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PART I. 

A short professional visit to South Kanare., Inst September, having 
llfforded me·en opportunity of studying the extant monumentR of the 
t'Rrly Portuguese settlements in that intt'resting re:don, I hnve pnt 
together a few notes, which, I trust, will be acceptable to the members 
of this learned Society. 

This visit, hurried though it was, brought me into close contact 
with almost all the sections of its population, and thus enabled me to 
gather from local 11ources much valuable information. Bnt as the 
element of exnggemtion is rarely, if ever, absent from oral tradition, 
I have tested its accuracy by consulting the chronicles of the time. 

The Portuguese historians of the 16th and 17th centuries use the 
word Knnnra in a somewhat vague sense. Like Italy, prior to the 
middle of this century, the kingdom of Kanara was but R geographical 
expression. Gaspar Correa, in his Lendas, speaks of it es 11 part of 
!'\lalabar, while Barros, Couto, and other annalists of the period 
assign to it various boundaries. Simao Botelho, in his Tombo do 
Estado da India, mentions the river Cunbia as separating Kanarn 
from Malabar, while FRria e Sonza fixes new lint's of dem11rc11tion 
approaching those of recent times. North and South KanarR 
once formed one great pro,·ince, a coast line of a.bout 250 miles, with 
its fourtPen harbours, and was diTided into 10 talukas, each taluka 
being sob-divided into Maganes or collection of vil111ges; these ag11in 
into Monzas or Grames, i.e., villages, and the latter into Magazas or 
hamlets, also cnlled U pngramas. 

Kanara, although divided into North nnd Sonth, belonged to the 
Madras Presidency until 1862, when the North portion was annexed 
to &he Bomb11y Presidency. 

The general aspect of Ka.nara is charming. It presents a continu· 
ously varying panorama. of grand and picturesque scenery. The 
Eastern length is bounded by the Ghouts, which, in some place1, Rs 
Honore and Ankola, 11pproach neRr to the coast, whilst in the direction 
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of MaugRlore they are distant from 50 to 60 miles. Mr. Forbes, in 
his Wild life in Canara, otc. (Lond., 1885, p. 8), writes:-" Nothing 
more beautiful is to be Bel'D anywhere in Europe or Asia than the coast 
ofCanara. Mountain-spurs from the main range of 1he Western 
Ghants run down to the coas~ and sometimes utend far out to sea, 
wooded to the water'• edgP, and mapping out broRd hays or land
locked coves; in other places they fle.nk the estooriea of nnigab1e 
rh·ers which come winding among the hills from the east, bordPred
aa the valleys open out 1md admit of cultivation-by plains of 
brilliant green. All this wealth of picturesque outline is bathed in 
the soft brilliancy of tropical atmosphere; and the eiJect, to eyes 
unfamiliBr with the scene, is a happy stupor of Rdmiration." 

Another writer in Fraser's Magazine (New Series, \'ol. XI., p. 616) 
aays :-•·To the ship ~ailing past, the shore presents an enr-varying 
outline--generally a dark serried belt of cocoa.1rel'11, whose roots are 
washed by the w11ns, divided at frequent interuh by the gleaming 
mouths of broad river11. Rocky headlands, seldom uncrowned with 
old fort fir white pagoda, jnt out, forming 11 succession of winding 
hayil where t.he long narrow fishing-boats are busy, and the awkward
looking pattimars or nativ~ vesseb, with their tialed 11terns and 
sloping mastl!, are lying Rt anchor. Now and then large towus ean 
be discerned embowered amongst cocoa groves and bannnas ; fnrther 
inlaud knolls and tree-CJRd eminences are dotted ab'Jut, RDd beyond 
th~m long rolling upland plains, bright green duriog the rains, 
whitening when the grass is ripe, extend far away.'' 

Dr. Buchanan, in his Mysore, etc., speaking of Khundapur, 
writl's :-"I have not seen a more beautiful country than this; and 
an old fort, situRted a little higher up than the town, command& one 
of the finest prospt'cts that I ever beheld." 

Barkur is another pretty town of great antiquity, and the beauty of 
the women of this place desl'rvea mention. There arc sculptures upon 
tPmple walls representing warriors, who resemble the soldiers o.f old 
Greece. PerhRps, a colony of ancient Yavanas from Northern Indi~ was 
settled here, and the beautiful women may clnim descent from t:hem. 

Karkal and Mudabidri contain Jain temples, 11tatul's, and memorial 
pillars of exquisite workmanship. U dipi hRB a coo.st line, w tiich 
curves into a bay, protected to the seaward by three islets called 
St. Mary's Isles. Vaaco da Gama, in 1498, on his return voyRge from 
Calicut, set up a padrilo or landmark there, which he called Santa 
Maria, while the one left at t:alicut was dedicated to St. Q-nbriel. 
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Bednnr, somt'what northwards, is situRte in the mi1ist of a be.sin, the 
surrounding country being covered with luxuriant forest.a. Abd-er· 
Razza.k, the Persi1m Ambassador, in 1444, on his wsy to Vijayanngar 
from· Mange.lore, passed through Bednur, where-the houses were 
like palncl'll, the women like celestial houris, and its tt>mples and 
other buildings marvels of sculpture and painting. 

If one Wl're to describe all the interesting feRtures" o( these lo,.ely 
Kan11rne towns, it wonld c11rry him fa.r afield. Besi1les, no ~lescrip
tion could f1,dly portray the nntnrs.l charms of a country, which 
must be seen in order to be duly appreci11ted. 

What ~trikes one, howtrnr, as strange in the nornerous chronicles 
and poems. that have been written by ibe Portugue1.1e on their dt>Rlings 
with this delightful rrgion, is, with l'ery rare exception1.1, their absolute 
11ilence Rhont the benu1y and the fl'rtility of its soil. Probably, in 
those troubled time~, the conquest, rrnde, 11nd co11'\"t'r1.1ion absorbt>d 
rr.en's thoughts, and left but little leisure to Rdmire the cbRrms of 
NRture. Mr. Herbert Spencer tells us that when mentnl f&cnlties 
are lRrgfly Applied to one purpose, thPy become disabled for other 
purposes, ns great expenditure in one direction leRds to economy in 
other directions. The Portuguese, having their minds fully engro~sed 
in warfllre and arts of an aggressive nnd me.tnial charRcter, the mRTvels 
of the univerEl', which demand a dctp and sustained contemplation, 
did not RppPal to their resthetic sense. · 

Albuquerque, the grentest Portuguese soldier thllt ever landed 
on the Indian shores, speRking of Honore bas only one remark to ' . ,, 
make, '' Ooor he cove. de ladroes " " Honore is a den of thiPVes, 
in his letter to the King of the Ist' December, 1513. And St. Frimcis 
Xavitr, their most huly missionnry, writing on the 18th Septembrr, 
1542, to the members of his Society in RomP, says :-" Tenemos 
grRnde esperanza que ae han de hacer muchissimos christienos," 
'' We hRVe great hope thRt a great many Christians will be made," 
a tbPme to which he returns often in his subsequent letters, with 
casual l'llriRtions, still without even a passing allusion to the beauty 
of the ERstern countries the saint was privileged to visit and convert 
to the Roman Vatholic Church. Butt.be times were different, and men 
are much in the habit of reading other nges in the light of their own. 

When the fteet of Vasco da GamR arrived at Calicut on the 20th 
May, 1498, an important dale whose quatercentenary the civilised 
world will soon celebrate, Vijayanagar, under the dominion of the 
Raya. dynasty, wu the most powerful kingdom of Southern India, 
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besides Mlllabar, and extended from one !lea coast to the other, Its 
Western portion corresponded to the province of Kane.rs, and 
was subject either to their Viceroys or to Chi~ftains, who were 
tributary to their Kings. 

From Ca.lieut to Go11, which 'in 1510 became the capital of their 
Eastern Empire, the Portuguese called frequently at the fourteen 
harbours of varied depth and extent, which gave shelter to the bo11ts 
of the native merchants. 

Fro'll the time of V asco da Gama, the Portuguese felt the need of 
planting, like the ancient Phrenicians, f1u~tories or agencies in all 
lands where they traded, both to dispose of their cnrgoes and to 
collect the produce for shipment to Europe. They did not choose 
new or comparativ~ly unknown spots for their factories and entrep11ts, 

but built on historic sites, some of which grew under their auspices 
to be commercial emporia and centres of politic11l, socinl, and religious 
inftuPncl', which outlived the decline of the nation as a mari.time power. 

Although their authority b!'came supreme in the course of the 
following 20 years over more than 12,0llO miles of coast, they never 
ohta.inecl possession of a sinl'le province on the continent of India. 
Thus their power was ~ustained by a fleet that was fitted out every 
year with an army corps exceedingly burdensome to a numerically small 
people, and by between thirty ::i.nd forty factories, some of which were 
fortified. And.the fnctory and the fort between them always required 
a church, which became the centre from which radiated the missionary 
zeal in all directions. '1.'hus the Kan1tra const was in course of time 
not only ~turlded with factories and forts, hut Riso with churches and 
conventR ofFr1mciscans, Dominicans, Jesuits, Augustins, Theatins, nnd 
other religious orders, with their seminnries, school&, orphannges, and 
such civilising agencies 0£ the modern times. 

Gaspar Corren tells us that daring the second voynge of Vasco 
da Gama in 1502, the capta.in-mRjor anchored at the ports of Onor 
and of Baticnl11, where there were many Moorish ships, which were 
captured and burned. He told the Moore thRt the King of Portugal, 
his sovereign, was " lord of the sen, of all the world, and also of al! 
this coast; for which reason all the rivers and ports which have got 
shipping have to obey him, and pay tribute for their people who ga 
in their fleets : and this only RB a sign of obedience, in order that there
by their ports may be free and that they may carry on in them their 
trade and profits in aecnrity, neither tradinii; in pepper, nor bringing 
Turks, nor going to the port of Calicut, because for any of thes( 
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three things the ships which shall be found to have done these shall be 
burned, with as many as may be captured in them." These words of 
Vasco dR Gama sum up the policy pursued by the Portuguese in 
ludia, Thus they claimed dominion over the Indian Sea, and these 
petty kings, who said that they had the names of kings, but were mere 
tenants of the king of Bisnagar, were ready to acknowlege this new 
sovereignty, and pay the tribute demanded from them. 

But these attRcks on Onor and Baticala or Honawar and Bhatke.1, 
as they a~ called now, had hardly the shadow of a pretext for them, 
except that of punishing the pirates, which Defoe would describe 
as acting the rnurrltrer1 to punisk rohher1, according to a remark by 
Mr. Stanley, the translator of a part of the Lendas. 

The twelve years which had elapsed from the doubling of the Cape 
of Good Hope to the capture of Goa were spent mostly, save occuional 
skirmishes with the pirates, in establishing tolerably friendly relations 
with the rulers of the coast. These relations appear to have become 
more cordial and durable after the conquest of Goa, when Narasinha of 
Vijayanagar signed a treaty of alliance with Albuquerque, This treaty 
made his viceroys and tenants tributary to the King of Portugal. 

One cannot cease admiring Albuquerque's organizing power. As 1ong 
as he was alive, this coast enjoyed perfect peace. The fame of the founder 
of the Portuguese Empire in the East is imperishable, Albuquerque 
is to be placed in the same category with Al<.'xander and Ciesar, who, 
by their splendid genius, masterful organisation, ready resource and 
decisive action in every occasion, laid the foundation of more or less 
lasting empires. What endeared his memory to the grateful hearts 
of the Indians waa his love of justice, and what embittered his exist
ence in this country was that great fl.aw in the lberic temperament 
of his own countrymen-envy. His life, singularly free from vulgar 
ambition, full of chi\"alry, devoted to the service of his country, pure, 
and delighting in deali,ng even-handed justice, offers some details of 
marked interest. Amongst these, his statesman-like firmness, even 
when wielding a divided authority, and waging unceasingly a calm 
combat against obstructions of all kinds, engendered by the vilest of 
human passions, is most conspicuous. 

But after Albuquerque's death, the friendly understanding with the 
native princes, which was, indeed, from the beginning, of a precarious 
character, although supported by the conciliating manner of the great 
captain, ceased, and then outbreaks and naval engagements became 
more frequent. 

:J3 
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These periodical conflicts culminated one day in a aerious fight. 
There was no actual caSKs helli, no provocation of any grne nature, 
but mere wantonness and conceit which characteriaed the countrymen 
of Viriato. 

Barkur, called Vakk~aur in Malayalam and Bacanor by the 
Portuguese, gave shelter to a small fteet of partJOB or native boats 
laden with rice, aboutto aail to Calicut, for exchanging it with pepper. 
This town was situated in the country of an allied prince. Never
theless, " fierce" Sampaio, as Camoes calls him, went there from 
Cannanore, burned the boats, plundered the town and killed men, 
sparing neither women nor children, nor unarmed peasants, This 
took place in J anuuy 1528. 

Lopo Vaz de Sampaio was an able, bold, and brave soldier, but an 
unscrupulous character. He usurped the Governorship of lodi1, was 
sent a prisoner to Lisboa, but through his great military t11lents 
obtained pardon from the King. The Lusiads, which are the creation 
of their age, often pus over many a prowess and epiEode of the Portu
guese in silence, when they do not add to the glory of the nation. The 
eKP.loit of Sampaio was, however, of too epic a character, and as the 
natTonal poet had to refer to it, be appeased the qnalms of his con
science by prefixing a stanza. in praise of justice. Such lines ought 
to have been inscribed in golden letters, Hke the "know thyself'' on 
the De!phian temple of Apollo, on the main gates and port.ala of 
every factory and fort in India. 

Cam0es writes :-
" .Me.e aa India. cobiQ& e e.mbi9'o, 

Que clare.mente p0e e.berto o roeto 
Contra Deos e juetii;a. te fe.rao 
Vituperio nenhum, mas so deeg6ato : 
Quem fe.z injurin. vii e semrazio, 
Com f6~e e poder em que eata poeto, 
Nii.o vence; que a victorie. verda.dcire. 
He aaber ter justi<;le. nue. e inteira."-C:i.nto x., 58. 

Sir R. Burton translates it thus :-
"But Inde'e ambition, e.ud hflr Lucre-lust, 

for eYer Haunting bold and brazen face 
in front of God e.ud Justioe, eha.11 disgust 
thy heart, but do thine honour no disgrace. 
Who works Tile inj 'ury with unreas 'ouiug t•"USt 
in foroe, and footing lent by rank and ple.oe, 

conquereth nothing, the true Conq'ueror he 
who d!W"lls do n~d Jastice fair and free." 
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Sampa.io's victory is then recorded in these terma :-

"Mas oom tudo nlo nego que Bampaio 
8era DO eaf&~ ill118tre e U8inalado, 
Koatrando.11e no DlU' um rero raio, 
Que de inimigoe mil Yeri -lhado : 
Bm BIMlaDOr fui oruel ellllll.io 
llo llalabar, para que amedrontado 
Depoi1 a BBr Tillloido delle venha 
Clutiale, oom quanta a.rm.ad& tenha:" 

O..nto x., 59. 

This is translated by Burton as follows :-

"Yet to Sampaia will I not gainsay 
a noble valour llhown by ahrewdest blows, 
that ahall o'er Ooean ftuh like thunder-ray. 
ourded with thouand oorpaes of hiB foes. 
He 1hall in Baoanor make fierce a1111ay 

· on Jlalabar, till owns in serror-throes 
Cntiile, beat.en with hi1 battered l!'leet 
the dreadf1ll min of a rout oomplete." 
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Like the soldier-poet, there are not a few who wonld also lib to 
furget their crimes and remember only their virtues, especially when 
one contemplates at this "distance of time the heroic deeds of these 
Western adtenturera. whom the Kanarese people, not knowing who 
they were, c11lled both Ya-vanas and Franghis, Greeks and Franks. 

Bot whatever they were, they were a sturdy race of men. Eveo 
now the entrance of each of these creeks and rivers presents consi
derable obstacles. How dangerous ia_ the crossing of the bar, how 
difficult the landing. Still, this handful of men, defying all 
the perils of the sea and land, of Nature and man, amidst showers of 
arrows, bullets, and cannon balls from a host of the enemy, rowed 
quite heedlessly across the unsafe gulfs, creeks, and rivers, armed 
as these were with palisades, fences, and stockades of all sorts, to 
the shore, c11ptured the vessels, burned them, sacked, pillaged, devas
tated the town, ai:d returned to their galleys and then sailed back to 
Goa, Cochin, or Cannanore, to be feted with chimes of bells, bon
fires, triumphal arches, salutes, tlourish of trumpets, and processions 
of the clergy singing Te DB'l.lRM in the cathedrals of their towns. 
These modem Yavanas seem really as if they were either pirates or 
madmen, If piracy was their business, it was certainly attended with 
great heroism ; if madness, there was a method in it. 
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But to return to the n11r111tive. Two years after this engRgement 
at Barkur, the terrible Diogo da Silveira, who had already signalised 
his passage along the northern coast from Bombay to Ba89ein, wu 
keeping watch over the Kana.rs coast. Having heard that a rich 
merchant, who had dealings with Calicut, waa fitting out a fteet of 
paraos to carry rice in exchange for pepper to the latter place, he set 
sail to Mangalore, burned both the fleet a.nd the town, plundered and 
laid waste the country around and returned to Goa. This memor
able event in the annals of Ma.ngalore took place in March 1530. 
Both this engagement and the one of B•rkur are described at length 
by the chroniclers. 

Twenty-nine yeRrs since the havoc and devastation wrought by 
Silveira at Manl!:alore had pRs11ed away, during which period the 
Coaet principalities of the kingdom of Kanarp. had paid their pareas 
or tribute, in the form of bales of rice, from the Queen of Garsopa t.o 
the Queen of Olala. or whoever reigned there, wilh the intervening 
viceroys often. playing the r11le of kings, to the King of Portugal. But 
the repeated e:r.tortions by the Portuguese h11d caused considerable 
discontent among them, and all the princes of the Coast were only too 
glad to ir;et rid of them. 

In 1559, during the viceroyalty of D. ConstaQtino de Brngani;a, 
news was received from spies, mostly native Christians, who ·appear 
to have always had free access to the native Courts, that • conspiracy 
was being hatched against the Portuguese, The head-quarters of this 
plot were at Mang-alore. No sooner was the Viceroy apprised of 1he 
fact thnn he lost no time io fitting out a fteet apparently to punish 
a rebellious Moor in the port of that city, but in r~ality to nip ir. the 
bud the rising against the Portuguese power. The preparations fqr 
this expedition, which was placed under the commend of D. Luiz 
de Mello da Silva, were on such a scale of prodigality as to become the 
topic of general amRzement. LThis naval combat, 11$ the chroni
clers call it, reduced Mangalore to ashes. The soldiers opened a series 
of butcheries, and much blood was thus shed, Several pa1-:es of Faria 
and Souza's Alia Poi·tugueza are filled with it, as well of the Decada:;, 
D. Luiz de Mello took here a Turkish flag, whii;:h he ple.cecl under a 
Christian standard, and thus adorned, some tim~ after, with seven 
other vessels, &ailed from Palmeirinha, near Mangalore, to h~lp D. Paio 
de Noronha 11-geinst the Malabar princes, and gained a sign11l ,·ictory. 
La6tau, describing this actiqn, sstys :-"Fut ~ne des plu11 glorieuses 
pour les portugais, its firent des prodiges d'une extreme vnleur." 



TilE PORTtTGUEBE IN SOUTH KANARA. 257 

The Kanerrse towns seem, indeed, to possess great vitality. Twice 
was Mang11lore ravaged and destroyed by the Portuguese within 
thirty yeal'8, and e11ch time it eprRug up, like the Phrenix of old, 
from.its own ashes. Still the misfortunes of the ''prosperous city," 
for such is the meaning of its name, from the SRnskrit Mangala, 
"happiness, success," and 'pur' "city" were not over. 

Eight years had hardly gone by since the glorious action, as La.ti.tau 
ca.Us it, in which D. Luiz de Mello laid waste Mangalore and the 
adjacent eoast to the south, had evoked dismay mingled with a.dmirR• 
tion from the awe-struck people of Kan11ra., and Mangalore was again 
a flourishing town, and this time under the rule of a woman of lofty 
resolve and strength of purpose. 

The Portuguese had, from the day they visited Mangolore for the 
first time, made it tribu.tRry, like many other towns on the seftboard. 
It had regularly pRid a certain number of bales of rice, which was 
supposrd to be of the best quality. Barbosa, describing this placr, as 
early as 1514, s11ys :-" There many shipsalwRys load bro~n rice, which 
is much brtter an,d more healthy than the white, for Malabar, for the 
common people, and it is very cheap. Thry also ship there much rice 
in Moorish ships for Aden, also pepper, which henceforward the earth 
begins to produce, but little of it, and better tha11 all the other which 
the· Mala.bars bring to this plRce in small vessels. The banks of this 
river are very pretty, awl ''e1·y full of woods and palm trees, and are 
very thickly inhabited by Moors Rnd Gentiles, and studded with fine 
bQ.ildings and houses of prayer of the Gentiles, which are very lnrge, 
and enriched with large revenues. There are also many mosques, 
where they greatly honour Mahomed.'' (Hakluyt Edition, p. 83.) 

)':very time the Portuguese sacked and burned a. town the tribute wRB 
increased. Thus Mange.lore was payio&, according to Botelho'• Tombo 
of 1554, three tributes for each of its smftll harbours. Banguo 
was payiug a thousa.n~ bales of rice, the port near the pagoda seven 
hundred, and the port to the south, called Talnhe, an eqnftl number. 

1'he Queen of Olala, who was the mistress of these ports, became 
eyentnally recalcitrant, and objected to pay so hea.vy a tribute. The 
Factor of the town used all possible persuasion, but failed. 

Some of the factories had uot yet been fortified, and that of 
Mangalore was a structure of primitive type. The Factor could not 
enforce his claims to the payment of the tribute, there being no 
military force to support him. :Moreover, the Queen of Olala wu 
growing every day more refractory and overbearing. 
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The Viceroy D. Antao de Noronba then applied to the Queen for 
the grmt of a piece of ground for erecting a fort. The Queen not 
only denied permisaion, bot treated the request with a 8ippancy .ud a 
wan.t of the courtesy doe to his high position. The Viceroy, then, to 
curb-per 1.le freio, as a chronicler expresses it-the insolence of the 
Qneen, equipped a large 8eet, which he placed nnder the command of 
D. Francisco MascarenbRS. To this he added a smaller one of seven 
ship&, which he confided to the Second-in·command, Joio Peixoto, 
and he followed the expedition himself with 7 galleys, 2 galleons, and 
:> fustas. The &qlladron consisted in all of 54 vessel&, and there 
were 3,000 fighting men on board, besides the crews. 

They sailed on the 8Lh of December, 1567, and anchored oft' Manga
Jore on the 4th of January. The Janding-w1111 unopposed, and the 
troops meeting with no resistance, as they had expected, m11de light 
of the enemy. They lit bonfirn in their camp and bl'gan to eat, drink, 
and play. The enemy, however, who was all the while lying in w11it, 
taking advantage of the darkness of the hour, and of the distraction of 
the soldiers, rushed in the dead of night, and at the height of the 
festivities, into the encampment, and surprised them. The result was a 
great confusion, during which the Portuguese are said to have killed 
their own companions, believing them to be the enemy, and a terrible 
slaughter ensued. Among the dead was Lopo Barros, a son of 
the great historian, the Portuguese Livy, and among the wounded 
many distinguished officen, Mathias de Albuquerque, who lived 
to be a Viceroy of Philip II., when Portugal became 110 appanage 
of the Sp11nisb Crown, had a narrow escape. When wounded, be 
feigned death, but every Kanarese soldier who touched him, tried by 
kicking and other means to be sure that be was dead. This is called 
a miraculous esciipe, and !O it apparently was. 

The following morning, however, the Portuguese, fully avenged the 
disaster. Mange.lore was taken and razed to the ground, and the 
Queen 6ed to the mountains. The Viceroy, seeing himself master of 
the situation, commanded a fort to be built, the foundation of which 
was ·laid on the 20th of January, 1568, and named St. Sebastian, in 
honour of the saint of the day, and of the reigning sovereign of 
l'ortngal. The building was completed about the middle of March. 
The Viceroy nominated his brother-in-law, D. Antonio Pereira, its 
commander, and left with him a garrison of 300 men, and ammunition 
and provisions for six months. 
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Faria e Souza is aevere upon the men who brought on the reverse 
of the night, preYious to the final victory. He blames the vanity 
more than the self-reliance of his countrymen in despising the 
enemy. These are· his words: "Pues mas vaoidad que con6anc2a ea 
hazer bizarria de despreciar al enemigo,'' " It is indeed .more vanity 
than confidence to arrogantly despise the enemy." 

The next Viceroy, D. Luis de Athaide, made a treaty of peace with 
the Queen of Olala, who, besides paying the war indemnity, ·was 
compelled to increase, as usual in such ca.s~s, the annual tribute 
of bales of rice, in proportion to the losses suffered by the Portuguese. 

The Fort of M&ngalore, however, built so hurril'dly, could not possi
bly possess much strength, nor last long. King Philip, in his 
correspondence with the.Viceroy Mathias de Albuquerque, which has 
been published in the .Archivo Portuguez Oriental, Vol. III., alludes 
to it frequently and urges the Viceroy to render it the best fortified 
town of the whole of South Kanara. Antonio Teixeira de Macedo 
was then the Captain of the fort. 

It appears that, notwithstanding the efforts of l\fathias de Albu
querque to make Mangalore the entrepot and the best fortified town 
of South Kanara, it fell off in prosperity. · While in the time of 
Barbosa and Varthema, fifty to sixty ships used to load rice here; 
sixty years later, according to C. Federici, it was a little place of 
small trade, exporting a little rice. 

But, as said before, Mangalon, although pursued by a &trange 
fatality, seems to have been endowed with the power of qnick 
revival. When Della Valle visited the place in 1623, it was again 
full of life, although the Portuguese Fort was decaying. The Roman 
tra"feller describes it as follows:-" Mange.lore stands between Olala 
and Banghel, and in the middle of the bay, right against the mouth of 
the harbour, into which the Fort extends itself, being almost encom
passed with water on thrtt sides. It is but small, the worst built of 
any I have seen in India, and, as the Captain told me one day when 
I visited him, may rather be termed the house of a. gentleman than 
a fort." (Venice Edn. of 1667, Vol. II., p. 272.) The Captain of 
the Fort was then Pero Gomes Pes88.llha. 

Della Valle was a keen observer of the e"fents that were passing in 
India. in the first quarter of the 17th century. I shall have to refer 
to him again in Part II. of this paper, but, in the meantime, it may 
be worth while to quote his opinion of the Portuguese of those 
days. Be writes:-" I have mentioned this occurrence at large ••• 
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to make known to all the world the demeanour of the noble 
Portuguese nation in the11e parts, who, indeed, had they but aa 
much order, discipline and good government aa they hue valour, 
Ormuz and other sad losses wo'uld not be now lamented, but they 
would most certainly be capable of achieving great matters. But 
God gives not all things to all." Ibid. p. 358. 

Evidently valour, without order, discipline, and good government, 
was of no avail against the host of the enemy in India, although 
bravery is the keynote of the national temperament, which, like 
the temperament of all the peoples of Southern Europe, is often more 
profoundly inftuenced by sentiment than by reason, the feeling being 
~ore acute than logic. A mighty spirit of valour aeems, indeed, to 
move through all the pages of the national poem :-

"Cease tudo o que a Musa antigua canta, 
Que oul;ro ve.lor mais alto se alevanta." 

Canto i., 3. 
"Cease all that antique Muse hath sung, for now 

a better Brav'ry rears its bolder brow." 
But bravery without discipline is a negative quality. Wantofdisci

p~ine neutralises the best display of courage and endurance. If the 
Portuguese had possessed the two combined, and also sentiment along 
with reason, their power in the East might still be an important factor 
in the civilization of the world. But, as Della Valle says, "God 
gives not all things to all.'' Pero Dio non a tutti du tutte le cose. 

To this internRI enemy was now, about the middle of the 17th 
century, to be added an nternal and a more powerful one. The 
Dutch had crippled the Portuguese power by first capturing Malaca 
in 1641, then Ceylon from 1656 to IG58, and latterly Cochin and 
some other settlements on the Malabar Coast in 1662. 

These continued losses encouraged the Kanarese princes to defy 
the Portuguese. Mangalore and other fortrtsses in Kanara were now 
reported to be in a weRk and da.ngerous condition, both on account of 
their own feeble power of defence, and of a new aggressive power 
rising in their neighbourhood. ShivRppa'Naik, a Bednur Chief, had 
grown into n potentate of no mean order from the decay of the king
dom of Vija.yanagar, and between 1648 and 1670 held all the 
surrounding country, being called the king of Kanara. . 

The Portuguese were now, according to their proverb, between the 
anvil and the hammer (entre o ma/ho e a liigorna). Having frittered 
away the best opportunities to befriend the natives, and hRVing .then 
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alienated their symp11.thie11, they were now placed between two 
enemies, the internal and the external, the Indian and the Dutch. 

In 1652 Shivappo. invested Mangalore and some other towns still in 
the bands of the Portugaese, but D. Vasco Mascarenhas patched 
up a hasty peace. The negotiations were again protracted for 
mauy years, and not brought to a conclusion until 1671, wheu the 
king of Kanara gave sites for the erction of new factories at various 
placea, among them Mangalore, but stipulated that they should 
be surrounded by only single walla, without embrasures or bastions. 

In 1678 there was another outbreak of hostilities, at the end ot 
which one more treaty was signed, whereby Shinppa undertook to 
supply stone and timber for the fe.otory at Mangalore. _Thie factory 
yielded, in 1687, 4,688 Xerafins and spent 1,831. 

We now come to the last act of the drama. It was a. duel fought 
for a long timl', at the end of which both the 11ntagonists were left 
exhausted. The Naik dynasty of Bednur or Ikkeri, in spite of their 
repeated treaties of friendship with the Portuguese, was almost always 
at variance with the latter. In 1713 the Viceroy V asco F eroandes 
Cezar de Menezes had a disagreement with Keladi Basapp~ Naik, 
King of Kana ra. Not coming to terms a sq oadron was despatched on 
the 15th of January, 1713, which captured and burnt many ships all 
along the co11st as far as Mangalore, 1md destroyed much merchandise. 
These losses brought the Naik to submission, and a treaty was signed 
on the 19th of February, 1714. These few lines in which I have 
condensed the events of the whole year are given by Cardinal 
D. Francisco S. Luiz in his. Oa Purtt1guezes em Africa, Asia, 
America e Oceania, Vol. VI., in nearly twenty-five pages, 4to 
size, with copies of authentic documents. 

From this time to the conquest_ of South Kanara by Haidar 
Ali in 1763, and its annexation to British India in 1799, the 
Portuguese Factory of Mangalore passt>d through further vicissitudes• 
A treaty was signed with Ilaidar Ali in 1764, which a.greed to the 
permanency of the Factory, but in 1776 he somehow took possession 
of it. In 1783 both the Fort and the Factory were destroyed. Nego
tiations were then opened with 'l'ippu Sultan, and with the British. 
Government at the end of the la.st century, in order to re-establish 
the Factory, but all ia vain. And thus the last. remnant of the 
Portuguese rule and·trade in South Kanara was for ever1extinguisht>d. 

But these were not the only vestiges of the Portuguese influence in 
that beautiful country. A large section of its population, proft>ssing 

34 



262 TBB l'OBTUGUIBE 111 SOUTH I.ARAU. 

the Roman Catholic religion, more than twenty-fiYe churchea, eome of 
them larger and more handsome buildings than the churches in 
Bauein or Salaette, and other monuments, which I shall resene for 
Part II. of thil paper, testify to the civilising action of that small 
nation, in times put. ll.angalore, the capital of South Kaoara, where 
the largeet number ol the converts of the Portuguese re1ide, is now a 
prosperous town. With the bright prospects of a rapidly advancing 
eoiqmunity, with all the elen:ents, moral and material, that help to 
make a people happy, and the abundant resources of a rich com
mercial oity, it is expected that, if the port can be improved and a 
railway built, it will soon become the emporium of the W eaterD 

C..t of Southern India. 
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ART, XVII.-TAe .Antiquity of Ike .At111ta: By lIVAJ!fn 

JA•BRll:D.11 Moo1, B.A. 

(Bead 16th J11De 1896.] 

The genenl opinion about the extant Av~ta literature is that it 
is a faithful remdant of the " Grand A vesc.a" or the Achemenian times. 
But as Prof. Mu-Muller say11, the late lamented Dr. Darmesteter, 
whose untimely death baa caused a great gap in the foremost rank 
of Avesta scholara, hu, by what he calls the historical solution of 
the question, " thrown a bomb-shell in the peaceful ellmp of the 
Orientalists."(I) He asserts(I) that the Avesta, as it bu come down 
'<? u111 is not a faithful reproduction from the "Grand Avesta" of the 
Aehemeoian times, but. that it has undergone 11everal changes while 
pu1ing through the hauda of the different monarchs of Periria, who 
undertook to collect them. 

To support his theory he dwell11 upon what be calls two kinda 
or evidence. Firstly, the historical evidence as collected from the· 
Diokard and the letter of Ta.nsar, the Dastur of Ardeshir Babegan 
(Artuerxe1 I.) to the king of Tabaristao; secondly, the internal 
evidence as presented by the Avesta itself. 

On the 11upposed strength of these two kinds of evidence, he saya, 
that a great part of the Avesta had been re-written in the period 
of the political and religiou11 fermentation, which preceded the advent 
of the Sa1111&Dians ; that the greatest and the moat important touch and 
finish were given to it in the reign of Ardeahir Babegan (A, D. 211-
241). and that even in the reign of 8hapur I. (A. D. 241-272) some 
final changes were made in it. Thus Dr. Darmesteter brings down the 
antiquity of the Avesta, which 11cholars like Haug and his Vedic school 
had placed in a remote period, preceding even the Achemeoian times. 
to as late as the third century after Christ. The object of this paper 
ii to esamine some of the points, which Darmeateter dwells upon, to 
support his theory. This paper does not pretend to examine "in 

(1) Prof. Hax.·Muller iu the Oontempll'l'ary RinlWw, Dec. 1893. 
( 1 ) Le Zead Avesta W. The Veadidad, lad Ed. 
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detail the great question of the Antiquity of the Avestr. from all 
etandpoints, but aims to examine it from a few standpoints 
suggested by Darmesteter as facts of historical and internal evidence. 

Firstly, we will enter into the subject of the historical evidence 
about the later origin of the Avesta. The history of the collection 
of the Avesta, as given in the Dinknrd(S) is as follows:-

In the times of the Achemenian emperors one copy of the "Grand 
Avesta" was deposited in the royal archives of Istakhar (Persepolis) 
and another in the royal treasury of Shapig~n. The one in the royal 
archives was destroyed by Alexander the Great(~) during his conquest 
of Peroia. The literature so destroyed was written, according to 
Tansa.r(6) upon 12,000 ox-hides. It consisted of 1,000 chapters. The 
other copy in the. royal treasury was taken possession of by the 
Greeks, who carried it away and got it translated into their language. 
Perhaps it is this translation that Pliny refers to, when he says that 
Hermippos of Alexandria (3rd century B. C.) had, with the nsJistance 
of Azonax, translated into Greek 20,000 ver~es of the writings of 
Zoroaster. During the times of the Parthian dynasty when there 
was a religious anarchy in Persia, Valkhash (Vologeses I.), with a view 
to restore the religion, tried to collect the Avesta literature destroyed 
by Alexander. 

But the most successful attempt was made by Ardeshir Babegun, 
the founder of the Sassanian dyna.<ity. The service·s rendered by 
Ardeshir to the cause of the Zoroastrian religion are therefore thn1 
commemorRted in the Afrin i Rapithavan: Hamazor Farohar-i
Ardasher Babegiln Md, avii he.ma Farohnr-i-11rustii.ran v11 vinastaran 
va vinartariin-i-din khudue bad, i. e., " May the guiding spirit of 
Ardeshir Babegan be one with us together with the guiding 11pirits 
of those .who restore, arrange and look into the religion of God." 
Ardeshir was helped in this noble cause by a learned Dastur named 
Taosar or 1'ansar. Although, as said above, one attempt was 
made by Vologeses I. before Ardeshir, and although two more 
attempts were made after Ardeshir by Shapur I. and Shapur II. 
to restore the ancient literature and religion, it is only Ardeshir's 
more importRnt attempts that are commemorated in the above 
Afrin. Now Darmesteter lnys grant stress upon the abovementiooed 

(3) Weat's Dinko.rd, p. xni., 413-14. 
(<) Viraf, 1-8. 
(') Journal Asiatique Tame III. (1894)1 p. 516. 
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account of the Dinkard .and upon a letter by Tansar to the kiDg of 
Tabaristan, wherein he explained to a certRin extent how he wished 
to proceed in the work of helping his royal master Ardeshir in the 
c11use of uniting the ancient Persian empire, of reviving the ancient 
literature, and of restoring the ancient religion. On the strength of 
these two documents, he says that the Avesta literature, as it hllB now 
come down to us, is, to a certain extent, meddled with by Tansar. It 
appears from Macoudi that Tansar belonged to the Platonic sect, 
and so acc~rdiog to Darmesteter, Tansar had introduced into the 
Avesta his Platonic views. Working upon that speculation he tries 
to show that there are several Greek elements in the Avesta. 
Not only that, b.ut there are several other elcments-Budhistic, 
Brahaminical, Jewish, etc., which show, he says, that the Avesta 
now ext11nt are not very old. 

Firstly, we will examine the evidence produced by Darmesteter 
from the historical documents, and see how 'far his conclusion is based 
on solid ground. 

He tRkes his stand upon the general statements of the Dinkard 
and of the letter of Tansar, and boldly draws inferences which would 
not be justified by a detail examinatirin of the passages. Let us 
examine the statements about the different sovereigns of Persia who 
collected the Avesta, and who worked, so to speak, to bring about 
lr11ni11n renaissance. Firstly comes Valkha.sh. 'l'he Dinkard says of' 
him that "Valkhash, descendant of Askan in each district, just as he 
had come forth, ordered the careful preservation and making of 
memoranda for the royal city, of the A'esta and Zand, as it had 
purely come unto them, and also of whatever instruction, due to it, 
had remained written about, as well as deliverable by the tongue 
through a. high priest, in a scattered state in the country of Iran, 
owing to the ravages and devaatation of Alexander and the cavalry 
and infantry of the Arftmans." (6) 

Darmesteter refers from this passage that as V alkhash had a hand 
in the collection of the Avesta, the modern Avesta had some inter
polations of his time, and that some post-Alexandrian element.a had 
crept into it. But the passage does not admit of this inference. 
It very clearly says that he had ordered the careful preserva
tion of the A veste, and Zand, as it had purely come into them. 

(•) West, p. 413. 
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(1""91,1• , .. ""'° '- _...,,CHI' *\ Boshangji and Daug'1 Peh•ITI 
Puend Glolllal'Y, Dau~1'1 nay, p. 150.) Valkhuh wu IO sealou1 
to preserve the religioua llCl'Dplea of his creed, that he once refued to 
go to Rome at the invitation of Nero, lest by going by the aea-rou~ 
he polluted the water and thua broke one of the commandmenta of the 
Vendidad, which forbade the pollution of water. Hie brother Tiridates 
was a print. Now how can a king like him, who was ao elo&ely 
connected with a priestly family and who himeelf 10 earneatly obeened 
all religioue acruples, allow any interpolations in the colleetion of the 
old Avesta 1 How can he tolerate the amalleet addition of an7 
foreign element f 

After Va.lkhuh comea Ardeshir Babegin. He i.a apoken of .., 
the Dinkard as the next collector of the Aveata. Tannr'a letter to 
the king of Tabariatan alBO rtfen to this matter. The Dinkard saya:(1) 

"And that Artakhshatar, kiDg of kinge, who wu son of Pipak, 
eame for the restoration of the monarchy of Iran, and the •me 
scripture was brought from a scattered state to one plact'. The 
righteous T&ar of the p,rimitive faith, who w111 •he priest 
of priesta, appeared with an exposition rftooeretl from tM .Aw1la, 
and wa1 ordered to complete the scripture from that exposition. Be 
did 10 accordingly, to present> a 1imilitude of the spleodonr of tlie 
original enlightenment, in the treasury of Shapigan, and wu orderetl 
to distribute copies of the information provided." 

From the above pasaage of the Dinkard, Darmesteter infers that "it 
appears that the Ardeshir compilation contained two claa1e1 of texts-
tell ta that wt>re incorporated as they were and other teda that were 
conjecturally restored by Tansar, the Poryotk@s. so as to make a 
collection that should be an exact reproduction of the VistAep Avesta, 
the lost treatise of Shapigan, which is as much as saying that 
the A rdeshir Avesta is a compound of texts anterior to Tansar and texts 
emanating from Tansar, the whole being an ideal restoration of the 
primitive Avesta." We beg to submit that the above pauage of the 
Dinkard does not at all allow of such an inference. How can an 
unprt>jndiced reader come to that inference when the pusage very 
clearly says that Tosar. • • appeared with an exposition reoooered 
from tAe .dveata and was ordered to complete the scripture from that 
exposition ? " 

(') West'• Dinkard, p. xui, 
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Again, we m&1t take into eonaideration the character of lbe two 
chief acton of 'hie RCOnd period of lrinian renaiuance, the charac
ter of both, the king and l:is Dutur, of Ardeahir and Tanear. Ardeahir 
through bis grandfather Sallllln, belonp:ed to the 1&cerdotal race. 

· According to Agathiu he " wu initiated in the doctrine of the Magi, 
and could himself celebrate the myaterita.''(8) How can such a 
king, himself versed in the learned lore of hia religion, give a free 
hand to hie Dastor to introduce into the religious acripturea any 
foreign element that be liked. It could do in the cue of a king not 
versed in religious lore, but not in the c11se of a king like Ardeahir 
who, by birth 11nd education, belonged to the 11cerdotal clue nrsed 
in 'heir religious books. If Tansar had taken any liberty, Ardeshir 
could have at once stopped him. 

But now let ua examine the character of Tansar himself. According 
to the Diukard he WIS a 11 Paoiryo-tkaeah11," i.e., one of the old order 
of faith, and so naturally averse. to any innovations and to the intro
duction of any new elements in the old religion and in the old 
acripturea. This is confirmed by the tone he adopts in his letter to 
the king of Tabaristlln. Be expresses his displeRBure at the new 
order of things subsequent upon the religions anarchy in the reign 
of the preceding dynasty. He says : (B)-

" At lut, by the corruption of the men of those times, by the dis
appearance of the law, the love of novelties and apocrypha, and the 
wiah for notoriety, even those legends and traditions pllllled away from 
the memory of the people.'' How then can we expect a Paoiryo· 
tb&ba of Tanaar's type and views to introduce into the religion 
and religious scriptures notions foreign to the old faith ? While 
speaking about the characten of the two principal actors of the 
11eCOnd period of lrBniau renaiaaance, it will not be out of place to 
examine briefly a few important parts of Tamar's letter on which 
Darmeatet.er rats IO much. 

Fintly, Darmesteter attaches great importance to that part of the 
letter wherein Tamar writes to the king of Tabaristan that king 
Ardeshir does away with those customs which do not suit the 
neceuitiea of hia time. Now thi1 doe1 not show that Ardeehir, 
through his Dastur TaDB&r meddled with the old religious scriptures. 
It limply means that he modified several cuatoms whioh, Jooking 
to the circumetanen of the changed tima. acted hanhly and unjustly. 

(') Darm. Vend., S Ed. X.LL (1) Ibid, p, :1.LW. 
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Again, Ta.nsar' a words ( 10 J ~ .)J, ..:.... I .hi.- ll t.:. er.! I mean that 
''the king is the ruler over the religion,'' i.e., the king is superior 
in points of religion or is the head of the Church. What Tansar 
meant was that the king WllS the spiritual and temporal head of 
the country. It seems that the trRnslation givtn by Darmesteter, 
viz., "the Shahinsha h has power over the reliition" is beyond 
the mark. Jt stretches the meaning too much. When Henry VIII. 
assumed in England the power as the spiritual head of the Church, 
he did not make all possible changes either in the religious obser. 
va.nces or the scriptures. Again, Ta.user's words (11) u I J (j I; er,!.> 

~ 4; Ir" 1,; ~ c.1 l~~ mean that 
"If the religion is not described (or explained) by reason, it has no 

steadiness." Da.rmesteter's rendering of o>..i.S" 1.:.1 4-! a.s "enlightened " 
carries the idea that Tansa.r meant a.ddiLion or modification, but the 
words merely mean "description." The fact that this p11ssage of 
TanRar's letter does not refer to the addition of any new notions or 
ideas is proved by another p!irt of Tansar's letter quoted above, 
wherein he himself expresses his displeasure ag11iust the introduction 
of novelties. 

Again, the fact that Tansar's letter does not refer to any changes 
or additions in the Avesta scriptures i~ more than proved by n cursory 
examination of some of the rules 11nd la.ws referred to by Tansar. 
Let Uli see if some of the points referred to by Tansar are found i~ 
the present Avesta, with which he is supposed to hllve taken great 
liberty. 

The king of Ta.baristan complains of some innovations on the part 
of Ardeshir. Now, if according to DarmeBteter's theory Tansar had 
ta.ken liberty with the Avesta, we should ha.ve found those innova
tions in the Avesta ; but, as a matter of fact, we do not find them. 
For example, the king of Tabaristan objects to Ardeshir's division 
of the different professions into four classes. (13) The Avesta division 
of the professions is a.a follows :-1 Athrave.n (the clergy), 2 Ratha
&btar· (the army), 3 Va'itrya (the cultivators), and 4 Hntokhsh (the 
artiza.ns). 

Ardeshir's division, according t<> Tansar's letter, is a.s follows:
The king is at the head of all. Then follow : 
1 Ac;ba.b-i-Din, i.e., the clergy. 
2 Mukatel (ma.rdAn-i-karzar), i.e., the a.rmy. 

(ie) Journal Aaiatique Tome III. (1894) 1 p. na.- 0 

(11) Ibid, p. 213. 
(12) Ibid, p. 517. 
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3 KuttAb, i.e., the writers. This class includes clerks, medical 
men, literary ruen and scienti8.c men. 

4 Muhana, t'.,e., the men of the ordinary class· of work. 
This class inclndes merchants, agriculturists, workmen, &c. 

A superficial examination of these two divisions, the one of the 
Avesta. and the other of Tansar, shows that they widely differ. 
Now if Tansar took liberty with the Avesta, why did he not replace 
the A vests. division which "did not suit the necessities of the pre
sent " by the new divi~ion ? If Tansar' s object was to establish the 
unity of the throne by the unity of the Church, instead of meddling 
with philosophic subjects like those of the Logos and the Ideas 
which the grnerality of the people did not care for, and which could 
no way strengthen the power of Ardeshir, he ought to have first of 
all handled subjects like this and the following which had drawn 
the general attention, and which had, according to the king of 
Tabaristan, disple11sed the people. He ought to have introduced them 
into the Avesta, to give them the stamp of religion. The fact that 
Tnnsnr did not do so and that the extant . .\ vesta gives quite another 
didsion shows that Tansar harl not taken any liberty with the Avesta. 

Then the next important subject, referred to by Tansar in his letter, 
is the subject of punishments for scepticism and for criminal faults, 
such as theft and adultery. For eXAmple, Ardeshir ordered that the 
adulterer must be punished by having his nose cut, that the brigand 
and the thief must be punishi:d by being made to pay large fines, &c, 
Now, if Tansar had taken liberty with the Avesta, and, if, as he says, 
Ardeshir had "ordered these precepts to he inserted in the Book of 
Laws" (ketab-i-sunun), we should find them in the present A,·esta, 
at least in the Vendidad. But we do not find anything of the kind 
in the Avesta, which shows thnt Tansar had not meddled with the 
Afesta. 

In the Pehelvi commentary of the Vendidad (VIII.-236 (7 4) Spiegel, 
p. 122), we find an all~siou to the punishment of a brigand (ra~dar 
""b-Q"j). It is there said on the authority of a commentator Gogosh
asp that a brigand, if he continues in his evil profession, may be at once 
put to death withont waiting for a formal order from the Ditto-bar. 

f -Q"I .. ,, ll"~ll«JO 1,, ' It)!' 110 lt)j""b -<)Mii ~ "° \"f•••,,.1-.U-<)aj 

The same punishment is ordered on the autho-

rity of one Vakhshapnr. Now it appears from this, tha.t the punishment 
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here referred t.o is not at all in accord with the punishment referred 
to by Tanaar in his letter as that " ordered by liim to be inserted in 
the Book 'Of Laws." On the other hand it is more in Record with 
that apokenofby Taosar, as prevalent in the ancient times. This ahowa 
that Ta.near had nothing to do with the Avesta. Not only that, but he 
had nothing to do even with the Pehelvi comment11riea written much 
later than the original Aveata. If he had uo free h1md in the later 
Pehelvi commenta.riea, how can he have a free hand in the original 
Aneta itaelf. 

Again we find in the Pehelvi version of the V endidad a 
number of names of eminent Dasturs, who had made comments, such as 
Gogoshasp, Did-farrokh, Adar-pad, Khoshtanbujid, Vakhshapur, but 
we do not find anywhere the name ~f Ta.nsar. This is a very strong 
proof that Ta.nsar ha.d no hand at all, not only in the original Avesta. 
but even in the much later Pehelvi versions. 

Lastly take the case of Tansar's reference to the social custom of 
maniage. He says, that Ardeshir "prohibited that ~ man of high 
family should marry a girl of a lower family, with a view to preserve 
the purity of blood." Now, we find no prohibition of this kind 
in the present Avesta. If Tansar had taken liberty with it 11s alleged, 
he would have put in this prohibition in ·the Vendidad. The only 
prohibition referred to in the Vendidad is that a Mazda.yai;nan 
should not join in marriage with a Daeva-ya11niln. 

In examining the so-called historical evidence of Darmesteter on the 
later origin of the Avesta, we now come to Shapur, the third import
ant actor of the period of renaissance, 11fter whose time he thinks 
the Avesta canon was closed. Darmesteter is of opinion that foreign 
elements crept into the Avesta. even after Ardesir's time,.and so he 
attaches great importance to the following pll.Ssage in the Dinkard 
about Shapur. 

"Shahpuha.r, king of kings, and son of Artakhshatar, ~gain brought 
together also the writings which were distinct from religion, 
a.bout the investigation of medicine and astronomy, time, place, and 
quality, creation, existence, and destruction . . • . that were scattered 
among the Hindus and in Arum and other lands ; a.nd he ordered 
their collection ~gain with the Avesta, and the presentation of a 
correct copy of each to the treasury of Shapiglln. (West's Dinkard 
P. Texts IV. p. 414; Darm. Le Zend Avesta III., p. :XXXII). 

Darme11teter 1ays that " This is a confession that part of the Avesta 
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was trRnslated or imitated from foreign sources.'' Nothing of the 
kind. It appears to be clear from this passage that here the question 
is about the collection of medical and other scientific works other than 

. those of religion ( .. ..!J IN G '"'.aull'9e11) How can they have been em· 

bodied in the extant Avesta which, according to Darmeateter himself. is 
" only a liturgical collection, and it bears more likeness to a Prayer Book 
than to the Bible." What the Dinknrd says is merely this, that Shapur 
got collectecl, both from the East and from the West, works on scientific 
subjects. They were not all embodied in the Avesta, but as the lRst 
sentence of the above quoted passage says "the presentation of a 
correct copy of each to the treasury of Shapigan" was ordered by 

the king. . The worcls in the text lf'~o .•• ···lllV"'OOI" l.,,..j i"\C'JO' Gf'~ 
(i.e., he ordered their collection again together with the Avesta.Peh. 
Paz. glossary, p. 150) mean that Shapur ordered the collection again 
<Jf this scientific literature together with that of the Avesta, and ordered 
a copy of each to be preserved in the royal library of Shapigan. The 
words do not admit of the interpretation of " reunir et incorporer 
llans I' Avesta lP.s fragments d'un interet scientifique '' as Darmesteter 
understands them. 

If, as Darmesteter says, the above passage is an allusion 
to his theory that additions were made to the Avesta even in later 
times, then, as a matter of fact, we must find these writings on 
medicine, astronomy, and such other scientific subjects in our 
present Avesta.. But we do not find them at all. Therefore, the 
only inference we can draw is this, that the passage in the 
Dinkard does not at all allude to any subsequent additions to the 
Avesta itself, but to the Pehelvi works. 

In closing this short survey of Darmesteter's conclusion based 
on the historical evidence of the Dink1m! and of Tansar's letter, we 
must bear in mind that in the Hry passages where the Dinkard 
speaks of the restoration of religion, and of the religious scriptures, 
and on which Darmesteter lays great stress in support of his theory, 
Alexander, the Greek of Greeks, is spoken of as "the evil-destined 
villain .Alexander" and allusions are made to his ravages nnd 
devastations. Agaiu, the very documt>nt on which Darmesteter bases 
his theory, tJi:a., Ibo al l\foqaifa's letter of Tansar speaks of 
tte harsh conduct of Alexander towards the Persians. He thought 
of killing the princes and nobles or lr.1n 110 that during his march 
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towards India they may not rise against him. But the good 
advice of his tutor Aristotle prevailed, and he diTided Iriio into 
petty principalities, so that the rulers DJay fight among themsehes 
and not join into an open rebellion against his rule. Again i11 the 
body of the letter itself, Tansar alludes to the fact of Alexander's 
burning the sacred books. (13) 

Now DarmPsteter reprellents Tansar as borrowing foreign eleD1ent11 
for his Ave1ta from these very Greeks, whose hero Alesander he (Tanear) 
himself runs down, and so do the Dinkard and other Pehelvi worka. 
How improbable to' think that a religious and sacerdotal monarch 
Jike .i\rdeshir, and a Faoiryo-Tkaesha Dastur like Tansar should 
think of introducing into their srriptures the notions and beliefs of 
those very Greeks who he.d brought about the ruin of their country 
and religion, a ruin, the painful memory of which was fresh in their 
minds, and which continued to remain fresh for aome time longer. 
Nothing can be more improbable than this. 

But look to this question from a11other point of view. What did 
Valkhash and Ardeshir 11nd Shnpur aim at? What was the 
religious renaissance for i The Greeks had possibly left the 
mark of their invasion on the politics, as well as on the social ud 
religious life of Iran. It was this mark of the Greeks 
that had brought about the politic11.l, social, and religious 
anarchy. It was to obliterate these marks that Valk hash, Ardeshir, 
and the Shapurs worked. It was to obliterate these marks that was the 
aim of the renaissance of Ardeshir's time. Now what can be more 
improbable than to think that those who worked hRrd in that work of 
renaissance should, instead of obliterating these marks of Greek 
influence, perpetuate them, by bodily introducing Greek elements 
into their very 1criptures. 

Again, if there be any country, whose religious ideas the Peraians 
would not like to have incorporated into their religious books, it would 
be Grecee or India. Again, if there be anybody who could be said to 
have introduced into Zoroastrianism these so-called Gnek nod Indian 
elements, 1.'ansar should be the last person, because from his very letter 
_to the king of Tabaristan, to ;which Darmesteter attHches so much 
importance, we learn that as a true Zoroastrian, he found the 

(1 8 ) "Tu sais qu' Alexandre brftla. <i Istakhar nos livres sac~s ecrits sur 
douze mille peaux de bceuf," Journal .Asiatque T. III. p. 616, 
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Greeks, Indians, and: others wanting in good religious manners and 
custom• (~.>':-'I.> f ). Referring to the country of the Turks, Greece, 
and India, Tansar says (I give Darmesteter's tra.nsl11tion). (1') Quant 
aux bonnrs mceurs religieuses et a.u service du Roi, ce soot des faveurs 
qu'il (Le Dieu) nous a octroyees et qu'il leur a refusees." Again 
further on he says: "Toutes Jes sciences de la. terre 1ont notre lot." 
Thus we see that Ta.near believed that his fatherland of Iran, 
po1111e11aed all the sciences of the world, ind that that his country 
wu favoured by God with all ~ood religious customs which the other 
countries were deprived of. Now, how can you espect a man with 
such a belief to borrow elements for his scriptures from Greece 
and fr(lm other countries ? 

Ag11in, what is more probable ? That, if, in order to sµit new 
circumst11ncea, he was allowed the liberty to meddle with the 
A vtsta, he should take liberty wi,th those parts which treat of 
philosophic subjects, or with those tha.t treat of the social mann ere 
and customs, with which the generality of people have to do ? 
As a religious reformer, it would be his duty not to add new 
philosophic ideas with which the people on the whole had 
little concern, but to chan~e some of the old social usages which 
required a change under the new circumstances. If allowed a. free 
hand Tansar would have a.t first changed some of the customs 
mentioned in the Vendidad, which clea.rly point that they belonged 
to .ery old times. 

For ex11mple, it appears from the V endidad that during the olden 
times when it was written, the uee of meta.I as money was very little 
known. Animals were the medium of exchange or barter. 
A medical practitioner is required to be paid not in coins, but in 
animals. ('&) If he cured the head of a family he is to be given a 
small ox as his professional fee; if he cured the ruler of a village, 
a large oll ; if he. cure~ the lady of the house, a she-ass 11nd so on. 

This scale of med ice.I fees must have existed a long time before the 
Achemenian ruler11, !ome of whom had Greek doctors on their staff. 
Now then, if Tansar had a cai·te hlanche from hi11 sovereign to take 
liberty with the Avesta., and to add, omit, or modify, of course, 
the first thing he would ha.ve done would ha.ve been to strike off 
from the Vendidad the above system of payment and to introduce a 

(") Journal Asiatiqoe, Tome III., p. 547. 
( 15 ) Vendidn.d VII., 41-43. 
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new system of payment by coins. There are several other old 
customs in the Vendidad which suited the times when it wu written, 
but in the times of Velkhash or Tanaar, were more honoured in 
their breach than in their observance. So, had Tansar taken liberty 
with the AveRta, instead of meddling with some philosophic ideas, 
he would have at once changed some of the customs mentioned in 
the Vendidad. But the very fact that the Vendidad has come 
down to us, as it was written in some pre-Achemenian times. 
shows that Tansar could not have taken any liberty with the aacred 
writings of the Gathas ascribed to Zoroaster himself. 

The chief point which should determine the age when the different 
writings of Zoroastrian literature were written, is the mention made 
therein of the names of historicRl personages. The Farvardin Yaaht 
contains a long list of the departed worthies of ancient Iran. It 
contains the names of eminent men, who lived upto two centu
ries after Zoroaster, and who did yeoman's service to their conntry. 
For example, the name of Saena Ahum Stnto (Saena Ahnm Studiin 
of Afrin i Rapithavan) who, according to the Pehelvi ZarthoshL 
Nameh, died about two hundred years after Zoroaster, is commemo
rated there (Y. XIII., 97). Now, ifnccording to Danneateter, the 
Zoroastrian canon was not closed up to the time of Shapur, why ia it 
that we do not find in the Farvardin Yasht any names of the Acheme
nian, Parthian or Sassanian dynasties. Those dynasties hne produced 
a number of men worthy of being commemorated for their aervicea 
to the cause of their country and religion. Take the case of Valk
hash (V ologeses I.), whose services to the c11.uee of Zoroutrian religion. 
were highly spoken of by the Dinkard together with those of Arde1hir. 
Now if liberty was taken, as alleged, by Tansar, and his pFedeceuors 
with the Avesta, surely the name of Valkhash would moat asauredly 
have been added to the long list of the worthies of Irilii in the Far
nrdin Y asht. Ardeshir's services to the cause or Zoroastrian 
religion were really very great, and so they were commemorated in 
the later Pazend prayer known as the Afrin i Rapitbavan, together 
with those of Zoroaster, King Goshtasp, Asfa.ndiar, and otben. 
Now if the Sassanian princes took liberty with the A'fest~ why 
ia it that the name ofArdeahir Babegan is not included in the list 
of Farvardin Yasht. Ardeshir's son Sbapur I., who also iupoken of 
in the Dinka.rd as having had a part in the revival of the religion, could 
have added the name of hi11 illustriou11 father in the list of Farvardin 
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Yasht, The very fact that Ardeshir'a services were remembered 
in the later Pazand prayer, but not in the Avesta itself, ahowa that no 
liberty was, and could be, tolerated with the writings of the Avesta. 

Having examined the historical evidence, now let us examine a few 
important points o( internal evideooe advanced by Darmesteter. He 
points to aeveral passages in the Avesta, and traces in them foreign 
eleml'nt.s and infers that those foreign elements had crept intO the 
Avesta in later times. We will first speak of what he calls the Par
thian elements. 

ProfeBBor Dar.inesteter refers to a name in the Avesta, which he 
thinks points to a later origin o( the Avesta. It is that of Alexander. 
In the Hom Y asht, they say of Hom that " he overthrew the 
usurping Ken~ani, who arose longing for sovereignty, and said: 
" Henceforth no priest will go at his wish through the country to teach 
the law." ProfeBSor Darmesteter says that the Kerec;ani referred to 
here is Alexander. He says that here a Corl'ign invasion and 
persecution i~ alluded to, and that, therefore, it ia a historical 
allUBion to Alezander's conquest of Persia. In support of his theory, 
he rests upon the Pehelvi reudering of the word which is rendered 
as Kilisyak (Kihisyai). In the Pehelvi Bahaman Y aaht, Alexander 
is spoken of u .Alezander the Kili~yilk." Hence Darmesteter nys 
that the Kerei;ani apoken of in the Hom Yasht is Alexander, and that 
therefore this text is post-.\lenndrian. 

Now the first question is that in the Bahman Yasht, Kilisyuk 
is used as a common noun. It is used as an appellation to say that 
Ale:s:ander was a Kilisyak, whatever you choose to understand by 
that term. In the same way, the Pehelvi commentators also, while 
giving a Pehelvi rendering of the passage in question, take the word 
Kerei;ani or Killisyak to be a common noun. 

The Avesta passage runs thus 

£\••,.~•O'"C)'I '(j~ .. "C)~•a• 'jl••(j(., ''"° t;'l',('9 \~•O' 
The Pehelvi rendering of this passage is as follows : 

s;,. • ..,..,.)l, ,, 'l'W'' "' 
"'!00' ...,.,,. ' ~ ll'W• 

Thia Pehelvi rendering clearly shows that the commentator has 
taken the word Ker'9ani in the sense of a common noun. He has 
rendered it in the plural number. If, according to Darmesteter, the 

2 D 
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Pehelvi translator meant by Kilisyak, Alexander, why should he 
have used the plural number. 

There is another consideration which sho .. s that by Kerec;ani the 
Hom Yasht did not mean Alexa1;der. In the Pehelvi books, wherever, 
Alexander is spoken of, he is always spoken of, as Alexeidar, AkandgAr, 
Alasnnd11r, or in some other similar form (Viraf-NRmeh I., 4; West's 
I>inkard, Bk. VIII., ch. I., 21 ; Bah man Yasht 11., 19; III., 34; 
Bundehesh XXXIV., 8 Minokherad; VIII., 29). He is never 
sp~ken ofas Kilisyak. In the Bahman Yasht the word Kilisyi&k is 
once used, but mind, there it is used with his original name Akandgar. 
As we have said above there the word is not used alone but simply 
llB an appellation. Just RS in some books (for example the Viriif
NRmeh I., 4) he is spoken of as Arumayak, i.e., the Roman, so in the 
Bahman Yasht he is spoken of RS Akandgar,-i-Kilisyakih, i.e., Alex
ander the Kilisyak. In all other books he is spoken of by his own 
name written in different ways. Now, if in all these Pehelvi writings 
Alexander was spoken of by his own proper name, why should he 
not have been spoken of by that name by the Pehelvi commentator 
of the Hom Y as ht, if, at a.II, he meant to express that Kere~ani was 
Alexander. 

One fact more. In most of the above Pehelvi works, wherever 
the harm done by Alexander to the Zoroastrian religion is spoken 

of, he is always spoken of as Alexander the Gazasht~ ( ilWC) 
i.e., the cursed, an epithet generally ariplied to Ahriman or the devil. 
Some such other epithet is often applied to him (Viraf-Nameh I., 4; 
Bahman Yasht. (1 6) 11., 19; Dinkard VII., ch. I., 21). Now if we 
take that, as Darmesteter says, the passage in the Hom Yasht refers 
to the religious persecution by Alexander, why ia it that we do not 
find either in the Avesta passage itself or its Pehelvi rendering any 
usual expression of hatred with the mention of Alexander's name. 

Again, if the Avesta writer wished to make an allusion to the 
religious persecution by Alexander, why should he have chosen 
the Haoma Yasht for it? We know nothing of Alexander's special 
hostility to Haoma. In his innsion the Greeks generally destroyed 
some of the Persian fire temples ; so if there was any part of the 
Avesta where an appropriate o.llusion to Alexander's persecution could 
have been ma~e with propriety, it was the sacred pieces in honour 

(16) West, Pchclvi Series I. aud VI. 
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&f 6re and not the Yasht in honour of Haoma. All these considera
tious lead to show that it is n mistnke to take Ker~ani to be 
.Alexander. 

Darmesteter points to another name in the Avesta and connects 
it with a historica.l event, and thereby tries to show that the Avesta, 
ns they have come down to us, have a later origin· 

It is the name of Azi Dahilkl\ (Zohak of Firdousi). From the 
fact that the Pehelvi Bumlehesh draws his dcscellt from one Taz, a 
brother of Hoshang nnd from the fact that the Shah•Nameh callF1 him 
a Tn1i, i.e., an Arab ( i..sj lj .~J"' ), and from the fact that Bawri, 
identified with the Inter .Babylon, is spoken of in the A'·estn os the 
pince of Azi-Dah:1kn, D11rmestetrr infers that it is a reference to the 
~ttlemcnt of the Arnbs along the bnnks of the Euphrates and the 
rfigris, n.n event which took place in the second half of the Arsacide 
period. Hence he infers that the Avesta which refers to this historic 
-event must hnve hcen 'rritten n long time after Alexander. But from 
the mere fact that z.1hi1k wns dtscended from one Taz who was the 
founder or the tribe or Ti1ziks, latterly known as the Arabs, and 
from the mention of t.hc name of Bnwri identified with the later 
llahylon, we have no sufficient grounds to infer that it is an allusion 
to the historical event of the occupation of Chaldea by the .\rahs in 
later times. Neither the Avesta nor the Pehelvi Budehesh say that 
!ohi1k wns nn Arnb. The Bundehesh, did not take Zohak to be an 
Arab. It simply says tlrnt he was descended from one Taz. It is 
only Firdoll'si that cnlls him an Arab: nnd it is perhaps from the fact 
thnt. Zuh:lk was descended from Ti1z and that the Til.ziks, latterly 
known as the Arabs, 1vere also de~cended fr<Jm Tilz, Thus then, if the 
Bundehesh, did not recognize Zohak ns nn Arab, how can Tansar 
or some of his predecessors l'C'cogniza him ns such? 

.'\gain, even taking it for grnntt-d that Tansar or the people of 
his time knew Azi-dnlif1k to h<! nn Arab, how could T~nsat' or some 
oue else in the lat1er hnif of the Arsncide periotJ (whom D:trmcsteter 
supposes to ha\'e taken son~a liberty with the A 1·esta) hnve connected 
the historicnl evc1~t of the occupation of Chaldea by the Arabs with 
Azi-daht1k. The event having happened only about one or two centuries 
before their time must be fresh in their minds tht'0t1gh oral traditions. 
So how can either Tansar, an intelligent mRn, who is represented 
a.s having studied the philonophy of ndjoiniug countries, or nny otht'r 
man of his stamp, be fmppo~ed lo couuect n recent historical event 

ao 
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with a man of the timl"& of the Peehdndyan dynRSty, a contempornry 
of Faridun, who lived several hundred ynrs before the ennt. To 
suppoee that Ta.nsar or men of his stamp mixed "P a historical event 
that had recently occnrrl"d and connected it with a man who li\·l"d 
aeveral hundred years before the evl"nt is paying n vrry poor c•Jmpli
ment to men o( Ta.usar's intelligl"nce, who a.re othl"rwise credited 
with a k11owlrdge of the philosophies of adjoining countries, 

Ag11in Bawri, tlie name usl"d in the Avest11 for Babylon, suggests 
another considerat.foo, We find from the cnneiform inscriptions 
ihat Babylon was one of the countries conquered by Darius. In the 
Behistun inscriptions Babylon is spoken of as Biibirn (Spiegel's Die 
Altpersischen Keilinschriften, p. 4, Oppert's Les Inscriptions des 
Aehemenides, p. 24). This word Babiru shows that in the Ache
minian times the old word Bawri had already begun to assume 
its later form of Babylon. Bawri is an older form of B.ibiru. 
Hence the text wherein the passage of Bawri occurs must 
have been written a long time before the Achemenians, and the 
conclusion of Darmesteter that " The texts in which 'the Arab 
Azi Dahiika appears as reigning in Babylon belong to a time 
when the Arabs were already settled in Mesopotamia " is ground
less. Had that been the ease the writers would have used B:~hiru 
or some other later form for Babylon a.nd not the ·older form or 
Bawri. 

Again, what is said of ZohAk can be 8aid of Darmrsteter's attempt 
of connecting one z;unigau, alleged to be a contemporary or Afrasinh, 
with an historical event of the later Parthion times. In the first pll\("e 
the word Zainigaa has op to now been translated hoth by European and 
Parsee scholars, and among them by Darmesteter himself ( Zend A vcsta 
II. S. B. E.) as a common noun. But DO\T Darmesteter, to snpport 
further his thoory, find11 in Zainigau, an Arabwho was killed by Afrasiitb, 
and thinks that the allusioll. refers to the subsequent events of the 
Arab invasions, which occurred in the later Pa.rthian times. Here again 
as in the ease of Zohak, we are led to believe, thnt a learned man like 
Tansar or others of his stamp were altogether ignorant of history, 
that they did not know when Afra5iab lived, and that therefore they 
mixed up historical events wl1ich had occurred only a century or two 
before their times with some other event which occurred a long time 

b efore. ..Agaiu, in conuection with ibis event, Dr. Darme:;teter says, 
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on •he authority of Tabari (17), " the: legendary history of Yemen tel111 
of the Tubbih Abu Kurrub'a invasion into Mesopotamia and his 
struggles with the Tumnians of Adarbaigan." But Tabari makes this 
1'ubbAh a contemporary of Kings Gushtasp and Baham1m of Persia (IS). 
If that is the caaa, then it appears, according to Tab~~i, that the 
Arabs had a follting in Mesopotamia in the time of king Goshtasp, 
i. e., several centuries before the Parthian rule. Thus the arguments 
based by Darmesteter (that the texts in which Zohak is made to settle 
at B:i.wri and in which Za.i.nigau is represented as being killed by 
Afrasiab are texls written in the latter half· of the A.rsacide period) 
upon the RSsumplion that ".the oldest periods. known when the 
Arllbs settled 11long the Euphrates and the Tigris in the second half 
of the Arsacide period" fall to ground. 

Another point, th1t Darmesteter dweJls upon to support his theory, 
is this that "the Avesta seems to ignore the existence of an lrimian 
empire. The highest political unity is the dalty", a name which in 
tbe inscriptions of Darius denoted the satrapies, i. t., the provincial 
kingdoms . the ~ighest political power is the dai;ihupaiti, 
the chief of a dahya." Hence he infers that the Avesta was written 
in the times of the Parthi11n dynasty after the fall of the empire 
when there were so many provincial kings but no Shahinshah, no 
emperor. 

But here Darmesteter commits a mistake in taking a dahyu in the 
sense of a satrapy in which it is used in the inscriptions of Darius. 
We ought to take it in the sense in which it is used in the Avesta 
itself. In the Avesta it is not used in the sense of a proviocio.l 
kingdom but in that of au extensive country. 

'!'here is a passnge common to 1111 Afringans (Westng1und Afring;'in 
1-14) wherein the worshipper asks the blessings of God upon all· the 
good reigning soYereigns. Just as in the Fo.rvarclin Y as ht are in
voked the Fravashis of the holy men c.f all countries, ir11n, Tnrfln, Sairim 
Saini (China) and Dahi, so here blessings are invoked upon !lll good 
reigning sovereigns ( Khshathray;'in dai;ihupaiti). The Avesta. praises 
good order and peaceful rule. It says " down with the tyrant." 
(" Dush-pad&hithanavadashan Md,'' Nir11ng-kusti. "Dan~ pidshi blld 

(11) Zotenlmrg J., p. 504. 

(11) 

2 0. 

"Ce roi vivait du temps de Gouscht1up et de Bahman." 
I., p. 605. 

Zotenuarl{ 
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duzdilna avadasban bad" Afrin), but me.y good kings flourish in all 
parts of the world. Now if the word 'dai;ihupaiti' used in this pasl!age 
meant a mere provincial chief, the passage would, according to Dar
mesteter, point to several pro'"in~ial chiefs. If that is so, it requires an 
explanation why Tansar who is ~uppostd to have taken liberty with 
the philosophic part of the Avesta and who wanted to bring 
about the unit)' of the empire through the unity of the church, 
did not alter this passage. This is a passa11:e which wM, as now, 
recited daily in hundreds of firc-templts of Iran and in thou. 
eands of houses, and therein the blessings of God were invoked 
upon all the ruling provincial chitfs. Ardeshir is represented by 
Darmesteter on the authority of Tansar's letter to h11Ve tried to 
extinguish the sacred fires of the provincial kingdoms to preserl"e 
the unity of the empire by the unity of the i·oyal fire. It is strange 
then that he should have allowed to remain this most important 
passnge in the .·hesta which acknowledged the sovereignity of 
several provincial rulers. 

This consideration tends to show that the word d1u;ihupaiti 
does not refer to mere provincial chiefs and that the argument based 
on the meaning of this word is vague. In his French translation 
Darmesteter says :-

" Vishtbpa lui-meme dans les G11thas n'n point le. physionomie 
d'un Roi des Rois. C'est un prince qui a donno sa protection a 
Zoroastre contre d' autres princes: ricn nc le distingue des dahyupaitis 
ordinaires." (19) \Vhat Darmesteter means by this passage is this 
that there was no empire even before the Achemenians. ThE're 
were e. number of pro,·incial chiefs. Granted. Then what grounds 
have Darmesteter to conclude that the fact that the Avesta ignorE'B 
the ·existence of an Iranian empire shows that it was written in the 
times of the provincial chiefs of the Parthian dynasty ? It me.y as 
well have been written in the times of the provincial chiefs of the 
pre-Achemenian times. 

Let us look to this question from another point of view. If the 
present Avesta does not speilk of Rn Irnnian empire and of a king 
of kings, the Cuneiform inscriptions do S?eak o.f a king of kings 
(" kh.siiyathiya khsiiyathiyau;lm," Behistou.1 1-1). Now if the Cunei-

( 1 0) Zend A vest a 11 I., I'· xii. 
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form ·inscriptions recognise an empire and a king or kiait~• 

it is clear that their contemporary writings the " Grand A•estn" 
must have also recognisfd a king of kings. The question 
then is Who did away with the mention of this king of kings 
from the Sassanian Avesta ? The answer perhaps would he 
that either Valkhash or somebody in the Pnrthian times, finding 
the Iranian emi:;ire divided into 11111all provincial kingdoms, removed 
from the Avesta the passages referring to the king of kings. lf 
th11t was the case, why did not TansRr, who is represented as taking 
all possible liberties with the A'·esta, re-insert similar passages 
which would hRve been of grellt use to him in nniting the power 
and the authority of his new master and emperor Ardeshir. 
To establish the unity of the empire, he wanted the unity of tho 
church. So a re-insertion of simil11r passoges ought to hMe dl'3.wn 
his attention first of all in revising the .-\ vesta, if he at all took 
liberty with it by adding to or by modifying the original. 

We now come to the subject of the Greek influence upon the 
Avesta. 

To support his post-Alexandrian theory, Darmesteter points to 
an instance of the Greek influence upon Zoroastrian schools. He 
refers to the four periods of three thousand years each, referred to by 
the ancient Persians 11s the period of the dnrlltion of the world. 
The pre-Alexandrian doctrine of the Persians described by Theo
pompus as quoted by Plutarch is ''that Oromosdes ruled for 3,000 
years alone and Areimanios for 3,000 more. After this period 
of 6,000 years he.d elapsed they began to wage war against 
e'lch other, one 1tttcmpting to destroy the othe1· ; but. finally Arei
manios is to perish, mankind is to enjoy a blessed state of life ; men 
will neither be any more in need of food nor will they cast shadows ; 
the dead are to rise again; men will be immortnl and everything is to 
exist in consequence of their progrese.''(%0) 

Now the Pehelvi Bun<lehesh refers to the se.me doctrine, but 
according to Darmesleter it differs in the description of the first 
two periods. The Bundehesh says : '' Auh11rmazd through 
omniscience knew that Aharman exists and whntever he schemes 
he infuses with malice and· greediness till the end; and because 
he accomplished end by mRll,Y means, he also produced spiritu1tlly 

('O) Ilaug's Essays, 2nd ed., p. 8-9. 
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the crentures which were necessary for tho1e meanti, and they 
remained three thousand years in a spiritual stat.., so that they 
were unthinking anil unmoving with intangible bodies. The evil 
spirit, on account of ·backwnd knowledge, w11s not aware of the 
existence of Allharmiud ; and afterwnrd11 he arose from the abyea 
and came io unto the light which he saw. Desirons of destroy
ing, and bec1use of his malicious nature, he rushed in to destroy 
t~at light of Auhurmazd, unassailed by fiends, and he saw its 
bravery and glory were greater than his own; ao he fled back to the 
gloomy darlrne1111 and formed mnny demons and fiends, and the 
creatures of the destroyer arose for violence." (West's Buodehesh 
l., 8-10.) 

Now, Darmesteter says that the latter doctrine of the Dundehesh is 
qnite mystical, He says: "That period of spiritual ideal existence 
of the world preceding its material and seusible opposition reminds 
one strikingly of the Platonic ideas, and it can hardly have entered 
Zoroastrianism before Greek philosophy penetrated the East." 

lo the first place, Theopompus has made a brief reference to the 
four periods of the world's duration. He h11s summed up in his 
words the Zoroastrian doctrine about these periods. So, as long 11s 
he has not given any detailed description of those periods as given by 
the Bundehesh, one cannot affirm tho.t there is a. difference between 
these two &tatements of the same doctrine. The very fact that he has 
tried to descri"e the last two periods and not the first two, rathtr 
shows that perhaps he did not clelll"ly understand what Darmesteter 
calls "the mystical spirit of the Zoroastrian doctrine." 

Now, for the Platonic ideas, one must look to the Farvardin Yasht, 
which speaks at some length. of the }'ravashis or Farohars which are, 
as Dr. West Eays, the immaterial existences, the prototypes, the 
spiritual counterparts of the spiritual and material creatures after
wards produced, nnd which are therefore compared to the 'ideas' of 
Plato. A comparison of some points in the description of the • iden11 ' 
of Plato and the Fra.va.shis of ~he Avesta will clenrly show whether 
it is the Avesta that has borrowed or Plato that h11s borrowed, 

Let us see "of what things," according to Taylor, the best 
translator of the Parmenides, there are ideas. He says: "There are 
ideas only of. uni-rnrsal and perfect substances and of whatever 
contribntes to the per.fection of these, os, for instance, of man, 
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and w~ atel"er ii! perfectin cf men, such es wisdom 11.nd virtue.'' 
Thus, according to Plato, all prrffct 11nL11tances in the univene have 
ideas. 

1n the Ansta it is the vegetable and the nnimal world thllt has 
Fravashis, and not the mineral world. The earth hns its Fravashi 
as the home of animlll and vegetable life. It is only the life-benring 
creation the.t h11s the FraV1111his, not the lifeles11. To sptak scientific11lly 
it is the objects of the organic kiugdom that have the FraYashis, and 
not those of the inorganic kingdom. 

Now, what i11 the c1u1e with the 'ideas' of PlRto? Accoriiing tu 
Plato, Rll n.isting objects hll\'e their ide11s, wluther th<'y belong to the 
organic kin.gdom or to the inorganic. The ideas are the rC'alities, 1md 
the subst1mce11 of which they are the ideas or models are non-realities 
or mere imitations of the ideae. 

Again, according to Pie.to, whatever contributes to the perfection 
of perfect substances have 'ide1i.s.' For example, not only b11s a man 
an 'idea.,' but wisdom and virtue, which contribute to the perfectio11 
or man have ideas. So have justice, and beauty, and goodness. 
Now, in the A 1·osta, we have nothing like this. We have no 
Fravashis of these abstract qunlities of justice, beauty, or goodness. 

Then, what does this show? That the A1·esta borrowed from Pl11to 
or that Plato borrowed from the AvestR? The system of the AvestR 
is simple. All the life-bearing or or~anic s11bstencn only hRvc their 
Fravasbis or spiritnR) parts. The dend people have their Fre.vashis, 
bPCause they had them in their living condition. But Plato, as it 
wrre, developed his own system from that of the AvestR. He 
edcoded the notion even to the objects of the inorganic world end 
to qulllities which led to perfection, and again mixed up with ftie 
question, the notion of realities and non-realities. Thus we find 
thRt Plnto'I! system is more intricate than thnt of the Ansta. What 
conclusion then is possible ? ThRl the more developed end iotricate 
t1ystem is later than the simple one; that it has worked . out ita 
develo11ment or completion from the origine.1 simple one. Thns one 
secs thRt the Avesta system is older than the.t of Plato. 

Darmesteter attributes these Platonic ideas in the Avesta to the 
times of the Neo-Platonists, the school founded by Philo Judieus. 
But we have !ieen a.hove that the Farva1·di11 Y1isht, a part of which 
treat& uf th1: Frava:;his, mu~t have ~1.:11 written long before the 
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Christian era, because the names of kings like Vnlkhash, who did 
yeoman's service to the cn11se of Zoroastrian religion, do not occur 
there. Therefore, the notion of Fravnshis could not have entered 
into Zoronstrianism through Neo--Platonism. 

The other instance of a Greek element in the Avesta which 
Darmestetnpoints to in support of his theory of the post-Alexandrian 
origm of the Avesta is that of Vohumano. He supposes that the 
definition .of V ohumano (Bnhaman) in the ..\.vesta is well-nigh the 
same as that of the Logos of Phi lo J udreus. From this alleged 
similnrity he 11sserts thnt Vohum1rno is the Avestn adaptntion of the 
Pl11tonic Lo!.tos, and th11t, therefore, the AvPstil texts which treat of 
Vohumano 11re of Inter origin, of post·Alexandrinn period. Not only 
thnt, but all the Ameshnspent11s, of whom Vohumano is a type, 11lso 
are a posl-.\lexe.ndria.n development. 

1\1, Brcal, in one of his learned article@ in the "J ourn11l des Savants'' 
(Dec. 1893, J11m·ier et Mars 1894), l'ery cleverly refutes this line of 
Uarmesteter's reasoning. We lParn from Plutar11h that the notion 
of the .\meshnspentas is a prc-Alexandri11n, and not a post-Alexandrinn 
<levl'lopment of the nnci1mt lrani11n religion. Plutarch in his Isis 
nnd Osiris (Cha. XLVI. nnd XLVll.) mnkes the following statement 
about the ancient Persi11ns. From the fact, th11t all alonz, Plnt11rch 
has been quoting Theopompus of Chios (B. C. 300), 1\1. Brenl thinks 
Theopompus to be his 11uthority. HRug, howevrr, thinks Hermippos 
of Smyrna (B. C. 250) t1J be his authority. Whoever his authority 
may be, whether Herruippos or 'l'heopompus, a. period of about 
50 ye11rs m11kes very little difft>rence about the antiquity of this 
st11tement. It Eays, "Oroma~des sprang out of the purest light; 
among all things pPrceived by tlte ~enses thnt element most resembles 
hi~ ; Areimanio:1 sprang out of dukness, and is, therefore, of the 
same nature with it. Oromasdes, who re~idcs as far beyond the sun, 
as th·e sun is far from t.he earth, creatPd six gods (the six Arneshn
spentn8, the •archangels'): the god of bene,·olence (VohnmanO); the 
god of truth (Ashn-vahis'1t11); the god of order (Khshathm-vairya); 
the god of wisdom (Armniti); 11nd the god of wealth Hurl delight in 
beauty (Haurvatf1t and Amereti1t). But to counterba.l11nce him, 
Areim11nios created nn equal number of gods counteracting those of 
Oromasdes. Then Oromasdcs decorated he11"fen with st11rs, and placed 
tho star Sirius (Tiishtrya) at their head as a gunrdi11n, Afterward~ 

he created twenty-five other gods (Yazntas) and set them in au egg, 
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but Areimanioa forthwith created an equal number of gods wh11 
opened the egg; in consequence of this, evil is always mingled witb 
good.'' (Haug'e Essays, 2nd Edition, 9-10.) 

I wonder why Darmesteter has not given any explanation of this 
statement of Plutarch based on the 11ntbority of either Theopompue 
(B. C. 300), or Hermippos (B. C. 250), which clearly deetroys the 
theory of the post-Alexandrian development and of the Neo-Platonjc 
origin of the notion of the Amesha Spentae. The passage very 
clearly shows th11t the ancient Persians before the Neo-Platonists 
had the notion, not only of the Amesha Spentas, but e.lso of the 
counteracti~g demons. 

Again, in considering this subject we must bear in mind that 
the notion of the Amesha Spent&& is a part and parcel of the notion 
of the two spirits or of the so-c11lled Dualistic theory. Now this notion 
of the two spirits, the Spent11 Mainyu and the Angra Ma.inyu, is spe· 
cially Zoroastrian and pre-Ale:s:a.ndrian. Prof. Darmesteter himself 
admits this (The Vendidad, 2nd ed., p. lxi). Therefore the notion 
of the celestial council of the Amesha Spent11s, which is a. put and 
parcel of the original notion of the two spirits must be primarily 
Zoroastrian. There is one other coneideration. If the Avesta has 
borrowed the notion of Vohu-mano 11nd the Amesha.-Spenta.s from the 
Greeks, which part of the A vest11 it is th11t has done so 1 Prof, Darme
steter does not say that the whole of the A vest.a was written afresh in 
post-Alenndria.n timea, but he says that only foreign elements were 
added. Now we find the Amesha-Spentas in a. number of p11ssages 
in, almost the whole of the Avesta.. So if the Amesba-Spentas are 
a foreign element then the whole of the Avesta is post-Alexandrian, 
a conclusion which Dumeateter himself does not admit. 

For an explanation why the Nee-Platonism bas some of its notions 
resembling those of the Zoroastrians, one must look to what the 
Neo•Platonisw was based upon. "Ta.ki&g the sublimer doctrines of 
Plato, this school endeavoured to form a new philosophy which 
should, not only establish an 11greement between Pia.to and Aristotle on 
all leading points of speculation, but also harmonize the Grecian and 
Oriental modes of thought • Neo-Platonism sought to 
blend in one grand system all systems of philosophy, all systems of 
religion . . The value of Neo·Platonism co11si11ted in its ende11vour 
to preserve the whole treasure of every system of philosophy; since 
it is, in truth, an advance of philosophy, to have gained a large 



286 THE ANTIQUITY 01' THE l.VBBT.I, 

at.ore of dilferent ideas, and a wide review of the dift'erent directions 
of philosophical thought.'' (Beeton.) 

11 D11 Ille siecle de )'ere chrc!tienne jn1qu'a Vie lea Neo-Platoni
ciens entreprirent de fondre la philosophie orientale nee la philoaophie 
greque. Dea tentatives analogues avairnt lte faites prt\cc!demment 
par des philosophea j11ivs d' Ale:1:1mdrie, par Ariatobule peut etre et 
certainement pa.r Philon dans le 119 siecle." Herein lies, then, the 
key why aome of the notions of the Avesta resemble those of the 
Neo-Platooists. It was the Neo-Plaioniats who took some of their 
notions from the Persian religion and philoeophy u from other 
religions and philoaophil'B. Darmesteter has just mii.sed die key note, 
and so bu tried in vain to find reasons (or the similarity of notiona in 
the Aveela and in Nao-Platonism, 

Thia very consideration and the above quoted atatfment fro111 Plutarch 
dB11troy the theory based by Darmesteter upon the names d the three 
demone, 11iz., lndra, Saurv" 11ond Naunghaithya, opposed to the three 
Amesha·Spentas, Asha Vuhista, Khahatbra Vairya and Spent& 
Arm•iti. FroJn the fact that the names of the three demons are also 
found in Brahminical works, he thinks that they represent foreign 
Brahminical element borrowed by the A veata in liter timea. He says 
"it appears clear thereby that their present character i1 not the re1Ult 
of a prolonged evolution in the inner circle of Zoroutrianism." The 
above statement from Plutarch contradicta this in toto, and clearly 
poiota out that the notion of the Amesha Speot81 and their counter
acting opponents the 'daevais' is specially Zoroutrian and pre-Alexan
drian. 

Again, D•rmeateter points t.Q two p•l!IBAp of the Avesta wherein 
he suppose11 there are referencel!I to Giwtama Buddha and to his 
religion. Jl'irstly, the word Buity (Vend. XI.,7; XIX., 4:3) which he 
thinks to be the Hme aa 811oOdb1, is a word which refers to one of the 
evil forces of the soul. The word occurs among other similar words 
which speak of moral vices. This shows that it il!I nofi a proper noun. 
Again, Darmesteter points to th11 word Gaotama in the Farvardin 
Y asht (l3) and says that it ia a referenc11 to Gaotama Buddha. Aa it was 
"under the lod0-Greeka (fint century before Chrut) that Buddhi1m 
11pre1d widely in the eutern provinces of Iran, and as in the first cen
tury of our era 1'.anishka'11 coina present in an instructive eccleeti1m 
all the deities of the lndo-Scythian empire, Greek gods, Brahmanical 
devas, Buddha and the principal Y Hzatas of Mazdeism,'' he concludes 
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that" if the alleged allusions to Buddhism are accepted, the Avesta 
passages where they occur cannot ha.fe 0 been written earlier than the 
second century before our era." :But then the questi:>n is if the Far-

. vardin Yasht wherein occur these pasaagea were written so late as the 
second century after Christ, why is it that we do not find therein 
the names of men like Valkhash who ha.d done, according to the 
Dinkard, important services to the ca.ose of the Zoroastrian 
religion. The list of the historical personagea in the Farvardin Yaeht 
was closed long before thl' Christian era. 

Darmesteter speaks at some length &bout what he calls the Jewish 
l'lements in the Avesta. . 1:his part of the question has been very 
ably lately handled by learned scholars like 1'r. Mills and Dr. Cheyne, 
who ha~e tried to show that the Jewish scriptures owe a good deal 
to Zoroastrian scriptures. I will allude to one point only a.nd 
close, and that is the subject of the Deluge. Darmesteter sees, like 
others, in the second chapter of the Vendidad, a description of the 
Deloge. I have shown elsewhere ('1) thRt though there are several 
points which a.re similar in the Hebrew sketch of Noah and the Avesta 
sketch of Y ama or J amshed, the second chapter of the V endidad 
refere, not to the Deluge, but to the founding and buildin't of tha 
eity of Airyana· V aeja. 

(") J. Jamshed, Hom aud Ataah. 
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Aa.T. XVIII.-Akbal' arid the Parsees. BY R. P. K.uu.nu., EsQ. 

[Rend 8th August 1896.J 

When the Emperor Akbar, diRappointed with the faith of hla.m, 
professed by his fathers 11nd by the State, st11rted 011 an earnest 
enquiry after the best religion for men, he resohed to examine all the 
existing creeds that he could, and bestow patient toil on the discovery 
of the truth. If he could not discover any one among the existing 
religions which could satisfy his nee1l, he resolved to find ont the true 
elements in each, and combining them together, to set up a new foith. 
For this purpose he assembled the repres()ntntives of many sects and 

various creeds nt hit1 court, and built n spPcial palace for their meetings, 
c11lled the lbndat-Khana, a.t Fatehpur-~ikhri. There he himself 
presided over their discussions, encour11ging everyone to come out 
with his views without fear of repression. All the great religions of 
the world were rcpresentl'd before the Emperor. First nnd foremost 
was, of course, IslRm, the nominal StRte religion, whose learned 
doctors naturally disliked such discussions and hRd scant sympathy 

with the enlightened object of thPir Emperor. They had, however, to 
be present Rnd argue, as best they might and could, for the excelll'nce 
of their religion above all others, and refute the claims of rival creeds. 

Used hitherto to be treated with special favour at court and to look 
down upon these C'reeda with contempt and intolerance, they did not 

ahrn.vs behave well under these no¥el circumstances, and betook 
themselves to strange ml'thods of drfence. This led on occasions to 

great confnsions and uproar, when the meetings had to be adjourned 
to let the heated passions cool down. E\·en the Emperor's presence W!lS 

at times not respected, n.nd the bi~oted ulemas taunted nnd thrl'nten
ed his trusted advisers like Abu! Fnzl, Faizi, and Bir Bal, whom tht>y 

held responsible for all his religious va~11ries, in the face of their 
royal m1tster. One of these, n grnndee named Shahbaz Khim, once 
sRid openl_:-· to Bir Bal at one of thest' meetings : "you cursed infidel, 
do you talk in this manner? It would not take me long to settle 

yon!" Where11pon the B:11pvror ~colrleu him in particular, anu 1.111 
:18 
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the other Ulemns in general, saying ~ " would that a 11boeful of 
excrement were thrown into your faces l" l 

Thl'n there were the expoundl'n of Hinduism, the faith of the vast 
majority of Akbu's Indian eobjl'cta. He listened attenti•ely ta t'hl'ir 
doctrines and favoured their views. He not only discussed with 
them in public, but s11w. them privatt'ly in his palace, and waa 
influenced mnch by them. The historie.n, B11dao:ni, gins a earioult 
instance of how the Empt'ror used to recei~e these men. " A Br11h
man nnmed Debi,'' sa.ys he, "who was one of the interpreters of the 
l1Rhnbharat11, was pulled up the walls of the castle eittin8 on 11 ehar
poi, till be arrived near a balcony which the Emperor had madt> 
his bed-chamber. Whilst thus suspended, he instructed his M11jesty 
io the secrets and legends of Hind11is-m, in the m11nner of wor11hippin~ 
idols, the fire, the sun, the &tars, and of re•eri11g the cbirf gods of 
these unbelievers." 2 

Akbar's surroundings, his Rajpuli wi'fes, bis Hindu advieen and 
generals, like Todar Mal 11nd Bir Bal, bis t11ste for Sanskrit liternture 
and philosophy, vihich he h11d tran•lated into Persian, made him le110 
considerably towards Hinduism. Buddhism, too, w11s brought to his 
notice and wns also not without influence upon him. Professor Max 
Muller says that .. Abul Fazl, the mimster of Akb11r, could find no 
one ~o assist him in hi11 enquiries respect.iug Buddbism."3 But 
Badaoni ea.ya distinctly that "Samana.s '' were interviewed by Akbar 
along with the Brahmans. Now, these" Sa.manna" are rightly inter
preted by Professor Cowell nod l\lr. Lowe as Boodhillt aseetics, " Shra
manas," in fact. Professor ~hx Miiller himself seems to haye con
jectured this, as he puts thi11 query to the word of Bad11oni on p. 90; 
"Is not S11mani meant for Samana, i.e., Shramana?" The c11use 

i Badaoni, Muntak1i<1b-ut-Tawarikh., Oaloutt'!- edition, bf Moulvi Agh• 
Ahmed Ali, yol. ii., p. 274. 

There a.re two essays on Akbar's religion, "''·• Vans Kennedy's in the 
Transact-ion• of the Literary Society of Bombay, 1818, and Prof. H. H. Wilson'• 
in the QuartM·ly Oriental Magazine, Calcutta, 1824. Kennedy had not got Ba
daoni before him, but relied on an ex.tract from that hilltorian given in a later 
Indian compilation the Gool-e·Rana. Wilson was the first to use Bu.daoni. 
I have not nsed either, or Rehntsek's imperfect translation of pasaages 
from Badaoni (Bombay, 1869), beoanse I have gone to the original aour~ 
~homselves. 

1 Radaoni, Calcutta. edition, •ol. ii., p. 257. Lowe, p. 265. 
a lniroduction to Science nf it-;!iiioR, p. 24. 
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or his hesitation seems to be the misinterpretation of ~lochmann, 
who, following Arabic dictionaries, c11lls them " a sect in Sind who 
believe in the transmigration of 11ools (tanaauk). ''' 

Besides Mahomedana, Hiudoos and Buddhists, Akbar took 
great care to have the reprrsentatives of the great Chris
tian faith of which he had heRrd. He requested thl' Portuguese 
anthori.tirs at Goa to send him miSBiooary priest.a who could 
e:s:pound the mysteries of their faith. Learned and pious 
priests were accordingly eent from Goll to AkhRr's court.; 
An account of • their travels and mission- may be read in Hugh 
MurrRy's "Dis.coveries in Asia" (vol. ii.). But the best accouuli 
of what t!iey did at the Mogul court, and of their influence on the 
monarch, is doubtless that contained in the work of the Jesuit 
}'a.ther Catrou, who based his " History of the Mogul Empire '' on 
the manuscript 11.lemoirs of the Venetian physician, Ma.nucci, who re
sided for 48 years at the Mogul court. I am glad to be able to 
stilte that my friend Mr. Archibald Constable, who has given os • 
scholarly edition of Dernier, is going to edit the complete work: of 
Catron from. 11. rare manuscript which he has recently secort'd. 
Bartoli's Italian History is also very important in this connection. 
Akbar's attitude to1urds Christianity is a very interesting problem, 
not free from uncertainty and doubt, and may be treRted on another 
occasion. The Mohamedan hi~toriRu notes that "learned monks 
also came from Europe, who are called Padre, and have an infalli
ble head called, Papa, who is able to chRnge religious ordinaoct'B AS 

be may deem advisable for the moment, and to whose authority kings 
must submit, brought the Gospel and 1tdv1meed proofs for the Trinity. 
His lfajesty firmly belil'Ved in the truth of the Christian religion, 
and, wishing to spread the doctrines of Jesus, ordered Prince Morad 
to tRke a few lessons in Christianity 11nder good auspices, and charged 
Abul Fad to translate the Gospel." li 

1'here were, moreover, Jews, Sulis, Shi.abs, Hanelite11, and various 
other religious and philosophical sects represented hefore Akbar, 
who wanted to listen to all, theologian and philosopher, orthodox 
and heterodox, heretic and schismatic, rationali!it and mysti(!, to know 
every shade of opinion, to receive every ray of light that he ·could 
obtain from any quarter. 

• Aiot-i-.Akllaf'i, Yo1- i., p- 179. 
2 , 1 Badaoni, ~ol. ii., p. 260; Lowe1 p. 267, 
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There w'as one religion which was distinguished by its gre11t and 
hoary antiquity as well as its purity, which, if it could only attract 
the royal enquirer's notice, could not but influence him greatly, owing 

•to its conformity with much of Akbar's object. That was the anciPnt 
religion of Zoroaster, which, after a long spell of persecution, had 
been driven out of its home in Persia. to seek a sht'lter in a corner of 
Akbar's dominions. This religi1m was hi11torical, and must have 
forced it11elf on his notice in several ways. "Notwithstanding their 
paucity," says Count de N oer, the German historinu of Akbar, ''and 
political insignificar.ce, the opinions of the Parsees exercised consider
able influence on the great miucls of India towards the close of the 
16th Century." 6 

What Akbar did to get acquainted with this religion, and what 
was his attitude towards it, are the questions I propose now to con
sider. That he came to know this religion, 11nd some of its chief 
doctrines, is certain. But how far he wns influenced by it, and how 
much of it he adopted in the new faith that he constructed, is pro
blematical. There is a tradition among the P11rsees themselves that 
a priest of tlicir:i had been called from Nnos1Lri, in Guzera.t, to Akbar's 
court under strange circumstances, and that he so far succeeded in 
. forcing upon the Emperor's mind the Lruth and excellence of his religion 
as actually to convert him to the Parsee faith by investing him with 
the sacred shirt and thread.girdle, mdreh and k1uti, the outward sign 
of adopting that faith. The circumstances 1inder which this priest, 
whose name wa.s Mehr1ee Rana, was called to Akbar'~ court were these 
exceedingly strnnge ones, according to the tradition. A Hindoo 
priest, deeply versetl in the 11rts of ma;:ic and sorcery, J ugut Guru 
by name,7 once performed a miracle in the pre~ence of the Emperor 
and his court, by sending up and suspending a IRrge sih·er plntc high 
in the sky, which looked like another sun shining in thP heavens, and 
challenged the professors of. all the religions assembled to take this 
new sun down, and test the p!lwers of their faiths. Akbar, of course, 
called upou the Ulell'ns 10 do this antl refute the Hindoo. But they 
could not do it thclllsehes. Hence they were in anxious search of 
some one who could dtJ this and disgrace the infidel. T ht'y were told 

o Emperor Akbar, vol. i., p 21 (l quote from Mrs. Beveridge'& exoellent 
t,ranslation. which is in m~ny respects snperior to M. Maury's French). 

7 Sic in the trailition; but, uf c·ours(', Jaget Guru is a title aB11umed b~· the 

I he heade of various Hindu sects. 
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that R priest in Naosari could do this, if he were called. At their 
suggestion Akb1u sent for him. He came ; ·he saw; he· conquered. 
By reciting his pr11yers and by other incantations he broke the power 
of the Hindoo's magic, and the pseudo-sun came down, plate as it 
was, and fell at Akbar's feet! Akbar was astonished, as well he 
might be. The Parsee priest was received with awe. He expounded 
his faith to Akbar, end convinced him so well as to make him a 
Persee. This is the Persee tradition, long cherished by the people 
and circulated in various forms in prose and verse. There are some 
poems about this triumph of Mehrjee Rana, sunir by Khialis, or 
itinerant min$trels, and others iu Guzerat and Bombay ,e 

But now as to the validity of this tradition. After a diligent 
se11rch I can find no historical proof of it whatever. None of the 
numerous great histories of this reign notice it at all ; and it need 
hardly be said that, if such a highly improbable, if not impossibJe, 
event happened 8.t all, it must have been mentioned end detailed by 
the writers who are generally very fond of relating the marvellous. 
Dadaoni, who mentions many other so-called miraculous or thauma
turgic feats of jog is and Mahomedan saints, as, for instance, that of the 
.Amipt11lao, the lake filled with copper coins, does not say a word 
about this. There is nothing about it in the Dabistan, the other 
great Ruthor11y for Akbar's religious history. Neither the Akbar 
Na.ma of Abul .lt'azl, the official history, nor the excelleut Tabakat-i
Akbari of Nizam-ud-din, mentions it. Nay, not tven the name of 
.Mehrjee Rana, the Parsee priest, occurs anywhere in nny historical 
work as having gone to Akbar's court at all. A paper has been put 
into my hands by tho present descendants of this l\lehrjee Rana, who 
still live iu Naosari, in which what are called historical authorities 
a.re given for the auovementioned traditious. The writer of this 
quotes what purport to be passages from three famous historians of 
Akbar, viz., Badaoni, Abul Fttzl, and the author of the Tabakat-i
AkbQri, iu each of which the tradition is fully and emphatically 
mentioued. But, strange to relate, I do not fiud just those passages 
in these historians ! They are conspicuous by their absence in the 

e These poems, which are mere doggerel, were composed, I fi!ld Oil enquiry, 
by hireling rhymestors a generation or two ago, 19 may be seen from the 
language io which they are written. There were several such profeeaiona.1 
rhymesters who oomposed any number of such doggerel ~t1r~es in pr~iBe of :my. 
body who paid thorn for their labour. 
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e:a:cellent editions of Badaoni and Abol Fazl, publi~bed by the BeogRI 
Asiatic Society in the Bibliotheca Indico. ! The copyist aays thftt 
they are to be found in the copiea at Agr11~ from which a M11homed11n 
Munshi had transcribed them for the information of the P11raees. 
But this may be dismissed as an inst1mce of interpolHtioo on the p1art 
of that Munshi, very likely a forgery by the copyist himself. If 
pasuges are wanted in Persian manuscripts, there is nothing so certain 
as that they will appear somehow! One who has any experience of 
Persian historians and their manuscripts will readily uoderst1md thi11. 
Sir Bebry Elliot, '!ho knew them all intimately, mentions several 
instances of impudent and interested frauds by Persian compilers, 
nd warns us to be on our guard against "the blunders uisiog from 
negligence and ignorance ; the misquoting of titles, dates 1111d names; 
the ascription to wrong authors ; the absence of beginnings and end
ings; the arbitrary sqbstitution of new ones to complete a mutilated 
manuscript ; the mistakes of copyists ; the exercise of ingenuity in 
their corrections and of fancy in their additions."• 

Let us now look to the historical sources for the reign of Akbar 
about hia relation to the Par~ees. Abu! Fazl, as is well known, bu 
only one short chapter, Aio 77, book i. on Akbar's religious opinions. 
He does not dilate on them in his great work, because he meant to 
write a special treatise on this subject. But that treatise unfortunate
iy he did not live to write. The fullest 11ccount of his religious views 
may be obtained, and their progress traced, in the great work of 
Abdul Kader Badaoni. The only passage in his whole wor.k whl're 
he mentions the Parsee religion is this:-" Fire-worshippers also 
came from Naosari in Guja.rAt, proclaimed the religion of Zardusht 
as the true one, and declared reverence to fire to be superior to e~ery 
other kind of worship. They also attracted the Emperor's regard, 
and taught him the peculiar term!!, the ordin11nces, the ritt:e and 
ceremonies of the Kaianiaos. At last he ordered that the sacred fire 
should be made over to the charge of Abul Fazl, and that,. a(ter the 
manner of the Kings of Persia, in wh1Jse temples blazed perpetual 
fires, he should take care it was never extinguished night or day, for 
that it is one of the signs of God, and one light from the many lighta 
of Hie creation.'' 10 

The author of the Dabistan, the famous book on the various 

• Butory of J11dia and tea HistoriaM, vol. I., p. 11, ed. 1848. Vol I., P• 18, 
ed. Dowson, 1887. 

10 Vol. ii., 261, Cal. ed. ; W. Lowe, p. 269. 
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religious and philosophical sects of the time in Asia, which may be 
called a verit11ble encyclopll!dia of Oriental religion•, givee a fuller and 
more detailed account. "In like manner," he aays, "the fire-wor· 
shippel'll, who had come from the town or Naoaari, aitu11,ted in the 
district of G nzer11t, aasPrted the tmth of the religion of Zoroaster and 
the great reverence and worship due to fire. The Emperor called them 
to his presence, and was pleased to tAke inf~rmation Rbout the way 
and lustre of their wise mi:n. He also called from Persia a foll~wer 
of ZHrdusht, n11med Ardeshir, to whnru he sent money ; he delivered 
the sacred fire with care to the wise Shaikh Abul F11zl, and establi11h
ed that it should be preserved in the interior apartment by night and 
day, perpetu11l henceforth, according to the role of the Mobeds, and to 
the manner which was always practised in the fire-temples of the Kings 
of Ajem, beoa.nae the Jti Set was among the sentences of the Lord,11 
and light from among the lights of the great lzed. He invited like
wise the fire-worshippers from Kirman to his presence, and que11tion· 
ed them about the subtleties of Zard11•ht's religion ; ind he wrote 
letten to Azer Kaivan, whn was" chiPf of the Yezdanian and Abadan
i1m, and invited him to India. Azer Kaivan begged to be excused 
from coming, but sent a book of his composition in praise of the 
self-existing being, of reason, the soul, the heavem, the stars, and the 
elements, a11 well as a word of advice to the King ; all this contilined 
in fourtef"n sections; every first line of each was in Persian pure 
deri; when rea•I innrtedly it woe Arabic, when turned about, Turkish, 
and when this w11s read in reversed order it became Hindi," 11 

This shows clearly that the pril'st Ardesbir of Kerman took a 
prominent part in leadiag Akbar to P11rseeism. The discussions 
at Akbar's court between the various religious and philosophical 
st>cts were carried on with' ability; and, to judge from the epec~mens 
of them that we have in this Dabiatan, and also in the Akbar Nama, 
their representatives must have been learned men. The arguments 
brought forward by the various disputants show great acomPn and 
knowledge, anrl I do not think that an obscure priest in a cornPr of 
Guzerat would have been able to take part in discussions ahowing 
such skill and dialectic11l Rbility. They show a knowledge of other 
religions and other general information about histcry and philosophy 

11 Sic in Shea and Troyer. There is a slight diBCrepanoy here between the 
origioal and the translation, but this is immaterial for our purpose. 

u Troyer &11d Shea, vol. iii., pp. 95·6, 

2 1 * 
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which it is Vllin to look: for in a priest of N.r1.osari. Ardesbir was, cin 
the contrary, known as a learned doctor of Zoroastrianism, and he was 
considered of importance enough to be invited all the way from 
Kerman in Persia, and it is recorded in the Da6istan that money for 
bis travelling expenses was sent by Akbar.13 Another circumstance 
also points to this. Ardeshir was invited so;ne years after Mehrjee 
Rana is supposed to have gone to the Mogul court. Thie shows 
that Akbar must h1tve been dissati11fied with the priests irom Na.osari 
whom Ba.daoni mention~, a.ud, set'ing thRt they could not teach him 
much, determined to go fort.her 11field and invite Ardeshir and other 
Parsees from Kerman.14 Mehrjee Rana may ha.\·e gone to Akbar's 
c.ourt, as his family possesses R g1·ant of 300 6igahs of land from the 
Mogul court,sRid to have been given by Akbu to Mehrjee on his dep11.r
ture from Uelhi.IG But that he took any great pRrt in the religious 
and philosophical di~cussions that were c1trric•l ou in the Emperor's 
presence, c1tnnot be 11111int11ined. B11daoni, as well as the fla6istan, 
merely says that fire worshippers came from Naosari, and does not 
single out one of them a.s having done anything noteworthy. 
Then, where is the reason for exalting Mehrjee above his fellow
tra.vellers? And, then, who were those other persons who had gone 
from N aosari to Delhi? N aos11ri itself stood in need of religious 
enlightenment three centuries ago, and could not be supposed to 
spare much of it for Delhi. Akb11r must, out of curiosity, h11ve called 
Parsees from his own recently conquered province of Guzerat for 

13 Vi<ie Bloohmann in J01tr. Ben. Asiat. Svc., 1868, p. 14. 
H Tl.ta Editor of the Farlta11g·i·Jehangil•i, preparad under the ordel'B 

of Akbar, ~ays that .A.rde~hir was deeply versed in the lore of the Parsees and 
was a. great scholar of the Zand Avesta. Now the fa.at that he wa.s 9peci,.lly 
invited all the way from Persia. clearly shows that t.he Parsi priests of Guzerat. 
who hnd p1·eviously been to Akbar's court were fonod wanting in any know
led~e of the meanio!i: of the Avesta. This is proved also by the general stale 
of igooranoe in which the Indian Parsees then were steeped. 

" The testimony of this grant, too, is very doubtful, as it fa not in the name 
of l\fahrjee Rana, but of his son, and was gr~nted several years after that 
priost's death. The services for which it was given are also not mentioned in it, 
and the land mny have been given for services quite other than those preumd
cd hy the priest"s family. Now, as :llehrjco Ran:i.'d name is not mentioned in 
any historical book whatever, a.Utt is not found e"1"en in thi~ family·grant, the 
ma:nsta.v of his tamily's pretenJecl claim to I.tis having worked the miraole and 
uonverL<•d Akbar, [ am tti~posed to donbt the fact of his ever having go.11c to 
Akbar'' court at all. 
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h:ifonn11tion, but, seeing that he could not get much out of them. 
he had to ca.ll others from Persia. This, I think, is a legitimak 
inference.11 

The state of the Pa.rseea of Gozerat at those times abundantly con 
firms this inference, that none of them could have possessed thr 
:requieite ability to take any part in the learn~d and philosophic dis 
cussions of the lbada.tkhanR. We have some historical records which 
prove clearly that their standard of knowledge was ''ery low and that 
th1-re we~ no mon among · them of even ordinary learning. They 
were a down-troddt>n people among unsympathetic aliens, ent.irely 
absorbed in obtaining a decent livelihood. This very Mehrjee Rana 
and his family were farmers, supporting themselves by tilling the 
ground. The clergy and the laity were 11like ignorant and indifferent. 
The Pareee historical manuscripts ca.lied Revayets, of which there are 
a goodly number-enable us to judge of the state of knowlcdgP
a.mong these people during the fifteenth, sixteenth and seventeenth 
centuries. They lay be.re a state of the grossest ignorance about 
religion and even its most ordinary and elementary matters. It is a 
matter of notorirty among Parsees that for centuries their ancestors 
.n Gnzerat knew very little about their religion. The compiler 
of the Parsee PrQkashl7 is constrained to say, nnder year 1478' 

11 Persia, the original home of the Zoroe.strian religion, wa.11 the place from 
whioh the ignorant tarseee of Iodia themselves sought and obtained fnfornui.. 
tion and knowledge of thoir own religiou during the fifteenth, sixteenth 
and followi~ centuries. Vide Anquetil du Perron, Z,·iid Ave.ta, Tome !er. 
p. oacxxiii. Prof • .Ua:i.: MUiler also supports the ea.me inference about A.1·dt1shir. 
"We have," 9aye he," the Zend Avesta, the saClred writings of the BO· 

called fire-worshippers, and we posses& trnntilations of it far morn complet<~ 
and fo.r more correct than any tha.t the Emperor Akbar could ha.t"e obtain· 
ed from Ardeshi1-, a wise Zoroastrian whom he invited from Kermn.11 to 
India."- 8eie1u:e of Reli.!Jion, p. :14. 

1 7 Thie work in Gnzerati is a compilation in the form of annals, o.nd is ba~Prl 
upon materials which are selt1!l!ed and used nncritically. It i~ Ly no me.&n.-1 
an authoritative work, but one waioh must be consulted with oa.ntion nnri 
judgment. So far as it is based on soli<l authent:cated facts, it is l'eliable. 
But in many insta.11ces its authorities are doubttul. For in~tance, much of the 
iaformatiou ab:>ut the early history of the Pa.1'8ees in JS aoeari, Gnzers.t, 
ie derived from a manueoript boCJk which I urporte to be a copy of 
original documents, written by an iutt?restet.1 party. 'J.'he compiler of 
these an~als, Pal'see P1·aka1h, bad not seen tht1 or·ginal dooumeuts, wliich 
WE'1·e not acce~~ible, Benoe, he had b I· on the 1Deroy of thia 

39 
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11 After tl1ei.r arrival in India from Persia, the Pareees dny by dny 
grew in ignor1tnce of their religion and ancient customs and trnditions, 
and in religious matters they were very unenlightened." Their 
ignorance was so greftt that they ati last tried the expedicmt of eend· 
ing messengers to Persi1t, asking information about religions mntters 
from the Zoroastrians in -Persia, who were kind enough to answer 
ihese queries •. The first letter of religious information thus received 
w11a in 1478, and is very carious. In it information is given about 
tihe most elementary point11 of religious observances in. which the 
Pareel's of .N aosari and Guzerat were found wanting. And such is the 
ignorance of the priesthood of Naosari about their sacred languages 
and writings that the Dasturs of Persia recommt'nd them to send a 
"couple of priests to Persia in order to learn Zend and Pahlavi and 
thereby be able to know their religio11s pr11ctices." is After 1478, 
freqnent letters were sent to Persia, 11nd the answers recei ,·ed from 
the Dasturs. were recorded and treasured up in what 11re called 
Revayets. For instance, in a letter sent in 1527, the famous "Ardai 
Viraf Na.mn," which cont11ins the P11rsee trnditionnl representation of 
heaven and hell, WRS transmi.tted to India as no copy existed there of 
even this famous book.ID In 1559, many- more hooks were asked for 
from Broach and sent there hy ,the DaRturs of Persia.20 Even ns 
]ate as 1627, a copy of the "Vispered '' was asked fer from Persin.21 
E,•en the Vendidad, one of the most impol'ta11t parts· of the Parsre 
sacred writings, which had originally been brought by the refugee 
Pa.rsees to India, was lllst by their desoendanls·, who h11d t1) do with
out it for a long time, till Ardeshir, a Persian priest from Sistan, 

copyist, who has put in thiogs lnudatory of his family and party. 
The interpolated passage• from the Per•ian historians to which I have 
alluded nboTe are also to be found tmnscribed in this manosoript oopy of 
supposed original docnmeut1. For historical purpose~ such a book is worth• 
Jess, ns anybody onn pan off any book of documents as copied by him from 
the origi:Qals. The industry of the compiler of this Paraee Prakaah, Mr. 
Bomanji B. Pntel, in onlling iofonnaiion from old files of newspapers is, how. 
eTer, great nnd oommendable. To the histo1·ian with the critioal ·benlty in 
him, this compilation will provo a good mine of materials; but It ia of very 
little authority in itself. 

is Rerayrl of Barj11r Kamdin Manuscript No. 3ii3, Moolla l<'iroze Library 
.Bombny, p. 385. 

19 Rel'nvet II/ It:amdin Kl•ambntti, p 67. 
90 ll~rayrl of Bm:jor Knmdin, p. M:I. 
u Rerayet of Dnmb Hor11rn2dyar, p. 455. 
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came to Gu:terat, about the beginning of the thirteenth century, and 

gave them a cnpy, which they translated and from which e.11 their 

modern copies ate derived. :a Jamasp Hakim Vile.yati, another Jearn

P.d Persian prie!t, says, in the preface to his Pahlavi Fnrhang 

"(MSS. Moolla Firo.i:e Library, app. 2, No. 3), the.t the Parsees ot 
Ouzerat had to do without the Fart,.kli.sM1 another moat important 

sacred book, for ne111•Iy 1;000 years, till he gave them a copy of· ii 
in 1722.33 

There is still stronger contemporary evidence of the st.a.tP. of gross 

ignorance of the P11rsePs, priests and laity a.like, of Naosari and other 

parts of Guzerat, in the sixteenth century, the very e.ge of this 

Mehrjee Rana. This is in a book written in the thirties of the 

sixteenth century by a Parsee from Hormnzd in Persia, giving a 

str11igbtforward and true account of what he saw during his travels 

in Naosari and the neighbouring cities, He was accompanied by 

another Prrsion, and both of them were merely Joy merchants and 

not vety learned at all. Yet el'"en they were shocked at the gross 

11 Anquetil du Perron Ze1td A11e8fa Tome I, pte. I., p. ooc~ii. Wester
guanl, vol. I., Ze1id Arena, p. i, also Geidner AvBBfa, 11!9d, p. xvi. 

u .Anquetil du Perroo, p. ccoc:i:ni. aod JamBBp in MSS. Moolla Firor.e 
Library, Bombay, app. 2, No. 3. "The Parse.is in lndiR about a thousand 
years aftet theit immil{ration, were no longer in po1111es11ion of the genuine 
Hom plaot, opr of the Frohoram Ya,;ht. Jamaep aocordingly prepared thi~ 

uopy for hi~ Indian co-religionists, ut the epecia.l request, in fact, of ::lfobed 
Rustomji. "" we may rend between the linM. • . • He heard nt :Bombay 
that Ru~tomji meonwhile had died. After seven days he trnvelle1~to Surat, where 
he W88 received by the three sons of Bustomji. Here he presented to the 
Parsees the 1'',·awardio Yasht which he had brought with him. a.ud the Hllm 
plnut. Ou May 231-d, 1723, he retumf'd to Bombay, and there transoribed the 
1<'1·awarc!in Yallht in Persian ch.arnetcre." Karl Geidner, Ai·t••t<J Stnttg1ut, 
1896, Prolegomena., p. vii. n. Cf. Dr. J, Wilson in Journal, B. B. R. A. S., 
vol. V., p. 606. Dr. Geidner elsewhere notes that at the time of Jamasp 
nod Rustomji thi1 13th or Fr;l\vardin ¥ asht was in existence io tho Indian 
Yaeht MSS. p. :i:lv., n. 2. It is however absent from most of them, as will be 
seen from Dr. Geldnei"s own accounts of these MSS. The chief book 
in which. it is found, DaeLu1· l'esh otun Sm1jaoa's MS. Klwrdch At"t'Sta, is .of 
doubtfol dute. 'l'hc le:i.rned Doctor ea ye u.bou t it that " its colophon hae 
been removt>d by a second hand, but ct>picd, a.t nll evuota, frt>m. the ori9inal 
tdtich ;.... go11e; it bears the dote A. Y. 99-i, A. D. 1625," P· xii. In absc11ce 
of the urigoinn.l oolophon, the date put in it by a later hand mu~t be COil• 

'id.i1·cd l.ighly doubtful. The datos of lodian MSS. present a very puzzling: 
,uestion to in11uircrs owing lo many forge1ie1 and !also dates inserted to 

i1.,·rease the talue of ~purious later c:opiea. 
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ignorance of their faith in which the Parsees of Guzernt were theri 
hopelessly steeped. These people did not even know the m03t ele
mentary facts of the fnith t.bey pl'Ofessed, and this Persi1rn Po.rsee 
makes the melancholy observation that they were no lil'tter than tlie 
durvands or non-Zoroastrinns around them, Nay, the Pm'Sees of 
Guzerat knew their pitiable condition, and acknowledge it in I he letter 
of invitation they sent to this Persian, whose name we.~ Knoos, in 
these penitenti11l words : '' 1'hough yon are laymen, you are our 
prie~ts; for our laity in India do not know their religion, and our 
faith is corrupted liy our having gone ast1·ay. Auel nil our laity 
have accepted the ways of diirvanda, or infidels, and there are no1ie 
to aid them in religioits knoiuled'.7e." This was written by the le11dt>r 
of the N 11osari society which was supposed to contain our pretended 
learned men. We will not quote further from this interesting 
account, c11lled the "Kiss11eh-Kaoos va Afshlld," which is the first 
part of a book called the Hadesa Nama, or an account of the evil 
days of the Parsees. In truth, it furnishes a gloomy picture of the 
degraded state of that people in the middle of the sixteenth century. 
Ex tmo clisce oirme. This is typical of several centuries. This period 
h11s been neglected in the "History of the Parsees," by my learned 

Rnd respected frieud, l\lr. DosnbhRi Framjee KRra.ka, C.S.I., but I am 

hopeful that this and other defects in his work will be remedied in 
the new edition now prepRring. 

Now let us tum to the inlluence of the Pnrsee religion upon Akho.r. 
That he studie<l it deeply and was struck by it, is clenr. But whllt did 
he adopt of it, when he constructed his 'l'aiihid-i-Ilahi, his •• Divine 
Monotheism,'' upon the good that he found in the existing refodons? 
As I have shown elsewhere, Akb11r nt first established a pure nnd 
simple, monotheism, without any symbols or any rites. But later on, 
when he saw the necessity of outw11rd visible symbols to express the 
inner ideas, he took the Sun for his great symbol of God. As 
Tennyson makes hi1R sny ~-

Let the Sun 
Who heate our Earth to yield us grain and fruit, 
And le.ughs upon thy field as well as mine, 
And warm~ the blood of Shia.h and Snnnee, 
Symbol the eternal. 

This veneration for the San he me.y be said to hRVe taken from the 
Parsee religion, which, as is well known, venerates the Sun as the 
great symbol of the Eternal. 14'ather CatNu ambiguously says in 
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his rRre work : " He adopted from the Pagan worship the adoration 
of the Sun, which he prRctised th£ee times a dRy: at the rising of 
tlu1t lnminary, when it wl\s at its meridiRn, and at its setting.24 
Hinduism ha.d Riso something to do with this inclination of Akbar 
towurcis sun-worship. Bad11oni SllJS that Bir Bal ga,·e him this : 
"The arcursed Bir Bal tried to persuRde the Emperor that since the 
sun gives light to all and ripens 1111 grain, fruit 11nd products of the 
ea1·th and supports the life of mankind, therefore that luminary 
should be tbe object of worship and veneration ; that the face should 
be turned tow11rds the rising and not towards the setting suu, i.e., 
towards Mecc:i, like the Me.homednns, which is the west ; that man 
1hould venerate fire, wnter, stones and trees, and Rll naturul objects, 
even down to cows and their dung ; that he should adopt the 
sectari11l mark a.nd -Brahmanical thread. Several wise men a.t Conrt 
confirmed what he snid, by representing that the sun was the 
'greater light' of the world nnd benefactor of its inhabitants, the 
patron of king~, 11nd that kings 11re but his vicegerents. This was 
the c1111se of the worship pnid to the sun on the Naiiroz-i-Jellali, 
and of his being induced to Adopt tlutt festival for the c~lebration of 
his accession to the throne."25 'fhuB, RB in enry thing else, BO in 
thi!!, Akbar, owing to his stron~ eclectic bent, combined several things 
together. Tennyson's Hymn to the Sun is a benutiful embodimeot 
of Akbar's idens a.bout it, 

I 

Once age.in thou Ba.mast heavenward, once age.in we see thee rise, 
Every morning is thy birthday gladdening huma.n hearts 3nd eyes, 
:ffivery morning here we greet it, bowing lowly down beforo thea, 
'l'hee the Godlike, thee the ohaogele3s, in thine everch.lngiug ~kica, 

II 

Shadow-maker, shadow-slayer, arrowin:; light from olime to olime, 
Hear thy myriad lau..,ates hail thee monarch in their woodland rhyme, 
Warble bird, und open !lower, and mt-n, below the dense of azure, 
Kneel l\doring Him the Timeless in the flame that measures time. 

Akbnr's ecle<'tici~m is also to be found in the 01 her thing that he may 
be said to have tnken from the Parl!ee religion-the veneration of 
fire. We have seen how he ordered Abul F11zl to take charge of the 
sacred fire and to feed it continuously, thus keeping it always burn-

u llloghul Empire, p. 121. 
u Yol. ii., p. 21JO, Lowe, p. 268; u.lao cf, Dabiatan, Yol. iii., p. 96, 
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inir;, as in the fire-temples of the Persians. But the Hindoos, too, 
have a ltiod of fire-worship, and Akbar must have been influenced by 
them, too, in this. Badaoni mentions the fact that '• from early 
youth, in complim:ent to his wives, the daughters of the Rnjahs of 
Hind, he had within the female apartments continued to burn the 
lom, which is a ceremony deril·ed from sun-worsbip."H I think 
Badaoni's learned translntor, !\Ir. W. H. Lowe, is wrong in his note 
on this hom when he Hys it is •• the branch of a certain tree offered 
by Parsees as a substitute for so1na juice."37 The horn ceremony of 
the Hindoos is, as Blochmnnn rightly notes here, a kind of fire-wor
ship, and has nothing to do with the Parsee mystic "horn'' juice, 
in most of their sacred rites. Fire-worship, therefore, like suq-wor
ship, Akbar must have tnken from ~he Parsee religion and partly also 
from the Bindoo. The pious care with which he ordered the fire to 
be kept burning is, of course, peculiar only to the Zoroastrians, who 
are unique in this matter. The Bindoos offer sacrifices to the god of 
.fire, but Rre not so solicitous abont keeping it pure and always 
burning. 

Another matter in which Akbar was brought into connec
tion with the Parsees and indirectly influenced by them was 
the Calenrlar. Being displellSed with ef'erything .Ma.homedan, he 
tried to get rid of as many institutions and opiniuns connected with 
the established faith as he could. One of the chief of these was the 
:Mahome:lan Lunar Calt"ndnr, which was iu vogue for a Ion~ time in 
India. .. He altered it and adopted the Parsee Solar C11lendar, with 
the old Persian nllmes of the months nnd days, Farvardin, Ardibe
hesht, &c., and Horm11zd, Bnhman, &c. The ern he changed lllso, 
making it, like the ancient Persi11n kingly era begin with his accession. 
According to the Ain-i-Akbari,28 Akbar changed the era and esta
blished his Ilahi or Divioe era. after the Parsee model in A. H. 992, 
or. A. D. J 534.211 

"Bis Mnjesty,'' says Abol Fazl " had long desired to introduce a 
. new computation of years and rnonlhi throughout the fair regions 

of Hindustan, in order that perplexity m:ght girn pince to ensiness. 
He was likewise averse to the era of the Hijra, which was of 
ominous significntion, but because of the number of short-sighted 
ignorant men who believe the currency of the era to be inseFaralile . . 

20 Vol. ii., p. 61, Lowe, p. 2G9. 
as Bk. iii., intro. 

2 1 l'. 269 note. 
29 Ja.1·rett, vol. ii., p. 31, 
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from religion, Hie Imperi11I Majesty, in his graciousness, dearly re· 
garding the attachment of the h~nrts of his subjects, did not carry 
out his design of suppres~ing it. In 992 of the Novi lunar 
year [A. D. 1584 J the lamp of knowledge received another light 
'from the flame of his sublime intelligence and its full blaze shone 
upon mankind. • The imperial design was accomplished. Amir 
Fathu'llah Shirazi, the re1"ese11tntive of ancient ~agee, the paragon 
of the house of wisdom, set himself to the fulfilment of this object, 
and, taking as his base the recent Gurgani Canon, begnn the era with 
the accession of his Imperial l\Injesty. The splendour of visible 
sublimity which had its manifestation in the lord of the universe 
commended. itself to this chosen one, especially as it also concentra· 
ted the leadersh1p of the world of spirituality, and for its cognition 
by vesoels of au;;picious mind, the characteristics of the divine ~ssence 
were ascribed to it, and the glad tidings of its perpetual adoption 
proclaimed. 'l'lie years and months are natural solar without inter· 
calntion, and the Persian no.mes of the months and days have been 
left unaltered. The days of the month are reckoned from 29 to 
32, 30 and the two days of the last are called Iloz-o-Shab (Day and 
Night)." 

Badaoni's account of this change of the Era and Calendar is 
c·haracteristic. •'Since, in his Majesty's opinion, it wa:,i n settled fact 
that the thom•and years since the ti mo of the mission of the prophet 
(peace be npon him !) which wns lo be the period of the cou· 
tinu1111ce of the faith of Islam, were now completed, no hindrance re· 
m11i11e1I to the promulgation of these st'cret dtsigns which he nursed 
in his heart. And so, considering any further respect or regard for the 
Sheikhs and UlemR ( who were unbending nnd uncompromising) 
to be unnecessorr, he felt at liberty to embark fearlessly on his drsign 

3 ° Cunningham has this pass .. ge of Abul Fazl. in a slightly altered form, 
taken f:om Gladwin. "Tht1 month~ are from 2G to 30 days ea.ch. Tht1re i11 
11nt any week in the Persian month, the 30 days being distinguished by dif· 
fercnt names, aud in those months which have 32 days the hst two are 1rnmed 
Roz-o-Slu1b ( day and night), and in order to distinguish one from the other 
0.1-e called first o.nd ~ccond." Wi.ereupon thi::1 learned nntiquary commenu 
thus : ''In the a.cconnt quoted from Abu! Faz!, which Prinoep has o.leo copied, 
the lengths of the months are said to be' from 20 to 30 d-lys eaab ; ' but in 
the old Per,ian Co.leudnr of Yo.zdajiru, they were 30 days each, the same as 
amongst the l'n.rsees of the p1-est1nt day," ride Prioc.ep, fodirln. ~ntiquitie~, 

vol. ii .. p. Iii (U;efol Table:i). 'l'hc Parsees have 1i iutercalury days at the 
<'Dd of the 12 month~. 
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of annulling the Statutes ancl Orclinimces of Islam, and or establish· 
ing his own cherished pernicious belief. The first command that he 
issued was this : that the "Era of the Thousand" shoald be 
&tamped {JD the coins. . The Era of the Hijrnh was 
now abolished, and a new era was introduced, of which the first yl'ar 
w1111 the year of the Emperor's accession, v1'.z., 963.31 The months. 
had the same nnmee as 11t the time of the old Persian kings, and 
as given in the Nicab-uccibya.an.32 Fourteen festi"als also were intro
duced corresponding to the feasts of the Zuroastrians; but the feasts 
of the Mussalmans and thPir glory were trodden down, the Friday 
prayn alone being retained, because some old decrepit silly people 
used to go to it. The new Era was called the T<lrikh-i-Ilahi. On 
copper coins and gold moln.rs the Era oft.he Millennium was u~ed, 

as indicating that the end of the religion of Muhammed, which wns 
to last one thousand years, was drnwing nea.r,"33 

The fourteen sacred festivals of the Par$P.es were also adopted by 
him. "When his l\'lnjesty," says A bu! E azl, "was informed 
of the feaats of J amshed, and the fesr.ivllls of the Parsee priests, 
he adopted them and used them as opportunities of conferring 
benefits. Agnin His Majesty followed the custom of the ancient 
Parsees, who held b11nqurts on those days the names of which coin
cided with the name of a. month. The following are the da.vs which 
have the same name as a month: 19th Farrnrdin; 3rd Ardibehesht; 

st The new era. commenced, aocordiag to Cunoingham, on 15th 
Febronry 1556 (B. S.); but, as Messrs. Sewell and Dikhshit point ont in the 
lndian Calenda1· recently published (London 18!!6), 'that d11y was a S!tturday,' 
and they aooor<lingly commence it on the 14th Febrna.ry.-Indian Calendar, 
p. 4li note. 

u A vocabulary in rhyme written by A bu Naor-i-Farahi, of Fe.rah in Siji
atan, and read, says Dloohm:.nn, for centuries, in nearly e\•ery Me.drasah of 
Persia anil Indio.. 

aa Bad .. oni, Cal. E1. Vol. II., pp. 301, 31J6; Lowe, pp. 310, 316. Cf. 
Dabiatan ; "The Emperor further said, that one thousand years have elapsed, 
•ince the beginning of Muhe.mmed's mission, an<l that this was the e11teot of 
the duration of this religion, now arrived at its term." (Vol.• Ill., P· 98). 
"I have read somewhere," so.ye General Cunningham, " the.t in A. H. !!92, 
when the llijra millenary began to draw towards its close, and Akbar was 
meditating the establishment of the llahi Era, one of his courtiers stated 
openly that the eras cYen of the greatest kings did not lest beyond 1,00() years. 
In proof of this he cited the extinction of some Hindu era, whioh was abolish· 
ed at the end of I,OOO year~-" (Ro/Jk of Indian Eras, p. E4). 
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6th Kh~rdud; 13th Tir; 7th Amurdlid; 4th Shahriwar; 16th 
Mi hr; 10th Aban; 9th Azar; 8th, 15th, 23rd Dai; 2nd Bahman; 5th 
Isfandarmad. Fensts nre, actuall,v and ideally, held_ on each of these 
dnys. _Of these, th11 greatest was the Naoroz or New Year's day feast, 
which commenctd on the day the sun entered Aries and lasted till the 
I 9th <lay of the first month Farvardin.34 

But this New Parsee Calendar disappeared soon, like most innova
tions of Akbar, being ab1Jlished by Aurangzib in the very second year 
of his reign. The historian of that monarch gives this candid reason 
for the nbolition of the new calendar. "As this resembled,'' says 
Khafi Khnn, "the system of the fire-worshippers, the Emperor, in his 
zeal for uphc.lding Mahomedan rule, directed that the year of the reign 
should lie reckoned by the Arab lunar yP.ar and months, and that in 
the revenue accounts also the lunar year should be preferred to the solar. 
The festival of the (sol1u) used ye11r was entirely abolished. Mathe
maticians, astronomers and men who have studied history, know 
that the recurrence of the four seasons, summer, winter, 
the rainy season of Hindustan, the autumn and spr~g harvests, the 
ripening of the corn and fruit of each senson, the tankhwalt of the 
jagirs, and the money of the mansabdars, are all dependent upon the 
solar reckoning, and cannot be regulated by the lunar ; still his reli
gious Majesty was unwilling that the 11auro:z and the year and months 
of the Magi should give therr names to the anoiversary of his acces
sion." 35 

a Ain-i-Akba.ri, Bk. II., ain 22; D!oohmann, Vol. I., p. 276; cf. Couut 
de Noer, Emperor .Akbar, Vol. II.,p. :!68. The account in tl!e Dizbistan ieae fol
lows : "On aoconnt of the dillierence betwuen the era of the Hindus and that 
of the Hejiro. used by the A:·abs, the Emperor introduced a new one, beginning 
from the first year of the reign of Humaynn, which. is 963 of the Hejira. (A.D. 
1555·6) ; the names of the months were those used by the kings of Ajem, and 
fourteen festivals in the tear instituted,. coinciding with those of Zardusht 
w"3re named •the years and days of Ila hi.' This arrangement was establish 
ed by Hakim Shah Pattah' ulla Shirazi." (Shea and Troyer, Vol. III., p. 99.) 

so Muntakkaln£·l·L11bab, apu<l Elliot aad Dowson, Vol. VII., pp. 231-4; cf. 
Cunningham Indian E1·a1, p. 83 : " The llahi era was employed extensively, 
though not ei:olusively, on the coins of Akbar and .l11hangir, and appears to 
have tu.lien into disuse early in the reign of Shah Jahan. .Marsden has publish
ed a ooin of this king with the date of Banh 5 llahi, oouple<l with the Hijra 
date of 1041. But in this oas11 the Ila.hi date would appear to be only the 
jalus or year of tile king's reign. A11mis111ata Orient alia, Y ol. 11., p. G40. 

4,() 
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RAJARAM BODA!>, M.A., LL.B. 

[Bea.cl 24th September 1896.] 

.. THI!: foundation of logic as a Science-," says Ueberweg, "is • 
work of the Orl!ek mind, which, equally remo•ed from the hardness of 
the Northern and the softness of the Oriental, harmoniously united 
power and impressibility.''l The supple mind of the Oriental is 
Hid to be wanting in the mental grip Hnd measure required for strict
ly scientific thinking. Ueberweg, when he laid down the above pro
position, was i::ot wholly ignorant of the existence of Nydya philosophy, 
but bis knowledge of it seems to have been very ml'agre. Had he 
known some of the standard works of Nyiiya and Vaiseshil;a systems, 
he wonld not have passed such a sweeping remark about the incRpa
city of the Oriental mind to develop a rigorous science like Logic. 
The 88.me ignorance has led many eminent writers to belittle Indian 
philosophies in general or, where striking coincidences are disroverl'd 
between Greek and Indian speculations, to assume a Grecian im
portation of philsophical ideas into India at soffie ancient time, Thus 
Niebuhr unhesitatingly asserts that the close simil11rity between 
Indian and Greek philosophies cannot be esple.ined "except by the 
intercourse which the Indians had with the Grreco-Macedonic kings 
of Uactria.''3 On the other hand, there are writers like Gorres who 
as positively declare that the Greeks borrowed their first elements 
of philosophy from the Hindus. Max MiillP-r is probably neRrer the 
truth in saying that both Greek llnd Indian philosophies were autoch
thonic, and that neither of the two nations borrowed their thoughts 
from the other.s As the human mind is alike e_verywhere, it is quite 
possible that philosophers in both India and Greece unconsciously 
adopted the same mode of reasoning and arrived at similar result.~ 

quite independently. A closer study of Indian philosophical literature 
is already producing a conviction among European scholars that it is 
tolerably indigenous and self-consistent, and that it does not need the 

l Dr. F. Ueberweg: System of Logir, p. l!J. 
1 Tbomeo11'e Law1of1hough.t, Appendix p, 285, 
I Thomson's Lawa of Thought, Appendix p. :;es. 
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supposition of a foreign inftoence to explain eny portion of it. It 
should also be noticed that notwithstandinii; many coincidences 
between the Indian and the Grecian currents of philosophical t.hooght 
there are several features in each so peculiar as tn make any inter
communion between them highly improbable. The fact, for instance. 
that Indian Logic retaiued a close similarity to Pre-Aristotelian 
Dialectics up to a very late time is a legitimate gronnd for believing 
that the in6uence of Aristotle's works was never felt in India. ·Be
side~, RB a history of Indian philosophy is still or.written, and will 
probably remain •o for years to come, it is ndvisable for every student 
to keep an open. mind on the aubject. Preconceived theories, how
ever ingenious or plausible, are more likely to mislead than help such 
im·estigations. We shall therefore assume, until the contrary is 
indubitnbly prol"ed, that Indian philosophy, including Indian logic, 
is a home-grown product, created by the natural genius of the people 
and c11p11ble of historical treatment. 

Thill it is possible to write a history of the Nydya and P'" aueshi"lea 
philosophies will be readily admitted i. but a history of philo
sophy, such as it ought to be, presupposes a good many thinga, 
which may not find univer11al acceptance. It aseumea, for 
instance, that the Indian systems of philosophy Wi?re gra
dually e\'OIVPd out of .. few broad principlea by a succession· 
of writers and under particular circumstances. The idea that philo
sophical speculations in India were the apontaneous brain-creation& of 
11 few mystic Brahmans dreaming high thoughts in lonely forest& and 
totally unaffected by the pnssing events of the world, must be dis
carded once for all. There is no reason why philosophy in India 
tihould have followed a different course from what it did in Greece and 
ot.her civilized countries. Systems of philosophy are as much liable to 
be in6uenoed by past and contemporary events as any other branch of 
science or literature ; and IndiRn philosophy should be no exception 
to the nle. But the tu.sk of writing such a history is beset with in
numerable difficulties. The chief of these is the absence of 11nv reli
nble historical data which might serve us as la.nclmarks in the. ocean 
of Sanscrit literature. Not only a.re the dlltes of the priucipal writers 
and their works unknown, but even the exi•teoce of some of them as 
historical personnges is doubted. Maoy of thrse works, again, are 
not in·ailable for reference, while of those that are printed or can lie 
procured in !\IS. only ft few have yet been critically studied. Euro
pean scholars are too much engrossed in their Vedic and antiquarian 

2 2 
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resenrches to devote serious Rttention to s~·stematic study of Indian 
philosophy; while as to native Pandits, however learned, the ~ery 

notion of a history of philosophy is foreign to their minds. There 
are works ia Sanskrit, like the Sarva-Dar8ans-Sangralia of Mudhavii
ehtJrya and the Shad-Darsana-Samuchchaya of Hari6hatta, which 
profess to treat of all current systems of philosophy; but the histori
cal view is totally absent in them. Thf're the systems are arranged 
either according to their religious character or 11ccording to the pre
dilections of the 11uthor. In modern times, scholars like Colebrook, 
Weber, Hell and Bannerjee h11ve m11de some veluRble contrihutious, 
but most of their opinions 11nd criticisms are now antiquRted and 
stand in need of revision in the light of further researches. A good 
deal hlls also been added to our knowledge of the Buddliistic 
literature, bot even there the attention of scholars has not yet bem 
11ufficiently directed to ite philosophical portion. It is not possible, 
therefore, under these circumstances to do more than throw out a few 
hints which, while dispelling some of the prevalent trrors on the 
subject, will el'rve 8S a b11sis for future inquiries in the same direction. 
The following pages will not have been written in vain if this 11im is 
even partially achiend. 

The value of a history of philosophy will be appreciated by those 
who know how much our knowledge of Greek philosophy has been 
deepened by the 11ccounte left by Plllto, Xenophon and Thucydides. 
Systems of philosophy as well as individual doctrines are never the 
products of personnl caprice or of mere aecident ; they are evolved 
out of a long chain of antecedent causes. They nre in fnct the tangi
ble manifestations of vuious latent forces which mould the chRrncter 
and history of the nation. There could hRVe been no Aristotle with
out n Plato or a Socrates, and no Socrates without the Sophists. 
A knowledge of this sequence is therefore essential to a true apprecia
tion of every system 11nd every doctrine, nn isol11ted study of them 
being either insufficient or misleading . .Besides, theories and schools 
are often the work of not one individuRI or of one age, but of a suc
cession of thinkers who fashion and refashion them as it were until 
the~· become worthy of general acceptance. Such seems to have been 
the case 1Nith doctrines of God, of causnlity nnd of crention, in India 
as well ns in Greece. The true aim of a history of philosophy may 
be explained in the words of Zeller:-

" The systems of philosophy, however peculiar and self-dependent 
thev mn~· be, thus appear 811 the members of a larger historical inter· 
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connection; in respect to this alone can they be perfectly understood ; 
tht' fu_rther we follow it the more the individuRls become united to a 
whole of historic"! development, 11nd the problem arises not merely of 
explaining this whole by mPans of the particulars conditioning it, but 
likewise of explninin1r these moments by one another and constquent
ly the indi,•idual hy the whole."• 

A history of ludian philosophy, such as would fulfil this purpose, 
is not of course possible in the present rudimentary state of Indian 
chronology. Still even a crude attempt of that kind will give a truer 
insight into each syst.em or each doctrine than can bl" ~ot by a study 
of isolated works. The need of such a cor,nected ~il"W of philosophy 
is all the greater in the case of sy11tems like the Nyii.ya and the Yaise
Bh-ika whose real merits lie hidden under a heavy load of scholastic 
eurplusage. They have not the halo of religion Rnd mysticism which 
mRkes the Vedanta Rnd other theologicRl systems so attrRctive to 
students of Hindu philoiiophy, while the scholastic subtleties of most 
modern Nyliy11, writers, such as Siromani and Gadddh(l;ra, inspire 
positive terror in nntrained minds. If the 'Nyd.ya and Vaiie11l1ika 
systems, therefore, are to be popularized and their value to be recog
nized, it is necessary to divest them of their excrescences. A large mass 
of rubbish is to be found in the works of modem Naiyayikaa, 11nd 
the taiik of extracting the pure ore out of it is Tery difficult ; but 
il is worth performing. The process of sifting and cleaning will hlll'e 
to be repeated several times before we can really understand sorr1e of 
the profoundest conceptions that are interwo,·en in these systems. 
Phihsophy is the stronghold of Hinduism, and the system of Nyiiya 
forms as it were the back-bone of Hindu philosophy. Every other 
system accepts the fundamental principles of Nyilya logic, while Hen 
where there are difft'rences, the dissentients often borrow the very 
arguments and phraseology of the Nyllya for their owu purpose. 
A study of the Nyilya as well as Vaiieshika systems is therefore 11 

necessary step to R proper understanding of most of the systems. It 
forms a.i it were an introduction to the general ~tudy of philosophy, 
and hence no scholar who would seek the truth in the latter can afford 
to neglect them. 

Aml'ng the numerous systems of philosophy that have been evohed 
in India during the last three thousand years, the Nyaya and 
Vai8esltil'a occupy a unique position, both on account of their cardi-

• Zeller : Outline of Greek Ph it1>1opl! y, p. 3. 
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oal doctrines and of thr mass of learning that has accumulated around 
them. ..\.general view of lhe11e doctrines will not, thrrefore, be out of 
place in 11 sketch like this. Nyaya, which is the more compact, and 
perhaps al110 the more modern cf the two, is much more a system of 
diMlrctics than one of philosophy. The aphorisms of Gotama and 
the works founded on them trrat no doubt of metaphy1ical and theo
lottical questions occasionally, but they come in rathrr a1 digretsions 
than as inseparable parts of the system. The Vauesliika, on thr other 
hand, is ess\!ntially a 1y11tem of metaphy11ics with a disquisition on 
logic 11kilfully dovetailed into it by later writera. It is thesr pecu· 
liarities which hare earned them the name of logical systems and 
which distinguish them from each other as well a11 from orher sys
tem11 of Indian philosophy. These peculiarities must be carefully 
noted, for inattention to them h~s led many to misundentaod the 
true scope and function of these system11. 

Gotama begins by roumerating 16 topics, which ha1·e been errone
ously called padarthas.r. These topics are not a clas11ification of all 
subluuary things or categories. They look like headings of so many 
chapters in a treatise oo log\c. Of these the first nine, viz., 1PIJ"r, 

m. ~'11f. !1'14f1A. ~. fa~. ~. 'l'=:i" and f.roi"f. constitute 
what may be called logic proper, while the last seven may be collec
tively termed illegitimate or false loitic. SJ11A includrs the four 
proofs, Perception, Inference, Comparison 1ind Word ;e while m 
comprises all objects 1rhich are known by means of those proofs, viz., 
soul. body, org•rn, m11terial qunlities, rogoition, mind, effort, 
fault, death, fruition, pain and Ealvation.7 These multifarious 
tbiogs have obviously nothing io commoo excPpt the capacity 
of being known by one or other of thr abo.>ve proofs ; and 
Gotama accordingly treRts of them only in that light. He rarely 
trouble& himself about the nature or form of these things, or of their 
production and destruction, as Kandda, for instance, does. This is 
the reason why Gotama's definitions of soul, cognition, mind, &c., 
only tell us how they are known, but SRY nothing as to what kind of 
things they are. Gotama's theory of knowlerlge is essentially mate
rial. l'erc•pti.m is a physical process consisting in thr contact. of 
orgnos with their appl'Opri11te objects ; a while Inference, which is 

D G. s. I, 1, I. 
1 G. S. I, I, 9. 

• G. S. I, I, 3. 
II G. s. J, 1, 4. 



HISTORICAL SURVEY OF INDIAN LOOIC. 311 

threefold, springs from Percepl1'on.9 Coniparison am) Word are of 
course exceptional cases, and may be cnlled imperfect inferences, 
Having thus dealt with the chief ingredients of knowledge, namely, 
the r-roof and its object, Gotama describes several accessories to 
knowledge, viz., doubt, aim, instance or precedent, general truths, 
premises, hypothetical reasoning and conclusion. Doubt and aim as 
incentives to every inquiry are necessary to· knowledge. Precedent& 
and general trnths form the material, while premises and hypotheti
cal reasoning are the instruments of acquiring fresh knowledge. Con
clusion is the fi.nal and combined product of all these things.I• 
The seven topics forming the second group have a. negative function 
in logic, namely, of preventing erroneous knowlPclge. By exposing 
errors they teach us how to uoid them. They are uther like 
weapons for destroying the enemy's fortress thnn tools to build one's 
own. Continued argument ( m ), sophistry ( ~ ), wrimgling 
( ~c:rn ), fftll11cies ( ~~rlf ), quibbling ( iPf ), far-fetched 1malo
gies ( ~ ), 11nd opponent's errors ( f-lll~A ) ; all these are usefnl 
where the object is to vnnquish an opponent or to gain a temporary 
triumph ; but they do not legitimately belong to the province of logic. 
Gotama's ti-eatise may therefore be appropriately called the theory and 
practice of controversy rather than a science of logic, It resembles 
in this respect the dialectical work of Zeno who founded the sophistic 
dialectics in Greece, 

The system, howewer, underwent considerable modi6cations in later 
times. The sixteen padd.rthas were practically ignored, and the 
theory of the fonr proofs absorbed almost the whole attention of later 
Naiyiiyikas. The philosopicnl views of Gotama mostly ca.me out in 
the digreasions which are numerous in his work. They are ~enerally 
introduced by way of illustrations to his method; and yet his followers 
have accepted these views as cardinal principles and built a rPgular 
system of philosophy upon them. The most characteristic of these 
doctrines are the non-eternity of sonnd,11 the agency of God,13 
the theory of atoms,13 the production of pft'ecta,u. and its corollary, the 
nality of our knowledge. lt'rom the fragmentary discuSBions on 
these points contained in Gotama's work the modern Naiyayikas have 

8 G. B. I., 1, 6. 
10 See for definitiona of these,G, S. I., 1, 23-92,40, 41. 
n G. S. 11, 2, 13-tO. 11 G. S. IV, I, 19.21. 
JS G. S. IV, 2, 4-l!5. u G. S. IV, 1, 22-64. 
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evolved l'laborate theories which hRve made the s~stem \\hat it is. 
The radical nnd realistic tendency of these later doctrinl's camo at 
every step into conftict with the more orthodox views of the two 
Mimdnsas. 

The system of the Vaiseshil.:t1s is even more radical than the Nydya. 
As a system of philosophy, the Vaiseshika is more symmetrical Rnd 
also more uncompromising. Its enumemtion of the six categories,16 
with the seventh Abhiioa a.<lded nfterwRrds, is a complete 
analysis of nil existing things. These categories again are not 
enumerated for a special purpose only like the 16 padartlias of 
Gotama; but they resolve the entire uoiversP, as it werl', not excepting 
l':Ven the Almighty Creator, into so many classes. Kanri.da's categories 
resemble in this respect those of Aristotle. Gotaina treats of 
knowledge only, but Kanada deals with the wider phenomena 
of e1istenct. The first three categories, Substance. Quality, and 
Motion, hal'e 11 reRl ohjective l'xistencl', and so form one group 
designated as S{tf Ka•,8da.16 The next three, Generality, Particular
ity, and Intimate Union, are prodticts of our conception, 11od may be 
called metaphysical categories, while the last one, Negation, appears 
to have been added for diRlectical purposes. The nine substances 
comprise all corporeal and incorporeal things, and the twl'nty-four 
qualities exhaust all the properties thRt can reside in a substance. 
!!i'i is a quality of the Soul, and the whole theory. of knowledge 
therefore consists in the production of this quality in its substratum 
the Soul. The process by which the cognition of an externlll object 
is produced in the Soul is something like printing or stamping on 
some soft material. Mind is the moveable joint between the Soul 
Rnd the various organs which carry those impressions from external 
objects. Logic P.S a science of knowledge falls under~ and is so 
treRted in all Vaiseshih treRtises. Vaisesltikas recognize only the 
first two of the four proofs mentioned by Gotama,17 and they differ 
from the Naiyayika11 on some other points also. What specially 
distinguishes the P aiseshikas, however, is their remarkable power of 
annlysis; and their system mny for that reason be appropriately called 
analytical philosophy. They divide and subdivide each class of 
things, and dissect every notion into its minutest components. _No 
doubt the process of analysis is sometimes · cnrried to Rn extreme 
where it ends into fruitless divisions and distictions, but its influence 

1• V. ~.I, 1, 6. H v. s. VIII, 2, 3. 11 B. P. Ben. ed. p. 213. 
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on philosophical speculi1tions in general must ha.'fe been enormous. 
It is ·this feature of the /7aisesfi.ika system that luts mRde it the 
source of a.II liberal thon~ht in Indian philo~ophy. None are so un
restrained in t.hl'ir speculations, and none are such powerful critics of 
time-worn prejudices RS the followers of Kanrida. No wonder then 
that 'they were looked upon with distrust by the orthodox school, 
and were la.belled A.rdhtJ-Vainris1:kas (Semi-Buddhists) by their oppo
nents.18 The Paiseshil•ns never declRred any open revolt 11g11inst 
orthodClx faith, nor is there any reason for supposing that Ka'T}uda or 
his immediate followers were Rtheists ; but the tendency of their 
doctrine was J1one the less unmistRkable. As the devnut Lord l:lacon 
produced a Hume Rnd a VoltRire in Europe, so the Va·iseshika doc
trines must have led ultimRtPly to many a heresy in India. such as 
those of the Buddhas and the Jainas, 

A remRrka.ble feature of both the Nyaya ancl the f7 aise.•hika 
systems, as in fact of all the Indian systems of philosophy, is the 
religious motive which underlies them. Religiou is the incentive to 
a.II these speculations, and religion is also the test of their truth and 
utility. Salvation is the goal which both KaT}tirla and Gotama pro
mise the people as the reward of a thorough knowledge of their 
respective systems.1 9 Amidst all the differencl's oue idea appellTs to 
he common to all the ancient Indian systems, namely, that knowled11:e 
is the door a.nd the only door to snlvatio11. Opinions only differ as to 
wh11t things are worth knowing. Co11seque11tly the bitterest contro
versies hRve nged Rm<mg these ri,·Rls as to what thing!! ought to be 
known for the speedy attainment of slllvntion. These coutr.i,·ersies 
usually tllke the form of attack~ ou the rival classitic11tiuns of catego
ries as being t'ither dPfecti,·e or superfluous or illogical. Auothei· 
effect of the religious char11cter of these system~ is the discussion of 
many apparently irrelevant topics which have made thern look some
what heterogeneous and unsystematic. The many dii.:ressious 
in the works of Gotama and Knl}n<fo n~ well as their followers 
are easily understood if we louk to the beftl'ing which those 
topics have upon the end and aim of philosophy. Take for 
instance the controversy about the non-el ernity of sooncJ.30 
What has the eternity of sonud to do with logic? An in
ference would be jnst as right. or wrong whether the w01·ds conveying 

u Sankaracharya: Bral1.11u1-Sulr11-Bli.J.sh11"· 11, 2, 111. 
u G. S. I., I, l'; V. i:i., I., 1, t. 2e G. S. II .. :?, 13. 
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it are .etero11l or not. But the question of the eternity of sound i! 
vitally connected with the infallibility of the Vedas which nre final 
authority in Rll mntters of doubt ; Rnd Rll orthodox systems, there
fore, must hRve their sny on the point. We thus fiod thnt questions 
of the rnosL dinrse character are discussed whereYer the contn.t 
lends to them while others more closely related to the subjeN are 
neglected. Each system hes consequently become e. mixture e.e it 
were of the fragments of severe.I scienceR such as logic, met.nphysics, 
psychology, nnd theology. This is not howner n weakness 11s some 
superficial critics hue supposed. It arises from the very conception 
of n Dar8ana, nnd could ne,·er hnve been arnided by those who in 
these systems sought to provide a complet.!9guide as it were to the 
Toad to &alvution. Indian philosophy is not singulnr in this respect. 
Everywhere philosophy grows out of religious instincts. The sense 
of dependence on supernaturnl powers nnd R desire to conciliate them 
were the first incenti,·es which led men at e. very early period t{) 

think of their religious well-being. " Philosophy," snys Zeller, 
"just begins when motn experiences nnd acts upon the necessity of 
explaining phenomenn by me1ms of nntural causes."21 The Rigveda, 
the Drakinanas nnd the Upaniakads abound in passages showing how 
in India this feeling grew in intensity until it became the ruling 
passion of the Br11hmins. S11lVRtion was the sole purpose of life, and 
knowledge of the universe was the menns to it.· The 11ncient 
Upa11i1had;f were the repositories of the speculations which rose like 
bubbles out of this fermentl\tion of thought, o.nd which appeu to 
h11ve ultimately crystl\llized into the ,·ariou3 systems of philosophy. 
In Greece philosophy tended to become more and more ethicnl and 
worldly ; in India it could nc,·er free itself from its religion, setting. 
This is the renson why in spite of addition3 end modifications Indian 
Dar8anas never lost their original char1tcter completely. A higtory 
of ench of these S)'Stems is therefore a history of it11 gr11dual ernlution 
within cert11in limits, while its relatio:.ns oatside of them ·remnined 
prnctic11lly unchanged. 

The period bdure the rise of Buddhism is nlmost a blank page. 
We know nothing of it excPpt that 11 111rge a.mount of free specula
tion must lut,·e been stored up a.t thnt time in the Brakmanos. l\nd 
the Upa11iskads. The only sy&tem which dates prior to Buddhism 
is the Sc111kkyo, and possibly the Vaiseshika also ; but all the other 

2 1 Zeller: ')11tli11• 4 (/rrclt fl1ilc101•liy. p. 6. 
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Dar·iant1s are presumably of a post.Buddbistic origin, at leAst in the 
form in 91hich we possess them. Iu fact the ,-ery notion of a system 
seems to be post-Buddhistic. The sen-re conflict b~tween Bnddhism 
.nnd Drahminism which stirred men's minds in the century after 
Buddha's deAth, must hRVe compelled both the parties to systematize 
the doctrines and express them in a compact methodical form. The 
same cause or causes which lt>d the Buddhists to collect their ethic11l 
anti philosophical teachings in their suttas during the period which 
elapst>d between the lirst and the second council must have also 
induced their Bre.hmin ri\'Hls to compose similar works for the 
defence of ,.edic orthodoxy. The two collections of aphorisms 
belonging to the Prior and the Posterior Mimtinsas and known by the 
no.mes of Jaimini :ind Dli.daraya'!a respPcfrrely l111ve n strong con
troversial flnvour nbout them, and npprar to be the first products of 
this reaction against Buddhism. The aphorisms of Kar111da and 
Gotama could not have bl'en of any prior date, nnd as we do not 
know of any Ny11ya or Viiiaealiika works older thRn these S11tra1, 
the history of those systems mRy safely be snid to begin in the 5th 
or the 4th century before Christ. 

Roughly speaking the litprature of the Nyaya and VaisesMka 
systPms extends over n period of 22 cPuturies, that is, from about the 
4th ctnt.ury B. C. till very recent timl's, of which the Inst two 
hundred years not being distinguished hy 1my original works ma.y be 
left ont of account. The history mny he di,·ided into thrre pl'riods: 
the first from about 400 B. C. to 500 A. C., the second from 
thence to 1300 A. e., Rnd the third aftpr that till the end of the 
last centnry. The only known representati,·es of the first period 
nre the two collections of aphorisms going under the name of 
Gotama and Ka!1,/da respectively, nnd perhaps the scholium of 
Prasastapdda also; but there must have existed other works 
now lost. The second period is pre-eminently distinguished by a 
series of comn1entaries on these Siifras bE>giuning with Vclteyc1ya 11a 

1111d comprising sevt>rnl works of 11ck11<.>wledged authority. The third 
period snw the introduction of independent treatises and commentaries 
on them which at last dwindle down into short mam:als like 'l'ar/.:a

san[Jraha nod '1'11rlrn-Kanm11di. These three periods ali;;o mark three 
successi,·e singes in the development of the two systems. 'l'he Hi-st 
may be cnlled the age of the formation of doctrine~ in the 81itra11 ; 
the second that of their elaboration by commentators; aud the third 
that of their systcmatizatiou by writers of speci1il treatises. The 
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first is cha.ra.cterised by great originality a.nd freshness, the 11eco11d by 
a. fulness of details, and the third liy schola.stic suhtlety ultima.tely 
leading to decadence. 'l'hese diYisions may sometimes overlap, for 
a we have treatises like '1.'<irl•ika-1·ak&h1i and Sapfo-paddrthi before 
tlhe 14th cPntury, so we ha.ve commentaries on thl' Sulras, like 
Sankara Misra's Upaskdra, and Viswa111ltha's Vr1:1ti, written aftl'r
wa.rds. This doe~ not however alfer.t our genernl conclm;ion that the 
writings of the 14th ceutury nnd onwarJs are in marked contrast 
with thosP of the preceding age. The exact duration of these periods 
may have varieJ a little in the case of the two systems, but the orJer 
is the same. The mutual relntion of these two systems, however 
appears to have ch1rnged at different times. During the first pe1·iod 
they seem to ha.ve heeu two different systems, inJepemlent in origin 
but treating of th!'! same topics and often borrowing from encb other. 
Vut11ydyana regards them as s111,plcme11tary,22 In the ~econd period, 
however, they becnme somewhat antagonistic, partly owing to an 
accu:nulation of points of Jifftlrence between the two, and partly on 
account of the alliance of the Vaiaeshikas with tho Buddhists. The 
third period saw the amalgamation of the two systems, and we come 
across many work;:, like the 'l'ar/,,a.Scingraha for instance, in \\hil'h 
the anthors havP attcrnpt.ed to select the best portions of each and 
construct from t.hese fragments a harmonious system of their own, 
This is a curious phenomenon, no Jou ht, nnd we do not yet ~ufficient
ly know the ca.uses which brought nliout these successive chnnges in 
the attitude of the exponents of thPsi- two syste'lls towardsench other; 
but the fa.ct is import1rnt in as much a~ it must hn,·e been a powerful 
factor in moulding both of them. At any ra.te it accounts for the 
difficulty, which every student meets with at the threshold, whether 
to regard these systems as really supplementary or antal!onistic to 
each other. They are spoken of as both, and yet no Sanskrit writer 
seems to h11ve perceived the inconsistency of doing so. The only 
expla.nation that can at present be suggested is that the twins after 
quarrelling for some time reunited under the influence of a reaction. 

Having premi~ed so much we may proceed to consider the three 
pPriods in order ; and the first thing we shall have to do is of cour~e 
to fix the age of the Siitras of Gotama nnd K·1~111da. They are the 
recognized basis of the N11ilyn. and the Vai.~esh.il'a systems, and thry 
are so far as we know the oldest works on those systems. Not that 

n Vat.on G, S. I., I, 4. 
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they were the first of their kind ; perhaps they were preceded by cruder 
attempts of the ~ame sort that hnYe perished; perhnps the present 
works are improved editions of older one11. For all practical pur
poses, howeYer, the works of Kaf}ada and Gotama may be taken as 
the starting points for the two systems. Now before adverting to 
the evidence that eitists for determining the dates or these two Sutraa 
it is necessary to notice one or two misconceptions that W'iuld other
wise hinder 0111· task. The first of these is the confusion that is often 
made between the system and the S11tra work expounding it; and the 
second is n simil11r wnnt of distinction between the systems as " whole 
1111d the particulnr doctrines composing it. The three things, 
i·iz., Gotama's work, the Nyaya system, and the indi,·idual doctrines 
embodied in it, are quite distinct, and ought not to be confounded 
with one Hnother. 1'hey may for 11ught we know hne originated Rt 
different timt>s, and no inference cRn therefore be safely drawn as to 
the probRble dnte of the one from a.ny ascert11ined fact relating to the 
other. The fact for instance thnt some of the Vaisesliika doctrines 
ue controverted in BJ.dard.yaf!-a's Brahma-Sulras'l.3 has been mRde 
the ground for inferring that KaT}ada's S1"ttras were composed prior to 
those of Badarilyal}a, n.nd yet there are cogent reasons for believir1~ 
that they were of a much later origin. We mast tht>refore suppose 
that the doctrines controverted in Brahma-Sutras existed prior to 
their incorporRtion into a regular system 11s set out in Ka~ada's 

work. Similarly mnny of the arguments as to the relative priority 
of NyiJ.ya Rnd Vaiseahika systems are br.sed on assumptions made 
from some doctrines of the one being cited "r refuted by the other. 
Such arguments however nre misleading and often produce confusion. 
The Nyaya doctrine of ~~·ue: must have existed before the 
rise of Buddhism and even before the formation of the Sankhya 
•ystem, the oldest works of which controvert it. Does it follow 
therefore that Gotama l)nd Ka1.11ida preceded both the Sa11khyas and 

the Bauddhas? And if so, how are we to account for the fact that 
seyeral doctrinf's of the Sankhyas as well as the Bauddlias are in 
tht>ir turn quoted in the Siifras of both these authors? Here is " 
dilemma which can only be solYed by supposing that the doctrine of 
S{~~~~re; and many others like it subsequently adopted by the 
1vaiyuyikas and Yaiseahikaa must haH formed topics of hot discussion 
long before the Sutras of G0tama and Ka~ilda were composed. In 

u Brah111a-Suo·a1, II., 2, 11, et. seq. 
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like manner, even supposing that the system as such existed nt or 
before n pllrticular date it will not be right to argue that Kat!ada'i 
Sutras also must have existed at that time,2~ Nor should it hA 
supposed th1tt the whole system as conceived later on is to be found 
in these works. M1my doctrines now looked npon ns cardinal princi
ples of Vai8eshika philosophy, are conspicuous by their absence in 
Ka~dda'11 wol'k, such as, for iostnnce, Abiuiva ns n sel"enth category, 
the last seveu qu1tli1ies, and the doctrine of f"ifoslta,3° This much 
however is cert1tin1 that when the Sutras were composed the two sys
tems had assumed a definite form which WllS never to be substantinlly 
changed. There are important gaps that were filled up afterwards ; 
but the skeleton is there and it is the skrleton that gives shape to 
the body. The process may have been something like this. First 
bold thinkers stnrted theories of their own on the burning questions 
of the day, and then these theories after much discussion crystnllized 
into specilic doctrines such as those of S{~q, «l'f'{~ and otht"rs. 
The ancient Upani$/iads abnund in passages in which we find such 
definite principles being actually worked out of a mas~ of general 
speculations. The next step is for some eminent tracher to adopt 
and develop some of these doctrine3 and form a school which might in 
time grow up into a system. The dilfere~ce between a achoo! and a 
system is that of degree, A schonl -adopts a theory about a pRrticular 
phenomenon, while a. system aims at explaining consistently the 
whole order of nnture b.v reducing several of these theories into 
hnrmony. Awlulomi, Ka8akr-itsna, Baclari, nnd many others whose 
nRmes occur in the philosophical Sutras, seem to have been founders 
of the schools which preceded t;he regulnr systems. The S)·stem 
when thus formed required nn authoritRtive rxposit.ion~ and mnny 
must have been the fRilurcs of inferior persons, before a master mind 
like Gotama or K.:1'}'1<la could produce a. work that would live into 
futu1-ity. The present S1Uras of Kaiiada and Gotama must, 
therefore, be regarded as representing the end rather than the 
commencement of this evolu:ionAry proce~s. They did not originnte 
th& systems, they only sterentyped them, by itiving them as it were a 
body and shape. Be-ides it is probnble that the fashion of prvpound
ing philosophical ;;y~tems in the form of Sutras, if not the systems 
themselves, came into vogue after the rise of Bwltllti.rni. The etlii-

H Colebrooke's Jli•rella11e111u Es~ays, Vol. I., p. 354, Cowell 's note. 
2> V. S. I., I, 4; I., I, G; I., 2, 3. 
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CRI teachings cf Gutama B11dcllta were expressed in the shape of pithy 
~entence3 which were e11sy to remember and posstssed a certain 
attraction for the ·popular mind. The Brahmins, probably with a 
desire to be11t their riV11ls with their own weapons, composed Sutraa 
on their own philosophical systems modelled on the Buddhistic 
suttas, and posse3sing in lilome CHses literary finish of a very high 
order. The necessity of meeting their opponents in controversies 
which became frequent from this time compelled the orthodox philo
sophers to put their cardinal doctrines in a definitt" shape; and 
this they did by expressing them in an incisive and dogmatic form so 
as to produce immeJiate conviction. The uncompromising tone and 
rigid logic of tht>se post-Buddhistic Sutras are in strong contrast with 
the loose rrasoning and poetical imagery which abound in earlier 
philosophical books, such as the Upanisliad$. While morality was 
the stronghold of the Buddhists, philo~ophy was their weakest point, 
in these Hrly times; naturo.lly the shrewd Brahmins cultivated this 
latter b~anch with the greater vigour in order to outshine their rivals. 
The siitras of Jaimini and Bildarilyal}a must have been composed 
"·ith some object in view ; and the example once set, was of course 
followed by other teachers belonging to the orthodox party • 
. It is difficult to determine the chronological order of thl" several 

system~ of philosophy, and the attempts hitherto made have not been 
verv sncceosful. Tne Sankltya system and many or the doctrines of 
the. Vai8eshikas, if not the whole of their system, are most probllbly 
Pre·Buddhistic. The Vaiseshilca sy11tem pre-supposes the Silnkhya, 
and there is efidence to show that the Vaiseshika not only preceded 
Buddhism and Jainism, but directly contributed to the rise of those 
sects, many of their peculiu dogmas being closely allied to Vai'seshi
ka theories. The Buddhistic doctrines of total annihilation 
for instance, is only a further and an inevitable development of the 
Viii!e~hika doctrine of Sf~~U{; while the categories or Pa,l1irthas 
of the latter find their counterpart in the five .J..~tiki1yas or essences 
of the Jaiiias. The atomic theory moreover is largely adopted by 
the Jainas, and even tnl.ers into their legendary mythology. The 
epithet A.rdha- Vai11ii8ikas or Semi-Buddhists, contemptuously be
stowed upon the Yai8eshik11s by Sanktirftclturya,25 concealed ll histor
icRI truth, if the Vaiseahikas as suggested above were the 
half-hearted precursors who by their materialistic speculations paved 

•• See foot-nulc 18 wpm. 
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the way for the extreme r11dic11lism of Gotama .Buddha. The Vaise
shilta school is ~pecifically named in the s11cred texts of the Jainris 
a.nd 11lso in the Lalita-Piatara.26 Several of their doctrines are 
refuted in Badardya'l}a's Brahma-Sutraa, and it is possible thBt they 
m1ty hRVe existed then in aome systematic form. As to the other 
systems the two Mimtinsas appear to have come immediately after the 
rise of Burldhism and before the advent of the Nyilya and the Yoga. 
Neither Badaraya'l}t1 nor Jai111ini refers to any peculiar N ynya doc
trine, while the fe\v 1tphorisms in Bi1daraya1Ja's work which mention 
Yoga look like interpolations, It will be shown presently that 
Gotama himself borrows from Btidarilyai;ia's work. 

J,ooking to the "1tras, however, the two .M·imanstl collections 
appear to be the oldest of them, while the works of Gotama and 
Ka'l}ada come next in succession. The d1tte of Jriimini and Bd.dara
ya'f}a, who quote e11ch other and might h1tve been contemporaries, is 
not yet settled. They are certainly aware of the Buddhietic sect, 
mRny of whose doctrines they quote and refnte.27 The two Mimilristt 
S11tras therefore could not have been composed before the 6th century 
B. C. They mRy for the present be assigned to the 5th or the eHrlier part 
of the 4th century B. C. The Sutras of Gotama and Ka!1ii.da must 
be still later productions, as will appear from a comparison of them 
with the Brahma-Sutr3s, The openinii; sulras of both Gotama nnd 
Ka'l}d.da appear to recognize the Vedantic doctrine of knowledge 
being the meRns to salva.tion; while throughout their works when
ever they treat of soul, salvation, p11in, knowledge, and such other 
topics, their language seems to be strongly tinged with l'edantic no
tions. The phraseoloii;y is often the same, and in several pl1tce1:1 even 
direct references to the Brahma-Siitras mRy be detected in these 
works. For example, the Vai&eshika siltrris, ~ {f'I AU'il'f: JJRrr"q-. 
"'lfl'~: I and ~lQT I 29 appear to be Answers to Bildardya'l}a's objec
tions to the eternity ofetoms29; while the S11tra ~iilr6 u•~lf g"lf"l'

~'lifil'ritf~ 30 is evidently aimed at the 17edcintic view explained in 
the four preceding sutras, that the soul is to lie known only through 
Sruli.31 Similarly V. S. IV, 2, 2-3 controvert the 17edu1•.tin's view 

u Weber: Hi•t01'!f of India1t Likrat111·e, p. 23fl, foot-note. 
2T Brah.11ui-Sutra II, 2, 18, et. 1cr1 ; Minid.TUti-S1i.tl'a 1, 2, 33; see also Cole

brooke's Miacdlaneous l!;uaga, Vol. 1, p. 35-1. 
•~ V. 8.1 V, I, 4-5. •• Brah111a-S1it·ra II, 2, 14·16. 
so T. S. lll, 2, 9. 11 Cf, also G. s. 111, I, 28-30. 
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that our body is formed by thl' union of five or three elements.~:11 
.Again mnnyof the terms used by Ka11ti.da, such as sff<rm, f(lS'F, ~
~. and &1!114'141<1, appear to be borrowed from Bliduravar!a. 'l'he 
same holds good of Gota1;ia. In se¥ersl places he propounds ,·iews 
,·ery similar to well-known Pedantic doctrines33 ; while a comparison 
of G. S. III, 2, i4.-16 with Brahma-Sutra II. l, 24, will show th11t 
Gotai;ta borrows l'ven illustrations and arguments from Badarilya'!a.34. 
G. S. II, I,· 61-673° would likewise show that Gotama was nho 
posterior to Ja.imin.i. It may be argued that the borrowing may 
ha\·e been OD the other side, or that the particular sufras m11y be later 
additions. But we must in such cases judge by the whole tone and 
drift of the authors, While in all the cases noted ab0ve the topics 
form essential parts of the two Mimii.11sii systems, they come only in
cidentally in the works of Kaf}a1la and Gotama. We can, therefore. 
confidently assert that the works of Gota111a and Kal}ada, as we have 
them at present, cannot be older than the 4th century B. C. 

The question as to the relati\·e priority of tl:ese two systems per Sf is 
beset with many difficulties. Opinions have differed as to which s~·s
tem is prior in time, and arguments ha,·e been ad,·aoced on both 
eides. Ulia1id1·aka1ita Tark6.la11karo, in the preface to his edition of 
l'aiseshika-sutras, strongly contends for the priority of Vaisesliil;a. 
s}stem, while others maintain the opposite view.36 Goldstiicker cnlls 
the Pail!eshika only e. branch of the Nye/ya without. deciding their re
la.the priority37; while Weber is undecided on the point.38 Much of the 
confusion, however, on this point can be avoided by making a distinc
tion, as already noted, between the Vaiseshika system and the Va1:&e
slti1ai S11fra1. There are strong grounds for believing, as Mr. Tarl.-il
lanl.;11ra contends, that the Vailesliika system preceded Gotama's, and 
~·et the Siltras of Ka?1ada, or nt least many of them, wa.y be of a later 
datl'. The fnct that, while Vaideshil.;a doctrines are noticed in 
1Jii<larayal!a'1 Brul1ma-S11tras, Gotama'1 system is not even once 
alluded to, !!hows that some Vai&esltika doctrines at least were promul
gated not only before Gotama but even before the composition of the 

s• Bi·ah11ta-S1itra II, 2, 21, 22. 33 Cf. G. S. IV, I, 64. 
• • ~~<rm <Jif{DTr::rcn=rfslfi{{";.P'ff~~'l!f ifF'l'Rr: I Gotama·Sutra; -a-cruu-:-?.::fr-

<rr~(it ~o;J ~!'{qr%: I Brnlt111a-Siit1'11. 
0 ' fef1.'-Nq-rey~'l'rG'l'~or~fOJitilrrr G. s. n. i. n1. 
' 6 BLimacharya: Nyri!Jn-il."011/w, Intro .. I'· :!-:!, 1101tc. 

"' Go~d~tiicker's l'1rnini, p. 153. 
38 Weber; /Jistt•r!f '-~( fodi.a11 Likrnhrc, p. :!4,;. 

·l~ 
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Brahma-S-d.traa, Vlitsyagana'a remark that omissions in Gotamaa' 
work are to he supplied from fhe cognate s~·stem of the /T aiiJeshikaa 
may likewise be taken to imply that that system existed before 
Gotama's time39; while the letter's rf'ference to a JfRlll"~•'o 
by which he probably meam doctrines taught by some allied 
1chool such as the Vaiseahil:as, would support such an inference. 
The posteriority of Gotama may also be inferred from the fact 
that many topics summarily disposed of or imperfectly dis
cuSBed by Ka'f}iidJ.1. 11re fu~ly treated by him, as, for instRncf', inference, 
fallacies, eternity of sound, and the nature of eonl. It is true thRt 
1ome of these arguments would also pro\·e that KaT}c'ida's sutraa were 
anterior to Gotama's work, and it is poBsible thnt a collection 
of Vaiseshika·sutras was known to _Gotama. llut we must also take 
account of the fact that several sutras in the present collection of 
Kaf}ada's aphorisms appenr to be suggested by Gotama's work. 

V. S. III, 2, 4,41 for instance, is clearly an amplification of G. S. I, 
1, 10.'2 V. S. III, 1, 17'3 again gives an illustration of the 8'~~ 
fallacy, although the name, strange to say, is nowhere explained 
throughout Kaf}ada's work. The word is, howflver, used by Gotarna 
as a definition of ~~"ITT:," and it is possible that the author of 
the Vaisesln'ka s11tra borrowed it from him, and wrongly used it ns 
the name of the fallacy. These s11tras, therefore, if not the whole 
work of Ka'f}ada, must han been composed nfter Gotama's work was 
publi>hed. Now there are good reasons for 6uspectiog that Kar1d.dl1'11 
work, as we hRve it at present, contains a lnrge number of aphorisms 
which have been either modified or added in after times. A CClm
parison of Ka!!ada's sr1tra1, as found in our printed editious, with the 
.Bhaahva of Praaastapii.da, shows thRt many of the siitras.are uot ex
plnined by the scholiast. and were probably nnkown to him.0 More
over, all these suspicious aphorisms relate to topics thd look like having 
been suggested afterwards. The practice of making such interpolntions 

so Vat. on G. S. I, I, 4. •o G. S. I, 1, 29. 

• ... srrlJfftrTOJf.rl'r11(::if ~1'oriArrrril1 ~'lf "OU~lliTU' ~t<f 5: 'ilf ;:;J[G:!i >T!i<;:rr111r<ir;fr 
f.'5'Jr-liit I Vai1esh&ka-Sutra. . 

•• f;:m~lf!f"l'~tifS:~r""l'r<lf;:rr ffir~(ifrn I Gotama-Sutra. 

•• tr{irif[lHufl i'f{i:rni{1if "fi\<Jiff'?i'P-li~qrof{Ull{ I 
u a:ri\'Clil0Jct;: ~ef'f"lf{: G. S. I, 2, 46. 
o See the excellent oonspcctus showing the 8utras corr~po!l.diog to e11ch SM• 

tion of Pra1astapada'1 sclwlium, prefi1ed to the Benares idition of that work. 
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in ancient works is not uncommon in Indian literature. The Sa1.1-
khya-S11tras 11rr. notoriously moclern productions, though ascribed to 
an ancient Riahi; and even the Brahma-Sutras of Bcidart1ya1!a lie 
under the suspicion of being tampered with. The loose and unsys
tematic arrangement ofthe Vaiseshika aphorisms must have consider
ably facilitated the tRsk of an interpolator, while such liberties could 
uot have been easily taken with the more compRct and finished pro
duction of Gotama, 

The most reasonable conclusion that may be drawn from the 
foregoing facts i~ that, althongh we can say-nothing definite 11bout an 
original collection of Vaiaeshil;a aphorisms, the present work of that 
nRme is comperatin·ly modern. \Ve have no materiRls at present to 
fii.; its probahle age. Ka1pi.da is a mythical personRge and is vuious
ly styled K1lsyapa, [(a~1ablwk.~iia or Ka1f•1bhuk.4.0 The latter two 
appellations are, of course, paraphrases of Katiada, which literally 
means ''Rn eater of seeds or atoms," The name is said to be derived 
from his hofing lived upon picked-up gr11in-seeds while practising 
austerities; more probnbly it is a derishe appellation invented by 
antagonists for his atomic 1heory. The system is also called Au1ul.:ya
Dar8ana,'7 and a pretty old t.railition is told that God l\lahadeva 
pleased by the austerities of the s11ge !ta'}iida appeared to him in the 
guise of an owl and re,·ealed the sysll'm which the latter subsequently 
embodied in the Sulras_49 A Rishi named Uluka is mentioned in the 
11.ahd-Blulrata, but nothing can be said as to what connection he 
had with the Vaiiieshil&a system. The name AulukytJ is, however, 
considerably old, being mentioned by Udgotak<tra and Kumilrila." 
The name Vaitieshika occurs even in the scholium of Pri1aastapuda, 
who also refers to the tradition 11bout God .Mah11.deva just mentioned.5'> 
Vay1i Purana makes Aksha-pildu, [{a'!ada and Ulrika sons of Vytisa,51 

but no reliance can be placed on such an authorit~·· 
It has been already shown that the present collection of Jf aiiesliika 

aphorisms is posterior to the 4th century D. C., and the references 
to it contRined in Viltsyayana'a commentary on Gotama's work prove 
that it must have existed before the 5th century A. D. Vdtsyilyana 

u P. D. Ben. ed. p. 200; V. S. Up. Calo. ed. P• 160-1; 'l'rik,inda-Se1ha. 
•1 Sarv. D.S. Calo_ ed. p. 110. 
u BhimAcMrya: NyaJ1a-Kosk'1., Intro. p. 2. 
69 N?Jiiya-Ydrtika, Bihl. In. p. 168; Tantra-Vd.rtika L, 1, -&. 
so p, B. Ben. ed. P- 23-&, 

u See the verses quoted in P. B. Ben. ed. Intro. p. 10, 

2 3 
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not only mentions it as a ~r-"R'I'~ , enumerates the six categories63 
and actually quotes one aphorism of Ka'T}ada,63 This is the utmost 
that we can say with certainty about the age of Ka'l}O.d' s work. 
'J'he dat.e of Pr.Jsasta-pclda, the earliest scholiast of Ka1}ilda, is equally 
uncertain. He cannot be the same as the Rishi Pmfosta mentioned 
in the Pravarildhydya of Baudhil;;ana-Siltra, for Baudhaya11a-S11tra 
being composed before the 4th century B. C., 0• Prasasta-1Jilda aud 
a fortiori Ka'T}ada would have to be pl11ced long before that time. 
Prasa.~ta-pada has also been identified with Gotama, the author of 
Nydya-Siitras,66 but it seems to be n mistake. So no inference as to 
the age of the Vaiseshika-Sutras nn be drawn from the d11te of the 
comml'11tator. The six categories ns well as the proofs 11re men
tioned in the medical work of Charal.·a, who has been identified witl1 
l-'ata11jali, the author of the Mahu-llh1ishya.06 But eTen i£ this 
identity is correct, the original work of Charaktz having been suh
sequently recnst and enlarged by Dridhabala, particular passnges 
from it cnnnot be relied upon for historical purposes. 

Happily we can obtain better results in the case of Gotama'11 work. 
That it is posterior to the rise of Buddhism is evident on its face, for 
lladdhistic doctrines are expressly mentioned therein.57 It i1:1 also, as 
has been 11lrcady shown, later than the latter part of the fifth centary 
B. C., the time of Bi1.Jarc1ya'(la's B1·ahma-Siitras which, while refuting 
Yaisesll'ika doctrines, make no mention of the cognate school of Na1·
y1lyika.~. Goldstiicker says that both Kalyayana nnd Patanjali 
knew of the Nyaya Stitras.58 Now Patanjali is said to have wri1te11 
his great work about 140 B, C,59; bnt Katyd.yana's date is not so cer
tnin, According to a story told in Kathii-Sarit-San.9raha, Kci.tyfi.IJall'Z 
was n pupil of Upavarhsa and a minister ot king Nanda who rei~ned 
about 350 B. C,60 Goldstiicker makes light of the authority of 
------------------------

•• aJ~~i.:i·!J~rct ~•!l"!J'1f~°JfffllJl"i.w.t~151"EJlJ<triu: ir'rli't. I <r):~;:r ;;rrsr:ri{af'~ 
~ I VM. on G. S. I. 1, 9 • 

., ~i:rrfrrsr10fr ~i:rr~'!f ~'if (V. s. III, 2, w) ~~lJl;ifi:rftr '°'! fPrrr;:fr 
q-qj'~i{<J: ~'"Gff"itror: &c. I vat. on G. s. II, 2, 36. 

u Buhler: Sacred Le.ws (S. B. E. Series). Part I ApaBtamba, Intro. 
P· XXII. &• Bhirnacharya: Nyaya-Koaha Intro, p. 2. 

•• 1'11rama-Lagh11- .. llanj11&ha. A vl'rse 8aid to be from Yogabija calls Pata.n
a Zi, a writ"r on three science•, grammar, medicine, nnd Yog". 

H G. S. lH, 2, 11-13. •s Goldstiicker'8 P·ini11i, p. 15'i. • 9 Ibid p. 234. 
oo Katl1n-Snrit-Sa11.yrill1a I, 5 ; ~lax Miilln: Hiittor!I t!f Ancie11t Sa11skrit 

1.d<ral ll?"l', r. 240. 
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Kathfi.-Sarit·Sa11graha, but it is hnrd to helieve that such a 
story could hRVe got currency without some 11ort of foundation. 
If the story is true the Nyiiya-Sutras would have to be placed 
before 350 B. C. Kr1ty<1yana' a date i$ now generally taken to 
be about the middle of the 4th century B. C.•1 ; and so Gotama will 
hnve to be placed before that time. There is another fact which con
firms this conclusion. 'Sabara Swtimin, the scholiast on Jamini"a 
S1itras, often quotes an ancient author whom he calls Bhagawlln 

Upava1·11ha, and who must have, therefore, lived a long time before 
him. This Upav11r.,h•1 is said to have written commentaries on borh 
the .Mim<lnsa Sutras.89 If he be the same as the re1.outed teacher of 
J(U.tyayana above mentioned, he must have lived in the first part of 
the 4th century B. C.63 Now a passage quoted by Sabara Swl1mi1~ 
from the commentary of this U pavarsliaM shows that he was inti
mately acquainted with Gotama's system and lnrgely adopted its 
doctrines. Gotama' s work must, therefore, have been composed before 
the :3rd century B. 0., that is, it belongs to the 4th century B. C,85 

There is another piece of evidence, which, though apparently con
flicting with the above conr.lnsion, renlly supports it. Apustamba, 

the author of the Eharma-Sutra, knew both the Purva and the 
Uttara Mimansii systems but not the Nyaya,66 It is true that 
Apa;tamba in two passages of his work uses the word ~ and 
r~l'1J.'?r~ respPctively67 ; lint there he clearly refers to Pilrva-Mima11s11, 

an cl not to the system of Gotama. Nor is this use of the word uncom
mon in ancient writings. The fnct thnt the word ~. which wBS 

subsequently monopolized by the followers of Gotama, is applied 

d • Eggeling's Satnpotha·Br1}hmana (S. B. E. Series) Intro. p. 30. 
°" Colebrooke's llfi1cellaneoua Es,ayR, Vol. J. P· 3ii7 •. 
"" Aoothe1· story in Somadeva.-Bha.tta.'s J(nth•i-S'),rit-Sa·R,frohn makes him 

li~e in Pato.liputra during tae reign of Naodo.. i.e., about 350 B. C.; but no 
rPJianoe oan be plaoed on the ohronological data furnished by this book in the 
ah!lence of other evide11ct1. 

u Sabora-BM.ahya Rib!. Ind. p. 10; fOl' o.n English translation of the pas. 
snge, see Colebrooke 's Miscellaneou• Essays, \" ol. I, p. 328. 

•• This conulusion will not be affected by any elate that ma.y be a95igned to 
P~nini. Goldstlicker places Paniui Jong before the rise of Buddhism aod. holilll 
that he did uot know Gotama.'s work. Panini mentions the word "''iP.i 
bnt only in the sen~e c.f a syllogism or rathel' a thesis, soch as thoee in Jaimini's 
work. See Goldsliicker's P<l11ini, p. 152. 

u Hubler: Sacred. La·u:a (S. B. E, Series.) Part I Apastamba, Intro. p. l'Uii. 
•I .4.pa~lambn-D/iar111<1•8(itro II, 4, ~. 13; an1l IT, 11.14.13. 
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by Apasta11iua to the system of Jaimini, shows that at his time 
Gotama'a system w11s either unknown, or at least so new as not to 
hR,·e Rttained any wide celebrity. Jpaltamba, according to Buhler, 
must have lived before the 3rd cent11ry B. C. 11nd even 150 or 200 
years earlier68 ; but his knowledge of the two Mim-'nsds shows that 
he could not have lived long before 400 B. C. Gotama's work must 
therefore be assigoed to the end of the 5th or the begiooiog of the 
4th Century B. C. 

It is needless to state after this that our Gotama is quite different 
from Gotama, the 11othor of a Dharma-Sutra, who preceded Baudlu1-
yana and was a forli01'i prior to .A.p~istam6a69; nor has he anything 
to do with the mythical sage of thnt name mentioned in the Rd.mllyal}a 
and Maluibharata as tht> son of Utathya and the husband of Ahilya. 
Nothing is known about the personality of our author, and it i~ even 
doubtful whatber his real name was Gotama or Gautama. Being e. 
Brahmam he could not have belonged to the race from which 
the founder of Buddhism sprung.· He is also c11lled Aksha-pada 
or Aksha-charana, but the origin of the name is not known. 
Some hnve conjectured that the epithet was a nick-name given 
to Gotama for his peculiar theory ·of sensual perception, and 
means one who stands or walks upon organs of sense (&m) ; 
but there is no authority for this. At 11ny rate the author, 
whoever he may be, possessed great originality 11nd a grasp of 
genPral principles thnt enabled him to systematize the science 
of logic for the first time. He cannot, however, be said to have 
founded it, for logical rules seem to ha,·e prevailed e\·en before his 
time. Manu proclaims the need of reason for a correct understand
ing of the sacred law,70 while Biidarayaf}a goes to the other extreme of 
declnring the utter futility of our reasoning power to discover truth,71 
Besides, it is quite obvious that, unless the art of reasoning had been 
practised for a long time previous, and had been considerably develop
ed, neither the philosophical speculations in the Upanishads nor the 
rise of hHetical sects, such ns the Charval•as the Baud{lhas and the 
Jainas, could ha~e been possible. 'Vhat then did Gotama achieve, 
and what is his place in the hi:>tory of Indian logic? This is an 
interesting question, n.nd would, if satisfactorily answered, throw a 
flood of Jig-ht on the early history of lndiRn philosophy. 

es Buhler: Sacred Law~ (S. B. E. Series) Part I Ap11,tamha, Intro. p. :r.liil. 
et Ibid. Ibid. p. JCX and Iv. 70 Mantt-Smriti xii, 106, 
Ti Brahma-SQ.tra II, l, U. 
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Gotama was certainly not the pioneer. The very fact that he hRI 
evolved a logical system complete and well knit in all esaential re
spects would le11d us to su~pect that he must have used materials left 
by his predecessors and prolited by their errors. This is not a mere in
ferenc·e however, for Vatsydyana in his Commentary on G. S. l, I, 52, 
actually tells us that there waa a school of Naiyayikas who required 
ten prl'misses in a syllogism, and that Gotama reduced their number 
to five.72 This is quite probnble, for Indian systematists always 
favour brevity, and even Gotama's five premisses were subsequently 
reduced by other!! to three. Gotama, therefore, most have been pre
ceded by other labourers in the same field whose works have been 
eclipsed by his superiur treatise. External evidence would lead us 
even a step further. The two passages from .Apastamba'1 Dharma
Sutra, referred to abol'e, show that the word "lfr~ was formerly 
applied to Purva-il:limansii. Similar passages are also fonnd in 
many accient Smritis and 11lso some modern works in whirh the same 
word or its derivatives are used in connection with Jaimini's system. 
So late a writer as Madhavachli.rya cnlls his epitome of Jaimin1•s 
work ~lffi'liAEtt<, while many othu Mimansa works have;:~ as 
part of their title. The various theses proponnded in Jaimini's work 
are called Nyayas, and even Pauini uses the word in a similar 
sense.73 How then arr we toJ explain the fact that a word so 
generally used by the lllimdnsal,,as came afterwards to designate the 
rival and totally dissimilar sy8tems of Goiania. As a general rule we 
find that when a new school a.rises it coins its own phraseology to 
distinguish itself from its predecessors. In this case, however, the 
followers of Gotama appropriated an old word, and that word stock 
to them so fast RS to become afterwards their exclusive property. 
The e:xplanntion, it stems, lies in the fact that the science of logic 
which afterwards developed into a separate system was originally the 
child of l'urva-Mimli.nsli.. 

Analogy of other arts and sciences points to the same conclusion. 
All sciences in India appear to have sprung out of sacrifici11l necessi
ties. Astronomy was founded on the rules by which vedic Rishis as
certained the correct time for performing periodical sacrifices, from 
the movements of heavenly bodies. While medicine had its germ in 
the analysis of the properties of Soma plant and other sacrificial 
substances, music was first cultivated by the Udgatli priest for sing-

71 Vat. OD G. s. I., I., 32. 
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73 PAnini'a Su.tra1 III, 2, 12:3. 
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ing his Stiman hymns, and a knowledge of architecture and geometry 
was found to be essential in constructing the sacrificial panda! and 
the Vedi. It is probablP, therefore, that the art of re11soning also 
originated in some requirement of the all important sncrifice. Such· 
re11uirements were mainly two, the correct interprt>tation of vedic 
tu:ts on which the due performance of the sacrifices depended, and 
victory in the philosophical and other discussions which were usunlly 
held in the intervnls of sacrifices. It was a special function of the 
Brah1nd priest to give dt'cisions on ar.~· disputed points that might arise 
in the course of a sacrifice, and this he could not hn,·e done unless he 
was a master of ratiocination. Such decisiom, which may be likPn· 
ed to the chairman's rulings in o. mo<lern assembly, are scattered 
thrt•ugh the ancient Bralwlll!liis, and are collec1ed tog~1her ns so roauy 
Nydyas in the Purva-M.'ma11s1i nphorisms of Jaimiui. The philoso
phical disquisitions were collected in the various U panislia(ls and 
produced the system of Uttara Min11lnsr1. Jaimini lnys down 
many rules of exegesis which seem to be the direct progenitors 
of the local rules of Gotaina. The various tests fo.r instnnce illus
trated in the third chapter of Jaimini' s work to determine whether a 
rite or a Vedic direction· is principal or anxilinry a1·e only so mnn.v 
varieties of inference. The fA')f-' so often mentioned by Jaim-ini mu~L 
have suggested the~~ and at!J~ of Gotama and Kaf!11da re~pPctiw
ly. We may therefore suppose th11t it is the Mirru1nsalcas who, first 
prompted by exegetical necessity, developed sundry rules of logic 
which they illustrated by means of what they ce.lled Nyayas or thesis. 
When therefore Manu or Apastamlia sp~aks ff or PliPJ we must 
understand by the terms these rules of inference as applied to Vedic 
interpretation. The 11t:lity of these rules for other purposes, founded 
as they mRinly are on the bro11d basis of common sense, could not hnrn 
but been perceived very soon and naturally tRken adrnntage of. This 
secularizntion so to say .:.f these exegetical rules of P111·1·a 1lfimi1-ns1i 
gave birth to a science which wns at first known by the nnme of 
~~:;fil. It probably got its modern ·appellation of Nyriyn, wl1rn 
Gotama rnised it into a philosophical system by including in his trea
tise disquisition! on sundry metaphysical topirs, such as the origin of 
knowlPdge, eternity of sound, nnture of proof and the agency of Gori. 
If this hypothesis is correct, we can form a tolcrnbly clear idea of 1he 
tRsk Got,i111a set before himself and which he has performed so admir· 
ably. From a lrnnrlle of experimental rules which were known onl~· n~ 
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a secnl:ir arb co.lied· ~~::tif and sai1l hy some to be subsidiary to 

<lf'·i'fff, Gotaina l'volved a system which nt' once becarne the rivo.l of 
the two M .. inrlnsus and which f1 om thenceforwRrd exe1·ci~ed a strong 

~way Ol"'er genemtioos of Indian Pundits. Goin.ma. ran very well be 

compared in this respect with Aristotle or Immanncl Kant. Nay in 
one sense his influence has been e,·en greater, for Kant nnd Aristotle 

failPd to supplnnt their predecessors eompletely, while Gotama con .. 

strocted a new sy.;tem as it werr, which eclipse1i nil previous attempts 

and which hits from hi~ time become the sole stnnda1d for posterity. 
The work of Gotarna differs in many respects from thnt. of 

f(a?16.da. While the former is methodical, and de111ils n system of 

logic prartically complete, the latier discloses no ronsistrut aim and 

no arrangements of pnrts. It has the apriearance of a loose bundle 
• of cri1iral notes on the principal philosophical topics of the day. 

This fact raises a do11bt ns to whether Ka1.i1ida's aphorisms were Her 

the real ba~is of the f/aiseshika system as we find it non·. The oldest. 

nponent of the compl~te S)"Stem as drscribed in 11ll modern T'aiSeshika. 
works is Praaasfapdda, and he mny for aught we know be its real 

fonnder also. The supposition is not so improbable as it might appear 
at first sight. Almost all the prculinr doctrines that distinguished 
the later V'lisesltikas from the Naiy1iyi'l~as and other i;chools are to be 
fou11<l in Prasastapdda's wo1·k and nre conspicuo1:sly ah~e11t in 

K"'f!ada's 81itras. The ductrin~·s 11bout f~::r. qHim~fTJ, f'!f~f1J"il'
~~f1T, nnd several others, whii-h Are rei.:ard<"d ns peculiaiities of the 
Vaiieshika system, are not eren touche1l upon in Ka~11id,i's nphnrisms, 

although thl'y nre pretty foirl y discussed in Pra.1 istapa•.i<i's Bha.>hya. 
The seren categoriej on_ which the whole f'ai1eshtf.:,i sys1em is bn~ed 

arc prubabl~· an nftrrthought; anJ e\·en the doctri1Je of nr~!if which 

according to some gave the nnme to the system nppenrs to he n later 
de\'elopment. Ka1}ada restricts the wor,I ;,{q (cnteg;ories proper!~- so 

called) to three things only, 1("6"!{, ~ nnd ::tilf;a l'raiiastop£ida 
enlarges tho number to six, and some Inter author added &f~'f. 

It is true tha• the nphorism ~-l {fl fNir~lfff !fS?l'~"T"-'i~~"fTtt:rl'1U
lllfl'f'fU1ff~f 1nrqrori l'l'Nritil:p=1.1~ t'l''i'fffi~rfA'~~l'ffu~· 1i3 

enumerates the six: categories; but this aphori::im is must JHO"ll••ly a 

Inter ioterpr.lation. It is inordinately long unlike other aphori-nu of 

Ka1picla, nnd coutnii.is a number of distinct propositions that would 

f+ arq nil' -~Y:l'!J"l~·~~ I v. ~. VUI, l!, 3. 
u "V. ti.1.1, 4. 
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ha"e sufficed for half a dozen Sritras. Besides it is "fery awkwardly 
worded if not positively ungrammatical. A comparison of this 
aphorism with the opening pa11sage of Praaastapacia'R scholium leaves 
hardly any doubt nbout·its spuriou3ness. Praaastaptida's passage ruos 

thui : -l('Q{!r"~Vl'~~IAlln"Ti' 'l""'ri qw.f~ilf ~Rf~~ -
qt<l~U;f ~.\i~: II ""~orr"'i:ttf.lfht'i[-ri''I' II 78 

Now ooe of these two passages must be an adaptation of the 
other. According to Kira'}avali, this passage of Pl"aaastapitda 
explains only the first three arlll'as of Katid.tla, which implies that 
the fourth. S1itra quoted nbove was unknown to the scholiast. Hence 
if Kiran'.l11ali is 'to be believed, the a(thorism must be the Inter of the 
t'Wu. S'ritlkara, the author of Nyuy1.i-KaH-dali, speaks to the same 
effect. In introdacing the last seotenee be says that it was ndded 
to remove a11y apparent incoosi~tency between the preceding 
sentence and lfo"f}itd(l,'s second aphorism ~s~·~~.:rf~tf.i:: ~ 
~: I The inconsisteecy is that while according to the scboliast 
knowledge of categories is the means of Pr:"l!Rf, Ka!'dda speaks of 
it as resulting from "tif; a.od this ioconsisteocy is removed by 
the scholiast by adding that the knowledge of categories itseif 
springs from "1'~ a.s revealed in divine cc}mmaudments. So accord
.ing to S1idkara this last clause is no. 11ddition of the scholinst intend
ed to remove the appareu.t inconsistency, and yet it i:; summed up in 
tlte openiog words of the fourth S1itra, fflr(lr'!._"1f'!:. Either these 
words or the whole aphorism, must, thereforr, have been sugge:ited 
by Prasasf•1-pitd11.'s passnge. If the aphorism. as it stnnds now, had 
existed before, there would have been no '"IJ'!fit\f, and thrrcforc no 
necessity for Pr11.1asl!l.-patl&'B auditional cla.11~ "'"("lfff<tTf.:rsl(fh'fif'J} 
~'I'· We must, therefore, suppose thn.t the aphorism was added 
by some later writer ill order to s11pply whot appenred to him an 
oversight of Ka!1ilda. Besides, the fnct that there should have been 
even the sUipicion of a cov.tn.diction between the enumeration of si:t 
categories and K,il}11tla's second srltra prol'es thnt the six ·categories 
were not thought of by Ka71iitla and were for the first time mentioned 
by his scholi~st, Pn:r.fastapat/11,, We must, tbercforr, construe the 
aphorism S{i( {Tfr ~ri«f.77 as impl~·ing that Ka'}aila mention
ed only three cntegorics, to which the scholiast added three more, 
while the seVl'nth was added still later on.78 If nny doubt. is 
felt ou the poiut, a. critical examination of the aphorisms which 11re 

-------··-- --·------------------
"' 1'. n. Ben. ell. p. 6, 'i. " V. S. YIU. 2, a. TS V. S. I. 2. 3, G. 
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supposed to define ~ and ~ will disptl it. These aphor
isms speak ofr.rifq as well as of ~ in a way quite different 
from the later conceptions of the two categories. Aphorisms ~ 
ftit11'. ~ ~It.I and af•"14il•tij•'lfl f.rtt~: I are especially 
significant. '.l.'he first shows that Ka!•tltla used the word P.,~ 11s a 
relative term opposed to ~. meaning that the notions of germs 
and d·ijferentia are always relative, 11nd that the same property may 
he a genus with respect to one cl11ss, and n differentia with rtspect 
to aoothl'r clnss of things. ~ , for instance, is a genus ns i11cluding 
all jars under one clnss, and a differentia 111 distinguishing all jars 
from other sub!tanees, a.a cloth und men. The second aphorism shows 
thnt Kaf]llda distinguishes ultimate d~ff'erencea of iihings from other 
<Fff'erenlill! by giving to the former the specinl name of ~~Ill'. 
It is the;oe ultfrnate differe11ces that nre dt'noted by the later Ya?S esltikcis 
by the category ~; and tht' fact thnt KnticUa regards them 
only ns one species of d~ff·erenti.a sho,~s that he did not include them in 
a separnte category hnviug absolute nnd not mtrPly a relRth·e cxist
rncr. The conclusion is irresistible that the ~1.1f;rlrlll's, which 
were at first only one kind of d~yerenlia, were 11fterw11rds developed 
into an independent category. The notions of ~r~ and ~'P-l'Pf 
can also be shown to have originated in the same way. 
· It will he thus seen that unlike Ny11ya, rai.iesli ika wns never gi,·eu 

out to the world as " cut and drr system. It wns gradually evolved 
11s the eHr-flowing stren.m of controversy suggested new points or dis
clost'd the faults of old ones. Prasastapuda thus occupies a somewhat 
intermediate position between Kli~11itla and his later commentators. 
He is sufficiently remo\'.ed in ti111efrom Ka1.1t'i',Zatocall him a mrmi and 
a desciple of Jialie8111al"a,79 whilP he himself is regarded almost ns n 
semi.mythical personoge by later writers. His age cnunot, howernr, 
be ascrrtaintd "·en approximntPly. ,'l'hc earliest known commentary 
on Prasa.~ta-pii•la's work is thRt of Sridliara who gives his own datt" 
ns 991 A. C. He must also have preceded 'Sankar11cll11rya who se£ms 
to quote from l1im se,·eral times. The opinions ascribed by 
Ba11karifrliu,.ya to the K1ifliida school are all found in Pra!iasta

pii.Za' ~ work.~O Sri1:l1arana, in his commentary on Srirfral~a
Bl11isliya c11lled Prakat1irtha, sn~·s that a pnrticulnr view criticised b.'" 
Salikara belon~~ tn the older school of Yai.oie.:11.'ika.~ thou;rh opposecl 

T • P. B. Ben. ed. pp. 1 l\n1l 3'.:9. 
so Cf. the pasaages in ~F1·trnk11 ·Rh·\shy11 (A.nand:\srame. ed.) p. 514.-5 and 

p. 519 with the pGsSRges io P. B. Ben. ed. p. 48 aod p. 328 respectively. 
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to that contRined in Ruvana's Bhashya. The view rPferred to is 
propounded by Pra8.1sta-pada who must, therefore, be old..r tlrnn 

Ruvana. This Blidshya of Rilva1}a which mny Le " commt'ntRry 

either on Ka1}a.Jci's S1Uras or Pra8astap6.da's own work, is not uail
e.bie, nor is its date known. Udayana's Kira1.1avali is however, s•iu 

to have been bnsed upon i1.s 1
· If this lltiva~1a is the same ns the 

reputed author of 11 cummentnry on Rigl'r:cfo he npprnri! to lune been 

11. very ancic:it autho1·, nnd Pra.'a..•taprida must Le ~till older. l\Iore
over, if Prasastayci..ltJ \Vas as sngge~ted abo,·e the tirst to enilmernte 
tho i;.iX categ•1l'it'S, he must htne preceded 1' ufsy c#yana \YhO mentionll 

them.93 Nothing 111ore definite can be said on the point fur the 

prl'sent, aud we must, therefore, le<LVe Pras11stapuda's date too as one 
of the uncertainties of Indian chronolo::y.SJ 

The a~P. of commentaries proper Ll'gins with VG.tsyiiyrma othPrwise 

known as Palcshila·Swttmi, whose commentury on Uotamit's work i~ 

the oldest. kn•>wn work of the kind we now possess.8~ Vcitsyc1yanu 
must ha\'e lived nbout the end of the ~·th century A. C. fur he 
preceded the w1ill known BuilJhist teacher Di·,ntlga who is said to 

hnt'I' lived in the enrl~· part of the Gth century.85 Dign11:1a was sur

c<ed~d by the celebrated author of Fd.yota who is me11tionecl liy 
Suba1idl11J writing in the 7th century.86 Udyotal.-fira is said to have 

ftr1tten his work to dispel the errors uf Di!]11iiga 1111d others, 1111d Vti'
cha.<p11ti in his T·.kfl. ndds that his principal object was to defend 
Yiltsyllya11r1 ngRinst the 11ttncks of Di!l11t1ga.87 

According to the Jain '::;lolca-Yilrtil.:a, Udyotalcilra was in his turn 

u P. B. Ben. ec!. Intro. p. 12 nnte. •• VM. on G. S. I. l, 9. 
os If Chr.mka, the writer on med'cine, is correctly identified with Patanjali, 

Pr:iSa~tapf.da must be anterior to him. See p. 24 B'Upra. 

H Was Vatsyayane. a buddhi;;t? Some have supposed him to be so because 
.b;s work does not begin with a prayer to any of the Hindu deities. But tile 
"Pithet Sw:.mi as w .. 11 t.1e fact that the Duddbist writer Digoaga controvert~ 
hi~ views shoulJ leave no doubt about bis orthodoxy. 

u b.lax l\Iuller: India, '/fhat can it teach us ? 1st ed. p. 320. 

~~ V.isaraa'tt·t (Cale. ed. p. 235) has ;:!lP~ft!lftH'it'l"f'.lrrni{~~qpJJ. See also 
Dr. H11.l1 'd Pref:u,-e to his edition of that work. 

81 See qaotatioo at P. 11. Ben, ed. Iutro. p. 10. UdyotaMra himselfsays :-

tJ7.~CITG: lJ'l"{r 5;fr-rt ~lJf!f ~r~ 3Jrnfr ;;rrrr~ I 
!!ii'Hl~'lifWi"Ifoi~Rl{(!: lliR~q'fr :if!f lltrr R~1'f: II 

. .\!so see Web~r, Zcit;;chr. JJ. J.f 0. XXll. 727, and Cokbrooke, Misceilcne. 
u1'1 /!..'11ay• Vol Ip. :?821 r.ow·~ll'1 note. 
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11nswered by Dharmakirti.es Now Dltarmakirti is known to have 
lived in tl1e firot h.1lf of the (t.h century.BB Dignciga nn<l Udyotaki1ra 
therefore must hnve belonged to the 6th, nnd Vc1tsyilyan11 at the 
latest io the end of the 5th century. Fi1t.~ytiyana is not, howi·wr, the 
earliest scholiast on Gotama's ~utras. 'l'he alternative intrrpreta· 
tions of G. S. I. 1, 5 ~i,·en by him show thllt the t.radition11l 
menning wu obscured at his I ime, and that severlll writers before 
him had inlerpreted the Sutras in different wnys. The interval 
between Gotu.ma 11nd Viltsyuyana is conside1·able and could 
not h1\Ve p11ssed with,JUt producing some notable writers, yft no 
relics of the period appear to have been lelt behind. Either 
the Scythian inroads which rava~cd the country lrom the 1st century 
B. C. to the 4th crntury A. C. must hnve swrpt away all liternry 
records of the peritJ<l, or some uukuowu cause must have lulled 
philosor hical activity for the time. 

After Udyotakam there seems to have occurred another long gap 
in the succession of Nyli.ya writers until the end of 1 Olh century when 
o. revival took place under the influence of the author of ;:~11f"li~ill'l 
which is the rnrliest known comm~ntnry on Prafostap·1da'1 Hl11Jsl1ya. 
'SriJ!wrn wrote nt least three other works nnme<l ~{~6Rr. <'IC:'f~:r. 
aml (p'f«::rr.~•f(. The absence of n11y eminei.t Ny11ya ur ]"11ise.~hi/;:1L 

writer between Udyotak<ira and 8ri,1fwra makes it highl~· pruliable 
that the trHdition was broken in the inter\'al. This interregnum so 
to sny is the more inexpliculile ns th" period wns nne of inte .. se in1cl
le1'tnal nctinty. Controvl'rsies between the llrabmius us repr~srnted 
hy the iUimansakas and Yedt1ntins on the one ha11CI nnd the 
Buddliisrs and the Jninas on the other O('C1Jpy almost the Wl'hole or 
thi~ period; nnd it is strAnge that t!ie followers of Gotama and 
K117J1ida did not freely enter into the fray. Ydtsy1iyar1a nnd Ud!Jolct
.kdra set the ball uf contronrsy rolling, but no Ny1iy11 or Vaise~hi/,:11 
writer sl'ems 10 h11.Ve tnl~cn np the cuilgt>h on their behalf immediately 
af1er Vliarinak·'rti's str·iclllres. 'fhe tns!.. of nnS\• eri11g the great 
Buddhi,tic writer wns left to JJ.:mt1n.~al.·as like Kum11ril<L, ;-;a11kur11clu1-
rya n11<l .llancfona, who were by no menns fovourable either to 1::e 
::Vytlya or to the Vaise.~!tilca systems. Dliannotlara ddend1·d 
Dharmak·.'rti against the criticis111s of Knmilrila and Mandanu, nnd 
we again find 8ri!lhara a Naiyuyil'a nnswering Dhamnltarn. 
Though the Ny11ya end Vaftieshika systems had thus no spokesman of 

ss J.B. B. R. A. S. Yol. XVIII p. 229. a 9 Ibid p. 90. 
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their own dnring this interregnum, the individual doctrines inculcnterl 
by thPm were 11ot a bit neglected. Thl'y were fully ha.ndlPd by the 
rival disputnnts as if they had by that time become the common 
property of all schools. The Mimilnsakas ~trongly controverted the 
doctrine of non-eternity of sound, a.nd the Vedt111tills criticized the 
atomic theory. The Prabkr1l.:art1s start'!d novel views nbout Sama.
tJaya, while all the schools fought over the proper number and nature 
of proofs. 'fhe answer to these criticiims came partly from the 
Buddhists and the Jainas a11d partly from the later Nydya writers. 
The fact seems to be that at thill time 1he Nyaya and much more the 
JTaisesltika doctrinl's, despite smaller differences, found their strongest 
supporters among the Buddhists and the Jainns many of whose tenets 
closl'ly resembled the peculiar doctrines of the Vaiseshikas. The 
Nyaya-Bindu, for instance, which can now be safely 11Scrillf'd to 
Dhai·inakirti,90 is R purely Vai8esl1il.·a treatise, while the Pramd?la
Samucltcltaya of Dig11aga anti Dharmal~irt«'s Vdrtikas on it must 
also have been largely indebted to previous Ya·iseskil.:a works. 'l'his 
must also he the reason why Yai8esliikas were a.t this time looked 
upon almost as heretics. 

The alliance of the Vaiseshika~ with the Buddhi~ts nod the evident 
tendency of mnny of their theories townr:tls athl'ism enJ materialism 
alarmetl the orthodox writers of the JI\mri11sc1 and Vedanta schools 
who bt once consigned them to ihe purgatory of non-beliHer~. 

Sankart1chiirya cnlls them Arrlha-Vi1indiikas (Semi-Buddl1is1s), while 
K1011c1rila brMckets them with Sclkyas as heretics who nre friithtened 
out of their wits by the advent of the faithfnl Mimdnsakaa.el And 
~·et a glance at Prasastapada's Bkushya will show that the Vaiseshi
kas were at lPast ns orthodox 11nd ns decidedly nnti-Buddhist.ic as eithpr 
the .lltinunsakas or the T"edc1ntins. Prasai<tupatla begins, with a 
prayer to God and concludes by ascribing the origin of the world 11s 
well a;; of the VaiJesh ika system to Mnheswe.rn. He arcepts the autho
rity of 'Sruti and ocrasionally contro\'erts the views of the Buddhists. 
The notion of Yaise.~/,if;ag being heretical probably origine.tl'd in the 
din of controver~y between the Buddhists and the Jlimiinsakns, and 
the pnjudice thus created stuck to th<'m for a long time afterwards. 
The sister system of Sytiya, howHer, seems to have PScaped the 
stigma of hew;y, probably owing to its comparative neitlect in this 
pPriod. The controvrrsies of this period mainly raged round metaphy-

oo J.B. B. R. A. S. Vol. XXX I'- 47. 
01 Max Miiller: History of Ancient Sanskrit Literature p. '8. 
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sicRI and t.heological questions whic!1 were monopolized by the fTai8e
sl1ika, while the purely logire.l part of Gotama's system did not 
pro,·oke much opposition. Only one doctrine of the Nai!JU!J~kas was 
made the subject of controversy, namely the throry of a personal 
creator of the u11iverse. This doctrine was strongly advocated by 
the sect of Pt1fopatas, nnd various sub-sections of Blu1gawatas. These 
theistic Schools probably derived their inspiration from Gofama's 
work, I.Jut they very soon becl\me distinct religious sects.92 On the 
whole it appears that, although there is 11 lack of special Nydua or 
Vai11 !81tika works in this period, the various doctrines laid down by 
Gotama and Ku1}ilda were fully threshed out and underwent additions 
and alterati.ons which were not even dreamt of by prnious writers. 

The interregnum from Udyotala1ra's time to the end of the 10th 
century ml\y ham been produced by various causes which cannot be 
known at present; nor can we say for certain how the subsequent 
re'fi'fal was brought about. Perhaps learned men at this time were 
too much occupied with religious and sectarian disputes to attend to 
the drier subtleties of logic. The fact, however, cannot be denied, 
for while none of the known works of Nyttya or raiiieshika proper 
can be assigned to the interrnl betwet-n the 7th and the 10th centur
ies, the succeeding age is m11rked by such au inrush of Nyaua nnd 
i"aiiesliika writers as more th11n atoned for the inactivity of the 
previous period. The most note,ble productions of this later age are 
a series of commentaries on the work11 of Prasastapil.dci nnd Yutsyd.-
1Jana who had then come to he looked upon ns ancient authorities to 
be exp!Rined and enlarged with re,·erence, rnther than criticized or 
corr~cted by ahler successors. In this later period boldness Rnd 
originality of thought dwindle in proportion to an increase of schol
astic subtlety. The range of topics is limited, but each is treated 
with a greater fullness e.nd ingenuity. There is n distinct tendency 
towards scholesticism, which a.fterwe.rda assumed e.uch abnormal 
proportions in thl' Nuddea school, but the change was not complPted 
till four centuries later. It mny be de~cribed as au age of transition 
from the genuine philo~ophy of medirevRl India to the scholastic 
verbiage of morlern times; and it is a striking fact that this nge 
nearly coincides with the growth of schola.sticism in medirevn.l Europe. 
It is not a little remnrknble thRt th~ history of Indian loitic beus in 

01 1Td'Jotnl1J,ra was called Pa(;11pc!fi11'11,irya. Had he anything to do with 
the PAiiupata eect who maintained the existence of a pcnonal Creator and 
Lord of the UuifcrscP 
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this respect a close analogy to the progress of thou~ht in Europt. 
If Gotama li'recl about the same time as Aristotl~, Vatsyayana was 
probably the contemporary of Boethius and the Revivalists ; while 
the modern Aclufryas, such as Srz'dhara, Vcichaspati and Udayana 

flourished in the sa·ne a;;e which produceil Thomas Aquinas and 
Duns Scot•1s in the West. Are we then to suppos ~ that human 
mind in India RS well as in Europe pa•sed successiv,.ly through the 
same phases of philosophic development a11d nearly at the same rate of 
progress? The qn~stion is difficult to answer, but the coi11ci1lences 
are none the less interesting. 

The first writer of this age of revival was . Sridhara who 
wrote his Ny1iya-Ka11dali in 991 A. 0.93 Srfdliara takes 
great pains to refute the opinions of Kumilrila 11nt! S1ireshwara or 
.Mandana on the one hand ns well as of Dharmottara on the other, a 
fact which see•ns to show that 'Sridhara was the first eminent Ny!1ya 
writer after them. Rf1jnsekhara, a Jain commentator on Nyr1ya
Kandali9' mentions three other commentaries on f rasastapctda' s 
.Bltllsltya, besides Sridhara's work, viz., tho Vy,Jmavat'i of Sivtlchlfrya. 
the Kira11t1vali of Udayana and the LW1vati.. of Sri Vatsa or Valla
bha, all of which Wl're 'Written after 'Sridhara's work but before the 
end of the 13th ''entury. The chronological ordn of these writers 
may be fixed ns Sridliar, Vallahha, Udayana, and Sivt1Jitya. All of 
them rame to l.e 1 •oked upon as eminent authorities a.n<l honoured 
with the title of .Achtlrya. Each of 1 hem was distinguished for some 
new conc~ption, or originRI treatrn~nt of old topics. The works of 
Yllllablta and 'Sit-iUity'' nre not yet "vailablt> so as to enable us to 
ft1rrn nny definite opinion nbout them, but their •iews nre frc-qul'nt!_,. 
quoted and criticized in later works. Udayana's Kfra'}ilaali wns pro· 
bably left unfinished by the author, as nil the M:SS. hitherto av11il11!ile 
con~iu only the chnpters on !fSlf and .!'°"·9& &ridhara livt'd as stattd 
above at the encl of the tenth century. He was followed by Vc1chaspat1: 

•• See P. B. Ben. od. p. 331. 'l'he colophou c'luta.ius the line, ;qi.\f'll~~r

"f~"~;:r~r~r•( "H':J'fi"•~l {i':fi'l'll which gives Se.kc 913 i.e. 991 A. C. as the 
date of the t.'OmposHion of the work:. Dbande.rk:ar (Report. on Search of SK. 

liSS. for 1883 4 p. 314) rea.ds the line as 3f1~~~~1Hff, whiob' gives the date. 

Sa.kc 910 or 983 A. C., but this must be a mistake for the word "fi~<ti is inex-

plicable without Rt. .., P. B. Beu, ed. Intro. p. 19. 
•• See the opening pa1sage of Ta.rka-Dipika-p. l, and Note thereon, 

Bombay Sanskrit l:eries JU. 
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Misra in the llih century, who wrote commPntnries on 1111 the princi
pal philosophic11l systems, and whose works ha1·e been de11ervedly held 
in the highest estimation by the succeeding eienerations.98 Pilcliaspati, 

the author of Blu1niati and 'Si1nkliya-Talw11-K1111mudi, wrote 11n equally 
able comml'ntary on the Yi1rtil.;,,s of Udyotuki1ra, called Pdrtika-Tdt

parya-Tlkd, 11nd this Ti'/cd of Vdchaspati became the text of another 
commentary, Tdtparya-Parisudclhi by Udayana.97 UdayandcMrya, 
the 11uthor of Kfraf}at•ali nnd Parisuddki lil·ed, therefore, some time 
after Vdchaspati, and mny be assigned to the end of the 12th century.es 
Udayana is the greatest Nai'.yil.yika writer of this age. He combines 
in himself the two-fold character of an tminent dinlectician and a 
religious revivali~t, and has consequently become the centre of a num
ber of traditions which hate perhnps little foundation in fact. A story, 
for instance, is told of his having once made a ~1ilgrimnge to the 
temple of Jaga11n11th, where he found the temple-door shut against 
him. On this the irate Naiyayika adJressed the follo~ing couplet to 
the Deity:-

~lfq'f"'IT sftr "'1'~ "«fir I 

~if! ill~! 'fNAr 'fl!! ~m: 1188 

"Infatuated with omnipotence 11s thou art, thou treatest me with 
contempt; but {remember) when the heretics approach, thy very 
existence depends upon me." 

This irreverent apostrophe was probnbly founded on the fact thd 
Udayana wrote two well-known treatises to prove the existence of 
God and to refute the atheistical objections of the Bauddliaa and 
other hereti<"s. These treRtises, respectively known as Kusum1njali 
and Bauddha-dhif,ktJ.ra, thou!?;h small, pro1·e Udayana to be a very 
acute 11ml powerful writer. Udayana is said to have carried on a. 
vi~orous cru~R•le against th~ B1tddlias and the Jai11as; and if Monier 
Williams is right in 11ssigningthe complete decay of Buddhism in India 
to the beginning of th~ thirteenth century,100 Udayana must have 

u J.B. B. R A. S. Vol. XVIII. p. 90. Cowell in the preface to his transla
tion of Kutu1114·njolt tries to prove that Vilchaepati lived in the 10th century; 

but his view cannot be accepted as Vach~spati quotes UJl'<fITTi~ of King 
Bhoje. who reigned in !1!13 A..O. 

07 Bhandarkar: Re'l'ort on Sem•ch. of Sk. 'MSS.jor 1883-4, p. 81. 
•• Cowcll's Prefe.ce to his translatiou of Kusd111a1~jnlf, p. JC; J. B. B. R. A. S. 

Vol. XVIII. p. 89-90. 
•• Nehmiah Gore's Rati01111v Refutation ~l Hindu pMlo1oph.y tranelated by 

F. Hall, p. 6, note. ioo Monier WilliaIQB: Buddhi1m, p. 170. 

H 
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taken a. lending part in gh·ing the death-blow. At Rny rate the great 
prominence gi,·en in nil the later works to f'I!~~~ or the 
doctrine of a personal Creator of the Uni verse may be ascribed to 
Udayana's influence. It is highly probable that Udayana's works 
gnve a strong impetus to the 'Saiva, Vaishnava and other theistic 
sects which arose in large nulllbers at this time. N11iy6.yikua 
nmongst all the Indian systewRtisis, were from henceforward the 
i;trongest supporters of monotheism, and the N uddeR School in later 
times produced one of the greatest lcai.lers of a modern theistic move
ment, viz,, Chaitanya of BengRI. 

'l'radition ascribes to Udayaiia the fir;1t co11cPption of the idea of 
unitiug the two sister systems of Nytiya and Vaiseshika into one har• 
monious whole. Udayana's extan~ works do not however support 
this theory, although it is not improbable that he threw out hints to 
that effe<·t, which led some later writer to make the experiment. The 
earliest known work in which the two systems are found a.ct11ally 
combined, as in many later work~, is the Sapta-Patlurthi of 'SiJJuditya 
Mi.8ra,I Rnd it is p08&ible that hP- was the first to put the idea. into 
practice. SirJtid·itya is nlso the first writer to mention Abluira as the 
seventh cntegory and to introduce a systematic d1scusl'lion of 
logical question~ under~· Sapta-Padarthi mny, therefore, be re
garded as the model of all snch 111ter manunls as Tarka-Sangraha, 
Tarka-Kamnudf. and Tarkamrifa. 

As to rallnhhacluirya his exact date is uncertain, hut he appears 
to hRve preceded the author of Sapta-Padcirfl1i if not also Udayana• 
This seems probRble from the mention of Nytiya-Lllc1rnti. in a Cana
rese poem named Darsana-sara written by a contemporary poet in 
prnise of King Si11glza11a of the Yildavn dynRsty of Deva~iri, who 
reigned from A.C. 1210 to A.C. 1247.2 Dar8a11a•bi1ra also mentions 
Udayana and some othl'r writers ;3 but nothing further can be said 

1 A MS. of Jinaverdhana's commentary on Saptn-PadO.l'tM is in the Deooan 
Colleb'8 Library. fhis Jinarn.rdhana livetl in Sam"at 1461. Peterson men

tion& a. MS. of ~fl'Q~fl~ by JJl{i,dhn1·a-Sara1wati, aa dated Samvat 1405. 
See.Report of the Search of Sanskdt MS:!. for Hi96, p. 24. 

• Bhandarkar: Eal'i!f History of the Delrkan., p. 82. 
a I a.m indebted for this information to my friend Mr. K. B. Pathak, for

merly of the Deccan College and no\v at Bangalore. He saw a Oot.nareee MS. of 

•\1-0fEr({ in the library of Brahma-Snri Sa•tri of Sravnna 8elgole in My110ra 
territ.ory. It is not known when the book WM written, but the author appear• 

to heTe been a lOnte:!1porar1 of fUJ"'· 
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11bout it until the work is available to the pnhlic. It is snperfluons 
perhaps to remark that this Vallahlta, the author of Nydya-Lflavati 
w11s quite a different personage from the great Vaishnavaite reformer 
of thllt name who flourished in the 15th century. 

A host of smaller writers such as Varadari1ja 11nd ,lffllli1u1.tT1a 
may be mf'ntioned as belonging to this second period, but they do not 
Sl'em to have left any lAsting mark on subsequent litRrature. The 
period may be roughly said to have closed about the beginning of the 
14th· centur,r. It is marked by a great activity in the beginning 
and at the end, JVith an intervening bl11nk which lasted for about 3 
centuries and which sharply cl,ivides the older from. the l11ter school of 
writers. The conflict of opinions between the Vaiseshika11 and the 
Naiyllyikaa ns well as the differences between the ancient and the 
modern schools of Naiylly1ka., which are so frequently discussed io 
modern works, seem to hue originated in this period ; and it was 
perh11ps the growth of these minute differences that created at the 
end of thiR period 11 reaction in favo11r of l\11111lgama.ti11g the two sys
tems. This attemrt at nmalgamatioo, howe'l'er, produced an effect 
rxactly contrary to whnt was intended, for it stereotyprd the differ
ences instead of removing them. We find that in this period almost 
all the principal doctrines were ernhrd and the details were work-' 
ed out, on which the di"leeticians of the third period were exclusively 
to spend their scholastic ingenuity and produce volumes after volumes 
without making any real progress. With Udayuna and Sii:dditya we 
loose sight of writers who deserve to be rallecl Aelu1ryas, ns hnving aimed 
at originality and written epoch-m11ki11g books.· The clnss of Acht1-
ryas or masters, was hencefor"·ard to gi,·c place to that of mere 
l!padl1ydyas or ordinary pundits. The rnee of giants was to be 
succeeded by a remarkably versatile and disputations troop of 
dwarfs. Philosophy lost it! freshness as well as its eh"rm, and gra 
dunlly degenerated into a bundle of endless co1itroversies. 

Tlte end of the 14th century s11w the commencement of the third 
period of !Vyayl' literature ; nnd Ganyesa, or Gange$opudhyl1ya, the 
author of Tatw,,-Ofri1itt1ma'f}i may be said to be its ~racle. He 
founded a new school of text-writers Rud commentators who nfterwards 
cRme to be known as the Nuddea school owing to their h1ll·iog chiefly 
flourished in the tols of Nu<ldea or Navadwtp" in Lower BegnRl. The 
di11ingnishing ft"atures of the writers of the school were their over
whelming pride, an 11bnormRl development of the criticnl fr1rulty, and 
a total disiuclination to go out· of the narrow gruoves of traditional 

2 4 
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doctrines. The origin11l Siitras and the scholia on them recede into 
background, while Gange8a's work itself becomes the centre of a 
m"ss of literature unparalleled in any other country tir age. Here 
we see at one and the s11me time scholo.sticism at its climax and trne 
philosophy 11t its lowest depth. We might wade throul[h rnlume:1 of 
controversinl jargon without coming across a single fl111h of deep 
thought or nal insight into the nature of things. Mere convention
alities and distinctions without a difference are the weapons in thrs 
word.v warfare, with which one disputnnt tries to defend his thesis 
or to vanquish a rival. It may be doubted if either the uiter or 
the reader is m11de a wl1it the wiser by all thi& labour. 
· AU the writers of this echool are not however equally fnulty in this 

respect. The ee.rlier ones especially show a consider11ble freedom of 
thonght which is quite refreshing. The most not11ble of this ki11d is 
Gange8aplldhyaya the founder of the Nuddea echonl, whose und 
dare is not known, but who prob11bly lived 11bout the end of the 14th 
century. Gange8a quotes YU.chaspnti, while his eon Vardlwinuna 

wrote comment11riea on Udayanri's Kirur}'1vali and Vallabha'11 Lilacati, 
Gange8a must ha,·e therefore lived 11ftrr the 12th century. Gan.gda 
was followed by two writers of note Jayadevu and Vusudeva. Ac
cording to Burnell Jayade1:0., otherwise known as Pakshadhara M i8ra, 
wrote his Jfa~ytiloka, a comment11ry on Gange8a's 1'atwa-Chinttlmaf}a 

about 5 centuries 11go, that i~, about the middlP of the 14th century, 
but this is highly improbable.' Vusudeva Sdrvabhauma, " fellow 
1tudent of Jayadet•tJ Bllfl the author of a commentary on Gange8a'1 

work, had fonr pupils of whom the fil'St Gaurtinga, popnlnrly known 
al! Ohaitanya, the Ct'lebr11ted religious reformer in Bengal, wns born 
about 1485 A.C.5 Both Sd.rvabhattma and Jayadei·a must, therefort>, 
have lived in the latter part of the 15th c~ntury, and Ga11ge8a 11t 

least a gener11tion or Lwo enrlil'r. Jayadeva is s11id to have studied 
Tatwa-Chintama'T]i with his uncle H<Jrimi6ra, which shows that 
Gangesa'11 work was already a stand11rd book in the first half of the 

~ Burnell, Catalogue of Tanjor llSS., Vol. II., p. ll 7. Jayade1·a was noted 

for his intellectual powers. He got the nickname q'~ from having mastered 
a. dilfioult book: in a fol'tnight. He i~ probably the same a' the author of 

1f~H('~rqlf and is certainly <lifferent from the poet who composed tfh1'1t)f'!f{· 
Ra.ghunathn Siroma1,1i is said to have beeo his pupil for some time.; 

• Cowell (Colebrooke's JliareU11nccm1 Esaoya, Vol. I., p. 281) give! the dote 
of Chaitanya.'s birth as 1489; but. eee Bose's History of Hindu Cirili1atiu11, 

Yo!. I.. p. 43. Chaita.nya died iu .-\, C. 1S2i. 
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~5th century, We sho.ll not be wrong therefore in placing Ga11ge8a 
10 the. latter part of the 14th century at the latest. 

Vuaudev Sdrva/Jhauma must hftl·e been a remarkable man, for all 
of his pupils diatingui11hed themselves in different fields. The first, 
Chaitanya, founded a Vai1hnava sect which 11oon spread over the 
whole province of Bengnl e.nd revolutionized RI! it were the religious 
life of the people. The fact is noteworthy that the grentest exponent 
of the doctrine of faith in modern times received his eRrly 
tTaining in the dialectics of Nyaya philornphy. The devout 
mind of Chaitanya must hue no doubt recoiled from the 
scholastic subtleties of Gangeia, but they could not hRVe 
fniled to influence many of his view11. Vilmdeva' a @econd pupil 
Rat]lmniltha, otherwise known RS Tarka-Siromaf}i or simple Siro
maJ}i, wrote D·.'dhiti, the best commentRry on Goageia's Tatwa
Chinldrnani, nnd is acknowledged to be the highest authority among 
the modern Naiyilyikas. The third was Raghunandana, the )awver 
and the author o[ a commentary on Jimuta- Viihana'a Dd.ya-Vihlitiga, 
and is now held to be the best current authority on the Beng11l 
School of Hindu lo.w. The fourth Krishnananda also wrote ltorks 
on charms and other kindred subjects.& All these writers being con
temporaries of Chaitanya mast have ftourishrd in the brginui1ig of 
the 16th century. Raghuntitl1a Sfromaf}i wrote besides D~dhiti com
mentHries 011 Udayana's works and a few other treatisrs, one of which 
is Paddrtha-Kha11dana or a refutation of Vaiiesliika categories. He 
was succeeded by a series of commentators whose sole ambition 
seems to have been to make the Didh.iti as unintelliitihle and terrible 
to the student as possiblr. Haghunl1tl1a'a immediate successors were 
Alatlwrdnlltha and Harirama TarlclZlankara anJ Jagad?Sa, who were 
followed by their respective pupils, Raghude11a and Gadddliara. 
Gadddhara may be called the prince of Indi11n schoolmen, and in 
him tl1e modern Nydya lore renched its climBI. He WRS such a 
thf1rougbgoing Naiytlyika that when asked to think of the prime caus~ 
of the universe on his deathbed, insttad of contemplating God he is 
s11id to have repeated the werds ~: ~: 4t;ir!f: (atoms, atoms, 
atums) ! His sixty-four treatises or V/Jdas as they are called on as 
many topics noticed in Talwa-Chintdtnaf}i for!° a continuous com
mentary on Sfroinani'• Didhiti and Jayadeoa's Aloka; but srveral of 
them are not yet available. Ga.dtidhara having come about two 

• BbimachAryn: Nyftya.K111ha, Intro. p. 6. 
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generations after Rag!&und.t!&a must be assigned to the end of the 
16th or the beginning of the 17th century. He was thus nearly 
contemporaneous with Lord Bacon whose denunciation11 of scholasti
cism may be most appositely illustrated by extracts from Gadli

dliara' s writings. Akbar's was an augustan age in India, and 
scholars like Gadadliara found a congenial atmosphere in the peace
ful times of the great and enlightened Mogul ; but Akbar's death 
put an end to a.II dreams of a revive.I of letters. The wars and 
anucby of the next two centuries afforded little scope for the culti
vation of philosophy, and we accordingly find that enn scholastic 
Nyliya could not flourish after GadiUhara. 
· The generation next after Gadd.dhara is represented by two 

. writers standing on a somewhat lower level but equ111ly famous. 
These were Sattkara M·i8ra, the Ruthor of Upaskiira, a commentary 
on Kar}IJ.daa S1itra1, and Y.iivant1tha who wrote SiddMJiita-1.lluktilvali 
and Gottama-Siitra-Vritti which is a commentary on Gotama' s 
aphorisms. Sanka1·a Misra was a pupil of Raglrndeva, the fellow 
student of Gadddhara. There ia some doubt as to the date of 
Vi81Danl1tlta, but he most probably belonged to this age.7 

It is remarkRble that the Sutras of hoth l(al}dda and Gatama should 
have attracted the attentbn of commentators at about the SRme time. 
Sankara Misra and Viiwanc1tha who respecti,·ely commented upon 
the works of Ka'l}d.da and Gotania greatly resembled each other and 
were probRhly contemporaries. A kind of reaction against the ex
cesses of Gudc1dhara seems to have led these writers to srek the fresher 
fountains uf the Sutras. Another sign of this reRction wns the pro· 
duction of m(lnuals adapted to the understauding of the beginners 
and explaining the latest ideas in the simplest languagr. 'fhe 
Bl1d.,h.d.-Paric!&chlteda, the Tarka-Sangralta and the Tarka·mrita are 
instances of this class of books, which must he."e come ns a relief to 
those studrnts of Nydya who. were hitherto lost in the mnzes of 
Panclta·Laksha11' and Da8a.Laksf1ani.. In course of time thl'se 
manuals too were overlonded with commentaries, but fortunately the 
commentaries on them, except perhaps two, never bPcame as popul11r 
as the originals. 'l'he two exceptions are J".iswanr1tha's Siddhiinf11. 
J.f.ukt11vali and Annamblrntta's 1'11 rf•,z-TXpil•d "'h ieh being written by 
the authors of the original works are more like larger e<litions of 1 hose 

T Ru<lrab':ie.tta, brot.l1er of ViswanMhe., wrote a comment.e.ry on RagbuuAtba.'s 
Dtilh.ifC, oalled Randri. MSS. of two of Rudre.hhatte.'e works a.re mentioned 
by Aufrecht ( Cate.logus Cat:ilogorum) ILi! 1lated lt.i4.U and 1657 re~peotively. 
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texts than mere explanatory glosses. These manuals proved 'very 
handy and nstful to students, I.mt they also marked the lowest water
mark of the Nydya and P'aisedika systems. Henceforward all origi
nality was dead and the writers chiefly aimed at explaining the ideas 
of their predecessors instead of expounding their own. The Upd
dhyd.yas were now succeeded by writers whose high sounding names 
were in strange contrast with the worth of their productions. Krodas 
or annotations became plentiful, bul original thinking was dead and 
gonr. romplerely. Even these are now rare, and the once famous class 
of Naiydyikas is.in danger of being extinct-for ever. 

The preceding resume of the Nyllya and Vaiaeslti'ka literature 
brings out, it is .hoped, at. least the oue fact that that literature is art 

capable of a historical treatment as noy other cl11ss of writings. It is 
the story ofa gradual development of two philosophical system11 which, 
springing out of a few elementuy notions, attained their present 
proportions after many vicissitudes and in the course of several cen
turies. There must have been during this time considerable 
additions nod alterations in the fundamental doctrines as conceived 
by the founders of the systems. The original nucleus was compa
ratively small, but the accretions and out-growths seem to have 
assumed in time quite large proportions. What an amount of ear
nest thought and labour must have been devoted to this work of 
elaborating complete systems out of a few primuy principles ! It 
was a process of ernlution brought about partly by the natural law 
of growth and partly by the mutual action and reaction of ihe 
several systems of Indian philosophy. In the beginning the chief rivals 
of the Nydya and Vaiae.•hika systems were the Saukhyaa, whose 
theory of the anti-production reality of effects was diametrically 
opposed to the IVaiyayika doctrine oi non-existent effect. Later on 
they encounter the more formidable critics of the Mimdnsll and 
Veddnta schocls who differed from them in so many particulars that 
a severe conflict between the rivals was inevitable. The Miman1aka11 
affirmed the eternity of souocl, while the Naiyiiyikas denied it. The 
first enumerated si1 proofs, the Naiyd.yilcas four, and the Vaise1hika1 
only two. The Kaiyayikas assumed a personal creator, the Vedan
tins an imper~ooal Brahma, while the Mimil11aakas would recognize 
nothing but the eternal Vedas. Again the Vedantins derived all 
creation from one universal spirit, the Naiydyi'kas from hard minute 
atoms. The first were idealists par e:vcellence, the latter were out ood 
out realists. The doctrines of the first always tended to"·ards mysti-

2 4 * 
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cism and superstition, those of the latter towRrda materialism and 
disbelief, It was n11tur11l that s~·stems so widely divergent should 
come into conflict with e11ch other. The long-contioued controvnsies 
between these rival systematists seem to have materially influenced 
the tenets C'f all of them. While the V edantins incorporated much 
of the logic of the N aiytlyikas into their works, the la.tier did not 
disdain to borrow many of the theological views of the former. It 
would be absurd therefore to expect that any of these S)'Btems as pro
pounded in modern works would agree in all re~pects with the views 
of the ancient authors. The Naiyr1yikas themselves rtcogoize this 
fact by contrasting wherever necess11ry the views of the moderns 
with those of the ancients. It is 11lso noteworthy that there 
is no sharp line dividing the ancient and the modern schools 
of Naiyflyikas. Sometimes the terms are npplied to the Vaise
shikas 1md Naiyuyikaa reapectively; sometimes to older authors li)(e 
Vi1tsyd.yana and Prasastapuda, as opposed to the later ones of the 
N ud1lea school; ·and occasionally even in th11t school to the author of 
Didhiti as dissenting from Gangesa. A~ an instance of the last, the 
student may compnre the two definitions of (fi'{Ur, one insuhng 
upon the qualification s~q-~~ and the other making proximity to 
the effect the sole test of causation.a The line dividing the ancients 
and the moderns has thus continuously moved forward and forw11rd, 
thereby Rhowing that the Naiyilyikas themselves acknowledged a 
progressive development of their philosophy. It ouljht to be an 
interesting study to mark the successive st11ges of this del·clopment, 
and discover the causes the.t may have led to them. The time may 
come when a deeper knowledge of the Nyd.ya and Vais~sMka litera
ture will enRble us to unrarel this mystery. 

'l'he foregoing observations hnve been mostly based on ma.terinl 
obtainable from the literature of the N11aya and VaiBesMka systems 
themselves ; but works belonging to other philosophicnl systoms as 
well as the ,.ast literary treasures produced in ar.cient and mediecn·al 
India will, if properly examined, yield still more important data for a 
history of lndi11n philosophy. A comp11rison of Greek logic with the 
logic of the Ny<1ya must also be very instru<:tive. Such a compari
son will not only show how similar ideas and modes of thou·ght 
occurred almost simulte.neously nnd in the same historic11l order to 

--··- ·-·---------
~ For a discussion of these two views, see Noted on Sea. 37, pp. 186 90. in 

my eJitioo of 'J'ar/u,.San:1raha (Bombay Sanskrit Series). 
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thinkers in two such distant countries as India and Greece, but it 
may also throw new light on some of the dark chapters in the his
tory of Indian Logic. Space will not, however, permit me to enter into 
these interesting inquiries Rt present; and I must content myself 
with noting or.ly one important fact which cannot be decently passed 
over in such a sketch as this. I, of course, refer to the strikin~resem
blance which the syllogistic method of the Nyc1ya bears to the Pre
Aristotalian dialectics in Greece. Zeno the Eleatic was the founder of 
this latter, and Zeno must ha'l"e been a contemporary of Gotama, or 
of at least some of his immediate predecessors.9 Zeno's work, which 
is divided into three parts, upon consequences, upon the interrogatory 
method of disput11tion, and upon sophistical problems respectively, has 
many points of similarity with that of Gotama, while the interroga
tory method, cultivated by Zeno's followers the sophists and brought 
to perfection in Plato's Dialogues, was almost identical with the 
syllogistic process of the Naiyilyikaa. The essence of this method 
consisted in driving an opponent to a point where he was either totally 
eilenced or the Rbsurdity of his position became self-evident. So far 
as the Naiydyikaa were concerned this was not an accidental feature, 
for they hRve laid down a special rule that no premiss in a syllogism 
can proceed without having a pre"rious 8'<1il1'f or doubt, presumably 
started by an opponent in the cont .. oversy. Take the stock·exarr.ple. 
'• Monntaio is fiery." " Why?" " Because it hes smoke." "What 
then?" "Wherever there is smoke, &c.," end so on, every premiss 
being a reply to some prel'ious question, assumed nntil the imaginary 
qnerist has no more questions to ask. This is exactly the way 
Socrates used to argue with his reRl interrogators, or Euclid proves 
his theorems of geometry. Obviously this method is better l!Uited for 
controversy than for purely didactic reasoning; and c.:>nsequei1tly we 
find that Indian thinkers who came after the Naiyaikas such as the 
Bauddhas and the Vedantins modified it to a considerable extent just 
as Aristotle did in Greece.lo The tripartite syllogism of Aristotle was 
nothing more than a re-adjustment of the ancient dialectical syllogism, 
although Aristotle himself made too much of it and expected from it 
results which it was incapable of producinir. Similarly, those who 
claim superiority for the Aristotelean over the five-membered syllo-

• Whateley: Eleme11t1< of Logie, p. 3. 
10 Colebrooke thinks that the three-membered syllogism of the later VedAnta 

was borrowed from the Greeks, but this is a mere guess. Ree Jli8cetlaiu:oll6 

E11ay1, Vol. 1.1 P• 356. 
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giem of the Naiyayi#aa forget that both are mere inetmmenta or 
mechanical aide for thinking, and ae such cannot by themselves 
fomieh an absolute guarantee for troth. Both have their peculiar 
merits as well ae drawbacks, and consequently both must be judged 
from their proper standpoints. Aristotle distinguished between the 
dialectic and the apodictic, i.e., the old and the new, or his own, 
syllogism, by asserting that the former proceeded from mere belief or 
an assumed hypothesis while the latter was based on scientific troth. 
There is much force in this distinction, and it may to some extent 
apply to the five-membered syllogism also. Bot Aristotle's criticisms 
can no longer be accPpted without reservation, even with respect to 
doctrines intimately known to him. Much less can he be accepted 
as a safe guide io adjudging the merits of Indian logic. 

It will not be proper to conclude this introductory sketch without 
noticing one more objection that is often advanced against the 
Nydya- Vaise11hika systems, namely, that their heterogeneous character 
detracts considerably from their value as systems of pure logic. 
Indian logicians, say these objectors, have by their frl'qoent digressions 
on metaphysical and other topics, such as the catt'gories, the sources 
of knowledge and the theory of a.toms; been led into treating the 
strictly logical questions either perfooctori!J or in a wrong m1mner 
altogether. On 11 closer consideration, however, this heterogeneity of 
the Nydya and Vaueahika systems will be found to have betn inevit
able. The narrow conception of logic as being only a theory and 
art of proof and nothing more is no longer tenable. Modern inves
tigations, such as those of Kant, Ueberweg and others, show that 
purely logical questions are inseparably connected with othera 
comprehended in the wider province of metaphysics. 1'he best 
answer to the 11bove objection can therefore be given in the words of 
an eminent modern writer:-

, " Start as we may," says Prof. Adamson, "in popular current 
distinctione, no sooner do logical problems present themselves than 
it becomes apparent that for adequate treatment of them, reference to 
the principles of ultimate philosophy is requisite ; and logic, as the 
systematic handling of such problems, ceases to be an independent 
discipline and becomes a subordinate special branch of general 
philosophy." n 

11 Prof. Adamson in his Art. Logia, in E'lll'yclo~tlia Brna11.ica, Vol. XIV., 
p. 781. 
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And again the same writer remarks :-
., Any criticism of 11 general conception of logic or 1pecial applica

tion thereof, which does not rest upon criticism of the theory of 
knowledge implied in it must be inept and useleEs. It will also hue 
become apparent that a general classification of logical schools u 
opposed to the reference of theee to ultimate distinctions of philoso
phical theory is impossible.1•11 

The Naiyayikt1s seem to have arrived at the same conclusion at an 
early period, and faced it boldly by embodying their views on all 
cognate and interdependent questions in a fairly consistent system. 
Gotama and Ka'}ada were not therefore such fools in mixing logical 
and metaphysical topics in their works as some of their modern 
critica would believe them to be. Logic is no longer regarded as a 
theory of proof only; it is a theary of knowledge in general, and u 
such tree.ti! of many psychological and meta.physical topics which do 
not fall within the domain of the narrower science. J.ooked at from 
this standpoint Gotama' 1 conception of his subject will be found io 
be remarkably accurate and just. Let us first understand him, and 
there will be then time enough to pick holes in his monumental 
wark. 

11 IMd, p. 7911. 
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ART. X X.-lnscriptioii an tlie "Three Gateways ''-.J.hmaclii6f.td. 

By Rev. J.E. ABBOTT, 

[Read !lith November 1896.] 

One of the most prominent architectnral objects in the city ol 
.A.hmaJabii.d is the "Thue Gateways" or Tin Darviijfi, sp1mning 
the mnin street lea.ding to the entre.nce of the Bhadar, the old citadel 
built hy the founder of the city. S11ltii.n Ahmad Shah I. (II. 814-B46 
A. D. 1411-1443). 

The Th~ Darviijii was b11ilt by the same Sultan, hnd it formed " 
noble entrance to the royal square before his citadel. On the east 
side of this arch is fastened R marble slab, with an inscription in 
Gujarati, dated Sarin-at 1868 or A. D. 181~. The inscripti1111 wa11 
fastened to the Tin Darviijii, as being in a prominent place it secured 
the greatest publicity to the Government order which the inscription 
contains. The inscription itself mentions the fact that the Government 
order included thnt of its being inscribed on stone, and fastened in a 
prominent place in the 6aziir. 

The marble slab on which the inscription is inscribed measures 
2' ~'by l' l''. The letters are fairly well cut, Rnd are well preserved. 
With the exception of the date, which is in Sauskrit, the inscription 
is in Gujarati. The spelling of words is in many instances irregular. 
For example Oli~ appears in three forms, Cfi'il"f, ~and~ Uf{ 
appears as ~'{line 15, m line 19, and #~~ line 28. ~ 
line 15, Sfillt line 16. orrm line 13, iffl'ITT liue lti. ~hlf;I line 
26, "r~\-.fr line 27. 8' line 30, '!' line 31, Vl'fi!IT li11e 9, ~'I' 
line 17. The TI:J of~ and II' of~ line 34 are imperfectly form
ed. R has been left out of ~R'Q'll'U line 14. In line 29 the 
lrtter ~ is left out of the word l'f~'f~ and is put in the margin. 
The pronouns appear in their old form. lffl'fl'l'T line 9, lttr;ft line 11 
il'tro:rr line 21. Shii.stra and shastri appe11r as~~ and~ Jin; 
18, 8'rlf for an line 20. infR for il"iff( line 31. The use of Ill' for~ 
is to be noticed in the name UISl'Ul'f line 34. q-~ for q"flUl'if 
line 6. 'I' is often used for ii' as io ~ for S{'filR line 7. v~ 
for vflinfi line 9. 
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The sulistol!ce of the in~cription i~ as follows:-
'l'hat on a Tisit of the revenue officers of Fate~iogh Gii.yakawid, 

Reg~ot of Bnrodn, to Ahmadii.bii.d in October 1812, the citizens of 
Ahmadiibiid presented 11 petition through the Nagar She!h Wakhat
chand Khushii.lchnnd, before Captain James Rivett-Carnac, British 
Resident nt Baroda, and his chief Karbhiiri, Gangidhar Shastri, 
stating the following grievance, that in case a man died leaving 
only female heirs, Government interfered with the ancestral property. 
The petition asked a redress of this grievance. The justice of the 
request wns recognized, and an order was passed that both son and 
daughter were to be considered RB heirs. Jn case there wns only a 
daughter she should be considered as heir ontil she herself should 
have offspring. The two 1"1iimlatdiir1, namely, Raghu Ramchaodra, 
called the city l\1amlatdiir, and Bii.puji Govind, of the Hll\·eli, repre
senting tl.e Giiyakawiid'a Government, were charged to see that the 
order was carried ont. '.l.'he order was to be engrn\•ed on stone, and 
placed in a prominent position in the bnzii.r. 

A w 
l 

\I o 

II m a1c:.t~flt if'il: II 
l:! :.11 ~<r'f \t:\t: <rif ~~ '\"-V m II 
3 11 rff.t ~arr~'d "lfr ~~ m:' ""'r 11 
4 II 'lf€f;:r'I ~)f<fiff{ 3U"lt'I. 'lrif ~Ji 11 
5 11 tM ~ ~ (fttfr ~A'IT~r{ ~lfG ;:rra 11 
Ii ~'lit{'({ "~it ~1flftqnJ qnror~r 'lft " qr" 11 
7 um~{ ur~ irntt ij'lfT "lf1,Tl'r 'ltit 11 

8 ~~"r "If"""' iro<rro ~'iu'!f «~ II 
9 <r'lfl" ~f'l;n" <lif~ Ii'!_ "11"Ji'l'0 U~Nl ~r II 

10 ";mtt ~"rtr ~ ~ Siir~m~~r «~n{ 11 

11 a(~f Sifffllft sN'P-tiIT{ "f Pffl U~~r SU II 
12 11 utl{flf tfl~<li'fli' ~~~~~{II 
13 11 ll'ITT{ ~r ;f~ "lffi:ffl' uif~ q;-mqu II 

14 I I ~ "'"'"""'~ ft!Mi'IM f!l'Tl~ti't !i''lmmt Ii 
1 5 11 ~ {'f<rffi {'('( Sf'lw.rl',Jff Sif~ ml SU II 

16 ti 'ii~ ~ ~~;fr fl'(!fi'lft Si'ii''I' <fi'{"fl II 
17 11 q'Cfi vri''f !fr61"r ~;i-r aitr<fif{~r('t ii' 11 
18 11~~~ {~~vm;;i'tw11 
19 11 F'f ~'.TR ~'!ff{'l'T ~o ~"l!i' II 
20 11 ' ~~ mif QfRI'{ W'fT ~'t «• SU II 
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~I II 'l'f.t ~~it Cil!'lfiotl ~ cnrr"" W q II 
. t2 11 lfl'iflri~~~~~wit11 
·. 13 11 ~ lfAl'tlli qat_~ W ~ ~ aw.ii' nn 11 
· !4: II { 8'i~ <fi'it if ~ ""'11' (tri '11<~~1< "'-'1fJ' II 
I ~5 II ~ ~ ... tf11 t11'f{ ~ ~ qj(~ql( 'ilTt8 II 
• · 26 II f.« ~ Qlfr ~~fl ctr<~~I< Si! 'lft II 
;· 27 II ~"it aiv\-ft <tiP; ~ ~ ~'!Pl'~ \I 
· 28 II f <ti(~ 1f! ~A mNto <fi.<1~ ~ 11 
: 2'9'- II ;rr •Uiifl41< "'1fT fW <11if4Cfi'li:Sof'f llT1«fm U II 

80 ·II "it'lfto ~ iftm ~ ~ ri "it sl JP.nir "l!f II 
31 II'"'""' ""'11' qymar ~Cf<'{' 1Arit ~ \lrr<iri' II 
32 11 qr~ it lfR1T <inf a:ft'~ <5'{~ ~ ~ ~ i{rtir 11 
33 11 ";:r <fil nit "'rr~ ~ mr-rr "t1' ..rt .qm~ I l 
34 11 ~IT am:r0 srrar~ Q11(U1f .mt ~Mlffl ll 
35 u ~ ~"ri. ifrfir m ttlit '!ft "ff°"' "o ~ 11 
36' II ~ ~ "1"1' <!Ff ~W ~ llA'il") II 
The Tr •n1lation is as follows:-
" Shri GtJneahiiyanama~, Om. In Sam vat 1868, and Saka 1734 cur

rent, when the sun was in the south, in the autumn season, in the 
good and auspicious month of Ashwin, in the bright half of the 
month, on the 5th day, on Saturday, in the Samvatear called 
Subhii.nu, in the days of the Dehli Emperor, Shri Pii.dshihii. Akbar 
Shih Ghiizi, also at Shri Poona the ruler Sbrimant Peshwa Bii.jeriio 
Siihebji, and his youngest brother Shrimant Riijeshr'i Chimniiji 
Raghuniitb, governor of Shri Ahmadiibi.d. When by his command 
the adlaikii.ri Shrimant Rajeshri Anandriio Giiyakawiid Seni.khiiakhel 
Samser Biibadar's brother Shrimant Riijeehri Fatesinghnio 
Gayakawiid's Kumii.r11'ahdii.ri from Baroda, came to the City of 
Ahmadabad, the Shella of the city of Ahmadi.bid, Wakbatchand 
Khnsbilchand, with all the mercltants and rayata, present-ed a petition 
before the Hon. Carnac Sibeb, representing tbe Bon. Company Babii
dar, and present in person, and before his chiP.f kii.r6ktiri Vedashistra-
111mpanna Rajeshri Gangiidbar Shastri as follows :-' In the case 
whe.re a daughter represents the family line, Government interferes 
with the ancestral property, there would be great merit in the cRncel
ling of this rule.' Hearing this, pity was felt and an order wu 
passed that a son and also a daughter may be heir, or if a daught.er 
has no offspring she shall herself be heir until she bas offspring ; IO 

long a& moon and sun endure let no one connected with Government 
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interfere. So saying, he ordered Rijeahri Righu Rsmchandra, the 
City MiiJ11latdiir, also Rijeshri Bipnji Goviod, the Miimlatdiir of the 
Haveli Giyakawid, to see that the above was observed, and being 
engraved on atone be 11et up in the bazir, in order th1tt no one may 
transgreu i,. If any one tran11gresses it ~he Lord of the U niverae 
will inquire into it, and he will forfeit hi11 religion. Shriraatu. 
The scribe is Vyiaa Prinajivan Sukharim Bakshi, keeper of the 
documf!nts. If any one 1praks aught against this, if he is a Hindu 
Shri Mahidev will enquire into it, if a Musalmiin, God and the 
Prophet will f'lnquire into it. Arcept this as the truth." 

This inscription is an interesting monument to the troublous times 
that characterized the close of the 18th, and beginning of the present, 
century. It mentions by name many of the chief actors of that 
period of 11truggle betwren the Pesh vi and Gii.yakawii.d, and the rapid 
ascendency of the East India Company. 

TBI!: DAT• of the in11cription is Saturday, the 5th day of Ash"'in, 
in the bright half of the month, in the Samvatsar called Subhiinu, in 
Saka 1734 1md Samvat 1868. Thia corresponds to th" 10th of 
October 1812.l 

Tez PLACIES mentioned in this inscription are Dehli, Poona, 
Baroda and A hmadii.bii.d. 

Tes PERSONS mentioned are-
1. Muhammad Akbar II., next to the last of the Mughal 

Emperora. 
2. Blijirii.o Peshwii. 
3. Chimoii.ji Raghuniith, brother of Bii.jerii.Y, and nominally 

Governor of Gujarat. 
4. Anandrii.t' Giiyakawiid. 
5. Fatesingh Gii.yakawiii:I, Regent of Baroda. 
6. Captain James Rivett-Carnac, then British Resident at 

Baroda. 
7. G11ngidhar !'hii.stri, the Giiy11kRwRd'a Minister. 
8. Wakhiltchand Khushii.lchand, the Nagar She/h of Ahmad 

iibiid. 
9. Riighn Riimchandra, City Mii.ml11tdir. 

10. Bipuji Govind, Mimlatdii.r of the Hueli. 
11. Vyisa Prii.najivan Sukharim, tht'I scribe. 

1 Mr. Vinaya.k N. Nene, of tbe Colaba Obsenatory, kindly calculated for 
me the correaponding Chri1tia11 date, 
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As nearly all the persons mentioned in this inscription are well 
known in modern history, the briefest reference, sufficient to identify 
them, and connect them together, seems all that is nec1>B1ary. 

1. Muhammad Akbar .II., H. 1221-1253 A.D. 1806-1837, 
next to the last of the Mugha.l Emperors, and pensioner of the 
British. With the close of Aurangzeb's reign, A.D.1707, came to its 
end the glory of the Mughal Empire. Between the English and 
Marithis the empire was completely dismembered. In 180G (H. 
1221) Shah Alam died as a pensioner of t.he British, and Akbar II. 
aucceeded him to that degraded position. He died in 1837 
(H, 1253). (See Mughal Emperors of Hindii.stin, by Stanley Lane
Poole.) 

It seems atrange that Akbar II. shonld be acknowledged aa 
Pidshah by the Marithis when he posseSBed no authority, and was 
merely a pensioner of the British. It appears, however, that he was 
1till recognized as titular sovereign, for even at the time of this 
inscription the Marithis coined in his mime. Coins minted in Ahmad
ibid in Akbnr'e name are described in C, J. Rodgers's Catalogue 
of the Lahore Mnseum Coins, No. l'i, page 244 (Mughal Emperor 
volume), and in P11rt II. of his Catalogue of the Calcutta Muacnm 
Coins, No. 8844, page 85. Rev. Geo. Taylor, of Ahmadiibid, has 
several of these coins. I have also one dated H. 1233, A.D. 1817, 
with Akb11r's name, and coined 11t Ahmadabad. 

2. Bii.jeriv Peshwii.. The .\larithii.s first began their invasion of 
Gujarat in 1705, two years previous to Aurangzeb'a death. By 
1757 Gnjarit h11d come completely into the hands of the .Marithis, 
but the revenues were shared by the Peshwi and Gii.yakawid. In 
1796 Bajerii.v Raghunii.th received the insignia of Peshwi. In Octo
ber 1800, an agreement w11s concluded between the Peshwi\ and 
Giyakawid for the letter to take on a five years' lease the Peshwi's 
share of the revenues of Gujarat. This was renewed in 1804 and 
contin11ed until 1814, so that this was the nrraogement in 1812, the 
time of our inscription. Bajeri.v surrendered to the English, June 
3rd, 1818. (SeP. Duff's History of the Marithas.) 

3. Chimniiji Raghunath, was the brother of Bajeriv Peshwa, Rod 
was appointed by him as Governor (Subedar) of Gujarat. Thie 
appointment was nominal only, the active dntiee being performed by 

. deputies. (See Duff's History of the Marii.thii.s.) 
4. Anandriv Giyakawid. Govindriiv died on the 18th September 

1800, and Anandriv we.a immediately plnced on the throne of Baroda. 
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He wns in cvtry wny I\ weak princl', I\ puppPt in the hands of others. 
'l'he administration of the Stute wa.s rilaccd in the hands of his 
younger brother, Fatesingh. Annndrav died Octoher 2nd 1819. 
(See lfom. Gaz. of llaroda, a111l Watson's History of Gujarat.) 

5. Fatesingh was the younsn brother of Anandra,·, an1I on 
accrrnnt of his brother's incnpacity he was made Regent. Ile joine1l 
the Darhiir in 1807, and continued ns Regent until his death, J unc 
23rd, 1818. (See Born. Gnz., Baroda.) 

6. CRplnin J1lmes Rivett·Carnac. The predecessor of Cnpt11in 
Cnrnac as Resident at Unroda had been :Mu.jor Walker. The latter 
left on sick leave ia 1810 and CHptnin C1unac succeedl'd him as 
Resident.. " Capinin, nfterwnrds ~Injor-Genernl, Sir .James Cnruac, 
Dart., belonged to the .'.\lndrns Army. After completing his sen·ic!' nt 
llu.roda he was Member of the Court of Directors from IS:!U-18~8 
and for some of the time Deputy Chairman nnd Chnirmnn, and finally 
he wns Go,·ernor of Bombny from 1839.1841.'' (Sec Born. Ga:i:., 
Ba.rodn, page 21G.) 

7. Ganga<lhnr Shastri Patwnrdhnn. One of thP best known 
characters in the lii!lory of that periu<l. Ori~inally from the Decc1rn, 
he entered the Gayako.wa<l's senice in B!lroda in 1802. In 1803 he 
was nominated confidential m1·dium with the Dnrbiir, n11d rnpidly rose 
to great influence. In June 11th, 1813, the year following ou1· 
inscription, he was crt-ated l\lutiilik Diwan on n enlary of Rs. 60,000. 
He went to Poona in 181-1 to settle questions between the Pcshwi.i. 
aud Giiyakawad Govcrnm;ntd, and was murdered at Pandharpur on 
the night of the 14th July 1815, with what was belie,·ed to be the 
full connivance of Bajerii.v Peshwa and Trimhakji, his minister. (See 
Didi's History of the Marii.thi.i.s, and lJ0111. Gaz., llarod1l.) 

8. Wakhatclmnd Khusha:chand.I The ollicf' of Na')r11· Shl',th, while 
not peculiar to Ahmadabad, has speciul significance in that cit.yin tl111t 
the office wns confcrr.ed on one of its mcrchnnts for special scniccs 
,.cndered to the city. The office has descended from father to 8on. 
The present member of the ftilllily to bear the ollice of Sagar Shc{lt is 

l\Jiabhai Premiilihni. 

1 The history of this family I ha,·c prepared chi«llJ from inform:iti,111 snpplieu 
to me by Mr. Manihhai l'remiibhai, brntl1!'r of the prtJS<'nt Y.rr111 r Sli:(h, :rn i 
Yi<'c-Pretiide:it of the Ahm:idiibi"1•l lluuil'ip:ll;ty, bu: :ibo from l"(·fel'<'llecs lo 

members of tho family iu lhc travels uf lfauuch;lo t.11J. 'fhuveuot. (Sec 1tlso 
Bom. Gaz., Alunediihad, U3, 257 uotc.) 

!6 
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The genealogy of the family is as follows:-
1. Padmashih. 

I 
2. Vnchashih. 

3. Sheskarana, 

4. Shiintidii1. 

I 
5. Lakhmichaiid. 

6. Khuslialchand. 

I. 
7. Wakhntchand. 

8. Himii.Lhai. 

9. Premiibhai. ' 

IO. l\liabhai. 
The family claims to be of the solar.dynasty, nod of the Kukul 

and Sisodia race. Nothing is known of Podmoshih, Vochashiih, or 
Sht>skarnna. Shiintidii.s is better known. Be was a ml'rchant of 
great wealth n11J. built a Jain temple nt Saraspur about n mile to the 
east of Ahmadii.biid. It was visited and ~escribed by l\landelslo9 in 

. • Me.ndelslo's Voyages, Vol. II., page JU. 
" 'l'he ohicf Mosque 11/ tlio Bcnjan1 is one of the finest struotu.reR that ever 

I s:i.w, it being but lately built then; and stands in the Centre of e. vast Court, 
furnished with a very high wnll of Free-stone, all about which is a Pia,n 
divided into Cells, in cnch of which stands a Statue, either white or blo.ok, 
representing a naked woman sitting with her legs under her, aooording to the 
Eastern fashion. S:ima of these Cells had three Statues, to wit, a great one 
between two little one5. 

",As soon as you enter tbe lllosque, yon eee two Elephants of black marble 
done to the life, and upon one of them the effigies of the founder, a rich 
D6njan merchant, named Santide•. The mosque is vaulted, and the wall 
adorned with the Figures of men and other living creatures. There was not 
the least thing to be seen within the Mosque, e:i:oept three Chapels, whii:h were 
very dark, and divided only by wooden rails, wherein were placed statace of 
marble like those in the cells, the middlemost having a lamp hanging before 
it. We saw the priest bu~ie in receiving from ~uch a• were performing their 
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1638 when just completed. When Aurangzeb was Viceroy in 
16!4-1646 he defiled nnd mot.Hated the temple. On complaint 
being made to his father, the Emperor Shih Jahin, he was rebuked, 
and the restoration of the temple was ordered.' This mast hAve been 
much against Aurangzeb's pritlr, for no sooner was he Emperor than 
he utterly demolished the temple. 

The title of Nagar Shelli wu conferred upon Shintidas by the 
Mughal Emperor,'; probnbly Shih Jahiin. The Thiikor of Paliiiinii. 
gave him the full and unconditioned ownership of the Pnlitanii. llills. 
The datl'S of his ,.birth nnd dPath are not known. Of Lakmichand 
nothing is known. His son Khushi.lchand wan horn in A. D. 1074. 
lie was of greilt ~er .. iee to the city in stopping its pillage by the 
~lariithis, nnd in grateful recognition of his efforts there was givl'n 
to him and his hl'irs in 17251 the special prh-ilege of taking octroi 
duty,7 which has since been corr.muted by the British Govern
ment into an annual pension of Rs. 2,133 paynble from the Public 
'l'rensury. He died in 1748. 

His son \Val..hntchand, of our inscription, was born in 1740 and died 
in 1814.. He seerns to hnvP. been a favorite with the Giiyakawiid 
Government, who gave him a present of a vil111ge c11lled Ranchorda, 
the income of which is still l'njoyed by his heirs. He rendered 
vnlunble assistance to th_e English. He was a man of wenhh, having 
shops nnd firms in mnny pie.er~. As \Ve Sl'e from the inscription 

Devotions there, Flowel's, Oyl, Wheat and Salt ; with the first he adorned the 
Images, his Mouth and Kose being oo-vered with a piece of Callicoe, fur fear 
of prophaning the Mystery by the impurity of his breath; the Oyl waa 
intended for the Lamps, and tbe Wheat and Salt for the sacrifice, He muttered 
out rertain Prayers over the Lamp, and washed eTer and anon his hands ill 
the smoak of the Jfame, out of an 0 pinion they have that, Fire ha.ving a g1·eatt'r 
Power or purifying than. Water, they may without offence lift up their Hand1 
t.o God." 

• 'l'hevenot's Tmvcb (A. D. 1687), Part III., page 10. 
• Acoordiug to the Tiom. Gaz., Ahmadibid, p. 113, the title of N11gar Sheik. 

was conferred on Khushiilcha.nd in 1725 for special services in preventing the 
pillage of the city by the l\Ia1·ithii.s. It is po3sible, howeyer, that Sbi.ntidaa 
first received the title, but that it waa confirmed with special privileges to 
Khushilchand in 1725. 

• The referenoa to Khushiilohand in Briggs's aitiea of Gujarishtra, 212, 213, 
as rendering tkis serTice in 1781 on the ocoasionof General Goddard's Capture 
of the city, arose frotn mistaking Supvat 1781 (A. D. 1725) for A. D. 1781 
the date of Gen. Goddard'• siege. (Bom. Gu., Ahmad., p. 257, note.) 

7 Bom. Gaz., Ahmad., p. 114, note. 

2 5 
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Le represented the citizens of Ahmadabad on the occasion of 
their presenting the petiticn, 1111d stcured the redress of their 
griev11nces. His son, Himiibh11i, born 17e5 11nd died 1857, was known 
for his mnny charities, and for the assistnnce rendered to the British 
dnring the sepoy rebellion of 1857. His son Premiibhni was born in 
1815 and die1 in l88i. The present Nagci1· She/h is, as has been 
mentioned nbove, Miiibhai Premiihh11i. 

9-10. Ra,ghu Riimehamlra and Bapuji Govind, the one called 
the City l\lii.mlntdiir, the other the Mamlatdiir of Haveli Gii.yakawiid. 
I have been ntle to find no other reference to these th11n thnt of the 
inscription. I have bel'n informed, however, thnt there nre descendn11ts 
of Iliipuji GoYind livi11g in the city. The Haveli Giiynkawad is the 
IJnme of a citadel in the south."·est corner of the city between the 
Riiykhad aud Khi'in Jnhiin gntes. It is supposed to hal'e bren built 
in 1738 when the Government of the city vras divided between 
Momin Khiin and the l\lariithii.9. After 1757, when the city was 
did<led brtween the Pesh"·ii nnd Gii.ynkRwiid, the He.veli mis c:ccopied 
by the agents of the G ii.ynke.wiid, in whose possession it still remains. 
(Dom. Gaz , Ahmad. 260.) 

11. Vyii.s Prfi··,ji.-nn 8ukhariim, the srrihe. I have found no 
reference to him other t hnn that of this inscription. 

In the books at my disposal I ha1-e. found no reference to the 
occnsion which brought CnptRin Carnnc and Gnngadhnr Shastri to 
Ahmadi:i.bad. It is interesting to note, howen-r, that this year, 181:.!, 
was the yenr of tl1e gl'eat fnmine in Guja!'i\t, an account of which is 
gin~n Ly Captain Cnmac, from personnl obs,,nalion, in the Transac
tions of the J!omuay L1lc·1·ary Society, Vol. I., pp. 321-329, in 1815. 
Tl1is fact may explni!1 the visi~ which was connected with the collec
tion of rnenue. It mny also explain the imrr;ediate ocrnsion of the 
petiiiou, since many families must hare Leen ltft without male heirs, 
nnd if the property of such wns interfeffd with by the Gonrnwent 
the community mu~t have necessarily felt the increased 11ardship. 
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ART. XXI.-A Chapter from the Tiinrfya B1·i1Amaf}a n.f tlie S11ma Veda 
and the Ld/yayana Siitra, 01~ the admission of the Non-Aryans 
iutu A1·yan Society i11 the Vedic .A9e. By Rb.\n!ll ll!M
x111sui:;.1. Btt1GAVAT, Esq. 

[Read 21st De~ember JStlfl.] 

It hns always bren n moot question with the students of Indian 
history how. the Arynn settlers in India succeeded in incorporating 
the non-.\ryan races in 1tll pnrts of the country into a common systrm 
of religious faith and socinl life. Indian society, ns we now find it, 
with its syst~m uf cnste-orgnnisntion~, mutually exclusive of one 
nnother, seems wholly incapnbie of such an expansion, nnd yet thrrr. 
cRn be no doulit thnt Rt some early stnge of its growth this capacity 
of expRnsion WRS its chief characteristic. Sir Alfred Lyall has iudec<l 
noticed in one of his es-ays this elasticity of the Aryan !lystem of 
faith, nnd he hns trnced the process liy which even nt the present dnv 
the nliol'iginnl tribes in large numbers are liei11g converted to~ 
nominal allegiance to Hindu gods and veneration for the llrahmnu 
1rnd the cow. '!'his modern expansion, howe\"er, is essentially ditfereut 
from what must hnve t.nken place when the Dra,·idian races nml the 
Trans-Gnngetic tribes were first nryanized and became in their tum 
the staunchest Rdherents of the old orthodox creed. The mytho
logical as Riso the classical Sanskrit literature throws but littie light 
on this interesting period of the Arynn settlements. Some glimpll.:s, 
however, are Rfforde<l by the rituRlistic writings, notnlily the T:indrn 
BrD.hma!].11 of the Sumn Ve<ln and the Lf1~yiiya11a S1ltra in connecti~n 
with the description of the Vr:Hya-Stoma. or the prayer for the 
Vratya.s, ~brief summary of which is propos1·d to lie giveu in the 
following pRper • 

. An E11gli1h 1.'ra11slatio11 of the Tezt. 
The T:inrJya lin1hmm_1a of the Sama Veda in its I ith chapter hM 

the following myth anti remarks on this subject:-
"When the Devns (gods) retired to the upper world cnlled Svarga, 

some of them who still wandered Rhout on enrth in the disguise of the 
vratyii1 (outcasts) had to remain below. These, longing to join 
their more fortunRte brethren, now cRme to the spot whence the DeYas 
(g-01ls) had nscended tt• heft\'eu; but not knowing the necessary hJmn 
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with the metre, Wl're in R fill:. The gods sympRthising with their less 
fortunate brethren below, RSked the :Maruts to tench thl'm the 
necessary hymn with the metre. Thereupon the less fortunate nmong 
the gods duly recei,·ed from the Marnts the necess11ry hymn cnllt'd 
fk,,tf aaha with the metre called anu~/"6h, by means of which they 
subsequently nscended to heavl'n." 

11 The Mt1a (dt'pressed) vr4tyaa are cntainly those who neither 
prartise 6rahma-cliarya nor can till land nor carry on trade." 

"This prnyer h11s the power of elevating them. 'fhi11 prayer c11n 
make them all tqual." 

"In this prayer tht' priest recites thl' Sama called dyrmtana." 
· "The Sama is so cnlled bec11use the chief hou~e-holder of the 

deprrssed gods wns nnmed Dyutana. He helongedto the follen 
Mnrud-gnq.a.s: he with his fallen followers performed the sacrifice 
and chanted this pr11.ver and became prosperous." 

"Tho~e nre called garagt'r (swallowers of poison) who e11t the 
food to be eaten by the Brahmans, who, though not nhustd, cnmplnin 
of being abused, who punish those not desen·ing punishment, who, 
though not initiated, speak the language of the initinted." 

" This prayer, cnlled ~hotjaslia, hRS the power of destroying sins." 
The Tilnqya Bri1hmaq.a, after this introduction nbout the vraty1J1 

and the merits of tho pr11yer, proceeds to describe the ceremony to 
be ohs,.rved on the occnsion. 

11 The vratya house-holder who wishes to. perform this sacrifice 
sl1oulcl secure a turban, a whip, a small bow, a chRriot, a silver 
coin, 33 cows, etc.; his followers should do the same." 

" In this way the vrti.tya who deposit their wealth with their old 
bret.hren or with the nomi11nl Brahmans of the province of llihar are 
rnised and join the r1mks of the Aryans.'' 

"Thirty-three v·rti.tyas come with their chief house-holder to the 
1ncrifice end attain elevation end prosperity." 

"The vrillyas nre those who wenr a turbnn 011 their hea·rJs, which 
they put on one side. They cnrry a whip in their hrmds and n smnll 
bow without arrows, by which thf'y make depredations and trouble 
people. They ride in cuts with bnmboo ~eats, withont cover nnd 
drnwn by horses or mules. They wear on their bodies "hitc gnr
ments with black borders or g11rments made of wool with red stripes 
or sheep skins. They use silver coins. These erticlu should be 
procured by the grihapati (the vratya honse-holder )." 

The aame prayer nod rite is prescr:bed by this Brahman for the 
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admi11ion of the hina (dep;raded and deprr111ed) tribes int.o the Aryan 
community as al10 of the co

1
11dem11ed criminal!', and young Aryans 

r"!turning after a short aojourn among non-Aryan people, and lastly 
of those Aryans who, after baving spent their lives among the 
non-Arynns, return home in old age. Thia is tbe substance of the 
T1in~ya Brahui111.1a. 

The L1i~yayan11 Sutra of the same Veda in the 6th section of the 
8th chapter tries to e:1.pl11in some of the ob$cure terms found in· the 
BrahmRl}ll anti supplies additional information in regard to vratya 
sacrifices. It states that "the vrlityas, who wish to perform this 
sacrifice should 1elect the most learned or the purest in descent or the 
richest among them, as their grihapati (chief house-holder) and they 
should partake or tho sacrificial food after their chief,,; also that 
"there should be at lenst 33 i•ralya1 for performing this sacrifice." 

The Sutra makes references to the Tanqya Br1ihmal}a, and after 
having given explanntions of some of the obscure term6, finally states 
that "when such s11crifices are performed the tJratyas, having secured 
the rights and privileges of the dv!jas or the first three rrgenerate 
castes, may aftl'rwards learn the V edns, perform sacrifices, and make 
presents (to Brahmans), and the Brahmans may trach them the 
Vedns, perform sacrifices for them, and receive presents at their 
bands, ancl even dine with them. without bei1111: required to submit 
to penance." This is the brief summary of the Br1ihma1.1a and the 
Sutra. As it is not likely to he quite intelligillle without further 
explanations, the following observations and rE1mnrks on the Br1ihm111.1a 
and the Sutrn, of which a brief summary has already been given, are 
placed before the audience. 

Remarks an~ Ohservatiou. 
The word vratya, as explained by Sayal}a, means •fallen.' The 

word JJratya-stmiia thus n'eans "a prayer (to be- chanted) in the 
anushf/ubh metre for (the regeneration of) the fallen." There were 
four kinds of v1·utya-slomas. 

The first kind of vr;ity11-stoma, which on account of the number of 
the necessary hymns being four, was known as cltatuli~hofj.aahi was 
performed for those who bt'longed to the depressed race (kina) and also 
those who were d~graded (garagir). Those of the depressed race 11·ho 
had the vrfi tya-stoma performed for. them were treated as their equals 
by the followers of the Vedns. The degraded Arynns were collecti\·rly 
described as "swallowers of poison." In the case of the drgral!ed, the 
question was more of re-admiHion than of conversion. The depressed 

2 5 * 
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rncP though drscribed ns "not studying the Vedas tilling the soil or 
trnnrng" is said to ham been divicled into two classes, the upper 
and the lower. The former class is describrd 11e "wearing a. turban, 
carrying a whip or a javelin a~d a bow, possessed of a cnrringe, clnd 
in (white) garments '"ith black hordrr11, wearing sheep-skin& and 
using coins of siher," while the latter seems to ha,·e been "clad i11 
sheep-skin 01· in garments of wool interwo'"en lengthwise with threads 
clyPd rr<l" and to ha,·e "used shoe~." These sundry articles formed 
the wealth of the depressed people who were known ns the vr1ityns 
11n<l who were regenerated generally in bands of thirty-three, their 
chirf being the thirty-fourth. The lrgend declareil the number of 
tlic depressed among the gods to hon been thirty-three, their chief 
D_rnttina being the thirty-fomth. Corrrspou<ling to the original 
number of the depressed among the go1ls the number of the depressed 
on the occasion of nny particular sacrifice was fixed nt 33, or with the 
chief at 34, among the children of :Mnnu. '!'his certninly was coo· 
ver~ion en masse pure and simple and not re-admission. 

The second kind of vrd.tt:a-stoma wns performed for n-ndmitting 
those who were "guilty of rnnnslnughter." These having fled from 
justice or being condemned to banishment, aftt'r p11ssiag rnme years 
among alien rAces, naturally yt'uned to return to their kith and kin. 
The number of nc;~essnry hymns to be chanted being six, this 
vr11tya-strnn(I, wns called fhaf-~ho<Jaslti, the guilty persons being called 
the nindita (condemned). 

The third kind of vdi.tya-storna was intended for the re-admission of 
those who, ha\"itig lived from childhood for a limited numher of ~·!':~r~ 
amnng the dcprcs~cd rnces, were nearly denationalized. Such de~a
tionalized Aryans were classed with the depressed race and called the 
l;arti1;11tha (juniors). Owing to the number of the necessary hymn 
being two, this vr:ltyn-stomn was called dvi-fhorjashi. 

The occasion for the fourth kind of vritlya-stoma was the return io 
ohl age of a. follower of the Vedas from the midst of the deprfssed 
people. Such old men nlso were classed .with the t-rlUyas and cnllPd 
the jye(h!ha (~eniors) or shama-n '11.~!.111ne-1J1t1·a1 (the impotent). The 
first to perform the sacrifice wns k11fhitaka. 'l'his was also a case 
of re-admis~ion nncl not of conversion. 

'fhe Lf1!,r:i~·an:i. S1ltrn says that" Ile who is superior in education, 
hinh or '\Vralth should be nclmowletlged as their rhirf by the thirty
thrre t•r<ityas, who shonhl each ho.rn n srpnrnte fire for pourin~ the 
oblati.1ns into." Though not q11ite elem· on the poiut, Lf1~yt1ya11A 
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seems not to insist on the number 33; but the commentator hRving 
inserted the number of 33, is evidently not prepared to celebrate the 
vr11tya-stoma unless 33 of the depressed community seek him in a 
body. The word shama·n~chit-niefj.hra, according to La~yaynna, meirns 
"those men who through old age hRVe lost the power of procreation." 
There were times, it seems, when the fJ1·atya8 bow in hand " made 
depredations," owing to which the followers of the Vedas did not 
think life quite a blessing. Those of the depressed races who had 
the vratya-stoni11. performed for them assumed a new habit, casting off 
their old ont>, which was recommellded to be gfren away to those who 
were not yet .tired of their life as fJTi1tya1 ; and in case the lattl'f had 
disappcar~d, to the nominal Bri1hm111.1s of the province of Behi1r. 
The vratyRs who were fortunate enough to be thus enfranchized 
could, by the right of enfranchisement, em;age in any of the callings 
considered honourable by the followers of the Vedas who no longer 
disdnined to mix freely among them on terms of equnlity. From 
the manner in which the explanntion of the words vipatha and 
kri"~h~asha is attempted, there is room for entertaining a sn11picion 
that when the author of t:1e 8utra flourished, the vratyas havin~ well 
nigh disnppeareJ some of the words denoting things peculiar to them 
had become unintelligible and even obscure. Even the shoes worn by 
the primitive vr11tyas which, according to Shan~1lya, were black and 
pointed, were almost forgotten, and it became customary to substitute 
any ordinnry p11ir for them. 

The jl;raphic dPscription of the Br1ihmn1.1a clearly e;;tablishes that 
the word vratya originally denoted some 11011-.\ryan· tribes. As these 
non-Ary1111 tribes had o. covering for the head to keep the sun off nnd 
were clad in white garments, with black borders, and had a silver 
currency and pointed shoes, they cnnnot be s11id to have been savages. 
They must haYe been semi-civilized. When we come down from the 
llrahmn1_1R to the Sutra we find that the socit'ty of the vratyas acknow
ledged the three grades of the educated, the high-born nnd the wealthy, 
which perhaps formed its upper classes, and which Rt times, with 
its masses, made attemptt to over1Yhelm the followers of thf! Vedas. 
The plnn of auimilation by conversion W3S, perhaps, su!?gPsted to the 
Aryans by the necessity for expansion. A belief in the integrity of 
the 'l'rayi or the three Vedas and an unshaken faith in the virtue of the 
Mantras contnined therein combined to produce a wonderful cohesive
ness, which enabled the Aryans to present a united front to the vratyoa. 

The expansive force of a people without is generally in direct ratio to 

4.7 
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the cohesive foree within. There wn, perhape, a neee1sit1 for apan
aion on tbe part of the w8tyru aleo. But the elements of eoheei•neu 
being absent, a nry compact eombination for offen1in, or e•n 
defenriTe, purposes became an impoeaibility, and the rrllya. had 
nentully to retire ignominiously from the unequal eonteet, leuing 
the combined Aryans mas ten of the field. 

S11eh a glowing picture cannot be drawn ol the Brahmanism of 
to-day. For all practiCAI pnrpoees it has become a dl'ad organism by 
reason of the crystalliaation of castel•bose sob-clivisio111, h~oking dowa 
upon one another, as if forming so IDRny distinct raera, refuse inter
marriage, and in some oases even interdining. Bot if we ascend 
liighrr and hightr, and at last reach the crowning summit Df the 
Vedic times, wo shall find that the old Brihmar:iism, being a liYing 
organism, and having, therefor«', a cohesive as "ell as expansive for~· 
was bleued with a wonderful power of assimilation which natur11lly 
refused crystallization into castes, though the dist.inctioc of olaa&es 
was not unknown. 

'fhe word '1rlilya which thus originolly denotrd a barbarous or a 
non-Aryan people, c1tme in course of time lo be applied to those 
Aryn!'ls who happened, or were forced, to spend some years of their 
life amongst such. The word 1hama-nlclia-m~hra is, as e:w:plained by 
the commentator, somewhllt suggestive. Some of the Aryllns perhaps 
a1&ociated too freely with the licentious or gRy women of the wlitya 
c-ommunity, and having lost their bloom nod health by excrss 
returned home in old 11ge with shattered constitutions. The 
1toma c.illed by this name was, perhap;i, originally intended for such 
diuolote and depraved specimens of humanity. In no other way 
can a connection be Htahlished betwet'n the Joas of procreatiTe power 
and a residence among the vrulyqs. Grad11111ly those also who 
degr11ded themselves by Tiolating the apprond rules of conduct were 
held to hue become vratya and classed with them. The word 
tm1tya iu the Vedic language will thus be found to hne a "three-fold 
significance. It is a pity thnt there is no clue in the Brahm111.1a to 
determine the nntin country of the vrlitya1• The Sutra hold=i that 
" the chariot used by the ~rdtyas '' was the same with that ill use 
.. nmong the etllllern people, .. thereby hinting that the vratya should 
be considered an eastern people. The custom of giTing away the 
habit of the enfrancbi!lt'd vri1ty• to a Brahman of the proTinee of 
Magadha (modern Behi"ar) in case a '1rtitya wrre not found at hand to 
recriTe it, pretly conclusinly establishes the original home of theae 
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11on-Aryan1. The Vedic tndi1ion at leut as tmbodied in the Surra 
of Li,yiyana poiota to the province of Behar (Eastern India) as being 
the cradle of this non-Aryan race. 

In eonl"MI of time the tJratya• item to have disappeared as a 
race partly by 11bsorption and p1utly by extinctinn. The memory 
of their having been a nnn-\ryan race was, however, preserved 
and the word natunlly e11me to denote those among the Brah
mans, the K.shatriyu and the Vaishyaa, who, their thread ceremony 
not being performed for 16, 22, or 23 yean resp'?ctively, eithf'r 
from birth or from conception, had lost their claim to the 
honor of bein~ called brethren by the three regenerate e11.&tea. 
Ashvalaymna io his Grihya-s\1tra calls all those youths who have p11&11e•I 
the limit of a;e fi:r.ed for each c11Ste 11ithout being regeneratt'd 
by the thread ceremony trratya, and lays down that no inter
course 1hould be held with them. The flrlityas having thus disap
peared, the lut three of the four vrtily1J-1toma1 wrre corrpletrly 
forgotten, and the only occuion was for the first vrutya-1to111a c.tlled 
chatiili-!Jho4adt, which A[JllStnmbn., as qnoted bv • Snya.,11, while 
annotating thfl legend of Dy1i.t1111a, sc?ems to recommend for the 
unregroerate youths of all 111te! of the three regrnerRte·c11stes. In 
the Dharma-1:1U.tra ascribed to 1pastn.mba the word vrtltya, however 
does not occor, though Ap1tstamba divides the 11nregener1tle Aryan 
youths into three classes. The fir~t el1tss compri~l'S th1111e who h11ve 
1•assed the limit of age fixed for the performance of the thread 
ceremony. 'fhos11 whose fathers and griu1dfathl'rs hne dil'd without 
the thread ceremony are put into the second clas11, while the thircl is 
re11erved fur those whose grtat grandfarhers 1tlso h11ve <iepartrd this 
world without tho sacred lhread. Apastamba pre11cribes penanct, 
which such nnregenrr1tte Aryans must submit to before they can a~k 
to have the thrrad ceremony performed for them. Thll origin1tl 
tJrlitya1 being no more found there are no occasions for the perform
ance or any of the four r:m1tga-1to1na1 in these days. The modem 
Brahman takes good care not to put oft'the thread cerc.mony of hia 
eon later than the tenth or elHeoth year as preliminary to his e11rly 
marriage, and stoutly holds tl1at 1he Kshatriyas and Vaishyas 
have become quite ntinct in this 1tge of Kali. There are, there
fore, nowaday1 oo occasions even for the penanceJ prescribed bv 
.ipaatamt... · . 

Tlae orthodo• Brahman priest of to-day, hnin~ thus had no opp(lr
&1111i&ir1 tO prrform the IJTa/ga-ll('ma himielf I Of lo &ee it perfoimed for 
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others, is unable to throw any light on the working of its detRils, 
Besides, the ceremony in question being treated of at some length iu 
the SH.ma-veda which has no followers 11mong the Mara~ha Briihma1,1s 
who belong either to ]J.ig-veda, which makes no mention of it, or to 
Yajur-veJ11, which seems to 11llude 10 it only casually, the ignorance 
prevailing in regs.rd to it throughout the length and breadth of 
Mahff.-ra~h~ra ought not to excite surprise. Curiously enouiih the 
word vratya is still preserved in the sense of " naughty, unmanageRble, 
playing pranks" in the every-day language of the :Maril~ha people. 
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