ipitimakar(har) Na(Na)-
ndapuri Allasanich-
8 Chokkariiga(ja)vin kumaran Pettu(Peddu)rasi(ja)vin ta(dha)rmam [i1*]
Mer- ’ - -
9 pidi-udeiyir Séléndrasingamudaiya-niyinirku [pa}-
10 gpnich = chattina tiruvapa(bha)ranam Sri Kishnardyar® na-
11  makku kudutta3s Tanaippindi-agrakarattilé’® n(n)am
12 So[la]* $ingamudaiya-nayinirku kudutta pnhgﬁ mian-
13 rum vikkiraivam panni pnf{mn'ittn tirm'ﬁ,pu(l)ha)rn-"
14 nam Iumtnm onrum vensdy (neiy) maram por = k
15 ampu(mbu)m Kuntalnchd1mdarlkl\um"“ velli aripii(va)namum
16 pannuvittatu achanti(di)rarka sti(sthd)pi(yi)vaka samarpitta ti-
17 ruvipa(bha)ranaii = camarpittdm [1*] Subham = astu [||*]

20. But the Nandavirikns ure generully conuected with Nandavaram or Nandavara agra-
hiara of the Bangoanapalle tuluk in the Kurnool Distriet. This informatior is from personal en-
quiries nt the village by Shri H. K. Narasimhuswamy, Assistant Superintendent for Epigraphy,
when he visited the village years ago. I am thenkful to Shri Narasimhaswamy for drawing my
attention to this.

80. From Inked impressions in the Oflice of the Governmment Epigraphist for India.

31. Read * Rayarina’.

32. Read ‘' Krishnardayur'.

33. Read * Namakkuk = kudutta ",

34. Read *agrahamttile .

85. There is o letter engraved here looking like lu and joined to the next letter . ‘This
is npprently due to the inadvertui:ce of the engraver, who committed a mistake and later corrected
it.

36. Read ‘ Kuntalasundarikkum '
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Abstract of Contents

Be it well. Hail prosperity | In the year Saka 1441, Bahudanya, 21st day
of Chittirai, in the auspicious time of Saturday, Pushya, saptami—Andhra kavipi-
tamaha Peddu Raja, son of Allagani Chokkaraja of Nandapuri and the poet laureate
of Mahamandaléévara Rajadhirdjaparamésvara Sri virapratipa XKrishnadéva-
mahéaraya, madc a gift of ornaments such as a crown, a gold handle for flywhisk
for Sélendrasingamudaiyar, the deity at Meérpadi, and a silver plate for (the
goddess) Kuntalasundari, after selling three-fourths of the village Tanaippiindi,
granted to him by the king (Krichnardaya), tc remain a. long as the sun and moon
last. Be it well!



THE PROBLEM OF THE ASPIRATE IN ROOTS LIKE T, 38, ETC.*
G. C. Juana

1. Authoritative opinion! in compurative philology and the historienl study of
Sanskrit grammar is entirely at one in holding that sk, roots like T9, 3§, T/,
Tg, 99, Mg, ete.?, which have a final aspirate, are Indo-European in origin and
that in the TIS stage they possessed an aspirate both at the beginning and the end
of the syllable. Thus, originally, g _ was @9, I was Y, Fg, was HH ete.
In course of time, owing probably to the comparative difficulty experienced in
articulating two aspirates successively, the initial aspirate was dropped, leaving
the aspiration only at the end. That is, IE root bheudh > Sk. 99, IE dhugh > Sk.
38, IE Dihrugh > Sk. gg, [ bhendh > Sk. a7 cte. This view is supported
by the cevidence of the phonetic changes occeurring in certain (lections of these Sk.
roots in which the initial aspirate is found, but only when the final aspirate is lost ;
e.g.. IL-AMfT but W@fd (3 Sing. Fut. Active), THERT (3 Sing. Desid. Pres.
Active) : FE-g@FT but =fEr (2 Sing. Pres. Active), s=9¥% (2 Sing. Impf. Act.);
R -Tgra but frgerfa (3 Sing. Desid. Pres. Mctive) ete.  From the cvidence of
such forms, it is concluded that the initial aspiration becomes possible whenever
the final aspiration is lost ; and the law is laid down that in all such roots the initial
aspirate returns when the final aspirate is lost.® .\ similar situation obtains in
Greek, too, though independently of Sanskrit.t

This law, known as Grassmann’s law, has found universal acceptance.  Whit-
ney, for instance, after having framed § 133 in conloermity with this law, lound it
necessary to add the explanatory note "a’ as follows : ‘That is to say, the original
initial aspirate of such roots is restored, when its presence does not interfere with
the cuphonic law, of comparatively recent origin, which (in Sanskrit as in Greek)
forbids a root to hoth begin and end with an aspirate.”

2. N. B. Divatia, however, appears to have been, perhaps, the only scholar
to make bold to dilfer from this universally accepted view. In his * Gujarati

- * This puper was read at the All India Oriental Conference, 15th session, held at Bombay
in 1950.

1. Wackemagel, Altindische Grammatik, 1. 103, especially, L [3 ; Whitney, Sanskrit Grammar,
141a and 155 ; Macdonell, Vedic Grammar, 32 ; Edgerton, Sanskrit Historical Phonology § 13,
in Supplement to JAOQS, Vol. 66 No. 1 (1046) : Batdakrishna Ghosh, Linguistic Infroduction to
Sanskrit (1937), p. 10 {, cte.

2. All these enses arc exaetly covered by Panini, VIIL2.37 : Qﬂo‘l‘iﬁ' a’5ﬁ TI’E[ A9
T |

3. Exceptions arc also met with : 2f&] instend of gfer (\/% ), [JEAT (\/gg—) cte,
¢f. Wackernagel, I 106 ; Macdonell, VG- 32-b. o -
-+. Edgerton, SHP. § 18.
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Language and Literature,” Vol. I, he cnters upon the treatment of the phonetic
mutations of the aspirate in the Gujarati language and lays down the following rule :
* The g situated in any part of & word either as part of a conjunct or a pure simple
non-conjunct, or an aspirating element in a class-aspirate, (a) generally moves
towards the beginning of the word,...... 5, In support of this thesis of his, he
states : “ A minute indication of the germ-stage of this phonetic principle can
be seen even in the earlicr stages, i.e., in Sanskrit, in forms like ﬂq"ﬁ? ffEr from
g8, AT (from T), where the g inherent in the 7 of g (a’m) and in the
T of g4 moves to  the beginning and gets completely fused together with g into
g and with  into 9. Similar is the case in F\'vl'EIElT (from 3g ).”® He, then, takes
into consideration the prevalent authoritative view and asserts that flectional
“formns like 3rAYET, AT can he better explained by the principle of the
shifting of the g_inherent in g cte. to the beginning and getting merged by the
process of §HT with the initial F cte. into ¥ ete.””  He sums up his view as follows :
“ T would suggest the theory as under : that in the parent Aryan there were......
(b) roots like I, F7 ete. which, as I say, alter the initial consonant inte a corres-
ponding aspirate simply in obedience to the law of moving the aspiration from the
end to the beginning under certain circumstances, and had therefore no such
aspirated first consonant in the root stage.’’s

3. Divatia was conscious of the * heresy ’ he was giving expression to. I
must confess that I am even more so when I say that, standing as it does in opposi-
tion to the weighty prevailing opinion, it vet is a plausible hypothesis meriting
investigation. The aim of this paper is limited: it sceks to investigate the posi-
tional character of a final aspirate and determine the conditions which affect its
position and the nature of this affectation. This aspect of the final aspirate has
certninly heen dealt with by scholars, but all investigation so far has been within the
four corners of comparative philology whose results in this particular case admit of »
different-—and, not less legitimate—explanation of the phonetic mutations in the
Hections of the roots in question.

4. The question, then, is whether in flections like afay, Tﬁ’, g%, Wefa,
cte. of the roots g, 9 cte. the initial aspirate is a result of the restoration of an
original IE aspirate of thesc roots as the prevalent opinion holds or a result of the
regression —hnekward shift-—of the final aspirate towards the beginning..

5. Lel us begin by investigating forms like Y, ﬂ'«’gﬂ'fromgg [Y, T
from 2 ; G, g_fTa' W from g etc. In these forms the original sonant

aspirate (which appears as simplilied aspirate in gg_, g _etc.) of the final is combined
with the q ol the endings of the Past Passive Participle (), gerund &, the primary

. Gujarali Language and Literature, Vol. I p. 294.
6. op. cit., p. 204.

. op. cit., p. 2051,
8. op. cit., p. 206 n. 18 contd.
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suffixes f&T, I2q ete. into a euphonic fusion and the result is : T A=q+T =77
+E3+T=F[+ T+ =TH.° Sonlsoqq +§ + T =g + T+ =T&H- Similar
are the forms 7, &3, %46, 4@ cte. Inall these cases itis clenr that the final aspira-
tion is not lost—it is utilized in accordance with the law of cuphony in aspirating
the @ with which it is combined. Consequently, the initial aspirate does not
return, as the Restoration theory would explain,® or the final aspirate does not
regress, as the Regression theory would put it.

(#) Onc point, however,deserves special attention in this comnection. In
these euphonic combinations, the fusion of q -+ §_ does not stop at the expected 7
(i.e., aspirate + surd is not equal to surd aspirate) ; it goes ‘ deeper’ to result in the
sonant aspirnte €. The surd aspirate, therclore, is not apparently as deep in aspir-
tion as the sonant aspirate,

6. 'This brings us to the cases of the combination of an aspirate, mute or
simple, with the surd aspirate 9: §g —3rgT: (2 Sing. Impfl. Middle), g (2 Dual
res. Act), ¥ (2 Pl. Pres. Act.); gg\—gﬂw (2 Sing Perf, Act.). etc. In the com-
bination of (g )+ @, here, we have, in fact, a combination of an aspirate with
an aspirate. As we have noted ahove, (5a), however, T, beirg a sund aspirate.
does not possess the full aspiration pessible: henee, it offers scope for the aspiration
in 9 to-utilize itself in deepening (* voicing °) the aspiration of the surd aspirate to
that of the sonant aspirate.!!  “This analy is elarifies the operation of Bartheolomae’s
law even in cnsesof the combinntion of an nspirate and a surd aspirate. The result,
therefore, is: o - g8+ 9= AZT -+ A9 = AG[+AT + g -+ T = g ; similarly,
fog —adan:, de:, ¥ —qEQT, Ta: (2 “Dual Pres. Act.); 9g —7HIE — — ERY (2
Sing. Perf. Active) cte.  In these cases, once again, as the final aspirate is utilized
in deepening the aspiration of its conjoint surd aspirate, it is not lost according to
the Restoration theory, and, therefore, the original initial aspirate does not return ;
while. according to the Regression theory, too, the final aspirate, being thus spent
according to the law of cuphony, does not move backwards.

7. We shall, next, consider cases of the eombination of o final aspirate with a
sonant aspirate : g —-Tﬁ' (2 Plu. Pres. Mid.), arqrea® (2 Plu. Impf. Mid.), ey
(2 Plu. Impv. Mid); g — m (2 Plu. Perf. Mid.); HE—-GH@ (2 Plu. Perf.
mid.), ——Wﬂ' (2 Plu. Perf. mid.) ete. In all these and similar cases, a linol
aspimte is combined with a sonant aspirate, which is 9 in €% and eg5. Whitney*
155f, notices Ead, WFEAH and FEFEAH (the lost two forms from \/HT) and,
uppnrcn.tly, considers this combination as fullmg under §153, according to which

‘an aspirate mute is changed to a non-aspirate before another non-nasal mute or
hefore a sibilant.”  The result will, thercfore, be that the final g_ () in 33‘—]—8% will

8. Bartholomue’s Law. ¢f. Whitncey, 160,

10. Whitney, 1060-b.

11. Interesting in this connection would be the view of Kuhn und others that the medin
aspirates have developed from Tenue nspirates ; ¢f. Wackernagel, 1. 100, p. 118.
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“lose ” its nspiration and, according to the Restorabion theory, the original initinl

aspiration will refwrn. Thus: ﬁ«""ﬁ M +8, +Ea' “-{-s‘% .12

(¢) Here, it is only natural to enquire why the combination of an aspirate
with ¥ in €% or =a¥ in these flections must yield a different result from the com-
bination of un aspirate with g despite the patent fact that in both cases the final §_
of g, for instance, is ldcntlcullv changed to the sonant . The mere rule govern-
ing such cascs has alrendy been laid down by Pipini in the Siitra : TFHTAT F7T AY
ANIEG TET: | (8.2.87). The postulates of this rule reguire to be analysed, as, indeed,
so many of Panini’s postulates have been analysed, and the functions rationally
explained. Such an analysis would reveal that the phenomena resulting from a
combination of a final aspirate with € ctc., i.e. the sonant aspirate in these endings
are not isolated, but that they are exactly identical with those resulting from a
combination of a final aspirate with another sonant aspirate, véz., 7 which is found
at the beginning of a few nominal endings; ¢.g., g ~- T3, Elﬁ‘ﬂ' ; 7

: cte.  The plain fact that the combination of a Tinal aspirate with o sonant
Mpu’atc vields in both cases identical phonetice results is a suflicient warrant for the
existenee of an nnderlyving principle in these resulis,

(h) Let us analyse ﬂ"t% Ingg + 9, the final aspirate g(g ) willin the first
place attempt, as usual, to combine with the following . However,  itselfisa
sonant aspirate and. therefore, ns explained above in gga and 6, possesses all
possible aspiration that a mute can hold. The (inal aspirate, therefore, is un-
wanted, so to say, beeause it cannot be utilized for wspirating the conjoint mute—-
which is the only purpose it can possibly serve.  Under the cireumstances, it is
thrown hackward --it regresses---towards the initial and, if possible, combines with
it, i.c.. utilizes itself in aspirating it.  The result is: §9 + o= T+ +A= g
+ 34T+ =g ; similarly, T+ AW =G + T + A =T +§ +3 + 9N
= Y, cte.

(¢) .\s will be casily seen, we have come to the crux of the problem here.
Now. il will hardly do to hold that in this combination the {inal aspirate is lost.
For, for one thing, the aspirate is quite well known for its mercurial character and
is as likely to move backward by the force of circumstances as to move forward---
and this it does—in order to aspirate its conjoint mute. Secondly, this shifting
forward or backward is a feanture of the aspirate in Prakrits and modern Indian
languages, which can legitimately be linked up with and traced back to « similar
tendency, if any, in Sanskrit. If the Restoration theory interprets the phonetic
phenomenu vegarding the finnl nspirate in these roots in the light of the earlier—
Indo-Iranisn and Indo-European—epochs, the Regression theory interprets
them in the light of the sueceeding periods.  Indeed, the zest with whieh the Pada-
texts read a sonant aspirate cven when the Samhita-texts have a pure sonant

12, of. Wackernagel, I. 108 ; for the derivation. [ the final g, of 9g_ ete. cf. ibid. 1.214.
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PR, o i . 18
initial in forms_ like af, T:HE[, FLEAA, ZHAT {rom th.e 100t.s .ag‘ .md.gg‘ can
hardly be explained by their awareness of the duty to revive an initial aspirate that
once was there but had already disappeared ; it ean only be due to the conscious-
ness of a phonetic principle nctually lound in vogue around them.

(d) Let us consider a relevant picce of evidence which may prove helplul.
The word & is of uncertain origin but might be derived, it is conjectured, from
the root 7g.14 According to the Restoration theory, it is obviously to be con-
sidered an exception in so far as the initial aspirate has not returned, even though
the final aspirate of the root is lost, as, in fact, it ought to have done before ¥ which
is o suffixal aspirate.l The word should have spelt T2, or, perhaps, WTE¥.
Now, Panini’s Sitra quoted above, §7a, luys down that T3 (¥,, S, §) figuring in a
portion of a root, which (portion) has only one vowel in it and ends in 99 (H, A,
g, &, §), shall be substituted by Y (W, 9, &, F) when that portion is followed by g,
tgor is final in an inflected form. Patafijali illustrates the operation of this rule
with the flection 9 which is the nominative sing. of the root-noun 7% formed
from the denominative verb T2wafd.18  In this case, on the final q losing 11.\. aspira-
tion (WE‘T—H ), the position of the aspirate should have been nmm').hzed necording
to the Restoration Theory, by the retarn of the original initial aspirate on the
analory of ¥F-F front g and the form should have spelt El‘q"t[ This, however, is
not the case. The obvious -and ralional —explanation is that the aspirate,
not being o permitted final, does the only thing possible—it regresses to the im-
mediately preceding syllable and trics, ift possible, to survive there by aspirating
it. Thus: TIE"&{ = 11'-{ +84+9= ﬂ'E'r"{—a".“

The Regression theory similarly provides the ratiorale of the phonetic changes
resulting from a combination of a final aspirate with 3, the other sonant aspirate
with which it happens to be thrown together: Y - ¥ = AT ; so also
qfg: ; I —-9vAw, 999 cte.

(e) The forms gfee (‘\/53 ) and fafe (\/fag both 2 Sing. Impv. Active, are
exceptional,’® because, according to both the thcorles . +-f& must result in ﬂ'ﬁﬂ'

18. c¢f. Wackernagel, I. 106 ; Macdonnell, VG., 32-b note 5.
14. ¢f. Wackernangel, I. 108 ; Macdonell, VG., 82-¢ note 10.
15. ¢f. Wackernagel, 1. 108.

16. HZTATSA on Panini, 8.2.32 (E'Iefﬁ?ﬁ'ql) g FAuT arfeaamaTiasToT oy |
aﬁaﬁa‘r&ﬁrlmaﬁummwalwﬁﬁmﬁﬁwﬁlm HTI-
AT 9SS faaraeat | 5 S | et a9y, qeRe e
(szav)aﬁgﬁwmlﬂmﬂwmﬁu Cf. TETEY graiffa amwr-
ﬁmmmgsgwml s w1 @ frag ey 98T

on 8.2.37.

117. The latter-day 94 it an evolute of AW through the splitting of ¥ into () and
and the regression of the aspirate.
18. ¢f. Whitney, 155, f.
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and feg +f1 in faffg.  That these forms were irregular phonologically even in the
eyes of Panini is evident from the manner he has framed the Siitra 8.2.837 in
which he specifically mentions & in order to exclude fir from its purview. It would
be strange, if the rule of regression of the aspirate were to be violated before fir in
thesc cases without some reason. A possible explanation may be that the 2 Sing.
Impv. Active ending was originally fif which ultimately decpened into fir to be
simplified later on into fg. In that case, R+ fa = TA+g -+ fea=g1+ fa= ﬂ'ﬁﬂ'
according to §8 above; similarly fag +fa = fafi. Now, this conjecture is in
reality not as fanciful as it might appear at first sight. For, the 2 Sing. ending
has a ¥ innot-a few cases : 9 (Impf. ]\Iiddlc),im'ﬂ“(Potcntial Middle}, 7 (Perfect
Active),?® and the middle endings of the Aorists. Moreover, the form gfg (2
Sing. Impv. Act of gT), reported by Whitney, 155f, which is later replaced by the
more common and regular €fg, would be regularly explained on this hypothesis :

T (weak form of 91) 4 foa= }|+8 + fo ==fg.

(f) Phonologically, the root g1, indeed, behaves strangely, though, perhaps,
not irrationally, in some of its inflections. As we know, it assumes the weak—
reduplicated—form &Y before vowels, semi-vowels, nasals, g, and & and follows the
normal rules of euphonic combination. But before endings beginning with @ or 4.
it shows unexpeeted forms : g7 4 J (3 Sing. Pres. Mid.) = =qY + q should have given
a’zﬁ’; similarly, 3 +?.'EI'-'-EITH (2 Sing. Impf. Mid.) should have given I<gHT:.
But the actual forms are a and eyl respectively.  These forms are unexpected
certainly, but not ireational. The root g1, which has developed its weak, re-
duplicated form g, has here proceeded further in its evolution by the regression of
the final aspirate so that g9 became g which latter was accepted as the base
before endings berrmnmrr with qorg. Thus q+I= ]q + I= 9 +q= ﬂ'ﬂ'
so also 3T 2

(g) sfg, 2 Sing. Impv. Active of €T, is not an unexpected form in its double
aspiration. There is hardly any ground for supposing that its normal form should
have been a'rg or that 2 (2 Dual Pres. Mid.) should have normally been T2
For one thing, such a supposition would violate the rule which lays down that
* there is no loss of aspiration in the root if an aspirate follows which belongs to a
suffix or second member of a compound.”? In accordance with this rule, there-
fore, the forms &fg and g91% are expected to be what they are phonetically. Besides,
there is no euphonological ground for any ‘positional disturbance of the aspirate
in these two forms. IHowever, it appears that this rule itself is pointless and un-
necessary, because none of the examples cited by Wackernagel and Macdonell is
really an example of an aspirate ‘ followed ’ by a suffixal aspirate or the aspirate

19. Greek also has the same ending ; ¢f. B. Ghosh, LIS, p. 162.
20. Analogously, q‘iﬁm\' for YA, cf. Wackernagel, I. 112,
21. B. Ghosh, LIS, p. 10, N

22. Macdonell, VG ; 32-C; cf. Wackernagel I. 108.
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of the second member ol a compound. In every one of thuese n,\a.mpl(-s a vowel
intervenes between the two aspirates: fﬂtl -fi, Sﬁtr - (snorting), -5 (giving most),
afg-gt, T-fa.  These cases are governed by the rule that an aspirate, when
Jollvwed by @ vowel, remains positivnally wnchanged. TIn lact, at the hottom of
the rule quoted carlier there is lurking the helief that in Sanskrit “ an aspirate at
the beginning of a syllable loscs its aspiration il another aspirate comes at the end
of the same syllable or at the beginning of the next.”28  We have, however, scores
of forms in Sanskrit showing two successive aspirates: s-dhwmy, i
ete. ; AfE, '{w cte. ; FT-guTY, ATy, afg, FuraT, fem, afag<um, quy;,
T ; TE GE TET, g e, T, 3R, 3T @ (w
abandon) - :vrfgzr Srfgz‘r ﬁ'ﬁ'r%-arfg%a@% wfga-srer, 9igY:; & (to go)—-fowmmd,
Rdrsa, fordre, aiforerer, frvew, foreram, fagsaw, g, et (Pert),
wfged; q—ﬁnw ﬁwzr,ﬁm‘l‘g farame, ﬁm%,srﬁw{m sifarvmamy, mﬁmm{,ﬁ
ferream, ™d, aw, am,m%wg—u‘qﬁwnw TR— "E’*"TE‘TW
“‘E‘E : *ﬂ'e'—*ﬂ%ﬂ TEEY, AT, ARUTH, FESAH, TEATH, AR, TR,
FA-IG; Fﬁ'—ﬁ'a"l’ gy, &0fgq, T&y:; a%[—a'aﬁwr ar-rtrq

H‘g—ﬂfgﬂ Y 8T, 79, T, TAQAIY cte.; WH—AG, WA, ASHAT:
AGHATH, ASHEAH, FAATY, FAET, FRAT:, A, %ﬁn%; cte. cte.  Luphonologically.,
every one of these forms is correet regarding the position of the aspirate,2® for the
aspirates are separated by a vowel in every case, leaving the final aspirate of
the root or root-noun positionally unchanged.?®  Also ¢f. gg\—-z’rg, FgT but g
T, §9; TEAE, &9 but HA, AT cte: TLAT, AT, AT but I8, WY

Az, cte,

8. Next, we may consider the combination of a final aspirate, mute or siniple,
with @, the only spirant by which it is followed in flcctions. gg‘-q’lﬁﬁ, Eyﬁ', e,
qreafy; qEocEfa;  TE-ATERY; R goweEfd, REmfT octe.  In
g‘g\—l—f“ﬂ'. for instance, the aspirate is to be combined with § and, as we have
already scen, it can do so only by aspirating it.  But @ is not aspirable in Sanskrit;
consequently, the aspirate is thrown back to the preceding syllable and attempts,
if possible, to aspirate it. Thus gg + fa=2rr + g + fa= X +g +a+fa=ar+
T+T + fa = qifer; similarly qY- et cte. Forms like STE, fer, T8 AGET,
FgET met with in Vedic literature are exceptions®® and probably represent the
transitional stage before the law of the regression of the aspirate came to be firmly
established. Some of thesce and analogous forms are found with the aspirate, too;
e.g.. Y&, Eﬂi‘{, IqEq cte. By the time of the Brahmanas, the regression of
the aspirate had become Lhe rule.  The Pada-texts, as we have already noted,
religiously read these forms of g and g with an initinl aspirate even when
the Samhita text has an unaspirated initial,

23. KEdgerton, SHP § 13.

24, ﬂ’lﬁl’ for Tﬁfﬂ' und \'rl'fg are exceptions. ¢f. Wuckernugel, 1 108, l'l.-';-hf, ond 214 ;
also Macdonell, VG., 32-c.

25. Reduplication is u specinl and therefore exceptional cose.

28. ¢f. Wuckernagel, I. 106.
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9. (a) After the regressive shift, the aspirate can remain only in a state of
fusion, i.c., only by aspirating the preceding syllable.  Such fusion is possible here
with pure sonants only. (It is not possible with surds). E.g.,iﬁ;ﬁ[-ﬂi\wﬁf (not
seafa (7)); wep-searq?’ (not I@ET®?). In these cases the aspirate is
forced to regress to the preceding syllable which is a surd (F or @). Fusion is

not possible ; hence the forms gy, s,

It is not diflicult to analyse the position.  We have discussed alrendy how the
surd and the sonant differ revarding the degree of their aspirability. In forms
like T, the combination of an nspirate and a surd results in o sonant aspirate
instead of o surd aspirate. This full aspiration may not be possible to impart to a
surd after the regressive shift of the aspirate, while it is only natural in the case of a
sonant.

(b) Vusion ol the aspirate with a semi-vowel or a nasal is not possible,

"This is true, gencerally, irrespective ol the position of the aspirate, natural or
shifted.  Kven in the natural position, the aspirate can only be combined with a
semi-vowel or a nasal, e.g., TWA, TG, TG, TS, AL ete.  But, alter the shift,

this mere combination is not possible, of. § Ha).

(¢) IE, alter the regressive shift, fusion is not possible, the nspirate is dropped.

(i) cuses where the preceding vowel is w semi-vowel : fog fod:; -
eafa; qgqwafa; qy-aews; favgarg cafn: cte; gEmR.- °m's'ﬁ1

Y b

cte. IAATE - mﬁr Inwﬁl‘ etc. the ¥ is not nsplrntcd by
the back-ward shift beenuse of the 7 in the pre(-(‘dmg syllable (Mg, )
which is u semi-vowel and is represented by the vowel 3.

(/i) Cases where the preceding vowel is o nasal : ﬁ;qﬁﬁ’l’, 10 ER
UM, ITAAE; ALAT: (Rv. 10-60-6).28
(d) Auwaspirate, not being a permitted final, undergoces the regressive

shift :
AT, T, THAA]; fEgfoE-3 (Ihe aspirate in the last ease, is

dropped according to 9(¢) nbove,
The rules about the final aspirate in Sanskrit may be stated as follows - —

(\)--A [inal aspirate, simple or mute, remains positionally unchanged,
when fellowed by o vowel, a semi-vowel or a nasal.

27. ¢f. Wackernagel, 1. 106 note.
28. cf. Macdonell, VG., 321, n2, His conjectural derivation from -'-T'-?-I", weak stem of A9,
is unneagessary. N
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{B)—When followed by a mute surd, pure or aspirate, (or a pure sonant),
it fuses with it .c. aspirates it (ully into a sonant aspirate.

(The only quotable surds are  and ).

(C)—When followed by a sonant aspirate (which itself is fully aspirated),
it regresses, i.c., is thrown backward on the immediately preceding syllable
and remains there in a state of fusion only.

(The only quotable sonant aspirates are  and ¥).

(D)—A final aspirate cannot combine with spirants ; therefore, before a
spirant, it undergocs the regressive shift,

(The only quotable spirant is ).

(I£)—The aspirate. not being a permitted final, undergoes the regressive
shift.

(F)—1In the shilted position, it can fuse with pure sonants only.,

(G)—If such fusion is not possible, it is dropped,

P. S.—Dr. P. E. Dumont’s note, * The Meaning of the Vedic Word Ghosad ',
published recently in JAOS Vol. 75 (1955), p. 117f. is very pertinent to the
problem discussed in this article. Briefly, he says: Ghogdd occurs only in TS.
1:1-2 (Yajiiasya ghosdd asi) and in Tait, Br, 8-2-2. The word is spelt as Gosdd
and not ghosdd in the parallel passages in Maitriyani Samhita and the Kathaka :
Gosdd asi. Keith, following Sayana, attempts a translation but says that
*“probably ghosad is no more than an error for gosid™ which apparently means
‘“sitting among the cows”. Dumont rejects Keith's facile explanation and
logically builds up the case for his view that ghosdd is in reality originally
gosadh meaning ‘ cattle procurer’ or ‘cattle provider”. He adds; I think
that ghosid is an irregular nominative singular masculine of the stem gosadh
with a transfer of the aspiration to the consonant of a preceding syllable...and
that this transfer of the aspiration was probably made in order to show that
the stem was not gosdd, but gusddh.”

Dumont considers Ghogdd irregular apparently because of his adherence to
the Restoration theorv which cannot explain this form. The form ghosdd
derived from gosddh is an eminent case demonstrating the working of the Re-
gression theory. We might well remember in such situations the well-known
principle: Anur api vieso 'dhyavasdyakarah.



THE ROVING MENDICANTS IN THIS MAHABHARATA AND
THEIR TEACHING

By

S. N. GAJENDRAGADKAR

Asceticism is a unique feature of Indian civilization. ** Primarily it concerns
the theory and practice of individual conduct.” It stands for a group of qualities
consisting of purity, religious discipline and withdrawal from life, not only physi-
cally but mentally also. Indian tradition always respected these asecetics and in
faet idolized a few of them. History of Indian culture and civilization is replete
with instances where such ascetics and mendicants who themselves having re-
nounced worldly possessions have guided the destinies not only of individuals
belonging to all the strata but even kings and gods by pointing out to them the
true course of duty, here and above, as well as instructions in the ultimate good.
This mode of life has been accepted as an alternative pattern since Upanisadic
times. Jabalopanisad which lays down the life of four stages also unequi-
voeally permits taking to the life of a mendicant even from the early stage. It
therefore means that a life-long celibate who has turned his back completely to the
enjoyments and pains of life, is a type which is not only accepted but recognised as
an alternative to the fufilling of life’s mission through four stages. It should be
noted that such ascctics or mendicants having themselves accepted the life of
renunciation have never undermined the theory of four stages. On the contrary
they eulogise it in many places. '

Amongst these asceties, there was a group of mendicants who did not believe
in a fixed abode, subsisted only on alms and were con:tanlly on move from one
place to another.!  An attempt is being made in this paper to study the role played
by such mendicants. (For the sake of this paper, the MBH. study is confined to the
Vana, Santi and Anusisana parvas only).

Mahabharata velfers to a large number of such roving ambassadors of
asceticism who used to visit kings and other people in trouble and afford succeour
to them through consolation or better still by proper advice. In Vanaparva,
many cminent sages came to Yudhigthira all the way to console him, to give
him cheer by pointing out inter alia that he and his brothers arc not the only ones
who have suffered in the past and a few of these sages suggested different ways of
conduct. Lomasa accompanied Pindavas in exile acting as their friend philo-
sopher and guide. Saunaka, a sage equally versed in Sankhva and Yoga, comforts

1 o wifged 0. I AW giee: aufass w9071 R
gerotaaar a1 e b e 93
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the king and asks him to have mental peace. Mention may be made of Markan-
deya, the great sage of antiquity who spent a great deal of time with Yudhisthira.
He brought home to him that man reaps the fruit of his actions alone, his action
pursues him like a shadow and thercfore acquisition of true knowledge alone is the
way to final good. Sanatkumadra, the immortal sage of the Upanisadic fame
figures in Vanaparvan. He is introduced to extol the warrior caste.  The Ksatri-
vas. surprisingly, are said to be more important than the brahmins, though of course
it is added that the brahmins themselves heing afraid that in the absence of the
roval power irreligion might prevail, placed their power in the warrior caste. It
is pleasant to note thut in the interest of safety and welfare of the world sages of
the fame of Sanatkumara advised that kings are to be respected and in fact wor-
shipped.2  Needless to say they are strictly enjoined to do their duty. This view
is shared by Mirkandeva® who savs in clear terms that * He who worships a king.
the protector and a brahmin, the ascetic is relieved instantaneously of his sins.
In Santi 65, Brhaspati also explains king Vasumand how there would be
instability and chnos in the world if there is no king to proteet.

Lct us now study the teachings of some of these mendicants referred to in the
Mahdabhdrata by grouping thein subject-wise.

Before we proceed to ihis, a reference may. be made to the Jipakas and their
Japa system. [t appears that they represent a class of vedie students who devote
themselves to the lile-long recitation of the Veda in the Samhita, Pada and other
forms in contrast with the aceepted practice according to which in the fourth
Agrania ordinary vedic recitntion conmes to an end. It appears that the system is
closely related to Sinkhya and Yoga. The Samiadhi of mind is o common attri-
bute to Sankhya, Yoga and Japa. [In addition to the highest attainment, attain-
ments lower in comparison are laid down for those who sufler from dereliction of
duty. It should be noted thet & Jipaka docs not care to go to heaven if he ean not
go there with his body. The emphasis on the body is not for its own sake but
beecause it is the medium for the Japa. He follows a faaﬁr o9 wherein he has
discarded all worldy possessions and is not interested in- -in fact is not aware of
the nature of the fruit of the Japa.*
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ROVING MENDICANTS IN THE MAHABHARATA 45

In a hook of this nature which primarily deals with the problems which the
human beings, whatever station of lifc they belong to, have to face, advice and
diseourses which belong to the sphere of philosophy are bound to exist.

We have an instance of Muni Kalakavrksiya wlo, while consoling a certain
king over the loss of his kingdom, points out to him the futility of earthly posse-
ssions and their transitory nature.’ Elsewhere by n Brahmin, king Scnijit is told
that a loss of a son is not a matter of great gricf.  Alter all relations in this world
are in the nature of accidental meetings of woods in the stream. We meet by
chance and separate by chance. Pleasure and puin spring mutually from one
another but the true happiness springs from self only, (Sinti 174). Reference
should be made here to the Ajapara-Prahlida Samvida. Ajagara, a wandering
mendicant, ‘ caran Brahmanah ', uppeared to king Prahliada ws one who is healthy
of mind and body, disinterested, child-like but s genius and not following any
particular path of duty. The king, thercfore, usked him, *“What is wisdom, learn-
ing and behaviour, O sage 7 Ajagara then expleins that the origination of heings,
their growth and destruction is without any causal efforts and therefore one should
neither rejoice nor grieve.  One should sleep happily, wise and contented, seeing
that the entire world is under destruction and death. One necd not turn one’s
back to the good things whieh life hns to offer nor hanker after thenr.  \jagara
thus describes his way of life, pure and firm, never swerving from Dharma, [ree of
greed, stupefaction and other afTlictions.® This Ajagara philosoply is advocated by
poets and philosophers alike and Bhisma  winds up the whole discussion by
saying that it will bring happiness to all. It should be noted that this philosophy
explains the experience of a wise man who has seen life whole and fully with an
cmplasis on tranquility of mind, discipline and complete disinterestedness rather
than the negative aspect of renunciation found in the last chapter of Santiparva.

At the court of Janaka where many asceties professing dilferent disciplines
were engaged in discussion regarding rites after death, came Pafigasikha, resembl-
ing the form of Kapila. He spoke to Janaka of the highest release advoeated in
the Sinkhya system and laid a stress on the disinteresteduness not only in actions
but in everything, .\s to the query of Janaka whether there is any consciousness
after denth since otherwise evervthing would end in destruction, Paficagikha’s
answer was there is neither desteuetion nor perpetunl existence.?
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46 S. N. GAJENDRAGADKAR

When Yudhisthira asked Bhisma a question -—since actions, good or bad, attach
themselves to men, who is the doer, the man ? The latter refers him to the dialogue
of Prahlada and Sakra. Prahlada, who because of his way of life, had become un-
attached, egoless and disciplined was asked by Sakra, * What is best for self-realiza-
tion? Is it wisdom or fortitude ?** 1In reply Prahlada desecrib. s his way of life.
He mentions that since all actions arc done by nature there is no separate purpose
for Purusa and hence he is no doer except when he identifies himself with the ego.
My firm conviction is, he says, that everything springs from svabhava. It mey be
that this Prahlida is the same to whom Ajagara in an earlier chapter (referred to on
the preceding page) had taught his way of life. In both there is the occurrence of
same fixed words and compounds, same abandoned cave-free life hinted. The
only dilference is that here Prahlida enunciates his philosoply in clearer terms.®

Pafica$ikha who had discussed earlier with king Janaka the question of the
rites after death ( ¢f. last para on page 45 ) is now asked by Janaka as to how one
should overcome old age and death-—by Tapas, actions, scriptures or intellect ?
The reply is rather ehstruse.  He says that there is no eseape from them but still one
can ge hevond them.  The days months and vears may roll on but one may be on
the etert al path of emancipation and thus avoid them. One who had established
himsell in the true cternal nature should not worry about them. Nirada, the
immortal snge and the peripatetic wanderer, we¢ meet in the Mahdbharata o
few times. At Santiparva 329 he is seen instructing Suka, The former asks
Nirada, * Wherein lies the highest god "’ ?  Niirada in reply gives him the tenching
of Sanatkumira, the famous sage who had tuken to the life of renunciation and was
alife-long celibate. The advice of this Sanatkumidra is that there is nothing higher
than knowledge, as miserable as attachment and as good as charity. Truth is
the highest good.10

Later on we mect Narada in the capacity of o student studying at the feet of
Niriyana. When Narayana who constituted the very soul of the universe was
practising scvere austeriiies at Badari, Niarada the ever wandering sage came to
him and asked, *“ O Lord, when you are the father and motier of the entire world,
whom do you worship? The answer which is supposed to be a sceret is that the
non-manifest subtle and eternal principle ealled ksetrajfia is worshipped by him.!?
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ROVING MENDICANTS IN THE MAHABHARATA 447

Cosmogony :—In ten chapters of Santiparva (182-192) Bhrgu, the great sage
zives at great length to Bharadvidja the account of the origin and end of the
world, the how and why, Dharma-adharma, the nature of Jiva ete.  Minasa, the
immortal eternul God well-known as avyakta is the source of the creation start-
ing with mahat, ahamkira etc. Then the omniscient created Akidsa from
whom arise Vari, Agni and Mairuta. The combination of the last two
gives risc to ecarth. Swvaysmbhi ecrented the cclestinl lotus from whom
arose Brahmi, the repository of Veda and well known as Aharmkiara., All
the clements are lord Brahma himself. The Manasa then creates the
various beings with the help of mind. The order of the clements is Akasa,
water, wind, fire and earth cach with a special quality of its own. In 185,
the functions of the Fire and the Wind are explained. Fire resides in the
hend and Prana between the head and the heart.  Prana is the living prineiple.
The functions of the different Pranas are then given. IHere Bharadvija, like a
materialist, argues that since the five clements do the different functions there is
no necessity for Jiva. In reply Bhrgu explains the characteristics of Jiva and his
functions. It is he who perceives and experiences emotions and in his absence the
hody has no cxperience. In the ovder of creation of the casts first came
the Brahmanas. Actually the whole world first consisied of the Brihmanas but
through certain  vices they became Ksatrivas, Vai$vas and Sadras. But all
have the right to the performanee of customary and ritual duties. TFrom this
extremely brief summary of the 10 ehapters we could see thatt he creation of Mahat,
Aharakara from Avyakta is very similar to the Sankhyva view regarding cvolution
but this epic version differs [rom Sankhya view substantially in understanding
Manasa deva as the highest prineiple, identifying Brahma with Ahamkara, calling
Visnu as the creator ol Alamkira cte, The explanation regarding the evolution
of the clements is highly imaginative and the sequence is different from the classical
Sankhya theory. No proper reply is given to the Bharadvijs question regarding
the necessity of Jiva. Not only here but through the Moksuparva where cosmo-
gony is discussed more stress is laid on the clements than on the other higher prin-
ciples. \ verv curious theory is proposed regarding the origination of the four
castes.

Since these wandering mendicants have an active interest in the safety and
welfare of the world, though they themselves have renounced it, they give advice to
Kings in the sphere of polities also.  In fact there is hardly a subject which they
touch and do not adorn.  An instance of thisis provided by the Kaélnkavrksiyn
muni who on his own went to the king of the Kosala country and warned him
against his evil advisers and ministers.  Not content with this he stayed with
him  for some time and continued to guide the destinies of his kingdom. 12

12, Frfaae se.
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Narada gives a talk to Viasudeva on the dissensions in kingdom, internal and
external, brought upon by us or others, and explains him how to meet them with-
out even drawing a sword.}?

On another occasion Utathya, the knower of Brahman, instructed Mandhata
in the science of kingship and emphasised to him that a king must govern rightly
and justly—then only kingdom prospers.l*  Vamadeva similarly told king
Vasmana that he should rule strictly according to law, must not be a follower of
wealth alone and must have a control on himself.?®  Advice on similar lines is
also offered by sages like Kaimandaka, Rsabha and others.19

It is but natural that these great mendicants who have devoted themselves
to learning for the whole of the life and have seen life disinterestedly standing on the
bank of the stream, as it were, should be in a position to give advice, which touching
on the sphere of ISthies is universal in its appeal, rational and sane. Mention may
be made of the Tuladhara Jajali Samvada in Santi 261-62. A brahmin, renouncing
the world, practices severe austeritics and it is likely that he would unnecessarily
think very highly of himsell on that score without knowing the real Dharma. There
is an instance of Jajali who in the Vanaprastha period of his life practiced auste-
rities, remained motionless like wood to allow a pair of Kulinga birds to live in the
matted hair ol his, dirty and muddy, wherein in the end the birds mated and the
female one gave birth. When he thought very highly of himself on that account
the demons asked him to go to merchant Tuladhidra with a view to asking him
as to whether he (i.c. Jajali) secks to know Dharma truly, Jéjali went to him
to scoff but ultimately remained to pray. Tuladhira told him that true
Dharma lies in not having malice towards anvbody or least melice. It
does not matter what profession one follows. If he is o friend of everybody
in mind, specch and action, then he has understood true Dharma. It lies in
fearlessness and equanimity. [t is clear that Tuldadhiira is expounding Dharma
which has an universal appeal in that it aims at human welfare, peace in socicty
and personal tranquility. It is in consonance with the practice of the great
for generations. 'This is not deerving ritualism but rationalising it. Sacrifice has
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a place but when offered with study, salutations and cerenl offerings. He also
lashes out at the greed of the priests.!?

Equally interesting and instructive from the worldly point of view is the
Cirakarika Upakhydana wherein the value of long deliberation and discrimination is
emphasised through the story of Cirakari, son of Gautnmn Angirasa, so called
perhaps contemptously beeause of his habit of procrastination.!® In conncction
with an enquiry as to what constitutes highest good, Gilava, who had in him all
the qualities of a student but was perplexed because different periods of time
taught different behaviours, asked Narada aboul it, since he thought that there are
many scriptures and cach of them had the essentinl teaching hidden. Narada explain-
cd that there are four Aéaramas and having carclully observed them he should take
to one of them. Favour to good and restraint of the bad constitutes the highest
good. Good behaviour, humility and sympathy to all ereatures are recommended.
It is also enjoined that one should be in the company of the good and avoid
the had.2®

Whether corresponding to male asceties/mendicants, female asccties/mendi-
cants existed, it is difficult to say definately. Daarmasastra does not mention
femalc asceties except areference to word Pravrajtain Vigsnu, XXXVI, Manu. VIII
and Ndrada. XI1.74. Brhoeddranyaka (IIL. 6.1 ; 8) mentions one Gargi Vicaknavi
who was not only a Brahmaviidini but a Bralimacarini as well. Purianas know
another such ludy Sdndili, otherwise known as Svayaiprabhi, practising severe
penance on Mt. Rsabha. Mahabhdrata (Sinti 320) mentions a female mendicant,
Sulabha who had a conversation on Moksa Dharma with Janaka, Janakn mistook
her to be a Brahmana Samnyasini. She however was a Ksatriya girl born in the
family of the royal sngeand had beeome a Samnyisini because she could not find a
suitable husband. The mistuke of Januka as well as the truth regarding Sulabhi
indicate the existence of female asceties in both the brahmin and the ksatriya
castes.

This Sulabhd had heard of Janaka who had o contlrol over his senses, had tuken
to renunciation and was a student of emancipatory knowledge. She eame to his
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court to find his real worth. Janaka first asks her regarding her niovements, parent-
age cte. and introduces himself as the diseiple of Paficadikha. The latter having
taught the three-fold Moksa, Janaka is now established in the highest state. He
rroes on to add that he has taken to complete renunciation and has no attachment to
his kingdom. He then asks her hereaste, learning and intention in coming to him.
Sulabhi not ruffled by the king’s harsh words gives him first a discourse on the theory
of a sentence and speaks of its virtucs. ‘Turning to philosophy she declares that
Prakrti is the origin of all creatures. It is done to such minuteness that the changes
which take place every moment are not noticed. ‘Thus when there is a constant
change like the movement of a sced where is the propriety in questions like
“Whence has onc come? cte”. Sulabha enjoins the king to sce his self and body in
others us he sees them in himsell and then the question ¢ who are you ’ would not
artse. She also ridienles his claims to renuncintion and non-attachment to his
kingdom.3°

This conversation between king Januka and Sulabhd is very intriguing and it is
very difficult to understand the exaet meaning of the terms she chooses to use. 1t
only appears that she does not set much value on the abstract philosophy and the
problems it poses but lays stress on the Acara.

To tuke a general review of the teachings of the various mendicants from the
Mahabharata referred to in, this paper, one is inelined to feel that these mendicants
had noe special philosophy of their own. Of course whatever philosophy they
advocated was akin to the Sankhys and Yoga. But they were more interested in
Acara and hence as would be clear {rom the analysis given above, even abstract
philosophical problems they tackled from this angle.  Another noteworthy feature
of these sages is they never arrogated to themscelves sole monopoly of knowledge
and greatness. At Anu. 31, Narada himself gives to Vasudeva a list of people
whom he salutes. The list indientes that people who do their duties conscientiously
and willingly, who are truly gencrons and sell-sacrificing deserve honour at the
hands of the great sages even.

A reference now may be made to the other side of the picture. It is true that
in Indin detachment from the world and practice of austerities have been regarded,
from carly times, as an unfailing means of salvation. It had also received the
approbation of the time and the great. In fact the doctrine of renunciation of the
worldly goods in cxchange for the life of a beggar is found in most of the religions.
In Mahabhdrata, however, at a couple of places, there is a discussion on the value or
otherwise of renuncintion and it appears us if this mode of life is derided. When
Yudhisthira, after the great buttle is won, is disguested with the world as a result of
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the cruelties, slaughter and consequent misery the war brought in its train, and wants
to become a Samnydsi, Bhima dissuades him by pouring scorn on the Samnya-
sasrama. He says, ‘Men of learning do not acknowledge renunciation. Those who
have acute vision consider it a transgression of law. O king, if man could obtain
perfection by renunciation then even the mountains and the trees should very
soon attain salvation. They are seen always in renunciation, have no troubles,
no possessions and are perpetual celibates.®® Arjuna also in the next chapter
relates a story according to which in the days of yore Indra condemncd some
brahmins who had taken to the stage of renunciation straight from the first stage.
He made them return to the stage of a householder.?2  Of course one must remem-
ber that Bhima while advancing the arguments against the path of renunciation
was prejudiced and was actuated by an carnest desire to dissuade his elder brother
from taking to a life of renunciation whilein the story referred to by Arjuna the
underlying purpose was not to condemmn the fourth stage but to preserve all the
four stages, particularly the stage of a houscholder which is said to be the prop of
the three. This only means that renunciation, generally accepted by Indians
whichever religion they belonged to, was objected to by » few and that too if it
involves ignoring the other stages. I do not think it is correct to hold that
Samnyidsa was originally the doctrine of the dissenters from the orthodox ritual-
ism of the ancient Aryans.
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MAHAKSHATRAPA ISVARADATTA

By

ParMESHAWARI LaAL GuPTA

Some silver coius, similar to those of the Western Kshatrapas, are known of
one Mahikshatrapa Iévaradatta, dated in the first and second years of his reign.
They are found within the territories of the Western Kshatrapas, so it is believed
that I$varadatta, the issuer of these coins, had usurped their authority for a short
period. But when this usurpation took place, none is sure of it.

Since the recorded coins of I$varadatta arc known only of two years of his
reign and the coins of the Western Kshatrapas for the years between 171 (249 A.D.)
and 176 (256 A.D.) were not known to Bhagvanlal Indraji, he suggested that the
firt year of ISvaradatta corresponded with 249 A.D.!'  But later discoveries made
it clear that there wns no such pap in the coinage of the Western Kshatrapas
hetween the vears 171 and 170,2

Then the coins for the vears between 158 (the last recorded venr of Maha-
kshatrapa Damasena) and 161 (the carliest known date of his son and successor
Mahikshatrape Yasodiman) were not known in the time of Rapson. So he
placed Iévaradatta in this gap.? He based his assignment mainly on the paleo-
graphy ol the cein-legend, the styvle of the portrait and the trentment of the eye on
the bust. But now the Sarvania hoard has supplied the date 160 for Maha-
kshatrapa Yasodaman?; coin for the year 159 only is wanting. If only for this
renson I$varadatta can be placed here is very doubtful. It is impossible in itsell.
Bhandarkar has well shown the hollowness of the other arguments given in
favour of this assignment.s Apart from all these, this cannot be possible for
the simple reason that we have now the continued coinage of Kshatrapa Viradaman,
during the period of the so-ealled gap.® Had the authority of the Western Ksha-
trapas been usurped during this period, this crown-prince or Kshatrapa would
also have been ousted out of his power; or if the usurpation of ISvaradatta was
just a subjugation, we ought to have the coins of Damasena and not of Viradiman
with the lower title of Kshatrapa, though this title did never mean subardination
during this period.

JRAS, 1800, p. 057.

BMC, AK, p. 13¢-30.

Ibid, intro., p. xxxvi.

ISR, AR, 1913-14, p. 220.
1bid.

Sarvania and Vasoj hoards.
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Bhandarker has placed I§varadatta between the years 110 and 118,7 where
we have o very (ueer situation according to the coins read by Rapson. While
no coin of Radrasicmha T as Mahikshatrapa was known between the years 110 and
113, Rapson had read on a few coins of that king the word Kshatrapa instead of
Mahikshatrapa and according to him on these coins the dates were 110 and 112.8
So Bhandarker presumed that Ridrasimhha I was reduced to the lowcr status of
Kshatrapa between the vears 110 and 113 due to Ivaradatta.

But now we have got a coin of Ridrasithha I of the year 112 with the title of
Mahakshatrapa? and the reading of the vear 112 on the coins having the lower title
is very doubtful. We have no traces of the unit figurc 2 on the coins, Only the
figure of hundred and digit is clear as 110.  We have no coin for the yvear 111 with
either of the twa titles. TIn ils ahsence, we¢ cannot make any hypothesis. For
the present we have only the coins of the vear 110 with the lower title. This lower
title on a few coins may not be due to any reduction of the status of IXadrasimha,
but may simply be engraver’s error. Such crrors in Indian numismatics are
not unknown. On many silver coins of Kumaragupta I we have the title
Rdjadhirdja instead of Mahardjadhir@je.® Coins of Vijayasena are known
with the titles Khatrapa and Mahakshatrapa simoultancously for the vears 162
to 167.10* This cannot be cxplained unless we ndmit that reverses of these
coins were struck by the old dies.  If here it was so, it might be the case with
Rudrasimha’s coins also. The coins with the lower title kshatrapa might have
been issued, when he was Mahdakhatrapa, impressed with wrong dies. So these
coins in any wax do not suggest any gap or userpation between the vears 110
and 112,

So, the points where I$varadattu had so far been fixed are very doubtful in
themsclves and it is difficult to put him in any one of them. In fact the placing
of Iévaradatta in the chronology of the Western Kshatrapas has not yet been taken
in its proper setting. The most valuable information that we could get on this
point from the hoards of the coins of the Western Kshatrapas, has always been
ignored, whereas coin-hoards have always been found uscful in the construction of
chronologies of muny other dynasties and in the determination of the place of the
kings. In fact the hoards of the coins of Western Kshatrapas have not been
properly published in most cases, to enable one to utilise them [ully. OF the cight
hoards of these coins, so far known, only two have been adequately published.
They are as follows :

1. Uparkot Ioard. This was a hoard of about 1200 coins, It has been
briefly reported by Rev. Scott.1!  This hoard included three coins of Iévaradatta

AS1, AR, 1013-14, p. 230.

BAMC, (K, p, 00.

JNSI, Vol. XVII, p. 94.

BAMC, G. D., p. 86, 100 ; {for other defective legenls, p. 103,
10a. Sarvania, Junagorh and Sonapur hoards.

11. JBBRS, XX (Old Series), p. 2011,
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of the first year and the last Western Kshatrapa represented in the hoard was
Svami Riidrasena ITI with the latest date 273.

2. Sarvania Hoard. This was the hoard of 2407 coins and was exhaustive-
ly dealt by Bhandarker.2 It included six coins of I§varadatta of the tirst year and
the last Western Kshatrapa represented in the hoard was Svaimi Radrasena TIT
with the latest date 273.

3. Sonepwr Hoard. This was the hoard of 633 coins and was examined
hy G. V. Acharya but it is briefly reported.®  However his detuiled examination
report i3 in the Prince of Wales Museum ; and it shows that it included two coins
of I$varadatta, one ench of his two rernal years one and two.  The Inst Western
Kshatrapn represented in the hoard was Sviami Riadrasena [II with the latest
date 301.

4. Vasoj Hoard. ‘This was the hoard of 591 coins and was oxhaustively
examined by G. V. Acharya, but it has heen very brielly reported.!* However
his detailed examination veport is in the Prince of Wales Museum ; and it shows
that it included no coin of I§varndatte. It had coins [rom Rudrasimha T to
Svami Rudrasena ITL. 'The latest coin of the later is dated 289,

3. Junagarh Musewn Hoard, This was the hoard of 520 coins and was
found somewhere in Junagarh State but no records arc available. This was also
examined by G. V. Acharya and he has brictly reported.t®  His detailed exam-
ination report is in the Prince of Wales Muscum. [t included the coins of the
Western IKshatrapas from Riadrasena to Bhavbridaman and had no coin of
I$varadatta.

6. Sanchi Hoard., This was the hoard of 41 coins and was found in excava-
tions in 1916-17. [t is published in detail in Lhe Catalogue of the Museum of
Archaeology at Sanchil® It included the coins up to Svimi Rudrasena IIT. He
was represented there by asingle coin dated 272, There is no coin of I$varadatta.

7. Gondarmnaw Hoard. This hoard has recently come Lo light and is brielly
noticed in Indisn Archacology—A Review, 1954-55.17 It consisted of 31 coins
from Vijayasena to Svami Ridrasena ITL dating [rom 137 to 270, But it has no
coin of I$varadatta.

12. ASI, AR, 1013-14, p. 2270,
13. N.S., XLVII, p. 05-96.

14. Ihid, p. 98.

15. Ibid., p. 07.

16. p. 60-04.
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8. Kuarad Hoard. This hoard was found in 1861 and is reported in Bombay
Gazetter.™® It included the coins of Vijayasena, Damajadaéri III, Rudrasena II.
Vigvasimha, Bhartridiman and Viévasena. It had no coin of I$varadatta.

A careful perusal of the above list shows that five out of the eight hoards,
do not have the coins of I§varadatta. One of thesc—Junagarh Museum hoard—
has coins only up to Bhartridaman, whose latest date is 217.  This covers all the
periods suggested for I$varasena by different sgholars. So is the case with
Karad hoard. It included coins from Vijuyasena to Visvasenn. Had I$vara-
datta been there, we should have at least o coin of his in these hoards. Sonepur
hoard is approximately ol the same size and includes coins of much later kings, yet
it has a coin of Tévaradatta. So the pausity of his coins can in no way be placed
as an argument for the absence of his coin, in the Junagarh hoard.  This alone is
sufficient to disapprove any of the dates suggested above,

Now, his coins are found in three hoards, all of which include the coins of
Svami Radrascna 1II.  The two hoards, which include his eoins for the first year
only have the latest coins of Svami Rudrasena IIT. dated 273, and the hoard that
includes the coin of the second year also has the coins of Svami Rudrasena ITT for
the years from 284 to 301 also.  Sanchiand Gondermau hoards also have the coins of
Svimi Rudrasena LT, but in them his latest known dates are 272 and 270 respective-
ly. The absence of I$varadatta’s coins from these hoards. suggests that his coins
had not come in existence at least till 272, Theyv came in existence in 273 or a
little after.

These faets il viewed properly, unmistakenly suggest that ISvaradatta ousted
Sviami Ridrascoa IIT in 273 or a little alter and usurped his entire dominion.  This
menace caused panic among the people and they buried their treasures during the
beginning of I$varadatta’s reign.  ‘This is well supported by the fact that we do not
possess any coin of Svami Rudrasena LIT after 273 till the year 284.

Since his ¢oins are not known later than the second year of his reign, it appears
that he came like & comet and soon vanished. Huaving been deprived of the power,
Svami Ridrascna II1, did not leave any stone unturned to get back his authority, in
which he ultimately succeeded. This might have taken some time before he could
establish himself, and this accounts well with the absence of his eoins from the
yvear 274 to 283.

18. Vol. I, pt. i, p. 48-49.



EXPLORATION AT BILSAD

By

BracwaN SiNcl SURYAVANSIL.

Ever since the dawn of thethistory Bilsad has been an important city of Indin.
Its magnimity and celebrity once reached the pinnacle which inspired the foreigners
to pay a visit in course of their pilgrimages. It has also been a seat of learning and
had its own part in the development of Bharatiya culture.

It is situated in Aliganj sub-division of district Etah, Uttar Pradesh, and 3
miles far from Rudain station of Western Railway on the main line between Farukh-
abad and Kasganj junction. Aliganj is an important town in this area and at
present is a trade centre. From Aligunj also there is a mud road to Bilsad. In
ancient days it had in its neighbourhood the famous city of Karmpilya (Kampila).
Yuan Chwang mentions that Kanauj (Ka-no-ku-she) was 400 li i.c. about 50 miles
from Bilsad. Nearly 3 miles to its north-west there is another ancient site named
Jujhotd which has been aseribed in the bardic chronicles to the Chandela Rajputs
during the 10th and 11th century A.D. ‘

At present it is a small village having its three divisions named Bilsad Pachiya,
Bilsad Purvi and Bilsad Patti, i.c. western Bilsad, castern Bilsad and outlying
quarters of Bilsnd. It is at present pronounced as Bilsad. Yuan Chwang men-
tions its name as Pi-lo-shan-nn.! Molamedan historian Minhaj-i-siraj? calls it
Nandana, Talsanda or Talanda. Farishta mentions its name as Bitunda.

Pi-lo-shan-na has been identified by Cunningham?® at one place with a village
called Atranji in district Etah, U.P., situated on the bank of river Kali, but later
on he mentions that ¢ the agrecement in name and position leaves no doubt that
Bilsar or Bilsanda is the place called Pi-lo-shan-na by Yuan Chwang.”* Julien®
tentatively restores this name as Virasana. According to Watters® it should he
“ something like Vilasana or Bhilasana.” The topographical account of Yuan
Chwang leaves no doubt about its identification. He started from Ngo-hi-ch-ita-lo
i.e. Ahicchattrd (modern Ram Nagar 20 miles to the west of Bareilly) and then

1. Watters ‘Thomns, On Yuan Chwang’s Travel in India, edited by ‘T. W. Rhys Davids and
Bushel, p. 332, :London, 194,

2., Raverty, Mnjor 1L G., Tabkat-i-Nasiri, A General History of the Muhamedan Dima-
sties of Asia, 1, 679, London, 1881 ; also note 6.

3. Archacological Survey Report 1875-76, 1877-78, Vol. XI, 13,

4. drchacological Survey of India, XXI, 103.

5. Julien (Stanisias), Histoire de In vie de Hiouen Thsang et de Lexiographic Chinoise, 11,
235, Paris, 1842.

0. Watters, On Yuan Chwang 332, London, 1904: Beal Samuel, Buddhistic Records of
Western World, I, 201, I,ondon, 1900.
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crossing the Ganga he turned to the south and after covering 270 li he reached
Pi-lo-shan-na via Kampil. He again started from Pi-lo-shan-na and reached Ianauj
(Ka-no-ku-she) via Kapitha i.e. Sankdsya (Sankisa) covering an area of 400 li.
He divides his journey into two parts. According to his description he travelled
200 li south-east and reached Sankisa and from this place he again travelled 200 li
north-east and reached Kanauj. We find that Sankisa is 17 miles far from Bilsad
(Pi-lo-shan-na) which comes to 100 li only and Kanauj is 88 miles from Sankisa
which comes to 300 1i thus the total comes to 400 li. In this way his distance
from Pi-lo-shan-na to Kanauj is right but the division of 200 li from Pi-lo-shan-na
to Kapitha and from Sankisa (Ka-pi-tha) to Kanauj (IKa-no-ku-she) is wrong.
Fahien? seems to be quite correct when he mentions the above distance which
comes to about 49 miles. Therefore Pi-lo-shan-na is identical with Bilsad.
Further this identification receives striking confirmation from the archacological
"remains unearthed by Sir Alexander Cunningham.

Its mention in the works of Mohamedan historians is a matter of controversy
as the reading of the scholars regarding its name dilfers with each other.! Cunning-
ham first of all reads it as ‘“ Nandana ” and identifies it with Nava-deo-kali, a
village near Rijgir, the famous fort of Alha and Udala, situated 4 miles south-east
of Kanauj ; later on he also reads it as Talanda or Talsanda. Briggs!® reads it as
“ Bitunda ”* and identifies with Bulandshahr, while Hajji Dabir reads it as ¢ Tas-
anda.”"''  Most of the Raverty’s M.S.S. are also in favour of “ Talsanda,” but
he noticed * Talanda,” ** Talbanda * and * Basida >’ as variant.!? Profs. Elliot
and Dowson also give the readings of *““ Talanda ™ and ‘ Talsanda.” Thornton
identifies it with Durscna, a pargana and town on the river Baghin, a tributary
of the river Yamuna, 7 miles south-west of the right bank and 39 miles east of
Banda, Lat. 25%-27N, Long. 80°-57E...3* DProf. IHodivala identifies it with Til-
sanda, a village near Kanpur.!1

The identification of Cunningham with Nava-deo-kali creates a shadow of
doubt as Nava-deo-kali is situated only 4 miles to Kanauj which was the strong
hold of Mohamedans, hence “Nandana” heing the stronghold of Hindus cannot-
be near Kanauj.

Minhaj mentions that the village was surrounded by a dense forest and
-escaped from the eyes of the Mohamedan generals. It wasin the limits of Kanauj,
but Raverty adds here the word ** district ’ to understand the meanings, It is

7. Beal, Travels of Fah Hian and Sung Yun, Buddhist pilgrims, from China to India (400
A.D. to 518 A.D.) from the Chinese, chap. XVIII, London, 1869.

8. 7Tabkat-i-Nasiri 210, 1, 14; 291, 1, 12. B. I. text quoted by Hodivala S. H., Studies in
Indo-Muslim History, I, 222, Bombay, 1939.

9. Arch. Survey, XI, 21, 1875-76, 77-78.

10, Briggs, History of the Rise of Mohamedan Power, 1, 237, Calcutta, 1001,

11.  Zafar-ul-Wilih, Edited by Ross Sir E. D., 713, 1, 21, London, 1902,

12. Raverty, Tab-Nasi, 1, 679, London, 1881.

13. 'Thornton, Imperal Gazetteer of India, X1V, 307.

11. Hodivala, ibid.
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desirable to think that before the Mohamedan conquest Kanauj was the capital of
the Gahadavaras; obviously therefore the village was in the limits of the kingdom
and the word ** district ” serves no purpose rather creates a confusion here.
The identifications of Thornton with Dursena and Tilsanda of Hodivala do not
agree with the location given by Minha;j.

In the case of Bulandshahr it is desirable to understand that it is quite near
to Delhi and was a famous place at that time. From the Mohamedan historians we
know that this was known to the Muslim conquerors {rom the time of Mahmud of
Ghazni as, in the year 1018 A.D. in the course of his 11th invasion Mahmud
ravaged the place. Again in 1193 A.D. the place was attacked by Qutub-ud-din
Aibak and the Raja Chandrasena died in defence of thefort. Bulandshahr was
given to Malik Muhammad Dariz Qad. Further this place has already been
mentioned in Tabakat-i-Nasiri as Baran, therefore the question of identifving it
with Talsanda or Talanda does not arise.!?

From the District Gazettecr of Etah it is evident that the whole arca surround-
ing Bilsad was covered with dense forest of Butea Frondosa (Palaga) the remains
of which still exist there.

The controversy becomes meaningless when we read that Cunningham further
remarks actually one good manuscript gives Bilsar or Bilsanda as the name of the
place. As Bilsad is not directly in the way from Delhi or Kanauj and was not a
famous place in those days therefore it is possible that it would have escaped
from the cyes of the Mohamedan conquerors who were busy in capturing other
important places. '

According to the tradition preserved by the villagers its name was Biriyagarh
ruled by one Vira Shhha., Vira Simba was the brother of Dhira Simmha and con-
temporary of the famous heroes Alhi and Udala. In the famous ballad Alha-
khanda Vira Sithha has been described as a feudatory chief of Birivigarh under
Java-Chandra Deva Gabaravada.

The whole area of Bilsad is covered with broken bricks of former habitations
and mounds. The large mound 33 feet high betrays the existence of the fort.
To the south-east of central mound there is another mound 20 feet in height called
Gandhor-ka-rurhia but no one knows its meaning.

Excavations of Cunningham brought to light a wall which may be the wall of a
square Buddhist temple. There is also an octagonal well near the temple which
resembles the wells of Jetvanirama at Sravasti. General Cunningham in 1875-76
dug a trench 73} feet deep across the big mound. In course of his excavation he
camec across many large bricks measuring 14} x 8% x 23" which may be the bricks

16. Nevill, H. R., Gazettecr of Bulandshakr, district U.P.,, 143, Allahabad, 1003,
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of ASokan monastery.'® [t seems that all the bricks of the above monastery have
heen carried away by the villagers to construct their own houses.

During 086 and 643 A.D., Yuan Chwang visited the place and mentions it as a
capital controlling an area of 2000, i.e. about 340 miles in cireuit.}? The area of
Bilsad city has been described as 12 li i.e. about 2 miles in circuit.!®* The climate
and product of this place resembled to Ahicchatra. He writes that there were five
deva temples!® and sectarians lived pell mell. The famous Asokan Tope as recorded
by Yuan Chwang was in the midst of the town and within the enclosures of an old
monastery which was 100 feet high in its ruined condition on the spot where the
Buddha had preached for 7 days and by its side were the vestiges of the sitting and
the exercising places of the past four Buddhas.2® The people were chiefly Brahmin-
ists and a few reverencing Buddhism.  There were also two Buddhist monasteries
with 300 monks.

We know nothing about it as an administrative unit. I'rom Bilsad Pillar
Inscription we conie to know that Dhwrva Sarmana was honoured by the Parisadu
for his task. It scems therefore that this Parisada was the governing body of the
city. Since the word Parisada is a technical term to denote the sense of governing
body (parliament) in the ancient literature, therefore it would have been a munici-
pal organization of the city. Further the act of awarding honour is beyond the
jurisdiction of at temple committee which is exclusively reserved for managements
which also confirms the above conjecture. It would have been a prosperons town
and the sculptural remains supplies ns a picee of evidence for the purpose.

Our sources throw much light on its religious condition.  The religious endow-
wment of Dhruva Sarmana vepresents the principal religion of the city. Bilsad
Pillar Inscription refers to the temple (ayntana) of Sudmi Mahdsena (Kartikeya), the
God of War, also known as Bralunanpyadeva in whose honour the temple was equip-
ped by the devotee with o (1) Pratoli or gauteway having o ilight of steps, Svarga
Sopana, to reach its height as if leading to heaven, resembling a pearl necklace of
the kind called Kauberacchanda and white with the radiance of crystalline gems,
Sphatika Manidala Abhdsa gawran ; (2) abode of those who are eminent in respect

16.  _lrch. Survey Report, X1, 16.

17.  Watlers, On Yuan Chwang’s 1'ravel, 1, 332, Loudon, 1904,

18. .Julien, ibid, 11, 235, Puaris, 1842,

10.  Watters, ibid.

20, These five lemples of Devas huve been Laken by Lhe historians to be five shrines of
Brahamanienl deities which does not scem to convey the correet sense here, as the word Deva
has been used in the sense of n king in the epigraphic records. Therefore the five Deva temples
would have beeu the five palaces of the five ruling chiefs wlho ruled in different times. Further in
RBilsad there are dilfercent kinds of bricks which are obviously of different times. The Inrgest bricks
arc of Mauryan times and the latest of Gupta period.  The mensurements of some of them
Aare as follows :—
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of virtuous qualities, Kritvd@ abhiramanm Munivasati ; (3) a Dha.nna:Sattra. or free
feeding or alm-houses ; (4) a lofty pillar, stunbha.?

The account of Yuan Chwang confers us with the fact that it was a seat
of Brahmanical religion. He also quotes a tradition that Lord Buddha delivered
his sermon here for seven days. The name of the sutra has been given as Yun-
chic-ch-u-ching which according to Watters means  the Sutra of the place of the
clements of the Skanda.”” In Sanskrit it can be restored to Skandhadhatusthana
stitra. Mr. Nanjio says that it means * the Sutra of the basis of the elements of
phcnomena,” i.e., of the senses and their object may be restored to Sanskrit as
Skandha-dhdatu Upasthina sutra.®* No sutra with the names restored above seems
to be known to the collection fo Buddhists scriptures. The existence of Asokan
Tope with the exercising places of the past four Buddhas may also prove it to be
the seat of Buddhism formerly. When Yuang Chwang visited the place there were
a few Buddhists all of Mahayanism. In 643 A.D., he halted here for two months to
hear the discourses on the Abhidharma Sastra. Genernl Cunningham in course of
his excavation camc across many octagonal wells which according to him is a parti-
cular sign of Buddhism as the shape is much {amiliar in Burma even these days.?

The heaps of sculptural remains indicate that there were many temples.
The existence of goddess Gangn and Yamuna on the pillars of the PPratoli also proves
their divine characters. About 50 paces west of the Toran pillurs there is o fine
stone trough of Gupta period on which we find a seated figure with two hands and
eight snake hoods. Cunningham identiflics it with Vispu; but according to
Agni Purana there arc 24 forms of Visnu and none of them is two armed ; there-
fore the identification does not stand to the evidence of the iconographic texts. It
resembles the Nagas of Bharhut stupa; therefore cither it is a Naga deity or
Balarama.

The iconographers of Bilsad portrayed many beautiful icons in the days of its
great glory ; somc of them are really noteworthy. To the north-east of the fort
mound, under a pipal tree therc is an image of Bodhisatva, 2 feet in height, and
putting on a crown, two necklaces, waist cloth, and rest part is uncovered. From
the style of the image it can be dated to the 4th century A.D. On another piece of
black stone we find an anthropomorphic representation of Gajaleksmi with two
elephants giving her a ceremonial bath. The third is a fine image of Yaksni.
She is bare headed, having clongated ears, putting on a bodice, her upper garment
(Uttriya) hangs downward from her shoulders, takes a turn agnin to the back and
rests on her left arm. She is pulting on a saree which clings close from her hips
and covering half of her feet. The drapery is transparent. Her saree is supported

21. According to the interpretation of Fleet, Corpus Inscriptionum Indicarum, TIT, 44,
Calcuttn, 1888.

22. Watters, ibid.
23, Cunningham, Areh. Swrv,, XI, 14,
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by a girdle. The goddess is two handed, holding in her left hand a vase while the
right is held in Abhaya mudra. Itis of Mathura sandstone and in style resembles
with the images of Yaksnis of Mathura school of arts, and may be dated to 1st or
2nd century A.D. The broken images of Jinatirthankaras prove the existence of
Jainism also. About 80 fect to the square pillars at Bilsad there is a Siva linga
2} feet in height and 10 inches in dinmeter of Mathura sandstone with his Vahana
the bull looking up at the deity. A left portion of a pedestal bears the injured
figurc of God Ganesa with a lion sitting besides him. On the upper edge of the
piece only a foot of the dcity is left. It may be the anthropomorphic representation
of God Siva with Parvati, his consort. Another piece bears the figure of a crocodile
with a broken foot of a female deity which indicates it to be a representation of
Godesses Gangd and Yamuna.?* It resembles in style, size and other technical
details with an image of Ganga and Yomuni of Gupta period in the Yoge$vara
temple at Soron, District Etah, U.P.

We have seen up to this time the grandeur of Bilsad which it acquired up to the
sunset of the Hindu India; but with the opening of the 13th century A.D. it
perused the wavering clouds of Islamic invasion. The political condition, emerged
after the decline of the Gurjara-Pratiharas, left India completely helpless to en-
counter the disruptive forces and dissipated entire country into small states,
governed by petty kings, all void of the sense of nationality and struggling for their
territorial aggrandisements and other selfish ends. Iiven under these petty kings
there were innumerable feudatories connected any how with the royal dynasties.
From the analysis of the political condition of the time we come to the conclusion
that there were three major groups which dared to face the great wave of Islamic
flood in northern India:

I. All Suryavamsi Rajputs including Chauhins, Solankis and Kachhwahas,
and some Chandravansis forming a group under the leadership of chivalrous
King Prithvirdj Chauhan.

II. Gahadawiras of Kanauj including Rithors. Parmaras, Pratiharas,
‘Chandelas and Baghelas.

ITI. Parmaras and Chandelas of Mahoba forming a separate group under
Parmardi, the King of Mahoba.

It was a most unfortunate day in the whole history that with the defeat of
Prithviraja Chauhan and Jai Chandradeva Gahadwada marked the decadence of
independent India. It gave a fatal blow to the tottering structures of Rajput
principalities, the governing agencies of the times, and erushed them altogether.

24.  All the sculptures mentioned above, are [uirly preserved in the Musuem of the Depurt.
ment of Ancient Indinn History and Archacology, Lucknow University,
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It appears from the account of Mohamedan historians that Bilsad was a petty
principality covering an arca of few hundred miles. Local traditions as preserved

by the bards enable us to have a rough idea ol its situation before the Mohamedan
conquest.

According to traditional bardic chronicles northern side of Bilsad was occupied
by the Solanki Rajputs of Bhonepur (near modern Soron in Etah district, U.P.).
To its north-eastern side, Shyampur, pargana Harpalpur, district Hardoi, U.P.,
was a head quarter of Chauhans, descendents of Shyam, a chief from the Chauhan
house of Chitrakuta. To the south-east was the principality of Khor under one
Jai-Simha-Deo named as RaoPurjanaPalawho established his sway in the beginning
of 13th century A.D. To its west Asatapala, o chief of Chandela dynasty, founded
Sakit, a town in the subdivision and distriet of IXtah, U.P. In the bardic manu-
scripts he has been described as a descendent of Kudara and came from Kudarkot
ncar modern Etawah.  On the coins of Asatapiila his name Asat is written but this
dynasty was also overthrown by the Chauhans near about 12th century A.D. on the
eve of Mohamedan invasion. This must have been a Chauban fort. To its extreme
south there was again a Chauhan principality of Bhogaon, on the Grand-Trunk-Road
and bordering the districts of Etah and Mainpuri, U.P.,2® founded by o feudatory
Bhoga.®® Itseems that after the defeat of Prithvi Raja, Jai Chandra and Parmardi,
the Mohamedans occupied the principal cities of northern India and when they
fully established themselves, then they started interior campaigns against the
surviving oft-shoots of Rajput domination. Therefore the invasion of Bilsad was
first of all carried out by Balban in the days of Nasir-ud-din Mahmud, when he
freed himself from Chandela and Chauhan revolts. During the reign of Iltutmish,
Rajputs rose up at arms and led the vanguard against the Turkish domination.
Mangala Bhavadeva the *‘ recalsetrate ”’ Rajput® chief carried on a murderous
campaign and Guhdots gave a crushing defeat on Mohamedans at Nagda.?8

In the Kalinjar inscription of Virvarman one Trailokya Malla, a Chandela
chief, is described as the * Uplifter of the land from the ocean of disaster caused by

25.  According to the traditions maintuined hy Chauhan bards Ruo Bhavarpal Singh and
others, Bhoga was a Chauhan Chief of Snmbhar who founded Bhogaon roughly in the 11th century
A.D., Wihen he died his wife Viro dedicaled her life with the funeral pyre of her husband and
thus performed the rite of Safi. The ruins of the temple of Viro exist 14 miles to the south-cast.
of preseat Bhozaon town. At present it is a pluce of worship by the loenl residents.  Another
temple of the same dynasty described as the temple of Sati Sundari exists in Ltawal.  This
may prove that once Etawall was under the Chauhan principality of Bhogaon.

26. The Bardic traditions quoted nbove have been collected from the manuseripts ol the
various Rajput bards of Rajusthan. ‘These manuseripts are their traditional accounts maintained
by their forefathers as legal Rajput chroniclers.  ‘The seript in which these manuscripts have been
written resembles to old Nagari characters. For reference two names will suflice (1) Sri Bhawar |
Pal Singh Rao, Post Olfice Rajgarh, village Srinagar, Alwar, and (2) Karan Singh Kargali,
Rajasthan. ‘

27. Habibulluh, A. B. M., The Founduation of Muslim Rule in India, p. 146G, Lnhore, 1045;

Sharma, 8. R., Crescent in India, I, 80, Bombay, 1937,
28. Ojhn, History of Rajpulana, I, 272, Ajmer, 1938-41.
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the Turushkas * and he reigned between 1205 and 1245 A.D. or 1247 A.D.2® The
inscription of Harischandradeva, son of Jayacandradeva Gahadawar, the last King
of Kanauj, describes him as a paramount sovereign of Kanauj and one who * spread
his unequalled fame spotless in the world and who eclipsed the splendour of the
sun by means of the dust that was raised by the hoofs of his endless horses which
pervaded the circle of the earth and gradually encompassed the sky.” 1In this
inscription he has been attributed with the titles of ‘wwmafa A<afa TeAAfaafa
fafaw = areafa sia(a) gfe>==] 2|1 @9 which also confirms his conquest

over the Turks.3°

In this way we see that the reign of Iltutmish witnessed the overthrown of the
Turkish Empire and re-establishment of the Rajput domination. Therefore when
Iltutmish ascended the throne he had to reaffirm the Mohamedan empire which was
limited to the vicinity of Delhi only and there was no time for them to capture the
interior petty chiefs. After Iltutmish a succession of almost weak Sultans followed,
it was only the sword of Balban (Ulugh Khan) which subdued them. In this way
Ulugh Khan was the first Muslim to attack Bilsad, therefore the statement of
Prof. Hodivala that it was a revolt seems to be farfetched.

Minhaj-i-Siraj the lfamous Mohamedan historian in his Tabkat-i-Nasiri fur-
nishes the graphicd escription of the campaign thus :—

* In the neighbourhiood of Kanauj there is a fortified village called Nandana
where there is a very strong fort vying with the wall of Alexander. A body of the
infidels shut themselves up in this place and resolved to fight to the last extremity
for two days the royal army carried on a murderous conflict at this village but at
length the rebels were sent to hell and the place was subdued.””3! It was Thursday
24 Shanwal 645 AH that the fort was captured. The ruling chief of this place is
named “ Dalaki Wa Malaki = by Minhaj in his * Tabkat-i-Nasiri.”” Briggs in his
Farishta mentions his name as * Dulky and Mulky,” in his opinion they were two
chiefs. An explanation of this name has been suggested by Thomas that this may
be the corrupt form of Trailokya Malla the Chandela chief who according to the
Kalinjar inseription of Virvarman wrested Kalanjar from Mohamedans and

2. FoEgae fafadisay oo (@) [T g) @ sfaem e
TeF Foaiq () for e (=] guia faeogfcs saeaq 070
Epi. Ind. 1, 327, * Kalingar Inscription of Vienvarmuna ',

0. JEATEREY (@] T daEs 3o greR fafe (@) afesara (0] a5ae waefea
AT TEER TFE [F]: 1§ AN qae [fA] @ feer @ — wer TG [Fe] @
——f1 g @w (@] ar: = gheEm |06
a7 gorr [@1) (&) ofqw [A1] fafooe dfewe mmefax 9 910 [@] S99 [E] e
A d3e 0T, [fe] A7 [z faapa] & [311] fAm n1e

. Epi. Ind., * Muchhlishahr copper Plate Inseription of Hariscuindra deva of Kanauj,
Yikramn Sainbat 1253, X, 07.

1. Elliot and Dowson, History of India, 11, 344, Aligarh 1952,
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established his sway over the whole Chandela territory. Vincent Smith3? rejects the
suggestion and follows W. C. Bennet® who proposed that the Dalaki and Malaki
were the Bhar Rajas Dal and Bal also named as Tiloki and Biloki who have been
credited in local tradition with the conquest of the whole southern Qudh. Crooks
and C. A. Elliot are equally sure that Bhar heroes Dal and Bal are mythical.?
Prof. Hodivala on the ground of Unnao Chronicles and Roc Bareli Settlement
Report No. 15 agrees that this Dalaki and Malaki was a raja. i.c., one individual.

It is dillicult to enter in the controversy of the identification of Dalaki and
Malaki here fully. The first problem whether they were one or two individuals can
only be solved with the correct meaning of the word “wa . As the term *“ wa ™
would mean ** either " here, and not ““ and >’ as has been translated by some schol-
ars, therefore ** Dalaki wa Malaki ”* was one individual and not two, and as Minhaj
was not sure of his name, therefore he has used the word ¢ wa '’ which means cither
Dalaki or Malaki here. Further the correct identification of * Dalaki wa Malaki »
is yet a matter of conjecture. The identification with the famous Chandela Chief
Trailokyamal, sponsored by Thomas is far-fetched as therc seems to be a great
difference in their status and territories. The conjecture of Vincent Smith and
Bennet about Dal and Bal doces not stand to criticism. It is hard to imagine that
any hero of a low caste like Bhar would have attained the status of ** Dalaki wa
Malaki ” in the days when a low born man was not at all to be tolerated by the well
born Rajputs who used to claim to be the deseendants of ancient Ksatriyas. From
the local traditions we know that before the Rajput domination over the whole
territory it was occupied by the Kiratas and Bhars and when the Rajputs establish-
ed their forts thesc classes were reduced to utter slavery. The conquest of whole
southern Oudh, ascribed by the local tradition to the Bhar heroes, fades away in the
light of Kalinjar Inscription of Virvarman and Machhlishahr Inseription of Hari--
$candradeva discovered in the village Kotwa, pargann Ghiswa, Tahsil Machhli-
shahr, district Jaunpur, U.P. Hence in the period when Smith and Bennet put
Dal and Bal, Oudh was ruled by King Harischandradeva as evident from the
above inscription. These Dal and Bal are unknown to history and Crooks scems
to be quite justified in describing them as mythical. There can be some reliance
over the conjecture of Cunningham who identifies ** Dalaki wa Malaki ™’ with the
Baghecla Chiefs Dalakesvara and Malakesvara.3® In the light of the bardic tradi-
tions the probability of Bagheln settlement over Bilsad may however be taken as
correct. After subduing the fort Balban ravaged the territory of Bilsad and with

32.  Smith, * Contribution to the History of Bundcelkhand,' J.A.5.B., p. 35, 1881,
33. Bennet, * On the Bhar Kings of Eastern Oudh,® Ind. Ant., I, p. 205.
34.  Crooks, Tribes and Castes of the North-Western Provinces and Oudh,11, 3, Calcutta, 1806,
- 85. HBardic tradition asserts that Bagheln Rajputs originullr scttled here at Satpur, then
they founded Natwara. It is possible that u branch of Bagheln Rajputs would luive settled
over Bilsad of which Dilake$svara and Malnkeévara were the chiefs, Mr. E. IL. Nenve, on the
und of the later settlement of the Rathor Rujn of Rampur, district Etah, U.P., some five or six
undred years after Lhis accident, says that before the Mohamedann conquest Bilsad was a seat of
Rathor Rajputs; but it is a matter to think whether this proposnl has got any base. Neave,
E. R., District Gazeticer of Etah, U.P., p. 164, Allahabad, 1011.
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the fall of the fort a mass massacre and looting took place. Minhaj described the
riches of ** Dalaki wa Malaki > that he had countless fighting men, great dominion
and wealth. Balban took possession of their wives and children and secured
great booty with 1500 horses of a peculiar breed.

On his return journey he waited on his sovereign and all his nobles congratulat-
ed him at his victory. Minhaj has described the incident in his book named
* Nasiri Nama.”” It is written in verse and the author was given the grant of a
village near Hansi.

It is interesting to have a view of the present condition of the antiquities of
Bilsad. Neave and Cunningham narrate a story of some Brahma Riksasa of
Bilsad, the destroyer of the family of Rathor Raja who had to flee away from Bilsad
and now rcsides at Rampur ahout 5 miles from the village. When General
Cunningham was conducting an excavation he was also threatened by the local
residents. Curiously enough the same superstitious views were noticed by me
among the villagers when I went to survey and explore the site. There seems tobe a
tendency of the villagers to dig out ancicnt bricks from the mound to construct their
own houses. During my survey and cxploration I happened to come across more
than a thousand bricks of different period, the meusurement of some of them I
have already given. The fort mound at one place has been dug out to the depth of
30 feet and the foundation of its octagonal gateway facing towards the temple of
Svimimahasena is clearly visible. The fine stone trough is lying in the village from
the time of Cunningham and has not yet been removed so far to the State Museum,
Lucknow. However, considering the importance of the site and the material
available, I deem it necessary to say that if an excavation is conducted there, it
will surcly add a new page to the history of our Golden Age.

36. Elliot, H. M., History of India As Told By Its Own Historians, vol. 11, 348, London 1808,



A CRITICAL STUDY OF THE THEORY OF PRATITYA SAMUTPADA

By

Heramioa ClHATTERIEE

The four Aryasatyas of the Buddhists are dukkha (misery) Samudays (origina-
tion of misery), nirodha (end of misery) and magga (ways and means leading to
the sessation of misery). This particular teaching was meant for applying as a
formula for every perceived object. In texts morce than one it has been sated that
the Aryasatyas should never be confused as a doctrine. Thus Prof. Steherbatsky
remarks : “These four topics—the four noble truths, as the term has been very in-
adequately translated and represented as a fundamental principle of Buddhism—
contain in reality no doctrine ut all.”’*  The formula was often applied by Buddhists
and non-Buddhists alike for solution of higher problems. It has been mentioned
by Pataiijali in his Yoga-sitra® (Yatlid cikits $astram caturvyiiham, rogo rogahetur
arouvatin bhaisajyam iti). In the Majjhimanikiya® in course of his deliberations
on ‘Sammaditthi’, he has taken up the illustration of * dhira ’ and explained it in
the light of the formula. It may be mentioned here that these four truths have
been transformed into two truths as cause and cffect, Samsara and Nirvana, in
the .\bhidhammakosa,?

The second and third of the above-mentioned four Aryasatyas comprise what
is called Pratitya Samutpada. There are some in whose opinion this Pratitya
Samutpida is concerned with Anulomadesand, explained in the Budhisittas of
Udana as ' Imasmin sati idam hoti, imassa uppada idamupajjati’.  As a mcta-
plivsical term this P.S. stands as an antethesis to Adhiccasamuppada, which
signifies that something is coming out of nothing (Puvve ahutva ahosi). Inter-
preted as a cosmic law this proceeds on the assumption that the world in which we
live, is without a known beginning and end (Anamadaggo bhikkhu ayam Samsiro
puvvakoti na pafifidyati na aparakoti).

It is the profoundest of all Buddhist doctrines—the doctrine of dependent
origination :

¢ Gambhiro ciyam Ananda Paticea Samuppida Gambhirdivabhaso
ca’® i.e. the conditional arising of those mental and physical phenomena
generally summed up by conventional names.

P.S. shows the causes and conditions of all the evil and suffering in the world
and how through the removal of these conditions, suffering may rise no more in

1. Conception of Nirvinn, p. 535.
2, II. 15.

3. p.201. Part L

4. VL 4.

5

Dighanikiava. Mahanidanasulta.
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future. This shows that our present cxistence with all its woe and suffering is
conditioned or morc exactly said, caused by the life-affirming volitions or Karma in
a former lile and that again our future life depends on the present life-affirming
volitions, that without these life-affirming volitions, no more future rebirth will
take place again and that thereby deliverance will have been found from the round
of rebirths from the restless cyele of Samséra.

P.S. shows that the sum of mental and physical phenomena known by conven-
tional name of person or individual is not all the mere play of blind chance, but that
cach phenomenon in this process of existence is entirely dependent on other pheno-
mena as conditions and that thereforc with the removal of these phenomena that
form condition to rebirth and suffering, rebirth and sulfering will cease to be.
This is the vital point and goal ol Buddha's teaching : deliverance from the cycle
of rebirth. Thus the Pratitya Samutpida serves in the elucidation of the second
and third noble truth about the extinction and origin of suffering by explaining
these two truths, from their very foundation upwards and giving them a fixed
philosophical form.

The Hinayanists have, by the application of this formula, proved the un-
substantiality of constituted (Sariskrta) things, as these things have preceding
causc and conditions.

The Mahdydnists, on the other hand, have utilised this formula to prove that
being relatively existent, the world is unreal like the objects seen inastate of dream.
The formula has been explained by them as a key to cternal truth in as much as it
explains * the fixed unchangeable and this conditioned (idappaccayatd) nature of
things'. Reality is seen at the moment in which the truth of the formula is realised.
For the importance of this formula the Buddhist thinkers have unanimously opined
that one who realises the cause of origination of things, sees Truth, and one who
sees truth sees Buddha : * Yah Pratitya Samutpidar pa$yati sa dharmar pasyati,
yo dharmar pasyati su Buddham Pasyati,’* Nigarjuna in his Madhyamika
vrtti went so far as to identify this P.S. with Siinyata: ¢ yah Pratitya samutpadah
Stinyatan tam pracaksate’.”  The Hinayénists and the Mahdyinists alike have
explained this formula. No disagreement of any kind existed with reference to
the fact that Lord Buddha preached the Aryasatyas and the Pratitya Samutpada.?
Against the supposed contradiction as to how there can be any treatment of truth
and causal law by those who think of this world as a delusion of mind, Nagirjuna in
his Madhyamikavrtti has devoted two chapters® and has arrived at the conclusion

0. Sulil.\"llttﬂ, 111, p. 120.
7. M. Vrtti. p. 503, 542,
8. Vide Lankivatara, p. 96.

0. Chap. I and XXIV,
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that in the absence of Truths and causal laws there would have been no Buddha,
Dharma and Samgha :

Abhaviccarya satyinam Saddharmo na bhavisyati.
Dharme casati sathghe ca katham Buddho bhavisyati.

It may be noted here that the law of causation has been relegated by the
Mahayiinists to the domain of convention. ‘In short the Mahdyinists hold that
the four truths and the causallaw are the preparatory steps indispensable to the
realisation of the ahsolute truth. Their doctrines exist to lead the ignorant beings
from ignorance to knowledge, from darkness to light and this is effected by and
through the Aryasatyas and the Pratityn Samutpida’.

This formula has often been linked up with the causal law of the Samkhya
system of Hindu Philosophy and thereby attempts have been made to find out from
this formula Buddha’s theory of the origin of a being.  Avijja has been termed as
the first link of the chain. But a study of Buddhaghosa shows that Avijja need not
necessarily be the first link in the chain of causation and it was one of the terms
found suitable by the author of the formula to begin the chain. It could as well
he commenced by Bhavatanhi.'® Dr. Nalindksa Dutt in his * Aspects of Mahdyina
Buddhism’ has remarked, “Hence we see that the Pratityn Samutpéada is not meant
to be an explanation of the origin of the world but just a chain of instances to
illustrate the law of idapaceayati (this conditioned nature i.e. dependent origina-
tion) of things...... we may therefore say that the twelve-linked P.S. like the Arya-
satyas is more a general principle than a doctrine peculiar to Buddhism.™*

There are twelve links of Pratitya Samutpiida as well as its 11 propositions.
They arc :

Avijjipaccayi Satnkhara—i.e. Through ignorance are conditioned the San-
kharas i.e. the rebirth producing volition or Karma formations.

Samkhérapaccaya Viiifidnam i.e. through Sankhiiras arises Vinfana or percep-
tion. The Samkhira leads to the appearance of Patisandhi Vififidna and the other

Viiifidnas immediately succeeding it and it is around this Vififiana that the other
four Khandas cluster, forming a complete being with mind and matter.

Vifindna paccayd nimariipam—Nama i.e. mind and matter arise out of
Vififidnra.

Niamaripapaccaya Saliyatanam—From mind and matter arise the six sense-
organs.

Salayatanapaccayid phasso—Contact urises out of six sense-organs., Phasso
appears as a result of the ayatanas taking their own course of evolution (Sakasantati
pariydpannam).

10. Visuddhimngga, p. 525.
11, p. 200,
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Phassopaccayid vedauni—Feeling comes out of contact and there are as many
feelings as there are doors i.e. sense-organs.

Vedanipaceayd tanhi—Desire avises out of feelings and six objects of the
Sense-organs.

Tanhdpnceayd upddanam-—Desire leads to upiadana (strong attachment).
Upidianapaccayd bhivo—From attachment arises the desire for existence.
Bhiivapacecayi jiti—Irom the desire for existence comes birth.

Jatipaccayd jaramarana—soka-puarideva—dukkha—domanassa—i.e. Disease,
decath, sorrow and ete. aise out of birth.

There are twenty-four relations illustrated in the Patthana and they are hetu
(root cause), airammana (basis), anantara (immediate cause), samanantara (con-
comitant cause) and ete. It is intended that any two links are related to ench other
in one or more of the twenty-four ways (paccayas) for which the usual general
expression is ‘ this being so, that happens ’—* imasmin sati idam hoti’. The law
under question implies that any two links should he taken out for consideration for
realising the idappaccayatii of worldly things.

It is rather intcresting for the Mahdyanists that they highly estimated the
causal formula but less interests was shown by them in respect to the links, perhaps
for the reason that their tenet was Dharmasiinyati i.c. worldly non-existence.

Candakirti in explaining the doctrine of dependent origination as deseribed by
Nagarjuna, starts with two interpretations of the word. According to one, the
word P.S. means the origination (utpida) of the non-existence (abhiva) depend-
ing on (pratitya) reasons and causcs (hetupratyayil) : ‘ Pratitya sabdo’tra lya-
bantalh priaptavapeksiydm vartate.  Samutpiirvah padih pradurbhiavarthab,
Samutpidasabdah, pradurbhiave vartate. TatatSca hetu pratyayapeksa bhava-
namutpadal Pratityasamutpadirthal.”

According to other interpretation, ¢ pratitya ' means each and every destruct-
ible individual and P.S. means the origination of each and every distructible
individual :--

¢ Itirgati gamnani viniéah, itau sidhvah ityah: Pratirvipsirthab; ityevam
taddhitantam ityasavdam vyut-padya prati Prati ityadnarm vinasinarh samut-
pidah Pratitya Samutpadah iti varnayanti .

He disapproves of both these meanings. 'The second meaning does not suit
the context in which the Pili Scriptures gencrally speak of P.S. (e.g. caksh pratitya
rupani ca utpadyante caksurvijiidnam) for it does not mean the origination of each
and every destructible individual but the originating of specific individual pheno-
menon (i.e. perception of form by the operation in connection with the eye)
depending upon certain specific conditions.
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The first meaning also is equally unsuitable. Thus, for example, if we take the
case of any origination e.g.-—that ol visual percept, we see that there eannot be any
contact between visual knowledge and physical sense, the eye and so it would not
be intelligible that the former should depend on the latter. If we interpret the
maxim of P.S. as this happening that happens (Asmin satidarh bhavati) that would
not explain any speecific origination and virtually all origination is false, for a
thing can neither originate by itscll, nor by others nor by a co-operation of hoth
nor without iany reason.

Buddhaghosa observes that by Samuppada is not meant origin (uppida)
pure and simple. It is not also the doctrine of nothingness (natthitd). It negatives
the doctrines of Saséata and Uccheda. By the word ‘Paticea’ is meant that a thing
originates not by itself (ekato) nor without a eause (niipi ahetuto) ; it originates by
depending on certain other things (paceayasimaggith paticea) as a [ruition (p hala
vohirena). By the compound word ‘paticcasamuppiida’ is meant that a cause leads
lo an clfect (putimukham ito—gato) unalterably and the cause and effect are not
separable from each other; cause and effect are mutually dependent and whicl
mutual dependence is unalterably fixed.



THE NATARAJA THEME : A NEW INTERPRETATION

By

Jost PEREIRA

Religious art, the extension of theology into the life of the people, has a develop-
ment parallel to that of theology. As theology codifies the imprecise and confused
heliefs of early religion into a system of principles and conelusions, so art reduces the
cxhuberance and unrelatedness of the themes ol early religious art to a plastic
codilication that has its written counterpart in iconogruphy. The Natarija
theme, onc of the great themes of Indian sculpture undergoes this transformation.

Two tracditions may be distinguished in the plastic representation of the
Nataraja. The first begins with the earliest Decenn examples and culminates in
the Natardija of Elephanta. 'I'he sccond continues the tradition of Elephanta,
and ends with the last examples of South Indian Natarija bronzes. We have a
third tradition represented by the Eastern and Northern Indian schools of sculp-
ture. The examples of this tradition are less important in the history of Indian
art than those of the former two, and could advantage be discussed separately.!

The interpretation of the ideas behind this great theme is extremely important,
for it was from this theme that the plastic form of the Natardja originated.
Coomaraswamy’s attempt to interpret them is extremely one-sided, because he takes
only the South Indian Nataraja into consideration. It is strange that scholars do
not seem to have noticed that his theories do not apply to the Natarija of the
Deccan, well-known as its examples are. In criticising Coomaraswamy’s theory
we shall at the same time explain the ideas fundamental to the understanding of an
alternative theory that will attempt to comprehend the two distinet traditions.

1

Coomaraswamy, in his book, The Dance of Shiva, summarises his interpreta-
tion in these words : * The Essential Significance of Shiva’s Dance is threefold

1. R. P. Chanda’s book, Mediwval Indian Sculpture in the British Muscin conteins an
illustration (pl. 23) of a ligure of the Nalurdja, which he thinks is from Bhuvanesvara., It is
similur in pose to the sculpture of the Ramesvaru eave, except that the attitude is reversed, and
the left hand is ncross the chest—as in the South Indian bronzes—and that he holds a serpent—
extending right across the relicf—in one of his right und left hands.  'The IEastern school of sculp-
ture, which this sculpture exemplifics, usually represents Lhe Najarija duncing on a bull, with an
elephant hide, according to Matsye Purana, 2590, vv. 10-11:

FPTEEAFFEAT TATHAAE Eeaa : |
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and his membruwmn virile ercet (cl. Banerji, astern School of Mediceval Sculpture, pl. 52, ligs. a and
¢, in Archeological Survey of India, New Imperial Series, vol. 47, 1083).
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First it is the image of his Rhythmic Play as the Source olall Movement within the
Cosmos, which is represented by the Areh : Secondly, the purpose of his Dance, is
the Release of Countless souls of men from the Snarc of Ulusion : Thirdly, the
Place of the Dance, Chidambaram, the Centre of the Universe, is within the Heart.”2
This is further summarised by Coomaraswamy in a sentence used by him in the
beginning of the chapter: ‘‘ Whatever the origins of Shiva’s dance, it became in time
the clearest image of the activity of God which any art or religion can boast of.”
We shall explain the particulars of this theory, as we exmmine it in the following
paragraphs.

The * content " of a work of art can be considered as doctrine, or as material
that can be given a plastie shape,  plasticable **, if we may use the word. Though
our primary considerationis the intrinsic plasticability, or potential plasticity of the
Natarija theme, an examination of actual plastic representations is necessary in so
far as it may help us to visualise this potential plasticity more clearly.

Coomaruswamy is not concerned with either the potential plasticity or actual
plastic representations, but proceeds to analyse the doctrinal implications of the
Nataraja theme, ‘* to translate the central thought of the conception of Shiva’s
dance from plastic to verbal expression, without reference to the beauty or im-
perfection of individual works,”?

If it is true that the * divine dance ’ of Siva is the clearest image of * divine
activity ’, it must follow that *dance as such ’ be the clearest image ol * activity as
such’. Now there can be two kinds of images or representations. One is the
natural image, or rcpresentation. On looking at a representation of a suffering
man, one clearly gets the notion of suffering. No such clear notion of activity as
such is formed on looking at u representation of a dance. The dance is clearly
just one particular kind of activity. Representations can also be artificial or
symbolic, like language, script, or ritual. The dance is a representation of this
kind, and has to be learnt as onc learns a language.?

2. Coomuruswamy, Dance of Shiva, chapter of the same nume, p. 98, All our subsequent
quotations are from th same chapter,

3. 1bid.

4. John of St. Thomas, one of the most powerful philosophical ininds of modern times, delines
a symbol : ** Signum est id quod representat aliud u se potentix cognoscenti ** (Logica, 11 Pars,
quacstio 21, art. 1) ** A symbol is that which represents somelhing other than itself to a knowing
taculty.' With his usunl brilliance of precision he distinguishes the image (our natural representa-
tion) from the symbol (urtificinl representation) : ** Thedistinetive significance (ratio) of theimage
therefore consists in that il proceeds from another as from a principle, and in its similitude, as
St. Thomas teaches, 1 P., q. 35 and q. 113, and that in this manner it be its imilation, being
possibly so perfectly similar to its principle, us to be of the sume nature with it...... The distinctive
significance of thesign, however, does not consist in proceeding from another in its similitude, but
in being the means of leading it to the fuculty, and substituting for it in the act of representing,
as something more imperfeet than it and dissimilar.”  (Logica, 1T p. ¢, 21, a 6).
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Symbolisation in the dance is possible through signs termed as the @igika
adchika and dharya by the Abhinaya Darpana,® as also through the sattvikabhinaya.
or natural signs. Symbols may also be distinguished into two kinds. One kind is
when the symbol has * sensible ”’ similarities with the symbolised, using the word
‘ sensible *’ in its original sense, as ** something that can be sensed.”  All similies
and metaphors are of this group of symbols, which are the clearest, because of
their sensible character.

The sceond kind of symbol or symbol, in its strict sense, is something that has
akind of ‘“abstract” similarity with the symbolised (often, no similarity of any
kind whatsocver). as for example a circle or an intricate cryptic dingram, the circle
symbolising sayv, the eternity of God, nnd the diagram His incomprehensibility.
This kind of symbol is less clear because less sensible.

The dance of Siva, according to Coomaraswamy, represents the five activities
of Siva, the Panchakriya: Creation or Evolution, Prescrvation, Destruction, Illu-
sion and Release. Now the dance has cleurly no sensible or metaphorical similar-
ities with thesc highly abstract metaphysical notions. If their symbolisation is
possible through the dance. it can only he so through the four abhinayas. The first
three, the anigika, vdchika and Gharya are in the dance used to cxpress many senti-
ments nationally at variance with the Panchakriyad, sentiments like srngéra, hasya,
karuna, vira, raudra, ete.  One indieation of the sensible similarity that a symbol
has to an sction is that such a symbol is aceepted by cultures cither independent of,
or distinet from ench other ; for example, the association of light with the idea of
God, or of the face of a woman with the moon. But no known culture other than
that which gave birth to the Bharata Natya ever associutes these dance poses with
divine actions. 'The sattvikabhinaya cannot by far be associated with the Pasicha-
kriyd. as the mere mention of these sdttvika emotions will show,

mfca: arfcadAtawiawa fanfaa: n
WA TErg, YATSE: SIAFIST 399 1
davaey 9o Tt qifeRr Tat 1

‘The Natarajo of Coomaraswamy’s interpretation is therefore hardly a clear image,
Coomaraswamy further asserts that it is the clearest image of divine activity that
any religion can hoast of. Now this depends on the aceeptonce of philosophical
principles peculiar to Saivism. Other religions would perhaps consider the figurce
of o dancing god least npt for expressing the majesty of divine activity, From
other religious view points o far greater change is posited in God than is necessary
for us (who cannot conceive an action without conceiving some sort of chunge) to
understand Creation. ‘There is another postulate behind Coomaraswamy’s assertion
that is also peculiar to Saivism, that is, that creative activity is thythmic, * His

3. Nandikcévurn, .Abhinaya Darpana, v. 38. Caleulta Sanskrit Series (('SS), no. 5, p. 5.
6. Ibid., vv. 40-41. C'SS, p. 6.
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Rhythmic Play * that is ¢ the Source of all Movement within the Cosmos.”?
Rhythm is o harmonious ordering of a multiplicity of things in motion ; it requires
a multiplicity of intermediates between cause and effect. In the creatio ex nihilo
on the other hand there is no mediate entity between the action of God and the
creature.®

Now we come to a point that Coomaraswamy expressly asserted as being
beyond his scope,- —that of the analysis of either the plasticnbility of the theme or of
the actual plastic representations. In relation to this point we may ask a double
question ; the first is : How far did the South Indian Natardaja actualize the plastic-
ability offered in the theme? The second is: is the South Indian Nataraja an
integral plastic form, even though it may not have derived plastic inspiration from
the theme ?  Our insistence on the South Indian Natarija is because¢ Coomara-
swamy himself insisted on it. He says * this danee of Shiva in Chidambaram or
T'illai forms the motif of the South Indian copper images of Shri Nataraja, the
Lord of the Dance, it will be necessary to deseribe the image of Shri Nataraja as
typically represented [italics ours].”*

In reply to the first question we say that if the Natarija tlieme has the plastic-
ability that Coomaraswamy’s theory seems to affirm of it, it really has no plastic-
ability at all. But the plasticability, which is undoubtedly there, was ignored by
Coomaraswainy, through his self-confessed lnck of interest.

To the second question we say that the conditions for plastic unity (which we
believe the South Indian Natardjn lacks) in sculpture, are not the same as in painting.
The points of similarity in hoth are that the ground for spatial unity is supplied by
the materi al in which the work is executed. Asopposed to the space supplied by
the material, is the empty space that surrounds the material. The points of differ-
ence arc the following : in a picture, it is the two-dimensional plane that supplies
the ground or framework for spatial unity, with the empty space before or around
the picturc. The space that constitutes the figures or objects in the picture is the
same as that which constitutes its background. The same is the case with
bus-relief. In sculpture in the round, however, the background is not the samec
spnee out of which the figure is constituted, but the empty space that surrounds
the figure. The spuce that constitutes the figure does not therefore form o

7. Dance of Shiva, p. 93.
8. Rhythm also requires harmonious vibrations and movement ; the statie is its very nega-.
tion. Jayalirtha, in his Nydyasudhd, however, states that there can be static actions in God, as

there is no proof that actions in God must be of a vibrutory nuture (parispanda) : FISHPET

FRI'{: Sl'ﬁT a9 afzqﬁirqqﬁsﬁ fEFE[TE':l’: fnr(: } Hec goes on to say that it is possible Lo
posit vil')mto.i'y actions in God, though not necessary. (Cf. Dasgupta, Hist. of Indian Philosophy,
vol. 4, p. 132, note 8).

9. Dance of Shiva, p. 86. Gopinntha Ruo’s Elements of Hindu Iconography, vol. 2, pt. 1, pp.
224-281, contnins aniconographienl deseription ol this dance, mosly a description of the various
ments of the dancing figure.
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continnum with the background: it stops abruptly on encountering it, coming
into contnct with somcthing it cannot control. In a painting and in a has-
relief, the artist can control the background, can mould it as he wishes, into an
nfinite number of gradations and modulations, while this cannot be done in
sculpture in the round ; the sculptor’s control over space is negative. He can only
prevent the space from breaking in upon his continuum, und this he does, not by
working upon the empty space, butwpon the object ; in simpler words, he endeavours
to diminish any disproportionate number of * holes > or ** gulfs ™ in the continuum
of his space, and between the component parts of his object. In the Camilian
Natardja, the component parts have a strong tendency to move away from the
centre. like the spokes of a wheel, enclosing vast gulfs of empty space in the pro-
cess, with the result that the eye has to attemnpt to suppress the hollow empty
spaces violently, in its efforts to perceive the whole.  ‘This disrupting formal explo-
sion of serpentine centrifugal forms in the South Indian Natarija is sought to be
controlled by the prabhdvali or tiruvasi, which along with the thin thread-like wisps
of the searf creates the silhouette effect of a shadow-play, where the roundness of
forms is not taken into consideration, but is considered a disadvantage. In our
view, the image workers of South India merely transferred the Natarija of the bas-
relicfs to sculpture in the round, with modifications. They might have done this
hecause of the traditional sanctity associnted with has-relief forms, but in so doing
they evineed a lack of knowledge of the plastic exigencies of sculpture in the round.
There is in the figure a lack of balance, besides.  The right side of the figure has four
limbs—three hands and a foot —counterbalancing the slender solitary hand on the
other side. This hand makes an unavoidably sharp and ugly angle, in contrast to
the angles of the other side, which are rounded. 'The figure is so devoid of move-
ment. that. il we may be allowed to use the simile, it appears like an adroit acrobat
assiduously balancing himself on one toot upon nrope.  Insome of the extremely
bad examples, the total impression of the central figure tiecd by many devices
to the prabhazali. is that of a strange animal caught within a snare.

Thus, we believe, Coomaraswamy's theory is in no way tenable. Coomara-
swamy does not seem to have cared very much for the Natarija of Deccan sculp-
ture, so much so that he does not appear to have even looked at the examples of it
he describes, carcfully cnough. He says ** The second well-known dance of Shiva
is called the T'andava, and belongs to His tamasic aspectos Bhairava and Virabhadra.
It is performed in cemeteries and burning grounds. where Shiva, usually in ten-
armed form, dunces wildly with Devi, accompanied by troops of capering imps:
Representations of this dance are common among ancient sculptures, as at Elura,
Elephanta, and also Bhuvaneshvara.””!* Nowhere in the sculptures of Elephanta
and the four well-known Nataraja panels of the Lankesvara, Ravana-ka-kai,
Ramesvara and Dasavatara caves at Ellora do we notice any indications of ** ceme-
teries , * burning grounds * or * capering imps."

10.  Dance of Shiva, p. 84.
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II

Coomarnswamy’s theory therefore, is neither tenable in itself, nor explanatory
of the South Indian Natardja on which it apparently bases itself. In presenting an
alternative theory that will attempt to explain the Deccan and Tamilian traditions.
we must first state the different versions of the Nataraja story as they are found in
there traditions. The summary of the Tamilian story as found in the Koyil Puranam
is given by Coomaraswamy, which we quote in his own words : *“ In the forest of
Taragam dwelt multitudes ol heretic rishis, following of the Mimamsa. Thither
proceeded Shiva to confute them, accompanied by Vishnu disguised as a beautiful
woman, and Ati-Sheshan. ‘The rishis were at first led to violent dispute amongst
themselves, but their anger was soon direeted against Shiva and they endeavoured
to destroy Him by means of incantations. A fierce tiger was created in secrificial
lires, and rushed upon Him ; but smiling gently, He seized it and, with the nail of
His litle finger, stripped off itsskin, and wrapped it about Himself like a silken cloth.
Undiscouraged by failure, the sages renewed their offerings, and produced a mon-
strous serpent, which however, Shiva seized and wreathed about His neck liko a
garland. Then he began to dance; but therc rushed upon Him a last monster
in shape of a malignont dwarf, Muyalaka. Upon him the God pressed the tip of
His foot, and broke the creature’s back, so that it writhed upon the ground ; and
uo, His last foe prostrate, Shiva resumed the dance, witnessed by gods and rishis.

Then Ati-Shesan worshipped Shiva, and prayed above all things for the boon
once more to behold this mystic dance ; Shiva promised that he should behold the
dance again in sacred Tillai, the centre of the Universe.”’1!

The Sanskrit Puranas, however, give a different version. According to the
Skanda Purana,}* Siva and the gods danced together to please Parvati, whilst the
denizens of the three worlds—yishis, gandharvas, siddhas, yakshas, pisachas and the
rest,—the attendants of Parvati and the musical modes, looked on. Here Siva's
dance is clearly thought ol as a heavenly spectacle. Siva is in the above-mentioned
Pauranic account called the mahdanatavapurdhara, an appellation also found in the
inseription of Ablur, ratikate tasya-Saitusavesamn, who wearsthe garb of an actor.
in the tasya dance. The Siva Purapal® also views Siva’s dance as a spectacle
Siva comes disguised as an actor to Parvati’s house, when she and her father have
gone to the Ganges to bathe. He dances before Menaki, and during the dance a
fascinated crowd collects. Menaki offers Siva jewels, which he refuses, and asks
for Parvatiinstead, as a reward. Menaki gets angry, and so does Himach ala when
he returns, and they ask Siva to get out. Then Siva reveals himself in the Brahma

11. Ibid., pp. 85-86.

12. Skanda Puranu, bk, 6 (Niagura Khanda), ch. 25,

13. [Epigraphia Indica, vol. V, Inscription of Ablur, line 81, p. 251,
14. Siva Purdna, 3, 84.
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Vaisnave and Raudra forms and convinces Himichala of his identity. This time
Siva’s dance is viewed as an earthly spectacle, but a spectacle all the same.

The common element in the two traditions is that they both deal with some
aspect of Siva’s activity. Every entity or action has an universal and individual
character. Its individual character implies that it is entitatively incommunicable.
Its universal character, that there can be another entity like it, possibly not lacking
anything to distinguish it from this similor entity except individuality. This
other entity is independent of the lirst hoth as regards existence and signi-
ficance. Thus il divine killing of demons is the universal characteristie, the killing
of Andhaka and Gajisura, or of Muyalaka of the Koyil Puranam story may be
individual actions partaking of this chacteristic; and each of these is independent
of the other for its existence or meaning. These kinds of action are irrepeatable,
for the very esscnce of each consists in its individuality.

There is o second class of actions that may be denominated as imitative and
dependent, not for existence, but for significance. These actions have as their end
the imitation of individual actions, like the killing of Andhaka, from whieh event
they derive their significance ; but the means need not be any particular indivi-
dual ideas or objects. In other words these means prescind or abstract from in-
dividuality for the conveying of their significance. Drama falls within this group
of actions, and so does dance usually, when considered as a spectacle. For a
drama to convey its menning no definitely individual actors are needed andno lixed
aesthetic principles. Any actor will do, provided he is competent. These actions
are therefore repeatable, for individuality as such is no constituent of their intrinsic
significance.

This helps us to outline the generic solution to our problem. It is this:
the Tamilian tradition concerns itsclf with the Natar@j@ as an irrepeatable event in
Siva’s life. The Deccan tradition, on the other hand is concerned with the dance of
Siva as a spectacle, that is as a repeatable action is Siva’s life, an event that can be
made present to gods and men at any time, without losing its intrinsic significance.

It may be asked here why it was that the Deccan sculptors were almost ex-
clusively interested in the repeatable aspeet of Siva’s dance.  One answer could be
given that these sculptors followed the Sanskrit account and not the Tamilian,
But this reply is unsatisfactory. First, because the Deccan sculptors knew of the
Tamilian tradition. In Pattadakal, in the temple of Virapaksha, which was the
model for the Kailnsa temple at Ellora, we lind the two distinet types existing almost
side by side.’® We find a Tamilian form at Ellora itself.!® ‘The four cave-temples

R e ]

15. Forillustrutions sec Archeological Survey of India, vol. 4, The Chalukyan Architecture of

Canarese Districts, pl. 38, figs. 1 and 2 ; pl. 80, fig. 4; pl. 42, fig. to the extreme right ; pl. 44,

fig. 1; and pl. 47, figs. 2 and 10 ; all from the Viriipaksha temple, except flg. 1, pl. 39, which is
[ om the Mallikarjuna temple.

16. Illustrations in trtibus -siae, vol. XVI, 1,2, H. Goetz, **The Kailusa at Kllorn, und the
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of Ellora we mentioned above, all contain on the other hand the distinctively
Deccan form, and at Elephanta, the Tamilian form is totally non-existent, Second,
if they did not know of the Tamilian tradition, o myth of the irrepeatable type
could easily be invented. Another answer, more decisive, would be that the Deccan
sculptors found in their own tradition a fascination they did not find in the other,
and the same is true of the Tamilian sculptors.

Did these traditions cxist independently, develop independently, or grow out of
cach other? In clarifying this issuc we must first make the state of the question
clear.

In the rock-temples of the Decean, particularly at the Kailasa of Ellora, we
notice that the panel of the Bhairava is placed opposite to that of the Mahayogi.
In Elephanta the Bhairava is substituted by the Nataraja , and the Andhaki-
suravadha (a form of the Bhairava), is pushed inside the temple. We must note
that it is the Natardja that has been substituted, and not the Gangadhara or the
Ravananugrahamiirti. The artist therefore, as aman of religion, must have found
some doctrinal similarity (whether directly or indirectly, we shall find out later)
in the substitution ; and as an artist, must have also sensed a plastic advantage.
The Natardja is a more comprehensive treatment of the ideas it has in common with
the Bhairava. The probability that this may be the reason for substitution in our
case is attenuated by the fact that the development of a theme from the less to the
more comprehensive is found in other religious traditions, as for example, in the
Byzantine.!” The theme of the ** Pantocrator *’ which replaces the theme of the
* Ascension "’ in the domes of Byzantine churches is a morc comprehensive pre-
sentation of the idea of the glory of Christ, which both themes endeavour to convey.
The Pantocrator attempts to convey the eternal aspect of the theme, whilst the
Ascension, its historical aspect. In the urt of Western Europe too, we find that the
“Pieta ™ is a more summary treatment of the ideas common to itself and the theme
of the ** Descent from the Cross.” Now, how is the Natardja a more comprehensive
presentation of the Bhairava theme ?

Whatever the esoteric significance of the opposition of the Bhairave and
Mahdyogi themes, the most obvious plastic qualities that characterise this opposi-
tion consist in the Mahiyogi theme evoking the ideas of undisturbed calm, and the
Blmimvu theme, those of a strong and ferocious activity. *In India,” in Zimmers
words * the dance flourished side by side with the terrific austerities of the meditn-
tion grove—fasting, breathing, exereises, absolute introversion.”*® It is possible
to heighten the contrast by making the action éxtraordinarily violent and gruesome,
and aligning it with characters that cannot by any reach of imagination be associated

Chronology of Rastrakuta Arts,” figs. 12 and 18, showing the Natariijos of the Deccan tradition.
and fig. 4, showing one of the Tamilian Nntardjos.

17. Otto Demus, By=antine Mosaic Decoration, pp. 19-21.

18.  Zimer, Myths and Symbols in Indian .irt and Civiliration, p. 131.
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with contemplation—demons, dwarfs, goblins, and such like grotestque creaturcs.
The Bhairava, is. thercfore, the clearest natural representation of a figure in action.

The Natardja also conveys this action, but in a different munner. The dance is
a symbolic representation of activity. as we have seen. In India, the dance has a
sacred ritual character in addition to this. Ritualism is invariably a later develop-
ment in the history of religions, [t rises out of the inability of man to represent
certain ideas, specially those that arc abstract and cosmic. by natural images or
symbols. Ritual is one of these types of symbol. The Natardja is therefore the
formulation through ritualistic symbols of the theme that the Bhairava depicts
through the clearest possible natural ones—the theme of Siva’s activity.

We therefore, in this sensc agree with Coomaraswamy that the Nataraja is the
symbol of Siva's activity. But we do not agree that it is the clearest image of
divine activity, as also that this activity is eosmic. The Saiva artists neverdepicted
Siva as engaged in any cosmic action, that is, besides other things, as creating, sus-
taining, or destroying the universe. They depicted him in his cosmic nythical
achievements.!'® These, no doubt, are often excellent foundation for a cosmie inter-
pretation, but in the Pauranic accounts are just particular acosmic mythical epi-.
sodes. In the Gangidhara episode. for example, Siva consents to bear the weight
of the Gangii, so that she may come down to cleanse the sins, not of all men, but
primarily of the Sigaras. The Nataraja is therefore the ritual formulation of Siva’s
acosmic actions. Coomaraswamy himselt acknowledges the difference between the
mythical and cosmic. for he says that the version of the Natardja story which he
gives (and which is mythical) has ¢ after all no very close conneetion with the real
meaning of the dance ” (which in his interpretation is cosmic).®®

It cannot be said that the artist cume to prefer the ritual Lo the natural version
hecause he was a theologian educated in the Veda and Veddntn, and that he was
reasoning cxplicitly that the ritual representation wns more comprehensive than the
natural. [t is not certain that there are texts in the Silpnsistras prescribing the
substitution. That the artist saw greater plastic possibilities in the Natarija is
no reason for the substitution. The artist could have fully exploited these greater
plastic possibilities in another part of the temple, while still allowing the Bhairava
to remain opposite the Mahdyogi.

10. There arc, however, some passages that represent the Nafarija as dancing affer a cosinice
act like the universal pralaya (pralaydnte)

qrEaaTg faaTfaaes |
T EERTaYET I
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Natya Sastra ch, 3, v. 132, GOS vol. 1, p. 243"
2. Dance of Shiva, p. B3.
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We must first explain what the word * actor * means in Indian thought before
we attempt a solution. * Actor” in Sanskrit primarily means dancer. Dramatic
reproduction of a mythical or historical action was to the Brahmanas essentially a
symbolic ritualistic representation. Many other ritualistic religions, too, have
this concept of a play. Gilbert Murray shows how the art of Tragedy is in its origin
a ritual dance, a sacer ludus. Tt was originally the representation of the historical
reason of some current ritual practice, as for example, of the dance of Dionysus.?!

Dramatic representation of events, symbolic or otherwise, springs from a deep-
seated need in human nature : the need of having the cvents it considers as signi-
ticant, present to itself. The emotional intensity the drama excites, and the pro-
found influence it has on the lives of the people, leads to its gradual divinization and
investment with the personality of a deity.

The Ndtya Sdstra speaks of pluys performed in heaven. One of these is a
reproduction, through dance forms, of the Tripuraddaha.2* Tt is not Siva that
dances the drama, but an actor impersonating Siva.

The next step is the identification of the actor and Siva. Siva becomes the
mahanatavapurdhara. The Abhinaya Darpana speaks of Siva instituting the dance
after remembering his own majestic performance, causing it thereafter to be taught

to Bharata.

AR Ee TcaT TaNgEd qal g< |

qUGAT EAMTUT HLATH ASrfame 1 2
His dancc is not only repeatable at any given moment, but is one continuous
action :

qIsg S<fgar = qeATAREEe: |

TeAIw A0 qad a&ies & Anrfae 1

In this identificatory stage we can distinguish the two aspects or purposes of

the dance : that of giving aesthetic pleasure, and of symbolically reproducing an
event. In the first aspect it is merely an artistic spectacle, as the gods say to
Brahma :

A awfT=aT™! @ 90 @ ggag n =®

In the second it is & method of instruction, a way of knowing the revelation, a

Veda : .
T AT sqagrAsy re: YEITHAY |
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21. Gilbert Murray, ** Excursus on the ritunl forms prescrved in Greek tragedy,” inJ. L.
Harrison’s Themis, pp. 341-305.

22. Nalya Sastra, cl. 4, v. 10, GOS, p. 88,

23. .bhinaya Darpana, vv. 8b-4u, CSS, p. 1.

24. Kiirma Purana 2, 4, 33. Coomuarnswamy is conscious of the Natardja theme us o
spectacle ns well ; he calls it the evening dance of Siva in the Himalayas, and quotes the Shiva
Pradosha Stotra in illustration (p. §4).

25. Ndya Sdstra, ch. 1, v. 11a, GOS, p. 8.

26, [Ibid., v. 12, GOS, p. 11.
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We must here distinguish the purposc of the work from the purpose of the
worker. The purpose of the work is the purpose that the work exists per se to
fulfil, and the purpose of the worker either this or any concomitant purpose that is
accidental to the work. Thus the dance is per se intended to convey a message
Per accidens it may be intended to excite msthetic pleasure. In the latter case
while the conveying of the message is not neglected, the dancer may lay a far greater
stress on the mesthetic character of the dance, and it is even possible that the msthe-
tic aspect be treated as primary and the doctrinal as secondary. The frustration
of the primary purpose is thus dependent on the worker,~—an aclor. in eur case.

Situation, among other things, can determie what the primary purpose of
the action is; to be more precise, what the worker intends as its primary purpose,
In the Natarija of Elephanta it is its context that we have just discussed that
gives it the accent on doctrinal significance. It is therefore a representation of
Siva’s dance as ritually summing up his mythical activity qua ritual summing up,
The Natarija of Ellora and most other palaces does not have this doctrinal context,
and are therefore the representation of the ritual summing up qua spectacle, that is
with primary insistence on the msthetic spectacular aspect. This does not mean
to say that the artist of Elephanta is less concerned than the artist of Ellora about
the msthetic and formal character of his sculpture, he is perhaps even more
concerned ; it means to say that the content of one is primarily doctrinal, while
that of the other primarily spectacular and msthetic.

The Deccan and Tamilian forms of the Nataraja developed duc to the plastic-
ability offered by the dance element in both the versions, in the sinuous beauty of
curved lines, and the undulating gradations of tonal surfaces. This plasticability
was actualised into an integral plastic form by the sculptors of the Deccan, while the
Tamilians failed to actualise it for the reasons we have given above. "They were
supremely successful in the theme of the Gajisuravadha, however. The gulfs
in their treatment of the Natarija are here filled up by the encircling halo of the
elephant’s hide—the plastie use of which could only have been the invention of a
genius—which helps to bind the planes of the dancing figure together. The transi-
tion of the theme of the Nataraja-spectacle to that of the Natardja-summing-up
was effected by the sculptors of the Deccan when a traditional familiarity with the
theme had long been established. This ritual treatment developed out of a treat-
ment of an irrepeatable action of Siva’s life, but this was not the Koyil Puranam
event, but that of the Bhairava. The Deccan Natarija therefore, develops in-
dependently of the Tamilian.

It seems to us that the solution to the question of the substitution of the
Nataraja for the Bhairava lies in the influence of religious theatre. The period of
the Saiva cave temples synchronised with a great period in dancing. The sculptors
of the Deccan possessed an intimate knowledge of the dance, as their mastery in
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depicting dance poses shows.*” Before being inspired by theatrical representations,
the artist was almost entirely inspired by Pauranic accounts. An event pictured
in the imagination is different from the same event as staged in a theatre. The
limitations of the stage considerably influence the movements and placement of the
figures. Heaven, for instance, can be imagined with heavenly beings on clouds ;
on a stage there can be no clouds, only a decorated scaffolding. The restricted
area of a stage, and its usually flat surface tends to dispose the figures in tableaux
vivanl groups, with a close knit action resulting, opposed to the freer loose action
that occurs in a non-theatrical setting. Now the old Saiva drama was chicfly
a dance drama, representing the different exploits of Siva. Tt was, in short, a
ritual representation of Siva’s actions. The artist now depicted the Bhairava, not
as he had imagined him on hearing the account of the Puranas, but as he had seen
him represented on the stage.2® 1t was the theatre, therefore that showed him the
possibility of a substitution.

Here again, ritual substitution under the influence of religious ritual and liturgy
is not restricted to India. In Byzantine art for example, in the theme of the
Theia Leitourgia or Divine Liturgy, a representation of the Last Supper, Christ
officiates as a priest of the Greek liturgy, having on, not the historical robes of
Christ, but ritualistic robes symbolising His office and function as a priest. The
Supper is not the Jewish celebration over which Christ presided. but a communion
ceremony of the Greek Church. In Fra Angelico’s Last Supper in San Marco, the
leavened bread of the Greek Church and the historical Last Supper is transformed
into the azyme bread of the Roman Church.?* The themes of the Gothic sculptors
also underwent a theatrical evolution.®® The earlier natural representations were
gradually * theatrified " under the influence of the mysterv plays. The theatre
could not represent God’s majesty through the artist’s formal means, and no human
type could arouse the notions of this majesty. The most noble symbols of power
were therefore associated with the human impersonators of God, giving us the types
of the God-King and the God-Pope, which found their way into art.

Thus the Natarija develops from the primarily spectacular treatment of Badami
and Ellora to the ritual formulation of Elephanta. The Natarija panel of Badami

27, In the opinion of a friend of mine, Mr, Baluji Menon, u duancer, almost every pose in
Elora is reminiscent of n dance pose. The hand of Nurasimha on the shoulder of Hiranyakasipu
in the Hiranyakasipuvadlha punel at lillora, for example, is unequivoeally a dance pose. In
Menon's opinion, such peculiar naturalness in depicting dance poses cannot be attained except by
one who hus studied the dance carefully, or by one who is a1 dancer himself,

28, Act Vof Mdlatimdirhava has an idenl Bhairava-like setting for the stage.

29. O. M. Dalton, writing in Byzuntine Art and .lrcheeology, ch. XII, p. 667, ubout the
Theia Leitourgia suys : ** In this mystical scene, which helonys to later periods of Byzantine art,
Our Lord is represented standing before the altar, while angels ccclesiastically vested approach
froin both sides, and bear to Him the sacred utensils, —vessels, books, vestments, censers, etc.,
down to the water and towel for cleansing the hands of the cclebrant. Good examples occur
amoung the frescoes of Mistra. In the West, the Divine Liturgy, treated with an even more extend-
cd symbolism, is found in the sculpture of Rheims Cathedral.”

30 Emile Mile, Religious .Art fram the Troelfth to the Eighteenth Century, pp. 26-28 ; 100-112,
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is near the door of the main entrance of the temple, thus prefiguring Elephanta
somewhat in its placement, but lacking Elephante’s context.

The ritualising trend spreads from the Naturija to other themes, chief of
which is the Gajasuravadha. In Ellora it is depicted in its natural version; after
the death of the demon Siva merely stands in triumph over him. In the South
Indian granite statues and bronzes he is seen dancing triumphantly over the demon.
The chief vestiges of the natural event remain, the clephant head and hide, but the
dance of Siva on the head, and framed by the hide is ritual. The result is a synthesis
between the natural prototype and its ritual substitution. Whatever the antiquity
of the Tamilinn story,? it is possible that it developed, plastically speaking, from
the synthesis of the ritual and natural forms in the Gajasura theme, which in turn
is composed of elements obtained by the efforts of the Deccan sculptors.

We may now sum up our interpretation of the Natarija theme in the following
propositions :

1. The Natardja as such is a represcntation of some kind of Siva’s acosmic
mythical activity.

19

The Nafardja of the Tamilian tradition rcpresents this activity in one
of its irrepeatable forms.

3. The Deccan Nalardja as such represents the repeutable aspect of this
activity. It is a ritual formulation of Siva’s mythical actions.

4. The Natardja of Ellora and Badami generally stresses the spectacular
quality of this ritual formulation,

The Natardja of Elephanta stresses the theme preeisaly in its quality
as ritual formation and summing-up of Siva's activity.

S;!

6. The Deccan Natarija, in all its forms develops independently of the
Tamilian Nataraja ; inasmuch as it is o ritual summing up it develops
out of the Bhairava-in-opposition-to-the-Mahayogi. The substitution
was due to the impact of religious dancing. The elements of the three
themes : the spectacular Natarija, the ritual Natardja and the
Bhairava—that is to say the speetaculur, ritual and natural elements
—are synthetized in the Gajisura theme, from which the Tamilian
Natarija has probably developed.

31. In the Madagikal Inscription the themes of the Bhairava and the Gujari are identified
with that of the Andhakiri, showing the ritunlising trend’s influence. ‘The ritualising trend
originates in the action of the sculptors who trunsformed cvery movement of their figures into a
dance pose, or one strongly reminiscent of a dance pose. The Elephant-hide of the Gajiri theme
is appropriated by the Natarija theme of the Eastern school (see note 1).

32. Father Heras, in his Studies in Proto-Indo Mediterrenean Cullure, vol. 1, p, 122, quotes
an inscription which he deciphers as tandavan ir nal maram which he translntes as * the forest of
the Tandavan,.”” This is uppurently the beginning of the Tamilinn story of the dance of Siva in
the forest.
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These ritual characteristics of the dance of Siva may help us to explain its
origin : probably from the magic ritunl of a primitive savage culture.®

Lewis Spence in his book Myth and ritual in dance game and rhyme speaks of
ritual dancé and myth as follows : ** Ritual is the mimetic magic by virtue of which
religious acts for the behoof of the community are performed ; myth actually brings
them into view. It is thus a living fricze of ritual action from which the myth
emanates in the choral song which frequently accompanicd the sacred dance.”t
The dance originates in magie, and magic from the feur of the unknown. Malinow-
ski explains this when he speaks of the attitude of primitives to gardening: * thus
there is a clear-cut division : there is first the well-known set of conditions, the
natural course of growth, as well as the ordinary pests and dangers to be warded ol
by fencing and weeding. On the other hand there is the domain of the unaccount-
able and adverse influences, as well as the great unearned increment of fortunate
coincidence. The first conditions are coped up ith knowledge and work, the
second by magic.”"3%

Here the principles of science and rational knowledge are unable cither to
control or dominate these unforeseenble cvents. When this occurs with regard
to things that men normally desire very much for, there arises in the mind of the
desirer a strong tension of the emotional order which eannot be satisfied by reason
which only counsels passivity. As a result: “ his nervous system and his whole
organism drive him to some substitiite activity. Obsessed by the idea of the desired
end, he sces it and feels it. His organism reproduces the acts suggested by the
anticipation of hope, dictated by the emotion of passion so strongly felt.”3

The emotion then subsides, and there comes a relief upon the mind of the
sufferer, n mental calm and a courage to undertake that which he has already
subjectively achicved. He then projects this into the realm of objectivity. ‘This
is the origin of magic.

Three distinct elements may be distinguished in magic, the gesticulation, the
spell, and the action of the magical ceremony. As civilization progresses, the
gesticulation is separated from its nssociation with the spell and magical action in
the magic sacrifice, cither because the demonstration of human impotence which is

38. This theory iy stated by Zimmmer, but without corroborntion from Hindu sources. He
says *“‘The dancer is umplified into a being endowed with supranormal powers... Pantomimic dane
is intended to trunsmute the dancer into whntever demon, god, or earthly existence he impersons
ates.” Myths and Symbols, pp. 151-152. Otherwise he is a [ollower of Coomaraswamy’s theory,
limits himself to South Indinn images (op. eit. pp. 151-156), und hns n weakness for esoteric explana-
tion. .

34, p. 12,

35. Magic Science and Religion, p. 12,

36. [Ibid., p. oo.
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its origin is unpleasant, or because the spell is found sufficient for achieving the end.
In Spence’s words ¢‘ all three—ritual, dance and myth are really one; they were
originally indivisible parts of a single thought-process, and only incourse of time
did they come to possess a separate existence of their own as magical acts, fictions,
dances, by which time they had lost something of their first significance as the
composite parts of a co-ordinate process.””3?

It cannot be doubted that the Brahmanic sacrifice is magieal, because magic
consists in the attainment of certain impersonal powers through the correct perform-
ance of certain actions, the power resulting from the action itself—ez vi actionis, as
the Scholastics would say,—and not from the favovr of any personal deity. Now
in the Brahmanic sacrilice there results from its correct performance (which is
necessary) a power called Apurve which Edgerton defines as *“ the mysterious trans-
cendental power gencrated by a correctly performed ritual act (the correct perform-
ance including the presumption that the performer is qualified to perform it), and it
in turn produces, in the fullness of time (often after the death of the sacrificer), the
fruit which is the promised reward of the act.”’ In excluding the presence of the
favour of the deity, Sabara says ** what has been asserted above to the effect that
the deity is the prompter of details,—it is not true, because, as a matter of fact,
it is the objectifive of the sacrice,—that is, the Apuroa, the Transcendental Result,
produced by the sacrifice—that should be regarded as the principal factor...... the
Vedic word clearly states that the fruit proceeds from that which is denoted by the
root ““ to sacrifice, ™ not from the deity.”¥® Sabara seeks more conclusively in
another place : * Further, the deity, does not own anything, and not owning any-
thing, how could it give anything ? 1"

Hence gesticulation is not necessary for the achievement of the magical effect
in the Brahmanical sacrifice ; the relief formerly produced by gesticulation, now
probably results from the monotonous soothing chant of the spell. But the now
separated gesticulation becomes an autonomous means of devotion, with possibil-
ities for greater specialisation in the wsthetic sphere. It still exists in connection
with the sacrifice, though not as its essential constituent. It formerly reproduced
the actions by which the gods brought down rain, or made the crops grow..2t These
actions were projected into the future before the separation ; after the separation
these actions are reproduced as performed in the past. It still possesses magical
powers, though not primarily meant to possess them, and still confers restfulness,
as it did before. In the words of the Natya Sastra the dance is :

FHT SR FIH: FTHITEEAR 1|
frugr gfaeiamr faramt safear

87. Spence, Op. Cit., p. 2.

38. Mimamsd Nydya Pralkdsa, Introduction, p, 11,

39. Sabambhﬁs’ya, tr. by Ganganatha Jhs, in GOS, no. 73, vol. 8, p. 1432,

40. Op. cit., p. 1436. The whole of adhikarana 5 (adhiiya 9, pada 1)—the Devatadhikarana,
proves the magieal nature of the Bralimanical sacrifice.

41. Spence, op. cil., p. 102,
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FHAAT ATEAIATAETG: TIATATR 1)
st faaeT dged fagurafy |
g faoraes w@d gafeas T

FgTqeiaaTat girefgraaany | 12
and AT AARAET SFTATT Jafeaar || 4
fasnfrasraee

Abhinavagupta commentingon the line g:@wii...faanfasm+ explains the magical
qualities of the dance in these words 3@ ¥ X 4G T | ATAAIT JaFd EFAAT
geq | ¥ The dance therefore cures bodily ills as well. He explains this more
clearly in an earlir line TA¥d TATET TCHEFIVT §:EF ATATCFAIT HAOTEAFSRITGT
A TRt qifeart. . fasrfee g avsaTfaumasg ©

In the Natardja, finally, we find the separated aspects reunited. Siva is
not only the Lord of the sacifice, he is sacrifice itself :

e T F giwed 3aSA qga B N

He is not only the Lord of dancers,—the Natarija—but is the dance itself personi-
fied, just as he is song and music personified :

AaafeaTaIgl MaaRTH i | 47

Thus the two aspeets of gesticulation and sacrifice, crude in their initial union, but
perfected after their separation, return and unite themselves into a perfect whole.

42. Natya Sastra, ch. 1, 109b-111a, GOS, p. 30—40.
48. Ibid., vv. 115b-116c, p. 41.

44, Ibid., p. 41.

456. Ibid., pp. 40-41.

46. Vayu Purana, Purvardha, ch. 30, v. 242b.

AT. Ibid., v. 247a.
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Critical Notes

[B—Ms. no. 5542 from the Oriental Institute, Baroda. C—Ms. no. G 8267 from

Stz.

Stz.
Stz.
Stz.

Stz.

Stz.
Stz.

Stz.
Stz,
Stz.
Stz.
Stz.
Stz.

Stz.

Stz.

Stz.
Stz.

the Asiatic Society of Bengal, Calentta. K—Ms. in the Kotnis Collection
(1953) at the B.O.R. Institute, Poona. P—DMs. no. 302 of 1884-86 at the
B.O.R. Institute, Poonn. W,—Ms. no. 58 at thc Prajfiapathasali, Wai
Dist. N. Satara. W,—Ms, no. 75 at the same institution.]

1—C #greqreagr and K Aqr=aT for AT9R=m@T.

. 2—B, K, W,—fig for 3%. K, W,—°zamer<.for faamed. B, W,—fams

for *fraTe.
3—C omits this Stz.

+—C, P, K—°ga®grfgAt for “gfamigria.

5—P, W,—Tgaryq for FIGay.

6—B, W,—atr=g § gfafa, K—awifa § gfafa for ra=yggfafa. K, W—arfesr
for qftes.

7. K, W—WaIeeone for ¥Teiewar.

9. K—udieafa for @@ifsafa. P after this Stz. omits fq parenfa:, but adds

T ATt : before Stz. 10.

10. C—gf for Gafq. W,—wafrmie for Safmrite.

11. B, W,—a3gafq #1 for a3gqufy .

12. C, K, P, W,—gedifaar for geaifaar.

13. C—°Arfg-T-anfey for *mfg--anfer.

14. P omits 3fg geqrenfa: alter this stz. W, reads gfa wegwenfa: 1

15. B, C, K, W, omit arq siewrfa: before this stz. W, reads 379 saredstnfa: |
C—=to for FTa. .
17. C—a=T for @@<. K—fAsdad. W, also appears to read fqwdad for

fredam:. B, Wy, W—5aQ 0% for 70X, P, W,, W, omit 3fq swrewrenfa:

after this stz.
18. B, W —faspeafafacre for faqrar fafasreo.
19. K, P—qr=_ga° for AATSAAAC.

21. B, W,—aftsm® for afism®. B, W,—°q=s=ommdl and K— q=aer=garadr
for ‘g=oo=adTadr.
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Stz. 22. B, W,—qmafefy : for 9 feml.

Stz. 28. C and P omit this stz.

Stz. 24. K—zewmefifq and C-—wewmefefr for gexmzfafa. P, W,—igrgw for
Tgrgw. C—¥ag for ggfe.

Stz. 25. B, W, --faqaemy°® for fagasiry°.
Stz. 27. P—fadoasasd Ffaga® for fa@te.. fagac. C—°F@ar for °@wr.

Stz. 28. K, W,—FTIw# for m@iad. (—gaawd : for .

Stz. 20. C, P ymafe:, B, W, qaamE«): for “qamfs. B, C—dgoreatet for
dgat=atfodr. (- —rgwegh & qgeamag=arit for the last line.

Stz. 31. P—Fq#dreur 99@° for FTIFAETETS .

Stz. 32, (C—"FvggAT for "FIEY.

Stz. 33. B, W,, W,—@foadesersasr for @feaseaassasr. K—wafeasis-

a

JoTH.

Stz. 34. B, W,, W,—aSa@qafasau® for g=chaAfaaqor®.

Stz. 37. P—ge@afa-mfadr for gomafa-miay.

Stz, 38. B, Wy—"famfe 9° for gRmafs: % ¢, K—fadraswdy for °frQ
serfssr.

Stz. 40. K, W,—farzfa Areamrgar for fa<fa sssmmrg.

Stz. 41. B, P, W,, W —qarqafaaun for gamaafnqmo. B—ERIS for g,

Stz. 42. C—afeads° for tfoaE=’. B, K, W,, W,—gd gdasawar for gaTga-
AL

Stz. 44. All Mss, except B read #47. But in B, ¥ in AT is corrected to q. T@T
refers to the diiti, she had lost the beaming colour on her face and had
become abashed (apparently) duc to the failure of her mission of bringing
the lover to the nivikii, the latter knew that the dati had really betrayed
her and had dallicd with her lover. Only on this interpretation, and with
the reading agr in last line, the expressions fAdifeq®, Farew® and gagaar
which show niiyika’s sense of frustration can be cxplained. C adds gfa

faerenTfar: after this stz.
Stz. 45, C adds sq Fa[fr]aroae | NFaTAGsT before this stz. C—-SFAT° for
Stz. 46. C adds sfgaqr[q]fasT before this stz. C, P—a?niﬁﬁ for Fﬁnﬁfﬂ“.
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Stz. 47. C adds &fEaT before this stz.

Stz. 48. C adds F@grafe@T before this stz. B, W, read ared #gfagsa gad @+
Tawa fafaw = for ared 3. fafawr =.

Stz. 49. C adds frgsear before this stz. K, Wl—-°tlf6i5\ﬁrﬂ" for Wﬁ'{fsﬁﬂ
Stz. 50. C adds I&T before this stz. C—fafq fa=at for °fafa faf<.
Stz. 51. C adds FrEHGSST before this stz.

Stz. 52. C adds stfwat (K] F71 before this stz. —frg for .

Stz. 58. C adds e@rdi=afasr before this stz. B, C, W,, Wa—qmﬁ-'-i'. ¢ adds
Ty AfasT: afte this stz

Stz. 54. B, W,, W, read S forausaasna”® for IRTREITREhaS".
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A FORGOTTEN CHAPTER IN THE HISTORY OF SVETAMBARA JAINA
CHURCH

OR
A DOCUMENTARY EPIGRAPH FROM THE MOUNT SATRUNJAYA*

By

UMAKANT PREMANAND SHal

Even though two Epigraphs of the age of ministers Vastupila and Tejapila
are lost, their texts are rctrieved from oblivion from manuscripts available in
Jaina Bhdndaras. They are the Swukrtakirti-kallolini of Udayaprabha and the
Vastupala-Tejapalapras’asti of Jayasithhasiiri.l A third, of the same age, is the
partially preserved Dabhoi Prasasti in the Vastupalacaritra of Jinaharsa? A
fourth epigraph of the same age, discussed below, shared the same fate as the above
three. The original inscription placed on the entrance to a Jaina shrine at Satruii-
jaya is not traceable today. but the text of the «pigraph is made known to us by
the following transcript of it available from a stray paper Ms. copy of it from the
collections of Pravartaka Sri Kantivijuyaji. I am obliged to Muni Sri Punya-
vijayaji for bringing it to my notice and flor the kind permission to publish the
same, This transcript seems to have been made in the end of the [ilteenth
cenfury A.D. as can be inferred from the style of writing and the Nagari characters.

Unlike the three epigraphs, this epigraph is not a Prasasti or eulogy of a person
or a family but records the resolutions, of a council of Svetambara Jaina monks and
laymen, which were incised on a slab at Mt. Satruiijaya for the knowledge of all the
members of the Jaina Sangha ; it is, therefore, a lekha or a record in its true sensc
and as the following transcript will show, it was also kept on record in the State
Statute-book i.e. in the Sasana-pattiki of the Minister Tcjapila, the younger
brother of Vastupiila. It is therefore a documentary epigraph and not a prasasti.

The lekha or record begins with the date of the resolution passed by the council
on Sunday, the 14th day of the dark half of the month of Phalguna, 1298 V.S.
(A.D. 1242,), in the city Anahillapataka, in the reign of Maharijadhiraja Sri
Tihuanapila (Tribhuvanapila), when Mahamitya Sri Tata® was in charge of
Srikaranadimudravyapara® nnd when by their grace the provinces (or divisons

* Paper read at the ALO. Conference Session hield at Ahmedabad in 1953,

1. Both published as app. I and II1 to the /lammiramadamarddana-ndteka (G.0.5. Vol.X).

2, Sandesara, B. )., Lilerary Circle of Vastupdla (Siimghi Juina scries, 1853), para 218.

3. Tita was a Mahamiitya Dandandyaka in V.S, 1206 according to a colophon at the end of
a paln-leaf ms. of Upades’akandaliortti (of Balucundra), Patan, Samgha-Bhindara, vide, Jaina-
Puslaka-Pras'asti-Samgraha, 1, p. 121.

4. The above-mentioned ms. of Upades’akandali-vrtti simply writes Sri-Srikeranam pari-
panthayati sati for Tita, in place of our expression ; both convey the same meaning of being in
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—des'a) of Paficila. Khetakadhira, Valika, Suriastrd, Dhandhukka, Dhavalakka
and such other divisions® were being governed, by a royal order or charter (paffa-
layd bhujyamanesu),® by Rinaka Sri Linapasija, the lord of Mandale$varas, born
of the Cilukya race, along with his son Mahirinaka Sri Viramadeva and with
Mahamandale$vara Ranaka Sri Visaladeva, the son of Mahirinaka Sri Viradha-
valadeva, who was the second eldest son (of Linapasiaja. Cf. tatha dvitiyajyestha-
suta).”

The following Caityavasi dciiryas were present :  From the Anahillapattana,
Sarvadeva siiri® as well as Sri Pirnabhadra siri, of Tharipadriya gaccha, (residing)
in the Sri Sampavasahi Caitya (C.). Sri Silaguna siri of Brahmana gaccha in the
Aristanemi C., Sri Jivadeva siiri (residing) in the Vayada-vasahiC., Sri Devacandra
siiri in the Paficasard C.,° Sri Vimalacandra in the Jalihard C., Sri Amadeva siiri
in the Dyiitavasahiki, C.1° Sri Nagendra siri in the Lolautra (?) C. Sri Santi
siiri in the Sandari C. From Bhrgukaccha, Sri Jayasimha siiri (residing) in the Sri
Sakunika-vihara C., Sri Devagupta siiri and Sri Siddha siiri of Osavila C., Sri Jina-
deva siiri of Bhivadara C., Sri Cakre$vara siiri of Modhavasahi C., Sri Ananda siiri
of Bharuacha C.,2t Khadayatha Sri Jine$varasiiri,!* Sri Devachandra siiri of Lakha-
nard C., Sri Pajiina (Pradyumna) siiri of Haiyaura (.. Ninavila SriSiddha siri of
Jalaurd C., Korantivila Sri Kakka siri of the Cadaula C. Then from Asapalli,
Sri Deva siiri and Sri Ama siiri residing in the Sri-Udayana-vihira C. From Dhava-
lakkaka, Sri Simhadatta siiri of Jalaurd C. From Stambhanaka-Parévanitha C.,
Sri Mallavadi siri. From Sri Vatapadraka, Sri Gunasena siiri of Kaudivasahi C.

charge of the Government of the State, the State-Scal and possibly the Finunce-Portfolio. Mudra-
vydpata alone menns Exhange or Banking Business, which is not the sense here. These ex-
pressions are frequently et with in Caulukyan grants and Jainn Pradastis.  Sri-korona =
Department of State Income.

5. Paiiciln seems to be the part of modern Saurastra between Virnmgam and Dhangudhra,
Khetakidhara = Khetokamnandala ; Vilaka is the modern Vagnda between Radhunpur and
Kaccha or Vald (Valabhi) distriet. Suriistrd is not the whole of Kuthiawad, but medern Sorath
ill)‘l hS(;:them and Soutli-Western Kiithiawad. Dhanukkadh = Dhandhiikd and Dhavalakkaka=

olka.

0. For Puftala or Adesa issued by a king, 8 Prime Minister or a I'eudatory, see, Lekha-
paddhati (G.0.8. Vol. XIX), p. 7.

7. The expression is intriguing. Sce however the discussion following,

8. He may be the same as the author of Stapnasaptatika composed in V.S, 1287 ; see, Desai,
Jaina Sahityano Samksipla Itihdsa, p. 305. The Caityavisi dedryvus present here must have been
learned monks and leaders.

9. An image of Devacindra siiri exists in the Paiicasard shrine.

10. A Paificatirthi image of Santinatha was installed in V.S. 1321 by one Amadevasiiri of
Caitraguccha. The bronze is at present worshipped in the Jaing shrine nt Karhedd or Kareda
in Mevada. It is not certain whether he is identieal with this Amadeva siiri or with Amadeva
stri from Asdpalll referred o below or is a different monk of the same name. ’

11. A Proéasti at the end of a palm-leal ms. of Kalpasittra-Kalakakathd, d. V.S. 1344 now
in Samghovi Bhandirn, Pitana, refers to Amaruprabha suri, o pupil of Ananda siiri ; cf. Jaina
Pustaka Prasasti Samgraha, Vol. I, (ed by Muni Jinavijaya), p. 86. The identification is only
tentative.

12. Khadiyatha suggests that he was originally probubly of Khadayati caste or that he was
cspecinlly revered by Khadayatis and had converted o large number of Khndayuta Banins to
Jainism. It may refer to a place-name.
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The undermentioned Vasativiisi dcarvas were also present:

Sri Vijayasena siri, the pupil of dcirya Sri Haribhadra siiri, Sri Manikya-
candra siiri, the pupil of Maladhiri Sri Naracandra siiri, Sri Meruprabha siiri in the
lineage of Rijaguru Sri Hema siiri; Sri Hemaprabha siri. the pupil of Sri Deven-
dra siiri in the gaccha of Vadi Sri Deva siri; Sri Mandanacandra siiri, the pupil of
Sri Abhayadeva siiri; Sri Amaracandra siiri, inthe lineageof Sri Devabhadra siiri??;
Sri Varddhamaina siiri, the pupil of Kathavithiva Sri Vijayasimha siiri, Sri Ananda
siri in the lineage of Sri Dharmaghosa siiri; Sri Manikya siri, the pupil of Sri
Nemicandra siiti; Svi Yadodeva siiri in the line of Caitrivviila Sri Santi sari; Sri
Padmaprabha siiri, the pupil of Chhatriuli Sri Devaprabha siri of the line of
Sri Abhayadeva siiri, the commentator of Nine Anga texts ; from Karadibattika,
Sri Candraprabha siivi, the pupil of Sri Dharmnghosa siiti ; from Stambhatirtha,
St Muniratna sari, the pupil of Sri Municandra siiri; from Bhaliji, Sri Ratna-
prabha siiri, the pupil of Sri Jine$vara siiri; from Nadiyaudra-grama, Sri Govinda
stiri; from Dhavalakkaka Sri Padmacandra siri. the pupil of Sri Dhancsvara siri
(and) Sri Dharmaghosa siiri ; (also) Sri Dhanc$vara siiri, the pupil of Sri Dharma
stri; Sr1 Kanaka siiri. the pupil of Sri Muniratna séri; Sri Purusottama siri.
FFrom ASiipalli. Sri Tilakaprabha siiri, in the line of Sri Malaya siri; from Vamana-
sthali, Sri Nemi siri and Sri Minadeva siiri; Sri Dharmacandra siri from Sri
Devapattana ; Sri Candraprabha siiri from Dhandhukkaka ;4 from Sri Varddha-
mina, Sri Jayasimha sari, (and) Sri Haribhadra siri; of Mandali Sri Bilacandra
siri as also St1 Ya$obhadra siiril® and other aciryas who arc Vasativasis—thus by
all the diicaryas of the four gacchas. viz., Nigendra, Candra, Nirvrti and Vidyadbara,
having met together intimately (or jointly —samaviyena) (and) in the presence of
the following fromm Sripattana: Sri Likbanapila, the son of Maham. Sri
Ratunapila, Maham Guuapila, son of Maham. Sri Dhanapila ; Maham. Tejapila,
the vounger brother of Maham. Sri Vastupila. the son of Tha. Sri Asaraja;
Maham. Sri Jayatasiha. the son of Sri Vastupala, Tha. Asapaladeva Sa, the son
of merchant (Sresthi) Somesvaradeva; Tha. Rijasiha, the son of Tha. Sricandra;
Tha. Sri Samantasiha, the grandson of Tha. Sri Alhana of Khadayatha caste;
Sre. Virapila, the son of Sre. (Sresthi) Varddhamana; Sihu Jinacandra, the son
of Ste. Sahadeva, Bhin. (Bhindadalika) Abhada, the son of Bhindasilika Asa ;
from Dhavalakkaka, Sre. Khetala, the son of Sre. Bhoji, Sre. Ratana the son of
Sre. Mahipiila, Sre. Vikala, the son of (Sre.) Vija, Sre. Padmncandra of the gotra of
Sre. Luniga.  From Aéapalli, Bhima, the son of Tha. Vihu, the son of Sre. Thada.
Sre. Maham. Madana, theson of Rijasihn; [rom Stambhatirtha, Sre. Mayadhara,
the son of Sre. Ramadeva. Sre. Javatd, the son of Sre. Vayarasiha, Sre. Sam-
ghavi) Simanta, the son of Sr. Sam. (Samghavi) Dhirana, Bhan. (Bhandasalika)

18. ‘This Devubhadra should e identified with the author of Kahdrayana kosna.

14. He may be identical with Candraprabha sari of Rajagaccha who was the teacher of
Prabhiicandra, the author of Prubhiivaka critra.  See Desai, op. cit., p. 413.

16. Possibly identical with Yasobhadra siiri of Candra gaccha who consecreated u bronze in
V.S. 1300 and another in V.S. 1815, both bronzes now in a Juainn shrine nt Ghopghi, see, Nahar,
Jaina inseriptions, Vol. TT, no. 1778-71).
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Asapila, the son of Pata. the son of Bhandadalika Bahada, Bhiandasdalika Jasa-
vira's son Bhiin. Sobhita, Bhin. Dhira and other famous $ravakas and in prese-
nee of the Sri-Samgha made up of sidhu, sidhvi, $rivaka and $ravika, the follo-
wing resolution has been passed after due deliberation about what befits the
Jaina Darsana and Acira:—

In the Girjjarn land, in the districts (divisions or provinces) ol Surastri.
Kuaccha, Marumandala, Lita cte., in the areas directly governed by the King
or State (Rajabhukti) and in the bhuktis of old Samantas and in the bhuktis
of (governed by) junior Samantas, in the present capital Sri-Pattana (and)
in other cities, adhisthanas (district towns), ports, villnges, mines, ete., on tops
of mountains Sri Satruiijaya, Raivataka, (and) Arbuda, in all the existing
Arhat-Caityas (Jaina Shrines) in the above-mentioned places, from amongst
the Aciryas, Upadhyayas, Punditas and others, whether staying in shrines
(i-e. Cnitvaviisis) or in Vasutis (special abodes for monks,) if any of them, by
their misdceds, break the vow ol celebacy and anyhow procreate sons,
daughters, ete., then, of issues born in this way, their fathers, whether they
be aciiryas, pandits ete., of the Caityaviasis or ol the Vasativisis, should
neither perform nor cause to be performed, installation (ceremony) as acirya,
alter the samvat 94 (i.c. 1294) past.1®

Again, for all times after the beginning of the samvatsara mentioned
above, ! one should never initiate as monks or nuns or cause to be initiated
by others the issues born by such defaults (viklava). None should install
them as an dcdrya nor should any one cause them to be installed as dcéryas ;
nor should people born this way put on, of their own accord, the garb of a
Jaina monk. '

Whoever transgresses this law established, out of regard for what is be-
litting the Jaina Siasana, by dciirvas of gacchas amongst both the Caitya-
vasis and the Vasativisis, should be declared as transgressor of the law, being
(therefore) outeast from the Jaina Sangha and being one with whom Jainas
should not dine (a-pankteya); and hence the aciaryas and S$rivakas should
always avoid him and should drive him out of the Sthinaka (caitya or vasati).

Again, when in any city, town or village etc., one transgresses this (newly)
established custom, then the dciryas or Sriavakas of the place should not
cherish the least doubt in their mind that in driving out of the sthanaka, with
insult, a person who violates this law and who is (therefore) an unrighteous
fellow, they are in any way committing an act of violation of the code
of right conduct (aticiira?) or defamation (a$ligha); (for) in outcasting
the unrighteous one incurs no demerit nor is such an act an occasion for public

16.  The resolution was passed in V.S, 1208, Hence il inust. he understood to huve retro-
speetive clfect from V.S, 1204,

17, i.e. the date of this resolution,
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censure. This decision (artha) has been unanimously taken after mature
deliberation (samyaknirnital) by this convention of the fourfold Sangha.

I any person, when being driven out of the Sthianaka, with the declaration
that he has violated the rule established by the Sangha, takes recourse to any
pressure through physical sulfering (fast ete.), ete., he shall meet with death
after having attained the position of a dog, a donkey, or a candila (i.e. after
death he shall be born as a dog, donkey or ciandila).

All these followers of the Jaina Faith who respect this Vyavasthi (deci-
sion, law, resolutions) should strive in such a way that a great increase is
effected of the glory of the Sasana or Doctrine of the Omniscient One. This
Vyavastha (order) established by the Sangha has been caused to be entered
into (dictated) in State Record (Sdsanapattikiyam) by the wise Minister-in-
Chief Tejapala, who is, like Brhaspati, an expert in Code or Records, and who
is the younger brother of Sri Vastupiala. Tha. Madana, the son of Maham.
Tha. Jayati of Priagviita farhily, wrote this Prasasti-Pattika (the text of
this epigraph),

Stitra. (Siitradhara) Silhana, the son of Sitra. Viilhi, (who was) the son
of Siitradhira Sahadeva, incised this epigraph. (May there be) Auspiciousness,
May the Great Sri bestow knowledge.!®

This Vyavasthi established by the fourfold-sangha is (scen) incised on
the main entrance to the shrine of 22 Stucco-Images of Tirthankaras, in the
Satrufijaya Mahatirtha. From there, it has heen brought and copied here,
for knowledge of Vyavahira (Right-Conduct or Law).

The record is very important for various reasons. First of all, it reflects the
condition of the society in general and the Jaina society in particular, in Gujarit
in the thirteenth century A.D. Seccondly, it gives us an insight into the condition
of the Jaina Church of the age. It is well known that Vanarija, the founder of
Civada dynasty of Anahilviida-Pitan and of the city itself, was helped by Silaguna
suri of Nagendra gaccha, who was a Caityavisi sidhu. The Caityavasis, thereflore,
had a strong hold in Pitan from c. 746 A.D. (802 V.S.). They were rather lax in
morals and in the observance of the code of conduct prescribed for Jaina monks or
nuns. Jine$vara siri, the founder of Kharatara gaccha, and a pupil of Varddha-
mina siri of Candrakula, defeated them in the court of Solanki king Durlabharaja
of Patan ; since then the Caityavisis were reported to have lost their former hold
on the Jaina masses of Patan and Gujarat, In the age of Kumirapila, in the
twelfth century A.D., Kakkasiiri of Upakesa gaccha again expelled some Caitya-
vasis from (his) gaccha (Desai’s History of Jain-Literature, p. 263) which means

18. Tiven today in Marwiir they suy—“ﬁ'l'l?' T{E‘l”!ﬁ E’ ﬁi‘,]‘l’ q‘(ﬁ'ﬂ'ﬂ’" ‘*“while a

child is first taught writing. T am thankful to Muni §ri Punyavijayaji for this information.
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that the evil was still there in the church and had possibly grown. This is possible.
Dronicirya, who was originally a maternal uncle of Bhima I, was a great Caitya-
vist dciirya and his disciple Suracarya was a great scholar and poet who obtained
victory in the Court of Bhoja of Dhéra. This means that even after Durlabharéja,
the Caityaviisis were strong in Pitan, in the days of Bhima I. As some of their
very talented dciiryas obtained recognition in the Pitan Court, the Caityavasis
could not be wiped out of Patan and Gujarat. Some of these Caityavisis must have
been very lax in morals. Before the find of this record, it was generally believed
that at least after the age of Hemacandra the Caityavasis had lost hold over the
Jaina masses in Patan. But the present record, which has to be accepted as
genuine, shows that they were not only sufliciently strong but had a number of well-
known Caityas under their control and that some of the leading Acaryas of the
time were Caityavasis. It is surprising to find that Jayasimha siiri of Sakuniki-
vihiira at Broach, whom Vastupila and Tejapéala respected so much was a Caitya-
vasi-dcarya. The Udayanavihara at Aéapalli® was under the control of Sri Deva-
siiri who was a Caityavisi. Jivadeva siiri of Vayatiya gaccha was a Caityavasi.
The Pancéasard Parsvanatha temple was still in the hands of Caityavasis. The
Stambhana-Parévaniitha shrine at Cambay was in the hands of Mallavidi. An
incident about this dcirya noted by the Prabandhakosa (Simghi Jain scries,
pp. 109-11) and the Vastupalacaritra of Jinaharsa (IV. 485 ff) is noteworthy :—

Once Vastupila was going to attend the sermon of Malla-Vadin, but as he was
.entering the hall, he heard the Acédrya uttering the following line :—

FfeawaT §GR TR ATCFOEAT |
Thinking that the dcirya’s mind was filled with thought of women he did not

salute him. Then the Acérya, ready-witted as he was, recited the second pada
-of the verse as—

FeRfETaT UR AR WG |l

Being struck by his ready wit, Vastupidle gave him proper honour. The
Upadesatarangini of Ratnamandiragani (p. 74) ascribes the incident to Amarcandra
siiri, the author of Balabhdarata etc., while the Purdtana-Prabandha-Savgraha
(p. 76) ascribes it to Bilahamsa siiri of Sakunikavihdra at Broach. But it seems
that the evidence about Mallavidin is more reliable as it is older. The incident
becomes more interesting in the light of our record and shows that learned Caitya-
‘vasi monks were bold enough to talk of Iadies in this way. e are here reminded of
another incident. Merutunga in his Prabandhacintamani (Singhi Jain Series,
p- 98) says that Kumadradevi, a beautiful young widow, once attended a lecture of
Haribhadra siiri when the monk’s attention was incessantly drawn towards her
during the lecture. Minister Asarija, the father of Vastupala, who was present
there, marked it and at the end of the lecture asked the monk about his behaviour

19, The site of Astodia, Jamilapur and Kankaria ete. in modern Ahmeddbad. It is note-
worthy that Karpivati is not mentioned here.
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which was not expected of a true monk. The monk said that the woman
would give birth to great men. The monk explained that he could know this by
incessantly noting the various marks on her person, as explained in the Samudrika-
Laksanasastra. At this. Advardja carried off Kumiradevi and from this union
Vastupiila and Tejapala were born.

Now, divination is a papasrute, prohibited for Jaina monks; so also is the
observing of features of a lady, because it involves looking at the beauty of a female
form. This the Caityavasis openly practised, though against the original rules of
conduct prescribed for Jaina monks.

The following were the Caityas and their Cnitvavisi aciryas represented in
the council :—

Patan—
1. Sampavasahi® 1. Sarvadeva siri of Tharapadriya gaecha
Caitya 2, Pirnabhadra siiri
2, Aristanemi-C. 1. Silagunasiiri of Brahmana gaccha.
3. Vayadavasahi -C. 1. Sri Jivadeva siri2!
4. Paiicasara-C. 1. Devacandra siiri
5. Jalihara-C. 1. Sri Vimalacandra siri
6. Dyitavasahiki C. 1. Sri Amadeva siiri
7. Lolautra-C. 1. Sri Niigendra siri
8. Sandara-C. 1. Sri Santi siri2?
9. Caityavisi aciiryas.
Broach—
1. Sakuniki-vihara 1. Sri Jayasimha siiri®?
C.
2. Osavala C. 1. Sri Devagupta siiri*!
2. Sri Siddha siiri®
3. Bharuacha C. 1. Sri Ananda sari

20. Parnabhadrn siiri reminds us of Parnubhadrn sitri who restored and reconstructed
the Paidlcikhyinaka in V.S. 1255 (Desai, Juina Sihityano Sumksiptn Itihasa, p. 340 1.).  The
Sampavnenhi-Caitya, on the ananlogy of Kumirmviharn or Udnyanavihidm, may be supposed to
have been built by Sumputkaru, the well known Jainn P’rime Minister of Karnadeva Solunki.

21. .Jivadeva siri was a disciple of Jinndatta siri, the nuthor of Vivekn-vilisa, see, M. 1),
Desai’s History of Jaina Literature (in Gujarati), p. 341.

22, Cf.: =TS qUERF=agf W : TATagLT g fefa: g The Santi siri of
Sundera paccha who accompanied Vastupala in one of his pilgrimages may be the same as
this Sdnti sari of Sandera Caitya. o

23. ‘The author ofﬂ'ﬂ‘ﬂ'ﬁ Wﬁ‘_(f, gnﬂ'('qa'qi'rr, who was a pupil of Vira siiri.

24. He may be the same us Devagupta referred to in Nohar's Jaina Inscriptions, Vol. TH.
no. 2220,

25. Siddha sari of Osuvala Ca. and Siddha sari of Jialnurid Cu, both from Broach, are note-
worthy ; onc of them may be identical with the author of u vrtti on Pravacanasiroddhiira. The
identification is, however, uncertain.
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4. Bhavadara C. 1. Sri Jinadeva siiri?®
5. Modhavasahi C. 1. Sri CakreSvara siiri
6. Khadayatha (?) 1. Sri Jine$vara siiri’
7. Lakhanira C. 1. Sri Devacandra siiri.
8. Haiyaura C. 1. Sri Pajina (Pradyumna) siiri8
9. Jilaurd C. 1. Nanivala Sri Siddha siiri2s
10. Cadaula. C. 1. Korantivila Sri Kakka siiri.2?
Ten Caityas. 11.  Caityavasi aciryas,

In Adsapalli there was one Caityn—Udayanavihira (built by Udayvana, the
minister of Kumarapila)—where lived Deva siiri and Amadeva siiri.

In Dhavalakica, Jalaura Caitya with Sihadatta siri.
In Cambay, Stambhana-Piarsvanitha Caitya and Mallavidi siri.
In Vatapadrake or Barodn, Kaudivasahi Caitya and Gunasena sari, 3

Thus Patan and Broach were two great centres of Caityaviisis.

But as many as cleven great Vasativisi dcaryas from Patan were also delegated
to the Council, amongst whom were Vijayascna®! siiri, the teacher of Vastupila,
Manikyacandra, the pupil of Maladhiiri Naracandra siiri and others noted above.
It is diflicult to identily the various monks mentioned here.®* Candraprabha siiri,
the pupil of Dharmaghosa siirt came from Karadihattiki (modern Karheda ?)
Muniratna siiri from Cambay, Ratnaprabha from Bhilija or Bhileja which may be
modern Bhalej in Ananda Taluka, Kheda district ; Govinda siiri from Nadidudra,
i.c. modern Nadiad in Khedi district. IFrom Dhavalakkaka or Dholkd in Sau-
riistra (the chiel town of Mahdrdanaka Linapasija and his sons) came five Vasati-
visi acaryas. Tilakaprabha siri came from Adapalli. Nemi siri and Manadeva

2¢. Not identilied, but ef. Nithar, Jaina Inscriptions, vol. 1L, no. 1949, p. 2.4).

27.  AJinesvara suri was tencher of Parnakalasa, author of Prakrit-Dvyasrayavrtti and of
Laksmitilaka, the author of 'ratycka-Baddha-Caritrn (V.S. 1311).

28, Possibly the author of Samaridityan kathi-samksepa (V.S L124), see, Desai, ap. cit.,
TREAE )

20,  Possibly identienl with Kakka sivi of Koranfa gaceha, in Nahar, op. eils, Vol, 11,
no. 2080, p. 276.

30.  For gencology of Vijayasena, see Prasasti of Udayvaprabhn’s Dharmdbhyudaya Maha-
kiavya (ed. by Muni Sri Punyavijaya, Simghi Series), and Sandesara, Literary Circle of Vastu-
pitla, pp. 49 IT.

31, The titles Kaphavithiva Sri Vijuyasimla siri or Chutrvulda Sri Devaprabha should he
taken to sugpest that Vijnyusimln was specinlly associated with Kathavithi (?) nnd Devaprabha
with Chatriula. Both these may be place numes, Chatrauli = modern Chatril ?

Kithavithiya Vardhamiina siiri is possibly identical with the monk of this nume mentioned
in Sukrtusnmkirtuna, 5.13. Varddhamina siiri, the author of Vasupujya enritra, was n pupil of
Vijayasimha of Nagendra gaccha, Desai. op. cif., p. 343,

32, CL Sﬂm ed. by Vijuyi Dharma Siri, Vol. 1. no. 36, p. 11, bronze installed
by Gunasena siri of Nigeadra gucchy, in V. 5. 1202, The Kuaudivasahi reminds us of Kapar
ddi, the well-known Jaina Minister of Kumiirapaln. Was the shrine built by and named after
this Kapparddi (ef. Udnyunaviliirn at Agapalli). "
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siiri came from Vamansthali or modern Vanthali in Sauriistra. Dharmacandra siiri
came from Sri Devapattana or Prabhisa Patan, Candraprabha siiri from Dhan-
dhukkaka or modern Dhandhiika in Saurastra; Jayasimha siiri®® and Haribhadra
siiri* from Sri Varddhamdna or modern Wadhawin, Balacandra siiri from Mandali
is the same as the author of Vasantavildsa-mahdkavya (published in G.0.S.). Mandali
is identified by Dr. Sandesara with modern Miandal in Saurastra.

Of the various Jaina laymen attending the Conference only a few can be identi-
fied at present; of these, Vastupila’s younger brother Tejapila, and Jayatasiha,
the son of Vastupila, are well known. The rest are not identified.

Madana, the son of Maham. Thakkur Jayata, who wrote the document in the
Sasana-pattika may or may not be the poct Madana, a contemporary of ¥astupala
and a rival of poet Harihara (see Sindesard, op. ¢il., para 182, pp, 81-82). Another
Madana, mentioned in our record, was the son of Riijasiha, from Asdipalli, but he
has less claim over such an identification wherecas Madana, the writer of the
Sasana-pattikd, must have been a learned man.

"This record shows the extent to which degeneration had set in the Jaina Church
when Caityavisi monks not only procreated children but made them Aciryas when
the latter grew up. The lists of various dcaryas of Caityavasi and Vasativasi
groups make it clear that even though there werc big Caityaviasi strongholds
in Gujarit, the Vasativasis were stronger and could ultimately prevail upon the
Caityaviisi dcdryas (some of whom were learned and better behaved) to agree to this
strict code. Though not explicitly mentioned in the document, the influence of
Tejapila must have played o great part in bringing this conference to such a success-
ful end and this vyavasth@ dealt perhaps a death-blow to the degenerated Caitya-
viasa in Gujarat and Saurdstra. Hence, Tejapila and the Vasativasi acdryas
present in the Council are thus credited with having done a great service to the
cause of Svetimbara Jaina Church in Western Indian especially Gujarat and
Saurastra.

The document is of great historical value. It shows clearly that in V.S. 1298,
Tribhuvanapéla was ruling over Solanki-kingdom. According to Vicdrasreni,
Bhimadeva II died in V.S. 1208. The latest known grant of Bhima ITis dated in
V.S. 1296 (Indian Antiquary, Vol. VI,p.205), the earliest known grant of Tribhuvan-
apila is dated in V.S. 1299 Caitra Sukla 6 (Indian Antiquary VI, p. 208). Our
record is, therefore, important in giving an earlier date of Tribhuvanapila, namely,
1298, V.S. Philguna vadi 14. Thus, the view held by some that Tribhuvanapala
ruled for four years may be correct.

33. He may be Krsporsi Suntdniyn Jayusimha siri who. saved the Jainu Samghu from
draught, in Marwar, by his miraculous powers.  Sce, Desai, op. cif., p. 400. Or is this Jaynsimha
siiri the same ds the author of Adindtha Caritra ? cf. Joina Pustakn Prodasti Samgrahn, cd. by
Muni Jinavijaya, p. 02.

" 34. He may be the author of Bhuvanapaticaritra, composed in V.S. 1273.
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Our record makes it quite clear that Linapasiija or Lavanaprasida had a son
called Viramadeva and another called Viradhavala. Viradhavala is called ** Dviti-
va Jyestasuta ** which may mean that Viradhavala was the eldest son of another wife
of Lavanaprasida and Viramadeva might have been the cldest of all the sons of
Lavanaprasida, Virama’s moher being the first wife. The expression is not quite
clear, though there can be no doubt about the fact that Viramadeva was the son of
Linaprasdja and that he was styled as Mahirinaka only, i.e. he might have been
given rule over some districts by Lavanaprasiada. But Visaladeva, the son of
Viradhavala is called Mahimandale$vara and Viradhavala was already dead
(Deviyu). It is also possible that Viradhavala was the elder and that therefore
he was made Mahimandalesvara. It is not here necessary to refer to all earlier
discussions about Yirama heing a son of Viradhavala . It seems that Liinapasika
of Udaipur Vaidyanatha Prasasti dated V.S. 1229 (Ep. Ind. Vol. 18, p. 344), who
was the Dandandyaka of Ajavapila is the same as one our Liinapasaja. Liina-
pasika had two sons Virama and Samgramasimha, of whom Virama built the
shrine of Viramcs$vara (see, Durgashankara Shastri, Gujardtano Madhyakdlina
Rajput Itihdsa, pp. 338 and 391). Who this Samgramsimha was is not known.
A colophon at the end of a palm-leaf ms. from Jesalmere (Jeslmere Catalogue,
G.0.S,, p. 35) refers Lo a Rinaka Viramadeva ruling over Vidyutpur (Vijapur) in
Y.S. 1296, who must now he identified with Viramadeva, the son of Liinapasaja.

Our record also shows that neither Viradhavala nor Vastupala were alive in
V.S. 1298; it seems however that Lunapaséja was alive.

The terms Maham, Thakkur, Sihu, Sresthi, Bhandasalika etc. are now well-
known. But attention may be drawn to a new terrn Desamukhya used for Sahu
Jinacandra, the son of Sresti Sahadeva. Has it any relation with the later
* Desamukha *° of the Maratha rule ?

At the end of this paper ms. a few verses are added in another hand (?).
They give the dates of origin of different gacchas of the Svetimbara Jainas. The
verses arc composed by one Hirdnanda who cannot be placed carlier than the
fiftcenth century A.D.3% According to these verses—

Piirnima gaccha originated in 1159 V.S,
Kharatara gaccha v o 1204 V.S,
Aficala gaccha o 1214 V.S,
Sadhu Pianamya gaccha s 1236 V.S.
Agamiya gaccha v s 1285 V.S.
Tapa gaccha v 9 1285 V.S,

35. Author of Vastupiiln-risa, V.5, 14184, and Vidyi-vilisa in 1483 V.5,
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It will thus be seen that this council and its resolutions are an important
milestone in the history of Svctimbara Jaina Church in Western India. The
find of this transecript has brought to light another inseription of the age of Vastu-
pila and Tejapila. It has also thrown light on the relations of Virama, Vira-
dhavala and Lavanaprasad. besides giving us valuable data of several Jaina
shrines in Gujarat, as also a long list of Jaina monks who were leaders of the San-
gha. The record is certainly of immense value for those who would reconstruet the
history of Caityavasa in Jainism.%®

The Manuscript reads as follows :-—
Folio 1 a.
Line 1. u3% §9a@ {3%¢ aT | ST afz ¥ W@ &g sasufeeedes | a0-
g rEASFaTgTaaas  Afagsmaretasearfasasg | afagaawgrT-
RESLRIncEE ) .
. Srwxmfegranre ofoaafs afs | awaRm mﬁmﬁm
RTgaRgEsssaaaia TWo Fuqaeed qa7 §d Agrvs  AEed
aen fedfm Sawgaw-
Line 3. grRIWo s RuasaagaAei s s aiOuEAdaead: (aIoeaehIaTEaareT-
FANG TN LR TSI HF AN AT TRAY TASAT {oqAHY | 2eor—

Line 1. fgroqauaaasd | Suigeagiac qaasr=og ardheaeag e qar e
syt Aeifceafrdd sgmresE  sinerRft | ausEaed 5d
HrAraadqf | 9—

o

Line 5- 9@ sika=zgft | sfeguad Nfaweamgft | qoaafera siem-
tEgft| deemEd HAmEE | desiEd gl g pEsed
srargfaTfagreaea »—

Line 6. safaggfc | smaread sRamfc | qoar fidfm Aifeggf wmesrea

sifRaaft | Meawda ATk | wererEd siemvikgft | asma

s i | se-—

T AREEEYR | faeTEE ANUEEfk 1 SrestEE Armare sifaggft

ASTIBTAA FIETATS SBFHEIL | TAT et sseaafagrad ey |

qAT Y 3T

Line 8. #2agf | yaoss Gosu=d fagaagft | @hassfamdamad Smce-
afgft | MaETEd FodEEgaE HEEAY K | CIRdsHEartar e ;o
qqr aafqarta—

36. A tronseript and a pholograph of this page are attuched herewith,

37.  Should he T

|

Line

=1

Line
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Linc 9. s sigfomgfdrssifamimgft | soafc Aaceigfdassimto-
<zt | TonE  fREgfEas sienEtc . aifesiRagfors R3vgit-
farea g

Line 10. gft  qar dermaaftaonimer=zgfk | avagfaad »i smemgf
sEaRE  AfawafegafdaresiadarEc | srsagfiaas sremiegfo
Afa=z—

Line 11. gfcfaen smfragft | Samaesfinifogfaan sigamtegfc @mimfass-
seradagfiea  gaeeniRanE i Soeeemfc | sdsefgeme-
e —

Linc 12, sgfefrepfimmnm | qo fd  isgfeegidmesimierf |
qar wifssa  sNfagfitaesiermft | afsaem Sty
qAEFFFA—

Line 13. eieq sferiaaafR siteba@ffresiueEzgft | steeg v amgfi)
sfrfregfdrasiwregfc | ot qedawgic smageet saeggiE-

Line 14. 7 sffqewnmft | shamaegert Nafgfr qar sfmmRegfc | sikeews
ez gft | FeEws ANeEnrgf ) dadeH Seataggfc sfefomafc
S

Line 15. are<zgft aa1 aamagfonfaeaafaafaf=d: & amsasfrafataemmr-
frarrsaqeanfaad: sdramam feifear awara suarareasg 78 se-

Line 16. ¥gq 3o ST | AF *HUISHT 78 IS 3o = STEIYT g
ARSI Hgo A9Te Saeqaregd Ag =1 Jaadig | sfez aadaga
To -

Line 17. Mm@t so == o HUIEE (or H€1g) FEEIAART o
NATFIFT T To FHAWIE | Ho FGAMA Ao FIWW | JWET Ho
ggaaga g fawrEz 1 wis-

Line 18. afes rama Aio (e | qaoddided So WA Ho @qw o wigewa
Ho WA o AT Fo FFS Fo FPTENT HFo ITR=ER | IETAT Ho
BIRTEA Fo dggd

Line 10, 1 Ho TEIggd To WG A& | WWAG o TAFIT Ho AU Ho
FATEGIS Ho AT Ho Fo G WWOHT’E?WWWOW
Hio AAAIGT Wio wifww

Line 20. ¥fo  qresyfaaarraweaarason  qur - ara@reArArasEasonEgaT-
’ﬂvﬂwammﬁmmmﬁﬁmwﬁanhmmﬁmﬁmlm
TSI GTeET—-
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Line 21

Folio 1
Line 1.

Line

W

Line 3.

Line 4.

Line 3.

Line 6.

Line

=1

Line 8.

Line 9.

UMAKANT PREMANAD SHAH

. FTEBNTHTHACATNGRALT ATAFT TEERAT FATRITAT T AT A7
HIATGATAFASTAISHFATAEG | AT A TAAAFTE I GO < -
b.

¥ 3 fremageady Ewdn Saaifadt afaafases sr @t feaeet
T FIq A9 WA 3 FFAfaagFeaiae garadad faeea sy Jear grgfr-

. FEEd Jq4fT | Aqr sraTeaTAt SeAasaarddfeafafasdeafafaaa-

frafafres ardfi do ¥ aqEed sramiozeamAT T FET T FRfAEET T)
I 9T

ft sefmsradEamrem o= @@ R a1 g Au e
qEATAT FETT Srenfy 7 Aear 7 T | STEAYSRATAT 7 FET T H-
faa=ar =1 svag d9i—

AT Egua STAafaast 7 9 | A JearatEafaantatas wemeEr-
Ffaemraner Fadw fafgasaacar 3: :1f9 sfawsmfa @ sgasaegF TfraEr
HeraT—

FMSTFIA 1 GSAATAE: ATTH>T GoqdT FoaIq:  SqAHIaa E1awT |
I g1 7 qaTraTeeaE  qar  fafgqenaat gafa T e
sfafsss snami-

far AradT T o EET@ IS aaforE s tenTe
a?rﬁxar*ar;;mﬁﬁm TaHAte 7wt | FeguiaAT fswwEat At wi -
Y SAgaes 7 fg | smnsagfaasiein fafowar saar gaaa aRerfvia: |
@ G937 fafgaeaasaensr whrar amsfasiayE: aq 1 Y Fragar-
fewt w0fT &-

sqmEAREE T {5 | gt sraent sqaeafy: e AT
faeqar wafaasd | gar sieawaETer Agdr d9Eie: A qE | SEagar-
IIATaT—

wdpaR: WEETEETE | g 3fA GUrdeaT O E e T - 1
TFAEATNE Ag 5o SAAET o AIAT NuIfeauizt fofEar i gam aala—
SFo FHo T -

38.

Muni Sri Punyavijuyaji has sugsested u reading 3pwrar sfasct.
sgfawT = reciprocal action, hindrance.
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Line 10. T §¥o @Tegui SRfeaiamgeivi 1| @ wgrel: ¥fg faad 1 o =gfaessm-
Faregae AR sERg A gTantaed (39 ) i saasan fofaarta
aa Ty fefed

Line 11. sgagra@mmatafa i ,

n wrafggrar =8 gfaw faafs
FRELIET 798 @wW fEafas |
¥9e oo fAEe IRESIET S |

*Linc 12. IREATE T JIY THAT LTI |
P N g e
foor qur arcdsTIfeag gRmiT = u L N



NOTES AND QUERIES:

(1)

What is Pherurdjagrha ?

In the Nadradiya-purdina (uttarardha, chap. 80) it is said that the sage
Nirada once went to the hermitage of Vrndi, who by her yogic power knew
that Narada desired to know the mystery about the Lord of Gopis. Vrnda asked
her friend Madhavi to satisly the curiosity of Narada with the words,! « The
hermitage of the person who cannot accomplish what is dear to the .guest that
comes to the hermitage is useless, as it resembles * pherurdjagrha’ (the palace
of Pheru).”

What is Pherurdjagrha? Is there any reference to the Pyramids of the
Pharaohs of Egypt? Pheru is said to mean ‘jackal,” but that meaning would
not suit the context.

P. V. KANE

1. The verse is : TITHH WNGET 4 7 qreaq fmm |
frese TrawEE SRUSARIOE: 1)

Narada (utmrﬁrdhuf 80.21. Shri Venkateshwar Press Ed.)

(2)
Afokatirtha at Sturparaka

In the Aranyakaparva (Vanaparva) of the Mahabhdrala, it is narrated in
chap. 118 that Pandavas came to Siarparaka (v.8) and thereafter journeying
over some distance from the sen saw the Vedi (sacrificial altar) of Jomadagni
(v. 10) and after bathing at several tirthas again came to Sirparaka and then
went to Prabhdasa (vv. 14-15). In chap. 85 of the same parva describing the
pilgrimage of Dhaumya, reference is made to the river Payosni (v. 40), then to
Dandaki forest (v. 41) to the hermitage of Sarabhanga (v. 42) and then to
Strpiraka (once) resorted to by Jimadagnya (Paraurdma) and to Ramatirtha
(v. 48). In chap. 88! of the same parva refercnce is made to the charming Vedi

1. All the references are to the Chitrashala edition of the Mahdbhdrata. All the verses of
chap. 118 of Aranyakaparva referred to ubove occur in the Cri. ed. of the parva in
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of Jamadagni, having a stone [light of steps and to Asokatirtha there with
many hermitages. In the Santiparva (chap. 49 vv. 66 ff.) it is said that after
Paradurama made a gift of the carth to Kasyapa, the sage, asked Parasurama
not to reside in the lands donated, that the ocean created for him the country
of Siirparaka which is at the bottom of Aparinta.

The question is: Why and when the tirtha was called Agokatirtha. The
7th edict of emperor Asoka was found at Sopara long ago. Recently the first
half of the 9th edict has been discovered by Shri N. A Gore near the same place
(at Bhuigaon, Taluka Bassein). It is not unlikely that the tirtha was named
after Aéoka. If that be the case, this part of the Vanaparva would have to be
placed after 200 B.C.

P. V. KAxE

chap. 118; similarly verses ol chap. 85 mentioned in this communieation occur in chap.
83 of the Cri. ed. and the verses from chap. 88 occur in the Cri. ed. in chap. 86.
The verses are :

AT EE T TG gRAR: |
THT AT QST ( GSET in Cri. ed. ) 5 HTLA 1)
SRS T (AL in Cri. cd. ) FIT Tg@TAE |
Mbh, 111, 88, 12-13 (Cri. ¢d. 83, 0-10)
The meaning of ET-["EFET or g’(’ﬁﬁT is rather enigmatic,
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