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VRTTAJATISAMUCCAYA OF VIRAHANEA
(A TrREATISE ON PRARRIT METRES.)
(CliarTERS V—VI.)

By Pror. H. D. VELANRAR.
(Continued from Vol. V, p. 94.)
INTRODUCTION.

In my last article on the subjoct which appeared in Volume 5
I had given only the first four chapters of Virahanka's work. Here
I propose to give the remaining two chapters. Some of the missing
folios containing the commentary on these chapters have been
found, and this helped me a great deal in restoring the text of this
rare work.

In the fifth chapter of this work, the author defines 52 motres
gencrally employed by Sanskrit writers. He uses the Sanskrit
language in defining these probably meaning thereby that these
metres are used in Sanskrit as o rule. Compare the definition
of the metre called Samya (IV. 23) and the note containing the
commentator’s remark on it.

Among the metres that are defined hero, it is remarkable that
our author does not mention any Ardhasamu or Visama metres.
Lven among the Prakrit metres, he mentions only o fow Ardhasama
metres, but does not classify them under a separate heading except
in the case of the Dvipadis (cf. ITI 47-564 ; IV. 18 ; 48-50 ; 66 ; 81 ;
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84 ; 104). As regards the Visama Vrttas, he evidently knows only
the solitary Catugpada (cf. IV. 69). That he did not regard the
Ardhasama and Visama Vrttas as separato divisions is also evident
from the fact that in describing the six Pratyayas, he never once
mentions how to do these in the case of the Ardhasama and Visama
Vrttas as is done for example, by Hemacandra.

Another curious thing about these definitions is that they
do not contain a reference anywhere to the Yati, ie., the
Ceesura in the body of a line. It is probable that our author did
not accept the theory of Yati. In his opinion, the Yati seems to
be merely a matter of convenionce even in the Sanskrit metres as it
isin the Prakrit ones. The commentator of Kavidarpana (a work
on Prakrit metres written about the 12th century A. D. and which
I soon intend to publish along with Nanditadhya and Chandakosa
of Ratnasekhara) quotes a stanza of Svayambhi (obviously
a writer on Prakrit metres, to whom a reference is also found in the
Avaciri on Nanditadhya) in this connection. According to it,
Jayadeva and Pingala alonoe accept the theory of Yati in Sanskrit
metres, while Mandavya, Bharata, Kasyapa, Saitava and others
do not accept it. Our author prohably belonged to the latter
school. Iemacandra knew all these writers as is obvious from
his reference to them. Our author also seems to have known
them. He mentions Piagala (I. 1; VI. 1) and Mandavya (VI. 1)
by name. As regards Kasyapa and Jayadeva, he seems to have
known them since he gives the names Simhonnata (v. 31) and
Narkutaka (v. 38) to the metres usually known as Vasantatilaka
and Avitatha. Now the namos Sinhakranta and Narkutaka were
first given to these metres by Kasyapa and Jayadeva respectively
as Hemacandra (p. 10a, line 9 and p. 13a, line 2) tells us. It is
not improbable that our author copicd the names from these
writers.

One more thing which attracts our notice in Virahanka'’s
treatment of Sanskrit metres is that he does not use the eight
Aksara Ganas in defining them. He sticks to the terms mentioned
by him at 1. 17-33. Naturally tho definition is not finished in a
Pada of the defined metre as is usually done by other writers ;
but the whole metre is employed for this purpose which naturally
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tries the patience of the reader to the utmost. Long compounds
and meaningless adjoctives are used to fill up the gaps. This strange
procedure leads us to assume either that Virahanka did not know
the Aksara Ganas—which is highly improbable though Virahanka
does not actually mention them anywhere—or that he purposely
employed the whole metres and not merely a Pada for defining them.
Generally whole stanzas are employed for defining Prakrit metres ;
Virhanka mercly extended this method to the Sanskrit metres,
even at the cost of brevity. One is, however, unable to understand
his purposo in doing this.

The name Misra (v. 21) given to the Upajati metre is significant.
The other name Saikatripada given to the same metre appears
to suggest that an Upajati stanza usually contained one line of
either Indravajri or Upondravajra and three of the other. Though
Virashanka does not arrange the Sanskrit metros under 26 heads
beginning with Ukta and ending with Utkrti still this division which
is based on the number of letters in a Pada, was certainly known
to him as is clear from the order in which the metres are arranged
and also from his reference to Brhati (VI. 16) and Utkrti
(VL. 17 ; 44, &c.)

In thesixth or the last chapter, the author proceeds to describe
tho six “‘ prools ” (modification is not the correct translation of
Pratyaya) as promised at I. 12. These are:—(1) Prastara, (2)
Nagta, (3) Uddigta, (4) Laghukriya, (5) Sahkhya and (6) Adhva.
Among these, the first or the Prastara is of various kinds; our
author describes oight different varicties of it, namely (1) Sici,
(2) Meru, (3) Pataka, (4) Semudra, (6) Viparitasamudra, (6) Patala,
(7) Salmali and (8) Viparitasalmali.

The first of these, .., tho Suci consists in putling

down the numeral 1 as many times as thero

Stz are letters in 2 Pada of a given metre and once

{Vv. 5-7.) more (v. 5a) and adding the first to the second, the
second to the third, the third to the fourth and so

on, leaving the last figure every time (v. 6b)in the process of addition.
The process is to be repeated until the second figure becomes the
last one (v. 7a) and is left out in the addition. Thus in the case of
a metre with fivelettersin a Pada, put down the numeral 1 six times
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(1,1,1,1,1, 1) and go on adding as directed above. We get then
1(1,2,3,4,5,1);1I(1,3,86 10,5, 1); I (1, 4, 10, 10, 5, 1) ; IV
(1, 5, 10, 10, 5, 1) respectively. The last is the Saci and the figures
in it respectively represent the number of permutations (Prastarapa-
taganana) of the above metre containing (1) no short lotter
or all long letters, (2) one short letter, (3) two short letters, (4) three
short letters, (5) four short letters and (6) five or all short lettors.
Again the total of the different figures naturally represents the
Sankhya, t.e., the total number of all the possible permutations
of the metre. In the present case it is 32. Homacandra
doscribes the process at p. 48b, line 16 f. without giving the
name Suci Prastara to it.
The sccond or the Meru Prast@are is nothing but a
collection of the Sici Prastaras of metres containing
Meru. from 1 to 26 letters in a Pada, arranged ono
(Vv.8-10.)  helow the other in rising succession. Its purpose
iy the same as that of the Sdei. Thoe actual
process, however, slightly differs. It is as follows :—Write two
small squares in the first line, three in the second, four in the third
and so on ndding one square in each subsequent line (v. 8a). Write
the numeral 1 in each of the two squares in the first line : there-
after write the same in the first and the lust squares in each line
(v. 8b). In each of the middle squares write the number which is
obtained by adding together the numbers in the two squares just
above it in the upper line (v. 9a; the squares in the lower line are
to be so placed as to be midway between the two squares in the
upper line). The resulting figures will be the Siici Prastaras of the
different metres containing from 2 to 26 letters as said above ;
cf. Prakrta Pingala (N.S.P. ed.) I. 40.
The third or the Pat@kZ Prastara is intended for showing the
structure of all the different permutations of a
. metre. It is to be arranged in as many vertical
(VI;??{‘: ‘11'2.) lines as there are letters in the Pada of a given
metre. Thus there will be three vertical lines for
a metre with three letters in & Pada. In the first
of these lines, long(s)and short (i) letters should be arranged in suc-
cession (Maniravamalakaro). The total number of these letters is
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to be determined in the following way :—In the case of a metre
having only one letter in a Pada it will be 2; now this number
should be doubled for each additional letter in a Pada. Thus for
a metre with two letters in a Pada it will be 4 ; for a metre with three
it will be 8 ; for one with four letters it will be 16 and so on (Viune
Yiunehi Vaddhio Kamaso). The number of long and short letters
following each other in succession in the firs¢ line is thus fixed. The
same number of letters is contained in cach of the other lines but
the manner in which the long and short letters follow cach other
differs, the rule being that the number of long letters in succession
followed by an equal number of short letters in succession for
cech succeeding lineis double the number of those in each previous
line (Viune Viunehi Vaddhio Kamaso). Thus in the first line
there is only one long letter followed by one short letter. In the
second, there will be two long letters followed by two short
letters in succession. In the third there will be four and in the
fourth there will be eight long letters in succession followed by an
equal number of short letters in succession and so on, thenumber
of the vertical lines being determined as said above, by the number
of letters in a Pada of the given metre. In each case, half the
letters in the last line will be long in succession and will be followed
by an equal number of short letters in succession (Nihanaddhamani
Ravaddho ya).
The fourth or the Sumudra Prast@ra is in form exactly like the
Puigla and is intended for the same purpose. But
Samudra. the process by which it is done slightty differs.
(Ve. 13-20.) Here the Prastara is arranged in /forizontal and
not vertical lines. In the first line put down as
many long letters as there are letters in a Pada of a given metre
(Jahicchae). Then in the second, place a short letter under the
Jirst long letter (Padhamacamara) in the upper line and then copy
down the letters as they are in the upper lino. Follow the same
process in the subsequent lines until we get all short letters
(Farisa savve) in the last line. Only, when therc are short letters
preceding (Magge) the first long letter in the upper line, we should
write all long letters under these, in the lower line (v. 14b). Both
these Prastaras are explained by Hemacandra without giving the
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names at p. 46b, line 6 ff and p. 47b, line 9 fi. This same
methaod is to be followed for doing the Prastara for Matra Vrttas,
but where by following the process, the required number of Matras
is not obtained in a particular Gana, onc short letter (1) should
be added at the beginning (v. 18b) and thus the number of Matras
be completed. This extra Matra is of course to be disregarded
n the process, i.e., no long letteris to be written underitin the next
lower line. Only in the case of the uneven Ganas of a Gatha (v. 19)
this extra short letter is to be placed under the last long letter
(Antacamatra) of the Gana inthe upperlinecand not at the beginning
as said above, thus avoiding the Narendra (1s1) group which is
forbidden in these Ganas (v. 20a). Again, in the case of Ganas con-
taining an odd number of Matras, ¢.e., 5,7, ete., (Visammamattana),
the first permutation should have the first letter short (v. 20b)
and the rest long ones. Cf. also, Hemacandra, p. 47b, line 8 ff.

The fifth or the Viparitasamudra is just the opposite of the

last variety. In it, the process of the Samudra

Viparila- js to be reversed. In the first line we have all
sumudra. . . .

(V. 21.) short letters. Then in each succeeding line

a long letter should be written under the

Jrst short letter (Padhmaravalo) in the upper line and the

rest should be copied as they are in the upper line. Under the

letters which precede the first short letter in the upper line,

however, we should write all short letters (Maggathiavi farisa)in the

lower line and go on in this manner until we get all long letters in

the last line.

The sixth or the Pzt@la Prast@ra consists of five figures respec-
tively representing (1) the total number of per-

Pisila. mutations of the matre; (2) the total number of let-

(Vv. 22-23.)  ters contained in these permutations ; (3) the total
number of Matras contained in them ; (4) the total

number of short letters in them and (5) the total number of long
letters in them (v.23D). Of these figures the first is obtained from
the Siici Prastéira; the second is obtained by multiplying the first
by the number of letters in a Pada (Paanka) of the given metre.
The fourth and the fifth figures are obtained by halving the
second, and the third is obtained by tripling the fourth or the fifth
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(vv. 22b; 23a). Thus the Patala Prastara of a metre with three
letters in a Pada would be :—S8, 24, 36, 12, 12.

The seventh or the S@lmali Prastara consists of several lines,

each containing three figures, which represent the

Satmali. number of short letters, the total number of Ietters

(Ve. 24-27a.)  and the number of long letters in order, contained in
cach of the different varieties or permutations of a
Matravrtta. Inthetext, the author explains the Salmali of a Gatha.
In the first line which represents the first permutation of o Gatha,
are given the smallest number of short letters and the largest
number of long ones contained in it. They are 3 and 27. Thus in
the first line of the Salmali of a Gatha the three figures will be
3,30,27. In cach of the succeeding lines which represent the other
succeeding permutations of a Gatha, the first heap shall increase
by 2, the second by 1 and the third shall decrease by 1, (vv. 24b,
25a). The figures in the second line will thus be 6, 31, 26; those
in the third will be 7, 32, 25 and so on, until the last figure is 2
(Doccin Nihane), i.e., in 53, 55, 2.
The eighth or the Viparitasalmali is the opposite of the last.
Here the three figures in a line respectively repre-
Fiparite- gont the number of short letters, the total number
ddlmali, .
(Vo, 276-.28.)  ©f letters and the number of long letters in cach
permutation. Only, in the first line we have the
largest number of short letters and the smallest number of long ones.
Thus we have 53,53, 2 in the first line. Then in each of the subse-
quent lines, the first heap shall decrease by 2, the sccond by 1 and
the third shallincrease by 1,s0 that the last line of the Viparitasal-
mali of a Gatha shall be equal to the first line of the Salmali and
vice versa.

Out of these cight kinds of Prastara, only three, namely,
Pataka, Samudra and Viparitasamudra are concerned with the
different forms which a metre with a given number of letters or
Matras may assume. The remaining five are intended for ascer-
taining the different numbers connected with these forms, e.g.,
the number of short and long letters, the number of total Matras,
the total number of the permutations of a metre, etc. Prastira
literally means ‘spreading out’, and usually the term is under-
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stood as referring to the * spreading out” of the various forms

which o metre may assume. This is how Hemacandra under-
stands the word. According to this connotation only the three
kinds mentioned above may be regarded as proper Prastiras.
But our author seems to have understood the word a little differ-
ently. Prastara according to lim is (1) the spreading out of the
various forms of a metre, 23 also (2) the spreading out of the figurcs
80 as to arrive at the number of short and long letters ete., in these
forms. (The word is of course used also in the sense of ‘one of the
various forms of a metre,” but this meaning is obviously connected
with No. (1) and is only an extension or rather a restriction of it).
Virahanka, however, seems to have forgotten that according to
this connotation of the word, the Prastara includes Laghukriya
and Sankhya and the sixfold division of Pratyaya becomes over-
lapping. Accordingly when Virahanka comes to treat of Laghu-
kriya and Sankhya, he finds that the subject has already been
treated under Prastara and so he only gives additional methods
of doing the Laghukriya and Sankhya.

Hemacandra, on the other hand, took the word in the first
of the two senses mentioned above, and therefore under Prastara,
he describes only the two, namely, Pataka and Sagmudra without
of course, giving the names. The third, i.e., Viparitasamudra is not
an important variety, being merely the reverse of Samudra, and
hence was neglected by him. Of the remaining five which are
concerned with figures, he describes only the Stcet under the Laghu-
kriya. Here, too, he does not mention the name. As for Pingala,
he mentions Meru and Patalka but does not call them Prastaras.
His Meru is meant for knowing the fofal number of the permutations of
a given metre containing one ormore short or long letters, while from
his Pataka the Serial Number of these permutations is ascertained.
Pingala gives two varieties cach of Meru and Pataka:—(1) Yarna-
meru and (2) Matrameru; (1) Varnapataka and (2) Matrapataka.
Virahanka’s Meruagrees with Pingala’s Varnameru but the Pataka
of the former is entirely different from that of the latter. Pingala
again does not use the word Pratyaya though he seems to know
the term Prastara used in the sense of a ‘ permutation’ (ef. 1. 50),
Hemacandra knows both the terms and his division of the Pratyayas
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i8 more scientific than that of Virahanka as seen above. If we are
permitted to assume that the present form of the Prakrta Pingala
Satra is but an amplification of an older work we may perhaps
remark that the treatment of Pingala, Virahahka and Hemacandra
roughly represents the three successive stages in the development
of Prakrit Metrics.

Of the remaining Pratyayas, the second is the Nagsta.
Its purpose is to find out the unknown (Nasta)
Nagta and gtrycture (Vrtta) (v. 29a) of a particular permu-
Uddista. . . .
(Vz. 20-39.) tation of a metre, the serial number (Anka) of
this permutation being given. As opposed to
this, in the third Pratyaya, i.e., the Uddista, the structure
of a particular permutation is given and we arc to find out its
serial number (Kaammi Thanammi) among the permutations of
that metre. The terms Nasta and Uddista are used with reference
to the structure of a permutation and not its serial number. To
find out the unknown structure or form of a permutation when
its serinl number is given, we should write down in the first place,
a long letter (s) if this given number be an odd figure and a short
one (1) if it be eren (v. 30 a).  Then halve the given number further
and further every time writing down a long or short letter according
as the number obtained by halving is odd or even (v. 30a). The
process should be continued until we obtain the required number
of letters. The letters obtained in this manner represent the
required structure. In the process of halving, 1 should be added
to an odd number to obtain an equal division (v. 3la). When the
division reaches the figure 1 (Natthanke), all the remaining letters
should be written down long (Kadaidi) and this is obvious; ef.
Hemacandra p. 47b, line 12 ff.

Now, to find out the serial number of a permutation, the
structure of which is given (Uddista), take the last short letter
(Antam farisam) in the structure and double it, counting it as
cqual to 1. Thus we get 2; this number then, should be further
and further doubled for each letter which precedes this last short
letter, always deducting 1 from the figure obtained by doubling
when the letter is long (Ekkekkam Camarcsum Muiicaha);
when the letter is short. 1 should not be deducted. The final
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figure which we get is the serial number required (v. 34).
The Nasta and Uddista explained above are those of the Var-
navrttas. Sce the notes on vv. 38-39 for those of the Matravrttas.
Also ¢f. Hemacandra p. 48b, line 1 ff.  In stanzas 35-37 the author
explains the Nasta and Uddista of Matravrttas but it is with
reference to the letters contained in them. He explains how to find
out the unknown (Nasta) number of letters when the serial number
of tho permutation of a Gatha is given, and vice versa. See notes
for the method. What. is striking, however, is that here the
terms Nasta and Uddista refer to the Varpasankhyz and not
to the Vrtrarapa as they usually do.
The fourth Pratyava is Laghukriya. It is cither a process
to find out the number of permutations contain-
Laghukriyg.  10g a given number of short or long letters of a
(Ve. 40-41.)  Vrtta or a process to get the number of short and
long letters in it. Virahanka under La-
ghukriva, gives only the latter process (see notes), as he has given
the former while treating of Siaci and Meru Prastaras (cf.
Lahukiria Lambhae Sankha —VI. 9). Hemacandra (p. 48b) gives
only one, 7.e., the former, and in this connection he explains what
Virahanka calls the Saci Prastara.
Tho fifth Pratyaya is Sankhya@. This, too, as shown above
(under Siei; also cf. VI. 9) is already taught in
Sankhyd. the Prastara. Here, therefore, the author gives
(Vv. 42-.49.)  only an additional method for getting the
Sankhya, 7.e., the total number of permutations
of a metre. It is this:—The Sankhya for a metre with 1 letter
(Antimavanne) in a Pada is 2 ; this is to be doubled continuously
for cach additional letter in a Pada (v. 42). Thus the Sankhya
for a metre with 2 letters in a Pada is 4 ; for a metre with three
letters in a Pada it is 8 and so on (v. 43). For Matravrttas, the
rule is different. The Sankhya for a metre with only 1 Matra is 1;
that for a metre with 2 Matras is 2 ; that for a metre with 3 Matras
is 3; hercafter, the Sankhya for a metre with an additional
Matra is equal to the Sankhya of the two preceding metres added
together (v. 45). Thus the Sahkhya for a metre with 4 Matras
i8 2-+3=5; that for a metre with 5 Matras is 3-+6= 8 ; that for
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a metre with 6 Matrasis 5+8=13 and so on. In vv. 48-49,
Virahanka gives another way of obtaining the Sankhva for a
Gatha, for which see Hemacandra, p. 49b, line 5 ff, and the notes.
The sixth and the last Pratyaya is Adht@. Adhva is the way
Adhvi. 1.e., the space occupied by the permutations of a
(Ve. 52:00.) metre. This is explained by Virahanka in the
remaining stanzas of the chapter. In this
connection he gives an interesting table of the measures of length.
It is as follows:—4 Angulas =1Rama; 3 Ramas = 1 Vitasti;
2 Vitastis = 1 Hasta: 4 Hastas — 1 Dhanus; 2000 Dhanus =
1 Krosa; 8 Krosas = 1 Yojana. All these are well known except
Rama and Dhanus or Dhanuhkara. Rama probably is the palm
with extended fingers leaving out the thumb.  This is still used by
villagers for measuring ordinary length of things in Angulas.
Dhanuhkara is perhaps the stick of the bow.

As regards the space, onc letter short or long requires in
the opinion of Virahanka, one Angula. Again the blank space
to be left between two letters is also one Abgula. Thus two letters
require three Angulas which is approximately equal to two inches
and a quarter. So much space for letters could not obviously
have been allowed when they were written on either pal-leaf
or birch-bark as the leaves are not very broad. But it could poss-
ibly be allowed when copper-plates or rocks or for ordinary purposes
a wooden slate with dust spread over it served as the writing
material. I do not surely intend to maintain that Virahanka
lived at a time when birch-bark or palm-leaves were not generally
used as writing material though this is not impossible. But the
true explanation of this curious fact secms to be that Virahanka
taught what he learnt from tradition which of course must have
originated at a time when so much space was given to each letter
or when writing was still rather rare.

It will be seen from & reference to the notes, that v. 50 and the
first half of v. 56 were composed by the commentator and inserted
into the text. V. 57 was also materially changed by him as it
did not accord with facts.
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NOTES.
CHAPTER V.

N.B.—1 merely give the Aksaraganas in o Pida of every metre in Ch. V. for
the suke of brovity. Inthe delinitions, the nomes of ornements
are used to signify a long letter. Short letters are meant by
Rava, Rapa, Sabda and Sparse. for the rest, sce the glossary
in my lost article (JBBRAS., Now Scries, vol. V., p. 77) and
the text I. 17-20; 27-29,

(D) 8 (2) Y. 88, (3) A :—A. (4) T :—, 7. (5) IHW(E —
9, 7,7, (6) aPAL—4, F. (7) A¥AE:—H, &, ., (8) aRFwfww : —=, 7, 7.
(9) Ra=er—a, 7, w, 7. (10) @M :—d, F T 0. (11) fq@am :—a00, q, 1.
(12) AmAEmifeTh i—, &, &, 1. (13) Al —T, &, T, 1. (14) FEH—
q, 4,3, (16) 2% :—In the uneven Pidas the seventh letter is short;
the fifth is short and the sixth is long in all tho four Pidas. Each Pida
has eight letters. (16) uff:—=1, 7,3. (17) eftaaR:—a, 9,7, 7. (18)
TS —A, 7, G, . (19) T=AA -4, q, A, 70,0 (20)  IYEAA :—
A, q, A, T (21) fa2 is made up of lines of both 3¥x8AT and IT=Z.
(22) mfest :—a, @, 7,7, 7. (23) wchelm —x, 9,9,%, 7. (24) Quw—
A, Aa N (25) @man—, 4, 9,71, (20) gemsid —, a,9,3
(27) a=H:—H, 8,8, 9. (28) FAfehad —a,9,9,3  (20) FRAH —
LA,ALA (30) wEfy—a, W, 8,0 (31) fedmm—a,w, 7, 90T,
(32) ATt :—a, &, W, 34,9, (93) 9gRA :—9, T, 7, T, 9, W (34) wwean—
4,4, 7, 9,4, 0. (36) &Tgﬁ“ﬁ —4, N, 4, d,49, 8, . (36) qw —1,4,9,
3@, (37) RN :—, &, 7, L, F, &, T (I8) AFTH - — A, T, W, 9, T, &, 7.
(3) ==@:—u,q,9,4,4,%. (10) IReAmIRa:—a, 9, 9, 8,4, 9, .
(41) I=FHEN—F,H/,A,H, L A (42) G, L9, 9, 4,4, T, T
(43) g9 :—4, 9,3, %, &, T (M) gEeRfa:—aq, ¥, 7, ¥, 9, ¥, &, 7q,
(45) &R :—A, [, W, 9, 4, 3, 7. (46) Pgg=Ra.—w, 9,49, 9, 7
{47) W’I?rﬁ't —, 9,9, 9, %, 9,9, 8,7 (48) 74—, 7,9, 9, %, 9, 7, 9.
(49) FTER:—, 7, 8,9, 9,9, 9,4, (50) FOFFaq—w, 4, 9, 7,9, 7,
3,9, %,.

Of these (10) 7w, (14) Fgw, (16) df, and (47) ggEterE aro not
found in TH"Z's GRIURM, while (5) Iwly, (1) Ram, (13)
aifeeht, (18) sewemel, (21) fn or  dwfmn,  (20)  s@ewswd,
(20) wqefies, (30) wmfy, (31) fagvwwn, (33) waRm, (38) adew-
(39) ==R@, (41) ==X, (42) R, (43) T8 ond (46) Prgw-
Ifta are found respectively under the following names:—(5) q%‘ (11)

faswm, (13) fheoan, (18) wmmd), (21) aqanfy, (20) dxred,  (20)
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wefioh, (30) wfww, (31) TE=Res, (33) aRd, (38) s, (39)
Fofaeaafic, (41) Aufiepla, (12) fowmer, (43) e ond  (46)
A%, As regards (18) FNFHISl, (20) TEEESA, (31) fagmwar, (38)

7’3'\?’5, and (42) g4I, Hemnohandra is awaro of these names and men-
tions them.

CHAPTER VI.

V. 2. After v. 2 the following two stanzas appear to have
been read by the commentator; they merely cnumerate the 26
Jatis:—

I qeIaSar Avgsrgiga TG |
nTgeEt A FeR ael agr fag 1y

o
TRATIIEER a8 JTEEN T A3 3733037 |
fugerEiugirg ol snfagamagaRan n 3 |

V. 7. weRgmauEr i. e. finding out the number of Prastaras
i. e. the Prastaras containing one or more short or long letters.

V. 10. “In the Meru or Sici of ametrewith an odd number
of letters in its Pada (arrEw), the two middlemost sums will be
the biggest while in that of a mefre with an even number of
letters in its Pada (;rq“{), there will be only one biggest sum in
the middle.”

V. 26-27. In the text, the lines occur in the following
order (1) 531 Gafese (2) S=Alge (3) sgate (1) dwarde

V. 30 Aoy @i dvew WA €IS | AREEers-
Farfy’: 1— Com.

Vv. 35-37. The verses explain the Nasta and Uddista
processes as regards the lefters of a Matravrtta. The number of
letters obtaining in the first permutation ( I’rathamastha Varnd)
ghould be added in the case of Nasta and subtracted in the
case of Uddista. This is further explained in the next two stanzas.
When the total number of letters in a certain permutation of a
Matravrtta—the serial number of which is given—is asked (i.c.
is unknown or Nasta), deduct 1 from the given serial number and
add the number of letters obtaining in the first permutation ( this
is called Mala in v. 36 which is the same as Prathamastha
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Varna in v. 35. The Mila of a Gatha, for example, is 30, see under
Salmali Prastara). The resulting figure is the required number.
In the same way, when the number of letters is given (i. e.
Uddista) and we are required to find out the serial nwmber of the
given permutation, we should add 1 to the number of letters and
deduct the Mala from it. The figure thus obtained is the serial
number of the given permutation.

Vv. 38. ‘mardl {F09: @RS a9 09 @AF990F Sed%-
AT T: W: SAQIG BFeqd  FA MAM: TUAE  TERISTH-
qHfd 1 &7 SR[FAAY: DIFAGT FFAA] PO FOT G&IH A
FEEMEEEiTE dsar: gWata a9 @d 1—Com. For details,
cf. Hemacandra, Chandonusasana, p. 48b.

V. 39. of s@wimEe 7: @ETIEA  aneAEgge Aiad
a1 REAa ak DAty qgncaq ™ qgey 3 9 T X X asHq
TqF: BIId qg1 S99 gl ANFAAS AT AOGHE T6 a1 | 6T asy
T EFRI W0 IR gEAiE AmglRa $H@a: 1—Com. For further
details and examples cf. Hemacandra, Chandonusasana p. 47h.

V. 40. gguristhe total number of permutations of the metre.
q1gI%, is the number of letters in a line. By multiplying these two
together and then dividing the multiplication by 2, we get the total
number of either the short or the long letters in all the permuta-
tions of a metre taken together.

V. 41. 1Inall Jatis, in order to lknow the number of short
and long letters ina given permutation, we should count the
letters in it and deduct them from the number of its Matras which
of course is fixed. The remainder represents the number of long
letters ; the rest are short ones.

V. 45. The commentary on the first line of this stanza is
missing.

V. 47. mumi ga ¥ gl essasm @es @EEg |
ovq: gafRgdan: awat Fowm Reaoi 1 aar g@d: | @@ 9 9T S9Ey
q1 weAiosEaR gRar: 1—Com.

Vv. 48-49. Another way of finding out the Sankhya of a
Gatha is to multiply together the nwmber of permutations of the
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different Ganas in it. Thus the number of permutations of the
first gana of a Gatha is 4: that of the second is b; that of the
third is 4 and so on. By multiplying all these together, we get
81920000 which is the total number of the permutations
of a Gatha.

V. 50 is composed by the commentator, though the first
linc is found in the text. Says the commentator:—eyaqr i%z=T
%araﬁmq”mmf%ﬁmrﬁahﬁl‘qa‘lwnﬁﬂf&# ff¥ar \ Saehaen SQAF
lﬁTﬂ? f%:an?gm“a AR RAgagds ghaagaaaRgadr: AeeE!-
7 FEe gt sdnr EeiftrasoEd saiReTeHen gy
N4y |

Vv. 51-55. The commentary on these stanzasis missing.

V. 56. The commentator says that he composed the first
half of this stanza to avoid the sifgemifg. of. wa fHgenmliat Fgw-
femmar fveaar [Qeey qEaTEaimasaERaren | a 9957 5ad
AT BT F | EE A MR TUA T REIAE 73 e g
THARATIART & fEoide a0 | o MqiiT gyl sagrasa |
THEEAEA I I — g aREa Se T qian | Rpwgaigaenia-
g1 gHida: giF | of. Hemacandra, p. 49b.

V. 57. On this verse, the commentary is as follows:—3ist=l®
A & w9 nddEE T O gl U6 SeageaE: IR-
N | FFHEAY: T3 | ugﬁngafggmm :{aemr RN,

AFSIT AR ara‘a'mweﬂu'ar ATAGEE qEmald qufdad-
Famifr @R ... .. JAafE mar gadEr—SuanEg &e.
From this it would scemn that the original form of the Gatha was
somewhat as {ollmvs:'—??iamﬁié‘ie{ gfow o |En T TR 1 |9
gt 1 U 3fEEERW g

Between v. 55 & v. 56 the following line is found in the text:—
a1dT I {qer dewwan fafmfgr

Vv. 58-60. The commentator does not comment upon
these stanzas. They give the total number of short letters occur-
ring in the different permutations of each Varnavrtta taken
together beginning with Ukta and ending with Utkrti. But why
should they occur here 2 Their proper place is after Vv. 40-41.



SOME PARALLELISMS IN INDO-ARYAN AND DRAVIDIAN
WITH ESPECIAL REFERENCE TO MARATHI,
GUJARATI AND KANARESE.

By AvrFrep Master, C.LE., I.CS.
(Continued from Vol. V, p. 140.)

Cmaprer VIIL
VERBS.
§ 20. The Present Tense.

77. The types used by the three languages differ, M. & K. use
the present participle with endings which in M. are a queer mixture
of verbal personal and pronominal endings and in K. are merely the
usual pronominal endings used to denote person in verbs. G. uses
the Aorist with the verD to be. The compound Present is a feature
of Old Western Rajasthani® but is not recognised in the
Mughdgvabodhamauktike® It may be that Old Gujarati
actually did not possess this form, as Dr. Bloch belioves (§ 249
p. 249), but there is no reason to assume that tho Mughda. would
have contained the idiom, if it was in use, or that Old Gujarati
is not intimately associated with Old Western Rajasthani. Together
with this peculiar idiom G. possesses the forms present participle
plus indicative of hovur become and the past tense of the verb
‘to be.’ Kbansaheb and Sheth § 217, quote huriv pito hourh I am
drinking, hur pito hato 1 was drinking and I have met hum pito
hot$ 1 may be drinking. Dr. Bloch (§249) states that the present
tenses of all the languages of the eastern group are explained by a
welding of the verb ““ to be” with the present participle. But this
is not the only possible explanation and the eastern group may
have possessed two alternative forms, one the Aorist plus auxiliary
and the other the Present participle plus auxiliary like G.

3% Teesitori, I. A. 1915, p. 78.
*t L. S, L Guj. p. 360.
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78. The K. form is modern, i.e., dating from about 1600
ADS 1t is composed of the present participle with the verbal
suffixes -éne, -, @ne, cte. Thesulfixes of the 3rd Persons have nominal
endings (or pronominal which amounts to the same thing in K.)
modified for gender. It is not settled whether these suffixes
are remnants of the verb “ to be,” but they probhably are. They
are derived in that case from the substantive verb ap-> ak. The
G. form of the Present has no inflexion for gender. The K. form
inflects only for the 3rd Person singular and plural. This inflexion
is strictly economical. It is unnccessary for a speaker to distinguish
the gender of the person spoken to or his own gender, because it
causes no confusion, if he does not. But it is necessary to dis-
tinguish the gender of persons or things spoken of. M. on the other
pursues the differentiation of gender to its logical extreme, to the
extent of pedantry.

79. K. has made several efforts to form a present indicative
with a verbal noun (used as a participle) and the verb ““to be.”
Besides the present participle, the past verbal participle was also
used. This experiment must have been made before the verbal
noun was definitely earmarked as a past participle. The form
now survives as a remote future (vide § 22) ie., mIdyenu
I may make, representing mzdi-ahenud® Madenu, ie., mada-
ahenu is an alternative. The two forms of the present in K. may
both be parallel to the two modern 1.-A. forms. That is to say,
the form with the prescnt participle is found in both and the
G. form Aorist plus substantive verb may be in origin the absolu-
tive (corresponding with the K. past verbal participle) plus the
substantive verb. The phrase karuriv chusi, in this case represents
kart chum, kart being alterwards made to assume a personal verbal
ending to agree with chusi from analogy with the Aorist. The
Odiya forms support this view. They are karu acchv I am
doing, kart acchi I have done, karu theli I was doing, etc. The
phrase karu acchi is contracted into karuchi and the conjugation
then proceeds karuchi, karucu, karuci, kardcw kar@co, kardcanti.

2 Kittel Grammar, p. 40, 135.
8 1t is perhaps not a merc coincidenco that the absolutive participle
in G. ends in -3, e.g., kari and in Hindustani is the verb-root kar.
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Bengali has karcc said to be a contraction of kariti-chi, the
present participle plus the substantive verb. The Odiya forms
indicate the possibility of the G. perfect karyo churh being also a
development of kari chursh meaning ‘I have made’ (vide also § 23).
These considerations suggest an interplay of I.-A. and Dr. forms
adopted by I.-A. to meet the needs of Dravidian speakers and by
Dr. to develope a language which was otherwise unable to express
the finer shades of tense-meaning.

80. M., does not possess the absolutive in-iand took a different
course, concentrating on the present participle. Dr. Bloch (§ 248)
considers the endings in M. to be mero additions of the pronoun
to the present participle or due to a form moroe ancient than the
present participle in -tZ. The latter alternative seems preferable.
The modem pronoun is declined to (f tem, te ty@ tish which do
not correspond with the endings of the present tense -tor -terh -terin,
-los -tes -tes; -to -te -terh in the singular or to the purely verbal endings
of the plural. It appears rather that the tense is a compromise
between two forms—an absolute present participle, e.g., padto (cf.
kartz in Hindustani, which is often used to express the presont
tense irrespective of gendor, ungrammatical though it is) and the
regular verbal endings -e7h, -¢s, -¢, -ti7h, -G, -al. These are the in-
transitive endings, but are, if we compare the Aorist cndings of
G., more ancient than the transitive -is, -is, <. The anusvara of
the neuter singular terminations is probably a later device, more
literary than colloquial, as final -e7i is oven to-day often sounded
as -a, although in view of existing colloquial forms such as padtyat
feminine plural of padtat, it is not necessary to assume even this.

81. It is impossible without further information to explain
why M. should have adopted the present participle without the
substantive verb, but if the impulse be Dr. the substantive verb
would not be needed.® 1In this case we should expect to
find that the M. form is much older than the G. form of the present.
The absence of the nasal in the present participle suggests also

8 An carly type of K. sentonce appears to be substantive-noun
plus verb-noun with personal inflection, o.g., tande baruvavanu, the father
(i8) the one-who-comes, just as lande cikkuvanu, the father is small—or the
{ather (is) the small-one.
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Dr. influence as the nasal is found in Prakrit and Sanskrit, but not
in K,
§21. The Aorist.

82. In M. and G. the Aorist is an extraordinarily compre-
hensive tense, which is used on occasion as a substitute for all
finite moods and tenses. Grammatically, it is in M. classed as an
Habitual Past and in G. as an Indefinite Indicative. Actually
in M. it is used as an Habitual Past, a simple Past with a negative,
& prosent relative or subjunctive and in poetry all the tenses of the
indicative mood .#* In . it is used as a Present, Habitual
Past, relative or subjunctive, (precative and optative included),
imperative and in poctry all tenses of the indicative 5 It appears
to have been adopted to express ideas only distinguished Iater
by different forms by a primitive people who could not grasp the
variety of forms that already existed to express those distinctions
in Aryan.

83. K. has no form of the kind ; originally it appears to have
used some variety of the verb-noun. The form used as an Aorist is
not one incorporating the simple verb-stem like the I.-E. Aorist,
but the present or future relative participle with the verbal personal
endings, e.g., koduvenu from koduve which means I give (in
poetry), I habitually give and I shall give. This form which %7
does not contain the stump of the verb *“to be,” is much carlier
than the form of the Present koguttene and may bo the prototype
of thé M. Present. In this case it may be surmised that the
I.-A. Aorist was first of all used as representing the Dr. verb-noun
(employed in a flat sense for all tenses) and that when tense differ-
ences were introduced into Dr. (Query—owing to Prakrit literary
influences) and revived (noton the Prakrit model) in I.-A., the useof
the I.-A. Aorist was restricted, certain of the old senses surviving
in poetry and in special phrases. And the fact that K. has

85 See Nav. § 611. to biher nighe Ho used to rally forth, fo jdind, he

84 See Taylor § 140 and Khansaheh and Sheth § 218.

87  Somo of its forms are found as early as in 600, A.D, Kittel Graom.
p. 143.
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no corresponding formation indicates that this portion of its verbal
construction was not imitated from Aryan grammar.

§ 22.  Future Simple.

84. Just as K. possesses no special form for Aorist, it has
none for the Future. Both its Futures are really Present tenses
in origin. So maduvenw and madyent 1 shall make. There is,
however, parallelism in o side-meaning of the Future in M. G. & K.
The Future has rather the sense of “may”. In European languages
it expresses intention or resolution. In the Indian languages
it conveys a doubt. So in G. tame karaso does not express a
command “‘ you shall do,” but a polite request *“kindly do™ and
in K.madyenw means ““ I may make” rather than * I shall make.”
The M.znd G. forms are purely Arvan, but they do use alternatives
which suggest a Dr. idiom. The periphrases ending in -nZr -naro
with the auxiliary verb; in G, -@no and M. avay@ced,ayicd are all
reminiscent of the K. (and Dr.) use of an inflected verb-noun
to represent a finite verb. There is very little difference in con-
struction between G. humh javino chusr 1 am about to go and
ndnu baruvenu I am to go. Javdno is an inflected form of the
verb-noun javurn and j@ndr is a future participle resembling in type
barura, a verb-noun uscd as a future or present participle.

The Sindi and Sinh. Futures formed by adding personal
endings to the present participle (vide Bloch § 241, 243) are of
& similar type.

§23. The Past Tense.

85. In M. the form of the Past Tense is participial like
the Present.®® The adjectival suffix -l -If -lerh, etc., is added
to the verb-stem and in certain simple verbs to the stem of the
Prakrit past tense. G. adds the nominal or participial suffix
-0 -1 -umh,etc., (or -alo, etc., which is rare except in a participial sense)
to what is identical with the absolutive participle and in certain
simple verbs to the stem of the Prakrit past tense. In M. the stem
of some tenses of transitive verbs ends in -i and is similar in form
to the G. absolutive participle which does not exist in that form
in M. Panjabisimilarly adds the suffix -7, ctc., to a form identical

See Bloch § 251, 2562 for examples and discussion.
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with that of its absolutive participle and Hindustani follows suit.
The forms are as follows:—

M. mdrpenm marila (phirpem, phirala)
ghenemn ghetd
G.  karvum karyo (kari-o)
karelo (kari-alo)
kidho
P. Lithna likhia (Lkhi-a.)
baithnd baitha
H. girmna. gird (gir-a)
karna kiyad.

The absolutive form in Hindustani is gir not g¢ir: and
the stem baith in Panjabi and Hindustani is a past-tense stem
comparable with M. ghetld or G. kidho, but substituted for the
present by derivation from the past tense.

86. In K. the past verbal participle has the same form as the
G. and Panjabi -7 forms. K. mddi G. kari Panj. likhi, and is the
parent through the past relative participle of the past tense.S?
It has, however, survived only in the commonest verbs in the
-t form and is now ‘regularly * almostidentical with the past relative
participle. The K. verbal participle is in origin o verb-noun;
it changes its form slightly in juxtaposition with another verb-
noun to express co-ordination, and is transformed by the addition of
-da into a relative participle and thence into o past tense. So Aelu
speak, past verbal participle %zli, past relative participle hslida,
past tense 3rd person, sing., kelide or hélidanu, the other persons
being appropriately inflected. The ending -da is considered to be the
neuter pronoun ““it.” There is a close connection in Sanskrit between
the Gerund or Indeclinable Participle and the Past Passive Participle.
The suffixes ¢v@ -tya -ya are used all in the same position as the
suffix of the Past Passive Participle -td. Further, the Indeclinable
or Absolutive Participle is a verb-noun. In Maharistri we find
-una L. -gnasthe commonest termination of the absolutive % and
although it is uncommonly used in Prakrit to cxpress the infinitive,

% Kittel Gram, p. 137.
0 Pischel Gram. § 586.
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it i3 so used and has presumably produced not only the M. -gn but
the termination -ih for the sccond M. infinitive. Now both the -ld
and the -@ forms of the I.-A. past tense appear to be derived from the
Sanskrit -t@. The change of d to ! corresponds to that of ¢
to {™ which is more common and is a Dravidian correspondence
(sce § 8). Tho change of ¢ through d to zero is on the other hand
an Indo-European tendency. In Dr. intervocalic unvoiced stops
become voiced, but there the process ceases. There is reason
therefore for the northern languages to prefer the @ form and for
the border languages M. and Odiya to choose the -la form of Past
Tense. K. does not change d to ! although the use of the two forms
nodida and nodalw for the past negative with illa suggest an
equivalence. K. doeschange { tod under Aryan influence, butappa-
rently not /. We may venture to suppose that the curious Sanskrit
use of an absolutive participle was suggested by its use in spoken
Sanskrit and was regularised to conform to Sanskrit grammar.
The Prakrit forms on the other hand would be derived from the
spoken Sanskrit and operate on somewhat different principles.
They do not at any rate appear to be derived from exactly the
same forms as written Sanskrit. It may cqually be supposed
that the Sanskrit absolutive is a purely Aryan development, and
its form In -ty@ has a definite history. But it expresses an idea
which can be perfectly well expressed by other alternatives, it is
not an Indo-European idiom and its other forms -tya and -ya have
no clear origin. If the idiom is not found in Vedic Sanskrit, its
introduction from Dravidian through a Sanskrit dialect could be
approximately dated. The use of the Past Tense, in I.-A., which
corresponds closely with the use of the Past Tense in Dravidian
(K. being taken a3 the type) is consistent with the view above taken.

There are three main constructions, which according to
the M. terminology are called Nartari, Karmani and Bhave.

(@) The Kartari construction.

87 The typical form of this is Subject, Object, Active
verb “I goad the ox’ anditis the normal type in Aryan and
Dravidian for the present tense. It is the normal type also

1 of, Pischel Grom. § 240, 244,




36 Alfred Master

in Aryan and Dravidian for the Past tense, but not in
I-A. except as regards a few simple primitive verbs. Even
these employ not a special form of the past tense, but the Past
(passive) participle. Accordingly,in M. & G we find about thirty verbs
uging this construction. They denote simple mental and physical
processes such as learn, say, understand, remember, bear young,
bite, ctc. Bxx. M. mi path $tkhla, I learnt the lesson and with the
same moaning G. hus pdth $ikhyo9> There are traces of this
use in other I-A. languages. With the Dravidian construction
the past tense is active, us Dr. does not possess a separate passive
but in case of need it cheerfully uses the past relative participle in
what we should regard as a strictly passive sense, e.g., halide matu,
the spoken word. An Indo-European mind does, however, check
at this use. And this is probably why the Kaermant construction
has been developed.

() The HKarmapi construction.

88. According to Indo-European grammar, this construction
would consist of an Agent, a Subject and a Verb in the passive
voice. ‘A cat was scen by me.” In English and, I believe, in
other Fiuropean languages and in Persian this construction would
be exceedingly awkward but grammatical.

InM. & G. the construction isnot only grammatical, but natural
and the grammarian lias no hesitation in calling the Agent, the
subject in the agential case ; the Subject, the object in the nomi-
native case; and the Passive verb, the verh governing the object,
The kartd and karma, according to the indigenous teacher, do not
alter with the change of case. Consequently the English
knowing Indian considers “ he ate the swectmeat ** to be a verbally
accurate translation of the M. tyanerh barfi khalli ™ and “ he read
the lessons > similarly a word for word reproduction of G. epe path
vddeyd." But that there is felt to be a certain awkwardness
in the form is shown by the number of variations of it. In M. the
coustruction is generally used only with irrational objects in the

%2 Fide Noval § 240, Taylor p. 68, G9.
9 Naval § 488,
* Khansaheb and S. § 238.
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nominative case—though we are allowed to say, tydnerh mal
mdrild %, he killed the boy. It is probable that even in this case
mil is considered irrational (as in the case of the corresponding
word in K.) For rational objects M. uses the Bhive construction
(see later) but G. uses the dative-accusative case of the karma
(logical object), and the verb agrees in gender and number with it,
e.g., chorie chokrane joyo, the girl saw the boy. This construction is
also possible in M. tyanern apalyd mulild salemt pdthavili, ho sent
his daughter to school. There are certain popular
forms in M. which indicate to what extent the past tense is regarded
as Active rather than passive in voice—tyanem tyds rupaye dilen,
he gave him rupces; (s pustak vdcalems, you read the book.™
These forms are to be found in the poets so {ar back as JAgnes-
var.®” They are thercfore unlikely to be modern innovations.
The quotation in Eastern Hindi made by Beames®® from the
poet Chand is an early form of this construction before it left the
Kartari stage—duha bara bujhayau raja, duje diyau na uttar kija
ten times the King asked, the Brahman gave no answer in the
matter. There is nothing to show whether diyaw agrees with
uttar or with duje. The forms are archaic and the absence of the
agential case from the words r@j@ and duja suggest thut they are
regarded not only logically but grammatically as the subjects of
their verbs. The Karmani construction leads casily to the Bhgve,
with which it has points of resemblance.

() The Bhive construction.

89. This construction does not exist in G. In M. it is used
in phrases where the object is rational, e.g., pantojinerh mulds phar
mirilesn, tho master beat the boy severely.®® Old G. had the
construction $rdvekii deva pujius, the devotee worshipped the
god!® and it can hardly be supposed that this impersonal

%  Naval §492.

¥ Kher § 675.

% Kher § 575 and Bloch § 251.

" I, p. 267.

" Nav. § 210.

100 1, 8. L Guj. p. 300, cf. also Panj. ur nai kuriimnum saddid hai,
he bas called the girls, where saddid is imporsonsal. E. P. Nowton, Punjabi
Grammar, 1898 § 69 (2).
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construction is derived from the Karmani, especially as neither G.
nor M. show any particular fondness for impersonal constructions.
If we look to K. we find a complete absence of this construction.
The construction is however so old that it may well have preceded
the Karmapf construction. It is present possibly in the Sravana
Belgola inscription (cire. 1118) which may be quoted again from para
23. Srf Gargardje suttile karaviyaleh. This phrase may be the
Kartari with the verb agreeing with the object or the Karmani
with the subject not in the instrumental, but in the nominative
case or the Bhdve with the subject in the nominative. But mnore
than anything it resembles the K. translation Sre Gamgardjé
suttdle madisida, where madisida is an alternative for the inflected
form madisidanu and is a verb-noun with a termination derived
from a neuter pronoun. It is supposed but not known that the
primitive Kanarese sentence consisted of a substantive noun
and a verb-noun both uninflected for gender and that the neuter
pronoun was for some reason used to represent the Past tense.
Whether this device was of Dravidian origin or not, it is difficult
to ascertain, but there is nothing to stand in the way of an Aryan
origin. Indo-European analogies do not help us to a further extent
than that passive participles may be used with an auxiliary verb
to denote an indefinite Past tense, and the Romance langunges
show that an indefinite Past tense may be popularly used to express
a finite Past. There is apparently, however, noevidence of I.-A.
having used the auxiliary “to be” with any freedom and still
less with a passive participle to represent a Past tense. Possibly
the reason is that it has not been thought worth while to collect
examples. But provisionally it may be held that I.-A. and Dr.
at an carly period used a neuter form of the participle as a verb-
noun to express the past tense and then proceeded pari passu
to develop each its own system of inflecting it and bringing it into
line with the genius of the parent-language.

§24. Passive Vouce.

90. K. has no true passive and Spencer (202) gives nine forms
used as substitutes. M. Las no passive and G. has a passive, which
is sparingly used. It prefers periphrases. The obvious form for
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M. and G. to use is the past passive participle with the copula. They
did not do so because (1) the past participle was used for the past
indicative (2) the copula was already employed for the foundation
of the conditional clause (see para. 118).

91. Most of the periphrasesin K. are paralleled in M. and G.
There are three not peculiar to India.

(1) *To feel” or “find’ ete., with a noun K. pady, feel
Lollu take, @scaryapadwtiene 1 feel surprise. The M.
pavpen and G. pdmeum ™ i3 similarly used. In
the same class may be put K. sikku to be found M.
milpem G. malvum.

(2) ‘To cat’ with a noun. This is a use similar to (1) but
peculiar to the Bast. K. tinu; avanu pettu tinda, he ate
blows. M. and G. has similar expressions.

* Worthy of * with a noun. K. 7 va@kyave nambatakkadu,
this word is worthy of beltel, M. pakdcayd jogd, G. jova
layak, both meaning ' worth secing.’

3

~—

The remaining periphrases none of which are mentioned
by Spencer, are more peculinr to India.10?

(4) The K. infinitive in -alu, again with padw fecl or suffer,
madalpaguttene I am made. This form is used in old K.
but is rare in modern literature (Kittel p. 325). It is
probably literary only oand is rarely found in the Tamil
classics (Cald. p. 467). If an agent is to be expressed,
the instrumental is used. This form is not found in
M. &G.

(5) ‘Togo’ with a participle. K. kdgu, M. janem, G. javum.
K. uses the past verbal participle, which corresponds with
the absolutive participle in M. and G. So K. wondu
kuriyu kaledw lhoyitu, onc sheep was lost. M.
lo marin gelz, G. te mari gayo he died. Tho latter forms
are not, indeed, passive, but Navalkar §305-6 gives the M.

101 Pgippesn and pimvum mean ‘to obtain' not * to feel’. K. pade
means * to obtain * and can be used like padu. Thero is an obvious connex-
ion of ideas in tho three languages.

192 This form and other pussive periphrases are to be found in other
languages, but I am not aiming at completenesa,
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expression as an alternative to the passive. The more
obviously passive use is that with the past participle
M. to marila geld, G. @ manas maryo gayo, he (G. this man)
was beaten. It must be noted that these phrases do not
express tho meaning of killing and that the phrases marin
takila geld and miri ndkhyo gayo are never used. Therefore
if gelz is to bo used mardn must be the word employed.
It must be noticed that the past verbal participle in K.
is used in the absolutive senso as well as supplying the
form for the past indicative. M. and G. use the absolutive
for the intransitive verb and the past participle for the
transitive verb in conformity with Aryan grammar. It
is gignificant that G. uses not the-lo form, which is the more
usual adjectival form of the past participle, but the-yo
form, which is that normally used for the past tense.
Similarly M. uses -l@ and not -lela. Tt appears therefore
that the use of the verb “to go’ represents an attemp:
to modify an active verb, rather than to supply a
copula for a passive verb. The idea is so un-Europesn
that it is difficult to explain, but utilising the fact that in
English also the past tensc is often identical with the
past participle, we can mention the phrase *he shot
went’ or ‘he went shot ' as, though un-English, conveying
a distinctly passive meaning, when compared with * he
shot.”
‘To become’ with the infinitive in various forms. This
is found in K. only and not in M. or G. It is also used with
a ncuter participial noun, which is also a verbalnoun. Exx.
Suvdrteyu mdrkaninda bareyaldiyitu, the gospel was written
by Mark (Spencer 190) dtdmddalayitn a meal was pre-
pared. Bareyona is also used for bareyalu. Ayttu is the
past of dgu, become. Also adu héluvadigide, that has been
said. The construction is probably impersonal and has
an air of artificiality.

‘To come’ used in K. with the verb-stem form of the
infinitive. Kelabaruttade, it is heard (K. F. B. less. 1.)
and in M. and G. with the locative of the infinitive. M.
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kiti kagad Lihinyant dle, how many papers have been
written (Kher 344-10.), G. @ ghar samarvdamdsh avée, this
house will be repaired, chokrdone $ikhavamarn duvée, the
boys will be taught (Taylor § 74.1). In the K. example
the word kela may be in the locative. In certain nominal
bases the crude form is used as a locative (Kittel pp. 63,
64). But the statement by Kittel (p. 125 Remark) that
the verb-noun ending in -a is the only one to which a
locative meaning is not ascribed makes the case of
kela doubtful. It is worth noting that in Q. the
object (and logical subject) when rational bears an accu-
sative inflexion, but this of course does not affect the ques-
tion, as in G. the verb-noun is definitely in the locative,
To judge from the uses in M. and K., the G. construction
is only impersonal in appearance, or perhaps, we should
say, has been assimilated to an impersonal construction.
(8) The past verbal participle combined with the substantive
verb (Kittel p. 329). This idiom is used impersonally
only in K. bagalu muccide the door is shut, siteyannu rama-
nige kogfite Sita was given to Rama. I regard this as
a verbalnoun construction. That is to say inueer
means, to shut or the shutting of and kotfw means, to give
or the giving of. So—‘there is a shutting of the door’, cte.
The past verbal participle is employed in its old sense
of verbal noun.'”3 This use appears to be identical
with the Bhave construction in M. (§ 23.1.), und as it is
uncommon in K., was presumably suggested by it. It
is, in any case, a Dr. device to express an Aryan idiom.

§ 25. Compound Verbs.

92. In I.-E. languages the normal method of intensifying or
modifying the meaning of a simple verb is to aflix a preposition
or adverb. In the Indian languages the effect is obtained by the
use of an intensive or auxiliary verb or of an adjective. The
distinction between the uscs of adverb and adjective as a comple-
ment to the vorb is too fine to be discussed at the present stage;

103 Kittel, p. 105.
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but that between the uses of an auxiliary verb and a preposition
is very definite. In all of our three languages, K. M. and G., (and
indeed in all of the Indian languages, whichhave cometo my notice)
the following idiom is used. The verb tobe intensified is inflected
as an absolutive participle and the intensifying verb is made the
principal verb. So K. kondw kaku, to kill lit: killing throw, M.
maran (@knem, G. mdri wdakhvum, to kill, lit: striking
throw. Similarly K. takkopduba, M. gheiin ye, G. let @v (or leto dv,
whichis a common colloquialism)mean “{etch,” butare lit: “taking
or having taken come.” Navalkar § 307 and Taylor § 81 give
a number of snch forms, the characteristic of which is that they
bear a special meaning in combination. It is, however, nccessary
to distinguish between phrases such as kondu Adkw with a
transitive verb is principal and phrases such as takkondu ba
with an intransitive verb as principal. In the former type the
absolutive isapparently used in its old Dr. sense of a verb-noun and
the compound is, in fact, a nominal compound, which is often
used (as will be shown later in tlis section) governing the accuative
case likeasimple verh,—nearly always in K. and very frequently is
M. and G. The latter type of phrase with an intransitive verb as
principal is on a different footing. In Bnglish it can generally
be trapslated by two co-ordinate verbs, e.g., ‘‘come and bring™
as well as by a verb and a preposition “bring up”* or *“bring along.”
It will be noticed that the K. phrase contains three verbs tege,
kollu, barw, remove, take, come as takkopdu is for tege kopdu.
In such cases the subordinate verb is participial and closer to
the Aryan idiom.

93. Nominal compounds are used with a direct object in
the accusative case (inflected or uniuflected) instead of the geni-
tive or a postpositional case. M. tam mdjhe aparadh ksama
karasil, wilt thou pardon my faults? (Nav. §116); G. tamdro bap
tamdrd aparddh pap maf nehi karse, your father will not forgive
your faults also (Taylor, p. 244); K. yenu mataduttiri, what
arc you talking about? (Ziegler p. 17). This idiom is not
noticed by Navalkar and Taylor. The examples taken from their
grammars are in illustration of other points of grammar. Navalkar,
in fact, states (§ 295) that the object of a nominal compound is
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always inflected. K., which does not distinguish seriously
between the noun and the adjective or between the
nominative and genitive, is indicated as the parent of this idiom.
It is not, however, forgotten that a somewhat similar idiom is
used in European languages, but any attempt to compare the
processes of development in all parallel cases would cause the
limits of this article to be exceeded.

94. There is a further interesting use of compound verbs
inK. M. & G. Thisis,to express an action done for oneself (like the
middle voice) or an action done for others, by the use of the verbs
meaning ‘to take’ and ‘to give’ respectively, K. yell’ ittu kopdalw,
wheredid shekeep it ? (Zeig. p. 30); M. apap snan karan ghydrvem,
you may finish off your ablutions. (Nav. § 307. 1, see also
§ 340, 4, 602-3); G. bhai, jhat mahi le, bathe quickly,
my lad (G. F. B. lesson 7). The above are examples of
“to take.” Examples of “to give” arec:—K. ¢ kelase nanage
torist kodiri, teach me how to do this job (Zicg. p. 83); M. tuld
nanyamet mahiti karan detom, I am going to give you some
information about money (M. F. B. lesson 36);1% G. mane ent
kaficali kardv@ apso, will you have a bodice made for ‘me out
of it? (reply: ha, kile tare mate kaficali karavis, yes, I will
have one made for you tomorrow). In the above expressions we
appear again to have the absolutive participle used as o verb-
noun. The idea is perhaps clearer in K. ¢ Where did she take
the putting of it ? Give me the showing of this job.” Hindustani
which uses the verb-root (in O. K. used as a verb-noun), as absolu-
tive participle as wellas the verb-root with-kar and-ke, uses only the
verb-root in such compounds as dedo give up. But when intransi-
tive verbs are used-ker and-ke are often used such as lekar jdo,
take away.

95. This practice taken into consideration with the G. use of
the present participle in such constructions with intransitive verbs
supports the a priort theory of difference of origin of the two
types of compound verbs. The transitive type (i.e. where
the principal verb is transitive) appear to be Dr. in character

104 A clumsy expression, but it illustrates the point.
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while the “intransitive type " is of dubious origin. It may only
be analogical with the transitive use, and accepted from its simi-
larity with the Skt. absolutive. And the development even
of this latter may have been materially assisted by the ver-

nacular learning towards its use.
§ 26. Inceptives.

96. Neither M. nor G. particularly favour Skt. expres-
gions for inceptive constructions. The Persian word shardi® in
a modified form is often used. But the idiom which they possess in
common with K. is quite usual and is preferred in conversation.
A verb meaning “ to touch (int.)” is used with the infinitive. M.
to cilurh lagal@, he beganto walk (Nav. §310); G. loko dhujed lagya,
people began to tremble (Tayl. § 89); K. nivu alakattidaga, when
you began to cry (K. T. B. Lesson 10). Here ala is an infinitive
of alu to weep: hattu, like ldg —means “ to touch.,” The O.K. form
pattu, (found also in Tel.) appcars not to have the meaning of “begin.”
It is therefore not possible to suggest an origin.

§ 27.  Lmpersonal Verbs.

97. The difference between the I.-E. and the Dr. im-
personal verbs is superficially slight. Both types of language
have a verb-noun as subject to a defective verb. TFor cxample
in Latin nec lusisse pudet nor am I ashamed to have played. But
me piget 1 am annoyed, introduces a different type of impersonal
verb, which is not found in Dr. In both the above cases the
impersonal verb can be parsed as the 3rd Pers. Sing. Pres. Ind.
Act. The oldest type of impersonal verb in K. cannot bo parsed
thus: bekw it is necessary, s@ku it 13 enough, are verb-nouns in origin,
afterwards used as a present indicative. Bahudu, barutte, baruitade
with tho negatives beda, salla, baradu are other varietics. The K.
scheme of an impersonal phrase is to begin as if for an ordinary
phrase, but, instead of using a transitive verb, to use the impersonal
verh with its subordinate verb. TFor example nanu hdgultene
I am going ; ndnu hoga bzkw I must go. It is probable that ndnu
hoguttene has replaced an old phrase such as nd@ hoga 1 going
whence nd hoga beku I going is necessary would naturally
follow. The inflexions are later additions, -nu i3 added to nd
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I, forming ndsnu; the ending -ene is added to hagutta, the verb noun
to form héguitene. And as, from the Dr. point of view, a personal
termination is merely added to the verb-noun to make the allusion
more definite, there is no reason why the personal termination
should not be added to békw. This, however, is not done, but
bediri is found as the 2nd Pers. Plur. of beda, it must not be.
98. M. and G. do not follow this line of development. Their
impersonal verbs are, however, antiquated in form. In M. pdkije
and Q. joie, it i3 necessary, the obsolete passives of the verb ** to see ”
in the sense of * to desire 1% are used (of Hindustani, cZfiye).
In G. jovum no longer means *“to desire” but the M. pahapen still
possesses this meaning.  There is nothingsurprising in the use of the
word “seec” in the meaning of * desire " (look for) and the con-
struction of these impersonal phrases is in accordance with Aryan
idiom. But its use as an impersonal is unusuzl, espeeially when the
sense of * desirc ”’ is expanded into that of * necessity.” There is
a corresponding idiom in colloquial Hindustani, which grammarians
refuse to recognise. The word *‘mdng@"” meaus “ 1 (thou),
(he) ask (8) for, " but is used in the sense of c@hiye, it is necessary.
We find (in the Bombay variety of Hindustani) the phrascs
“do lakri mangtc “1 want two sticks”, ky@ mdngld
“what do you want?,” or “ what does she want?” In these
plhrases mangtd is exactly equivalent to c@liye. This idiom
corresponds with the M. and G. development of the meaning
of “desire”’ into “ necessity "’ and with the K. use of a verb-noun or
participle for the present impersonal verb. No emphasis nced be
laid upon the latter use. The correspondence may be accidental.
It is curious that the Bombay Presidency speakers of Hindustuni,
who are either Gujaratis or Marathas, should not have adopted
czliye, secing that there is a corresponding idiom joie or pdhije in
their languages. It may be that the idiom is due to Europeun
influence, but I have never found any European habitually using
the phrase who knew that a verb mangna * to ask for’ existed.
99. There is another point of contact between the M., G. and
K. uses. Pghije and joie mean * is seen.” The K. beku is a con-

105 On the identity of “ to see " and * to desire” in L-A., Vide
Block, Voir en Indoaryen Fest-schrifte 1Wackernagel, p. 147.
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traction of bedku O. K. belku, bel to desire, entreat.’”® In I.-A.
the senses of ““ desire” and “see are irregular and distributed
among the four or five words meaning ““to see” 197 and the
Sanskrit original may mean “ to seo’ or * todesire” or both
in its later vernacular stage. The Dr. forms appear to have
been in the beginning separate. There is the root b/ to desire
and the root beg, spy, see. Beku is credited by Kittel in his
Dictionary with a doublet behw, which is also a doublet of bégu.
Te. has vegu to watch and vécw to watch, expect, hope, wish
for. A fuller scarch may lead to the discovery of more alter-
natives in Dr. languages, but in K. beku is the sole means of
expressing want, desire, necessity, either singly or with another verbs,
In M. and G., on the contrary, joie and pikije though the usual forms
are not the only methods of expressing the sense. There is unfortu-
nately no possibility of proof as the cvidence now is, but I would
advance the following theory of development. Pr. Dr. had a
form balku, bel or velku, vzl to sce, desire. For such doublet,
compare ndlku ndl four in I, (n@l being colloquial). This form
split into K. bediu, bekw desire and bzgu sce, Ta. vepdu desire, Te.
védu desire, vegu watch, vecu expect, Tu. vedudesire. The K. nodu
see, does not mean ‘ desire ’ though it has the meaning of *“ expect.”
The Pr. Dr. meanings of )&/, influenced the Skt. words
meaning “to sce” and Skt. in turn induced the separation
of the forms of be/ku to correspond with the different meanings,
If this view is correct the process took place long before our earliest
Dr. records.

100. To a logical mind the use of pahije joie and beku as
a simple impersonal with the addition of a copula in the past
tense to indicate past necessity would scem sufficient. But all the
languages M. G. and K. scem to have been possessed with a
restless desire to inflect. The inflexions of M. and G. like
those of I, are often signs of a need for greater exactncss
of cxpression, which M. and G. declined to inherit from their
ancestor and which was never possessed by prim. Dr. for
K. to inherit. We find therefore that G. is not satisfied with

1086 Ta. véndu, Te. védu, Tu. bedu.

107 Bloch—Voir en Indo-Aryen.
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Jjote, as a kind of inarticulate slang phrase, but treating it as a 3rd
Pers. Sing. of the Present (Aorist), creates the forms joie che,
goise (Fut.), joito (Pres. Part.) and joiat (Cond.) (Taylor § 66)
The negative is nahi jote or joilo nathi. M. has pahije hotori, T was
wanted, mi pahije, I am (shall be) wanted and inflects the verb
not timidly like K. but with complete boldness, by means of
personal endings, ¢. g., turh pahijes, te pahijet, mi pahije, to pahijel
(Naval. § 264.) The cause of this inflexion is due to the revival
of grammatical feeling probably coincident with the recognition
of M. as a language and the beginnings of the growth of a Maratha
unity. So too with Gujarati.

101, The negatives run on different lines. 3. has nako is not
wanted, do not—, with inflected forms nakos, nakd, nakot (Nav.
§ 266 admits only nakot, but admits other forms § 268 and Kher p.
236 gives all three forms). Nako is quite consistently derived from
na and kar to do. However kdhim mnako does not mean
‘do not do anything’ but “ I don’t want any.” According to the
present use “do not do” is a derived meaning not the original
and kariish nako is far more easily explained as ‘“ doing is
unnecessary ' than as ¢‘do not do doing.” Is nako therefore derived
from some other root than kar? That conclusion is unnecessary.
But it does appear that a people not speaking any A. tongue,
but having to communicate with A. speakers, took the word
nako—do not—as an expression equivalent to bade—it is unnecessary
—with a derived use “ do not” and used it in much the samo
way as bzda as an absolute verb noun. The similarity of the
endings of nako with that of bzku and sd@ku may have made the
adoption of nako easier.

102. Possibility is expressed in 3. by the verb yenem to come
generally impersonally, e.g., mal@ caltim yetesn, L am able to walk.
The negative is yet ndlim, the forms naye, nayet being used to
cxpress the meaning ought not, should not. G. has neither of
these uses, but K. uses baru ‘come” in the meaning of ‘‘ be
able” as nanage Odalikke baruttade, 1 can read,'® oda
barwvadille, I cannot read, lereya birade kappu an eye which

¢

108 Kittel Grommar, p. J38.
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cannot open.!®  Spencer gives this third example to illustrate
baru in the meaning of “ understand.” These uses are
impersonal, but Spencer notes that in conversation they are used
personally. To correspond with the M. naye, ought not, there is K.
baludu, it is proper, with its negative baradu ; n@nu bareya bahudu,
I may write, and avaru hige matanadabaradu,}'® they must not
spealc thus. Both forms are derived from bary, come. The
M. naye is similar to neko being the negative imperative. But
it never means “ do not come.” Neako is a curt refusal to accept
or to allow, naye is & picce of advice. The loss of the root meanings
of both is due probably to the inability of Dr. speakers of A.
to distinguish between the ideas of *“ donot ” and “‘ not needed *,
of “come” and “may” respectively. The adoption of these
two words in M. is probably prior to the stabilisationof pahije
ag a definite impersonal verb.

103. The word “ yes ” in the three languages is an impersonal
form of the verb “ to be.” The negative “no” is similarly, the
negative impersonal of the same verb. *“ Yes.” M. hoy (vulg. /o
pron. k3), G. Az (vulg, hove), K. houdu, O. K. aha. *“ XNXo™ M. ndhim,
G. nahi, K. le. All the positive forms are derived from roots
A. bhu-, Dr. a@g,'"! the primary meanings of which are “ become ”’;
the negative forms are however derived from roots meaning * exist *’
A, as Dr. il. The 1.-E. tendency appears to favour the use of an
adverb or pronoun and it may be observed that most people
who first come into contact with an alien language profer to use
& positive or negative verb rather than a simple adverb. It is
impossible to reler to prim. Dr. forms and therefore it cannot be
said whether the K. form is or is not & mere imitation of the I.-A.
forms. It may be, but at the same tine those I.-A. forms may
have been due to a Dr. impulse.

8. 28. The Verb “to be ” and its negative.
104. Apart from its uses as an aflirmative and negative

adverb the verb “ to be ”” has peculiaritics in India. In late Skt.
the absence of the verb “to be” from sentences was normal,

109 Spencer, p. 229.
110 Spencer, p. 123, 128.
1t Kittel Grammar, p. 117,
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especially in phrases containing an interrogative, relative or demon-
strative pronoun and to a marked extent in those containing a
participle. Dr. Bloch (§ 266, 268) considers that in M. the sentence
has in thisrespect, as in others perceptibly passed the stage of
late Skt. The question arises ‘Why did Skt. take this turn
of development ¥’ The obvious reply seems to be not that it was
a natural tendency of Indo-Aryan or Indo-European nor that it
was somehow due to the climate, but that the language was influ-
enced by the fact that those using it were employing for conver-
sational purposes a different idiom, and that this idiom was an
idiom of the soil. The absence of the verb ‘ to be’ is even more
common in K. than in M. G. and unless we adopt the wholly
untenable position that the Dr. languages were not prior to
the Aryan languages in occupation of India, we cannot escape the
conclusion that the idiom was definitely Dr. before it helped
to form what is known as Indo-Aryan. Instances of the absence of
the verb * to be" are M. jethemn gamwv, tethern maharvada, where there
is a village there is a Mahirvada tujhenm ndmo kdy, what is your
name ? (given by Dr. Bloch) ; G. des tero ves as is the country, so
the garb ; tamdrus nam Sus, whatis your name ? K. abounds with
instances. In Ziegler's Practical Key p. 73-75, there are thirty-nine
phrases with only twenty finite verbs of which four alone are forms
of the verb “to be”. Iiven phrases like *“ You do a good deal
of work ” do not follow the European model or the I.-A. model
which in this respect is I.-E., but we have nivu maduvantha
kelasa bahala, the work which you do is much. The copula is
practically non-existent in K.

105. The negative of the verb *“ to be ™ in M. is n@kisn used as
a negative adverb as well as na which is rare except before the
aorist. In K. there is «/la (alla) only andin G.nathi used also as a
negative adverb, naki and na or 1@ being also used as such, but
never as verbs. M. inflects ndhizi as in ndhims, ndhirit. K. hasa
form «lart or 1llirt, but this is apparently cquivalent to G. ndji and
means “no sir”. K. has like other Dr. languages no negative
adverb proper. It expresses the negative by means of a device
which Dr. Bloch has termed the zero negative and only in connec-
tion with verbs. The root of the verb is simply inflected with the
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personal  termination. Several explanations ol this idiom have
been attempted, but none are satisfactory. The two K. forms
atla,alla are derived by Kittel from 4l =7r, to be and af, to be fit. Theso
derivations cannot be considered as more than hypothetical.
The vocalic alternations of adw, idu this, that, intha antha,
such as this, such as that suggest a pronominal derivation like that
of the French ouz (o¢). Both these [orms are invariable and it is
permissible to suppose that they never represented the negative of
the copula, because there was no copula. Iowever they are used
to represent ‘“ does not exist,” alle being morc common in this
sense and there is nothing in theory to prevent them being forms
of the negative verh. The M. and G. forms of the negative verb,
were undoubtedly originally conjugable and M. has gone through a
strange transformation in allowing the form to become fixed forall
persons (like the English present tense in dialect) and then to have
awoken to a sense of inflexion. I am inclined to attribute
the first phase to Dr. influcnce during the adoption of the A.
language by Dr. and the second to the Brahmans’ revival
of the study of Skt. in their successful effort to combat
Buddhism and Jainism. Gujarat has never folt the Brahman
influence so much as Maharastra and her grammar does not
therefore march with M. grammar.

CrarTer IX,
SYNTAX
§ 29. Order.

106. It isstated in L.S.I. Drav. p. 281 that the order of words
in modern I.-A. Vernaculars with the governed word before
the governing word and the verb invariably at the end of the
sentence is also in accordance with Dr. principles. That
idiom except so far as it is found in the use of postpositions is
not, however, peculiar to Indian languages. The examples given
for M. by Dr. Bloch § 273 foll. represent an idiom far more peculiar
to Dr. The most salient features of this idiom are (1) the
position of the indirect before the direct object M. Ramanerh
sad@ld ambd@ dild, Rama gave a mango to Sadu (Nav.§ 499);
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G. tene gopdlne sott mdrt, hestruck Gopal a cane-blow (Tay. § 132).

K. T yettu nanage bahala kasta koduttade, this bullock gives much
trouble (Zieg. p. 60); (2) tho position of the interrogative whether
subject or object just before the principle verb. M. tujht @i kon
ahe, muli, who is your mother, little girl, tyanem kondca aparadh
keld, against whom has he offended ? 1'* G. pdpf na hoy to
dpane sum pie, if there is no water, what are we to drink ? (Tayl.
p- 224). K. i annd yenu madidi, what have you done to this rice
(Zieg p. 86). It is to be noted that aparadh kela the second
example M. is considered as one expression and I am not sure that
kondld instead of kopdcz would not be more gencrally used.
Phrases like arh, kon hdk mdritern, Oh, who is calling ? are similarly
no exception to the rule. I believe that this order is due to the
tendency to omit the copule. Tujhi di kop, is commoner than
tujhi @i kon dhe and the commonest form of question is thatinvolving
a copula explicit or implied. If the copula is implied, necessities
of intonation require that the interrogative should be placed at
the end of the sentence. The use of the word * whatever " for
“what” in English and “qu’est-ce que” for “que” in I'rench
indicate that the difficulty is felt to some extent even when a
copula is regularly used.

107. The interrogative pronoun neuter is used in M. G. and K.
to denote a question at the end of a sentence. M. dj pdus padel
kdy, will rain fall to-day ? ; G. tame jao cho sum ; K. avar’ sruttar’
ént, are they at home? G. also has Sum tame jdo cho, but
to the best of my recollection this is only an expression of surprise
and expects the answer “Yes”. K. has besides yenu the forms -@
and -g, as avar’ truttdro. These forms appear to be older than yonu
in this particular usage. It is possible that yénu is a translation
of kay or sum, which are in their turn, means of representing
the Dr. -@ and -6 which had no parallel ip Aryan.

108. The above idioms are found like many others in the
majority, if not all, Indian languages e.g., Hindustapi—Tamil.
One of them, the late position of the interrogative is also found
in Persian, but this fact is capable of an entirely independent
explanation, which will not affect Indian.

112 Naval § 671, 572.
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§30. Subordination.

109. The interesting point brought out by Dr. Bloch §. 276,
that M. hardly recognises any subordinate sentences except those
of a relative character or introduced by a relative adverb recalls
vividly to the mind the fact that the scheme of Dr. subordination
is based entirely upon the rclative participle. In Dr. the sentence-
type isthat of the verb-noun, the substantive-noun and the adjective-
noun linked up by apposition or proximity in an invariable
order. Logical subordination is marked very frequently, says Dr.
Bloch by some kind of paratazis. Such a parataxis fails to express
a sequence of cause and cffect and even to express a sequence of
time with accuracy. In prim. Dr., apparently, past and present
were barely distinguished and different stages of time were not
demarcated. The order of the sentence alone served sometimes
to indicate that two actions expressed by two verbs were not
contemporancous. One of the most notable instances of this
lack of exactness in expressing time is the use of the absolutive
participle in all three languages. The following examples will mako
this point clear, if we consider the M. and G. verbs therein to
represent Dr. verb-nouns with a past-sense. The M. (@) to aserm
bolan gelz thus he spoke and went; (b) bket hoan varsa lotlem,
sincc we met a year las passed. G. (z) cokro joine hasvd
mand{ gayo, the boy looked and began to laugh; (b) vadal
khlluriv that tadko padyo hato, the clouds having cleared the sun
shone forth. K. (@) selim mdd: hédarw they saluted and went
away, (b) cvanu hogi eidu divasa @yitu, it is five days since he went.
The first impulse is to treal the construction as merely that of
a participle and verb so usual in I.-E.  But this will not do. The
absolutive participleis not definitely present or past in tense, active
or passive in voice, infinite or finite in mood. The theory of para-
tazis iy necessary, for the absolutive participle is not even always
absolute. But the underlying construction is M. (¢) Le so spoke
went, (b) mecting happened, year lapsed, (@) boy looked, laughing
began, went (b) clouds cleared, sun shone ; K. (e) salute made, went,
(b) he went, five days passed. The close connection of all these
plrases is evident. M. (b) and K. (b) are especially parallel. They
are oll informed with one idiom and that not Aryan.
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110. Dr. Bloch has also noticed the anaphorical hem or aserh
in M. to pick up one or more subjects. This idiom is not common
in G. and unknown in K. and is probably due to a grammatical
revival such as produced other phenomena peculiar to M. The
anaphorical use of herit, teth, asern M. and e, te, evuth, em G. is on the
other hand an exceedingly usual way of expressing indirect speech
or a substantival sentence. The use of ke “ that” is a pure
Persian idiom which has been adopted in books under Muham-
madan or European influence and is never used conversationally.
Therefore, if we wish toexpress ““ he heard that Rama had gono”,
we say naturally in M. Rama geld@ aserh tydnem aiklem or in G.
¢ ghe knew that his mind was injured ” tenurh man bagadi gayutn e
(ni) tene Lhabar hati K. uses idu; ninu nannannu jareyulli
tdu sariyalla thou dost despise me this is not right, <.e., it is not
right that you should despise me. It docs not use intha or antha
such, although Aigeand hzge thusare used, e.g., idda hdge helu, tell
me what happened (Zieg. p.25). Butthis omission is only apparcnt
as will be explained in the next paragraph. This anaphorical
use is merely another phasc of the paratuzis mentioned in para.
109. Instead of placing verb-nouns in apposition, sentence-nouns
are placed in apposition. But in such long phrases confusion
must be avoided and an anaphorical pronoun or adverb is inserted
betwoen the two phrases. And here again we sce G. which uses
an adverb, in closer agreement with K. than M. which does not.
This fact is probably due to the absence of a movement for
grammatical reform in Gujarat similar to that carricd out by the
Marathd pandits.

111. Mhanan M. has an extraordinary substitute for
hem and asern, which is not found in other I.-A. languages. It is
mhapun saying or having said. Phrases like “I will fetch a
knife, so saying he went off ” or “I will fetch a knife, saying, he
went off ° are the natural Indian counterparts of English
phrases such as “saying (that) he would fetch a knife, he
went off.” Butthe types “I will come he saying said”
(he said that he would come) and ““ She cume saying he went away”

113 Tay.p. 118 has lenum man bagdelum che evum te jinali hali, which
is grammatically correct, but stiff.
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(he went away because she came) are less easily comprehensible.
The former type we find with different words used for “say *" in the
Bible “ The Lord spoke unto Moses saying. . .."” butM. can use the
same word for both, e.g., mith tujhe gharis yein mhanan mhanala,
he said that he would come to your house.! The latter type
is peculiar to M.and the Dr.languages. Thereare said to be similar
uses in Nepali and Tibeto-Burman, but a superficial scarch reveals
no exact parallels. K. uses the words enta, anta, endu which are
identified as participles of the verbs ennu and annu ‘say.” So we
find dlavanta helidaru. (illa anta hélidaru) they said that it was
not.!1*¢  Kittel (Gram. p. 108, 141) finds these forms enta and anfa
puzzling and gives two alternative explanations neither of
which are satisfactory. If, however, we suppose that the M. idiom
is a translation of the Dr.idiom it is easy to understand. The idiom
can be reduced to a form of parataxis, which is the Dr. method
of expressing subordination and both mirh yein mhandn mhanala
and dlavanta helidaru can be resolved into the sentences—** I will
come, saying said ” and ‘‘ It is not, speaking they said.” We miss,
however, the anaphorical pronoun which is an essential part of
such paratazts. The need for such a pronoun recalls the fuct that
in K. enta and anta are used colloquially for intha and antha, the
original forms being intaha, entaha, antahe (Kittel Gram. p. 188).
The aspirated letters are not a proper Dr. feature. Spencer
(p. 214, note 1) states that in the expression wllavanta hélidarw,
the -ta is frequently aspirated (incorrectly) making lavantha. It
seems probably therefore that enta and ante are not contractions
of ennutla and annutta the present participles of ennw and annu,
but the pronouns used anaphorically. In Tam. and Tel. the
corresponding forms lack the aspirate element (Cald. p. 431).
They are subject to the samne confusion with verbs of
saying. It appears therefore that the Dravidians in primitive
times used the anaphorical construction only for oratio obliqua;
the construction of the type “he speaking went ™ or **he spoke,
went”’ was also commonly used and when two words such as
ania anulta continually come into juxtaposition there is a natural

114 Nav. § 357 4 Note 2.
114a  Spencer, p. 214.
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tendency for one to be omitted. Theidiom may also be illustrated
from Tam. epru $onpdn said that (L. S. I. Drav. 316)
and from Tel. ant ceppenu, they said so, as compared with
ceppen-anenu, speaking said (L. S. 1. Dr. 592, 593). In the
Tel. examples ani is an adverb and anenu a verb, the roots being
homonyms. The above explanation is, of course, merely specu-
lative as the historical evidence does not reach back far enough to
afford verification. It appears, however, to account for the
almost complete identity of asern and mhapin as used in oratio
obliqua in M. The phrase oratio obligua is not accurate, as Indian
languages use a direct construction, but it conveniently represents
an idiom which would be translated in Latin by oratio obliqua.

112. Mhapdan is used as has been stated above, to mark a
causal clause. It is in this connection usually translated as
“ therefore”’ —tethil gharemn sukim ahet mhan in, asim $aharetm phar
thodih asatil, there must be very few such cities because the houses
there are dry. This is parallel to the G. use of mdte e.g., hurh
mando chumh mage modo dvyo, 1 have come late because I am ill
(Taylor § 118). The derivation of mdte is uncertain. It might
be expected to have some connection with a verb of saying. It re-
sembles superficially both M. mhennem and K. matu a word. But
evidence is lacking. The K. expression has *“ endu ” (past verbal
participle of ennu say)—avaru nammannw huduki baralillavendu
manege hodaru, they sought us and went home because we did not
come (Spencer, p. 216). It will be noticed that this sentence is
grammatically obscure according to the Indian idiom. It is the
method of juxtaposition of ideas not the grammatical structure
that makes the meaning clear. Endu here cannot stand for idu
or intha. The literal translation—They having scarched for us
went home saying * not come.”—is primitive, but intelligible.
Mhanan, however, 18 used in a way which indicates that the
phrase is stereotyped and no longer represents a living idiom. In
K. according to Spencer, the construction with “endu” is only
used when it is understood that the reason given is subjective
and not necessarily accepted by the writer. Navalkar (§ 357.4)
seems also to hold this view for mhanin, but its actual use does
not support his theory. In K. emba yet another variation (we

»
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Liave had enta and endw) and a third form of the verb-noun is used
in certain phrases. FEmba (from ennuva) is the present relative
participle, enta is the present verbal participle and endu is the
past relative participle. Emba is used to express a statement
implicit in a noun—emba samhsaya, the doubt that.

113.  Another usc of mhan@n is similar to one of the uses of
mhanje—that isor so called. Isak mhanin Abrahdmacd putra hotd,
there was a son of Abraham called Isaac (Nav.§357). Mhan inis here
clearly used asa passive, an idiom common to Dravidian. K. hasemba
(see previous para)—muddanembavanobba hudugaviddanu, there was a
boy named Mudda (K.S.B. lesson 9). The sentence may be analy-
sed thus “Mudda call he one boy cxisted, he.” The phrase suggests
a development from the particular to the general, from the climax
to the anticlimax contrary to the European idiom. This turn of
phrase is also clear in the M. sentence, the last word of which
is translated first in English and so on until the first word is
reached which is translated last.

114. The usesof mhangje fall mainly under this section and it is
convenient to deal with them all together. Mhanje is a passive
form like pahkije. It has lost its verbal construction and is now
an adverb only. Its meanings correspond closely with G. etale
and I{. andare. Examples will be given below. There is no obvious
connection between mhapnje, a pres. ind. passive etale a pronominal
adverb and andare, a relative past participle with a conditional
participle aflixed. The conventional line of explanation is to com-
pare etale with the Arabic ya'sni, which undoubtedly is used
in Hindustani and has had some influence, while mhanje is
explained on a priori grounds and andare accepted as natural to
the Dr. tendency of language. But there is, in fact, a close con-
nection between the three expressions—capable indeed only of a
priory  demonstration, but likely to lead further than any other
theory. Let us proceced to the examples, first, illustrating the
meaning of “then” indicating a temporal sense often with a causal
implication. M (1) tumhi bolalasn mhanje majhem karya hoil,''®
should you speak, then indeced my business is done; (2) to dla

115 Nav. § 357. 5 Notoe 2.
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mhangje mal@ sang, tell me as soon as he comes.!'* (. hum
uthyo etale te nikalyo, he went away immediately I rose
up.!’® K. ninu nannannu badyalikke ba undare ninna meimele
haridu baruvadu, if you go to beat me, then it will rush at you. It
refers to a dog. The literal translation of the K. sentence is “‘come
you to beat me, if it be said, it will come rushing on your body.”
Now both in the M. and the K. the meaning of ** say ” is inappropri-
ate. The G. etale ‘at so much’ is much clearer. The M. idiom asem
asatd@sh and the G. idiom em chat@sh, ‘ this being so,’ indicate that
etale is the more natural expression. The K. expression shows all
the signs of an A. idiom heing adapted to Dr. use. We have
similar awkward idioms in which the form of the A, relative
sentence is rendered by an interrogative and demonstrative in
K. But thero is & K. form anitw which is equivalent to astu (0.K.
attu) so much, as well as the antu above mentioned. It seems
probable therefore that in the original Dr. idiom temporal-
conditional-causal sentences (for the sentences quoted above can
be considered as any of these types) were put in paratazis with the
principal sentence and separated by a locative dem, pronoun.
This was considered at an early date as the relative participle of the
verb ““to suy” and translated into M. (or Prakrit) by the Passive
Indicative, which the relative participle represented in cértain
cases owing to its flavour of the past tensoand then settled down as
an invariable particle before M. Grammar began to be regulated.
The G. form then, as it often does, represents the Dr. idiom
more directly than the M. form. There is a G. form etlamari
meanwhile, which corresponds with the M. dtkyant and the K.
astaralli. The M. form is not so common (to the best of my recol-
lection) as the G. and K. and I am only able to cite the G. and K.
authorities (Taylor § 118 and Ziegl. p. 46) for instances of this use.
The words mean “in so much” and its use is clearly parallel to
the idiom, which has been suggested as the original form of
mhanje, etale and andare.

115. Mhanje also means, ‘namely’. It is not used quite like
mhandn, more like Hindustani ya‘ni. So M. asva mhanje ghodd,

1156 Nav. § 672.

136 Tayl § 118.
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*“a§va means a horse M1 G. asve etale ghodo, K. asva andare
kudure. Here the M. expression scems the most logical. The G. word
seems an imitation of yani and the K. expression so far as it
possesses a conditional sense is inappropriate. Kittel gives
old K. examples employing endu and andu instead of andare!'
and I am inclined to think that we have in K. the relative past
participle used inthe sense of present indicative passive. To revert
to a former example Muddanembavanu; if we split it up we find
Mudda emba avanu ‘he called Mudde’, exactly parallel in con-
struction with ‘ horse called a$va (replacing andare by andu).
Only the present relative participle is used in the place of the past
relative participle. How then to account for etale. Simply thus.
G. has chosen the pronoun to represent the verb in this phrase,
incorrectly just as M. and K. have chosen incorrectly the verb to
represent the pronoun in other uses of mhan din, mhanje and andu,
endu.

§ 31. Relative and cograte clauses.

116. The theory of the Dr. substratum of idiom in M.
and G. has been sufliciently developed in the preceding sections and
it will be necessary only to give examples of parallel constructions.

M. mi patra likilerh, terh dleth. the letter which I wrote has
arrived. G. mem patra lakhyuh, te ave gayurm. K. nanu bareda
kdgadavu seritw.  As regards the M. and G. constructions it is
usually supposed that the relative pronoun or adverb is missing
(Bloch § 276, Taylor Gram.) But colloquially it is never used and
the sentence is actually divided into two parts mé patra likilem tem
—alern, mem patra lakhyumi te—avi gayui, wherein the whole
phrase ending with fem or (e is considered the subject of the verb.
It is at that point that the orator makes his pause. A halting
G. speaker will often interposc the words chhe te “ this is what it
is” to fill in the time while he is thinking of something to say. In

the K. sentence there is no doubt. IRelative pronouns are
unknown.!®

118 Naval § 357, 5 Note 1.
117 Grammar, p. 355.

18 Cf. Bloch §276. *The nnaphoric particle in the principal clause
cannot be omitted.”
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117. Temporal clauses are a variety of relative clause M. path
vaficitos tevhdsh, bais, G. pdth vance tydre, bes, K. pithugalannu
oduv-aga kudru—all mean ‘‘ when you read your lesson(s) sit down.”
I have punctuated the M. and (. sentences in the proper way.
The relative may be used but is quite unimportant. The temporal
adverb is not so much anaphorical, although the term is a most
convenient one, as postpositional. Tevharh and tydre really represent
dga, which is a verb-noun meaning ‘ happen, become.” The
analysis in K. in thus ‘lessons-reading’ as a phrase, a verb-noun;
‘happen’ another verb-noun; and ‘sit-down’ yet another.
You thercfore have three verb-nouns—the first infinite or indefinite
awaiting completion, the second completing the first but needing
completion by a third word and the third closing and completing
the sentence. There is in fact a paratazis of three phrases welded
into one by contiguity and order.

118. Conditional clauses are expressed in a similar fashion.
M. asern dhe tar, mi khacit yein if it is so, I shall certainly come, 11°
to mumbaihiin dla asald tar, laukar mald@ sdng, should he have
arrived from Bombay, let me know instantly.'®  dsald is
morphologically the past tense of asaneri to be, although never used
ag such.!®' Asafo, etc., the corresponding present form is also
used much in the same sense. G. hesides the construction te dve to,
khabar Gpo, tell me if he comes, uses the verb ‘to be’ jo tene coksai
kari hot, to @vo vakhat Gvataj naki® had he made carcful enquiry
such a crisis would certainly not have occurred. Avat corresponds
in form with M. asato, but is never used in the present tense. K.
uses -re added to the past relative participle, ¢.g., avanu bandare
ndnu hapa koduvenw if he comes I will give him money.' The
derivation of the termination -re is uncertain, it descends from 0. K.
ade, ode, but Kittel connects it with f to be.'*' This use of the

1o M. T. B. lesson 2.

120 Naval § 6286.

121 The expression appears to be duc to a feeling that the introduc-
tion of the verb ** to be’ Ubetter indicates a condition. Scc latter part of

the paragraph.
122 Tayl § 142 d.
123 Spencer p. 140.
124 Grammar p. 319.
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verb ““ to be” would be parallel to the use of Zga, become, for temporal
clauses and to the G. and M. uses of the same verb to express
doubt or uncertainty, as in the G. expression kari kot above.
Caldwell points out that a form of the substantive verb to express
a condition is common to all Dr. dislects and that the word
dgu become or some form of it may he used to express a conditional
or a concessive sense.!*®

119. Concessive clauses are expressed in K. in the same
way as conditional clauses but with the addition of the emphatic
enclitic -i. M. and G. use a similar device tarf from tar and toe, to
pan from to. This practice appears A. in origin and we find
it in Greck kai e and Latin etiomsi.

We have found that the type of construction of subordinate
phrases in M. and G. is that of the relative clause in Dr. It is
distinctly un-A. in character although it can be forced into the A.
mould. It is not only relative or temporal constructions with a
correlative to suggest a vanished relative pronoun or adverb that
follow the Dr. idiom. In M. there are sentences such as mi yeirth
paryant tyald va¢ pahapyds sang—tell him to wait for me till I
come; ¥ mi rupaye ghetlygvancan japar nghim. 1 will not go
without taking thoe rupees;!® G. Sum evum karygne lidhe teo
mane kadi to nahi muke? Will they not cast me out for having
done 80 ? '*3  Such scntences emphasize the affinity of the M.
and G. constructions with the Dr. relative participle clause.

120. Odiya which is a language occupying much the same
position vis ¢ vis Tel. as M, does vis a vis K. actually possesses
a relative participle formed by adding to the past verbal
participle the terminations 47 for the present and Iz for the
past tense. Mu d:2b7Z dhana, the corn which I give and mu
d:la tanka the rupee which I gave.!*® The forms are the more
interesting because they suggest the K. -va and -lu and the G. -lo
and -l@ which are all except the K. -lu participle in origin. In K.

126 p, 5265, 526, 527.

126 Quoted by Dr. Bloch, § 276.
127 Nav. § 658.

128 Tayl. 149b.

120 Maltby, Odiya language, p. 25.
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-va is the sign of the pres. relative participle, while the past relative
participle is almost identical with the past verbal participle (not
however a -lu form but -du or -tu). As denoting the past the K.
-lu is only used in the negative c.g., nZnu nodalilla have not seen.
In Mysore nodidilla is preferred i.e., the past relative participle
with zlla. The curious similarity of the -d and -l formns in the K.
negative verb with the -d, -t and -/ forms in the M. and G. past
tenses should be noted. It is possible that the -d, -¢ form is A
and the -/ form Dr. in origin (cf. para 86). The relative participle
in Odiya is sometimes ascribed to Tibeto-Burman influence. But
on historical grounds this is improbable. The L. 8. I. Oriya p.
368 notes that Odiya is in an older stage of grammatical develop-
ment than classical Skt. and can only be compared with ancient
Vedic Skt. It distinguishes between e and ¢, o and & unlike any
other I-A. language but like Dr. It has two declensions speeched
and unspceched ' or rational and irrational ! and has o full
set of verbal nouns. It also, except in the North, has the depala-
talised sound of ¢ and j except when preceding e, 7, 7 and ¢, 7 respec-
tively (resembling M. very closely in this respect), and the
cerebral [.92  These are all Dr. characteristics (and some of
them arc Tibeto-Burman). Neither Bengunli or Bihari (Bhojpuri
dialect) have actually the relative participle though presumably
they possess the Indian type of subordinate clause. Bengali
has different declensions for animate and inanimate objects
(a Munda not .a Dr. characteristic).'®®  Assamese which language
is included in the Odiya-Bengali-Bihari group as an I.-A. language
has the Tibeto-Burman idiom of using o participle for a relative,
but otherwiso appears to have no further Tibeto-Burman character-
istics. We are not entitled therefore to consider the character-
istics of Odiya Tibeto-Burman rather than Dravidian.

§ 32. Various ldioms.

121. Some odd phrases are given below, which are found in
M., G. and K. and probably in the majority of Indian languages.

130 Lingem Lokmaji Practical Grammar of Odhra language 1869.

131 L. S. I. Oriya, p. 380,

132 Maltby, p. 2.

133 L, S I Bengali,p 34.
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1)

(2)

3)

(4)

Alfred Master

M. gamo aler

G. g@rmh Guyum

K. dru bantu.

The phrases literally mean “ the village came’ but
the true sense is ““ the village is close at hand.”

M. vag pahapem
G. rah joui }with Gen.
K. hadinodu.

The literal meaning “ watch the road of "' expresses
sense of * await, expect.”

<

Pghanem, jorum and nodu, also mean * watch ” in the
sense of “ to plan revenge against ” “T shall see
you” therefore means I shall have my revenge.”

M. @vadnermn

G. gamuvush.

K. seru.

The original meaning of the M. word appears to be
‘““come ” of the G. word “ go” and of the K. word
it is “enter.” But they all mean “ please”. G.
mane gamturh nathi. 1 do not like it. Possibly it has
some connection with the K. phrase nanna manasige
baruttade, it comes to my mind, I like it. Of the
three words the K. only now is used to express its
primary meaning.

[

M. yenern.

G. @radvum

K. baru

Here again are words meaning originally “ to come ™
used in another sense. The M. and K. words are in
common use in the sense of “come.” They also
like the G. @Gradvusn mean “to know” used imper-
sonally for the most part. M. malg marathi boltzm
yeter, 1 can speak Marathi. G. mane Gujarati avade
che, T know Gujarati. K. nanage akkare barvvadilla,
I do not know my letters. The M. use is confined
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to phrases with a verb as subject of the impersonal
verb. Arvadvurm is a doublet of M. Zvadnerm used
in another sense.

§33. Conclusion.

122. The information gathered in this article is an insulli-
cient basis on which to found any theory. But it tallies with the
supposition that the Aryan invasion was an invasion of a civilisation
rather than of a nation. It appears clear that non-Aryan idioms
(Ido not say Dravidian although I believe them to have been alnost,
wholly Dravidian) had a profound influence upon the spoken

Sanskrit during the curliest years of the Aryans in India. This

influence so changed the structure of Sanskrit that only in the
carliest forms does it conform closely to the Indo-European type.
Its inherent vigour was, however, immense and as India gradually
became Hinduised, the respect for its ancient literature induced the
development of vernacular literature on the Sanskrit model. In fact
there was a Renaissance or a series of Renaissances as in Europe after
the Dark Ages. If wesuppose that at some time about the year 2000
B. C. there was in Persia a religious movement, which is typified in
Abraham’s monotheism and his flight from Ur and later culminated
in Zoroaster’s dualistic religion, it is possible that, like the Parsis
circa 1000 A. D., o body of men escaped to the East to avoid per-
secution for their adherence to the cult of the old Aryan gods. The
probable line of flight would be through the mountains. The flight
like most religious flights would be continuous for many years,
fresh refugees would cvery year join their fellows. The Aryan
invasion would therefore compare rather with the colonisation of
New England by the pilgrim fathers and the migration of the
Parsis to Gujarat than a military invasion of pastoral tribes
which could no longer support themselves in their country.

The Aryans intermarried with the indigenous races, until
the fear of losing their racial character made it necessary
for the Brahmans to enact the laws which afterwards produced the
caste system. At this stage the Aryans were speaking among
themselves a varicty of Sanskrit with Dravidian idioms and some
Dravidian words. The priests and educated nobles would know
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and talk the purer Sanskrit as being nearer to the gods than the
commonalty.

123. Tho indigenous races were attracted to the Hindu
religion, which was manifestly more highly organised and more
ethical than their own animistic belief, and valued the Brahmans
as exponents of Hinduism. Dravidian kings invited Brahmans
to their courts and gradually the Hindu religion spread. There
was possibly some missionary enterprise. There is a story that
the fish-cating Sarasvat Brahmans of the Konkan originally came
by sea from Bengal and it appears that the Aryans after spreading
down the valley of the Ganges preferred to proceed by sea rather
than attempt the highlands of the Deccan. There were then two
conflicting movements. One tended to extend the benefits of
Hinduism to all and the other restricted the full enjoyment of its
privileges to the original colour or warpa, which introduced it.
In very early days a supremely virtuous life would raise a man
to the rank of Brahman, but later birth only could qualify and
the most virtuous life would only confer the privilege of being
born a Bralhman in the next reincarnation. It will be seen what
effect this would have on language. The priests could not allow
any outside their caste to learn Sanskrit and even did not permit
any but those of Aryan race to hear it recited. The spoken
language had to develope on indigenous lines, Then came
the inevitable reaction against the Braliman attitude. It came
materially enough, not from the Dravidians, but from the Aryans,
from a gencrous sympathy with a neglected race. Buddha and
Mahavira were probably not so much the originators of Buddhism
and Jainism as the inspired exponents of a long smouldering
religious revolt. In religious movements the first essentisl is to
bring the people closer to the great source and this can only be
done by preaching in the vernacular. Later lest the inspired
utterances be lost, the words of the preacher must be reduced to
writing. Thus we find the beginnings of a vernacular literature.
The next step is the publication of royal edicts in the vernscular,
but the rarity of these is explained by the fact that royal ministers
were ordinarily Brahmans who preferred to write in Sanskrit,
Then came ballads and afterwards plays. The publication of
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literature in the vernaculars would not be very extensive. The
main types would be necessarily few, in spite of a large number
of local dialects, as in order to make a wide appeal a compro-
mise would be necessary. This necessity would lead to a move-
ment of standardisation, in fact, to the construction of Grammars.
And hcre Sanskrit, the language of the learned, would be the only
model and a gradual Sanskritisation of the vernacular literature
and to a smaller extent of the spoken vernacular would result.
Marathi in particular, appears to have had a curious history.
Mah@rastri as spoken over the largest area (not, be it noted, as
miost closely resembling Sanskrit) was taken as the representative
Prokrit. It was the literary language. Naturally cnough the
spoken language drifted away from it. Mahzrzstri did not
follow, as there was no new religious revival of an anti-Brahmanic
character (except, of course, in Dravidian country, on the part
of the Lingayats, who separated at a date which must be left vague).
The Brahmans regained their influence, cradicated Buddhism
and came to a working agreement with Jainism.

124. Then came the Dark Ages before the Muslim invasions,
wlien literature and all arts and sciences sank into obscurity. It
was these invasions and the Muslin domination, no doubt, which
gave birth to Gujorati and Marathi literature. Gujarati bears a
distinet stamp of Islam and Marathi was assuming it. The
Sabhzsad Bakhar written shortly after sivaji’s death is far wmore
like Persian in vocabulary than the modern Sanskritised Marathi.
Bengali has also undergone a similar process ; both these movements
arc comparatively modern and are the product not so much of reli-
gious as of nationalising influences.

125. But in spite of the various layers and ornaments that
Gujarati and Marathi have assumed, they have ncver lost to any
great extent their syntactical form. This is a form gradually
assumed by Sanskrit in the prooess of time and a form which
Dravidian has always possessed and which is an expression of the
genius of the language. All or the main part of the materials of
Gujarati and Marathi are Aryan, but they are made up in Dravi-
dian fashion and the form of a language indicates the original
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speech of those who speak it more clearly than o few isolated
phonemas.

{Concluded).

Note :—1 cannot conclude without expressing my doep gratitude to
Professor I3. L. Turner of the School of Oriental Studies and to Dr. J. Bloch
of the Ecolo des Hautes Etudes for valuable criticisms and suggestions. I
havo adopted o number of their suggestions without acknowledgment in the
text of the article not with any intention to enbance its value at the oxponse
of others, but in order to leave tho field of criticism as open to them as before.

APPENDIX.

Abbreviations and authorities quoted. The shortest form of
abbreviation used is given. There are some omissions of authori-
ties quoted only once.

A .. .. .. Aryan.

Apte .. .. Apte, Lectures on Marathi, Poona, 1922.
B.R.A.S. .. Journal of Bombay Branch of Royal
Asiatic Society.

Beames .. DBeames, Comparative Grammar of the
Modern Aryan language of India, 3
volumes.

Bloch .. o .. J. Bloeh, La formation de la langue
Marathe, Paris, 1913, and articles as
quoted.

Belsare .. Belsare, Gujarati-English Dictionary, 2nd
Edition, Ahmedabad, 1904.

Caldwell .. Cald. Comparative Grammar of the

Dravidian languages, 3rd Edition, Lon-
don, 1913.

Dr. .. Dravidian.

Fergusson .. Terguson, Inge Va Colombo, 1907.
G .. .. Gujarati.

G. F. B. Gujarati First Book.

G. I P. .. Gujarati Infant Primer.
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G.S.B, T. B.
I A

L-A.
J.A.8.B.
J.R.AS.
Kavyalokanam
Keith

Khansaheb and S.

Kher
Kittel Dict.

Kittel

K. .. .
K. F. B, cte. ..
K.I.P.

Lingam Lakhmaji

L.S. T ..
Macdonnell
Macdonnell

Macdonell and Keith ..

Maltby ..
Molesworth
M. ..
M. I B.

Gujarati Second Book. Third Book.
These books are published by the
Bombay Government Education De-
partment and are quoted by Lessons
which are the same in all editions.
Indian Antiquary.

Indo-Aryan.

Journal of the Asiatic Society of
Bengal.

Journal of the Royal Asiatic Society.
Kavyalokanam Bibliotheca Carnatica,
Mysore, 1903.

Keith, Classical Sanskrit. Heritage of
of India series.

Khansaheb and Sheth—Hints on the
Study of Gujarati, 4th KEdition, Surat,
1913.

Kher, Higher Marathi Grammar.

Kittel, Canarese English Dictionary,
Mangalore, 1894.

Kittel, Grammar of Kanarese language,
Mangalore, 1913.

Kanarese.

Kanarese First Book, ctc.

Kanarese Infant Primer.

Lingam Lakhmaji—Practical grammar
of the Odhra language.

Linguistic Survey of India.

Sanskrit Grammar for Students, 3rd Ed.
Sanskrit Literature.

Yedic Index.

Maltby, Practical Handbook of Odiya.
Marathi English Dictionary.

Marathi.

Marathi First Book, etc.
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Naval. ..
Newton
Pathal ..

Payalacchi

Pischel ..

Ranking
Ross

Ryder

Skt.
Spencer
Turner .
Taylor ..
Wackernagel

Woolner

Ziegler ..

Alfred Master

Navalkar, Students’ Marathi Grammar,
3rd Ed., Bombay, 1894.

Newton, Punjabi Grammar Ludhiana,
1898.

K. B. Pathak, Kavirajamargga Biblio-
theca Karnatica, Mysore.

Dhanapala Payalacchi, Bhavnagar, 1873.
Grammatik der Prakrit Sprachen Strass-
burg, 1900.

Ranking, Persian Grammar, 1911.

E. Denison Ross, Mabani ul Lughat,
Calcutta, 1910,

The Little Clay Cart (Mrcchakatika)
Sanskrit.

Spencer, A Kanarese Grammar, Mysore,
1914.

Turner, Gujarati Phonology, J.R.AS,,
July and October, 1921.

Taylor, Student’s Gujarati Grammar,
2nd Ed., Bombay, 1908.

Altindische Grammatik, Gottingen, 1896-
1905.

Woolner, Introduction to Prakrit, La-
hore.

Ziegler, Practical Key to the Canarese
Language, 3rd Ed., Mangalore, 1907.



AN ISMAILI INTERPRETATION OF THE GULSHANI RAZ.

By W. Ivaxow.
[ ]

It is a well-known fact that many persccuted sects in Persia
not rarély tried to veil their tenets by adopting the terminology
of Sufism. The vagueness of the doctrine of the latter, and the
difficulty of its proper formulation usually gave great opportunity
to write for those initiated into the real meaning of the doctrine,
while preserving the outer semblance of the highly mystic Sufic
piety. There were probably also cases of a genuine * coalescence ”
of the Sufic ideas with those of the sect which used them for disguise.
Tispeeially complete, probably, it always was in the case of
Ismailism, which is based cxactly on the same Plotinian philosophy
as the Sufic theories. Though Persian Ismaili literature is very
little known, we may sce from those works which are available that
often it is very difficult to decide whether one has to deal with, so-
to-suy, * Ismailised Sufism ” or with ““ Suficised Ismailism.” The
great extent of the practice of the lagiyya, or lawful precautionary
concealment of one’s real religion, often was carried to such a
dogree that in the case of some poets it is impossible to decide
whether the ideas dealt with by them were really Sufic, or Ismailitic.
Some of those poets and philosophers whose belonging to Sufism
scems indisputable to every student of Persian or Arabic literature,
arc regarded by Ismailis as their own co-religionists who wrote
with a great degree of concealment. For instance Sana’i, ‘Attar,
and Riami, who are the principal Sufic poets of Persia, are claimed
to be Ismailis. We need not take up the most difficult, and pro-
bably quite hopeless task of ascertaining who is right, and may be
content with the observation that in their higher and more
philosophic forms the Sufic and the Ismaili idens are exactly the
same.!’  Both these systems had to adapt the Neo-Platonic theory

L Already Ibn Khaldin, the famous Islamic historian (d. 808/1408),
poid attention to this coincidence in the idens, see Prolégomenes, vol. II,
p. 190, and vol. III, pp. 103—106.
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to the dogma of Islam by finding a compromise, and there is nothing
extraordinary if both were compelled to introduce the same
formulas.

Under circumstances like these it is not surprising to find that
a similar claim is raised against the famous exposition of the Sufic
system, the well-known versified treatise Gulshani r@z. It was
composed in the month of Shawwil 710 A.H. (beg. 1311 A.D.)t,
by Sa‘du’d-din Mahmid Shabistari (or Chabustari), a Sufic
philosopher of Adharbayjan, who died eirca 7207/1320.> The
work is probably one of the most popular books on Sufism ; its
Manuscript copies are very common ; it was often lithographed and
printed in the East. A great number of commentaries on it were
composed, and a great number of imitations written by different
poets of Persia. Its full English translation with the original text
was published in 1880, by E. Whinficld, in Triibner’s Oriental
Series (unfortunately, I could not find any copy of it in the Bombay
libraries to give reference to it in the present paper). On the
whole, the work is very incomplete and superficial, the author was
badly upset by the requirements of the metre and rhyme ; but the
most valuable featurc of the work which made it so popular and
go well-known in the Muhammadan world is its conciseness, which
is particularly welcome in view of the usual prolusion of the Sufic
writcers.

Amongst some Persian Ismaili Manuscripts, which I conld
examine, I found a short work® with the title of Ba'di «z
ta'wilgti Gulshant rgz*, which gives some Ismaili explanations of

1 In some Manuscripts the date of composition is 717/1317, ¢f. H.
Ethé, Gr. d. Iran. Phil., vol. 1I, p. 299.

2 For an account of the author’s biography, his works, and details
of the Gulshani raz, see E. G. Browne's Literary History of Persia, vol. 111,
pp- 146—150.

3 The copy is dated 1312/18935, 28 pages of 14 lines each, 4,5 inches
by 2,5, in fairly good Persian nasta‘liq. 1t is not free from bad orthographical
CITOrH.

4 Here the term fa'wil is used in a peculiar sense which it probably
acquired in Persian.speaking countries in fairly modern times. According
to the earlier ideas of Ismailism, fa'wil can be given only by the Imam, and
can refer only to the Coran and fundamental ideas of the religion, not to any
ordinary book. ’
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selected passages of the treatise, thus implying its being recognised
as an Ismaili work. This, however, is not explicitly stated in
the text itself. The work is not a real commentary, and is not
concerned with the whole of its text. It is better to regard it as an
original and independent work based on the Gulshani raz.

The name of the author and the date of composition are not
mentioned in the work, and there is not the slightest key to this.
We may place thus the date of the composition of the work any-
where between 710/1311 and 1312/1895, which latter is the date of
the present copy. The language is good Pemian, without any
trace of the Badakhshani or Central Asian peculinrities. The
author seems to be a highly intellectual man, of good learning.
All this scems to indicate that the work was not produced
somewhere in the Oxus region. And yet there is a great puzzle in
it, if we analyse the Ismaili terminology which we find in the
author’s references to the doctrinal matters. In his speculations
the author continually refers to the terms like NZ(ig, As@s and
hujjats (in Plural). This terminology does not belong to the
Eastern, or Nizarl branch of Ismailism as it developed in Persia,
and as it is found in different authentic works of the community in
question,!

These terms arc used only in those Persian Ismaili works
which continue the tradition of Nasiri Khusraw, and which are
produced in the Oxus area, where the carlier forin of Ismailism, as
it was under the Fatimides, was mixed together with the more
advanced forms of the Alamuti period. It continues there up till
now only because of the absence of cducation amongst the [ollowers
of the religion which does not permit them to sec the inconsistency

1 In the Eastern Ismaili works instead of the term Nadtig is uscd
Payghambar, Ras@, etc. The term Asis, which isoriginally applied to ‘Ali
ibn Abi Talib, to distinguish him from his descendants, the Imams (itisin
reality the Asdsu’l-imdmat, ie. ‘' the foundation of Imamat”) is entirely
forgotten, because the doctrine recognises the equality of all Imams,
amongst whom there are no -greater ones, and no lesser ones. The term
hujjat in the earlier Ismailism corresponds to something like a “ bishop” of
the Ismaili church ; there were officially 24 or 12 of them. In the Eastern
Ismailism the Hujjat is mostly one, and is endowed with as supernatural
qualities as the Imam himself, to whom he is & subordinate,
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of this mixture of the un-reformed and of the reformed systems.

As we have secn, there are no traces of the Central Asian
origin of the work ; does it belong to the pen of a follower of the
Western Ismaili school in Persia ? We know almost nothing
about the fate of Ismailism in Persin after the fall of Alamut in
654/1256, and it is impossible to ascertain whether the followers
of the Musta‘lian branch were found there in the eighth ¢. A.H.,
or later, when the Gulshant gz was in existence. The Western
Ismaili authors, being Arabs themselves, were not in the least
concerned with the matters of Ismailism in “ Kborasan ™ (as they
vaguely called Persia), even under the Tatimides, when the Da‘wat
was still united and when most vigorous propaganda was carried
in the Bast.! After the fall of the Fatimides, when the centre of
the Tsmaili Western da‘wat was transferred to the Yaman, and the
connections with Persia completely severed, the Western Ismaili
works of historical interest were completely absorbed in the petty
quarrels and intrigucs of local Arabs, and the stagnant life of this
remote corner of the Islamic world. In the seventh volume of
his great Ismaili history, the ‘Uyani’l-akhbar, Sayyid-na ‘Imadu’d-
din Idris (d. the 19th Dhi Qa‘da 872/the 10th June 1468)mentions
with a fecling of surprise and great disapproval a Niziri whom he
met in Syria in 8§39/1435. The man was from Samarqand.

In full accordance with the spirit of the Eastern Ismaili
tradition the author chiefly deals with the question of the moral
perfectionand the salvation in the spiritual sense, {rom the tortures
of doubt and internal struggle. He entirely omits the philo-
sophical and gnoceological portions of the Gulshani 1@z, and the
chwpters dealing with Sufic poetical terminology. We cannot be
quite sure that the work is complete in the present Manuseript ;
but there arc no elear indications as to its incompletoncss. The
author picks up isolated verses from the poem, and recombines
them, often even in very short quotations. In addition to this,
he sometimes quotes verses by different authors, mostly from

1 1t is remarkable that such an important phenomcnon as Nisiri
Khusraw, who left much traces even in general Persinn literature, remained
quite unknown to the Western Ismaili literature, in spite of his being an
orthodox follower of the Falimide doctrine.
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Ramr’s Mathnawi, never, however, mentioning their origin. On
the whole, the work is written smoothly, and indicates a considerable
literary skill and theological learning of the author.

We may give here briefly the contents of the work, with a
page or two in a full translation as a specimen of its style. The
original verses from the Gulshani ra@z arc here initialed with GR.

The work begins with a short doxology, and then it
immediately comes to the subject.! It firstly mentions the
“ prima:val convenant ”’ (‘akdi awwali) between God and Man, by
which the latterhad to seek for spiritual wisdom and for knowledge
of the Deity. Such lknowledge, in accordance with the Ismaili
doctrine, is possible to find only in the Perfect Man (inszn: k@mil)
(p-3). ““ Whoever has not seen the Perfect Man of his period of
history, will for ever remain an alien ; it is said (in the Aadith):
Whoever hns seen me, has also scen the Truth.””? The existence of
such Perfect Man is absolutely necessary to the existence of the
world, and a faithful person hasto take the oath of allegiance to him.
“Verily, those who swear allegiance to thee do but swear allegiance
to God ” (Coran, XLVIII, 10). This means that those who take
oath to the Aujjats, swear, in fact, their allegiance to the Imam
(p. 4). This point about the oath of allegiance is still carefully
observed amongst the Western Ismailis. This is the Ismaili
understanding of the first half of the 4th question of the GR.
The second hall is about the spiritual ** truveller,” szitk (p. 4).
Who is the szltk ? One who turns towards the da@‘¢ ; kamil, or a
complete disciple, is one who turns towards the Awjjal, and the
gnostic, ‘@rif, is one who turns towards the Imam. The author then
tells about the usual Ismaili idea about the periods of different
prophets (datwr), explains the theory of the “ letters” (huriif) of

1 We may give here the initial lines of the work :
ot o s 553 5 emliigy ot 2yad T & nsltol ol g ar
() 101y or N aze by dl 4 S b i p a2 O o Clig ol §
B el a2y anitE e S5 G (XIX, 962 1155 e )1 @) Sems)
2 G wl b eyt 2590 & 5 C ounles Py L olil 5 gey &2y
WS sl as gl e ronl asge s SO azl
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which the Universe is composed. Then he comes to the question
of the Nabi and the Wali (p. 7), or the Prophet and the Saint,
explaining that one is connected with the other :—
GR. Prophetship is hidden in the Wali,
And the Wali is manifest in the Nabi.

He, the Wali, knows all mysteries of the creation. The szlik,
or {@lib, has to obey his orders. By complying with his orders, and
acquiring the wisdom, the s@lik completes the ascension (what the
Sufis call ‘urdg).!  *‘This is not the doctrine of the transmigration
of souls; this is only the manifestation of the (Divine) emanation,”
as the author of the GR states.

What is (the spiritual) origin of man (bidayat) 22 (p. 8.). It
1s from the Truth; and the ultimate purpose, nik@yat,? is the
return (ruj@‘). The author explains that Prophetic mission is
temporary and finite, f@n¢, while the wilzyat is continuous, bagi
(p- 9). The purpose is to convey the light of knowledge. Daz‘d
receives it from the Aujjat, the latter —from the Tmam, and the
initiate —from the dz‘¢. Whenever the dz‘¢ reveals to himn the
mysteries, kept hidden from the hostile people, the morning of the
real knowledge (ma‘@ni) dawns upon him, filling him with its light,
in all its gradually increasing degrecs (p. 9). The author gives
the outlines of the spiritual progress from the darkness (zulmat)
to the Light (n@r). Further on (pp. 11, 12) he gives Ismaili
interpretation of different Sufic symbols. The existence of spirit,
riif, i.c. conscious and active soul, is due to its capacity of knowing
the Imam (p.13).

The author procceds (p. 13) with the discussion of predestina-
tion, as mentioned in the GR, question 9:

*R. Thou didst not exist when thy actions were created.
Thou hast been chosen for some special purpose.

Thisis explained by reference to the whole system of the creation.
One was destined to become Muhammad, and the other—Abu Jahl.
TIp. 13—15 contain explanation of the struggle of the soul with
ihe forces of chaos and confusion, the Gog and Magog threatcning

1 The corresponding old Ismaili term is ma‘dd.
2 Original Ismaili term is mabda’, or tbtida’.
3 Ismaili term is #ntiha’,
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to overcome the order and peace, in the form of brutal passions.
It is only the reason and light of religion which helps to subdue
them. The menning of the words about God's having created
man after His own semblance, is exactly the presence of that
Divine Light in the human nature.

The author then takes up the interpretation of the Xth
question : What iy the sea the shores of which are knowledge, and
what is the precious matter it contains 2! (p. 15). The sea is
the nature of man, turbulent and dangerous, and the salvation-
bringing shore is the religion of the Imam, bringing the Divine
help, “in@yat, and the aim, nihgyat, to its existence. Light and
darkness are the spirit and the matter (p. 16). In some individuals
onc of these elements is prevailing, in the other—the opposite,
but both are inseparable (p. 17).

We may give here a complete translution of an extract which
may be regarded as typical, and contains more of the author’s own
idees than those of the GR2 (p. 17).

GR. Read the kadith “ 1 was a hidden treasure,”
If thou wantst to know the mystery.

1 This particujar chapter is quoted in E. Browne's Lit. Hist. of
Porsia, loc. cit., from Whinfield’s translation.

2 Pp. 17-10: 5ol ol oin & el g 1 TR oS s
«(:l;:;{,;s),b,C._.a(,)‘_ur-),h'_fc_.;.—l),b,al_) ol g woles
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This means that man has two Rocks of Sinai to ascend. Oneis
the Rocl of Reason, and the other is that of Love. Thus it is said
in the Coran (XCV,1—3): “ By the fig tree! and by the olive tree!
and by this safe land ! i.e., love was laid in the substance of the
earth, and from that hill a tree grew up; because, as it is said, the
olive tree is growing on the top of the Rock of Sinai. In this way
Love grows over the Reason. The safety of the city depends on
man, just like the safety of things existent depends on Love (p. 18).

If there would be no Love and no pity of Love,

Who should hear all these nice words which thou hast said ?

If there would be no breeze,~—who should blow up the

beloved’s locks ?

Who should thus reveal to the lover the countenance of

the beloved ?
This is why it is said that nothing can be done without the guidance
of the hujjal, because, as some say, the Imam is the Tree and the
hugjat is the Rock.
GR. Just like fire is hidden in stone and iron,
Thus has God hidden {rcason) in the soul and
body.
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i.e. just like from stone and iron the light may come out, by which
the world and the man is lit, in the same way knowledge is con-
veyed by the Imam and the Aujjat, which enlightens the world
and the man.
GR. Whenever iron and stone strike each other,
Both worlds become lit by their light.
i.e. the nature of the initiate, mustajib, by receiving the education
from a complete teacher (piri k@mil), becomes so filled with light
and clearness that every thing in both worlds becomes clear and
visible to him. The shaykhiw’t-tasrih (i.c., the author of the GR.)
says therefore :—
GR. The mystery appears in the combination of both
these,
So, act thyself as thou hast heard it.
i.c., from the soul and body, which is the entire Coran, the
mystery of Love is apparent, enlightening the world and the man,
in other words, the Asas, the Natiq, the Hujjat, and the Imam, as
is said in support of this in the Coran (XVII, 87): “They ask thee
about the spirit. Say: the spirit is from the order of my Lord.”
(p- 19). Soul is called amr, and inside the soul there is a mysterious
substance which is called the soul of the soul.
Do not talk much about the differenco between the soul
and the body, because I saw it through the body.
(With the help of it) I travelled to the nbode of souls, and
saw there the soul of souls.
i.c., the Love is the soul, and the Beloved is the soul of the soul.
GR. Thus thou art a copy of the Divine design,—
Seek in thyself everything that thou wantst.
This mystery, however, is beyond the comprehension of anyone.
The sense of the expression “I am the Truth” ana’l-haqq, comes
out from this.
GR. *“1am the Truth” is the revelation of the absolute
mystery,—
Who except God is one who ehould say: “Iam
the Truth ? ete. ”
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The next subjects of discussion are : this and the future life,
the mystical bird Stmurgh, the Paradise and the Hell, Satan, etc.
Adam is explained ns renson, Eve as the heart, and Satan as the
nafs, or, as it is meant here, obviously, the lower instincts. The
struggle of recason with these instincts is the jikad (p. 20). Al the
religious life is thus transferred into the world of moral values.
The awalkening from the illusions means renlisation that everything
is but dream or deception (p. 21). When the mustajib, or Ismaili
initinte, meets with one who really possesses the knowledge, only
then his eyes become opened, and he begins to understand. The
only way is to cultivate one’s intellectual powers (nafsi natiga),
and then the Light shall shine upon the faithful soul, as the rays
of the sun shine cven upon a “ rough surface of a stone™ (p. 22).

GR. Before one whose soul is full of light,
The whole world is like the Book of God.
Its first @yat is the ‘aqli kull, etc. (p.23). Similar analogies and
symbols traced through the whole system of the Universe.

The statement of the belief that man is created after the
image (sqirat) of God. leads to the question : “Who am I 2" thus
returning to the 3rd question of the GR. The argumentation
begins witk the discussion of the division between “I” and
“thou”, which in reality is illusory. There is quite a lot of the
usual speculations about the letters, dots, ete. (pp. 25—26).
Ultimately it is urged to believe into the unity of all things in
existence (p. 27). Again it is asked: Who is the wanderer (smusgfir,
not szlik) 2 and who is a real man (mardi tamam) ! The reply is :
Hc who attaches himself to the real Awjjat, avoiding the futile
bujjat, acting in accordance with the Coranic verse (XVIII, 107):
‘“ verily, those who believe and act aright, for them are gardens of
Paradise to alight in,” cte. The real “pilgrim’s progress” in this
sense consists of continual self-training and trying to attain the
high ideals revealed in the religion.

We may add that the present text is a good example of
those Ismailitic works on ethics which very closely approach the
spirit of Sufism.

Bomsay, March 1932.



NOTES ON MUT‘A OR TEMPORARY MARRIAGE
IN ISLAM

A BRIEF HISTORY OF MUT‘a

By Dr. U. M. DaubproTa

Mut‘a or temporary marriage is & kind of marriage, arranged
between two parties, man and woman, for a fixed number of days,
after which the ecngagement ceases ipso fucto without any further
ceremony of divorce. It is a purely personal adjustment, not
requiring the intorvention of the woman’s kin, or the attondance
of a guardian and witnesses, its chief object being not so much
the establishment of a household or the begetting of children,
as the providing of a man with a wife when ho is away from home
for military or other purposes.! It is called Muf'a or pittance,
because the woman so married receives from the man a small
gift cither in the shape of a picce of cloth or a handful of flour or
dates.?

The institution of this kind of marriage is of special interest
inasmucli as it constitutes one of the main points of controversy
between the Sunnite School of thought and that of the Ithna
‘Ashari Shi‘ities, known as Twelvers. Thouglh.commonly prevalent
among savage peoples,® it also obtained among the civilized
nations like the Greeks, for instance, and found its expression in
Plato’s Republic in favour of his Guardians. It existed in pre-
Islamic Arabia in unmitigated vigour, and was more or less akin
to prostitution, whereforc ‘Umar b. al-Khattab dubbed it as “ the

1 Juynboll, Handbuch, p. 228.

2 Taysird’l-Wus@l (Cairo, 1346 A.H.) Vol. IV, pp. 261-262, vide the
traditions reported by Ibn Mas‘ad and Jabir.

3 Westermarck, History of MHuman Marriage (London 1894), chap.
XXITI, pp. 617 ff.
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gister of harlotry 7.t Its infiltration into Islamic Society and
its final abrogation are a matter of history. Like wine, this practice,
too, was gradually abolished, although it still persists among the
Ithna ‘Ashariyya who dofend it with all possible arguments at
their command.

If we study the Qus'@n and the traditions impartially, we find
that as long as the Prophet was in Malkka, 1.e., before his migration
to Madina, the Mut'a marriage was not practised by his com-
panions, nor was it in any manner countenanced by the Prophet.
The Qur'anic chapters revealed during the Meccan period aro
quite explicit on the point. Among the characteristics of true
belicvers is also mentioned that they are *those who guard
their private parts, except before their mates, or those whom
their right hands possess for which surely they arc not blameable ;
but whoever seck to go beyond that, those are the transgressors ”
(XXIII, 5-7; LXX, 29-31). These verses incontestably prove that
only rightfully wedded wives and female slaves, eithor bought or
captured in war, were lawful for the true believers.

At Madina, however, things became different. The Prophet
and his disciples were constantly in danger of being harassed by
the powerful Quraish of Malkka, who were antagonistic to the faith
of Islam and the rising Muslim community. In their sclf-defence,

! 1t should be understood that in pre-Islamic or Islamiec Arabia it was

raroly any respectable woman that offered herself for the Mut‘e marriage.
There seems to have been a special closs of women, parbicularly slave-girls,
who lent themselves casily to strangers, and made over their carnings to their
masters who kept them specially for this purpose (vide Lammens, Mo‘awiya,
p. 409). The very nature of the hire given to Mut's women botokens that
thoy must belong to o lower stratum of society, The jealous Arabs could
never brool this sort of infamy. Such prostitutes were found in plenty all
over Arabin, especially at places noted for snnual fores, such as Makko and
‘Ukiaz and wore marked out by banners waving boforo their tents.
Ibnwl-Kalbi in his Kitzbu'l-Mathdlib has mentioned tho names of more
thon ten [amous women wmong them being Umm Mahzal, whom one of the
companions wanted to marry but was forbidden to do so by the Qu'rinic
verse ** As for the adulteress, none should marry here but an adulterer
or a polytheist ** (XXIV, 3). They were commonly known by the name
of Sedige, o mistress. (Vide Alusi's Bultghul-*Arab Cairo ed., Vol.
1I, pp. 4-5.)
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the Prophet often sent out parties of his disciples, sometimes headed
by him personally, for reconnoitring in the vicinity of Madina,
and many times these came in conflict with the Quraish caravans
and their troops.  During these expeditions, the companions had
to remain away from their homes for long periods. In countries,
like Arabia, where the climate is so hot, it was extremely difficult
for people like Arabs, who possessed a fiery and passionate tem-
perament, to control the sexual instinct for any length of time.
Thus ‘Abdu’llah b. Mas‘ad says: ** We used to go on cxpeditions
in the company of the Prophet, without taking our wives with us.
So we represented (to him) whether we should emasculate ourselves.
He prevented us from this (course) and then permitted us to resort
to Mut‘a (thumma rakhkhasa lang an-nastemta‘a). So one of
us used to marry a woman for a time by giving her a piece
of cloth.”

We may fairly infer {rom this that the Prophet, {rom the
very first, was conscious of the immorality of the Mu/'a, marriage
and that he gave his reluctant permission only under exceptional
circumstances. The verse generally supposed to embody the
sanction of the Mut‘e marriage is “and all (women) heside these
are made law[ul for you, provided that you seok (them) with your
property marrying (them) without comumitting fornication ; then
as to those by (marrying) whom you profit (fama’stamta’tum bihi
minhunna), give them their statutory gifts, and there is no blame
on you ubout what you mutually agree after that which is stipul-
ated ” (IV, 24). Obviously, then, this verse is innocuous, and does
not in any way differ from the Meccan verses already translated;
noris by “istinud*” to be understood * Mut‘a”’ as commonly inter-
preted. This is further supported by the tradition put in the mouth
of Subrah who says that in his time “istim¢@* " meant nothing but
tho logal marriage (wa'l-istimi@’v yauma'idhin ‘indang at-tazaw-
wuyj).? We may therefore safely assume that the Mut‘a marriage
was not divinely sanctioned, but wasconcedod by the Prophet as a

1 Taysir, p. 216,

2 Amiliof Imim Ahmad b. ‘183, vide Majmfi'n'l-Figh of Imim Zaid b.
‘Al b, al-Husain b. ‘Ali, ed. Eugenio Griffini (Milan, 1919), No. 1432,
pp. 328-320.
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matter of expediency, and that it did not require to be abrogated by
speciel revelation in the Qur’@n. In this connection, the last words
of the tradition handed down by Sabrah are sufficiently convincing :
O people! I had indeed allowed you to benefit by these women.
But behold ! God has prohibited it until the day of Resurrection.
So if anyone has such women, let him allow them to go their
way, and do not take aught of anything you have given them ”.!

In any case, the practice was regarded as ‘ carrion, blood
and pork ” (ka'l-maytati wa'd-dami wa’l-lahmi’l-khinzir), * and was
not resorted to exceptin direneed. Nevertheless, the Prophet soon
becameo aware of its evil consequences, and forbade it on the doy of
Khaybar (6 A.H.), as is ovident from the reproach of ‘Ali to
Ibn ‘Abbas,® who in spite of the clear injunction of the Prophet,
pronounced the validity of the Mui‘e marriage. Be it as it
may, Mui‘a continued to be practised till the victory of Makka
(10 A.H.) when permission was given for three days, after which,
Liowever, it was withdrawn and this form of marriage laid under
an eternal interdict.?

The story touching the prohibition of the A ut‘c marriage is
recorded by most of the traditionists, and by Imam Zayd b. ‘Alj,
the founder of the Zaydite sect, almost in the same breath, and
through the same chain of narration, but is rejected by tho Twelvers
as a later fabrication.” It was only those of the companions who
happened to be absent on the occasion of the victory of Makka,
that did not hear of this verdict of the Prophet, and continued to
pronounce in favour of Mut‘a, until ‘Umar b. al-Khattab secing

1 Ibid ; also Muslim, Sahik, with the commentary of Nawawi (Cairo
edition), Vol. IX, p. 185.

2 Alasi, Tafsir Rupw'l-Ma'dni, Vol. V, p. §5; Majma‘n' I-Figh, p. 324
notes on tradition No. 718, and Nos. 1436, 1437 and 1438.

3 Taysir, Vol. IV, p. 262 ; Majmit’, p. 197, No. 618, 1420, 1422. This
reprimand of ‘Ali to Ibn 'Abbas cannot be reconeciled with his utterance
P Vi dj b il oF v A O Ny (Tabarl’s commentary, q.v.)

4+  Muslim, Sahik, Vol. IX, p. 184-185, and Majmu’, No. 1432, pp. 328-
329, the tradition handed down by Sabratu’l-Jubani.

5 Cf. for instance, Al-Fustl'l-Muhimma by Soyyid * Abdu’l-Hueayn
Sharefuddin al-Masavi al-* Amili (Saida-'Irfin Press, 1347 A. H.), p. 59.
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the serious complications to which it led,! suppressed it with a high
hand, and Lis policy in this respect was carried on by ‘Uthman
with the same rigour.? But Ibn ‘Abbas was inexorable; he
tenaciously held to the momentary concession of the Prophet
contending that the M ut‘e-sanctioning verse was never abrogated,?
and in order to construe thoe sanction of Mut‘c in the verse, he,
like Ibn Mas'ad and few others, read the phrase “ila ajalin
musammé ” (upto a fixed term) after *fama’stamta‘twm bihi
minhunne.” The commandment of the Prophet, the soverity of
‘Umar and the gentle rebuke of ‘AlT that he was a misguided
man (“ante  rajulun  (@ihun”)!  could not deter this
Habru’l-Islam from persisting in this wrong course. He would
say: “ Mul‘c was naught but mercy from God, by which He
showed kindness to the people of Muhammad and had not ‘Umar
forbidden it, none but a wretch would have had recourse to forni-
cation "% As late as the time of Ibn Zubayr who established him-
gelf at Mokka as a rival Caliph to the Umayyads (61/73 A.H.
=0(80/692 A.D.), we find hin delivering his pet fatwi which, as
time went on, became scandalous. Muslim records on the
narration of ‘Urwa b. Zubuyr that once Ibn Zubayr during the
course of a sermon at Makka remarked : “Thero are people whose
liearts God has blinded, even ns He has blinded their eyes, who issue
fatwas for “ Mut'a,” hinting at Ibn ‘Abbas who angrily retorted,
“ verily, you are a hard and harsh man (innake la-jilfun jafin),

1 For instance, the incident of * Amru b. Hurayth (Taysir, 1V, p. 262)
and that of Rabi‘a b. Umayya (Muwattd, Cairo edition, Vol. II, p. 12).

2  Lammens, Mo'dwiye p. 409.

4 There is no question of abrogation, as this verse was revealed in
Madina oand could not be abrogated by the two Meccan verses already
quoted.

4 Alasi, Tafar Ruhu’l-Ma'dni, Vol. V, p. 6,

5 This is according to the version given by ‘Ibn Rushd in his Badd-
yate’-l- Mujtakid, Vol. 2, p. 47, salthough in place of ‘Umar, the author
writes * Muhammad " which presumably is an error. Another variant
of the tradition given by Ibnu'l-Athir in his Ax-Nikiys runs as:
5 VI J s b e ag Vb under the heading Shafan, which

means ‘* except a fow people™; also see Lane's Lexicon under the same
heading,
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for, by my life, Mut‘a was being practised in the days of the Guide
of the Pious (i.e., the Prophet) ”'. Thercupon Ibn Zubayr said to
him: “Well, try it yourself; for by God, if you do it, I will pelt you
with your stones ”.! It appears that he remained impenitent
throughout, although it is said that towards the ond of his life he
recanted this doctrine. He is said to have confessed that “ Mut'a
prevailed only in the beginning of Islam, when a man, going toa town
where he had no acquaintance, married a woman for the period he
intended to stay there, so that she might guard his goods and
look after his affairs™.* It is also stated that he allowed it
only in case of urgent need and travel, but people took an undue
advantage of this concession. Hence al-11azimi concludes that the
Prophet did not allow this concession to people while they were in
their hearth and home, but allowed it only on certain occasions
according to the varying needs, until at last he declared it unlaw-
ful once for all.?

The Sunnites, Zaydites and Isma'ilites* aro ull agreed on the
proscription of the temporary marriage, but tho Shi‘ites of the
Ithna ‘Ashari School of thought, mainly basing their arguments
on the reading of Ibn ‘Abbas, which, however, is generally held
to be weak and rare, up to the present day regard this kind of
marriageas admissible. They argue that a divinely revealed institu-
tion could not bo abrogated except by a divine revelation,
and that the Qur'anic verse above discussed was not invalidated
by a later commandment. Turther they assert that the sanction
of Mut‘a has been handed down to them through the incontro-
vertible reports of all the twelve Imams, and hence they question
the competence of ‘Umar b. al-Khattab in abolishing this marriage,
for the competence to enact or to abrogate a law helongs only to
Muslim, Sahih—IX, p. 188 : Alusi, ibid, p. 6.

Alasi, +bid, p. 0.
Alasi, Tafsir, V. p. 6.

4 Cf Mr. A. A, A. Tyzee's note on the Isma‘lll Law which follows.
Granting that the founder of the Zaydite scct wis in touch with Wisil b.
*Ati’ and al-Hasan al-Basri, and wis therofore influenced by the Sunnite
viow, it is really surprising that the Ismi‘ilites, who have at least Six Imims
in common with the Ithni *Ashariyya, do not recognize this kind of
marriage.

I T
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a Ma‘sam, the Infallible Imam.! Accordingly, in Persia and
other Shi‘ite countries, such temporary unions are not uncommon,
Respectable people, however, rarely contract such a marriage, but
if they do so, they extend the term to nincty-nine years, thus
making it the equivalent of a permanent one, and the children of
such sighe wives enjoy the righta of children by the legal
marriage.®

Il

THE ISMAILI LAW OF MUT'A

By A. A. A. Fyzee

In JBBRAS for1929, N. 8. Vol. V, pp. 141-145, I had published
the text and translation of an Arabic extract from the most
authoritative legal corpus of the Isma‘ilis, De'd’vmu’l-Islam, by
Qadi an-Nu‘man b. Muhammad b. Mansiir b. Haiytn, d. 363/974,
probably the most illustrious of all Isma‘ili lawyers and
known as ‘the Abi Hanifa of the Shi‘ites.” That extract dealt
with Bequests to Heirs. The cxtract printed below, also from
the same work, deals with the question of mut‘e, and is one
further illustration of the general proposition that the Isma‘ilis
differ in many important respects from the Ithna ‘Asharis, the
‘orthodox ' Shi‘ites, and agree with the Sunnites® and the
Zaidis.!

The Du‘@’smu’l-Islam is quite clear on the point that wmut'a
is not permissible and is in effect zinZ. The extract given below

1 Goldziher, Vorlesungen iiber den Islum (Heidelberg 1925), p. 220,
Ma'miin, the * Abbasid Caliph, wasin favour of roviving the Mul'a marriage,
but he wns dissuaded by Yahya b. Aktham from pursuing this course, as it
might arouse public indignation against him (Ibn Khollikan, & r. Yahyi b.
Aktham. Tr. de Slane, IV, 30).

2 TFor further particulers see R. Levy's Socivlogy of lslam, Vol. 1,
pp. 164-166. For Mut's marriage among carly Arabs, sce Professor Robert-
son's Kinship and Marriage in Early Arabia (London, 1903), p. 83 et seq.

3 (1931) 33 Bombay Law Reporter, Journal, 30-32, This article con-
tains o translation of the extract given below.

4+ Majme'w'l-Figh by Zaid b, < Ali. Ed. Griffini, 197 .5,
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in support of the above proposition and translated by me on a
former occasion, has, so far as I am aware, never been published
before. Its text is based on four MSS., a detailed description of
which will be given in the edition of the legal portion of the Da‘a’im
which I am preparing. Here it will be sufficient to mention that
A is dated 1311/1893; B, 1325/1907 ; C is undated, a beautiful
Yemenite MS., probably 11th century A. H.; and D is dated
1126/1714.

The MSS. used—none other being available—are by no means
ancient, and therefore no finality can be claimed for detailed
accuracy in the text of the extract. Two facts may however be
pointed outin its favour generally : first, I have had the opportunity
of examining numerous copies of the Da‘@’im, dating from the
9th century of the Hijra onwards and have never found them to
differ in any material particulars, The text of the work, greatly
reverenced and assiduously studied to this day, scems tohave been
preserved with singular accuracy by the Western Isma‘tlis. And
tho surprizing zeal with which they still hide it from the profane
gazc of those outside the pale of the Ioly Da‘wat, has probably
further contributed to the preservation of the text in its purity.
Second, the Da‘@'im is continuously cited with approval by the
author of Mustadraku'l-Wasa’il we Mustanbatw’l-Masz’idl,' Mirzi
Husain b. Muhammad at-Taqi an-Nuri at-Tabarsi and the riwzyat
there agree almost word for word with the text of the Da‘@’im as

1 3 Vols, Tehran, Vol. I, 1318/1000; 1L, 1319/1901; ILI, 1321/1003.
Tho Mustadrak is s collection of traditionsand isa supplement to Wasd ilw'sh-
Shita (3 Vols, Tebran, 1323/19056. Ropeatodly printed in Persia. By Md.
b. Hasan al-Hurr-i-Amili.) The author of the Mustadrak states thnt he
desired to colleot those traditions which the author of the 1Vasi'il had omitted.
See his Introduction and iii, 280, The suthor, according to his own note,
(iii. 877) was born on 18 Shawwal 1254/5 Jonuary 1839, The first book in
volume i, Kitabu't-Tahira, was finished in 1296/1879 ; from the last lines
of the third volumo it appears that the book was finished in A. H. 1319/A. D.
1901. The date of the deeth of the author is not known to me, as the
book was obviously printed in his lifotime.  The fact that the author of
the Mustadrak cites Da‘d’imw’l-Islim so {fully and accurstely showa that
the work existy, or ot any rato existed, till rocently in Persia and was known

to scholars, The Mustadrak is therefore a further source for the establish-
ment of the text of the Da‘'d’tm.
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preserved by the Western Isma‘ilis in India. Ihavecompared all
the riwayat in the Kitabw'l-Wasayz in the two works for writing a
paper on ‘‘The Isma‘ili Law of Wills,” to be published shortly,
and found that although the order in which the traditions are quoted
differs in the two works, the traditions themsclves do not differ
materially. A curious fact, worthy of observation, is that Mirza
Husain omits all reference to the Da‘@’ém in his chapter on Mwt‘a,!
although he knows full well that Qad1 an-Nu‘mén is against him
on this question.®

The Da‘@’imu’l-Islam consistsin the main of questions addressed
to the Imams of the House of the Prophet (ahlu'l-bait), mostly to
Ja'far as-Sadiq (the Veracious), and their answers to them. But the
extract cited below is of interest because of itsargumentative style,
a style scldom employed by the author. It will be scen that it
consists of threc distinct parts. The author begins by reciting a
o tradition of the Prophet; next he relates a saying of ‘Al
his son-in-law; and lastly, a story of Imam Ja‘far is made the
basis of an argument from the author’s pen, the conclusion of which
is that mut‘e is zind (sinful intercourse).

The language of the extract presents no special difficulty ;
and, as I have translated it before and havenothing to add to it
ot present, no useful purpose would be served by repeating the
English rendering here.?

By way of appendix, threce more extracts from hitherto un-
published Isma‘ili texts are also given. They confirm the proposi-
tion of law laid down in the Da‘@'imw’l-Islam.

(i) The Mukhtasarw!-Athar is a legal work attributed to the
author of the Da‘@ imuw'l-Islam, Qadl an-Nu‘man. But from the
introduction in the first volume it isapparent that its text has come
down to us through the recension made by his grandson, Husain

1 Mustadrak, ii, 587-395.
2 Mustadrak, iii, 3140; 318 4 el seq.
3 Tor the snke of accuracy two minor corrections may nevertheloss

be suggested. Tho references are to (1931) 33 Bom. Law Rep., Journal,
p. 32.

Line 9—delele ‘‘those”. Read * And who guard...”
Line 23—for **(from her) " read ** (by her).”
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b. ‘Alib. an-Nu‘man, who in his turn saysthat his father, ‘Ali, had
read it with his father, Qadi an-Nu‘man. The book consists of
two volumes and follows the same classification of topies as the
Da'@’im, butis considerably shorter. This work is greatly esteemed
and its authority is second only to that of the Da‘@’sm. The copy
I have used is undated (probably about a hundred years old) and
has 396 numbered pages. This is vol. ii ; vol. i. is similar in extent.

(i) Kidabu'l-Hawashi. Thiswork consists of answers toques-
tions arising from the text of Da‘G'imu’l-Isl@m attributed to some
of the du‘@t of the Yemen, whose names do not appear. Originally,
it is said, they were written as glosses to the text, on the margins
of different copiesof the Da‘@’sm, and were later collected together
in the shape of a book. At present the Huw@shi are widely read
and consulted for supplementing and interpreting the text of the
Da'@’im. The MS. of vol. it before me is dated 1310 A. H. and
consists of 796 pages, 5% by 4% inches. I have unfortunately no
other information to give regarding this work.

(iii) Kuagbw'l-Igtisgr of Qadi an-Nu‘man. The author in his
introduction says that Le first wrote the Kitgbw'l-Idah, a very large
work of 3000 pages, containing religious and legal matters, and later
the Kiuagbw'l-Ikhbar, o shorter work of o similar nature of about
300 pages. In both these books arguments for and against were
stated at full length. In the present work he desires to deal briefly
with the subject, giving the important points of law, tersely and
without argument. It seems to be intended for beginners or as a
handy code. The copy used by me is dated 1323/1905; and
consists of two volumes of 88 and 91 pages respectively.

In concluding these brief remarks it may be added that the
information regarding the Da‘@imw’l-Islam and Isma‘ili legal
literature given above is obviously meagre and tentative.
I have collected materials for the biography of Qadi an-Nu‘man,
and when that is worked out and we have a full list of his works,
we shall be in a better position to be more precise and definite

regarding the relation of the Da'@’imu’l-Islam to his other legal
works.
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BRIEF NOTES
PANCAMAHASABDA IN RAJATARANGINI.

Under this caption appears a note by Mr. Padbanatha
Bhattacharya in this Journal, Vol. VII, p. 487. He makes
critical review of what I wrote in the Journal for 1925* on the correct
interpretation of this term. In the article under reference, I
considered the meaning of the term as it occurred in typical
contexts in various places and in a variety of records, and offered
what came out conclusively from that study as the actual meaning
of the term. Paficomahasabda means nothing more than a band of
music conferred upon an individual as an honour, the term itself
actually meaning no more than music composed of the five funda-
mental sounds to begin with. This term with that origin, as it
came into use, naturally lost the strict sense of the five sources
of musical sounds, because most bands consist of only four out of
the five on that basis, the lluman voice not being one generally.
While giving me credit for o great deal of ingenuity, for which I
put forward no claim whatsoever, the learned Bhattacharya comes
to the conclusion that whatever may be the sense of the term
elsewhere, the term Paficamahasabda for Kashmir had no other
meaning than that of the live great offices, stating tnter alia that the
term lLas a different meaning in different parts of the country. I
may be excused if 1 do not quite accept this position that a Sanskrit
technical term like that should have different meanings in different
parts of the country. That is not of much importance however
for the present question.

Mr. Bhattacharya himself admits, or at least seems to concede,
the meaning a band of music for the Dakhan; the term
seems to Dbe used over a far wider arca than is ordinarily the
case, I shall say nothing more about it than merely to take occasion
to mention that I have since discovered authoritative literary
usage for the term Paficamahasabda meaning a band of music and
no more. In the Tamil Bharata Yenba,a work of the early ninth
century, the term is used familiarly as though it were a literary

* Vol. L (N. S.). pp. 238-245,
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commonplace in the sense of a band, and,in one place, the author
even goes the length of mentioning the four sounds which consti-
tute a band ordinarily, excluding of course, the fifth, the human
voice, which certainly does not constitute a part of a band, and
particularly so as this author uses the term in relation to the
playing of bands in connection with armies on the field of war,
where it is not likely that they had vocal music as a part of the
band. This is a Tamil work composed in the style of the Sanskrit
Campu, verses being interspersed with prose, and this term occurs
about & dozen times in  these prose passages, as if to indicate that
this is about the most familiar usc of the term. Passing over
that, we come to the narrower question of Kashmir, and I looked
forward to Mr. Bhattacharya offering evidence other than the
Rajatarangini even for Kashmir. Afterall, he confines himself to the
three passages in which the term occurs in the fourth book of the
Rajatarangini. Of course, I pass over the gratuitous observation
that I did not notice these passages on a textual question like
that, ns that 1s a matter of no consequence. After all the question
- has to be decided only on the three passages in book IV of tho
Rajatarangini. In regard to the first passage concerning Mitra-
garman, the passage amounts to more than this; the king being
pleased with this zealous guardian of the royal dignity made him
immediately * worthy of the five great sounds.” The lines follow-
ing, and a few others farther down regarding the same sovereign,
state in an entirely independent form his administrative organi-
zation that separated five out of his eighteen departments
of administration, and put them on a higher plane of importance
by giving the heads of these their usual title with the prelix Maka.
This was probably because of the higher position given to Mitra-
sarman, indicated by the term Maha-sandhi-vigraha, as a result
of the unique honour already conferred. Terms like Maha-sandhi-
vigraha, Maha-pratihira we meet with as commonly elsewhere
as in this Rajatarangini itself, and, in this context, Maha-sandhi-
vigraha is not brought into any connection with the Paficamaha-
gabda. There again Mr. Bhattacharya seems to concede the
applicability of the sounds, which I contend is the normal sense of the
term.
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Before passing out of this subject, we must mention that
the confirment of the honour of the band, which seems to the
Bhattacharya an empty sound, is a substantial symbol of dignity,
which the average human vanity does prize. Coming to the third
passage, which, according to him, is the crucial passage. I am unable
to follow where he states this meaning becomes imnpossible. The
five brothers, all superseding their nephew, took over the autho-
rity and the honours of the king. The eldest Utpalaka was given
the honour of king by having the Paficamahasabda. The younger
brothers assumed various of the active duties that the king was
actually discharging, a very intelligible kind of a division. It would
simply mean that all the brothers having co-operated in super-
seding the king and bringing about the cstablishment of their own
power, allowed the eldest brother to assume the dignitics of king.
The other brothers naturally distributed among themselves the
work that had actually to be done. How is this lessappropriate,
and how is the assumption justified that the king of Kashmir retained
in his hands the five chief offices of the State, which the moment
tho king was superseded was put into & commission and distributed
smong the individuals? If Mr. Bhattacharya would explain
or illustrate that the kings of Kashmir held in their hands
five of the eighteen departments of administration and show that
these were actually distributed among the brothers, I daresay it
will carry conviction. It is however distinctly stated that these
five offices became so coveted that feudatories like the Shahi
kings felt it an honour to hold any one of them. It is not stated
that the king held all of them. It strikes us, however, that, in this
passage as well, Paiicamahasabda stands for various things, the
band among them typically, symbolical of the kingly dignity,
and seems quite a satisfactory and adequate explanation, and does
not overthrow the sense, musical band for Paficamahasabda in any
manner. Of course, I for one should be very glad to accept any other
significance for the term as soon as I am convinced by proof that the
term has another meaning which these three passages either singly
or together do actually convey, as Mr. Bhattacharya claims.

S. KRISHNASWAMI ATYANGAR.
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C. 4. Muchhala

A
JAPANESE INSCRIPTION
AT KANHERI

This interesting inscription
in the Japanese Script—pro-
bably the only one of its kind
found in India—is on the wall
of the left side verandah of
Cave No. G6 of the Kanhert
Caves.

The inscription reads :—
 Na-m-myo-Ho-Ren-Ge-Kyo .
Nam-myo-Nichi-ren-Dai-Bo-
Satsa ”’

Translated in Sanskrit it
means

“ TH: GEA-GUSIEH-GIAM |

41 TR A R

“ Hail Thou Scripture of the
Lotus of the True Law. Hail
Thou Nichiren, the Great
Bodhisatva

Nichiren was born in Japan
in the year 1235 A.D. and it
is probable that during that
century one of his followers
might have visited India : and
during lhis stay at Kanehri
might have inscribed this
inscription.

C. A. MucHHALA.

[Note.—An impression of this
Japanese inscription, which has
been sent to us by Mr. C. A
Muchhola for publication, was
shown to Rev. Ehara, o preacher
of the Buddhist Nichorin Sect,
Osaka, Japan, who kindly visited
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the Society’s Rooms for this purpose, when he was in Bombay. After
an examination of the impression, the opinion expressed by him is given
below.

(1) He confirmed tho Japanese reading of the Inscription as given
by Mr. Muchhala. Itisa salutation to the Saddharma Pundarika Satra and
to the Bodhisatwa Nichiren,

(2) Tho upper balf, which consists of ornamental letters in flourishes,
is insoribed in the peculiar writing, characteristio of the Nichiren sect;
while the lower half is in the ordinary every-day Japanese script,
without ornamentation or flourishes.

(3) The age of the Inscription is quite modern; it does not bear
ony traces of antiquity. At the most it may be about 20 years old.
The character of the letters of the inscription points to the same conclusion.
In this connection Rev. Ebara thinks, that some twenty years asgo Prof.
Kyotsui Oka (of the Rissho College, Tokyo) belonging to the Nichiren
sect visited Indis and after visiting various Buddhist shrines, had ¢ made’
somo inscriptions and inscribed sentences, not only perhaps at Kanheri,
but posgibly at some other places also, which he visited in the course of
his tour.

(4) Before Prof. Oka, another Japsnese gentloman, Bishop Asashi
Nichi Myo, visited Indis about fifty yesrs ago, but he docs not acem
to hnvoe loft any inscriptions behind him, and his style of writing does not
ot oll resemblo that of the inscription,

(5) Regarding the opinion expressod by Mr. Muchhala in his note that
looking to tho date of Nicherin, wviz., 12th century, o disciple of
the philosopher himeelf may have visited India and thet the inscription
may be very old, Rev. Ehara does not subscribe to this view, No
doubt an immediate disciple of Nichiren, named Nichiji, intended
to visit India and had trovelled through Manchuria, Mongolin, and
Tibet, but ho is said to have perished in the jungles of Tibet before
reaching India.

This insoription is published in the Journal in order to prevent future
misunderstanding about its antiquity by visitora to the caves.—Edrs.]
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Ax IxtrODUCTION TO THE STUDY OF MaHOMEDAN Law. By
AsaF A, A. TFyzeg, M.A, (Contab.), Bar-at-Law, Professor,
CGovernment Law College, Bombay. Published by HumpHREY
Mirrorp: Oxrorp UxtvERsITY PrESS. pp. 44. 1931, Price
Re. 1-4-0.

In attempting to place into the hands of law students of the
Indian Universities an Introduction to the Study of Mahomedan
Law, Mr. Asaf Fyzee has produced an invaluable brochure on the
subject. An average student knows ever so little about the sur-
roundings in which the so-called ‘“ Mohomedan Law ” arose and
this lack of knowledge presents to him difficulties in both under-
standing and interpreting it. To mect this nced the author
undertook this work but happily he has achieved much more.

Mr. Fyzee, being both an Orientalist and a lawyer, has acquitted
himself of the task with eredit. Clearing up the tangle of theories
regarding the fundamentals, historical, social and religious, on
which this law is based, he has succeeded in giving us a clear insight
into the development of the science of jurisprudence in Islam. To
a serious student of Figh, the concisencss and brevity which is a
merit if the purpose of the book is kept in mind, comes as a dis-
appointment. Creatively inspiring are some of the theorics that
have been touched, but something more about the Qur'@n and
development in the third century of the lijra would not have
been amiss. The imperfect transliteration of Arabic words
and names is conspicuous in a scholarly work of this kind, but this
may be due to a shortcoming in the Press rather than carelessness
on the part of the author.

This introduction is perhaps the first of its kind in dealing
with the Shrite notions of law. The study of the further bifur-
cations of these notions giving rise to the Bohra and the Khoja
schools is very interesting, and we hope that Mr. Fyzee will
follow it up further.

M. B. R.
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TriLoCHANA Pairava AND KarikanA CHorna. By N. VENKATA
Ravavayva, MA, PuD. Printed and Published by V.
Ramaswamy SastruLu & Soxs, 292, Esplanade, Madras,
1929,

This booklet is an attempt to show the historicity of Trilochana
Pallava and all his doings. It is regrettable that the author should
have undertaken this enterprise for he has naturally not succeeded.
To obtain his end he has sacrificed all rules of internal and external
criticism. In spite of all the efforts of the author, the impartial
reader, after reading the book, is fully convinced that Trilochana
Pallava, though originally perhaps a historical person, yet finally,
as he is now presented in the Telugu tradition, becomes a purely

mythological hero.
H. H.

JasauARAcARIU oF PugspapanTA (PUrFayanTa ?) critically edited
with introduction, etc., By Dr. P. L. Vaipya, M.A., D. LrtT.
and published in the Karansa Jamv SERiES By THE
KarANsA JaiN PubricarioN Sociery, KARANJA, BERAR,
IND1A, pp. 188, 1931, Price Rs. 6-8 or 10 shillings and 6 pence.

In these days when the recently discovered Apabhrarda
literature is engaging the scrious attention of Sanskrit scholars,
it is but natural that scholars like Dr. P. L. Vaidya should come
forward to bringoutcritical editions of rare Apabhramsa works. The
literature in this language appears to be pretty vast. It seems, in
the first instance, to have been cultivated by the Jain Sravakas
who, as is evident, were not generally allowed or encouraged to
study the sacred Prakrits or to write in them. It was, for a long
time, the language of the masses and as such was considered as
‘“ degraded " as the very name Apabhrasta suggests, by the learned
Pandits of Jainism who as a rule belonged to the order of monks.
It is only after the beginning of the second decade of centuries of the
Christian era that the Jain monks appear to have cast off their
prejudice against this language and begun to write in it. But by
this time it was no more ‘the language of the masses’ as the
Vernaculars had taken its place,and had almost become a classical
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language so that the Jain monk-pandits did not consider it de-
rogatory to handle it. Besides its inherent beauty must have
appealed to them by the time.

Puspadanta, the author of the Yagodharacarita, was also n
layman. He lived in the 10th century A. D. at Mankhed, under
the patronage of Bharata, the minister of éubhatuﬁguayn of the
Rastrakata dynasty. He was the author of two or three other
works written in Apabbramga. He had several titles such as
‘* Abhimanameru” and others, but * Gandharva ™ was surely
not onc of them. The name Gandharva does occur twice or thrice
in the body of the work, but as has been rightly shown by the
learned editor, he was merely the author of & few supplements
which he added to Puspadanta’s work at thc request of his
patron in Sarn. 1365. Gandharva has clearly mentioned this fact
though the passage in which it is mentioned is omitted in certain
MSS. and has thus misled several scholars into the belief thatGan-
dharva was only an appellation of our author. They were probably
confirmed in this their erroneous belief owing to the existence of a
Puspadanta, the Gandharva, author of the Siva.mahimnastotra,
among the Hindus. It is however, sufficicntly clear that Puspa-
danta, son of Kedava, was different from Gandharva, son of Krsna
(Kanhada).

Gandharva tells us (IV. 30, 13) that the portion which he added
was composed in the Paddhati metre. This is true of all passages
mentioned under (b) on page 17, except IV. 23, 24,27 and 31. The
metre of these last mentioned Kadavas is not Paddhati but Pada-
kulaka. A line in the Padakulaka metre contains 16 Matras
irrespective of the letters of which they are made np, while in
Paddhati there are certain restrictions; cf. Hemachandra, Chando-
nusasana (N. S. P. Bombay, 1912) p. 25b, line 14 and p. 26b, line
6ff. But cven here, though these restrictions are necessary
according to the authors of Kavidarpana (MS.), Chandahkoss
(MS.) and Pingala (N. S. P. edition I. 102), Hemacandra
distinctly says (p. 43a, line 9ff) that they are not observed
in Prakrits and particularly in Apabhrarnda (Iha refers
to the Apabhramda metres as he tells on p. 3ba, line 16, that
the metres beginning with ' Utsha’ are usually the Apabhrarnda
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metres). Puspadanta, on the other hand, has employed not
merely the Paddhati metre for his Kadavas, but also the
Madan&vatara (I. 16, 17 ; II. 16, 17 ; III. 13, 27), the Vitana (I.
10) ; the Panlktika (I. 13), the Bhujangaprayata (I. 18; IV. 17),
the Citra (II1. 2; 15), the Sragvini (III. 3), and the Vibhavari (IIL.
16). Of these, the Madanavatara alone is a Matravrtta, the othera
are Yarnavrttas. For their definitions, cf. Hemacandra p. 33b,
line 3; p. 5a, line4; p. 5b, line 10; p.7b, line 16 ; p. 12a, line 9; p.7b,
line 17 ; and p. 8a, line 17. In addition to these the author com-
poses his Kadavas once in the Satpadi (I. 15) and once in the
Dvipadi (III. 1) metre. This Satpadi has two halves, cach con-
taining three lines having a common rhyme, and respectively
consisting of 10, 8 and 6 Matras. The Dvipadi in III. 1 consists of
two lines with 28 Matras in each. In each line the Yati occurs
after the 16th Matra and the usual Ganas employed are 44-54-54-2;
4+34-5. Thistype of Dvipadi is further generally used by the author
at tho beginning of cach Kadava in the I1Ird and the IVth Sandhis
(the only exceptions being IV.4 and 8) where it is of the Karpira
type and IV. 23-31 where thero is no Dvipadl at all. e does not
employ a Dvipadi at the beginning of the Kadavas in the
firat two Sandhis. We may even add here that the Ghattd or
Dhruvaka employed by the author both at the beginning of a
Sandhi and at the end of each Kadava is cither a Satpad! consisting
of two similar halves cach containing three lines, or a Dvipadi (cf.
Hemacendra, p. 38a, line 13ff.). Thus the author uses the former
in Sandhis I, IT and IV while he employs the latter in Sandhi III.
The lines in each half of the Satpadi Ghattd in the Ist and
the IVth Sandhis contain respectively 10, 8 and 13 Matras while
those of the Satpadi Ghattd in the IInd Sandhi contain 6, 6 and
12 Matras only. The lines in each half are of course rhymed. The
Dvipadi Ghatta in the IIIrd Sandhi is of the Karpiira type; each line
has 28 Matras with the Yati noticeable at the 15th Matra (sce
Hemacandra p. 43a, line 15f.).

In his introduction Dr. Vaidya ably discusses the MSS. material
at his disposal and attempts to fix the date of the author. He also
gives the story of the book and shows how popular it was among
the Jainas. As a help to the understanding of the text, he gives



102 Reviews of Books

an exlmustive glossary and very few notes, where  knowledge of
technical terms of Jain philosophy is presumed in the reader.” The
text, of course, is ably edited and all important variants noted in
the footnotes. We feel indebted to Dr. Vaidya for giving us
this fine edition of an important work in Apabhramsga Lite-
rature. Onc naturally expects some discussion regarding the
form of the Apabhrarthsa contained in the Yagodharacarita of
Puspadanta and its probable conncction with the Marathi lan-
guage, more partioularly so when Dr. Vaidya himself has raised
the expectation (intro. p. 13, para. 2). A discussion of the metre
also would have been useful. Perhaps Dr. Vaidya intends to do these
things in his introduction to the °bigger work’ of Puspadanta
(intro. p. 13). Another glossary of technical terms of Jain Religion
and Philosophy would have also been most welcome since the
work is not meant only for the students of Jain Religion and Phi-
losophy in whom alone the knowledge of these can be legitimately
‘ presumed.’
H.D. V.

Copr CiviL DE LA RiruBLIQUE DE CHINE. Livre I. Des Principes
généraux. Livre II. Des Obligations. Livre III. Des
Droits réels. Suivis des Lois de mise en vigueur. Traduits
De Chinois par Ho Tchong-chan. Introduction de TFoo
Ping-sheung. Préface de Son Exe. Hu Han-min, Imprimerie
de 1’Orphelinat Z1-Ka-WEr prés CraNGHAL 1930, Pp. XXX
and 194.

The Yuan Legislature has followed Japan and the countries
of Europe in codifying its civil laws. The volume, sent to us through
the courtesy of the president of the Yuan Legislature, consists of a
short introduction by M. Foo Ping-shcung, the President of the
commission appointed for the codification of civil law, followed
by 3 parts of the code itself, dealing respectively with General
Principles, Contractual Rights and Obligations, and Rights to
Property. Then follow the laws ¢ de mise en vigueur.”

Codification in China dates back from the earliest times and
begins with the Tcheou-li, which was a collection of rules in the

N
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formm of a ritual, prescribing the relations of the individual to
his family and to the state. These rules were revised a
number of times, and in 1646 they were published under
the Tsing dynasty under the title of Ta tsing lu-li. This
again was re-published from time to time under the Mand-
chous, and finally under the title of Ta tsing hicn-hien hing-lu, in
1910, its publication just preceded the fall of the Mandchou dynasty.
However useful this code might have been to the China of old,
the China of the 20th century found that this codified law was
entirely insufficient : decisions were needed on various complicated
questions, which arose from the ramifications of modern commerce
and civilization and which the contact with the West in-
troduced into China. Already in 1904 in pursuance of an
Imperial edict the draft of a *‘ Code of Commerce” was taken
in hand. This code closely followed the general lines and
phraseology of the Japancse and German codes of 1896. After
tho proclemation of the republic and the abdication of the last
Mandchou Emperor, the Republican Government took up this work
of giving a new code of laws to China. After a number of mush-
room comunissions had tried their hands at drafting, the committee
which i8 the author of the present code was appointed on the 20th
October 1928. After 2 ycars of strenuous work it submitted the
draft to the Council of State for approval. The first three books of
the Civil Code eame into force from February 10, 1930.

In the code itself the influence of the writings of Dr. Sun Yat
Sen is strongly felt. Many of the provisions have a democratic
and socialistic bias: an attempt has been made, in the words of
the writer of the introduction, “to assure s better and more equit-
able distribution of riches amongst individuals™ (p. xxvii).
For this purpose “* the less fortunate elements amongst the popula-
tion are protected against the excesses which they would certainly
suffer if the very strict laws of right were strictly applied in all
cases withoutdistinction.” Thus, article 218 provides that damages
granted for breach of contract may in certain cases be reduced, if the
amount of damages would seriously affect the resources of the
defendant.  Article 318 gives the tribunal authority to order
payments by instalments by the judgment debtor. Similarly other
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articles are inspired “ by the same desire to protect the equitable
interests of the unfortunate debtor.”

These experiments in legislation are interesting. It is doubtful,
however, whether by the mere enactment of such laws it is possible
to protect the intercsts of the poorer litigants. It may well be that
increasing the scope for the exercise of judicial discretion would
cause only a greater strain on judicial impartiality,—perhaps
not, in the unsettled China of to-day, at its best for resisting temp-
tation to the misuse of power.

However that may be, the attempt is interesting, and
it will, no doubt, be watched with the same amount of interest
as all the other experiments of this unfortunate and unsettled
country have been.

The book is well printed and the index is comprelensive.

S.F. B T

Yoaa: Personal Hygiene: Scientific Yoga Series. Vol. I1. By Snri
YoGeENDRA., Pages 300. 1931. Post Box 481, Bombay.
Price Rs. 10.

Happiness has been, and will ever be, the quest of humanity.
All our sciences, knowledge, philosophy and activities are direct-
ed consciously or unconsciously towards the attainment of that
goal. Long experience has now shown, that, try as you may, any
amount of encrgy spent on the external world alone can rarely
bring real happiness to the secker who has not got a healthy body
and o healthy inner inan.  Health is the first essential of happiness,
the secker of which has ultimately to turn to his own self for it
after o long and hopeless search outside.

Hygicne, sanitation, prophylaxis, natural living and many
other similar things, all aiming at better health for man, are ques-
tions of to-day ; and in these days of the brotherhood of cultures,
the ancient heritage of India claims that the Indian Yoga system
18 a scientific method of reaching the goal of happiness.

There has been a great misunderstanding in the west regarding
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Yoga. By many it used to be understood to be magic, jugglery
or some pseudo-supernatural trickery. During the last few years
much has been done in India and abroad to dispel this erroncous
conception ; facilities for practical and scientific observations
have become available to seekers in the ficld, and a number of
books on the subject have been published. The present hook, which
is the second volume, and the first one published, out of the pro-
jected 12 volumes on Yoga, will considerably belp in showing
Yoga in its correct perspective. Yoga is not any magic, nor is
it solely concerned with achieving states of ecstasy. According
to our author, it aims at “a perfectly harmonized and well-
balanced course of physical, mental, moral and spiritual culture.”

The author studield Yoga practices under Paramahamsayogi
Madhavdasji, for a number of years and also studied ancient
Indian literature on that subject at first hand. He has started a
class at Bulsar (Indis) for giving practical instructions in Yoga on
scientific and practical lines. We learn from the preface written
by Dr. Fox to this book that during a visit to America he convinced
a number of medical men by his practical demonstrations in an
Institute, established by him there, that a number of ailments
and discases could be cured by the methods of Yoga.

The present volume treats of personal hygiene in Yoga. The
other volumes in the series will treat of the history of Yoga, mental
hygiene, psycho-physiology, Yogic practice, Yoga therapeutics,
synthetic Yoga, &c. When completed, the work is expected to be
2 good contribution to the subject in English, though the Yoga
explained in the book will seem to be Yoga adapted to modern
science and utilitarian thought rather than to the old
orthodox Yoga. The published volume is divided into 12 chapters
and gives directions as to the care of the different parts of the body
and the different Yogic methods recommended to keep them fit.
The methods are treated in the light of modern science and hygiene,
The volune is well-illustrated, and the presentation of its subject
is simple, scientific, yet popular and lucid, so as to enable any
careful student to understand the subject easily.

N. K. B.
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Bomsay HistoricaL CoxcrEss: First Session, Bombay, De-
cember 1931,

From the Bombay Historical Society, we have received three
pamphlets (1) A guide programme, (2) The address of Dr. S. K.
Aiyvangar, the President of the Congress and (3) Guide to the Histori-
cal and Archeological Exhibition arranged by the Bombay Histori-
cal Society at the time of the Congress.

The programme of the Congress was an interesting one and
some important papers were read. The Kxhibition impressed
upon the visitors the importance of Archwmology and Art in the
interpretation of Indian History. The Presidential address was a
survey of the progress of Indian Historical Research in general
and during recent years in particular.

Lvery year more and more material is being made available
to Historical Research ‘Scholars, and in addition to the work of
the Indian Archmologists, Antiquarians and the Government
Arch=zological Department, a number of Socicties have been
founded of late and doing much work in Historical Research. A
number of documents have been published privately by Govern-
ment or with their help. The Peshwa Daftar, The Factory
Records, the East India Company’s minutes, are some of the very
valuable publications. The Bombay Historical Society which has
worked in co-operation with the Bombay Historical Research
Institute have sponsored a number of important publications on
Indian history, especially South Indian. We hope that with the
increased historical sense in India and with the help of the new
material that is being made available every day, our knowledge of
Indian history will make rapid progress.

Pourines oF A StruGGLING Sorn, By R.V. Suan. Pp.28 and 119.
Published by the Author, Sheth Mansukhbhai’s Pole, Kalupur,
Ahmedabad, India. Price Re. 1-8.

The reader of this volume of poems will get an idea of the work-

ing of a Hindu mind characteristic of the Vaishnavite School and
a knowledge of the emotions of that mind.
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