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ART. IX.-Serpent Worship in Western India. The Naga
panchami Holiday as it is now observed; Serpent Worship, 
lite Nagas and Sarpas. Hy RA'o SA.HEB V1sHvANA,TH 

NA'RA.'YAN MANDLIK. 

Romi 13th May 1869. 

I PROPOSE this day to describe the festival called the Nagapanchamf, 
as it is celebrateJ by our people at present ; and afterwards I shall sub
mit a few observations, founded on this and other festivals and cere
monies, on what is popularly called Snake or Serpent Worship, and the 
Sarp.:a and Nag1:a of India. 

Nagapanchamf is the fifth day of the first or bright half of the lunar 
month, named S'ravaJ?,a, which generally corresponds with August and 
September of the Christian year. S'ravai;ia is a month in which 
the Hindus generally have some f!rata or ceremony to perform every 
day, and sometimes more than one festival occurs on one and the 

1 TbiB ts the fifth month of the S'aka year, and is so named after the asterlsm 
S'ran~ (a Aquilll'), oue of the 27 lunar mansions, which occut's in that month. 
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1 i0 SEllPENT-WOllSHIP IN WESTERN INDIA. 

rmme day. The fifth day "of the month is considered sacred to 
the Na!JU1 or serpents. On this day, early in the morning, each 
family. brinp an earthen representation of a serpent, or paints a 
iitmily of fi~. aevNlt or nine serpents witA rubbed sandalwood or tur
meric. (The annexed diasram shows the representation of serpents as 
they are actually wcnshipped on .this occasion.) The vessels used in 
perfomqng Uit·•orship are, as will be seen, placed in front ; and I now 
show to the ~zen specimens of these vessels made out of the horns 
uf,&Jle ~.d}'. o. 2 Plqwers, rubbed sandalwood, turmeric, parched 
riil'an\'benns, or parched gram, and jowari (holcua aorglium) are 
~Jered to ~serpents thus painted. 3 Lamps a~ lighted and wued; 
in~e is offered; and food and fruits are placed before them. 
on" this day, oaly hoiled food is partaken of by the people, and the 
dishes prepared are generally of a coarser kind than on other holidays. 
After morning meals, a.lamp is generally kept lighted throughout the 
day by the side of the painting or image, and milk and edibles are also 
placed close by. In the afternoon, people go to some place, generally 
an ant-hill, where serpents are said by local tradition to reside. Here-, 
generally, snake-charmers may be seen with live serpents, to· whit'h 
offerings are made by the multitude. Even in Bombay, these men take 
snakes round to the houses of the people in the native town, and all 
clo.sses of the inhabitants amuse themselves by giving them different 
kinds of edibles. In the evening, flowers and incense are again offered, 
lights waved, and edibles placed before the image or painting a.s the case 
might be, and one or more lamps are kept burning. The worshippers 
sit generally playing all through the night. This watching is called by 
some. keeping the serpents awake ; or rather it is the worshippers keep
ing up for fear of being bitten by serpents. The•worship is generally 
performed by the female members of the family, and at the conclusion, 
all the lad:es and children gather together, and the eld~t or the most 
intelligent of the former repeats the following /c~u!ii or story, which 
professes to embody the popular origin of this worship as it is believed 
in by the more ignorant of the Hindu community on this side. I give 

1 Th- veuels are generally miu!e of bl'U!I or copper, and abo of 811ver, and 
can be e&,lly had !n the Bazaar. They are commonly used by all the Hindu wor-
1hippen in their daily ceremonials aud devotions, as well u on extraordinary occa
sion&. 

a The flguros, as aho .. vn iu the dinb'l'Jm, are drawn either on o small board, or 
it wo 1dcu seat, or 011 a wall. 
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172 SERPENT-WORSHIP IN WESTERN INDIA. 

"THE STORY OF THE NA1GA's. 

"Oh God I Nilgas (serpents) ! hear. There is IL city (called) 
Mai;iikpura [or Mai;iipura]. In it lived a Gava4a Brahma9a. He 
was ignorant of the Nagapanchami. And he did not know that on 
that day there should be no ploughing, no digging, no picking and 
plucking, no burning and roasting. Therefore, he went to plough the 
land in his field on that day as usual. Now, there was in one place in 
the field a hole of a Niigii;ia, (a female serpent) and in it were her 
young ones, and they died by the striking of the plough. The Nagiiµa 
(the female serpent) who had gone out, returned, and found that all of 
her young ones had died. Thereupon she got enraged, and set out to 
ascertain who it was that had killed them. While travelling, she went 
to the house of the Gava<Ji, 1md saw that blood had stuck to his plough, 
on seeing which she decided that it was that (man) who had killed her 
young ones. She, therefore, bit the Gliva40., and all the members of 
his family who had gone to sleep, and killed them. And in order-that 
his whole family might become extinct, she went to bite his daughter 
who was given [in marriage to a m1m] in another village. But she (the 
daughter) had painted the Nagas (serpent!!), and having worshipped 
th~m and given them offerings, had placed before them, at night, 
frankincense and other fragrant things, lamps, edibles, &c. On seeing 
this, the Nagil}a enjoyed the things that had been placed there, and 
being pleased, said to the girl, ' Oh daughter ! thy father killed all 
my young ones to-day, while ploughing the field; having therefore 
killed all the persons in thy maternal home, I had come to bite thee, 
but as thou didst remember me and worship me, I am pleased, (and) 
therefore, I do not bite thee.' 

• • On hearing this, the daughter said, ' thou hast killed all the per
sons in my maternal home; tell me some remedy by which they may 
come to life again.' Thereupon, she (the Nagii;ia) said: •'fake this 

"1T1JT""t ~ 'Nfffi°1f ";tiOO, atri'Ur mr rr' ~)'q, ~ii'i:r I $ ~~rcrr, "" 
trr i~l ~ui' o:rtJ <r fi«r{°t ;rtli' ~- trnriirUf ijr ~ ra-~«r qra;:r ·~ 

~ . 
~, ~ m~~l"M", «i if!''Rl'f6 9ff1fq"fJl1 ~frfq srr~"t. aul'Or «~ ;rnr4'J-... 
irt~ iffl' ";ti~ ~r11llil'. 1fl~ilf~ ii~"t6 "1T1f lf«Wr 1rrg; q6 •1ll•f iP't 
lfair trs;if. «tlfi.~r« : ~~6; "'r~r ,,l ! ~i:i"ll <ii murl, ma-t a-~f"l"t itt"'t 
:r,r{I' 6ff~"t, ~ "~ U<I" I .. 
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nectar and sprinkle it on their bodies, and thereby they will come 
to life.' Meanwhile the people of the GavaQa's village began to in
quire why it was that the GavaQa had not yet arisen, and, opening his 
door, found that all the per1ons in (the house) had died. Just then 
arrived the daughter of that Gavaga, and sprinkling upon them the 
nectar given by the Nligl1.1a (female serpent), restored (them) to life. 
The daughter then told her father (as follows) :-

"'On the Nagnpanchami doy, while you were ploughing the field, 
the young ones of the Nagir:ia were killed; thereupon, being enraged, 
she killed all of you and had gone to kill me; but as I had painted the 
Nag.is and worshipped them, she became pleased, and it was she who 
gave me a narrative of what had befoilen you ; and (I) restored you 
to life by sprinkling on you the neCtar which she had given to me. 
Now, from this day, when the month of S'ravai:ia comes, (you) should 
worship the Nagas on the fifth day in the S'uddha (i. e. clear) fortnight 
according to the processes laid down, and should place before (them) 
at night, frankincense, lamps, (and) edibles; and should not dig and 
should not also kill (anything) on that day.' From that day, he (the 
G1ivnQa) began to act accordingly; the Nagapanchami became known 
to all men in the village; and all began to observe the Nagapanchami 
11Nta (ceremony). As the N1lgas were pleased with tlie daughter ot 
the GavaQa, so may they be pleased with us, (and with) you. Oh, 
Niig.i.s (serpents) may your story of sixty sentences (abbreviated into, 
nnd) told in five, be productive of good fruit to the narrator as well as 
the hearer thereof." 

At the time of repeating the above story, the reciter and her female 
l1earers eoch take a few grnins of rice in their Iii.ands, and at the con
clusion they are partly exchanged nnd partly stuck to their foreheads. 

The worship is generally conducted according to the directions lo.id 
down in a work callel Vratarfija, 5 which extracts it from the writings 
of Hemadri. 6 These last are not now availii.ble, except when quoted 
in more modern treatises. The dialogue is introduced under the names 
of l's'vara, the third of the Hindu triad, and his spouse Parvati. A king 
is described in the middle; whom it is not easy to identify from such a 
broken fragment. The whole passage iu the original runs thus :-

• Vratn1aja [i.e. King of Ceremonies) is a mode1·n compilation by Viovsnatha 
liha~~a of Sangame11'v11ra. 

• Autbor of Cbatur\·arg11-Chiutii111Rr)i, and other wo1k.-. 
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"a{~ ;rr1Jtt~if7£~ iiriU q~ij"l'f'1~. - {S\lf :nrq 11 ~Hi1r JfITfr 

ricr~t ~~ ~ qrfl"~. II rr~ir~cft ~!Jr iiri:rlr=r l:ri'r~urr: 11 
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'IJJ11:rf ifitiJ~if'iflf II <i:~:rf ~qij crrfct ar-q:rr ir;i:rJ.i fi:rif If 6ft· 
' ~ ' 

iH~;,~:r IJi'q Rqf'1 ~l'Jlr~ II qsqi~p:1;f1rnri:ir OJ11J;: lfqq;Ofr: 

{'fffl: 11 1n1artr.nfrr fflstq>qrir~: a-~ u ifi'{~{{: ~crq,~h¥t-
, l>.. ' 

~1~ tNl: II ~ fF<T~°)~ lfif°iriffTfl"fPr fl ifT~ 
.... 0.. 0.... ' ' 

~·fr~~~~CfQJltflq~'\: II ar-:r:ci ifry~ if~ qif <PGf~JPf"f 11 

CPfr ifi~!'ifi ;rrii ~~~ cnrr It ~cru{ ~~qr~ Cfill~.~ er
~ <1~ 11 ~M5<r im:rriJ i:rrfa- irrf« trfrr1r1n:·11 "~;.rR' 

" qf'{Uf un?.{{°tifr~arilnr4 11 «~q-i{f.:il!Q'?i :rrii ~~n:a 11t cr~r 11 

crqr CR~ Wi olJrarlfrf4cl~;ij- ll ~i ~Sf~il'JlTFR{f ~'Tflff ij"JJ
f;:rcr: II ~iJ!i(trU qiqiqf Q'lJRr qpiif~ II ~·lHT~r ;r{~i'{=:.f ir~!fr-.... 
l'f"l4 ;if{ II {~ J:f'ffij"l'(Ol° Off •IQ';;'CfiiPHP{ II ;, 1 

ENGLISH TRANSLATION OF TBE ABOVE :-

"Now, the worship of Nag.is on the 5th of S'ravaQa S'uk)a (i. e. thf' 
fifth day of the first or bright hlllf of S'ravnl)a), (is thus described by) 
Hemadri in the Prabhasa-Khai;iga.8 l'sv11ra said, Oh, Parvatf ! in the 
month of S'raval)& in the S1ukla [or white] fortnight, on the fifth do.)·· 
the fierce with poisons r:;. e. serpents J should be written [or painted] 
with cowdung on both sides of the door ; 

That day is called the most blessed. not obtainable with ease even by 
the gods; 

Oh. beautiful-faced! This worship of Nagas should be performf'd on 
the fifth day for twelve years; 

On the fourth (day, i.e. the day preceding,) one should dine only 
once; and on that dny (i.e. the fifth), food should be taken in the 
night; so it is said. 

7 Vrntar(i,ja, leaf ii, pe.ge 1, litho~mphcd editition, S'uk yr~1r I i82, A.C. 1860-61. 

• l'rolmhly!a portion of the ~kanclu Pnr{u:ia. 
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Oh, beloved! the NKga (or serpent) should be made of plenty of 
silver or of gold, or e~·en of wood or of earth; 

Or with turmeric or sandalwood, the five serpents should be painted. 

On the fifth, the Niigas (serpents) should be worshipped with de
rntion; the Nagas are said to have five mouths; 

These fo-e Nugils, oh, warrior! should be worshipped in the proper 
manner : with fried rice and the five nectars ; 9 • 

With the flowers of the oleander (Nerium Odorum) ; the hundred· 
leaved (the lotus); the jessamine; and the water-lily; 

Also with sandal wood and incense ; 

Afterwards BrahmaQas should be feasted with ghee (clarified butter), 
boiled milk mixed with sugar, and sugared balls of (wheat and other 
kinds. of ) flour ; 

Ananta, Vilsukf, S'e~ha, Padmanabha, and Kambala al.so; 
And Karkotaka-Niige, Bhujanga, As1vatara; 

Also Dhriter~htra, S'ankhapii.la, Kaliya, Tak~haka ; 

Also Ping:ile, and Milhiiruiga ; these are worshipped month by 
month. 

At the end of the f!rata (or ceremony) there should be a p,;ra!'d, or 
feut, and dinner to Brahm&l}.Bs with sugBl'ed milk ; 

To the Vyasa (i.e. the reader of the Pur6.1,1as) of immeasurable 
glory, a N~ii (i. e. serpeat) of gold, and a cow, and -clothes should. be 

given. . 

In this manner, the Nl.gils should be always worshipped with devo
tion, especially on the fifth, with milk an4 sugared milk. 

On that (day) there should be no digging of the earth, by day or by 
night. 

Such is the vrc.ta (i.e. ceremony) of the Nagapanchami in the 
Prabh8sakha1,1cJa.'' 

The above description appean from the frame of it to belong to the 
post-pura1,1ika period ; and the place which the preceding tradition 
assigns to the scene of serpent-killing, and the retaliation by the mother
serpent, may be Mar;iipura (ltit. 24:) 20' long. 94" 1'), a town in Assam, 

------ -------- ... ---------------

' i\lilk, curd, !;·hce [or clariliul huller], hunl'~-, aud >u;;a1-. 
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a province where a tribe of mountaineers, named Nagas, is li,·ing to 
this day. Whether GavaQa is a corruption of GauQ (a Bengali), Cir a 
Co.narese G OWQ a-a Patil and culfo·ator, is also deserving of inquiry. 

The account which I have given above, is that of the festinl as it is 
observed in the Konkal}a district, particularly to the south of the islo.nd 
of Bombay. The frstirnl is, however, not confined to a particular por
tion of Western India. It is general. It is celebrated by all classes 
and sects of the Hindus; by the orthodox as well as by the heterodox ; 
by the followers of the Vedas, as well as by those who reject the reli
gious authority of those works. The ceremonial differs slightly in 
diff~rent places. In some districts the people observe a fast on the 4th 
day, i.e. the day preceding the Nagapanchami. It is clear, however, 
that the festival obtains greater sanctity above the Ghauts than below, 
except perhaps in Gujaratha and in the province of Kil.naqli (or Canara). 
In the Sattara and Kolh&pura districts, the private schools are generally 
cl~sed on this day; the pupils are bathed, dressed in their holiday attire, 
and taken in a grand procession to some river, or other watering pince 
outside the town or village. In Native States and Principalities, the 
state and its officers supply richly-caparisoned elephants, and horses, 
detachments of infantry and cavalry, and kettledrums and other instru
ments of music, on the occasion of these processions. The children wash 
their slates, or rather wooden boards, apply to them chalk or S'a<fhu 
(a kind of clay), and draw thereon a Noga or serpent (see C). 

Some also draw a picture of SoraArnt{, the Goddess of learning. 
Ordinarily, this deity appears as a beautiful female seated on a pea
cock ; but on this occasion, she is represented by a cluster of 5, 7, or 9 
serpents rudely drawn (see D). 

This drawing is then worshipped with flowers, p11rched gram, joll·ari, 
peas, &c. The children return in a procession to the school, gh·e some 
present in com, money or clothes, according to their means, to the 
master; and go to their homes to enjoy the holiday. In the afternoon 
the women of the inferior clusses put on their best clothes and orna
ments, and congregate in parties to sing o.nd dance. They generally 
form circles, and, keeping their children in the centre, dance around, 
singing some country song>. In some provinces, the dancing takes 
place near an ant-hill, or the hollow of an old tree where serpents are 
hrliewd to lirn. In some parts of the Dekkan, boys, on this day, 
throw little fruits, generally the fruit of Chirphalo, at each other and 
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at young maidens by means of popguns. Other kinds of sports are 
also had recourse to. Before sunset, the people generally repair to 
an ant-hill Of some such hollow as has been above referred to, to pay 
homage to the N8ga. If there be a temple of the Naga in the 
village, every one of course goes there to perform worship. All after
wards return to their homes, and worship the images or paintings 
according to circumstances, in the manner previously described. 

Battlsa-S'ir&.!el}. a town in the Sattara Collectorate (lat. I 6° 571
, long. 

74° 15'), is famous as a place of serpent-worship at the present day. 
Snakes of a certain species (called Nugaku.U), said to be not very poi
sonous, are here actually caught on the day of the N8gapanchamf, and 
kept either in earthen pots or covered b6mbU baskets. They are fed 
with milk and edibles, and worshipped in other respects, like the 
images and drawings above-mentioned. The day after the N8ga
panchaml, they are taken back to the jungles and set free. · 

I will not at this stage offer a~y ronje~ture as to whether this serpent
worship has any relation to other systems of religion ; but I would here 
note a curious tradition in connection with a tree of the species Gora
khachincha, (Adaruonia Digitata) to or the tamarind of Gorakha, which 
exists at the above town. Tradition ascribes this tree to be the result of 
a miracle performed by a saint called Gorakhanatba of Go~sban8tha. 
It is related that Gorakhan8tha, when he came to this town, struck his 
walking stick into the ground on the spot where the tree stands; and 
that it grew into a stately tree which is now an object of popular wor
·ship. The annual festival of this tree is held on the 11th of the dark 
half of the month of Chaitra.11 Worshippers begin t.O come on the 
previous day, and leave the place on the third or the 12th of Chaitra. 
About 50,000 pilgrims ue said to assemble every year on this occasion. 
A large bazaar is held for five or six days, and considerable mercantile 
business is transacted. The priests officiating at the shrine of this 
tree, have large holes bored in their ears, from which depend heavy ear
ornaments. They are hence called Kanapbate&. literally persons with 
tom ears. All classes of people offer worship to this tree, in'Cluding 
the followers of the Vediis, as well as others. 

10 See" A Catalogue of the Plants growing in Bombay and its vicinity.-By John 
Graham. Bombay: 1839 :" page 10. 

11 Co1Tesponds gencrull,v wit!J March and Ap1·i1. 

23 r u a 
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To resume the main subject of this paper. Besides the actwJ 
worship of living snakes at Battise.-S'iraje1,1, there are temples dedicated 
to the Serpent-god in urious parts of the Dekkan. Of these, the one 
at Bhomapar~4en in the territories of His Highness the Ni7.am is one 
.of the most celebrated. 

In the South of India, Canara is a district which may be BB.id to be 
sacred to serpent-worship. In the Canarese districts generally, the 
Nagapanchami festival is celebrated, as in the Dekkan, on the 5th of 
the bright half of S'rava1,1a. But in the Telanga and Tamila districts, 
the ceremony is performed on the fourth of the bright half of either the 
month of Kartika, u or the month of Vais'akha, 12 or the month of 
Milgha,11 and this day is, therefore, called by the people of those 
parts" Nugelu-chavati," i.e. the Nagachaturthi or the chaturthi of the 
N agas. There is not much difference in the mode of performing the wor
ship. The ant-hills or hollows to which the people resort to make their 
offerings, and which in the Marathi districts are called Varu!a, are, I 
am informed, termed in the Canarese, Hutto; in the Telangi, Pu~~a; 
and in the Tamil, Puttu. In the Canarese districts, stone images of 
the Naga are kept generally under the shade of the Peepul tree (FiCU8 
Religioai). Metal images are also made, and after being worshipped, 
they are presented to the Briihmar:ias. This ceremony is performed by 
the females of higher classes. An incarnation of S'esha, one of the 
nine great Nagiis, is worshipped at various places in these districts, under 
the name of Subrahntar:iya. There is a town in South Canara, called 
Subrahmal}ya, 13 fifty-five miles, E. S. of Mangalore, (lat 12° 4CY, 
long 75° 40'). This is sacred to the Naga or serpent-god. On the 
6th day of the bright half of the month of Margas'irsha (NoYember 
and December) occurs its annual festinl ; and that day is hence called 
Subrahmal)ya Shuhthl or Subraya Shash~hl. Thousands of Brah
mai:ias are feasted on this occuion. Brahmai:ias, bearing the order of 
Brahmach&ri, 14 are in particular request. Lepers and persons sup-

u Correspond generally with Octobe1· and November, A.piil and May, and 
January and 1''ehrnary / respectively. 

u "A Gazetteer of the Territoriee under the Government oC the Eaat India 
Company, .l.:c.'' By Edward Thornton, &q., London, ltl.::.7, page 027. 

u Brahmachari meana a student [in theology]. All twice-hom Hindus, i.e. the 
1Jriihmar,li1s, the KshRtriyaa, and the Vais'yas ore enjoined to spend the first 
11uartc1· of tlieil' life in tliill stutc. .l'or parlicnlw-.i, ~ce .M1111u, chaplc1· IL, vcrlies 175 
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posed to be under the influence of evil spirits, are brought to this place 
for cure, which popular belief ascribes to the miraculous power of the 
deity. People who have no issue, make a vow to this shrine, which 
consists in fasting on the day of the festival and rolling in the remains 
of food left on the dishes spread before the Br8hma1;11is at the feast. A 
person, supposed to be ·possessed with the spirit of Subrahmal}ya, 
dances at the temple, and is believed to have the power of telling the 
past., the present., and the future. On the day of the festival above
mentioned, one of the officiating priests puts a leather bag on one of 
bis hands, and, with the hand thus protected. takes out three handfuls 
of earth from one of the holel! in that locality supposed to be inhabited 
by serpents. This is called M1Uamrittik1I (the original earth), and is 
distributed to the assembled worshippers, as a mark of the deity's 
favours.u 

A circumstance showing the J>'"BCtical influence of serpent-worship 
in worldly affairs here deserves a prominent mention. A class of Brah-

-210. The English reader may consult with advantage, Elphinstone'e lndin, pago 
13, (Third edition,] and Sir W. Jones' Worke, vol. 7, pp. 139-144. [Edition in 
thirteen volumee : 1807 .] 

11 In a work published this year at Madras entitled the " Genealogy. of the 
South-Indian God8, by Bartholomaeus Ziegeobalg, Fil'llt Ptotclltant Missionary 
In India. Freely translated inlo English, from the German, by the Rev. G. J. 
Metzger, ... pp. 63-69, Is Rdeseription of the deity Subrabmai:iya and bis two wives. 
No accou"nt of serpent-Wol'8hip is here to be found, altbon11h, I am informed, it 

prevails as a matter of feet at all shrine!! dedicated to this god. ~ [Subbara] 

and ipr)" [Mai;U] would form a combination, signifying the chief' or jewel of serpents. 

Subba-rliya or Buloba-rflja means the sovereign serpent. These eignificatioos, together 
with the fact of serpent-worship being now in vogue at Lhese shrines, appear to support 
the connection of Subrabmai;rya with serpent-wol'8hip. Stories are told or a serpent 
actually appearing on the ocrasioo of the a.nnual dinnol'!I. Although Subrabmar;tya 
is described as Kartikeya, or the god of war, hi1 actual r.onneclion wilh serpent
wor~bip can be seen in all hie temrlu, of which, besides the one alluded to in the 
text, there are two others in South Canara, one at Vitthala and another at 

lll unjea'vara. 

1 n the district or North Canara, in the TU.Iuka of Cumpta, ie a placed called Nag• 
Til'tha. There is a small well-built lank, around which are small artificial caves 
eontaining thousands or serpent images. 

At Nagnpatau,& in the district or Tanjore, there ie a celehrRted temple or Naga
nutha. Inside the temple near the idol or Nagnn,ltha, there i~ o "'hjte-nnt hill 
to which la!'g'C olferiugs a.re mode iu hooour of the serpent-god. 
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m&l].Bs called Haige, la in Canara, have, amongst their ranks, persons 
who arrogate to themselves the title of Nagapatri, 17 or the proper 
habitat of the Nilga deity. They are supposed to become possessed of 
the spirit of the Nagadeva, and, in that state, are thought to be capa
ble of foretelling future events. People invite them to their homes, 
and have a feast in their honour, called the N agam&l].IJala or an assem
bly of the Nag8s. The least expense for such a feast amounts to from 
three to five thousand rupees. Formerly, the N 9gapatr{s were in great 
repute. Disputes were referred to them for settlement, and their word 
was generally the law. A.ii invitation from one of the Nagapatris to 
a litigant was almost instantly obeyed. One of the first things a party 
had to do under the circumstances, was to give a feast to the Nuga
ma1,1<Jala and spend thousands of rupees- These things began in time 
to be perceived by the people, and the power and induence of these 
priests has, I understand, considerably declined. 

In the jungle in the neighbourhood of the shrine of Subrahmal].ya 
abovementioned, grows a species of cane, called after the presiding 
deity, Naga'Deta or Noga-cane. 18 A walking stick of this cane is 
reckoned a sufficient protection against the poison of serpents. 

The above account has had reference to the Marath6. and Canarese 
districts. In the province of Gujaratha also, the Nagapanchami 
festival is observed by all classes of Hindus, high and low. The ser
pents are drawn with black ink, either on the walls or doors of houses. 
The process of worship is similar to what obtains in the other pro
vinces, except that cowd11ng is first offered here before incense, 
flowers, &c., and at the conclusion green grass and butter are offered 
with the following prayer :-"Please to receive these offerings and seek 
your abode in the fresh and green forests." 

Cups full of milk are placed in different corners of the house as of
ferings to living serpents, and a sight of one on this day is considered 
a very auspicious occurrence. 

10 See" The Physical Hi&tory of Mankind," by J.C. Prichard, M.D., '\ioJ. IV., 
Jl· Ui2. 

1 1 DI'. BuchRnan, in his work entitled "Journey from Madras through :Mysore, 
Canara, and ftlalabar," ruentionH a sect named Ntivaratraa, "'ho appear to belong 
to the Vaislmnva and 8'uivn creed~, some following the tenets of the Ling:lyat.as : 
sec Vol. I.~ Jll>· ::21, ~22, 3;)1, :la2. 

1 ~ C11la111i» n.11fr11tu111 : bC~ "Graham's Catalogue of Plants," p. 22;;. 
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The influence of the Jeins being predominant in this province, o.ll 
living creatures receive greater consideration than elsewhere. The 
serp"ent gets his share along with the rest, his poisonous qualities milk
ing no difference against him in this respect. Ordinarily, u. Gujarathl 
Hindu will not hurt u. serpent, even of the most venomous class. He 
will employ people to catch him alive, put him into a pot, and see him 
safely conveyed into some jungle. I append below the substance of 
one of the serpent tales prevalent in GujarnthR, as illustrative of the 
popular ideas regarding serpent-worship in that country. My friend 
who favoured me with the story says that it. is one out of a large num
ber repeated by the women of Guju.ratha on the Nagapanchami day:-

" Once upon a time there lived a Bra.hmai;ia, who, though posseSBed 
of much learning, was so poor as hardly to be able to maintain himself 
and his fo.mily. He had a wife who was much dev"oted to him. Find
ing no means of livelihood at the place where they resided, she urged 
upon him the propriety of his going out to some distant place to seek 
the means of subsiStence. He consented to the plan and set out. The 
wife having no other provisions to furnish for his journey, filled a 
vessel with water sweetened with sugar and gave it to him. The Brah
mai;ia proceeded about four or five koaa (about eight or ten miles), and 
reached a forest, where, under the shade of u. tall, umbrageous B:inyan
tree, he stopped for rest and slept soundly. It was the height of the 
summer season, when the heat around was unbearable. While the Br&h
ma~a was fast asleep, there issued forth from the hollow of the tree, 
the Takahaka N/Jga, who drank the sweet water from the vessel lying 
by the Br&hmai;ia's side, and after emptying it of its contents, entered 
it and rested there. Meanwhile, the Brahma~a awoke, and on looking 
into the vessel found it to contain a serpent. He closed the mouth of 
the veSBel by means of a piece of cloth and thought of returning home 
with the vessel in hand. ' I shall make a present of this,' says he, 
• to my wife, who is always troubling me with entreaties to go abroad to 
earn money. This will soon put an end to our existence, and will re
lieve us of the troubles and vexations of this life.' On his return 
home, his children thinking that he had brought some sweetmeats in 
the veSBel, naturally inquired what it contained. ' The contents of the 
vessel,' said he, 'will be distributed by your mother.' So saying, he 
went out. His wife, who had gone on some household business, having 
returned home, the children told her the news of their father's return 
o.nd showed her the veBSel brought by him. Ou opening the vessel, 

1 4 
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the mother found it to contain a necklace of diamonds, at which she 
felt exceedingly delighted. She set about to prepare a good dinner for 
her husband; borrowed grain from a neighbour, and prepared the food. 
She sent for her husband who had gone out. The husband returned 
with great hesitation and reluctance. He was surp1·ised to find the 
contents of the vessel transformed into precious stones. They all dined 
together. In the evening the wife went to effect the sale of the neck
lace. She offered it to the chief banker of her city, who paid her a 
very handsome sum of money. The banker put the necklace into his 
box. Soon after, it so happened that the rajah of the place, who had a 
wedding ceremony at his palace, wanted a diamond to complete a neck
lace. The banker (or the Nagara S'e!•z, as he was called) offered to 
supply the rajah's demand. He went home to take out the necklace 
with a view to show it to the raj1L On opening the box, however, he 
found to his extreme surprise, instead of a necklace, the face of a living 
male child with his thumb in his mouth. The banker, who was child
less, was exceedingly glad to find his wishes gratified. The king, who 
heard the story with astonishment was, however, glad to see the Nagara 
Ne1a blessed with a son. The child soon grew older. At sixteen, he 
was married, and his wife came to live with him. She hail maiden 
companions in the persons of the daughters of the Takshaka-Naga. On 
one occasion, they asked her to inquire of her husband to what race he 
belonged. Accordingly, when they met together, the wife asked her 
husband to tell her to what race he belonged. ' I will not speak with 
you until you answer my query,' said she to her husband. The b,inker' s 
son, keeping this in mind, resolved to go on a pilgrimage to Benares. 
He obtained leave from his father and set out. Proceeding on their 
journey, they came by a large forest containing a fine well. Here, he 
told his wife that he would answer her question. So saying, he de
scended into the well by means of a ftight of steps, and reached the water. 
Here he transformed himself into a serpent, showing his hood, &c., and 
disappeared. The wife, who was now left alone in the desert, began 
to bewail her fate. Her loud 1.8.mentations drew towards her, after 
several days, a shepherd, who used to graze his ftocks in the neighbour
hood. The shepherd came to her and asked her why she was crying, 
and how she was left alone. She gave him all the particulars. The 
shepherd in return advised her to observe the "/Trata of the N1igapancha
m{, and to fill, in the month of ByalJ/cM (or vais'akha), 19 four Ku'l,l<f,fu, 

u Corresponds generally with April and ?tiny. 
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or pools, with milk, sandal-wood, ftowers, and unguents. Having done 
this, she should go up a tree and sit there. If she did this, the deity 
presiding over the serpents will arrive there, and will drink the milk 
from the milk-pool. He will then roll himself into the next pool, con
taining Cltandana (rubbed sandalwood), proceed to the next, and rub 
his body with ftowers, and partake of the unguents in the fourth pool. 
At last, he will bless the person who had prepared all this. At thia 
stage, said the sheperd, 'you should alight from the tree and ask a bless
ing.' Accordingly, she acted up to the advice of the shepherd. When 
asking for a blessing, she said, ' your son has left me a widow. Deign, 
therefore, to relieve me of this state of misery by calling him back 
from the place to which he has gone.' The lord of the serpents was 
pleased to grant her prayer. He called her husband back from the 
Patt.la or the lower regions of the earth, and asked him to live with her, 
aa her husband. They afterwards lived happily together, and thus 
concludes the legend, by inculcating the propitiation of the N aga Devatil, 
or the serpent-deity." 

Having thus briefty described the N agapanchaml, I now submit a 
few observations on the Na gas and the Sarpas, and serpent-worship 
generally. I must here state that there are other festivals, such as the 
Anantachaturdas'i, connected with serpent-worship; but they are nei
ther so general nor so popular as this. There are likewise serpent
sacrifices which will have to be carefully investigated and described. 
These, however, will require one or more papers to themselves, and 
cannot be dismissed summarily on this occasion. It is difficult to dis
tinguish at this day between the Ndgll& and the Sarpua. The two words, 
in their religious acceptation, are now practically treated as equivalent. 
Sarpa is the more comprehensive term, and means any thing that 
moves.20 Nagas are treated ns a species of superior Sarpas, and 
Naga now specially means the most venomous serpent-the Cobra de 

Capello. 

Amarasinha, the most approved Sanskrit lexicographe...,f the post
Vedic period, in describing the Putala or the nether regions, says that 
they are the Na9a loka, or the country of the Nagas. Afterwards the 

10 Muir's Sanskrit Texts, Part II., pp. 234, 255, 256, and 258 :-
Sa11akril. I Greek. I Latin. I Englis/1. 
Sarpa. Herpcton. St:rpens. Serpent, reptile. 

The declension of the verb •nrptum, to creep, with tho Latin and Greek equi-
vu.lcnts, i.i:i also given by Dr. Muir. " 
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common names of the class N4g6a, and KUd,.arJty6a 91 are next given 
by Amaraainha, who mentions the chief of the Nagas-S'esha or 
Ananta; immediately after ~m, comes Vasuk{, who is named Sarpa · 
,.41a or "the King of Serpents." In the whole of that section, there 
is no further mention of N &gas ; but the different species of Sarp.ls are 
given in detail. n In the Mahabharata, in the section named 
A'diparva, to which an allusion bu been already made (see note 11 

below). the Nagu and Sarp&s are promiscuously mentioned. The sea 
is described as their abode, and the names of all the principal Ndgaa 
and Sa,.plu, which are now in use amongst the Hindus, are detailed 
without any distinction as to their origin or specie~. 

In the third Kt17.1ef.a of the Amarakos'a, Varga Ill, S'loka 22, 
the word Naga is applied to 11n elephant, and by one of the commen
tators also to M6tar.ga, a race of mountaineers. !!I [In ordinary 
language, a Ma~ signifies a Manga.] This renderink is further 
confirmed by another Lexicon, the Medinikos' a, H which is distinct 

11 Bo named after their mother KBd.rU, one of the wives of the sage Ku'
yapa. See the Mahabhirat.a, A'diparva, Adbyaya XVI. [F.dition printed at 
Gal}pat Krishl}&ji'a Preis, Bombay : S'ak year 1784, A. c. 1862-63, leaf 44, page 
2, and leaf 46, p. 1.] The story of the Ndgaa ia continued up t.o the end of chap
ter XXXIX. at page 1, leaf 61. How the Ntigda were cuned by their mother, 
how one of them-the Tabhaka-bit the King Paribhita, how hia (Parikshita'a) 
10n Janameja.ya. persecuted them, and burnt a.II the Nag8s and Sarpaa a.ta. huge 
11&crifice ca.lled Sa.rpa.aatra, and how they were finally 11&ved by A'atika, a. nephew 
of Vlilmki ; a.II this ia related in detail in the aa.me Parva from Cha.pi.er XL. 

n Amarakoa'a., Kfu:ida I, Varga 8; aee S1okaa 1 and 4 for the N6.gia, and 
the Sa.rpa-rija. or serpent-king. 

The following ia an enumeration of the diiferent species of Sarp'8 in the llB!lle 
Varga:-

" ~~:it~~iitrt!llfiif"iril: 11\II91~~f.<flm".tfifi't ~:~-e ..... ... .... ...,. . 

UC1: II 1'i1i!l' nnrm.t:~r: llir"ir«: 'F.'uft' II " 11 ~fi•u {tijqs) t"1'~ 
d ..... • .. - ··~ ~ ... 

f~~tr: II ~: ~ imr1 fiifcnr: lflAm"f: II t. 11 '' 
See a.lao Colebrooke'11 Amarakoa'a., lat Edition, pp. 60, 61. 

1a Vida Colebrooke'a Amara.koa'a., p. 295 . 

.. ~iRl iri, lJT~ ;-"""11: 'lif1T ~ JU~ ~l" I " 
Tramlation :-Nliga (means) I, Pannaga, serpent; 2, Matanga, a mce of moun

tainecIS ; 3, Krarachdri, a. witkcd pel"llon ; and ·1, Tovada, a water-giving cloud. 
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on the point. Whether this signification has any bearing on the ques
tion now under consideration, remains to be seen. As I have previ
ously observed, in religious practice, the Hindus make no distinction 
between the N1;gu1 and the Sarp61 at present. The actual observance of 
the Nagapancham( festival shows no difference between the two classes 
mentioned by the lexicographer. 

It is customary amongst the Hindus on this side to sing some sacred 
songs in the morning, ca.lied Bhup/Jli1, and offer some prayers in the 
evening called atotru. These are in addition to the Sandhya and other 
Vedic observances, and are mostly of Purai;iika origin. Amongst the 
latter is a prayer to the Nt:gla, which iB 88 follows:-

~. 

aroiti <rmriti ~ q~ ii <Rffi II ~ ~ rncii ;g(~ 
ttm II ~lf;j "f<Rn:nf.r ;rmr-rt ~ 11~r II a~ q~~lf mer:
~~ f<mqcr: 11 en:~ f«q1j OJT~t ij ~"Prat~ ij"~Cll I tfcr :.o.fmcrr~n.cii' 
~at~ll 

Tranalation.-" Ane.nta; y i.suki ; S' esha; Padm1mti.bhe. ; and Kam~ 
bala; S'e.nkhe.pale.; Dhrite.r'8htra; Te.kshe.ka, and Kallya; these, the 
nine namea of the great Nag.ls, whosoever de.ily repeats in the even
ing, (or) especially in the morning, to him there is no fear from poison. 
Such is the end of the prayer to the nine Nagas in the Pil.talakhai;itja." 

This is repeated every day in the evening before meals. And there 
iB a mixture of the Nagas and Sarp'8 herein. After meals, and before 
going to bed, the name of an ancient sage, .4.'1tika, is repeated three 
times, 88 a protective against fear from serpents whom the sage, A' stika, 
saved from destruction at the hands of Janamejaya at the beginning of 
the present (or Kali) age. u A mantra (or sacred verse) founded upon 

n The following passage from the Mahabharata, A'diparva, Adhy6ya 58, S1ok'8 
19-29, explains the origin of this practice:-

'[~ ll"°t1:r11fUJT: ulr.rr ~ if'tltr.=tiPTT ~ : 11 ~if~ '° ll"1friiir 
~ 

'llA~.r.i «hli ifUJl'5iJ h ._ ~ 11 ~: u~~"it il'cR<i" ~ ~ flril 'Riff-
~~ ~ c ~ ~ ~ . 

iiro ~ 11 ll"lffi' iflf iirf\fflf\lr uif ctilir liti ~ ~u ~ t 1 'o 11 
3:11l'fliti irn"t" II urii ll"fifq ll"6ifff~ ~.ti- fim lll'"Rr il" ri{ .!. iiT II ~'if· 

24,. a 1 

1 4 • 
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this story is 118.id to be used for charming away serpent poison. But this 
alleged mantra is nowhere found in a work of repute to my knowledge. 
The story of .£ tJtilca is suggestive of curious refl.ections. A.11Jti/c11, 

signifies a believer in the existence and pwvidence of God, and his 

~r~ ~ q~~ ~ 11~dif f.(f"!Tif {IJr.:f 11 '(\ II ~~~ mfir~11: ....... ....... .... ...... 

11~~~~ ~ 'l't ~ II 1J1NIT ~: lfirflf<J ~~ ~: {if ll'lf"IT ..... 
~riir~11 II '<'< 1 I ~fe;f "'l'rf':riiir "'I' ~N "'!'IN 11: uR"<r 11 i'a'u u 11~ 'IT 

{I~~~~~ ~~i:! II '(\ II~ ..... ii({t<liT~ ~ ii(~~r ZJmW: II 
·~mH<ti : ~&~~ <r : Cfill'IT~r~1l{"ti<r II ir u:1t<i iimrrm "" iit f~f«1ii~ 
11 '(a II ~lf°ftm& ~ii ~3 ~~ -imf~ 11 iil'l''irir:Ri:r ~M' ~ll<r~;;A 
{II'{" 11 '< '-.. 11 ~~1-R11 ~"'!': ~·:rr 11: ~qr 'I' f"llf:ij-) 11 ~ fiPcrl !f'\J 
f~ti'li~ lllIT 11 '< \ II mfif~r'f 11 ~~ <rU Hr~: amrr~Wiil'-:c ...... ~ 

'~"'ir: II ~ lflfif i<hcirt iiflttrr ffiit ~lll'N ;0111 '('3 II iiruP:i«1r 
i~iil'lf~'if~ fti~: II iil'1!Tii ~~ lfifr.iir f~f~ ~'if~ 11 '(l'. 11 
(<Ql"@TI';f ~rt lilll<RR cit~ 11 IJ'f<filfrfllillr a~l 'I' ~ ~ lfi'<q 
ti .ot'I. 11

1
' 

Tramlanon :-On hearing this [ i. e. the foregoing narrative] all the serpent.. 
who had there ossembled becoming disenchanted (i. 1. erilight.ened], were much 
gratified. (They became] pleaeed With A.'stik&, (and] desired him to &sk of the]Jl 
any boon he wished for (19). A.gain and a.gain they said, 0, thou learned, what 
can we do that will be agreeable to thee ? A.ll of us being saved (by you], a.re 
delighted. Oh son, what endearing thing can we give you to·day P (90). ....t'atik11 
said : There should be no fear from you to the Vipraa [ i. e. BrdAma!'d•, K1Aatri. 
ya• and Vaia'ya•] or any other persons in thid world who a.re happy in the 
contemplation of their ewn inner selves, and who will recite in the evening and 
in the moming this my sacred narrative (21). The delighted serpents spoke 
(in return] to their nephew [Mdginega, i.e. the 110n of one's sisl;er], thus: Oh 
thou, our nephew, we will with humility and with pleasure become by all means 
the performers of whatever you may ,wish for (22). He shall have no fear from 
serpents who shall either by day or by night remember ....taitam, ....t'rtimantam, and 
Bunltluzm. (These are the names of three celebrated Nig'8] (23). You great 
serpents! it would ill become yo~~kill me who atn remembering him, that moet 
famous ....t'a(Jka, who W8ll bom to Jaratkaru by his wife (also named] Jaratkaru, 
and who saved you, .ri··the serpents, at the serpent·sacrifice (94). Oh thou moet 
venomous of the serpents, bleBBings be to thee ; go back and remember the words 
of A.'stika (uttered] at the cloee of the sacrifice by Janat1Ujaya (26). That serpent, 
who, after hearing tho saying of ..J.'atika docs not return, shall have. his head 
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intercession to save serpents who had forfeited their lives and brought 
about their fall through their own deceitful conduct, is a very 
remarkable event. 18 

The 8t!rpent, either as a Sarpa or a Naga thus enters intimately into 
the economy of a Hindu's daily life. He is treated· as a DDija IT or 
a twice-born, and sometimes gets the honours of a funeral, just like a 
human being. It is well-known, how anxious a Hindu is to have· a 
male heir to perform· his funeral obsequies and· inherit his name and 
fortune. To beget a son is reckoned a religious duty, and a Brahmai;ia 

shattered into e. hundred parts like the fruit of 8hinv1/aa [ sisu tree (P) ] {26). Sauti 
said : When the greatest' e.mong the chiefs of the llllllembled se:rpents spoke [as 
above] to tlie great Brtfktna?ta, he the magnanimous, [A'stika) we.s highly grati
fied and wished to go-away [to his home) (H). Having thus saved the serpents 
from the eerpent-ee.cri.flce, the excellent e.nd religious Brdkma?ta, after begetting a 
family of eons and grandsons, went to heaven at the proper time (28Y. 

• 11 The Mab.Bbb.Bre.ta tells ns that Takslaaka, one of tlie chief serpents, bit 
King Pariksb,it, the grandson of Arjune., the celebrated Pf4i<Java we.nior who 
figures in the great war. Jane.mejaya, the son of l'e.rikahit afterwards came to 
learn of the treacherous conduct of Takshaka toward his father, p.nd on the advice 
of a B~a. sage determined to perfom a great serpent-sacrifice named Sa.rpa.
satre.. Thousands of aarpti.1 (ineluding Nagas) were thus destroyed; and the whole 
rnce of serpents would, it is said, have been annihilated, if the sage A'stika had 
not interfered. A'stike. was the eon of the sage Ja.re.tk6ru, by his wife Je.ra.tk6.ru 
a sister of the serpent V'8uki. He was solicited by his relatives to present him· 
self before King Ja.namejaye., and prevail upon him to stop the serpent-sacrifice. 
A'stike. did so; and the king wa.s pleased to grant his request. 

It is related that the dee.th of Parlkshit by the bite of a serpent had been fore
told ; and in order to aecure his deliverance from the troubles of this world, and 
to obt.o.in final beatitude in the next, that king heard from the mouth of the sage 
S'uka, the Bhllgave.ta-Puril.ie., wlllch is conaequentl'y ree.d•by the Hindus to this 
day. 

n Why a 1erpent should be treated as a twice-born man, and should recoiTe 
the honolll'll of a funeral, it is hard to say. But it is to be observed that the San
skrit word dtJijiJ, which rneana twice-born, is applicable to the three " regenerated 
cle.asea" of Hindua (i.B. the Brihmai;ias, the Kahatriyu and the Vaia'yas), as well 
DB to the teeth, and all oviparous animala :-

" ~~ f[iifl': " 
It is curious how mere worda will often help to create or to support such observ

ances. 
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is enjoined to discharge it, and thus free himself from the debt he 
owes to his progenitors. 18 When the natural means fail or threaten 
to fail, the supernaturai powers are invoked. A solemn sacrifice, 
named Narayai:ia-Nagabali [or the sacrifice to the N8.ray8J}a-Naga] 
is performed in order to secure progeny.· People generally repair to 
some tirtha or sacred place, and the serpent-sacrifice is there made to 
propitiate the deities. It will occupy a paper by itself to describe 
the whole of this rite. The fact, howeYer, that it is performed is 
sufficient for my present purpose, as showing the ramifications of 
serpent-worship in this country. This rite is performed in honour of 
the aarpadevataa, not the snakes we see, but to SOIIle spiritual beings 
of a highei; order in whose existence the Hind11B are t.augbt to believe. 
It seems that this sacrifice is aanctioned by Vedic ritual, and this 
leads me to a short examination of Serpent-worship, and the Sarpaa 
and Naglla, as mentioned in the Vedas. As far as my inquiries have 
yet extended. the earth is addressed as the Sarpa-rajni (i.e. the queen 
of the serpents or the queen of all that moves). The prayer occurs in 
the 8th Ashtaka of the Rig-veda, and hM more relation with the sun 
than with the serpents. 29 

u T11ittiri11a, or the Black YajuN1erMI, Ash\ak& VI; Prap6t}laka ill., Anu
vika 10 :-

" ilfliiiAr' mPTRiiffdvru iilri'if ~~~"l~li: ll~ ~~ill: lfilllT 

fCf;fl11: 1 ~ iir &l;:rai-r lj' = q'lfl" . . " 
TTanalation :-" A Brihma.1}8, immediately on being born, is produced a 

debtor in three obligationa : to the holy saint.a, for the practice of religious duties ; 
to the gods for the performance of sacrifice ; to his forefathem, for olf-11pring. Or, 
he is absolved from debt, who has e. son." Also, see the Aitareya B~ 
Book VII., Chapter III., 11; pp. 460-462 of Dr. Haug's Translation. 

H Rig-vede. Sa.nhit6, 8th Ash\ak&, 8th Adhy6ya, Hymn 38: [Metre, G6yatri; 
The Rishi of this hymn is Sarpa-rijnf, and the same or the sun is it.a deity]. 

1• 311~: llf"1;iliiilTIJ~( q{: 11 f!ffl"~ '"" 1111"~: 11 alit~ 'l';;r-
c - -~ - - - -

~ 1110j(ihlot~ 11 !ir~rt~riii<i 11 r~f~diil'f~ crmm lfpffl- 11 - - - -
~~™=II - - _ .. 

Tranalation :-[This] shining, perpetual traveller arri;ed [at the rising moun
to.in] ; 11.fterwards reaches the mother earth ; and occupies the firmameni in his 
passage to the heavens. 

His [sun"s] light (going from the rising to the setting mountain) moves be-
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The Aitareya Brihm&J;la, which follows, explains and amplifies upon 
the Rig-veda, of which it is a complement, thus speaks with reference 
to this Sarpa-mantra :-

"if crcr: ij'iffit 1r ~ ~i:r!f4ft' lf~ij;1f Slifc"l~r ~qfu a~ -
~indl<~ ~rtifr ~ ~; tir' afitriitt r~ ~q<ft {fir~ ifr 
a:if.irf4ilicm:J amf~ 4==4itqWc:._ aJ!lifir. ~~Tdi'fef<r ctTirlf ~~ct~of 
am~~ "IA~~~ CfiTIJ'ICfiJJl'1fcr ll~ it ~ <M~ctll= ~i
Frr ~rrar ~f~ CJof a:i~ ~cit ~ ~ ~ 'lirii ~ 1f ~ 
~ "30 CfG. 

Tramlation.-(The chanting and repeating of the serpent Mantra.) 
"All the other priests except the Udgatris go from thence (the Agni

dhriya fire) and proceed to the 1adaa (a place in the south-east of the 
Uttaravedi), all walking each in his own way, in this or that direction. 
But the Udgatris walk together. They chant the verses (seen) by the 
Queen of the Serpents (Surpa-rtljn{); l>ecause the earth (iyam) is the 
Queen of the Serpents, for she is the queen of ~ that moves ( 1arpat). 
She was in the beginning without hair, as it were (without trees, bushes, 
&c.) She then saw this mantra, which commences, A.'yamgdulipril' nir 

· d/cramit (10, 189.) In consequence of it, she obtained a motley appear
ance, she became variegated, being able to produce any form she might 
like, such as herbs, trees, and all other forms. Therefore the man who 
has such a knowledge obtains the faculty of assuming any form he 

·might choose."31 

The Taittiriya, or the Black Yajur-Veda contains more of prayers 
to Serpents and Serpent-worship than the Rig-veda. In the Sanhita 
of.this Veda are prayers to the aarpu1, who are addressed, as inhabit-

tween [the earth and the firmament]. The great [sun endowed with this light] 
looks at the heavens. 

The thirty component part.a of the day [called .Mullurta1] are made more 
beauteous by the rays of the llUil. [Therefore] to that sun, [prayem] are uttered. 

This translation is founded upon the Commentary of BMskarariiga, in the 
prayer entiiled 81111.ra-samanartliaka 1tat1a. 

30 Panchi.k6. V., Khai;i~ 23. 

3 l Translation by Dr. Martin Haug, pp. 358, 359. 
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ing the heavens ; the skies ; the rays of the sun ; the waters; the 
vegetables, &c. • 

In the Br&hmal}Bs ot' this portion of the Yajur-veda, the same 1arptf1 
are again invoked, and sweet sacrifices are offered for their acceptance. aa 
Further on, a battle between the gods and the giants is alluded to. 
On this occasion, the deD<i1 or gods present the Sarp/11 and the Sarpa
de11atu1 with curds and barley 11.our, and seek their help to subjugate 
their cousins, the giants. H 

a I See ABh?Jm IV., Adhy6.ya n, Anuv6.ka 8 ;-

~ ~~ !!tn:§' ~'iii' -:;f ~111'~ 11 ~~~if ~ 'hit: ~~~ ;nJ: 11°'1t 
it~~~! ~~ll ~ II~"'\~ ~t: rt~~:~§" "14: 11 
~.Tir~·1~;fi;rt~ "f 1(1ff'T<f°t ~ '411~ctrm ~ij 1r~1i=~iir ~ = 11 Ms. - - - - - ...... _....,. - - -

Tramlation :-Salutation be to the Barp6a [Serpent.a J ; those who follow [or 
inhabit] the earth; who [inhabit] the firmament, who [inhabit] the heavens; 
to those serpent&, be salutation [given]. 

To those in the regions of Svarga; or to those in the rays of the sun ; [to thoso J 
who have made the water their abode ; to those serpents salutation be. 

[To those] who are the arrows of the Yatudhdnaa [ 0: species of Rakshas6.s or 
celestial demons] ; who inhabit the trees ; or who sleep in hollows ; salutation 
be t.othem. 

as See Bibliotheca Indica [Calcutta,] the To.ittiri'ya Brilmuu;ia of the Black 
Yajur-veda: Vol. III, pp, 2, 3, 299 :--

{~ • ~"lr~"ir~ ri'~ iifi! II ~~ m~ °¥r: 11 ~ ~{~ qN# 
- ' - - - ... -- ~ - - e-

rifiifif' 11 ~ -t: ""i~ flf11T1ifUT: 11 ~ U"l~ ~~4 aqf: II ~ ITT-'~~-
;~6"lt~ ll°ti"l'r~~ ~1' •rit 11 ·~M~ ~~~ ~{rfir 11 -...:a- - .... ___ .. ~ 

Tranalation :-May this se.crificial offering be liked by the Sa.rp6s. The god
desses [presiding over the lunar mansion J A's1esha conduct themselves in accord
ance with the wishes of those Sarpda. May those sarp6.s [i.e. serpent-mouthed 
gods] who live on the earth and in the firmament, be coming [frequently] at our 
111\Crifice. Those who live in the sun's spheres; who dwell in the bright heavens; 
those whose will is followed by the goddeBBes presiding over the lunar mansion 
A'11esha ; to these aarpaa, I offer sweet sa.cri.ficial food. 

u See Bibliotheca 'Indica [Calcutta], the Taittiriya BrUhma.i}a of the Black 
Tajurv-eda: Vol. III., pp. 12, and 327 :-

~'li~U: m arr~ 11 ~ !~: ~1\- afl~! ~rchi~if foRlllf-l I I~

;ffi~(1i° ~~ 11 '!'flnf'~' ~"~~rir!f~ ~0 <14!~"1<1i"il 11 <i {r1r-tir-- - - .... - - - - ~ _...., - -



SERPENT-WORSHIP IN WESTERN INDIA. 1!)1 

After the Ved&s, come the Srlmu ~or Aphorisms), and i,;.e Grilaya-
8utra of A's'val&yana, which is now followed as a work of authority, 
enjoins sacrifices and ·offerings to Sarpa-de,,u1 or serpent gods. Sarpa
bali or serpent sacrifice is distinctly laid dewn, and the ritual described 
in detail. 15 'It is to be observed that A's'valayana mentions the 
Nagas alee. It is well-known that all the twice-born Hindus (i.e. the 
Brahma1,ul.s1 t.he Ksltatriyas and the Vais'yas) perform every morning 
the Br&hmayajnya. Tllis means, properly speaking, propitiating the 
Almighty by reciting the Ved&s and contemplating them. At present, 
however, the Brahmayajnya is a ceremony which consists of repeating 
the initial sentences of all the Vedas and VedUngO. with a few sacred 
verses in the beginning and at the end : after this is done,· water is 
offered to the gods, .the rishis (i.e. the ssges), and others. The enu
meration of the gods begins with the heavenly spirits, the Brahmli, the 
Vedas, the dem11, and the spirits of other ordei\ of spiritual existences. 
Amongst others, we find the Nuga1, 38 who are followed by "the 
birds, the cows," &i:c. Sarpas do not appear on this occasion, though 
they are mentioned in other places in the same work. It seems to me, 
therefere, that A1H''l"a1'yana treats the two, as similar, if not the same 
spiritual essences. 

~!r m II ii ~~;ft II m l~@n';t II ~Cf~!!: ~'l'IU~!= ~irrtr II 
~ii:~m:~ II _.,.. -

Tram.slation :-The gods and giantll become ready for battle. The gods oft'ered 
to the 8arpth [serpent.a] and the comtcllation of A's1eeh'7 barley ftour mixed with 
curds and [steeped] in clarified butter, and by their me&n11, they [i.e. the gods] 
brought their enemies [under subjection]. 

Therefore by means of these deities, the eacriflcer mbjugatell hi& inimical kins
men. He who l!&Crifices with thiB eacriflcial offering, [and] he who knows thi8 
deity ; he B&Crifices in thiB world [ wi~ the following vel'llell] :-May thi8 be 
given to the 8arpda; may thiB be given to the coDBtellation A's'lesb.6; may thiB 
be given to the tlimllaa'vkaa [i.e.). very venomous species of serpent.a]. 

aa Bee the commentary on the Grihya-Sutra by Gai.ies'a, particularly the 

remarks following the teit" ~;!t~~ : ~" MS. 

ae '' ifi 'll~alI'' ,·.e. may the N4gaa become pleased: See A'a'vul'yana'11. 

Grihya-Sutm, Chapter III., MS. 



190 SERPENT•WORSHIP IN WESTERN INDIA. 

ing the heavens ; the skies ; the rays of the sun ; the waten ; the 
vegetables, &c. a 

In the Brahmai;ias of this portion of the Yajur-veda, the same aarptla 
are again invoked, and sweet sacrifices are offered for their acceptance. 83 

Further on. a battle between the gods and the giants is alluded to. 
On this occasion, the der1da or gods present the Sarpua and the Sarpa
dt!fJatua with curds and barley fl.our, and seek their help to subjugate 
their cousins, the giants. H 

a• See Ash~ IV., A.dhyaya II, Anuval.ka 8 ;-

"ll!f 'RI ~In§" ~°iii 'if ~"tir:j 11 lt ~~tr f!f<r ~i1f : !!'Pit ;n\' : 111t 
cil' u~ ® ~ .!f ~~11 ~ II 'ii~\~~ ~t: ~ ~~: ~q. ~ "fif : 11 

~ri~PITl~OfAt"iJ llT <r~'Al t. vi' 11'°itu<1~ ~rfij ~i~:~~ "f1i": II Ms. - - - - - ..... _...... - - -
Tramlation :-Salutation be to the Sarpaa (Serpents J ; those who follow [or 

inhabit] the earth; who (inhabit] the firmament, who (inhabit] the heavens; 
to those serpents, be sa.lut.o.tion [given]. 

To thOBe in the regions of Svarga; or to those in the rays of the sun; [to tho11e] 
who have ma.de the water their abode ; to those serpents salutation be. 

(To those J who are the arrows of the Ytitudhanas [a species of Raksha.s'8 or 
celestial demons J ; who inhabit the trees ; or who sleep in hollows ; salutation 
be to them. 

u See Bibliotheca Indica [Calcutta,) the Taittiri'ya Brihmai;ia of the Black 
Yajur-veda: Vol. III, pp, 2, 3, 299 :-

{if • ~'1ri~r U-ITT! iiJ! 11 'tr~ ~'fhRm ~Ir : 11 ~ ~~ qrlttf 
- ... - - - .... -- .::! - - ~-

nr11r~ 11 ~ ot : alfi~ 'irdinrr : 11 ~ U"f"i:t a ~N ml : 11 ~ r'tt' ~~ -
;~e'<Jtl';t 111Nr;~ iom'll <tir·it II~~~ ~ii~ ~~rfir II -....:..- - ...,. ___ .. -..:. 

Translation :-May this sacrificial offering be liked by the Se.rp6a. The god
deBBes [presiding over the lunar mansion] A's1esha conduct themselves in accord
ance with the wishes of those Sarptis. May those sarp&s [i.e. serpent-mouthed 
gods) who live on the earth and in the firmament, be coming [frequently) at our 
sacrifice. Those who live in the sun's spheres; who dwell in the bright heavens; 
those whose will is followed by the goddesses presiding over the lunar mansion 
A'e'leeha ; to these 1arptia, I offer sweet 1111cri.ficia.l food. 

u See Bibliotheca 'Indica [Calcutta], the Taittiriya Brihmw}a of the Black 
Yajurv-eda: Vol. III., pp. 12, and 327 :-

d'll~<I : m arr~ 11 ~ !irr: ~~ ~~! ~ii>h-~~ f«"ll=l 11 ~
'fff~i~~ 11 ,_,,rlf'~' ~<1trff~fk!f~ ~0 441~"14i'il 114 l".~if-- - - ..... - - - - ~ _.... - -
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After the Vedas, come the 81l:lmu ~or Aphorisms), and i:.;..e Gri/&ya
Sutra of A's'valayana, which is now followed as a work of authority, 
enjoins sacrifices and ·offerings to Sarpa-de,,u11 or serpent gods. Sarpa
bali or serpent sacrifice is distinctly laid down. and the ritual described 
in detail.~ 'It is to be observed that A's'valayana mentions the 
Nigas alse. It is well-known that all the twice-born Hindus (i.e. the 
Brahma98.s, tae Kslaatriyas and the Vais'yas) perform every morning 
the Br&.hmayajnya. Tb.is means, properly speaking, propitiating the 
Almighty by reciting-the Vedas and contemplating them. At present, 
however, the Brahmayajnya is a ceremony which consists of repeating 
the initial sentences of all the Vedas and VedUng/J.r with a few sacred 
verses in the beginning and at the end : after this is done,· water is 
offered to the ggcfs, .the rishis (i.e. the sages), and others. The enu
meration of the gods begins with the heavenly spirits, the Brahmi(, the 
Ved&s, the derm11, and the spirits of other ordei'a of spiritual existences. 
Amongst others, we find the Nug61, 80 who are followed by "the 
birds, the cows," &c. Sarpas do not appear on this occasion, though 
they are mentioned in other places in the same work. It seems to me, 
therefere, that A'ii'ival&yana treats the two, as similar, if not the same 
spiritual essences. 

~!!" m II~ ~~it II er~~~ II ~Cfi!!: ~r~~~: ~crrtr II 
~i!f:~'l'~ II _,,. -

Translation :-The gods end giant.a become ready for battle. The gods offered 
to the Sarpda [serpent.a] end the colllltcllation of A's1esh6, barley ftour mixed with 
curds and [steeped] in clarified butter, end by their mee.ns, they (i.e. the gods] 
brought their enemies [under subjection]. 

Therefore by mee.ns of these deities, the eacrificer subjugates his inimical kins
men. He who eacrifices with this eacrificial offering, [and] he who knows this 
deity ; he B&Crifices in this world [ wi~ the following verses] :-May this be 
given to the Sarpda ; may this be given to the constellation A's'leah&; may this 
be given to the dandaa'ukaa [i.e<a very venomous speciea of serpent.a]. 

n See the commentary on the Grihya-Sutra by ~es'a, particularly the 

remarks following the text " ~i'lilf : ~" MS. 

an ' 1 ~liI" 1".e. may the N4gt.U become pleased: See A's'val,yana'a . • 
Grihya-Sutra, Chapter III., MS. 
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After the V ed&s, 117 comes Manu. In his account of the creation, he 
mentions botJi the Nagas and the Sarp-01, which Sir W. Jones translates 
into " huge serpents and. snakes of smaller size." 18 

The M&habh8rat.a, which is at least equal to Mann in authority, ap
pears to make.no material distinction between the two cliasses. In the 
BhagafJatglta (one of the episodes in the Mahabharata) where the 
divine essence in the different dasses of beings in the Universe is de
scribed, Kfishr;ia tells Arjuna that V &sukl and Ananta represent him 
amongst the Sarpas and the Nalg&s respectively. au No further light is 
thrown on the subject elsewhere in this poem; and the Naglis and 
Sarpas are henceforth apparently treated as a similar class of beings. 
The M&habh.Brata gives instances of alliances between the beautiful 
daughters of the Nagas and men. 40 The marriage of Arjuna with 
Ulupi"took place at Manipura, where Uhipi's son, king Babhruv&hana 
reigned at the time of \be horse-aacrifice by his uncle Yudhish~hira. 
Whether this Mal}ipura is identical with the town of that name in As
sam, I am not yet prepared to say. Besides these marriages, we have 
the famous story of Madalaad, a Naga princess of incomparable beauty, 
and her union with king Kulval&s'va, celebrated in the Markar;icj.eya 

a1 Ma.nu Smriti, .A.dhy6.ya I., S1oka 37. 

ll8 Sir W. Jones' Works, Vol. Vill., p. 97. 

lll See the following from the Bhag1Watgtt6, Adhy6.ya. X., venes 28 and 29 :-

a:1rntTff m ~ftir <il"IN<li II ~.err~ ;({q: ~f.rrrl!Aii ...... .. ........... 

mITTi: 11 ~l ll _::,.o_ 

" Amongst the Sarpcfa, I am V 6.suki." 
Bha.nka.ra' s Commentary:-

~ e-~ lfRir 'lmf.r: ~: . 
"' sr-Frcmlir "IT1TAt er~ ~irt t I fq'~urririm ~If ~= ~~ 

II ~'- 11 
"Of the N8gas, I am Ananta." 

Sha.nkara'a Commentary:

"'1lTAf omiA~art "Jlll'ml: 
I have tranalated above, only the parts required for thiB paper, which are 

underlined. · 

• 0 Sec tho 11crount of tho marriages of J1nntkw l\JldJaratkiiru in I.he A"wp;u·vn, 
of Arjuna u.nt.! Uli1pi in the &bhapanu, ant.I ol.ho111. 
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Pur~a. 41 The Nllgaa and Sarp61 of the M&hibharata and the 
Pural}JUI appear as beings endowed with miraculons powers, able to 
assume any form and go anywhere without let or hindrance. Their 
country is described to be the nether region. 41 The author of the 
Sorya-siddhanta placeB the Naiga-Khar;u;la (i.e. the country of the Nagas) 
in Bharata Varsha, a }Vhich generally means India. Elsewhere, how
ever, the same author describes the seven infernal regions as the beauti
ful abodes of the Nagas. 4' Bh&skaricharya in his Golddlr.y6ya also 
deacribeB the N&ga-K.ha1;u;la as a p&.rt of Bharata-Varsha, although he 
mentions this portion of his treatise as being founded on the Puraq.as. ~ 
In the Bh&gavata Purai;ia, Vasuki and eleven other Nagas are stated 
as forming the string of the sun's chariot, one serpent being held to be 
BBCred to each month. 4' This makes the serpents to be the rays of 
the BUD· 

u Bibliotheca Indica. B'rl M&r~t;leya P~ edited by the Rev. K. M. 
Be.nerje&, Adhy6ye.s 20----44, pp. 131-205. 

••The Mrubh&r&ta, A'dipa.rva. Aleo, Am&nkos'a, K&~t;I& I., Varga 8th. 

u Tra.nslation by L. Wilkinson, Eeq., edited by PIU].t;lita B6pu Deva S''8tri, of 
BeillU'll8, p. 120 . 

.. Ibid, p. 79. 
H Siddhlmta-S'iromar;U, Go1'dhy&ya, Calcutta Edition of 1842, pp. 20 and 21. 

u The Bb&g&vat& P~, Skand& XII., Adhy&ya XI., verl!CS 32-44 :-

iJlillf~ iU~ ~~ ~~~ 11 
ii41ii"fl4 ~ ~ m~nwt: II\~ 11 
l{raf ~ ff;t CJ~l ~~ II 
q~~fd~ iNllT~•,~·<i.uit 11 \\ 11 
• ~~iifT: ii~: qi~~ II 
"'IR~: ~•it'c otir.'!ffl ;ii llTlf<i I (\a 11 
fri\f.r: '1~iITTJ ~fir li"f41T ff{!": 11 

~"°' (~ •~ ~·JJHJ ~111 l."'- II 
CJfu!T CJ~ OIT 6@'~ n: II 

!"Ii~"" !ff~~ II\~ II 
m A.omt: ~I ~ffi~flru: 11 
imit;:u UMm ifiir otml!T6 0Jil<l1iit 11 '" 11 
f~itOJ-r oqm ~arfvir ~ : 11 

25 r a"'1 • .. 
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Such being the st.ate of the most ancient authorities on this subject. 
it becomes rather a difficult problem to determine how the original 

~'lf irl<Mm ~ mii1 11 \t 11 
'l'!fT ~ 'IT<r: ~ar: atj'~<Nf 'I 
' ....,. ..:.. I 

1"'"1 ifr~~f<r mu mirl 11 \ '- 11 
~h't ~ : ~o:li: lr-ffur:<rllr 11 
fif"l~{ffflfl ~~ ~l 11ao11 
s:r~~: ~ ;it~~·fot 11 
Plilf..,m11i@1t:il1 : ~~ntr«" °'*'Hit 11 ~'-. II .... " 
~= ~q;-ijr .!.Fm~mei ii'<JlJ: II .. .... 
-nilr.i: q~f':Jf"!': qistfiif« "'~iil 11 ij~ II .. . .. 
<'fl!T 'li''f~ : cilft:!"ef fif~"!'iir II 
«rrm .!. l1 mf\;I~!{ imr: 11 ~\ II 
ri~ar~>.r<ra {m" 1=1h"'hr ~iiffl 11 .... ~ ~ 

Pr"'l'l'f~r 'R'IT~ a.~~ ~irl II eig II 
T1·a1ulation :-Tho Bliagavan [i.e. god possessed of the six complete excel

lences] assuming the form of time goes through tho twelve [months] com
mencing from Ma4hu [Cha.itra ], accompanied by different 9a!148 [trains ofattondant 
deities] for the maintenance of the creation. (32) 

(1) Dluitd (a sun); (2) ll('itaathal! (a celestial dancing girl); (3) Heti (a giant 
or demon); (4) Va•uki (a Nd9a); (5) Rathak!'it (e. Yaksha, or a celestial being); 
(6) Pulastya (a. Rish&) ; and (7) Tumbura (e. celestial songster) ; guide Madhu 
(Chaitra) month

0

[i. e. March and April]. (33) 

(1) Arymna; (2) Punjikastl1alC; (3) Praheti; ( 4) KMhhantra ,· (·5) Pu/aha ; 
(6) Ojas; and (7) Ndrada lead the month of Mti.dhava [i. c. April and Mey]. 
(34.) 

(1) Mitra,· (2) Mmaka; (3) Pouruskya; (4) Takshaka; (5) Rathasrana; (6) 
Riahi; and (7) Huha lead the month S'ukra [Jyeshtha, i.e. May and June]. (36.) 

(1) Varu!la; (2) Ramblui; (3) Chitrasvana; (4) S'ukra; (5) SahaJanya; (6) 
Vaaial1tha; and (7) Huh(!. lead the month of S'uchi [.d'shddha, i.e. June 
and July]. (36.) 

(1) Indra; (2) Pramloehd; (3) Varga; (4) .Eldpatra; (Ii) S'rotti; (6) ..4.ngird; 
and (7) Via'vtioasu lead the month of Nabha [S'rtiva!la, i.e. July and August]. (37.) 

(1) Vivasvtin; (2) .dnumlochti; (3) Vyd9!1ra; (4) S'ankhaprJla; (5) .d'adra!'fJ; 
(6) Bhrigu; and (7) Ugrasena lead the month of NnMuu11a [Bhtidrapada, i. e. 
August and September]. (38.) 

(1) PQaM; (2) GhritacA'; (3) J"at11 ;(-l) Dha1UJnja11a; (ii) Suruclli; (6) 
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spiritual wol'l!hip of the Supa-devatas of the V edB.s has now descended 
into an idolatrous worship of snakes and serpents. It cannot be said 
that the Vedic rites have been altogether done away with. I should 
say ihat over and above the old. rites, new ceremonies and forms of 
wol'l!hip have been introduced. So far as the new process of introduc
tion of these additional ceremonies can be traced, it would appear to 
have begun with or after the Pnra"1as· After the destruction of the 
Kshatriyas by Paras'urama, the two next avatarua described in the 
Pura!?-8.s are those of Rama and Krish"1a. Now, with each of these iii 
associated an aTJat6ra of the chief N8ga, S'esha, being in one case, Lak
shma9a, 47 younger brother of Rama, and in the other,' Balarama, 48 

Gautama, and (7) SuaJuiaa lead the month of Tapa [ Md.gha, i.e. January and· 
February.] (39.) 

(l)Parjanga; (2) 8en4jit; (3) VarcM; (4).Airti1Jata; (6) Bitu; (6) 1Jharad-
1J4;a; and (7) Yia'1Ja, lead the month of Tapaaya [ P/adlguna, ·i.e. February and 
March]. (40.) 

(1) .Ama'u,· (2) U'roaa't; (3) Vidyuchl&atrw; (4) Ma/ada'ankl&a; (6) Tarkal&a; 
(6) Kaa'yapa; and (7) Rituaena lead the month of Saha [Mdrgaa'frsha, i.e. Novem
ber and December]. (4i.) 

(1) Bllaga; (2) 1'11.rvacMtti; (3) Spk'4rjja; (4) Karkotaka; (6) U'f'1}a; (6) 
.A'gu; and ( 7) .AriaAtammi lead the month of Priahya [ Powha, i.e. December and 
January]. (42.) 

(1) 7\laahttf; (2) Tilottamti,· (3) Brahmdpeta; (4) Kamhala; (6) 8'at4jit; (6) 
RicM!catanaya; and (7} Dhritarti•htra lead the month of Iaha [.A'1'11ina, i.e. Sep-
tember and October]. (43.) · 

(1) Vial!'u; (2) Raml>Aa; (3) Jlak'Mpeta; (:4) .ABfJatara,--(6) Sattyqjit; (6) 
Via'tJ4mitra ,·and (7) SuryatJarchha lead the month of u,,_·a [Kdrtika; i.e. October 
and November]. (44.) 

[The seven names in vei:aes 34 to 44 Bia.nd for. the seven attendants of the 
claases enumemted in veme 33, and are here written in the order of the deities 
for which they stand. The narrative assumee the existence of a separate Billi 

for each month, or addresses the sun in each month by a separate name. 

The order of the months followed here is dift'erent from the ordinary one in 
use which is the following ~-

( l) Chaitra, (2) Vaia'tikha, (3) Jyeahtha, (4) .A.'aMtlha, (6) S'ratJa!'a, (6) Bhad
rapada, (7) .A'a'11ina, (ti) Kdrtika, (9) Jldrgaa'iraha, (10) Pauaha, (11) .M4gha, and 
(12) PAdlguna.] 

• 1 Bralurui"~ Puriii;ia, A.dhyiitmar.!.m:\yai;ia, Biilakoi"~' Chapter IV. S'loka 17. 

u The Bb.Dgavata Purai;ia, ~kanda X., Port I., Adhy(iya I., veme 2t. 
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the elder brother of Krishl].&. The episode 411 of the aerpent K.&liya, 
which is related in connection with the last arat~ra, bu also aerved 
to bring aerpents into greater prominence as objects of worship by the 
multitude. The stories connected with the N&gapancham1 festival 
often refer to the serpent Kalfya. It is also to be observed that the 
daily pByers addressed by the Hindus to V~u and S'iva, the 
second and third persons of the Hindu triad, UBOCiate the serpent with 
these deities in some relation: In the case of Vish1;m, he appears as the 
bed on whieh that deity rests. 60 (Drawing annexed, showing Vishr,m · 
with the S'e~-N&ga for his bed.) With S'iva, the serpent is still 
more intimately connected. The sacred thread of S'iva consists of a 
serpent, and his head is represented as being encircled with serpents. 
Although S'iva is described as hirving five faces and three eyes, there 
is no temple in India known to have an image of this description: 
Indeed it is said that S'iva must not be worshipped in any form except 
that of a Linga; but how far this is a Vedic idea is very doubtful. 
The present image of S'iva consists, as is well known, of the bulllftJl 
genital organs with a serpent coiled round one or both of them. An
nexed are two diagrams showing the position of the serpent in th«: ~ly 
devotional observances. In one case the Linga is wanting, and, in 
the other, both. It will require a sepaBte disquisition to determine 
the place of S'iva in reference to serpent-worship, but, inasmuch as the 
present form seems to be unknown to the V edae, and appears to belong 
to the Purar;rika or the post-Pur~ika period ; . and, further, u it is 
observed (in the case of the Nagapancham{ and the worship of the 
Linga generally) both by the followers of the Vedas as well as by 
those who do not believe in those sacred books, it aeems probable that 
the present form is not altogether Brahmanical, but partakes of another 
form of worship observed by those with whom the Vedic Hindus came 
into contact. It is here that the modem significance of the word Nt;ga 
becomes very useful. Naga means ·a mountain, a.lid Noga a person 

• 9 Ibid, Chapter XVI. 
so The daily prayer to Villhi}u begins thus:-

" 'lllr<ti'ihi(1t'ij•i!u<1•1." 
'"" 

Trnn1la.tio11 :-Of a serene form, ha.Ying a serpent for his bedding, &c. 

The 13rdinary picture of Vishi:iu, as S'r•lw-slul!Ji [;. '" resting on the S'eslw
s~rpent,] is in <\CCorJam·e with thi~ JC'scription. 
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Jiving thereon. The Medini Kos' a makes a Naga to mean a wicked 
person, and in the eyes of a Vedic Hindu, any mountaineer not follow
ing the Vedas would undoubtedly appear to be so. The only people, 
however, who now bear the name of Nagas, appear to be in a state very 
little, if at all, removed from sheer barbarism. 61 There is hardly any 
government amongst them. 32 The very idea of a politico.) society 
amongst such a people is impossible, and any hope of getting light 
from that quarter is, therefore, at present futile. From the Adminis
tration Report of the Central Provinces for the yea~ 1867-68, M it 
appears that some NH.gabansi tribe existed in the Patna state more 
than 800 years ago, and a Ril.Qi of this N&ga family is said to have 
built several temples which still exist 1tt a place called Rana Jamil. 
~hould any inscriptions be discovered or any other documents bearing 
on the history of these Nagas be found, they will certainly throw light 
on the bearings of Naga or serpent-worship as it existed amongst these 
tribes, and probably also, on that of the Lingo. worship of S'iva. 

Looking at modem accounts, I find a short notice of the N ago.
panchami, extracted into the Asiatic Journal for l 82EI from the Calcutta 
Go11ernment Gazette.1'14 And the third volume of the First Series of the 
journal of this Society contains a few lines regarding thll observance of 
the Nagapo.nchami, in a description of the township of Lo1.1i in the 
· Puna districts, by Thomas Cotes, Esquire. M The Abbe Dubois dis
misses the Nagapanchaml in three lines. 60 But he gives a longer 
notice of the Serpent and its worship as observed in his time. 67 The 
Venerable Abbe suffered in his philanthropic task from difficulties 
which are well summed up by Lord William Bentinck in the opinion 
he recorded at the time of sanctioning the publication at the expense 

• 1 Prichard's Physical History of Mll.llkind, Vol. IV., pp. 225-228. 

• • ~<ie the Annual Reports of the Administration of the Dengn.l Presidency for 
1865-66, pp. 167-169, e.nd for 1866-Gi, pp. 161, 162. 

os Administration Report by J. H. Morris, Esq., Bengn.l C. S., for the year 
1867 .c>s, p. 65. 

••Asiatic Journal, Vol. XXVIII., pp. 33!, 335. 

•• Tre.nll&Ctions of the Literary Society of Bombay, Vol. III., p. 217. 

• • Dubois on the Manners and Customs of the People of India, eooond edition, 
p. 28-l. 

• 1 Ibid, pp. 321, 325. 
1 5 
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of the Government. 118 I hope, however,· we are 1itusted much bet
ter at present. Such inquiries must, howevPr, be conducted in a far 
different spirit from what wed to be observed at one time ; and an 
amusing instance of which is afforded by the disputes between the late 
Mr. Dentley and the writers in the Edin6urgk Rernew. 1111 I was led 
into an examination of these with a view to ascertain the date of the 
constellation A's'lesM or Serpas [a I and 2 Cancri] (in whose honour 
some of the serpent hymns in the Vedas are written), as given in the 
Astronomy appended to the Vedas. I cannot say that I am yet satis
fied with Mr. Bentley's reasoning on the question. The results of 
inquiries into SCl'pent-worship and the history of the Nilg.J.s and Sarplis 
by the learned writers in the Asiatic Researches and the Journal of the 
Bengal Asiatic Socie,,b' will also have to be studied in their bearings on 
the subject of this paper, though so far as I have observed there is 
nothing that conflicts with my st11tements. 

From a consideration of the authorities hitherto examined and the 
rites and ceremonies which now obtain amongst the Hindus, it seems 

1 B Prefatory .Advertisement to .Abb.S Dubois' work, p. vii. :-

"The result of my own observation during my residence in India is, that the 
Europea.ns generally know little or nothing of the customs and manne1'8 of the 
Hindua. We are all acquainted. with eome prominent marks and fact.a, which 
all who run may read ; but their manner of thinking, their domeatio habits and 
ceremonies, in which circumstances a knowledge of the people consists, is I fear 
in great part wanting to us. We unde1'8tand very imperfectly their language. 
They perhaps know more of OUJ'8 ; but their knowledge is by no means suffi
ciently extensive to give a description of subjects not easily represented by the 
insulated. words in daily use. We do not, we can not &880ciate with the natives. 
\Ve cannot see them in their houses, and with their families. We are neces
sarily very much confined to our houses by the heat ; all our wants and 
busineBB which would create a greater intercoll1'8e with the natives is done for us, 
and we are in met strangel'B in the land. l have pe1'80Jl8.ily found the want of 
a work to which reference could be made for a jilst description of the native 
opinions and mannel'B. I am of opinion, that, in a political point of view, the 
information which the work of the .Abbe Dubois has to impart might be of the 
greatest benefit in aiding the servants of the government in conducting them
BClves more in ~n with the custoIDB and prejudices of the natives." 

•• I would refer the curious reader to Bentley's Historical View of the Hindu 
Astronomy (Edition of 1825,) and the Edinburgh Review, Vol I., 7th Edition, 
pp. 42, 43, and Vol X., 3rd Edition, pp. 466--471. 

See also Kennedy's Hindu Mythology, where he underts.kee to answer 
Mr. B~ntley. 
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to me that some spiritual beings were at one time, and are still, in
voked and worshipped under the no.me of Sarp!l.-devatae : amongst 
others, the Earth under the name 1Jf S&rpa-rajni, or the serpent-queen. 
The Sarpil.s or serpents themselves appear in connection with the sun 
and his annual motion through the different mansions of the ecliptic ac
cording to the Hindu system of astronomy, as well as the Pura1,1as. One 
of the twenty-seven lunar mansions, A'a'leakd, is described in the Vedas 
as having a serpent-goddess for its presiding. deity. The serpents 
themselves are represented as spiritual beings inhabiting the earth, the 
sky, the air, and the waters. After a time, the Naglis appear on the 
stage. The PuraQBs describe their incarnations, and their relationship 
to VishQU and S'iva, the preserving and destroying principles of the 
Hindu triad. Now for the first time appears to occur a promiscuous 
use of the words Serpas and Nagas, describing these two species as 
.spiritual beings. Yet their office seems to be the same as that ascribed 
to them in former times. The Mahabharata makes use of all the 
Ntigas and Sarpii.s, to blacken the horse of the sun-god, and the BM
gavata-Purff.Qa uses the twelve principal Nagua and Sarp8.s to tighten 
the sun's chariot. Besides these offices, they appear ia connection with 
the two principal deities in the Hindu triad as has been already stated. 
The punishment of the Serpa Kalfya by KrishQ&, commemorated in 
the Bhagavata-Pural}a, forms the groundwork of the Nagapanchamf 
holiday, in various districts of this presidency. The destruction of 
serpents by Janamejaya and their salvation by A'stika is an event 
which supplies another tradition entering into the every day life of the 
Hindus. The alliances between the Naga women of resplendent beauty 
and the ancient kings like Arjuna, Kuvalayas'va and others, point to 
another era in the history of the N8.g8.s in ancient times. Between this 
period, which, as viewed by our present lights, I would call the pre
historic period, and the time when the Amara-kos'a and the Medini
kos'a were written, a considerable interval must have elapsed; for the 
word Nii.ga is used in the two last-named works as the synonym of a 
wicked mountaineer, or an outcaste, which does not appear ~o ho.ve 
been the case before. The present worship of serpents as idols, ap
pears to be a mixture of the Pura&Qika ceremonies and the practices of 
the Lingayatas and the followers of other nm~-Vedic creeds: It is in
timately connected with the worship of the Linga, and has acted and 
been acted upon by that mode of worship to ft great extent. The prin
cipal seats of the Linga worship are situated on the mountains, and 
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the origin of serpent-worship. can alao be traced there. although the 
ceremonial baa doubtleu been altered and amplified upon in the plain&. 

The actual practices and worship current on the Niigapanchami and 
such other holidays will be the nry best help in unravelling the mystery 
of the serpent-worship u well as the higher worship intimately connected 
therewith, viz., that of the Linga above-mentioned.. I have tried to 
do this as briefly u possible, primarily in connection with the Naga
panchami holiday. But I think we should not rest contented until all 
the other ceremonials in connection with Sarpas and N agas are criti
cally examined in detail ; and tile result of these investigations com
pared with similar researches into the history of serpent-worship amongst 
other nations, both of ancient and modern times, in all parts of the 
world. I shall be glad to follow up the present notice with other 
papers bearing on the same important question, so far as W estem India 
is concerned ; but it would give me a greater pleuure to ~ a larger 
amount of justice done to it by aome more competent hand. 



AB.T. X.-The Fort of Pam&la. By Captain E. W. WBBT. 

Read 7th October 18!19. 

TsB FoaT ol' PANA1LA, with its sister fort of P!WUDgadh, stands on a 
ridge. about 12 miles to the N. W. of Kolapiir, forming part of, though 
more or leaa divided from, a range of hilla that runs nearly due East 
from the Ghauta. Its elevation above the plain of Kolapiir is calcu
lated at 975 feet, and that abo-re the level of the eea at 2,i72 feet.• 
The position is naturally a very strong one. and as its strength has 
much increased by the elaborate fortifications added at various periods, 
the Fort was long reputed impregnable. Panala play.ed a very prominent 
part in early Mahratta history, and we find it mentioned as a place of note 
in still more ancient times. A brief summary therefore of what is known 
about it may prove not uninteresting to the members of this Society. 

In the Boodhist period, Panila and the neighbouring hills seem to 
have been favourite seats for Troglodyte recluses. In the former there 
are still to be seen three caves which most probably should be ascribed 
to this period. One of these, which is quite perfect, contains three 
chambers with bed-places cut out of the rock. Tradition declares it to 
have been the residence of a famous Rishi Parashar, of whose wondrous 
doings many legends are related in the Kurweer Mahatma, t a work 
written some 150 years ago to magnify the sanctity of Kolapiir. In this 
work, the name of the place is given as Pangilya. This designation has 
not been met with elsewhere. but in some of the old inscriptions the 
name appears as PranaHk and Padmanala. 

As we approach the period of the Mussalman invasion of the Deccan, 
we begin to find some records that enable us to catch a more distinct 
glimpse of the put. A corner of the curtain rises, and we see that the 
country about Kolapur was then, like the greater portion of India 
at the time, under the r;way of Rajpoot Rajas. A copper-~late in
scription found at Sattara, and of which a translation is given in the 

• See page 120 of Major D. C. Graham's "Statistical Beport on the Princi
pa.Jity of Kolhapoor," publlahed as No. VIII. of the new Series of Selection• from 
the Beoords of the Government of Bombay. 

t See page 338. An account of the Boodhist Caves in the neighbourhood or 
Kolap(1r will be fonucl in the ..amp, work, at pp. 314, 315. 

26 r as 
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TraJ1S&Ctions of the Bombay LiteI"Jry Society, vol. III., pages 393-397, 
shows that in A.. o. 1191-2 Pan&la was the seat of a Raja of the Silira 
tribe of Rajpoots, who cWmed to belong to the J(mut Wah8n dynasty, 
the lords of the famous Tagara. This prince's name was Bhoj Raja, 
and the grant gives his genealogy, which ia here reproduced, with notes 
showing the li8ht thrown on the subject by other inscriptions :-

Jatiga. 
I 

Naimma. 
I 

Chandra Rat. 
J * Jatiga. 
I 
I 

t Gokul. 
I 

Marsing ha. 
I 

I 
Guwel. Kirt

l . 
l. 

I di Chandra A tya. 

t Juwala. 
. I 1 . I 

BhoJ& Deva. Bullal Deva. Gandara Aditya. 
I 

§ Vijaya Ark Deva. 
I 

II Bhoja Deva. 
I . 

Gandara Ad1tya. 

• The in8oription given at p. 381 of Graham's Report calls this man "Gorawn• 
tesh." That however given at p. 358 of the same work calls him "Jyateego," 
evidently the 1a.me name as that in the text. 

t The genealogy given by Bir W. J:lliot in p. 33· or the 4th volume of the 
Jonrnal. or the Hoyal Asiatic Society states the first two names diJl'erently. The 
correctness however of those in the text is demonstrated by the inscriptions 
referred to in the preceding note. 

:t The same genealogy gives five sons to M:arsingha, viz. Govala, Ganga Deva, 
Bellal Deva, Gaada.raditya, and Bhoj ~a. This is borne oat by the inscription 
at p. 3-or Graham's Report. Gand~ra aditya in the inscription given in page 
349 or the mme work is mentioned RB reigning at Walwnd in A.D. 1118. The 
inscription at p. 358 calls him " Geyaditya," and mentions that he had a son 
named (P) Bhilaha.r, who was the king of Tagare.poor. 

§ Called in the inscription at p. 381 or Graham's Report "Wujeeaditya,'' king 
of" Tagarapoor." The inscription, which is dated A.D. 1151, represents him as 
living at Walwnd. 

II Major Graham in ·his report gives three inscriptions referring to Bhoja. 
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From the paper in the Journal of the Royal Asiatic Society above 
referred to and from A comparison of the available inscriptions, we learn 
that in the early part of the 12th century a race of Rajpoot chiefs, of 
the Sil&ra tribe and JimutwaMn dynasty, who were nominally feuda
tories of the Rajas of Kaleean, but who called themselves the lords of 
Tagara, reigned at Walwud, which has been variously identified with 
Walwa and Walewday, both places in the present Kolapur territory. 
We find Bhoj Raja at first mentioned as residing. at the same place, but 
in A. n. 1187 he is repi:esented as ruling at Kolapur, * and three years 
afterwards as " reigning in happiness on the hill fort of PanB.la." In 
one of the inscriptions he is called " the surmounter of mountains and 
forts," and in another "a thunderbolt levelling the mountain-like race 
of turbulent Rajas who had subjected the hill forts." It would appear 
therefore that he gradually moved from his original capital to the 
North, and dispossessed the (probably aboriginal) Chiefs who held strong 
positions on the ranges of hills running Eastward from the Ghauts. 
Tradition states that he was the ~uilder of fifteen of the strongest forts 
in the country, including Pamila, Bowra, Vishalgadh,Sattara, andothers.t 
From the inscriptions it would seem that he made Panala his head
quarters or capital, and that there, in the intervals of his sterner labours, 
he " amused himself with pleasing tales," with hearing " harmonious 
numbers, and himself celebrating in verse the praises of Rama," besides 
theological studies, for it is expressly stated that he was "well versed 

Deva. The firet (p. 382) is dated A.D. 1179. It ca.lls Bhoj Deva by the title of 
Maha Mundnleshwur, e.nd represents him &e residing at Walwnd. The second 
(p. 397), de.ted A.n.1187, represents him e.e rnling at Kolapur; while the third 
(p. 398), dated A.D. 1190-1, describes him as reigning in happiness e.t Pe.nil.la. In 
the po.per in the Jonrne.l of the Royal Asiatic Society, e.llnded to in Note t, 
reference ie made to e.n inscription dated A.D.1215, in which Sinha Deva Yad6 
sty lea himself" a Garnda to the serpent-like Bhoja lord of Pan.&la." 

• Forbes, in" Ras Me.Ia" (vol I. p. 179), st&teson the authority ofMerootung, 
that Sidh Ba.j of Anhilpur extended hie dominions so far into the Deccan e.s to 
excite the alarm of the king of Kolapur. The reign of Bidh Raj howe~r, was 
from A.D. 1094. to 114.3, a good many years before Bhoj Baja transferred the 
ca.pite.1 from Walwnd to Kolapur. The reference may be to the Walwnd kings, 
who at'terwards reigned at Kolapfir. 

t Bee Grant Doff, I. 21, note (Indian reprint). It may be mentioned here 
that Bhoodergnrh, one of these forte, has not lost ita old designation, as Grant 
Doft' seems to have supposed, bnt 11till bears the same name, which it lends to a 
Kamle.tdar's district ill Kolapur. 
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in the five holy books ;" and that he had " crossed the ocean of all Shu. 
tru." These endowmentsare briefly summed up in one of the inacriptiona, 
which states " he was endowed with poetical and other qualifications, 
and what other Pundit is then like him in the world?" It is possible, 
that tradition is right in ascribing the citadel in the fort of Pan&la, in 
which a magnificent A~b&r Kh&na, or granary, was built in ~ore 
modern times, to the period of Bhoj Raja. 

According to the legends of the country, we are told by Gr11nt Duff', 
this prince " reigned over the whole of the tract extending from the 
Mahadeo range of hills, north of Sattara, to the Hurnkassee river south 
of Kolapiir, and including all the southern tract of the Concan as far 
as Sewdaaheogurh." One of the inscriptions refers also to his victories 
over the lords of Kalinga and Lankusha. 

Bhoj Raja, we are informed by Grant Duft', was according to tradi
tion reduced by a Raja named Singin,-al.so a Rajpoot. It is a remark
able fact that in one of Bhoj Raja's inscriptions (Graham's Report, p. 
397) " Shingun Raja" is mentioned by name as his contemporary ; and 
in A.o. 1213 we find Shingun Deva, who is described BS being of the 
Y&du tribe of Rajpoota, making a grant in the Meeruj District (see Gra
ham's Report, p. 418), which had formed part of Bhoj Raja's territory, 
so that the truth of the oral tradition seems incontestably established. 

We know but little of the history of PaniUa for some time after this 
event; the name does not appear in the inscriptions relating to the suc
cessors of Shingun Deva, and it is probable that, as Grant Duft' states, 
the place fell into the hands of the Mahratta Polygars. As the Maho
medans under Mulik Rahim took Vishalgadh in A.D. 1234, it is most 
likely that they reduced Panila and Pawangadh abont the same time. 
Inscriptions record the fact of a Mnsaalman settlement called Nubha
poor, on the south-east side of the former fort in the year I 376. 

On the establishment of the Adil Shahee dynasty at Bijapur, Pan.8.la 
came into their poSBe88ion, and was fortified with great care. To this 
period are to be assigned the elaborate ramparts, gateways &c. that run 
along the edge of the hill in a circuit of 5j- miles, and that it took, 
according to tradition, a hundred years to build, as well BS the Eedgha, 
palaces, and other architectural remains. A majority of the numerous 
inl!Criptions extant in the buildings in question refer to the reign of 
Ibrahim Adil Shah. 
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A position like that of Pan8la was not likely to escape long the keen 
eye of Sivajee in his contests with the Mussalmans. Accordingly in 
•· o. 1659, immediately after his murder of Afzul Khan, he made for the 
place, which fell at once into his hands. Grant Duff (vol. I. p. 128) is 
inclined to attribute this result to the treachery of the Commandant, but 
Major Graham (Report, p. 121) states that Sivajee got the place through 
a stratagem of his faithful adherents, who endured a public affront and 
personal chastisement as a plea for desertion, and who, enlisting with 
the enemy, opened the gates during the night. Thie success and the 
vigorous use he made of it, soon brought against him the Bijapur army 
under Sidi Johar, which in May 1660 besieged Panala. where Sivajee 
had shut himself up. After the siege had lasted four months, Sivajee, 
finding himself closely invested, determined to fly, and accomplished 
his purpose by opening negotiations for the surrender of the fort, and 
when the suspicions of the Bijapur general had thus been lulled, escap
ing in the night to Rangna. Panala and Pawangadh were shortly after
wards taken by Ali Adil Shah in person_. 

After the death of this monarch Sivajee, in 16i3, recovered PanBla. 
Abdul Kurim, the Bijapur general (the ancestor of the Savanur Nawabs), 
marched against the place in the following year, but had to retreat with 
loss, and Pan811 remained in Sivajee's hands during the rest of his life, 
and was used by him as a place of confinement for his son Sumbhajee, 
who was under surveillance there at the time ~f his father's death in 
1680. Nine years after he left the same place on the licentious errand 
that caused his captivity and death, and Pan8la fell into the hands of 
the Moghuls, from whom it was retRken in 16 92 by Purusram Trimbak. 

TRis led to the siege of the place by Aurangzfb in person in 1701, an 
event of pecnliRr interest as, while the M oghul Emperor was engaged in 
this operation, he received a visit from the English Ambassador Sir 
William Norris, who on the 28th April was admitted to an audience in 
state. Bruce, in his somewhat dry annals of the East India Company, 
has thought fit to give the details of the Ambassador's procession on 
this occasion,* and they are perhaps worth noting as chRracteristic. 
The order of the procession was as follows :-

Mr. Christor, Commander of His Excellency's Artillery, on horseback. 

Twelve carts wherein were carried the twelve brass guns for presents. 

• Mr. Anderson, in his " English in W estcru India," p. 150, has trauscribcd 
the details, fron1 Bruce. 
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Five hackeries with the cloth, &c., for presents. 

One hundred Cohors and Messures (coolies and gentlemen) carrying 
the glus-ware and looking-glasses for presents. 

Two fine Arabian horses, richly caparisoned, for presents. 

Two ditto without caparisons, for presents. 

Four English soldiers, on horseback, guarding the presents. 

The Union flag. 
The red, white, and blue flags. 

Seven State horses, richly caparisoned, two with English furniture, 
and five with Indian. 

The King's and his Excellency's crests. 

One State palanquin, with English furniture, of silver tissue, brocaded. 
Two other crests. 

The Music, with rich liveries, on horseback. 

Mr. Basset, Lieut. of H. E.'s foot-guards, on horseback. 

Ten servants, in rich liveries, on horseback. 

The King's and my Lord's arms. 

One kettle drum, in livery, on horseback. 

Three trumpets, in liveries, ou horseback. 

Capt. Symons, Commander of H. E.'s guard. 

Twelve troopers, every way armed, and accoutred after the English 
mode. 

Mr. Beverly, Lieut. of H. E.'s horse guards. 

The King's and my Lord's arms, richly gilt and very large, the first 
being home by sixteen men. 

Mr. John Mill and Mr. Whitaker, on horseback, in rich laced coats. 

Mr. Hall, Moster of the Horse, richly drest, carrying the sword of 
State pointed up. 

His Excellency in a rich palanquin, Indian embroidered furniture. 

Four pages, two on each side of H. E.'s palanquin, richly drest. 

Edward Norris, Esq., Secretary to the Embassy, in a rich palanquin, 
carrying H. M.'s letter to the Emperor; on each side Mr. Wingate 
and Mr. Shettleworth, in rich laced coats, on horseback. 

Mr. Harlewyn, Treasurer, wearing a gold key; and Mr. Adiel Mill, 
Srcrct11r~· to His Excellency, in a coach. 
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A1Jrangzfb received the Ambassador very graciously, and gave orders 
for the issue of the grant he required, in return for which favours His 
Euellency paid another visit of state, and presented the Emperor with 
two hundred gold mohurs. It would be out of place here to narrate the 
various circumstances which rendered the negotiations, thus prosperously 
commenced, finally unsuccessful. and that compelled the Ambassador 
to take his leave after seven months' residence at the Emperor's Camp. 

One cannot but lament that the annalist, instead of giving us these 
elaborate details of the procession, had given us some extracts descrip
tive of the state of the country, &c., from the Ambassador's letters and 
despatches.* It would be interesting to know whether Aurangz(b took 
Panala on this occasion, or whether, as tradition says, he had to retire 
bafiled. The Emperor seems to have left Panila before Sir W. Norris' 
departure, as we read that the latter took his leave on the 5th November 
from "the Moghul's Camp at Murdawnghur." 

In any case Panala and Pawangadh fell into the hands of the Moghuls 
about this time, and were not long afterwards escaladed and taken by 
Ramchunder Punt Amatya, the ancestor of the present chief of Bavada 
(Bowra) in the Kolapi1r territory. Tara Baee then made the place her 
head quarters. but lost it for a time in the war with Shao, the Raja of 
Sattara, to whom the Havildar in command surrendered the forts, only 
to recover it almost immediately. From this time the forts remained 
undisturbedly in t.he possession of the Kolepur Rajas, who long held 
their court in Panela. The place acquired a terrible notoriety under 
J(j( Bal during whose reign (she died in 1772) human sacrifices were 
encouraged to a fearful extent, the victims being immolated at a 
spot close to the royal palace in Panala-thus described by Major Gra
ham (Report p. 49i) :-

"The temple to the infernal deity was situated in the inner fort, 
where the walls of two towers close together, and where every ray of sun
shine is intercepted by the dense foliage of the overhanging trees. Dark, 
dismal, and lonely, the spot appears suitaltle for the vile purpose for 
which it was used, and to this day the Black Tower of Panala enjoys 
an unenviable notoriety." 

• As Sir W. Norris was at feud with the Jl. I. Company's authorities in India 
his letten to them probably related solely to business. The ampler reports thnt 
he muat have Bent home would surely contain much of interest and value. 
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Horrible u these rites were, they were llC&l'cely out of place in a fort, 
many of whose towen had arisen over the live bodies of human beings 
thus oft'ered in 88CJ'i.fice to the godde88 of destruction.* 

In 1827 when Shahjee, Raja of Kolapdr, generally known u Bawa 
Sahib, for the third time excited the anger of the British Government, 
and rendered it necessary to send a force against him, he had to mnen
der temporarily the forts of Panala and Pavangadh. In 1844, during 
the minority of his son, these forts were taken p088e88ion of by rebels, 
who seized Colonel Ovans, the Resident of Sattara, as he was travelling, 
and aet the authorities at defiance. A British force, however, under 
General Delamotte, arriYed before the place on the 25th November. 
On the ht December Pan&la. was breached, and carried by storm, and 
Pavangadh fell the same day into the hands of the besiegen. The forts 
were afterwards dismantled. 

Parulla is now the head-qualters of a Mamlutdar's district, and is a 
fl\vourite place of resort in the hot l!e&80n for the Europeans stationed 
d Kolapdr. 

• Major Graham, "Report," p. 50!, note, mentions having seen a 11UD.ud to an 
oil-vendor, giving him in perpetuity a lot of land for making over to the autho
rities hie daughter-in-law to bo thUB buried alive. Thie doubtle1111 wu not a 
solitary instance. 



ABT. XI.-The Dialecti,c of the Nyaya Dars'ana. By the 

Rev. R. STOTHEBT, M.A. 

Bead 7th October 1869. 

ALL that is strictly logical in the Nyaya Dars'ana may be summed up 
under the heads of: ht-The Rnalysis of certain knowledge; 2nd
The division of inference ; 3rd-The division of true argument into its 
members; 4th-The description oft.he reductio ad ab11urdum; 5th-Lists 
of fallacies, of false and futile answers, and of coses of failure of argu
ment. The futile answers and various sorts of failure in argument 
coru.titute the whole of the 5th and last chapter, according to the 
arrangement in the Bibliotheca Indica. 

Colebrooke gives. merely the title of the chapter, without any 
analysis of its contents. 

The chapter may be called a short treatise on Dialectic. The fol
lowing translation gives the meaning of the Sntras, as illustrated by the 
commentary of Vatsyayana. 

There are twenty-four varieties of futile objections :-
1. Where a conclusion is drawn from a difference, the opponent 

may draw an opposite conclusion from a similarity. 

2. Where a conclusion is drawn from a difference, the opponent 
may draw an opposite conclUBion from another diffennce. 

The objection is futile where the resemblance or difference refers to 
non-essential properties. 

Ezample Jat.-Spirit is capable of form, for all substance is so; as 
in the case of a lump of earth. To this the opponent replies : spirit is 
not capable of form, for pervasive substance is not ; as in the case of 
space. 2nd.-Spirit is incapable of form, for it is pervasive; and sub
stance, which is capable of form, is visible and not pervasive ; as in the 
cue of a lump of earth. To this the opponent replies : space which is 
visible is subetance incapable of form, but spirit is not visible; therefore 
it is not incapable "f form. 

27 r a 11 
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When the conclusion is drawn from unessential resemblance or differ
ence, the argument is fallacious. So the presence of a cow is pro\"ed 
from the presence of its essential qualities, or from its definition, not from 
&ny number of separate qualities ; and its absence is proved from the 
essential difference of the object observed, not from the absence of any 
s~arate quality. It does not follow that any difference proves the 
negative simply becnuse a certain difference does so ; or that any resem
blance must prove the affirmative simply because a certnin resemblance 
does so. The question is, of what nature is the resemblance or the 
difference. 

3. When the opponent makes no exception regardir.g any pro
perty of the example, as not belonging to the subject of the conclusion, 
but argues that if they resemble in oue point they resemble in all points. 

4. Where the opponent argues from resemblance in one point thnt, 
whatever is not true of one cannot be true of the other. 5. When 
he infer~ that since you prove the conclusion from the exnmple, you 
may prove the exnmple from the conclusion; 6. Or thnt sine~ you 
cannot prove the example from the conclusion, neither can you prove 
the conclusion from the example. 7. When he infers the partiality 
of one property from thnt of nnother. 8. When he disproves the 
argument from the ~xample to the subject of the conclusion from the 
failure of the argument from the subject of the conclll$ion to the ex
ample. 

E:rample 3rd. If spirit is incapnble of form because matter is, it 
does not follow that it must be tangible. 4th.-Nor that spirit must be 
capable of form, and visible, because a lump of earth is. These examples 
suffice also for 5th and 6th. 7th.-Nor that some material thin~s must 
be cnpable of fqrm. and some incapable, because some a.re light and 
some are heavy. 8th.-Nor that because it does not hold that as is 
spirit so is a lump of rarth, therefore it does not hold that as is a lump 
of earth so is spirit. But though there may be no conclusion from a 
slight resemblance, it does not follow that there is no resemblance; still 
less when the resemblance is essential, and examples can be tested by 
everybody. 

9. When the opponent argues 11ga.inst the relation of cause and 
effect in any particular case from the production of other effects 
from the same causes, &c. IO. From some accidental interference 
with the production of the effect. But with the agent the means and the 
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substance the production of the effect must follow, though it may not 
be a single elfect ; and the effect may be destroyed after being produced, 
as an earthen vessel may be broken. 

I I. When the opponent requires (I. proof of your illustration ; or, 

12. Takes a counter illustration as a. premise in another argument ; 
for example, when you are required to prove that a lump of earth is an 
illustration of material substance, and when in answer to the inference 
that spirit is capable of form because it is a substance like a lump of 
earth, the counter illustration is brought forward of space which is not 
capable of form though a substance, it does not follow because space is 
a substance, its union with the air must produce fruit as in the union of 
air and plant. 

Light is not required to see light, and the proper test of a 
counter illustration is its opposition to the original illustration. If 
the counter illustration does not hold, the original illustration does, and 
oice fJerad.. 

13. When the opponent denies the relation of antecedent and con
sequent as regards things not actually in existence ; for example, one says 
that Toice is distinct from any particular utterance, and therefore not 
the consequence of anything : but ap•t from particular utterance Toice 
has no existence, and wherever it has an existence it is as a conse
quence of the, antecedent utterance. All that the relation requires is 
that it holds in every case of actual existence. 

14. When the opponent regards the connection of the illustration 
and the common quality which is proved by it as implying the absence 
of all resemblance apart from the similarity of properties. 

For example, if production by effort is used as a reason for the non
etemity of the voice, as in the ca.se of a vessel. it does not foll>w that 
the eternal and non-eternal have nothing in common (perceptibility for 
instance), or that similarity in accidents is inconsistent with difference 
in essentials. If there is no such distinction between essential and ac
cidental difference, or between general and particular resemblance, there 
can be no certainty. If resemblance causes doubt, difference must re

move it. We may certainly pronounce an object to be a man as dis
tinct from other objects, although they may have qualities in common. 
Our argument may stop short of general resemblances. 
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15. When the opponent wes as a reason a proposition allowed by 
hypothesis to be equally available for both sides. For example, if it id 
allowed that production by consequence from effort is common to both 
eternity and non-eternity, the proposition that voice is produced by 
effort cannot be wed in proof that voice is non-eternal. This may be 
a statement of an opposite opinion, but it is not an argument. It is by 
hypothesis an open question, 

16. When the opponent argues that the reason, being the cause of 
the conclusion, must be either before, or after, or at the same time with 
it. If before, where is the effect? If after, where is the cause? If at 
the same time, which is which ? But the affirmation and negation are 
the effects of the reason, as following from it. The thing to which the 
conclusion refers may not be actually present. In the absence of any 
objection the original conclusion holds good. 

17. When the opponent uses a tacit inference from the same reason 
which still does not prove the opposite conclusion. For example, if it is 
proved that voice is non-eternal, as having in common with non-eternal 
the property of production by effort, the opponent argues by impli
cation that Yoice must be eternal as having in common with eternal the 
property of intangibility. llut where both may be true there is no 
opposition, ns clouds may betoken both rain and hail ; and where 
there is opposition the first is ~s much a refutation of the second as 
the second of the first. For if it is said that an inference from resem
blance to whRt is non-eternal implies the possibility of an opposite in
ference from resemblance to what is eternal, the implication mwt hold 
equally both ways. 

18. When the opponent infers that since we argue from the posses
sion of one quality to the possession of onother we may argue from the 
natural qualities common to everything, to similarity in eYerything. 
But an argument is good when there is resemblance in some qualities 
though not in others. For example, when there is resemblance as re
gards production by effort, we may infer a further resemblance in the 
quality of non-eternity. But supposing that we infer that all things 
are non-eternal from the nature common to all things, we have a pro
position without any example, and therefore without any proof. Besides 
that all things arc not non-etemal, since the opposition of eternal and 
non-eternal exists. Essential nature cannot sen·c 1111 a particular 
example. 
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19. When the opponent alleges that reasonB exist for both the op
posite conclusioDB. For exnmple, that if there is a reason for voice 
being non-eternal, its intangibility is equally a reason for its being eter
nal. But thiB is no refutation of the original opinion. If used as a 
refutation it holds against one as much as against the other. 

20. When the opponent brings forward an instance of the effect in 
the absence of the alleged reoson. For example, sound of wind in trees 
is non-eternal, though not produced by effort. But a second cause is 
no refutation of the first. 

21. When the opponent alleges that if the non-existence of a 
thing is inferred from there being no perci;ptible hinderances to prevent 
its being perceived, then the existence of a thing m\ISt be inferred from 
the non-perct>ption of its non-perception ; for as non-perception of a hin
derance proves non-existence of the thing, so the non-perception of this 
proves indirectly the existence of the perception, and therefore of the 

.thing. For example, 'if it is inferred that voice does not exist before 
it is pronounced from there being no perceptible hinderances to its 
being heard, ·the opponent replies that then the non-perception of this 
non-perception proves it not to exilt, and consequently that there is 
perception. But non-perception is simply the absence of perception. 
A proposition is simply the expression of the presence or absence of 
perception. The question of positive or neglltive is a question of indi
vidual experience. When I say, so and so is not ; I mean I do not 
perceive it. Therefore, the argument from the non-perception of an 
obstacle holds. 

22. When the opponent objects that if you prove similarity in any 
quality from another common quality (a general similarity) you must 
conclude that all things po~sess some quality in common in addition to 

. their general similarity as existence. For example, if word is non-eternal 
because vessel is, so must everything be. But if there is no argument 
from similri.rity there can be no argument of any kind, and therefore 
no refutation either, and the possession of a common quality may be the 
foundation of an inference where mere general similarity is not. The 
similarity in order to make a proper example or proof mu8t be appli
cable to the case in hand. As far as the similarity extends, a posith·e 
inference is warranted, und as far as difference extends a uegatil·e infer
ence-(,-. § JFI). 

1 6 
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23. When the opponent replies that if non-eternity is eternal, what 
is non-eternal must also be eternal. For example, if voice is non-eter
nal, and its non-eternity is eternal, voice itself must also be eternal. 
But a qu11lity cannot be inferred from its opposite. Voice is non
etemal, because it stops. You might as well ask if the eternity of 
voice is non-eternal ; which wo~ld imply the existence of two opposite 
qualities in one thing. 

24. When the opponent objects that since a cause produces repeated 
effects, the relation is not a necessary one. For ex11mple, as voice ap
pears to follow from the effort of utterance, may the same effect not be 
produced by a repeated removal of something which conceals the voice ? 
But the removal of a hinderance is distinct from the production of the 
thing itself, and has a distinct cause ; or if ceasing or beginning again do 
not prove non-eternity, neither do they prove the opposite. If one 
cannot prove that what follows from production is not simply disclo· 
sure, neither can the other prove that what is disclosed does not follow 
from production. And so in all cases of futile Rtlswers, whatever holds 
in the reply holds eqUBlly in the original argument; and if the objection 
is objected to, the further objection will not hold any better. For in
stl\nce, the first opinion is, voice is non-eternal, becau.'le it is produced by 
effort. The second is, that voice is only disclosed. The third, that the 
second is not more certain than the first. The fourth, that the third is 
equnlly faulty with the second. The fifth rejects this objection as not 
better founded than the third ; and the sixth replies once more that this 
opinion is not more certainly proved than the fourth ; or that the likeli
hood of the truth being on the side of the fifth, is no greater than of 
its being on the siclc of the fourth. 

Twenty-two refutations, or cases of failure in argument:-
1. When you rrply to your opponent by his own example. To 

the argument that voice is non-rternal because it is sensible, like 
a vessel, the opponent objects that it mny he eternal like the 
general notion which is both eternal and srnsilile, nnd you 
silence the opponent Ly saying that in that crtsc a vessel also can 
be eternal. 

2. When' a new argument is employed. 'fo take the same example, 
the opponent may still reply that the general notion is sensible 
in a different wny from a vessel. You reply again that mice is 
non-eternal, because it is sensible in the way in which a wssel is 
sen8ible. 'fhen the objector to your pr~f is 1.ilenced. 



'f8E DIALECTIC OF THE NYA,YA DARS,ANA. 215 

3. When the proposition 11nd reason are contradictory. For ex
ample, matter is devoid of quality, because form, &c., are not 
perceivable apart from substance. 

4. When the proposition is dismissed with emphasis. For ex
ample, when the opponent who argues from the eternity of the 
general notion asks who will now call voice non-eternal. 

5. When in reply to an objection against the want of speciality 
in the reason a n~w reason' is given of the kind desired. For ex
ample, if it is argued that what is visible has only one nature, 
because the changes of what has only one nature are its limita
tions ; and in reply to the objection that in what has VRrious 
natures, the changes are also seen to be limitations, the reason 
takes this new form that the changes are limitations in things 
which have one nature along with no other form. 

6. When the etymological meaning is taken as exchange11ble with 
the meaning in composition. 

7. When sounds are uttered without meaning. Letters not ar· 
ranged in words are unmeaning. 

8. When words are uttered in such a way as ~ be inaudible 
though repeated thrice. 

9. When words are uttered without any connection in meaning. 

I 0. When the members of 11n argument ere used in proving a 
connection in things of different signification-(poat !toe er90 
propter hoc). 

I I. When the members of an argument are used with one want
ing. 

12. When more reasons than one are gil"en. 

13. When the same words are repeated, or the same thing in 
other words. llut in the members of an argument the repeti
tion is significant-when the reason consists only of what is 
necessarily implied in the original statement. For example, nll 
that is created is non-eternal implies that all that is not created 
is eternal. 

14. When there is no reply to a statement thrice rrpcnted. 

}5. When ignorance prevents reply. 

1 G. When the objection is not met. 



216 THE DIALECTIC OF THE NY A'Y A DARS' AN A. 

17. When one stops the argument in order to attend to something 
else. 

18. When one without •nswering the objection retorts it on his 
opponent. 

19. When there is an appearance of failure though the disputant 
recover himself. 

20. When there is a supposition of failure without any good 
reason. 

21. When one changes the meaning of the original proposition ; as 
by the inference that every individual has one nature, because 
change is a limitation of nature ; where the changes of nature 
are confused with the changes of an individual, while in reality 
nature is used in opposition to the presence of any quality. 

22. Fallacious reasons are five:-

1. Voice is eternal for it is intnngible, for a vessel is non-eternal 
and it is tangible ; therefore voice not being ttmgible is etPrnal. 

2. This phenomenon changes, therefore it is non-eternal ; its 
change is not etPrnal for it does not perish. If the change 
is to prove non-eternity it must itself be eternal. 

3. Voice is non-eternal, because its eternity is not perceind; 
which would hold equally well for the opposite. 

4. A shadow is material for it moves; but it does not move in 
ihe proper sense of the word.* 

5. Voice is eternal for it is disclosed by contact, as form by 
contact with light. But a sound is audible after the contact 
has ceased. The cases therefore are not similar. 

The whole of the Nyliya Dars'ana may be called a Dialectical Trea
tise, inasmuch as it represents all subjects as admitting of discussion. 
The last chapter, however, is strictly dialectical in the sense ofleaving out 
of account the subject matter of discussion, while it illustrates the dis
tinction of discussions into those which leave the question open to objec
tions which, howenr, are not valid objections, and those in which it is 
brought to a decisive issue. As far as this is a logical distinction it is 
based on the nature of the logical relation between the reason assigned 
and the conclusion of any argument. Viewing that relation as identical 

• It is curious that Epicurus, acoording to Diogenes Laiirtius, used this argu
ment to prove that the shapes in dre&m11 are material. 
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with that of cause and eft'ect, a conclusion affirming any eft'ect as due to 
a certain caullE' would of course admit the possibility of other causes 
being wisigned to the 1111me effect. On the other hand, an argument 
proceeding on a misrepresentation of this relation itself would refute 
itself, and virtually establish the opposite conclusion. 

Analysis of disputation, which thus assumes nothing more than the 
passibility of apparent uncertainty, is entitled to be considered ns strictly 
logical. This praise, however, is due only under restrictions to the 
chapter before w. Dialectic requires only the distinction between 
necessary and accidental connection-a distinction essential to the purest 
formnl logic.* And \fhat is important in this chapter is founded on 
this distinction, and so far it really is important. 

In the Topics of Aristotle and his book. on Sophisms, which treat of 
Dialectic as opposed to Demonstrative Logic, we hate a for more elabo
rate analysis of disputation than in this chapter. It must be remem
bered, however, that the dialectic of Aristotle consists of the application 
of a Rhetorical Analysis to Dialectical purposes, so that these treatises 
are much more rhetorical than logical. And it is undeniable that, as 
Reid remarks, lie teaches his pupils to contend for ,·ictory rather than 
for truth. In the ..\ nalytics again, Aristotle treats of demonstration or 
the establishment of :i necessary connection with necessary premises ; 
and the characteristic of this treatise is the importance attached to the 
deductive syllogism. The Logic of the Nyiiya, on the other hand, 
while drawing the distinction between the neces1111ry and the accidental, 
omits entirely the an11lysis of demonstmtion, except so for DB that is iu_. 
eluded in the analysis of disputation. The explanation of this, it is 
probable, is, that Greek Logic found its chief application in the analysis 
of rhetorical composition; while Hindu Logic, not being concerned 
with books or speeches, wns applied simply to disputation. It wns 
natural that where the analysis of Rhetorical composition WRS kept 
chiefly in view, the figure of syllogism, which is itself a rhetorical illus
tration of the Logical relation, should be largely dwelt upon, and that 
the illustration should be carried out into all its details, and nil the 
varieties of its forms. And it wns equally untural on the other hand 
that where regard was paid mainly to the analysis of discussion, rhe
toricnl figures should be taken notice of only as affecting the continun-

• Unless with some recent logicians wo mako tho logical relation thnt of i<lL·n

W.y iu quautity which id a mal.crial relation, aud so reduce logic to a IJlll'd!iun ut' 
calculutiou. 

:!8 I' a s 
1 6 • 
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tion or the termiaotion of the dispute. Instead of calling the Hindu 
11yllogism rhetorical, u is sometimes done, I 11hould call it dialectical. 
In the familiar examplP. the fact of the 11moking mountain being on fire 
is inferred from the productinn of smoke by fire in the cnse of a kitchen 
ht'arth. We have first the statement of the opinion with the reason for 
it, and then a repetition of the opinion as the opening of a discussion 
with an example in point. 

It is n remarkable feet that the unwielJy implements of disputation 
furnished in the Topics of Aristotle were so gt'nerally adopted and con
tinuea so long iq u!e; while the Hindu Analysis of discuasion shows a 
tendency in more recent treatises to degenerate into mere word-making. 

It will be observed that this common specimen of the Hindu syllo
gism is, in fact, whnt Aristotle calls no Entliymeme, or rhetorical syllo
gism, thal is a syllogism from 11 sign. It must not be supposed, how
e~r, that deductive inference is the oozy kind of inference taken inm 
account. 'Specimens of the example, or rhetorical induction come equally 
well uodt'r the rules of this treatise. Indeed, this is a specimen both 
of the Enthymeme and of th~ Example-as inferring the existence of fire 
from the srnolct', it is an Enthymen1e, nnd as proving this to be true in 
oaie case from its being true in another it is an Example. The distinction 
between induction and deduction WRS not requirl'd for Di11lectic any 
farther than as expressing the difference between inferring the l'tfect from 
the cause nod the cause from the effect. In our Logic, while we make 
the distinction, we generally lenve induction nearly altogether out of 
account, no doubt becauae deduction is more closely connected with 
rhetoric tbnu induction. 

To conclude, Hindu Dialectic belongs especially to a time when books 
were not of the same importance u they are now ; though, of course, in 
what is common to disputation and rhetorical composition, it is still u 
nppropriate as the Logic we are more familiar with ; for the clear and 
methodical arrangement of ideas may be learn~d from the analysis of dis
cussion, as well u from the analysis of composition. And if it ia charac
te1·istic of clasaical wtiting that every word and every syllable has a 
force 11nd significance, Gautama's Sutras on Dialectic 1ind Vatsyayana's 
commentary are both fully entitled to be called classical; and, in this 
respect, contrast favour11bly with much Sanskrit liternture, where the 
redundancy of words offends correct taste, and is a bad model for the 
young student. 
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Aar. XII.-Facsimile, Transcdpt, and Translation 'of an In
sc1'iption discovered by Mr. G. W. TERRY in the temple of 
A'mra-Natha, near Kalyana ; with Remtc1·k11. By BHA'u 

D.t'n', Esq., Vice-President. 

Rood 8th July 1869. 

Tran&cript. 
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Tran&lation. 

In S'o.ko. So.mvat 782 (A. c. 860), the ninth day of ~he bright half, 
of the month Jyestha, Friday, (during the reign of) the Mahamandales'
vara S'ri Mahamv8nir8.jadeva, who bu obtained the title of Mah&man
dales'vara, (also) the flve great imignia of Royalty, &c., who is a Damo• 
dara (Vishnu) in punishing his enemies the Daityas, a cage of adamant 
to those seeking his protection, &c., nnd resplendent amongst the row 
of rajns, whose various officers were the lnrge-m~ded Mnhamatya 
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(Chief l\linister), Sri Vigapnyn, also 1\lahllptnjann (the chief relntiw), 
S'rl Ntiganaiya, also Lekha Sandhi Vigrahikn (Secretory), S'rl Dhekn 
Dheya, also Maha Sandhi Vigrahika S'rl Jngalaiyn, also Ilhundagarn. 
prnthama (Chief Treasurer), Sapayisenn, also the Second (Treasurer) 
.Mahlldevaya, also Khamabhaileya and other ministen. Whilst under 
their auspices the administration of the kingdom was succeuful and 
beneficent, there flourished S'rl l\IRhUrejo Guru, nlso S'rl Bhnllnghn. l11ljn 
Guru, nnd also S'ri VikallA Sidn Bhnsmaka (three letters lost), nnd they, 
nt the desire of Maha S;lmnnta S'rf, haTing undertaken the construction, 
the temple of S'rf A'mrn-N!l.tho (two letters lost) W88 restored in stone. 
The house of l\lnhamnndales'varn of Udanya? Snmochhitta Rujn Deva 
wns ( nlso) constructed. . 

Remar/c1. 

The temple of A'mra-Nathn is situated about 41 miles south-east of 
Kalyan. It has Lately been well described by Mr. Burgess, a learned 
member of our Society, in the Timea of India. 

I have taken notes of the temple myself, but aa · I om engaged in n 
more important work, I regret I must put oft' presenting the Society 
with my own description of the temple and its ~ythological remains. 
I shall only make a few remarks on the inscription which was discol'ered 
in the temple by Mr. G, W. Terry. I h1ne e:xamined the original, and 
copied from it, and I have also consulted on excellent Plaster of Paris cast 
of it tnken by l\lr. Terry. The inscription is 3 feet and 3 l inches long 
and 5l inches brood. It consists of six lines, written in· Sanskrit, in 
Snkn Samvat 782, i. e. A.c. 860. 

The inscription clearly shows that the correct name of the temple, OT 

rather of the Linga worshipped in it, is A'mra-Natha, eYidently derived 
from A'mrn, a mango. There is a mango tree near tbe ruined temple, 
nud lorge topes of mango trees at the neighbollring villoge about a mile 
distant. 

1 
From the expression in the inscription "the temple of A'mrn-Nathn 

was restored in stone," it appears that an older temple existed on the 
&pot. The correctness of this inference is borne out by the fact thnt 
several stones in the body of the dome of the temple hnve been dis· 
covered by Mr. Terry with old Devanagari lettere. forming portions of 
nn older inscription. They nrc insufficient to enable me to mnke out 
nn~·thing from them. The form of the letters, howewr, shows tlmt 
the~· nre nbout n centur~· older thnn the present inscription. 
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The king l\lnhUmandales'nm l\lahom,·ani-raja-deva nppears to me to 
hnve been of the Yudava family, from a comparison of his titles with 
those of a Y1idava prince, n copy of whose copperplate grant, found in 
Husein, dated Saka 991, is in my posae111ion. The names of the 
minister, &c. of both end also in aiya. 

The place l!danyo, indicoted in the inscription, wu Tcry likely a 
l\lohiilo colletl Oudoni, or some similar name. 



Anr. XlII.-B1·ief Notes on Hemacltand,ra or Hemacltu1·ya. 
By BHA'u DA'n', Vice-PJPesident. 

Read January l2tli, IM9. 

TnE tnBteriais for a lift- of Bemuchllrya may be gleaned (rom the Ku
marn-pula Charitra. Kumurn-~ula Prabandha, Prabandba Chintamani, 
Rishi Mandala Vritti of Jina Bhadra Suri and other JaiD' works. 

The Kumitra-piila Pr11bnndha contains the greatest amount of infor
mation, sufficient for a volume, but I shall content myself on the occa
sion with a brief reaum1J. 

In the town of Dhunduka, amongst the- Modha V U.nias, there was a 
S'reshthi (Seth Ol" merchant) called Chachiga, whose wife was named 
Chil.hinl, or PU.hinl. She gaV'e birth to a son on the full moon of 
Kartika, Samvat 1145 (~ c. 10~8), when a heavenly voice proclaimed 
that this prodigy would be a promoter of the Jain religion, like Jina 
himself. The father, after celebrating the child's birth with great 
rejoicings, named him Changadeva. When the child was five years old, 
a Jain Pandit (Devendra) arrived with his congregation at the house of 
Ch&chiga, who happened to be absent. Bis wife Pahini, however, per
formed all the duties of hospitality to the Sangha or congregation, 
which requested her to devote her son to the religious c>rder of ascetics. 
or Yatis. She wns placed in gre11t difficulty and distress. If she were 
to consent to the proposal, the father of the child was not at hand r 
to refuse would have been an Insult to the Sangha. After mature con-
1ideration, she resolved to off~r the child, and placed her son Chun. 
gadeva at the feet of the Guru Devendra Suri. The child, on being 
questioned, consented to accept Diksh3, or orders. He was taken to 
various places of pilgrimage, and l11Stly to Karnfrati. There Devendra 
placed Ch&ngadeva at the house of Uclayana Mantri. 

Chachiga, the father, on returning home heard of the destination of 
his son, and resolved to eat nothing till he saw his child. He came to 

Devendra Suri at Kamilnti. Hearing the Guru's religious discourse 
be became delighted, and afterwards ate nt the hons:! of Udnyonn. 
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Mantrl. Udayana having placed Changadeva on the thigh of Chachign, 
gave him presents of three cloths and three lacs of money. Ch8chiga, 
filled with delight, exclaimed-" You have offered three lacs, and it is 
worthy of your liberality. Your unparalleled faith is the highest reward 
for my child, and on this account the son is offered without any 
recompense. U dayana was pleased, and declared that if the child were 
olfered to the Guru he would attain a position highly revered. "Do 
what thou thinkest best," said Udayana. Chachiga consented, and the 
child wu handed over to Devendra, who passed a eulogy on Chachiga. 
and initiated Changadeva at once into the mendicant order. 

On this occasion Udayana Mantrf b.eld a grand festival, and gave 
the child the title of Somadeva Muni. 

The S'resthi (merchant) on hearing this, caused a heap oFcoals to be 
handled by the child, and it all turned into gold, the guardian spirit 
having disappeared at the same time. The Sangha (congregation) as 
well as the merchant were filled with surprise, and ever since Somadeva 
was styled Hemn-chandra, Hema signifying gold. 

I have no doubt this story is, like many others, an after invention of 
the Jain priests, to account for the change of name from Somadevn to 
Hemachandra. Stories founded on fanciful interpretations of the words 
or roots composing a name are very common in Jain works. Hema
chandra was highly honoured at the court ofSiddha Raja and Komara. 
pala, the Solanki or Ch&lukya king of Anahila-pura Pattan in Gujarnt. 
Kumara-p&la in particular was proud to consider himself his humble 
and obedient disciple. By the advice of Hemachandra, Kumara-pnla 
encouraged Jainism, and ordl'red his subjects to abstain from the 
destruction of animal life, and from the use of meat 11s food. 

He constructed 1,400 Viharas. Hemachandra thoroughly under
stood the art of pleasing hia patron king. Whilst he steadily kept in 
view the promotion of Jain doctrines, he was politic enough to yield 
on many occasions to the prejudices of the king, or of persons of the 
Brahm11nical faith, having great influence with the king and people. 
Hemachandra is the author of a variety of standard works, as Dh&tu 
p&ray11na, Siddha H11ima S'abdanus'asana, Prakrita S'abdilnu S'asana, 
Dvya-s'raya-kavya, Abhidhi.na Chint&mani with gloss, Anek&rtha 
Ni.ma Mala with glol!S, Desf-nama-m1U& with gloss, Tris'asti-s'ali.ka, 
purusha-charitr11, Paris'ishta Parva, Adhyiltmopanishat with commen
tary, Chhandonus'&sana, Alnnkara-chUdanumf, and two or three others 
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iu Sanskrit and Prakrit. l\ly learned friend Dr. Buhler bu a copy of 
11 Nighanta by llelllllcharya, where the characters of the various vege
table articles of the Materia Medica are better described than in other 
Nighautns. 

The Jains may justly boast of a long list of learned and pions hier
archs. Yet in this galaxy of names llemachandra may truly be said 
to shine as the moat brilliant star. In the KumarA-palA Prabnndha, 
Kumam-pala-charitra, Riahi Mo.ndalll Yritti and Prabo.ndh11 Chiutamaui, 
theP- are long stories give 1 regarding Kumara-p1H11 Rnd llemachandra. 
l\lany of these are gross exaggerations, and incredible. Leaving them 
1U1ide, I have given a brief outline of such as appear to be worthy of 
credibility. 

Hemach1111dra was born on the full moon of Kartik8! Samvot 1145 

(A. c. i088). In So.mvat 1154 (A. c. l09i) he W118 initiated into the 
priestly orders; in llti6 (A. c. 1109) he obtained the degree or title of 
Suri, and died iu Samvo.t 1229 (A. c. 11 i2), o.t the o.ge of 84. 



AaT. XIV.-Brwf Notes on Madhava and Sayana. By 
BaA'u DA'n', Esq., Vice-President. 

Bead January 12th, 1869. 

MA1DBAVA A.ND S.A1YANA are now best known to European scholars 
as the authors of the learned commentary on the Rig-Veda, of 
which Max Muller has published a magnificent edition. ;.Vl adhava 
MMlhav&rya, M&dhavach&rya, or Madhavai.matya, are the na&es of an 
illustrious scholar who flourished in the fourteenth century of the 
Christian era at Vijayanagara (recently Golconda) on the banks of the 
Tungabhadr& in the Carnatie des'a. In this city Sri Bukka dja of 
the Yadu V1L1111a, reigned. M8dhava was the raja's minister, and ac
cordingly he sometimes styles himself Madhavamatya .. Madheva also 
was the raja's Kula-guru, or family preceptor, and on this as well as on 
account of his great learning he is called Madhav&charya, or Madhavarya. 
There are many works profel!Sing to be bis compositions. Sol:!Je of 
these were written with the assistance of his younger brother S&yana. 
The Bh&shya (commentary) on the Rig-Veda, on the Aitareya Brab
mana, and on the Taittiriya Sanhil4, were joint productions with Sayana. 
All these are styled by Madhava V edarthaprak'8'a. At the end of each 
adhyaya (chapter) of the Bhashya of the Sanhitas the expression occurs 
"iti Sayanach&rya Virachite Madhav{ye Vedarthprakas'e," i.e., "the 
end of the chapter of the V ed&rthaprakas'a (commentary) of M&dhava, 
composed by Sayan&ch&rya." With the exception of the Bhashya of 
the Aitareya Brabmana, all the other above-mentioned BlWhyu, or 
commentaries, are published. 

The word Sayana is spelt by the Calcutta Pundits with a soft n, 
whilst Mu M iiller spells it with a hard n, with which Sayena's country
men would agree. 

Madhava has a t{U or commentary on the Paras'ara Smriti, the 
chief guide in the Kali age in regard to the Dharma S' astra. It is 
superior to that of Nanda Pundit. 
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A work named Jaiminfya Nyaya Ratnadhikarana MAIA is also a 
production of Madhava, with a commentary by himself to facilitate the 
understanding of the Jaiminiya Pu.rva Mimansll. 

Similarly another work on the Uttara Mimansal., with a commentary, 
has been styled Vendaota.dhikarai;ia Ratnam8.la. This follows the order 
of the Vyasa Sutra. 

Madhava in his style is at once learned and deep, yet simple and 
pleasing. l\ladhava's S'ankara Vijaya in praise of the success or glory 
of the great S' ankauicharya, is an excellent poetical composition, al· 
though it is unsafe as a truthful biography. The work is called S'an· 
kara Vijaya Dindini. In it Madhava calls himself Abhinava Kalidasa, 
or the new Kalidasa, a title not undeserved. 

l\luclhnva's "KO.la l\ladhava" is a treatise for the calculations of the 
Hindu Calendar. 

A'charya l\ludhava relates the practices of Brahmanas. 

Vyavahllra l\U.dhavn treats of Law. Dhatuvritti is a large treatise 
relating to grnmmnr, but I do not possess a copy, and cannot say which 
)Hdha-rn is the auth&r of it. Bhattojl Dh:ita and other modern RU· 

thors quote Mudhava in the Siclclhanta Kaumudl as authority, some
times also for expressing their dissent. These quotations are in all 
likelihood from the author of the Dhfttuvritti. MO.dhava has composed 
nlso the Sarva Dars'ana Sangrnha, published in the Bihliotlieca lndica. 

In this he clrarly enunciates the opinions held by the various sects 
of Hindu philosophers. 

In all his works he gives some information regarding himself. In 
the begi:ming of the commentary on the Paras'ara Smriti, after prais
ing Bukka or Bukkann raj:l, 11nd stating that he was his mantri or 
minister, he gi"Ves Srfmati as bis mother's name, and ~lilyana as his 
father's, and also stntcs that Sayana and Bhoganatha were his uterine 
brothers. He furthrr adds that he was of the Yajus'a S'akha, Baud<l
Myana Sutra and of the Ilharadwaja Gotra. The information is not 
so minute in the other works, but at the end of each chapter occurs the 
following long sentence:-

t'lw. o.~~ .. ,.,.. .......... nC'I ?I l'l.1"'111~'1.1"'1'1V1SoCI (ij(i(1jCji'1tflf!il1Cf(<jif':(('Si{4(ij(Q(l."}Cfl9j JJfl:T• 
..... ~ ......... " .... 

CfllWlR 1"1'1.1~ Cf cie:r~ 1i'fll~I. 
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From this it appears that this commentary was his own prodnction, 
una88isted by Sayana. Kala Madhava, A'ch&ra Madhava, and Vyava
Mra Madhava do not mention Sayaiia's name, and are therefore the sole 
productions of MB.diava. I have an independent work by Sayana, 
called Yadnya Tantra Sudh! Nidhi. 

In the beginning of the Sarva Dars'ana Sangraha, in the little infor
mation that Madhava gives regarding himself, he tells us that his 
preceptor was Sarvadnya Vishnu. and qualifies himself Sayana Madhava, 
from which it is evident that the production was a joint one with 
Sayana. 

From the Kala Madhava and other treatises, Madhava's guru (pre
ceptor) appears also to have been called Vidya Tirtha, or Bharat! 
'J'irtha. 

The following is an abstract of an account of Madhava contained in 
the copper-plate grant published in the Journal of this Society No. III. 
of lo5:l, P· 107. 

On the banks of the Tungabhadr3, in the Camatic Des'a, is the 
shrine of Virupiksha (now called Hampi-Virupaksha). Near it was 
Vijay8, the capital. In it reigned a Yadava king named S'ri Sang'ama, 
after him was S'ri Bukka rai.ja; his son was Harihara. By order of 
Harihara, the minister Mildhava wait ruling at Jayantipura. He 
besieged the city of Goa in the Conkan, and drove away the Tu.rushkas 
(Turks or Mahomedans), and re-established the images of Saptanatha 
(now called Sapta Kot1swara), and after Madhava's death Harihara 
appointed Narahari Mantri in Goa as ruler of Jayantipura. This 
account as made out by me differs to some extent from that given in the 
JournRI, the translation there given being erroneous in many places. 

In S'akR 1313 (A.c. l3SI) in the year Prajapati, in the month of 
Vais'akhn, on the wane of the moon, on the occasion of a solar eclipse, 
Maham1mtrfswara (the chief of the great ministers), Upanis'an Mii.rga
pravartakach:lraya (the establisher of the ways of the Upanishads), 
S'rimnn Madliavaraja gave the village of Kuchnra, after naming it 
Madhavapura, to twenty-four Brahmanas. 

I posseu a copy of a copper-plate grant sent to me by a pumlit from 
Goa, whtrt in a short eulogium Vlra Harihara is styled the Lord of 
the East, South and West of India. 
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In his reign. in Goa, Madhava the chief of ministers, the guide 
(mantri or acharya) of the ways of the Vedas and Upanishads, a 
faithful observer of S'rauta and Smarta religious law, of Bh&radwaja 
Gotra, the son of Dwivedi Chaundibhatta, the est.iihliaher of the linga 
of Sapt&nath&, granted lands publicly in the nan.... JI hie mother Ma
chi&mbika. The village wu called Manchslapura, " a town of Brah
manas." Lands and ho'lses for Brahml.Dll were created, and the flowing 
stream was called Madhava T{rtha. The names of the father and 
mother differ from those given in Paraa'ara Madhava, and I have 
grave doubts about the real existence or genuineness of the copper· 
p}Rte. 
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